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Introduction

Just before confronting the Seventh Crusade (:22B4) heading south from Damietta, the sultan of
Egypt,al-, lli' Ayy"b (r.12401249), died. Forced to act quicklyg@up of amirs in the late sultanOs
service took command, vanquishing tiranksat aFMan("ra (1250). It did not take long before the
same group of¥liv&amirsN so called after their master, the late sultdhousted al, !li* Ayy"bOs
son, raising tahe throne one of their own, the amir Aybak-aurkm!n). He reigned for seven years

until he was murderedn 1257.

The events described above constituted, for all intents and purpoaemilitary coup. It
brought to power a military elite which, as a sgel characteristic, consistegredominantly NAybak
included N of men with amamli$kbackground.Maml$k were professional soldiers, mostly of non
Arab origin and extraneous to the lands of Islam. They were bought as boys on the slave market and
continued b keep a special slagtatus during their years of education and training, which normally
lasted until their late teens or early twenties. After their manumission, they couldspe a military

and poltical career.

AybakOs case does not provide the Bsample in Islamic history of a freedmdi i.e. a
manumitted mamI$kN gaining political ascendancy on the highest level. Most freedmen would
become amir military commander In other parts of the Islamicate world, enamI$kreedmen held
evenhigher offices, including that of sultan. In the Syfgyptian sultanatehowever, the accession
of Aybak was a first and, as a precedefhnon-dynastic succession, it had consequences. After his
rule, his peers and freedmen felt equally entitled to rule. So, AybakOs attempts to install his own
dynasty were nipped in the bud.yhakOs son was oetin favour of the amir Qéiz, one of AybakOs

freedmen, who was then killed bycanspiracyof more senior#'li %8amirs.

This and similar peterns recurred in the decades to come. Including Aybak, a total of eleven
sultans ruled before the end of theitteenth century. Four out of eleven inherited the throne from

their father. In all but one bthese cases, their reign weerminatedat a very early stagim favour of



either one of their father®s freedmename of hispeers. Clearly, AybakOs acceskamhdrastically
revised the criteria of successiode factdroadening the eligiity for the sultanate among all the

amirs of the realm

In the light of this political culture, characterised by disruptive and destaing conflicts
over succession, thformation of ahighly functional Mamluk empire in the course of the fourteenth
century may bethought surprising. And indeed, a correlation between this development and an
unexpectedly sucessful return to dynasty could be ggested. About five decadester AybakOs
accession, the sultanate had become a politically thriving and culturally blossoming superpower
under the nominal auspiceof one family who managed to stessfully replace the Ayyubids as the

royal household of the realm.

The Qal'w"nids, as this family is known, take their name fr@ultan al-Malik al-Man("ri

Qal'w"n al-, !li ' ) (r. 12791290). He became sultan i&7D, after erminating the shortlived dynasty

of his predecessoiultan ak- thir Baybars (r. 126277), corihuing the latterOs legitirsing war
effort against the Mongols and the Crusaders, as well as his policy of centralisation. QaltwleOs
was relatively long and stabilising, whidlowed him to prepare for dynastic successi@ithough

his dynastic schees appeared at first to be failin§ dynastic plans were initially thwarted by the
amirs in familiar fashionN Qallw'nOs second son,-MlI(ir Mu' ammad (r. 1293341, with
intermissions), ultimately managed to consolidate Qal'w"nid ruleof 1310 until 182 the Syre
Egyptian siltanate would be ruled onlpy Qal'w'nOs san grandsonsand greatgrandsonsN a
dynastic feat topping that of the Ayyubids, who ad only sixty years as sultans in Cairo. Thus, the

Qal'w"nids defythe traditional notion of the Mantuk sultanate as &ne-generation aristocrac®*

The unlikelysuccess of al!(ir Mu' ammad in establishing a dynastpolity has received

much scholarly attentior?. It hasrightfully been explained by pointingto a number offar-reaching
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political andfiscalreforms that were undertakemvhen atN! (ir returned to the throne in 1310, after

two earlier reigns that were interruptedRelevant as these measures may have beei! @t

Mu' ammad did not succeed overnigh&lthough the emphasis on the third reigof akN!(ir

Mu' ammad in explaining the Qal!'w"nid breakthrough is not wrong, it distracts attention from the
years leading up to it. It may also obscure, to some extent, the influence and usefulness of what was
left to aFN! (ir Mu' ammad by his fatheiThis dissertation therefore, wants to redress this imbalance

by returning to theformative periodof Qal!w"nid rule. It will do soby looking at ths period from a

new angle.

This dissertation focusses on the commemoration of Qallw"n in and around the B&yn
Qdrayn. | will investigate how commemorative acts and monumental architecture were used and
mobilised in the formation of the dynastic rule in early Mamluk Egypt, by focussing on the
development ofa set of practices and formmllectively referred toasthe O@t of Qal'w"'nOThis
description of therepeated display oEommemorativedewtion to the late Sultan Qal'w"n first
appears in Robert IrwinOs history of B@&Mamluk Sultanaté.A small number of scholars have

taken over the phrase since.

There seems to be an implicit consensus that the centre of the proposed cult was tiadiesth
Qal'w'"n complex, aprominent group of buildingsbuilt along the Bayn aR4rayn street within the
walled city of alQ'hira, the old centre of Cairgcf. addendun 1].° The complex, largely extant,
comprisesa hospital, a madrasa, and Qal'w'nOs mausoleBasides this particular spatiality
associated with the memory of Qal'w"n, attention has also been givethécceremony of investiture

of the new amirs, which soemhave described as ayfasktic rituald pertaining to the devotional
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commemoration of the late sultahLacking a detailed study of the Cult of Qal'w"n in its own right,
however, the properties and history of this phenomenon have not been described oysathbeyond

these two isolated points. The origins of this Ocultd, for instance, remain obscure. It is furthermore
unclear who or what kind of people were involved in it and for what reasons. Nor is it obvious what

principles of organisation or conventioit followed or what precise elements made it up.

Addressing this lacuna, it will be argued in this dissertation that the ritual and devotional
practices directed at the memory of Qal'w"n were sustained and/or facilitated by the institution of
the waqf N the suspension and endowment of
private property for pious and charitable causes,
comparable to foundations or endowmentgiae
causadn Christendom. To be more precise: this
dissertation wants to show how the cult of Qal'w"n
was supported and facilitated by the salledwaqgf
alsayfgthe pious foundatin of Sultan Qal'w"n that
supported the charitable ventures housed in the
Qal'w"'n complex in the Bayn aRgrayn,
mentioned above. It will be argued that though the
wagf commemorative acts were established by the
founder "qif), they could also be shapeand
manipulated by his representatives after his death.
| hope to demonstrate that for Qal'w'nOs sons,
involvement in Qallw"nOsvagfpresenteda way to

[-$#") D) #$5%& () *+$,-. [ #O$&1 $1"#32& 3+ FBEO&3+7$ relate to the memory of their father in a manner
["-1-86&/"#9%:6-.$1"#$;-<1" 48&;1=$>7;8@ H$&6#$1"#$:8 A&
1"#$.896&;&$B:6-+1C7$1"#$9- #7T$1"#$:8A&IHS-$1"#$.&<;-

BHOS1"HS. 2+ 86H 1= expedient to their own causd.want to $1ow how

al-N!(ir Mu' ammad finally managed to make full use of this potentisding the commemoration of

his father to influence the creation of a fixed memory of his father that helped him not only to use



and mobilise a royal, dynastic identity, but also to managemmemorative community supportive

of it.

In its approach to the problematic of Qal'w"nid dynasty, this dissertation is indebted to a
line of research particularly dedicated to the social and cultural nature of memory. Since the 1980s,
Maurice HalbwackOsoncept of collective memory hasnjoyedan impressive revival and inspired
many historians to examine the role of memory in the formation of social groups and political
entities.” Collective memory describébe idea that memory exists as much in, ab@tween people.

This makes it not only a biological faculty of the individual mind, but also something that is created
and preserved in oral communication between people. Therefore, a group of people who participate
in the same memonshaping conversatiortan have a recollection of something that is not shared

by others. Herein lies the capacity of collective memory to create social distinction of one gisup
“-visanother and hence a capacity to enforce a feeling of togetherness and genfity. Histarians

have taken an interest in this idea, especially in the way collective memories have been used,

manipulated and exploited to serve political agendés.

Also historians of the CairouBanate have operationalised theories concerning social and
colledive memory? Of particular interest is an article by Jo Van Steenbergen. This article focusses
exclusively on the Bayn a@Ddrayn, using Piere NoraOs notion 6éu de mZmoite reach a fuller
understanding of the rituals and commemorative practicestlis location. One of his arguments
concerning the complex of Qal'w"n in particular is that during the course of the fourteenth century
the foundation of Qalv'n formed part of a ritual space. In this space, Omnemonic meaning of

dynastic legitimacy® waseftkalive, and exploited to articulate changing ideological cand political
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commitmentsO. In this process, according to Van Steenbergerentonial, protocol, and ritual

gesturesO played a crucial indicative, explaining, and engaging’role

This analysiss very helpful to understanihg the incentives behind theitual emphasis that
was laid on this site by those who felt compelled to express their commitments and by those who
wantedto nurture this feeling of commitment for political gairin this disseration | would like to
provide a more detaileda@scription of the@®eremonial, protocaland ritual gesture@hat took place
inside and around the complex of Qallw"n. In addition, it seems important to understand how these
acts and gestures were made possible, how they were understood and were considered ib&Fmiss
or, on the other hand why these acts were ceitlered problemati¢! The proposed focus on the
functional link betweenwaqgfand commemoration seems relevant in this respect, anty because
much of the commemorative forms and acts that take centre stage in Van Steenberggn@erd
were financed thragh thewagfas we will sedyut also because thgaqgfsustained a cultural context

in which these forms and acts could be justified as pious behaviour and reveretice tiead.

It will be argued that wenayidentify and definethe majority of thewaqgffunded ritualforms
and actsin and around the Qallw"n compleas traditional forms of Islamicmemoria The term
memoridas been adopted by medievalists to describe modes of commemoration thatfammed
by traditional and religious views on the fatdé men after physical death?In this dissertation, it will
be used to properly qualify the acts, notions and ideas central to the commemorative cult of Qallw"n.
The termmemorias used inChristian sources to refer to pious acts farin name otthe deal. These
acts had the aim of reminding God of the departed and and urging Him to take pity upon his or her
soul.Pious foundations, as institutions of charity and prayer authored by the dead but performed by
the living, secured such actd perpetuanschdars have indicatedhat practices and views related

to memoriavere quite similar in Islam, where the imperative @emember Go@reciprocally saves
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the mortal from oblivion and damnatiof® He also demonstrated that theagfcatered to GodOs
remembranceof the founder, and hence the salvation of his soul, through ongoing charity and
memorial prayers:* Beyond the ecclesiastical meaning, the wang&morizhas, since its coinage in
antiquity, a wider application. It was and is also used to identify all comoetive productions and

practicesthat had to keep alive the memory of the dead among posterity in the world.

Some scholars see a functional difference between liturgical and sem#anorialt could
and will be argued however that such a distinctiordifficult to make, especially within the context
of Islam, in which@iturgy 3s not a term easily translated. To avoid needless complication, we may
stick to a more practicdbased, and interculturally more useful definition ofiemoriaproposed by
Oxle aad confirmed by Pahlitzsch for the Islamic contedhmemorids the care of the living for the
deadd® This €areDthen, refers both to the production of cultural forms monumensiig the dead
- texts, images, statues ete.as well as commemorative actand rituals around these objects,

performed by posterity in order to save the dead from both oblivion and damnation.

