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CONCLUSION 

 

"The causes of a revolution are usually sought in objective 

conditions - general poverty, oppression, scandalous abuses. But 

this view, while correct, is one sided. After all, such conditions 

exist in a hundred countries, but revolutions erupt rarely. What 

is needed is the consciousness of oppression, and the conviction 

that poverty and oppression are not the natural order of this 

world. It is curious that in this case, experience in and of itself, 

no matter how painful, does not suffice.  

The indispensable catalyst is the word, the explanatory idea. 

More than petards or stilletoes, therefore, words- uncontrolled 

words, circulating freely, underground, rebelliously, not gotten up 

in dress uniforms, uncertified- frighten tyrants. But sometimes it 

is the official, uniformed, certified words that bring the 

revolution."  Ryszard Kapus cin  ski , Shah of Shahs, 103. 

 

Columns of smoke were still rising from the rubble in the Southern suburbs of Beirut. 

Refugees were heading South to devastated villages and towns. Amid the destruction, Hezbollah 

was already preparing its victory rally where Sayyid Hassan Nasrallah would declare – once again 

– victory against Israel. It was during this time that I started this research and it was arguably the 

height of Hezbollah’s popularity and its political and military success. The year was 2006, a few 

weeks after the end of a 33 day war with Israel and the “divine victory” that placed Hezbollah at 

the forefront of the Arab world’s resistance movements. Around the region, the face of Hassan 

Nasrallah became common and could be seen brandished in demonstrations alongside those of 

another iconic Arab leader, the late Gamal Abdel Nasser of Egypt. Since then, the movement has 

been caught up in an ongoing Lebanese political fistfight. The internal Lebanese situation 

complicated Hezbollah’s stance as an armed resistance movement whose concern transcends the 

mundane vicissitudes of Lebanese politics to be rather focused on its role in the Arab-Israeli 

conflict – or resistance against occupation. The “entry” of Hezbollah into the Lebanese political 

arena meant that the movement – now seen as a party – and its military wing (the Islamic 

Resistance) were no longer separate from the Lebanese political sphere and were part of the 

discussion over national identity, legitimacy and political choices. The recent years have witnessed 

– logically – a decrease in the movement’s regional popularity with new regional conflicts diluting 

the memory of the 2006 war in the minds of many Lebanese and Arabs.  

And then 2011 came with events of massive scale that swept away the status quo in the 

Arab world and caught everyone, not least of all Hezbollah, by surprise. The mass protests - the 

revolutions – in Tunisia and Egypt presented a new model of resistance, different from the one 

preached by Hezbollah. The movement found itself for once on the spectator seat, observing 

while two of its most hated regimes – or at least their faces – collapsed under the pressure in the 

streets. When Egypt’s Mubarak fell, Hassan Nasrallah was quick to congratulate Egyptians but 

also to congratulate his own movement. The choice of resistance had triumphed, he said, and the 

revolutions will sweep all the regimes that were against the resistance. Soon, however, 



CONCLUSION 

200 
 

demonstrations broke out in Syria, the primary supporter of Hezbollah in the Arab world. For 

once, Nasrallah had failed in reading the historical moment and the meaning of these revolutions 

that were less about geopolitics and more about oppression, both economic and political, 

regardless of the wider regional stance in regards to the Arab-Israeli conflict. Unable to criticize 

its closest ally, Hezbollah opted to support  the Syrian regime’s conspiracy theory. Hezbollah was 

seemingly overtaken by the people it always seemed to represent.  

These are certainly challenging times to be writing about resistance, hegemony and 

political change. My dissertation was initially about suggesting a definition of resistance that stems 

from situations where war and violence are the main categories of conflict, in places where 

political movements of opposition take the form of armed struggle for liberation with ideas that 

one may or may not agree with. I wanted to understand resistance as an act that is not necessarily 

emancipatory in the liberal sense but that is inherently a challenge to power regardless of its 

content (Mahmood 2005, 1-39).  

The events in the Arab world, namely the Tunisian and Egyptian revolutions, and the 

ongoing wave of revolt in Yemen, Bahrain, Libya,  and Syria among other places, provided 

another challenge and a different model that also places the articulation of a people at the 

forefront of political struggle. In the last decade or so we have seen many forms of political 

activism and change: from the colorful revolutions (orange, purple, green, cedar and so on) to the 

forced ‘democratization’ in Iraq and Afghanistan, to the worldwide anti-globalization 

demonstrations. And then in 2011 a new model emerged from Tunisia; "people's revolution" 

resurfaced as a used term to describe political change. Calling what took place in Tunisia and 

Egypt a revolution does not mean that the previous regimes, their inequalities and oppressive 

institutions have been defeated, but that a major change, a revolutionary change, has taken place. 