As the affixation or codification of the memory of deceasedndividual through art and
ritual, memorias a cultivated form of colledte memory: cultural memory® This term describes a
collective memory that is too important for the setfefinition of a community to let wither away and
hence is kept live, shared, and transmitted through media more culturally elevated than casual
conversation.As a form of cultural memorynemorias an attempt to inver the normal tendency of
collective memory, in origin transmitted orally, to become diffuse and mythical. As cultural memory,

memorigresented the opportunity to, during this process, nakhe past look more appealing and
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nobler than it actually wasAnd as cultural memory, notabjynemori@ould ind people together, in

an enduring way through space and tinte.

The partisan potential that follows from all this will be explored in thisdertation. If the
cult of Qal'w"n was constituted bynemoriathen the central question of this dissertation may be put
as follows:How and to what extent could thevagfof Qal!'w"n be used to shape and influence his
memorian ways that contributedo the establishment of the Qal'w"nid dynas®yln answering this
guestion, it will be argued that through thewagfQal!'w"n could invest in the formation of a
posthumous presence, a commemorative persona that represented his social identity and royal
status afterdeath. Becausenemoriafurthermore, not only had the potential to give shape and
substance to a commemorative presence, but also sustained the social constellation in which this self
was dialectically formed and upheldt could control thewaqgf- as anadministrative body, a group of
people, and a spaceneant to control and to manipulate this process. We will argue that this resulted
in the formation of a commemorative image of Qal'w"n with which ultimately only Qallw"'nOs
offspring could identify themslves at the expense of thmarur&amirs. It will also be argued that,
later, during atN! (ir Mu' ammadOs third reign, the commemorative community was expanded to the

level of thedawlaitself, in which Qal'w"n simply continued to reign by proxy through ison.

Apart from the relevance within the particular contexdf the Qal'w"nid narrative, the
argument of this dissertatiomay also helpusto understand how pious foundations were important
in expressing and establishing distinct social identities the elite households competing with each
other over power and resources in the sultanate. Consequently, the enormous popularity and value
of thewagfendowments like that of Qal'w"nOs may confirm the huge importance of such expressions
of @orporate identity® This would fit well with revisionist ideas eschewing the notion of the Cairo
Sultanate as a unitary state; seeing it instead as a collectionags, or military households?
Supporting this idea, it will also be argued, however, that the core of WQal®s commemorative

community did not necessarily overlap with hisayt and that memoriacould also beQsedto
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articulate distinct social identities and diarchies within and across it, notably to distinguish family

from non-family affiliates.

The soure@s that inform this studywill be discussed at more length in the first part of this
dissertation. Suffice it to say here that source matehiak been drawn frorfour different categories:
1) literary works, including panegyrics contemporary to the rulé Qallw"n and his sons and
produced at their courts, as well as works of historiography produced at later dates; 2) material
sources, including the architecture of the Qal!w"n complex in the BayfQarayn in Cairo, as well
as that of a number of other lidings in that city and elsewhere for comparison; 3) epigraphy,

especially thetir"' of the Qal!'w"n complex, the full version of the foundation statement that was
inscribed across the entire breadth of the buildingOs facade; and lastiagfdocuments,the
endowment deedshat established the legality of waqgfand functioned as a contract between the

founder and the@hl alwaqgfthe beneficiaries of the foundation, including its staff and inmates.

In a hybrid and interdisciplinary approach to thesaurces, combining a close readimith
the analysis of architecture and epigraphy, this study contributes to bridging a gap that continues to
exist between the socieconomic research on th@agfand the study ofvagffunded architecture by
art historians. Whereaswagqfspecialists remain somewhat uninterested cultural superstructure,
art- and cultural historians tend to treat cultural patronage in a rather undifferentiated manner,
often failing to appropriately qualify or categose the different connetions between legal practice,

cultural production, and social effect.

Through the memoriaperspective applied in this research, | seek to explain that the
commemorative aspect of thevaqfwas not separated from the economic, socitd ideological
advantages of this institution; rather, it was integral to them. Making this clear, | hope, will not only
lead to a better understanding of the multimodal ways in which Mamluk politics worked but also

open up interesting avenues of research into tvagfas a@otal phenomenor®
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In addition, the present study might contribute to a body of work concerned particularly with
cultic devotion, funerary architecture, and pilgrimage in Caff®ne work, to which this dissertation
is particularly indebted, does disss connections between group identity and funerary devotion at
the Qarlfa funerary in Cairo during the late Middle Ages. At the same time its author, Christopher
Taylor, is vehemently opposed to the notion of any conscious political instrument&liky. many
ways this criticism is directed at numberof art-historical studies that seek to establish a clear link
between the patronage of saintly shrines and their cults the one hand, and the ideological
programmes of the Fltimids and Ayy"bidsn the other ?With regard to this discussion, th@emoria
approach offers a reconciliatory stance, explaining propagaadd eschatological concerns as two

sides of the same coin.

Before setting out to look into all this, a few words on the structure of thisetisdion are in
order. It is divided intothree parts, each subdivided into several chapters. The first part of the
dissertation discusses a humber of preliminary subjects in preparafborihe argument that will be
made. This will be done in three chapseone short and two a bit longer. This first chapter (Chapter
1) will give a more detailed overview of the sources, addressing their nature and provenance, and
indicating how they have been used. The second chapter (Ch.2) provides a detailed historical
background and discusses a number of concepts central to this dissert@fapter Three (Ch.®ill
provide a more detailed discussion whgfand memoriapresentingthe points most salient for the

research at hand.

Part Il is concerned with the desigand preparation of Qallw"nGsemorialuring his reign

and lifetime. In the first chapter of this part (Chapter 4) we discuss the realisation of Qallw/adis
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both as a social and an architectural space. We begin with a history of the realisation of'@&#w
project in the Bayn aQgrayn and a discussn of those involved in it. Subsequenthpcus shifts to

the socalled Dahl alaqf the People of the wadd These are the men and women at the core of the
Qal'w"nid commemorative community. They includk as we will see, not onlyhe religious
professionals engaget perform pious acts in the founder®s name but also fixed members of staff
and changing stipendiaries. The boundaries of Qal'w'n®s commemorative community were not
confined to the people ofite waqgf They, however, were the only ones engaged withrh@morias

part of their quotidiantasks. Chapter Five (Ch. Hiscusses the commemorative aspects of the
architecture itself, whileChapter Sx (Ch. 6) zooms in on the epigraphy, arguing thapiibvided a

textual effigy of sorts.

The third part of this dissertation will look at the different ways in which Qallw"nOs sons and
amirs used Qal'w"nGremorido their advantage and how they positioned themsehashe centre
of Qallw'nOs commemorat community. The first chapter (Chapter 7), deals with the period
between Qallw'nOs death and-Ml(ir Mu' ammadOs second reign. It will be indicated that the
problematic status of Qal'w"'n®Os commemorative legacy played an important role in the relationship
betweenal-Ashraf Khal)land the manr#ri amirs. This chapter ends with a short discussion on the
relationship betweenthe amirs Kitbugh! and L!j)nand Qal'w"'nOs foundation. The last chapter
(Chapter 8) will focus on the period following-Akhraf Khal)lGgeath and end with the long third
reign of alN!(ir Mu' ammad, arguing that aN!(ir Mu' ammad was the first who conclusively

appropriated Qallw"'nOs memory and use it to consolidate the Qallwtridla

Recapitulating, in this dissertation | will argueydt, that the wagfalsayf&aelped Qal'w"n
design his owrmemorias the leader of a royal household and secondly that it provided Qal'w"'nOs
sons with the opportunity to control this Qallw"nidmemoria ahe expense of thenarbri amirs.
Following this lire of argument, it will become clear how-Hll (ir Mu' ammad used commemorative
forms and ritual to define and represent Mamluk kingship as the property of his fatherOs lineage. In
addition, the conclusions of this dissertation will demonstrate thedgfwasnot only a prop catering
to the fiscal, social, or propagandistic needs of Mamluk patrons and their households, but that it also

was a powerful tool to operationalise, shaped control commemoration and memypfor partisan



agendas. With this dissertationnot only hope to contribute to a more integrative understanding of
the wagf but alsoto present memory and commemoration éisndamentalto the identity politics

practised in processes of stafermation in the premodern Islamic world.
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1 | Sources

This chapter provides a discussion of the sources that | used for this resédrebe consist of three
different types: literary sourcesywaqfdocuments, and material sources. This chapter gives a brief
discussion of the generalharacteristics of each type and the way they have been used for this

research, rather a description of each individual source in detail.

1.1. Literary sources
Because there is not space to discuss all the literary sources, | have made a selectidrighuitht

a number of sourcethat themselves were the product of, or at least can be related to, Qallw"nid

memorial will discuss the merits of these sources in light of this relevant positionality.
Historiographical sources

Narrative, historiographcal accounts constitute the first group of the literary sourcesed forthis
research. The sources within this group cannot be subdivided into ebefigenres, but for the sake
of clarity and analysis a tripartite categorisation can be proposed: 1) rebistories; 2) dynastic

histories; and 3) annals and chronicles.

Regnal histories is the name scholars have used to describe sultanic biographies of a
panegyric nature, produced at or in the vicinity tife court.* Wehereintroduce two relevant authes
and their works at more length. The first is a senior bureaucrat called yatD)n ibn 'Abd at !hir
(d. 1292), who started his service as scribe in the chancery under Baybars | and reached a respected
position as drafter of official letters and docwants and historian during the reigns of-#lshraf Khal)l

and Qallw"n?
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Two of Ibn OAbd-alhirOs worksre particularly relevant to this dissertationthe first is his
regnal history of alAshraf Khal)and the second work is his regnal histoof Qal!'w'n. He had served
both masters and both texts could be described éerary offeringsG They were most likely
presented at court during or shortly after the reign of the respective sultans. They are panegyrics,
texts that hada purposeother than to smply report history. Not only do they paint a desirable
commemorative image of Qal'w"n and -#shraf Khal)l, in accordance with normative models of
virtuous Islamic kingshipthese texts also helped the author tlemonstrateloyalty towards his

successivaires. They helped Miy) atD)n to stay in business.

The second author was another loyal employee ofdé'n, Sh!fiQ) ibn OAI) (d. 1381 too,
produced a number of regnal historiéslis history of Qal'w"n's reign, entitled g | aF-Math$r f& t"k&
aFMan#r, has been used extensively for this reseatdinis younger cousin of Ibn 'Abd-alhir was

likewiseeager to receive his mastefavourand pursue a career at court.

A second category includes works that take regnal history a step furihyarastic histories.

Orbiting the court of alN!(ir Mu' ammad, a number of loyal biographers presented the career of
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their master as a dynastic accomplishment, dwelling on the lives and careers of his father and older

brother as a legitimating prelude to tnmain act.