Change is ongoing and revolution is a long process.  

In Tunisia and Egypt, images played a central role with pictures and amateur footage 

circulating on global screens and activists developing strategies to communicate to the world and 

each other as well as to circumvent censorship. The people in these two countries emerged as a 

category that is able to articulate a shared identity around an opposition to the regime and its 

face. A people emerged claiming the space where they live by speaking in, and reorganizing it. 

The people  became an agent in its own history with the ability to speak for and to itself. As I 

have argued earlier, naming, articulation and self representation are the main categories of 

resistance and hegemony or resistance as hegemony. Hezbollah’s strategies can be assessed in this 

same perspective: as having an aim to acquire the ability to speak and define themselves. The 

media texts and the discursive acts that have been analyzed in the previous chapters have this in 

common. All of them establish Hezbollah as the subject that speaks and all of them present a 

desire and a capacity to articulate the frontiers of the people they are speaking for and to. 

Resistance is an act of re-signification that is essentially political inasmuch as it seeks to construct 

or articulate a political subject.  

Media provided tools for communication and mobilization. Whether on the screen or in 

the streets, media can be tools of protest. In the case of Hezbollah,  media technologies were 

tools of communication that allowed the movement to spread its message and refine it 

accordingly. The use of new social media technologies in the Arab revolts and demonstrations 

allowed protesters to organize and communicate in places where other official channels of 
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communication were not as easily accessible for such subversive activities. Hezbollah’s media 

strategies in comparison, and their little use of social media as opposed to other forms of media, 

played a different role since the movement has much more efficient means of interpersonal 

communication and does not need to circumvent censorship in Lebanon. Hezbollah’s use of 

media from posters to websites is characterized by a strong organization and institutions. As 

opposed to the cases of Egypt and Tunisia, where new media and especially social media were 

used both to spread a message  and to organize people, Hezbollah did not need social media to 

organize. Their media strategies were aimed more at propagating a message and mobilizing. 

Nonetheless, in both cases, the efficient use of media was an important component in 

the success of the political struggle. This, however, in no way means that the struggle is reducible 

to the media. Since politics requires communication between political subjects, media is one 

important tool in any form of struggle and political activism. The role of telecommunication and 

audiovisual technologies are all factors that provide the material tools that activism and resistance 

are required to use efficiently in order to challenge power. They are not, however, the conditions 

of its emergence, nor the agents of change as the titles “Facebook revolution”, or “Twitter 

revolution” imply in the cases of Iran, Tunisia or Egypt. In fact, one can argue that the 

virtualization of our lives had the effect of bringing people back to the streets rather than  

confining them to the Facebook wall and the Twitter hash tag. 

Resistance as a counter-hegemonic act (or a hegemonic one for that matter) takes place 

on the level of meaning but also on the level of space inasmuch as it is about the control of 

spaces where a new identity or power can emerge. These are acts that occupy the public space 

and transform it. This is the case in the re-occupation of Southern Lebanon as seen in Chapter 6, 

and  also in the more recent cases of Egypt and Tunisia and other places in the world where the 

occupation of streets by protesters are acts by which the meanings of these streets and the power 

structure in these spaces is negotiated and transformed, albeit temporarily1. 

In Laclau’s theory of politics as hegemony, elements of socio-political life exist only in 

terms of relations of difference and equivalence with each other in a world where meaning can 

never be fixed except partly. In this system, competing hegemonic projects attempt to articulate 

chains of equivalences where a number of previously unrelated demands become united in 

opposition to the status quo. By oppressing all of them, the established power renders the 

oppressed all the same and thus re-enforces the equivalential relations. Populist identities are then 

created by the division of the political space through the establishment of a political frontier 

between what Laclau calls 'unfulfilled democratic demands' on the one side and the status quo on 

the other (Laclau 2007a).    

Populism is then essentially about the construction of internal frontiers between the 

people and its others (us and them; the people and the enemy) – these frontiers are never stable 

and populism is about shifting the frontiers of inclusion and exclusion in the notion of people. 