The dynastic historyal Twa alMul$kiyya f& Dawlararkiyya[The royal gem in thelawlaof
the Turks] and its author Baybars-Man("r) are a case in point.The work is an abridged and
reworked version of a longer history of the Cairol&unate, which according to Holtis a@ibute to
the achievements of the Turkish Maml"ks, and more particularly to the achievements of Qallw"n

and his son§

Baybars aMan("r), the author of the work, hadollowed themami$lcareer path, as thaista
@l-Man("r) Gndicates. Baybars was sold into the househol@ufan Qallw"n, where e received his
training. Hemust have been rather close thim, as Qal'w"rsent him to writing school together with
his sons. Rising to prominence during himamlI$kyeas, he was maddaw"d"r, @earer of the royal
pen boxDwhich was a higtend secretar@l function. In 1293 Baybars became an assiiter the deaths
of Qal'w"n and atAshraf Khal)l, he remained loyal to-Bll (ir Mu' !mmad but prudentlyin order not
to provoke his powerful peers, whtiad turned against the Qal'w"nid princeDuring aiN!(ir
Mu' ammadOs second reign he was rewarded for his loyalty with the vice regency of Egypt. Shortly
afterwards, however, Baybars was arrested and banished. According to Hslfjtthwith al-N! (ir
Mu' ammadOs negative attitude towards the senior amirs of his father who continued to contrd! him.
Baybars€¥elease and reconciliation two years later might indicate that in this case the purge had

been rather symbolic act without d consequences for-Man("r)Os life and career.

Early on during aiN!(ir Mu' ammadOs third reign, Baybars, restored as amir, was made the

supervising administrator of all the Mgtr) awq"f,as he himself reports:

And [upon alNasir MuhammadOs return tioet throne] his favour, and that of his father [i.e.
Qal'w"n], provided the author of this story, and |, Baybars tti@w"d"r, composed this much
praised report, [with] the office of representative of the noble House of JusiitedtOAd"Ja
may God augn its efficacy and raise, through His sultan, its minaret, and the supervision
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of all the blessednan$ré&waqgs in Egypt and Syria, may God conclude the contract of its
martyred w"qif.*°

This statement indicates that Baybars-Mian("r) played an important role in Qal'w'nOs
commemorative communityA dynastic history, an encomium praisimgpt only al-N! (ir Mu' ammad
but also his fatherseems aery appropriate offering fosomeone whaeceived a part of his income
from the Mar("r) waqgf Indeed, these biogghical panegyrics pertained to the very thing that is
studied here:memorialt is clear that these works put great emphasis waqf charitable piety,
monuments, and funerary devotion. They formed paftan integrated, cultural oytut that served

the douwble purpose of immortalisation and salvation.

Thework of Baybars aMan("r) is certainly not the only source used in this dissertatitmat
can be associated witlvagfsustainedmemoriaThe regnal biography of @Ashraf Khal)l refers very
strongly to the memoriaf Qal'w"n and of alAshraf Khal)l himsd] placing great emphasis on the
funerary establishments of Qallw"n and @shraf Khal)l, and the events that took place in and
around them.Waqgfdocuments pertaining to both foundations are included in the manuscript
following the main body of the text, tich seems to connect this commemorative biography even

more firmly to the institution of thewaqf

The focus on commemorative practices and funerary devotion that took place in Qallw"'nOs
gubbaas well as other Qal'w"nid places of commemoration, nekeese sources very valuable for
the study at hand. The information provided is not necessarily true to a historical reality, as
descriptions might be exaggerated and follow traditional examples. However, in taking part in the
phenomenon that is studiedl menoriaN as part of the cultivation of the memory of the royal
founder, these sources are valuable precisely because they allow us to understand the ideals and

normative forms that were central to it.

In addition to biographical writing, a third group ofiktoriographical sources is used: annals
or chronicles. Historians such asllaqr)z) (d. 1442nd Ibn Taghr) Bird) (d. 1470) probably made use

of a variety of sources, including chancellery documents and legal contracts suctvag$
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documents'! Althoughthese works do not qualify as panegyrics, they follow the traditional genre of
Arabic historic narration aOr&khAs such they are more detached franemorighan the regnal
histories described above. However, some of these works demonstrate a cletmviads evoking

an idealsedimageof the past.

One work in particular deserves mention here:Mhaqr)z)'s urban history of Cairo, known as
the Khial.'?> Al-Maqr)z) was an affluent cleric who towards the end of his life dedicated himself
exclusively to he writing of history. In hisKhial, al-Maqr)z) describes in quite some detail the
building history of important monuments in the city, sometimes providing a host of anecdotes
related to the site. Nasser Rabat has argued tha¥lafir)z)Os text was nothitess than dieu de
mZmoiin words, an attempt to preserve, in his world loks and decay, the memory tfi€©Mamluk

capital of yesteryeaDan attempt to write the city in its entirety into cultural memory?

The first Mamluk sultans provided an exanepbf virtue in many of aMaqr)z)Os work. It is
therefore not surprising that the Qal'w"nid foundations figure prominently in his nostalgic
portrayal of Cairo. He describes a number of commemorative events that took place at the site
bringing together the descriptions and stories provided fhe regnal histories introduced above with

other information to which atMaqr)z) must have had access.
Pilgrim manuals

A last genre of literary texts used as a source for this dissertation is that of the pilgrimuatafihe
larger area of the Q'hirdrugk¥conurbation, especially the necropolis of the Qar!fa just outside of
the city walls to the south, included many tombs and atsacred sites that attractefl and continue
to attract N pilgrims from in and outside fthe city. Offering guidance to thosRisitors of the grave®

(zuww'r alqub$), these books proposea number of itineraries, providing information about the
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sites to be visited along the route. These bogk& an insight into a larger tradition of fuarary cult

and devotion in Cairo. They allow the historian to get an idea of the commemorative infrastructure
in Cairo, the network of pilgrim routesand the layout of commemorative spaces, in which Qallw"n
and his offspring had to position themselves. @©@manual in particular has been used, that of lbn

Zayy!'t (d. 1412)a fifteenth-century scholar, theologian, and travellét.

1.2.Waqgtdocuments
The waqgf akayf&vas a very large endowmemstablishingan extensive foundation that included

three different parts: the hospital f&marist’ the madrasa, and the mausolequbba)For each of
these parts, different foundation charters or deeds, usually caledifdocuments, were produced.
These were official documents drawn up by'é& which laid down he criteria of thewags legality
and listed the rights and obligations of threaqds administrators and recipients. They are of interest
to this research because they provided blueprints for thecruitment of personnel, gavea
description of their taskd\ acts of commemoration and care for the dead founder explicitlgliled

N and stipulated what share of thevagfrevenues they received as payment. Hence, teqf

documents can iye us an idea of howal@w"nOsmemoriavas institutionalised.

Unfortunately, the onlywaqgfdocuments that are extant for the foundation of Qallw"n
pertain to the b&nrist"n, the hospital. As we know that the most salient activitiesnoémorieof
Qal'w"n took place inthe madasa and the mausoleuf they were performed by people contracted
to work in these spaces of the compl8kit is regrettable that novagfdocument is extant referring
explicitly and directly to the staffing and administration of these parts of the foundatiOnly in part
can we reconstruct thevagfdocument(s) pertaining to the madrasa and the mausoleum, by studying

what has been transmitted by medieval historians who had access to this material and by studying
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the wagfdocuments of a later, additional en@vment to the mausoleum by -&shraf Khal)l. (We will

turn to these supplementarwagfdocuments below.)

In spite of the hiatus in the original documentation of theaqf akayf&we should not
disqualify what is extant of this material as a valuableis®. Althoughthere areno original deeds
for the qubbaand the madrasa, thevaqfdocuments of théb&nrist"n still offer helpful insights First,
it seemsthat the mainwagfdocument of theb&m"rist"rfunctioned as @hother documen€for the
foundationin its entirety, and secondly, the material provides valuable information concerning the
eschatological benefits of theaqf It isusefulin reconstructng the religiousideas that legitimated
the wagfas a vehicle to finance and organise rogre@moriaWWe will provide a short discussion of this

material here, before turning to th&vagfdocuments of aAshraf Khal)l mentioned above.
The extant documents ofathgf atsayf)

The extant documentary material for the waqf-ahyf) constitutes three soalledwaqf ®ookg)sg.
kit"b [lit.: scripture]), which in this case are not real bodst scrolls. The first scroll (1) is kept in the
D!r al-Wath!Oiq aQawm), the Egyptian national archives in Cairo, and is numbétgjh 367. It
includes two individuawaqfdocuments, pertaining to thdospital The first (1a) is dated 12far 685

(9 Apil 1286) and the second (1b) is dated, 2far685 (18 April 1286)

The first document (1a) is the most elaborate oiténcludes a long and lofty introduction
explaining the religious and eschatological meristhe wagfand providesa flattering introduction
of thew"qif, the founder (i.e. Qaliin). It also describeshe dimensions of the Qallw"n amplex in
its entirely, defining it asmawqg&fi.e. theproperty to be endowed. Both documents (i.e. 1a and 1b)
describe a number of othegoods and estasto be endowed to Qallw'nOs complex. In terms of
provisions and stipulations concerning the distribution afagfrevenues, the documents relate
primarily to the b&m"st"n, as noted. However, both documents also lay down the regulations for the

supervisbn of thewaqf which have validity for the waqgf akayfén its totality.*®
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The content of the secon®ookd?2) is almost identical to that of the firsf.This copy was
originally kept in the archive of the Minisy of Awgaf, but was latemoved to the Mtional Archive,
formerly located in the Citadel, according the inventory produced by'Mmmad Muammad
Am)n!” Am)n has collated acuments 1a and 1b with bodk and presented a critical edition,
published as an addendum to the first part of his editionilwi . ab)bOBadhkir't alNab&H For this

research | have relied principallgn this critical edition.

The National Archive in Cairo contains one other manuscruijith a waqflocumentrelated
to Qal'w'nOs foundation (3). It is dated 24 R#8&86 (4 Septeber 1987). Also this documemtas
originally kept in the archiveof the Ministry of Awq!f but wasmoved to the National ArchiveOs
Citadel location sontéane after 1981, the year Am)n published his inventpmhich does not iglude
the manuscript. It igpresent at the ArchiveOs current location and is cataloguekhijgnumber 368.
No edition has appeared of this text, as far as | know. The document pertains to the endowment of
property to the benefit of Qallw"'nOs hospital. The beginning of the scroll issimisand the
remainder of the manuscript is badly damaged. A reconstruction of its contents was not considered

requisite for the research of Qallw"nigdhemoriat this stage.
Thewagfdocument afl-Ashraf Khal)l

The second set afagfdocuments relevanto this study can be related to endowments of Qal'w"nOs
son and successor-Alshraf Khal)l. Theseaqfdocuments, four in total, survive in a manuscript that
constitutes the third and final part of Ibn OAbe-#hirOsMin OBF al-%af&yyahe regnal hisory of ak
Ashraf Khal)l introduced above. No manuscripts other than this autograph, kept at the Bavaaign St
Library in Munich,survive for this title. The fouwaqgfdocumentsare included as an appendix the
book’® Thewagfdocumentscan be dividedrito two groups representing two different moments of

endowment. The first moment followed -@shraf Khal)lOs conquest of Acre in 1292, when the sultan
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turned parts of the conquered lands int@ag$ to the benefibf the complex of Qal'w"n and his own
funerary foundation respectively. The second group (@ookJkit"b]), also consisting of twevaqf
documents representa later momentwhen the sultan turned part of his urban property in Cairo
into wagé endowed tathe same foundations. The&agfdocuments @scribing the Cairene properties
wereedited by Axel Moberg in 1918, who also provided a partial German transf&fldre two other
documents, describing the Actwag$, have yet to be critically edited and have not been translated.
As noted, the documentsf akAshrafKhal)l provide additional insighinto the administration and

organisation of Qal'w"n®s commemoration in the mausoleum of the Qallw"n complex.

1.3 Material testimonies
Qal'w"'nOsmemoriaas sustained by thevaqf akayf&is reflected in the narrative soces and

blueprinted in thewagfdocuments In addition, material testimonies of it survivddemorianeeds
space and visual attributes toemind posterity of the identity of the deceased members of a
community?* The wagfhelped to provide for both.Studies of memoriaand foundatons in the
Christian context havefocused on the scalled Memoriabildthe representation of the dead in
figurative art, heraldic signs, or other symbd¥$Also funerary or monumental architecture, spatially
emphasising the commearated person, is studied to understamdemorias a complex of material
and ritual culture that had the capacitio express and hence reproduege-identityhared by a

collective of mourners and commemoratofs.

In this dissertationthe architectureof Qallw"'nOs foundation sersas a sourcén particular,
the qubbaand the minaret will be studied, both functionally connected the ttmemorigractice of
ziy"ra(pilgrimage, visitation). It seems that these salient features offered a distinct aesthgtich
was reproduced, or discontinued, in commemorative structures of the Qallw"nid princesaad®bré&

amirs, creatingN deliberately or accidentally\l an association, or dissociation, with the memory of
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Qal'w"n. Structures that will be compared with Qa"'nOs complex in this manner include the
funerary foundation for Qallw'nOs spouse%ma Kh&n?* the funerary madrasa of dshraf
Khal)P°, and the (intended) funerary madrasa ofMdl(ir Mu' ammad in the Bayn aQgrayn?, and
the funerary foundations ofBaybars al!shink)r’’ and Sanjar alawlf®. All these structures are

located in Cairo.

In addition, the epigraphic program of the Qal'w"n complex will be used as a source for
Qal'w"nOsMemoriabildhis commemorative persona. There is a clear relahip between the
epigraphy of a name and the commemorative function of the space in which this epigraphy is found.
This isno lesstrue for the funerary foundations under study, where the names of sultans and thei
titles are present everywherein engravings,painted on wooden slabs, or applied in a different
manner, referring directly to the royal remains present within the same commemorative space.
Without this epigraphy, theshrine of the patron mayas well be empty® The titular style used to
present Qal!w"n will be studied, in comparison with the titulatarof a number of other sultans. This
will help to demonstrate thatQallw"nOsepigraphy Oshapedd the memory of a social identity,

determined by an office, rather thathat of an individual®

Conclusion
The hybrid body of sources presented in this first chaphethe historiographical sources, the wagf

documents, and the material tashoniesN have been used following an equally hybrid methodology.

The literary sourcs represented, in many ways, a reality on their own in which the values and
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customs that interest us in this dissertation took centre stage. This allows us to reconstruct, through
critical reading and comparison, an understanding of theepts that we arenterested in. These are
not reconstructions of a historical past, butather reconstructions of anarrative aboutwaqgfand
memoridhat can be toldn relation to relevant segments of this past. Not all reden information or
passages in the sources haween used to inform this narrative. Fragments have been selected that
are considered particularly meaningful, if only because their importancethteir authors ad
audience is suggested by thgirominence in the sources. Thwaqfdocuments are generally
accepted to be the mosieliableGsources for historians interested in the wagf. This can be easily
guestioned, as they are legal documents concerned primarily with the establishment of certain rules
which may ormay not have been honoured. However,ths products of Islamic legal practice and
thinking, the documentsalsotell us a lot about theeligious or customary values and norms that
frame the practice of waqgfsustained memoria. Were possible,the information in the waqf
documents has been confnted with that of the literary sourcesn order to differentiate between
what was intended and what was reported drindeedN to establish that information from a wagqf
document had found its way to a historiographical report As indicated, comparison dn
description characterise the approach to the material testimonies. In some ctee lead of art

historical research is fotlwed.



)$



2 | Historical context

This chaper explores the history of the early Qal'w"nids, from before Qal'w"n's reign up to the
third reign of his son, aN!(ir Mu' ammad. It looks in particular into the establishment of a
Qal'w"nid polity in this period. The narrative of how Qal'w"nOs offspriagercame the challenges
posed to them by the senior amirs of their father will be presented in relation to a number of relevant
discussions in the field, pertaining especially to the sepilitical nature of the Mamluk Sultanate
and the understanding of Eimluk succession. In doing so, this chapter follows the thesis thking

the sultanate as a Military Patronage State@ynastic Impuls@on the part Qallw'n was not
something novel or alien to the socieconomic organisation of the sultanatAdt the same timewe

will demonstrate that there was nothing at all to guarantee the success of Qallw"nOs dynastic plan.
Hence, it will be explainethat the emergence of a Qal'w"nid state was an impressive achievement
of Qallw'nOs son -&l!(ir Mu' ammad. It is to the understanding of this achievement that this

dissertation hopes to contribute.

This chapter relies to a great extent on a recent biograi Qal'w"n by Linda Northrup
although the interpretation of events provided in this chapteidoes notnecessarily mirror hers.
Throughout the chapter, relevant points will be discussed within the context of broader

historiographical debate.

2.1 The sténate
Al-Malik aFMan("r Sayf atD)n Qal'w"n at, !li') (r. 12791290) is traditionally considered the

seventh sultan of a polity usually described as the Mamluk Sultanate {1240). The name refers to
the political organisatiorthat succeeded the Ayy"di Sultanate (1171248[Egypt]L252[Syria]), after
a group of amirs with anamli$kbackgroundN i.e. a background as slavecruited elite soldiers-

fighting in service of the last Ayyubid sultan, seized military and later political power in Egypt and
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Syria during a time of upheaval caused by the arrival of the Seventh Crusade in the north of Egypt

and the onslaught of the Mongols in the east.

Historians have given different answers to the questiohwhen the Mamluk Sultanate
actually stared. The last Ay"bid to claim the throne of Egypt was T"rinsh!h (1249250), the son of
sultan ak, !li' Ayy"b (12401249). T"rinsh!h was murdered by a group of his amif@inceDand
army commanders, who had all servedmamli$k and freedmernn the retinue of al, !li' Ayy"b.
Some see as the start of a new regime shbsequent accession to the throne of ShajaDalrr (d.
1257), a powerful female figure witaaml$kbackground who was the widow of-alli' Ayy"b. The
conventional view has always been, however, tttet rule ofQultan al- thir Baybars (r. 1264.277),
who usurped the throne after bringing the Muslims to victory at the battle of Ayn J!I"t (12&0)

consolidated and centralised the sultanatearked the true breakthrough of the nevegime.

Also brough to Egypt as a youngnamlI$lof Qipchak Turkic descent, Qal'w"n had shared al
- Ihir Baybars@upbringing in the household of the penultimate Ayyubid sultan,dli ' Ayy"b. Both
Baybars and Qal'w"n shared the name dli '), ©f ak, !li ' Oas theirnisba the part of the Arabic
namethat expresses affimtion. As an amir he rost prominence during the reign of his confrere
Baybars. The families of the two men had intermarrijadd after Baybars@eath, Qal'w"n acted as
the guardianregent on behalf of Baars€infant son Sul!mish? Eventually, Qal'w"n took the throne

for himself.

According to Linda Northrupit was not Baybars but Qal'w"n whaluring his long reign
finalised the establishment of the swalled Maml"k Sultanate, which his son-bll (ir Mu' ammad

would bring to the zenith of its power and cultural efflorescente.
The Dawla of the Turks

Before we take a closer look at Qal'w"'nOs reign, it should be made clear that neithlan@t
Qal'w"n nor any other of theMamluk Sultanéuntil the fifteenth century described themselves as

such. They were, of course, sultabst the nameMamluk Sultanatéid not come into usagbefore
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the fifteenth century, and even then it was rarely used. Moreover, there are few indications that
when the Ayyubid fami} lost possession of the throne, this was experienced as a hard discontiuity.

We may therefore sk of what Qal'w"n, and his sons after him, actually were sultans?

The term most commonly used by Qallw"'nOs contemporaries was Dawddt!ll It was
used@ evoke [in] one way or another the correlation between the transcendent political continuity
of adawlaand the SyreEgyptian social order topped by a distinct military identity of AtifkAs Koby
Yosef has made cledrurk(pl. Atr"k) does not necessarily correspond to the modern ethnonym Turk.
Rather, the term was often used to refer to a mititalass that was hybrid, loosely defined by a ron
Arab ethnicity in which AltaieTurkic speaking people often formed a majority. However, it seems
that Jurkd wasraferenceto the Qipchak Turkic clan, sometimes described as the Z!h@al!'w"nid
house,which had with the reign of al Ihir Baybars become the undisputddading political group
in the sultanate. The name DawlatAtr'k was also used in contrast to the designation Dawlat al
OAkr!d, theéDawlaof the Kurdasthe Ayyubid dynasty was someties described until the reign of

al-, !li' Ayy"b.°

We could use the wordawlato understand the political continuities and discontinuities of
Islamic statehood in which the Qal'w"nids positioned themselves. The waaalla which in Modern
Sandard Arabids the word for@ynasty and stat®can have a variety of subtly different meanings
in classical or prenodern contexts. The classical Arabic thesaukis'n alOArabefines the word as
a positive twist of fate, in a financial and a military sen§ri@ian f&n"li wal-%arb).” Edward Lane
likewise sees turning or cyclical connotation for the wordib succeed in taking, or having, a thiély

A spark of divinity seems to be implicit in the word as well. To succeed in war and the possession of
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wealth was in the political culture of the time often perceived as diviaedorsement of worldly

authority .°

In this definition the worddawlacan produce meaning on many different levels; it refers to
@ political formationOs temporary monopoly of violence arichccess to resourc@as well to a
structure that transcends any sequence of such temporary formati@ise word could be used to
referto a continuous stretch of rule, as well as constituent elements withiAfplied to the case at
hand,dawlacould refer to a political realitythat had started, if not with the accession the throne
of Aybak alTurkm!n) N who in many ways continued to represent tiiawlaof his Ayyubid master
N then perhaps with the reign of allhir Baybars. On a highelevel, it is also clear that the word
dawlaallowed for references to a political ideal that transcended the petty politics of usurpation. The
word dawlacarried a strong notion of succession to a more universal, encompassing ideal of the
Islamic statelndeed, it sems clear that in the way Qal'w"n sought to represent himself, he took his
placewithin a chain of Sunnjlawla going back to Sdl'al-D)n ibn Ayy"b (Saladin; 11371741186),

and ultimately also to N"r aD)n Zeng), the Seljuafabe@f Aleppo (11181461174).

Recently, historians started using the term Cairo Sultanate to describe the chalavafs
within its specifically SyreEyptian context, emphasising the continuity between the-called
Ayyubid and Mamluk Sultanaté$This term implies that Qal'wh became the ruler of a political
entity that was officially created in 1171, wheal!' al-/ )n (Saladin) was proclaimed sultan of Egypt
by the Abbasid caliph all!(ir li-D)n All'h (r. 11861225). Following the collapse of the Fatimid
Empire, Saladin inhéted the territories of the former Shia caliphate, which hahrunk to its
Egyptian core, with the commission testore this land to Sunn) Islam. After the death of N"f)n
Zeng), the amir of Damascus and Aleppo, most oMbehriqvas added to the ne sultanate. Cairo,

remaining the Islamic metropolis it had become under the Fatimids, continued to be the capital of
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the sultanate, as the Ayyubids refrained froemercisingthe Middle Eastern custoraf confirming a

political takeover with the foundatiorof a new capitat?