This argument essentially suggests a move from understanding  populism as something pertaining 

to the content of a specific discourse to one that concerns the form. In other words, it redeems 

                                                 
1 The recent movements of protest in reaction to the financial crisis around the world and most notably in 

Europe and the United States (from Greece, to Spain, to Wall Street among many others), have all been acts of 
occupying public spaces (the title “occupy Wall Street” that was exported to “occupy…” any other place is one 
explicit example). By doing so the protesters are redefining and re-appropriating these spaces where new political 
subjects can emerge.  
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populism from its ontic frame and instead understands it as an ontological category. The populist 

logic can then be put at the service of the most diverse ideological contents, from the radical left 

to the extreme right (Laclau 2005). It is in this sense that we can understand populism –the 

articulation of a people – as the act of politics per se (ibid, 47). In the different media texts that 

were analyzed throughout my dissertation we see a people emerging – a people that has been 

referred to as “the people of the resistance” and whose boundaries are in constant movement.  

In Hezbollah’s case, the media productions and their means of transmission allow the 

movement both to articulate its message and to spread it to a large public depending on the 

ability to broadcast. As McLuhan writes, "Plato, who had old-fashioned tribal ideas of political 

structures, said that the proper size of a city was indicated by the number of people who could 

hear the voice of a public speaker" (McLuhan 1964, 268). Furthermore, I have argued that the 

relation between the media texts and the political context is intertwined. Hezbollah’s media 

productions reflect the transformations of the political context and realities on the ground; the 

success of Hezbollah’s resistance strategies pertains, on the one hand, to the development of its 

ability to articulate its messages in a meaningful way and, on the other, to the ability to spread this 

message in an efficient way.  

When we understand resistance as an act of speaking or a discursive process that 

articulates new political identities, political power struggles become struggles over meanings and 

signifiers. In this case, the role, function and importance of media as a tool becomes a central one 

to any such political conflict or power struggle. However, it is not only the power to define and 

speak that establishes hegemony but  also the ability to articulate and transform spaces: it is the 

occupation of streets and public spaces and the transformation of their meaning that establishes 

the final act of subverting power. In Cairo, the name “Tahrir square” became synonymous with 

the people’s desire to topple an oppressive regime. In Tunisia, the occupation of streets by 

demonstrators transformed the structure of power and the hegemony of the state. In the case of 

Hezbollah, it was the liberation of Southern Lebanon and the politics of inhabitation that 

consolidated their resistance discourse and established the movement’s transition from a force of 

transgression against occupation to a hegemonic one. Resistance and hegemony or resistance as 

hegemony is therefore a contestation of space. Space after all is a discursive construct – and in 

this sense it is an intrinsic part of discourse inasmuch as it is both the location and an object of 

conflict (Lefebvre 1974).  

In the case of Hezbollah, hegemony is achieved by the control of spaces and the power 

to articulate and speak in and through these spaces. In other words, both the military means 

deployed against the Israeli occupation, the political and social ability to organize and inhabit 

specific geographical locations and the practical means demonstrated by their media 

infrastructure and institutions to produce images and messages, constitute the movement’s 

strategy of resistance within a holistic discourse. They all operate together as irreducible parts of a 

whole. The media productions and strategies are instrumental in the movement’s ability to 

articulate and propagate a notion of political identity, a narrative of history and the present that 

contests  competing narratives. The military and social strategies allow the movement to exercise 

and perform its power on the ground in a way consistent with their broadcasted message 

demonstrating the articulated notion of self empowerment. 
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 It is in this perspective that I suggest to use the notions of hegemony and populism in 

order to understand political action and resistance in particular: from calls for overthrowing a 

dictatorship to armed movements against an occupier or an enemy. What such movements of 

resistance have in common is the need to articulate the material conditions and their effects into 

one overarching demand that will stand for a wide range of individual demands. In Tunisia, 

economic, political, and legal demands converged in one slogan: “Ben Ali degage” - a Tunisian 

people emerged out of Islamists, human rights activists, unemployed young individuals and other 

groups – a similar process took place in Egypt.  

In my dissertation, I argued that in Lebanon, Hezbollah's discourse of resistance 

hegemonized calls for the liberation of Lebanon from Israeli occupation, economic reform, 

communitarian conflict, anti-globalization and empowerment into one overarching demand that 

they would call the “resistance.” By doing so they succeeded in attracting a wide range of 

individuals from devout Shiites to Christian middle classes and leftists in addition to a pan-Arab 

audience who saw the discourse of resistance as one that pertains to their own struggles both 

internal (against their regimes) and external (concerning the Palestinian cause and the American 

influence in the region).  

Resistance would be articulated as an alternative order: as the promised order in a state 

of crisis where Nasrallah becomes the name of the people – the leader who speaks for and as the 

people and is able to promise and deliver victory and peace. After all, resistance is about the 

articulation of an alternative political subject in times of crisis and about identification with a 

notion of people that becomes the agent of politics in a specific space. In this context, anger, 

frustration, disappointment and material conditions are all necessary for any political action 

(Critchley 2008, 130).  

In Tunisia and Egypt, we have another model that can also fit into the category of a 

populist discourse. While Hezbollah began as an organized militant group that articulated a 

political discourse in the context of war and occupation, in Tunisia and Egypt we have a civil 

movement that erupted out of scattered non-organized groups calling for economic justice, 

political freedom and honor in a repressive system that humiliates its subjects as a primary 

strategy of domination. With Hezbollah, we see an organized movement with a strong leadership, 

a program, a project and the institutionalized means to produce and spread a message; in Egypt 

and Tunisia, we see a popular movement that erupts from an organic force with no singular 

leadership or program and is united around the demand to overthrow the pre-existing system. 

During the two revolutions, a people emerges out of the empty signifiers Egypt and 

Tunisia. The different demands are joined in a chain of equivalence around one demand to 

overthrow the dictatorship. The slogans in the Arab demonstrations were "the people want to 

overthrow the regime." The people is established as a category and Egypt or Tunisia become the 

names of the people while the regime and its forces are the enemy. The term “people” itself will 

be established as an empty signifier and a political agent as it appears in all the slogans of these 

revolutions which start with “the people want…”2.   

                                                 
2 Perhaps the song chosen by Al Jazeera for its recurrent theme of the post-Mubarak days under the 

slogan “Egypt the people triumphs” can be the best representation of this emergence of the people as agent. The 
fragment is from a song by the Egyptian singer Umm Kulthum, the Arab world’s most well known and historical 
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Furthermore, the cases of Tunisia and Egypt present us with a question within the 

system of populism that refers precisely to the role and function of the leader in Laclau’s theory: 

“The extreme moment of singularity is an individuality. In this way, almost imperceptibly, the 

equivalential logic leads to singularity, and singularity to identification of the unity of the group 

with the name of the leader” (Laclau 2007a, 100). While this seems to be the case for Hezbollah, 

in Tunisia and Egypt the revolutions and the popular uprisings happened without the emergence 

of a singular leader. A question thus arises: Is it then possible to speak of populism without a 

leader? Where the leader/ the name is not an individual but perhaps an empty signifier such as 

freedom, Egypt, Tunisia, or the people?  

Benjamin Arditi criticizes Laclau’s conception of leadership when he writes that the 

attachment to a strong leader has a “potential underside” especially that such attachment can and 

has often led to a “cult of personality.” It transforms the leader into a subject who is “beyond 

good and evil, the role of the leader as indisputable broker among factions, the perception of 

challenges to the leader as treason, the suppression of dissent in the name of the unity of the 

“people,” and so on. This undermines the presumed populist empowerment of the underdogs or 

produces a travesty of empowerment by subjecting the “people” to the dictates of a leader”( 

Arditi 2010, 3-4).  

Interestingly, the Tunisian and Egyptian revolutions were precisely against the leader as 

the absolute power that represents the nation and the people. In these cases, no individual face 

appears and instead it is the image of the masses on the streets that becomes the face of the 

people rising against its dictator3. So while there is no leader of the revolution, there is  a face of 

the people’s other: the dictator as the name of the system to be overthrown and as a constitutive 

other. Here we see the construction of the new frontiers of inclusion and exclusion. The frontiers 

separating the people from its other, namely the security forces, the thugs and the corrupt 

politicians who are all represented by the name Mubarak or Ben Ali. The more violent the police 

and thugs got, the more this acted to consolidate the people as a group in opposition to the 

regime4.   

The populist moment when a hegemonic demand erupts into the formation of a people 

could of course lead to a division between different groups once the common demand is 

achieved (the end of the dictatorship or the fall of the dictator, for instance). However, this does 

not necessarily lead to authoritarianism, violent conflict or civil war, but can also be the way to a 

political discussion that should be characteristic of the political sphere. In this case we can evoke 

the notion of agonism suggested by Mouffe where difference is understood not as animosity but 

as political adversity (Mouffe  2005).  

In Lebanon, the articulation of resistance as the empty signifier that can join different 

layers of  Lebanese society and its various religious groups is able to establish resistance as an 

inclusive discourse rather than an exclusive one for Hezbollah’s Shiite community. However, it 

                                                                                                                                                         
singer who sang for Nasser in the 1960’s and 1970’s. The fragment of the song says: “I am the people, I know no 
impossible. I am the people, I will settle for nothing less than immortality. “ 

3 Wael Ghoneim, one young figure of the Egyptian facebook activists, in a TEDx Cairo talk compared the 
revolution in Egypt with Wikipedia where there is no author, and the authors and the readers are the same. In the 
Egyptian revolution the people was its own name.  