The Sultanate and the Military Household

Historians have debated the way this Cairo Sultanate was ruled between c. 1250 and 1517. The reason
for this is itsassumedxceptionalism, suposedly caused by the constant recruitmentmmi$k to

staff the army and populate the political elite from the mtHirteenth century onwards. This
supposed Mamluk System, it is argued, created a nigaky and martially superior governing body

of mamli$k and freedmen, in which access to high céfbecame depermdt on an (ex)slave status

as some of thesources may indeed sugge§&upposedlythis created a system in whicmami$k

background was systematically preferred over inherited credentfals.

The idea of the®amluk Syster®found wide accptance and continued to be used to
characterisethe sultanate aa®ne generation aristocrady* This conception of Mamluk rule has also
led to @ ambiguous or paradoxical characterisation of the sultamat an autocratic monarchy that
wasN barring dynasty and favouring military meritsN in fact an oligarchy of amirsQal!w"nid rule
fits uncomfortably within this view of the Sultanate as @@vned republi€® The Qal'w"nids are at
best explained as an anomaly in a discourse insisting that kingshipawdendalien to the Mamluk

Systemjn which Mamluk Status was chetiedto the extent that political offspring were excluded
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from the reproduction of power, leaving only violent usurpation or election as the preferred rmode

for the inheritance of patrimony and royal honouf.

Recently, however, scholars have been increghi successful in explaining the
perseverance of the Qallw"nids as very mudiefitting the political culture of the time'” Anne
Broadbridge, for instance, has argued that ynastic Impulss a result of what she has described
as the@xtended FamilympulseDShe has demonstrated that there was an interest on the part of the
prominent members of the military elitewho had made their way to Egypt as slavtesreconnect
with their biological familes, bringing them over to Egypt, as soon as they wal#deto do so. This
inherent interest in consanguinity, she suggests, bespeaks a kbkefbiological kinship ties are
stronger and more reliable than other social relationships. In clear disagreement wititaenluk
SystenDpostulate, she statesD therefore consider the most significant aspect of this Dynastic
Impulse to be the attempt by highanking mamluks to create a network of support based on a family

conservatively defined by biology, not on a surrogate family of other manfifks

Confirming the importance of blood relatios) but shifting the focus from family to ethinity,
Koby Yosef has sggsted that the successful tenure of the Qal'w"nids can be explained by looking
at the partisan politics of Mamluk society from the perspective of ethnic discrimination and bonding.
Arguing that ethnicity was both a factorfesegregation in the sultanatél setting regiments and
courtly bodies apart from each othd¥ as well as a creative force in the establishment of political
bodies, Yosef reasons that sultanic sovereignty was appropriated by one ethnic clan dominating
others. In the recruitment ofmamli$k, the preference of Qipchak Turka this wayhad led to the
establishment of a clearly dominant ethnic contingent in the sultanate. With the long rule of two

Qipchaks, Baybars and Qal!w"n, whose families were related and intermarried, thalkm- !hirid -
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Qal'w"nid housewas regarded as the designatexyal family to represent Qipchak interest and rule

the Dawlaof the Turks'®

The focus oriamily and ethnicityin the analysis of Mamluk politicis relevant and welcome.
It shows thatblood ties, marital tes and ethnic solidarity were more important in the sultanate than
was, and still is, commonly believed. However, when biology and ethnicity are used as explanatory
factors in their own right, it becomes difficult to escape the pitfalls of essentialisrseéms more
useful, in any case, to know why people identifttémselvedn reference to family or ethnicityand
to know what triggered this rather than to assume that such behaviowas an inherent motive for
social and political behaviouK otherwise we might wonder how a Mamluk polity could exist at all.
It is therefore unclear how exactly the Qal'w"nids form an event that was compatibith the

overall makeup of the Cairo Sultanate at the time.

Moreover, it could also be argued that our modeviigstern concepts of family and ethnicity
do not necessarily apply to the pmmodern case, where the terrother§OaKkhwas also used with
affection to refer to adoptive family® As we have seen, moreover, the concept of Turk, as Yosef
himself indicates, \as vague and denoted a variety of identities, none of them strictly biologtcal.
Even the term @chak, as Amir Mazor has demonstrated, could also be used to refearu$k with
a Mongol backgroun& It seems that the focus on family and ethnicity has the power to explain, but
especially, it seems, when it does not obscure a intersectionality that includes-sooimomic status,
gender, clientage, religion, memory, any other aspects of the human experience that were used by

people to describe themselves and the groups to which they thought they belonged.

Instead of focusing on an innate identity as a sufficient explanation for a Qallwiichastic
Impulsedit seems important to understand which broader contexts or contingencies made it possible
to operationalse or capitalse upon it. For the later Qal'w'"nids, it has been suggested that dynastic

succession was not a consequence of biology but of the support ahigimastic claim to the throne
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could raise among the amifdThis idea resounds in a newterpretation of the Mamluk Sultanate,
which conveniently eschews thasage of classicaloined, unspecific terms such as oligarchy or
autocracy It has been arguedhat the conceptualisation of the Cairo Sultanate, in its entirety, as a
so-called Military Patronage Sta (MPS) provides a way out of the paradoxical characterisation of
the Mamluk Sultanate as a polity that was an oligarchy of amirs and an autocrati@rohy at the

same time.

Taking his cue from WeberOs notion of traditional patriarchal authority, Hodgson coined the
term Military Patronage Statdt wasfurther developed by Michael Chamberlain to conceptuatise
socicpolitical dynamics that charadrised the TurceMongol (semi)pastoral polities in the Nile to
Oxus region, including the Seljuk Empire08E1194)and the Ayyubid Sultanate. The thesis is that
resources and honours, produced by the ideas and practices that constituted the body podite,
competed over by &ollection of powerful households kept in check by the most powerful among
them@* In a recent article Jo Van Steenbergen has suggestatiwe also consider the Mamluk
Sultanate, like that of the Seljugs and the Ayyubids, aslaawi Patronage State. Ithis revisionist
scenario, the sltan simply had the strongeshousehold, which allowed hirf\l ideally N to control
the other military households, those of the ami#¥The dominant household could strengthen its
position by usingsymbolism andhe idiom of kingship. Claiming hereditary privileges and dynastic

rights was one of the available ploys to legitimate réfle.

2.2 Thebaytof Qal'w"n
Theconceptof the MPS is helpfulot onlyto understand developments in political history political

culture. It also reflects the undeniable centrality of the aristocratic household in Sygyptian
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society during the time under study. These households are usually describlealyasvhich literally
means house or tent. The Arabic wdpdytconveys the notion of an extended family and often the
connotation of@oble family&’ It is somewhat comparable with that dfomusn Latin Christendom.
What was different for the Middle East in the Middle Ages is the tendengyarhinent families to
be hgger and includea substantial extended family group, unrelated by blood. THaytwas a
collective of extended family members subordinated to the authority of a male patriarch.bBlyé
included the patriarchOs harem, his domestic servamsd the eunubs. The most numerous group
within the household, however, included th@ore clients that were linked to him by different bonds

of kinshipNfrom his offspring to his owmamI$k<?

ThesemamlI$k were supposed to stay loyal to the master of the house after they finished
their training and received manumission. Even when a freedman became an amir and started his own
household, he would continue to carry his former magdmisbaname, e.g@l-, !li ' Yor @-Man("r) &
as a sign of loyalty. Some kind of liaison was hence expected to exist among the household of an
usth"dhand the households of his freedmen. Also with kiisishd"shiyyahis peersn servitude and
liberation, hewas nominally bound in this loyalty? How strong and how politically relevant these

bonds actually were continues to be tsakject of debate, as we have se@n.

From the midthirteenth century onwards, thebays were the property of amirs, or indeed
sutans, who ofterhad followed themami$lcareer path. This means that the typical master difagyt
the @sht"dhhad been slaveecruited at a young age, brought to Cairo or another city in the realm,
where he was trained in the household of his master until his manumisswinen he becam a

freedman

For a freedman, a household could be establistyvglg upon attaining a rank coupled with a

sufficient financial income. As an amir, a freedman would receive one or riqb'l@, usufruct rights
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of arable land allocated to the leaders of theng. The revenues of thigt"Oprovided the income
needed to cover the enormous expenses of acquiring or building a house, pay for the amiral panoply,
and buymamI$k. A high, stable income also brought in the necessary currency to marry and start a

family 3
Qal'w$n & so& daughtejs

Qal'w"n first married in the early 1260s, when the Béyya returned to Cairo from their exile in
Damascus. This was the point where his Goiased household begun. We know that he started to
marry around this moment of H life,when heas well as purchasedaml|$k. This indicates that he
had attained an amirate and théqt"Gincome needed to pay for the expenst#smt founding a

householdentailed.

Qal'w"nOs first wife was named%ha Kh!t'n (d. 1284), the daughter of $eal-D)n Karm"n,
a Mongol immigrantw"fid&and amir in the service of allhir Baybars® With this wife, Qal'w"n
had at least two children, a boy and a dgitQallw"nOs first son was called,dli ' OAl) (d. 1288). Hence,
Fl%ma Kh!t'n is often referredto as@mm at, !li* OThe girl is known as Ghl!ziya Kh!t"n (d. before
1290). The sources especially mention her becaud@76she married alSaO)d Baraka Kh!n, the son
and heir of al- Ihir Baybars, in 1276. This marriage arrangement, an obvious indinafoQal'w"nOs
nearness taal-- 'hir Baybars during the latterOs reign, was one of the first intermarriages between

the houses of Baybars and Qal'w"n.
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The second son, as far as is known to history, was the issue of QaI!W"nOs second marriage,
with Fltima Kh! 9% Os sister. The boy, namedfahraf Khal)l, would first succeed his father when he
was in his late twenties. We know very little about his childhood or early adolescence. He married
the sister of his older brotherOs wife, who was the daughter of andflomgol amir in Qal'w"nOs
service. According to Baybarslan("r), the brides of both Qal'w"nid princes were chosen because
of their Mongol ethnicity, indicating an ongoing interest in the merger of Qal'w"'nOs stock with
Mongol lineage. Mongols were feardout respectedand their physical features were considered
beautiful and noble. The figure dBenghisKh!n (d. 1227) loomed large in collective memory.
Moreover, it seems that there was an interest on the part of Qallw"n to integratewtid&amirs,
Mongol immigrants who defected from the Mongol army and received asylum in return for military

service, more firmly into this entourag¥.

Al-N!(ir Mu' ammadwasQal'w"nOs thireborn son. He was born it285, probably from a
third wife, known as Sitt Ashl"n K!t"n. Like Qal'w"nOs first two wives, thisride was of Mongolian
descent. Her father, Suktly b. J)gh!n Nuw)n, claimed descent fromsttigal"r, or @rms-beareiCof
CGenchis Kh!n. AFN! (ir himself, whowasonly a toddler when his father died, would demdrate a

preference for Mongol spouses, tdo.