4 This is similar to the case of the 2006 war, where the increasing Israeli violence against Shiite 
neighborhoods consolidated the identification of its victims with Hezbollah. 
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can also lead to the exclusion of part of the society that does not identify with resistance as a 

demand and by doing so triggers – as has often been the case – further and deeper polarization 

of  Lebanese society and the political spectrum.   

These resistance movements, whether in Egypt, Tunisia, or Lebanon, can be understood 

as liberation movements that are essentially and primarily anti-colonial. Colonialism in these 

places did not end with the formal declarations of independence, in fact, the overthrown 

dictators or foreign occupation represent precisely the extension of the colonial influence at the 

expense of the local populations. They are all joined in a line of anti-colonial and liberation 

struggles. They are movements that aim precisely at producing and articulating a notion of a  

people and the empowerment of political subjects. What joins these movements is the desire to 

acquire a voice and the ability to speak for and to themselves. It is not a performance for the eyes 

of the international community (which, in the cases of Tunisia and Egypt, it tried hard not to see 

at first), but first for  the people of Egypt, Tunisia and Lebanon and then for the rest of the 

world. It is precisely this aspect of these movements that give them their importance as 

movements of resistance and as the demonstration of the agency of peoples in history and 

politics.  

But resistance goes hand in hand with deprivation, the source of the energy to resist 

something, to resist power and oppression, or force and intimidation, or simply misery. It is on 

this ground that we can assess the possible failure of Hezbollah's discourse in remaining 

consistent since the 2009 Iranian demonstrations and, more importantly, their position on  the 

Syrian demonstrations in 2011. Consistency was one of the most central conditions of 

Hezbollah’s success. The reaction to the Syrian demonstrations failed to be in line with 

Hezbollah’s revolutionary promise, their preached moral values and their narrative of resistance. 

The movement’s position in Syria has partly damaged their image as well as the image, myth and 

charisma of their face and leader, Hassan Nasrallah.  

The success of the resistance discourse that Hezbollah has espoused and articulated 

consistently for decades, currently faces its greatest challenge. Resistance was articulated along 

two equally important lines of empowerment: economic and political. In other words, the 

movement has articulated two major demands: resistance inasmuch as it is a geopolitical choice in 

an ongoing global war or imperialist attack where Israel and the US are the personification of the 

other who stole the group's enjoyment, and resistance inasmuch as it is a movement that defends 

and speaks for the poor and dispossessed in Lebanon and the world. The two positions are both 

essential to Hezbollah’s popular success. The loss of one or the other means the loss of one of 

the two pillars of the resistance as a popular discourse.  

The revolutions that swept the Arab streets in 2011 were the product of an emerging 

generation of Arabs who are educated, middle class, internet savvy, young women and men but 

also, and especially, the massive numbers of urban poor - less educated and certainly with less 

access to the new means of communication. The revolutions were against oppression, security 

apparatuses and corrupt dictators and their cohorts but also and perhaps most of all - and these 

two aspects are inseparable - against the poverty and dispossession in which these regimes have 

drowned their own people while their  elites amassed wealth. Hezbollah were supposed to speak 

for the poor, those same poor who took to the streets in all the Arab cities. Hezbollah’s failure to 

support the Syrian demonstrators was a sign that the movement failed to speak for those poor. 
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Instead, it decided to rely on the geopolitical dimension of resistance perhaps forgetting that the 

two are inseparable in the minds of many of their supporters who identify with those 

demonstrating against corruption and poverty - and are killed and tortured by state apparatuses - 

as much as they identify with those fighting Israeli occupation.  

A central question in my dissertation has been to identify how the notions of hegemony 

and populism can provide a useful tool for understanding the way in which resistance 

movements can operate in order to contest established power structures. I have tried to show 

how this applies to the particular case of Hezbollah where resistance is practiced in a situation 

where war and occupation constitute the foundations of political mobilization and the 

construction of political subjects. The comparison between the cases of Hezbollah and those of 

the Tunisian and Egyptian revolutions provides insight into the understanding of hegemony and 

populism as categories to analyze resistance movements and the politics of change beyond one 

specific case but as a versatile model to analyze political activism in general. In the beginning of 

this dissertation, I proposed to look at resistance as a process of articulation and meaning 

production that redefines the boundaries of a people. Media are an essential component in this 

process and therefore in any resistance strategy. Resistance is the desire to acquire the ability to 

control the space from which to speak,  a process by which a group acts in order to acquire the 

voice and language that allows for it to emerge as a political subject speaking for and to itself.  

 