Apart from at, lli ' OAl), Gh!ziya Ktth, al-Ashraf Khal)land atN! (ir Mu' ammad, Northrup
has also identified one other son, the amirmad, who died during the reign of-#shraf Khal)l, and

at two other daghters: D!r Mukht!r al-Jawhar) (Altumish) and D!r OAnbaamil).
Qal'w$n & co

Already during his amirate, Qal'w"n strived to make himself and his household independent from
the support of his owrkhushd"shiyyathe #li%&amirs who were his peers, artle mercy of the

- lhiriyya, the military household of al-!hir Baybars®' In order to secure his position, Qallw"n
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empoweked his own household through the import ahaml$k, who were adopted, traineénd
educated within Qal'w"'nOs extended family. Only lristmanner,could the Qallw"nid baytattain
the gravity needed to make sure that the fealty, which tHig ' iyya and- lhiriyya had to swear upon

Qal'w"'nOs accession to the throretually meant something

It is estimated that the Mafiriyya, the regimentof Qal'w"nOs royahaml$kswas around six
thousand men strong during the heyday of Qallw"nOs réfgrhis meant that his military household
was much bigger than that of his predecessors and also much bigger than the households of most of
his successors.@w"n inherited a number ofmamlI$k from his predecessors but purchased the vast

majority by himself.

In his prosopgraphy of the Maf'riyya regiment, Mazor rejects the idea that, like-alli '
Ayy"b or al-- lhir Baybars, Qal'w"n showed a very strong predace for Qipchak Turki staffing
the elite bodies of his househofdindeed, Qallw"n famously increased the impatton of Circassian
boys, who were placed in a new regiment called Bigjiyya after the Citadeldl-Bur) where they
were garrisoned. Bualso the rest of the royahami$k formed an ethnically diverse group, including
a substantial number of Mongols. The preference for boys with an Altaic background seems to match
Qal'w"nOs nuptial tastesithough the corpora of favourites serving the léan at close quarters, such
as thekh"##kiyyalN the sultans personal guard of pages who would wait on the sultan and his guests
as@upbeareréor Obearers of the royal napki@ontinued to be populated by Qipchaks. The most

prominent amirs rising fromthis background, however, were of a confirmed R@ipchak origin.

An example is provided by Kitbugh! -@lan("r), a Mongol who served in thkh"##kiyyaas
cup-bearer §"q& He was much favoured by Qal!w"n, and by the time of his death he would be among
the richest and most powerful amirs of the realm. As one of the avengers of the murderers of al
Ashraf Khal)l, he became the kingmaker ofAshraf Khal)lOs brother-Bl (ir Mu' ammad, before
Kitbugh! himself was elected to the throne by himantr&peers. Wable to establish consensus,
however, Kitbugh! would be succeeded by anotheanr$r&mir of nonQipchak origin. The amir

Lljin al-Man("r) was a Circassian, possibly a child of the Slavic tribe of the Prussians. Alamthe
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Baybars alllshnak)r was of @cassan origin. Hisnisba alJ!shnak)r, reveals that, asmami$khe had
served Qallw"n at court in thg"shankariyyathe corps of foodasters which was one of the key

stepping stones for later promotion at court.

Other prominent amirs were ofRumPorigin. One of the most powerful amirs during
Qal'w"nOs reign, Sanjar-8huj!Ofd. 1294)wham we will encounter later as an important player in
the construction of Qallw"nidmemoriawas a Rum). Derived from the Arabic word @oman®in

the thirteenth century this word usually indicated provenance from the Balkans or Anafflia.

It is hard to establish how important ethnicity actually was in matters of military
organisation and promotion. Where Northrup and otheis we have seeare inclined to enphasise
ethnicity, the fact that the prominent amirs did not shara single ethnic background seems
significant. It seemed that during Qal'w"nOs reign, elite identity was createdwhich was in the
first place defined by a service career at court. This doesinetlidate NorthrupOs and MazorOs
observation that ethnicity playea role in the organisation and vertical stratification of the military

household. Here too, as indeed admitted, stratification was not that rigid.

One other factor in the organisation of Qal'w"nOs household that should be discussed before
taking a closelook at Qallw"nOs succession is that of consanguinity. Maml"ks were officially adopted
into Qal'w"'nOs extended family, but it is unclear to what extent sonsraaci$k mingled socially.
Likely, Qal'w"'nOs sons received some military training togethehwiite mami$k. There must also
have been some contact with tieamI|$k serving at court. We know from his own words that Baybars
al-Man("r) enjoyed his education together with the princes in the palace, although Holt argues that

this was something exceptiwl.* Some level of segregation seems to have been preferred.

This segregation was practical and, according to Yosefrored a clear social distinction

between biological brothers anchami$k®rothersOThe status of anamli$kapproached that of a
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biological or adopted childhowever, as Yosef has indicated, there was a hierarchy protected by
customthat could not be and was not denied. In matters of inheritance, for instance, biological
offspring precedednamli$k and clients. Yosef adds th@aml"ks orly constituted a substitute for

the natural family, and they enjoyed a special status in their master's household only if the master
had no son€¥ It is therefore noteworthy that Baybars @an("r) states that Qal'w"n cherished
some of hismami$k and fredmen over his own sons. Indeed it is clear that that Qal'w"n
sympathised with a number of freedmen who disliked his second seAshtaf Khal)l It is also
clear, however, that Qallw"n pied his firstborn son, aJ!li* OAl), above anyone else. It isréiore
difficult to evaluatethe statement of Baybars -AMan("r). Himself a freedman of Qal'w"n, he may
well have exaggerated Qal'w"'nOs predilection formmmI$k and freedmen to bst his own claims

as the favourite of a ruling family.

The position adpted here is that there was a bias towards real family ties in Qallwta@is
which corresponds to some extent with BroadridgeOs idea dBtttended Family ImpulséHowever,
it seems that this bias was in the service of politics, rather than the oty around. The politics of
marriage may illustrate this point. As we have seen, all of Qallw%ods were married to daughters
of (Mongolmarér&amirs. Northrup explainghis may have beepart of a strategy to integrate the
Mongol fringes of his housetid into its centre. This suggests that family ties, sharing communal
offspring, were considered stronger than patreadlient ties, if ethnic loyalties also failed. It also

shows, however, that the political efficacy of consanguinity was contingent uporodppity. *°
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2.3 The Qal'w"nids fronbaytto dawla
Whatever his relations to his clients, for Qal'w"n it was evidently opportune to prepare for dynastic

succession. It is very clear that Qal'w"n honoured the custom of privileging dfispring and

anticipated his sultaate stayng within his lineage.

Linda Northrup shows how Qal'w"n carefully groomed his firstborn somr, 81 OAIf This
included the issuing of advisory epistles by the chancellery, which have survived in Sh!fi®) ibn OAIOs
regnal history of Qallw"n,in which a number of preconditionfor just, virtuous, and\ above allN
successful rule were explainédQal'w"n made his son csultan, ruling jointly with him. These
moves haeto be understood, as Northrup and others have indicated, as obvious preparatallow
for a smooth successio In doing soQallw"nOdollowed precedenceBefore him, at thir Baybars
had prepared the stage for dynastic succession by ruling jointly with his eldest sé8a@)d Baraka

ibn Baybars.

Qal'w"nOs ambitionfor his son, however, could not prevent-alli ' OAI)OS death in 1288. The
demise of his favourite somllegedly left the sultan devastated. Perhaps Qallw"'nOs grief was
compoundedy the fact that he only had one loér adolescent son at the timat-Ashraf Khal)lwhom
he reportedly disliked. Following the death of-ali' OAI), however, Qallw'n decided, albeit
reluctantly, to make alAshraf Khal)l (r. 1290293) cesultan and hence heir apparent. As with- al

it OAl), the new heir received advice from his father

Al-Ashraf Khal)l@3aqadhe diplomathat invested him as csultan, recommends to accept
and respect the MafiriyyaOs membership of himyt urging atAshraf Khal)l to put the ties of semi

kinship to his advantage:

The Marf"r) companions are likeoffspring and have precedence which is derived
from the precedence of procurement; it is they whom you have known to take comfort
from our proximity and to have a place in our heart; they have shared our lot and
have continued to be talons and teeth ftire regime. So give each one of them a share of
your respect and continue to have trust in theth.
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The text warns the young prince not to rub his fatherOs amirs the wrong way, lest a smooth, dynastic
succession be frustrated or fail. Because of his premsatleath we do not knowwhetheral-Malik ak
" took his father's advice to heart. His brother-Abkhraf Khal)l, certainly did not. He behaved

haughtily, alienated the Mafi'riyya, andended up paying for that behaviour with his life

The effortsto promotedynastic succession did not rae that it was unanimously accepted.
Dynastictriumph was not a given. In fact, it was Qal'w"nOs long and ssitijlireign, during which
an elite of senior amirs had emerg#uat madethe successful and autocratic rule of the Qal'w"nid
princes very unlikdy. Although the mar#réamirs might not have qualified as theinaste® heir, they
did inherit a sense of entittement. For many of the amirs it was inconceivable that they would not
share in the sovereignty of their masterOs household. After Qallw"n@iselethe grandee amirs

would politically act upon their sense of entitlemefit.

The Sultanate as a shared but divisive legacy

During the decade to follow Qal'w'nOs death, tharir&amirs, fearing for their privileges and
pursuing their own interests determined the political scene. They were strong enough to
successfully frustrate or influence the dynastic designs made by their former master to their own

advantage.

The succession of -@shraf Khal)l was initially supported by a critical number of Man
amirs>® With the endorsement of the powerful and wealtmgard$r8&amirs Baydar! alMan("r) (d.
1294)and OAlam -&)n Sanjar aShuj!O), the young heir managed to heditthe resistanceoffered
by others, notably ther"Oilof Damascus,us!m alD)n L!jn aFMan("r) (r. as sultan 1296299) who
posed a threat to his sovereignty and the integrity of the realm. Because of mutual suspicion, Al
Ashraf Khal)l would not stay on good terms with the amirs, however. Towards the end of his reign,

he could relyonly on his ownkh"##kiyyaand on the support of his vizier Ibn SalO"s, who would play
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an important role later in the administration of ahshraf Khal)lOsaqf* Into the third year of his
reign, the amirs increasingly formed a threat to-Akhraf Khal)lOower. During a hunt, the sultan

was ambushed and killed by the amirs Baydar! and LI})n.

The murder of alAshraf Khal)l has been used as an argument in favour of thedymtastic
tendency in Mamluk politics. Ulrich Haarmann and others have pointed to Ghe of the Turk®
stipulating the principle known as tanistry, or accession to the throne by the ablest member of the
leading clan, as decided by the swat@his mode of succession was common among the Altaic people
of central Asia as well as the MongdiIn his biographical encyclopaedia, OAybakifad) (d. 1363)
gives an impression of the discussion between Baydar! and L!j)n at the scenedsheafOs murder.

In an attempt to kill the sultan with his sword, Baydar! managed to cutaffy al-AshrafOsand. To
provoke Baydar!, L!j)n askedd this the blow of somebody desiring to be ki@§To convince his
partner in crime, Baydar! delivered a more devastating blow. This descriptiay well befictitious

but does indicate the availability of tanistrgs a cultural script to legitimate violent succession.
Although this suits a social environment where distinction and honour were acquired in service, and
not inherited through birth, it does not make it a norm. The argument of martial superiority and
masailinity simply belonged to one of thstrategiesavailable to support competing claims to power
and explain usurpation. Thiaw of the Turk§for example, was also used by Baytsagrapher

Ibn OAbd allhir to justify his patronOs acts of murdering @a and taking the thron&®
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Baydar! assumed the sultanic title -Mlalik a-FQ!hir, €he overpowering kin@ However,
neither his display of martial prowess, nor himar$r&backgroundcould help Baydarlgather
sufficient support for his claims. His Sultanate was very sHid. It tookonly a few days before an

avenging force ofmar#ri amirs andashraf®yalists caught up withhe claimant and had him killed’

A council of amirs dminated by themar#r& elected to the Sultanate -&lshraf Khal)lOs
toddler brother, atN!)r Mu ammad. As aMagqr)z) explicitly states, the Sultanate of this young boy
was a reign in name onff.Behind the throne stood the two powerful amirs ZayrR)nKitbugh!
and OAlam-&)n alShuj!Qwho had to make do in an uneasy duumvirate. Until one of the two could
be certain about possessing the strength needed to successfully outdo the other, puttirdglierto

sultan on the throne had to preverd conflict that could have no clear winnersget.

Obviously, supporting the son of their latest"dhshowed respect for the household in which
they were raised. Both men had earned their distinction at the Qal'w"nid court, fighting under the
banner of the master othe battlefield. Ignoring the boyprinceOs rights would be a betrayal of their
allegiance to their masterOs house. HoweveN!&ir Mu' ammad was little more than a convenient

mascot of Qal'w"nid legitimacy?

The murder of alAshraf Khal)l marks the begining of nearly two decades in which real
sovereignty was exercised by the experienced and wealthy amirs of Qallw"n whilaat
Mu' ammad was comin@f age. In their struggle for supremacy all available medhpolitical,
economic, and culturalN were moblised, every kind of relationship called upon, and both
similarities and social differences exploitedssociating with Qal'w"'nOs offspring was but one of
many strategies to gain advantageous distinction and support. This meant that dynastic arguments
were not necessarily effective when it came to extorting loyalty. It was this diffictiftst al-N! (ir

Mu' ammad eventually overcae by using thewaqfto enforce and shape a cult emphsisg his
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unique predisposition to a royal Qallw"nid authority. However taf al-N! (ir Mu' ammadOs initial

removalfrom the throne, such an outcome was not likely at all.

The moment Kitbugh! managed to dispose of his rizaditbugh! killed aFShuj!O) before -al
Shuj!®) could kill hifdhe assumed the Sultanate ashahlik aFOtil, allegedly obeying the wisgFsof
his supporters. As we have seen, Kitbugh! was not a Qipchak, but a Mongol. He had entered Qal'w"nOs
household as a prisoner of war. Although he had been a favourite of the sultan, he was a relative
outsider and dependenmainly on the support of then"fidiyya,a group of Mongols performing
military service in the Egyptian army in return for political asylufA.When. as!m atD)n Lljin, one
of atAshraf Khal)lOs murderers, had returned from hiding, Kitbugh! sought the atipgf this
popular amir, making him vice regentn"Qilalsalana This created yet another uneasy duumvirate

which ended in Kitbugh!Os removal and L!j)nOs ascension to the throne ifif 1296.

In an attempt to hit his rivals financially, L!j)n ordainedthorough restructuring of theig!"O
system. This involved eawk an inventory andredistribution of arable land€rom which both the
sultan and the amirs received payments in exchange for their military duties. The effect of this
redistribution was that he sultan®s income increased, at the expense of the &rhiesalso raised
the bar, denying amirs of lower ranks fud!"@. This, among other things, made him very unpopular,
not least among his own men. Two years after his accession L!j)n was murdgtdd bwnmamIi$k

while praying in the mosque. The youngl (ir Mu' ammad was recalled from his exile.

Now two other senioman®$r&amirs took their place behind the throne. The first was the
amir Rukn alD)n Baybars al!'shnak)r (d. 131@ndthe secondSayf alD)n Sall'r (d. 1310). This time,
however, the Sultan was no longer a child and had a will of his own. Requiring some leeway to
perform the military and ritual duties attached to the Sultanate;Ml(ir was allowed to establish his
own household, equire mami$k, and take part in military operations. It was especially his cultural

patronage, howevetthat allowed him to perform his royalty.
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In 1309, aN!(ir Mu' ammad abdicated voluntarily from his second tenusa the throne,
returning to his forme place of exile, aKarak. Sayf ab)n Salllr, backed by a substantial group of
burjgmaml$k, persuaded his emgent Baybars allshnak)r to assume the Sultanate inNl(irOs
stead. Baybars dllshnak)rOs reign was spectacularly unpopwad atN! (ir, being informed about
the mood in the capital, returned to Cairo with a vengeance. Baybars, who had fladtélgel, was

captured and executed, as was Salllr.

Dawlat ©)l Qal"w$n

After the death of Qallw"n, the primordial Qal'w"nidbaythad given rise® a number of subsequent
households, those of thamirs and the princes, all laying some claim to Qal'w"nid heritage and
sovereignty and competingto maintain and secure their position within a turbulent political
landscape. At best,-&!(ir Mu' ammad wasonsidered a primus inter pares, at worst a weakling who
did not share in the military ethos of his fatherOs men. From the third reign-bf @ Mu' ammad
onwards, however, it was clear that this Qal'w"nid claim to sovereignty had survived the(Miya

and was the sole property of a single group of men: Qal'w"'nOs sons, grandsons, argtaneabns.

From early in his third reign, aNasir Mu ammad managed taideline the last of the
remaining amirs of his father, while strengthening his own househaidhking sure that, this time,
its members would remain loyal to his designated heirs. He would make sure that thelaelsof
the Turks would beame synonymous with the Qal'w"nicdayt At the centre of thieffort stood a
number of administrative, fiscahnd educational changes that form the so@oonomic parameters

of this change.

As soon as the opponents Baybars)ashnak)r and Sall'r had been executed, aneNa(ir
Mu' ammad assumed the throne for the third and final time, he proceeded to make fupgheyes
among the senior amirs. He replaced tmart$r&amirs and other members of the old establishment
with young and pliable men of his own household. He trained the new generation of courtiers and
amirs in a new way. Rather than having nmamI$k follow the traditional trajectory of training and
promotion, he promoted juniormamli$k to the amirate straight away, keeping the high political

offices occupied with inexperienced men who relied on the sultanOs support and were easy to control.



In addition,al-N! (ir promoted personal favourites with a nemamli$koackground and little
military experience to the rank of amir. Furthermore, inspired by thawk of L!j)n, akN!(ir
Mu' ammad carried out a more astute reform of thig"Gsystem, successfullgnhancirg theincome
of the monarch at the expense of the amirs. The money that flowed into the royal coffers in this
manner was spent by all! (ir Mu' ammad on gifts and favours to whomever he wanted, platirey
monarch atthe centre of a redistributive economy @fealth and honours. Through nuptial politics,
he would furtherensurethat the interessof key political players converged with his own. Giving the
hands of his daughters in marriage to the amirs, while his sons married with their daughtert,(al
Mu' ammad attempted to integrate th®ahl alawlathe stately elitesfirmly into the sultanic bayt
thus blurring the distinction between state and household altogeth&kN! (ir Mu' ammad strived
to represent everybodyand most groups within the Sultanateould accept his rule. Even the Arab
Bedouins, who earlier refused to be ruled by slaves, acknowledgéld(al Mu' ammad as their

king %3

If it was the achievement of Qal'w"n that sovereignty came to reside within bagt one
extended family, it was th@accomplishment of aN!(ir Mu' ammad to make this sovereignty, this
dawla the exclusive property of Qallw"nOs children and grandchildren. Certainly, this would explains
why, by that time, the ideologues at his court introduced the teBrawlat O)I Qal"w$#he Dawla of
Qal'w'nOs familas a legitimating term to describe the sogiolitical reality that had been

established*

Reflecting on this elevation of one family in an ethnically hybrid environment, Koby Yosef
shows that dynastic encomiums underlingde @uredQipchak line of the Qal'w"nids, arguably to
infer legitimacy of rule. The emphasis, in the same sources, on theQipohak background of
intermittent rulers such as Baydar!, L!jnand Kitbugh! should in YosefOs view be understood as
ethnic amgumentsfor the rejection of the legitimacy of these rulers. It is indeed salient that Kitbugh!Os

period of rule is sometimes set aside as a Mongol stataivla amughuliyy®r®® If we follow YosefOs
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argument, this reflects the idea that neQipchakman®r& could not productively inherit the royal
legacy of thebaytof Qal'w"n without discontinuing the newdawla Only Qipchaks, therefore, could

be legal successors. As Qal'w"n himself was considered the most unsullied and noblest
representative of this dminant ethnic groupthrough his blood his royal distinctionvould be passed

on to his sons and grandsons.

However, it is difficult to assess how ethnicity was perceived and defined. No more than
today, did ethnonyms in medieval Islam reflect any factuaiplogical content. If terms such as
Qipchak had any stable meaning at all, it can only be based productively on linguistic criteria or dress.
Moreover, the Qal'w"nids seemed unconcerned about the purity of their familyOs ethnic profile,
whether defined liologically or otherwise, as they deliberately sought to marry Mongol women. It is
highly relevant to study ethnicity jins) as a discursive factor the dynamics of group formation. It
is too problematic a concept, however, to apjtya fruitful explanaion of royal distinction in the

case of the Qal'w"nids.

In the coming chapters we will show that, in preparatidor the reforms in alN!(ir
Mu' ammadOs third reigmemorigrovided a cultural vehicle to construct and perform the royalty
of the Qal'w"nid bayt indepenant from, although perhaps interfering or overlapping with, other
identity-edifying discourses. Of more sogqiolitical consequence was the coming into being of a
commemorative community in which aN!(ir could ultimately emphasise and ptially mobilise
his paternity, something he had been limitedly able to do before. It seems that the context of
Qallw"nid memoriaas sustained by Qallw"n®agqf provided a social constellation in which descent

was rendered paramount for legitimacy.

Condusion
In this chapter we have followed the development of the Qal'w"biaytfrom the moment its founder

ascended the throne of the Cairo Sultanate to the establishment of a Qallw"nid dyrdestitaunder
the rule of atNasir MU ammad. We approached thizevelopment from the perspective of the
military patronage state, which explains Qal'w"'nOs takeover of power in 1277 as both a consequence

of, and as a way to maintain the dominanceth& military household Qal'w'"n had established as an



amir. In terms ofguantity and impact, thesenaml$krelationships defined the Qal'w"nicbaytto a
greater extent than family ties didbutthere wasalsoa customthat established the precedence of
biological offspring. Based on existing studies, we have argued that,dw@ as patriarch there

was an impulse to adhere to this custom, demonstrating a bias towards offspring as the centre of a
network of support that had to guarantee the existence and integrity of the Qal'w"baytin the
future. This could not prevent, bwever, the senior amirs from claiming their share of Qal'w"nid
sovereignty. Qal'w"rDs long reigmad engendered a multitude of successor households among which
that of the Qal'w"nid princes was at best that of a nominal primus inter pares. It would natha
been surprising if one of the powerful amifead managed to appropriate th&ultanate within his

own household, attempting to found a dynasty of his own. It is therefore a remarkable achievement
on the partof akN!(ir Mu' ammad to keep the sultanate hin the Qal'w"nid bayt restricting
succession to the male line of descent. This causedaandbaytto overlap for an exceptionally long
time, sparking the usage of the terfdawlat O)l Qal"w$or the regime that held tenure of the

Sultarete until the 1380s%°

We have concluded this chapter by discussing the changes in representation and rhetoric
that had to explain, justifyand sustain the socipolitical transformation of the Mamluk elite under
al-N!(ir Mu' ammad. We have argued that, in spite of egéng interest in ethnicity among historians
at akN! (irOs court to set apart the male line of Qal'w"nid offspring as royal dynasty par excellence,
there is little to suggest that ethnicity played a unique, mobilising role in the development of this
royal, dynastic identity in the period leading up to-&! (ir Mu' ammadOs third reign. Instead, as will
be arguedmemoriathe behaviour and forms in which the ancestral dead were remembered and
revered, offered an avenue towards the development of a dynastiumrdentity and a clearly
delineated hierarchy within it. The following chapters will demonstrate how thagfprovided a way

to shape and amplify memoriaf Qallw"n to politically advantageous effect.
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3| Waglandmemoria

The previous chapteshowedthe tension between the ambition to keep the sultanic title i the
family of Qallw"n and the refusal of some of Qallw"nOs freedmen to surrender their privileges after
their masterOs demise in favour of his sons. Before we analyse how Qaltneém@a played a role

in establishing Qal'w"nid hegemony, in this chapter we take a closer look at the institution that
enabled thismemorido flourish in the first placethe wagf As we will seamemoriavas but one of a
number of related aspecthat madewadfan important ploy for the transmission of patrimony within

the early Mamluk Sultanate.

3.1. What isvag?P
Comparable to the study of pious foundatioimsthe Latin West, e study of Islamievaqfis rapidly

becoming a subfield in its own right. Moend more articles and monographs are being added to the
list, including studies dealing with Mamlukaqgf The uncommon availability affagfdocuments from
this period as well as the accessibility of Mamlukqgfarchitecture maksit a particularly popular
research subject.This allows for some brevitgnd discussion of aspects of thlveagfthat have only

indirect bearing on the argument being made.

As Richard van Leeuwen notes in the introduction to his studwadifand urban structure in
Ottoman Damascud is both very easy and extremely difficult to present a definition of thaqgf It
is easy to define, because, as an important legal concept, it has been clearly outlined in scholarly
books, in which the concept is described as accurately as possialeid ambiguous interpretations.

However, as Van Leeuwen continues, twagfat the same time resist any simple or cleaut
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definition, as it is Oalso part of a historical reality and it touches upon the material and spiritual
conditions of societies dyond the sphere of legal systemd®this chapter, thewagfwill first be
approached from the OsimpleO, legal perspective, before making the step towards a more historical
description of the institution within its Mamluk, Egyptian context. We will condk with a discussion

of the waqfas conditioned byN and conditioning N the spiritual and material context of

commemorative culture, omemoria

The wordwagfis the infinitive form of the verbwagafa® come to a standstif or @
suspen®Within Islamic lawwagtas the meaning ofeligious endowmen® In this context, it refers
to the suspension of movable or unmovable goBldsiral or urban property most commonlixl from

the normal traffic of commerce for the purpose of charity or religious ealin.

Although the rules concerningvaqfdiffer per school of Islamic law on minor points and the
practice of founding avagfvaries through time and place, waqgffoundation generally speaking
involves three essential elements: a founder'if), the property or object to be endowednawq$f
and a receiving party, thenfawq$f Oalaydti)@iwaqj.> When a founder declares a part of his private
property mawq$fit means that henceforth any material and spiritual gain that can be harvested from
this property will benefit only a charitable cause identified by him in th@agfdocument® This
document is the charter that renders the endowment valid because it is signed by the desigyiaged

of one or more of the four schools of Islamic lawadh"hif.”

Although the practice of allocating the assets of capital goods to charity for the communal
good might have its origins in the pfislamic Middle East, in an Islamic context it is first referred to
in a%d&thelated to the authority of Ibn OUmar (6:693),the son of the second caliph OUmar ibn
Khadts (r. 634644). Thead&tliecounts how Umar acquired land in the Oasis of Khaybar after its

conquest by the Muslims. Having sought his advibe, Frophet Mu ammad apparently told OUmar:
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@ you want, make théand itself inalienable and give [the yield] away as alinsshiOe@bbasta#a%s
watataddaga )3 The %d&this included in Ab" OAbd!llah aBukh!r)Ogad&trcollection, and

recorded as follows

So Umar gave it in charity as an endowment on twndition that would not be sold nor
given to anybody as a present and not to be inherited, but its yield would be given in
charity to the poor people, to the #i and kin, for freeing slavedpr Allah's Cause, to the
travellers and guests.

The maindifference between a normal act of alagéving, called#adaqggnote the usage of this verb
in the hadith) and establishing waqfis that the latter has a durable effect. It is a gift that keeps on
giving. When awvadfis endowed, it is not the property or object itself that is gifted, but rather the
usage or ields thereof. Therefore, establishing wagfis not a single charitable offering of a
commodity that can be consumednly once; rather, the benefits of avaqfcan be endlessly
reproduced. This notion prevailed in Mamluk times as well, as a passage faagfocument

pertaining to the madrasanausoleum of aAshraf Khal)l relates:

Our lord the sultanbmay God empower His help&has [what is represented in theaqf
document] confirmed as a valid, truthful, and lawfuvagf foundation and as a solid
endowmert in straight form and as an inviolable, irrefutable, eternal, in the course of time
enduring alms fadaqgatan nm¥@rramatan muOakkadatan muQabbattetayouthful force of
which no days will cause to age, nor will the number of them [days] annul the meraf
reward that is entailed. [It is aendowment] of which the traces will never fade, the suns
and moons of its merits will never set, whose clear verses will never be retracted, whose
benefits for mankind can impossibly be rendered void; inviolablehwiegard to its
principles, in all its particularities destined for pious use, the warrant of a loftgome,

created with the fairest of intentions®

Because avadfis supposed to have a permanent character, all law schools agree in principle that
commalities whose usage consists in consumption do not qualify as a wadidg$f The giving of
immovable, capital goods therefore considered most suitable faragfendowments, as they can be

used to generate benefaction in a durable manner. Yet most lawdshave little objection to the
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endowment of solid movable goods, such as volumes of the QurO!n for instance, allowing for the fact

that these eventually wear out by their use.

The beneficiary might be considered the most important element wfagfendowment, as it
is the destination of avaqgfthat renders it legitimate as an act of charity. It may therefore be
surprising to learn that the criteria for what counts as a proper beneficiary are far from-adefined
within Islamic jurisprudence. The onlyriteria are commonly derived from another saying of the
Prophet MU ammad:@hen a man dies, all his works cease, except for three things: an ongoing act
of charity, learning who gives benefit, and a pious child who will pray for &fThis would imply
that charity, education and offspring would be categoriesonthy of perpetual endowmentand

indeed they often occur in thevagfdocuments.

The only true criterion however is that wagfendowment has tdplease Go@? In practice
this can be many things, as long as it is not detrimental to the interest of tthamunity or the
profession of Islam. Most legal scholars also bar the founder as the object of his own charity, although
even on this point consensus has not always existed. The common destinatiwagbfssets are
public utilities, religious institutions and abstract groups such ahe poor and destitutéfal-fugar'®
wal-mas"k&nwho figure in mostvagfdocuments. In practie, this term does not refer to the poor
tout courtbut particularly to asceticssuf€®s who hadenounced worldly wealth out ofdligious

motivation.®®

In its legal conception avagffunctions as an institution. It is in many sensé legal

construction with rights and duties [and] obligations distinct from those of the individual, natural
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persors who constitute i3* Although theconcept of a legal person is absent in Islafaiw, without

using an exact equivalent of the termowever, Islamitaw definesawaqfas something very simila®

3.2.Wagin Egypt
From the earliest days of Islam, Muslims everywhere in possession @bafgrtune have founded

awg"f As a legal instrument employed by the state to fulfil religious and public duties, however, it

dates back to the Seljuk peridd.

The wagfpolicy that the Mamluks inherited from the Ayyubids was largely based on the
designsof Ni&m al-Mulk, the famousizier(10641092)of the Seljuk ruler Malikish!h (r. 1072092).
The reforms of N8im al-Mulk can be linkedinter alia to the military elite® desire to raise their
profile as virtuous, Sunn) rulers. By turning urban esttend land into@wq"f the military could
generate income to pay for religious and public servioghich grounded their support, replacing
older taxes that were insufficient and considered latamic. Thus the public, urban domain was
unnified under theaegis of the military elite, who meanwhile positioned themselves firmtyhe
centre of a semfiscal system of surplusxtraction and redistribution. In addition, through thevagf
funded religious institutions, the@QlI"'m"O traditionally critical of the sultanic state, could be

integrated more firmly into the Seljuk Empir€.

The Mumluks left this design largely unaltered, safe from a number of reforms undertaken
by al- 'hir Baybars. Perhaps to prempt any accusations of corruption, these reforms ental an
administrative categorisation that distinguished between state and +sbate waqgf waqfdtk$mé& or
wagqf khayr& Gtatewaq€or GharitablewagfN on the one hand, andagf Oatiig@amily waqéN on

the other. The difference between state and famfprivate) wagfwas in design determined by the
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nature of the endowed property as well as the intended beneficiaries. Statalyfinvolved the
suspension by the regime of property that belonged to Beyt alM"l, the treasury, whereas theaqf

ahl&nvolved the endowment of private property by a private individu4l.

On the receiving end, th@wq"fuk$miyyavere aimed at poverty relief and had to pay for
the upkeep and construction of a minimum of public works and infrastructure. It was also used to
pay for the salaries of village imams and the fabrication of Rigwva(the Cairemade drape that
covered the Kaa). The income of the private endowments, thewq"aiyya wasdirected at the
sponsoring or inception of religious and (sefnpublic chaitable ventures of the founder's choice.

In addition, the financial yields of the familywagfcould be converted into stipends to be distributed

among a seleatumber of the foundedependents?

In reality, it should be emphased, most of thedwq"fwere of a covertlyN and sometimes
quite openlyN hybrid nature. Many of the private endowments initiated by the sultan involved
property belonging originally to theBayt aM"l. At the same tim&@wq"fsikum&erved the prestige

and interest of the sultarr a high amir?°

3.3.Wagf patronageand patrimony
Carl Petry warns that the Mamlukéhordinately concerned about their own futures in the afterlife

might have been genuine in donatif@omething tangible to a society that they otherwise exploited
so ruthlessly¥* According to Petry, pious foundations constituted a most visible symbol of the

MamluksO preoccupation with personal salvafibn.

It certainly could not hurt for a patron to be able to convincingly claittme moral high
ground. It was ultiméely in the donorOs direct interest atidat of his or her household to bestow

benefits upon the weaker groups and individuals in society, those who were entitled to his care and
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protection: crippledmami$k or retired veterans falling under the respondities of the @ather(f a
military household; orphans, widowsnd the poor, theummafor whom the sultan and his amirs
acted as guardians. As the defenders of Isl!lm, moreover, they not only had military but also moral
obligations to uphold theshar&@ad to propagate the knowledge of the holy scripture and the laws
of religion. It was part of the mandate to educate the new generation of administrators and religious

scholars of Sunni Islam.

However genuine the piety of the typical MamluK'qif might have been, it is cleall as we
will seeN that also in thisaltruism the power struggles went on. More than an investment in a nice
building, the wagfwas an economic and social complex, a redistributive network of wealth and

honour.

Althoughwagqgflands andjoods ceased to be the property of th&gif, multiple ways remained
to skim off revenues, making the issue of property a somewhat moot point. Actuddlyfacto
ownership could be exercised even better as the inalienabilitPafvqfoods was protected by holy
law. In addition, it provided &galising procedure for the sultan to appropriabayt alm”l property.

Finally, it preventeddefactoproperty from reverting to the state upon the demise of a patron.

Typically, the sultanic foundationgrew income fromurban property in the city as wieas
agricultural goods in the provinces. This meant that one foundation could unite property dispersed
over the realm and centralise it under a single administration responsible for the redistribution of

an impressive amount of revenue among a versajileup of trusees, beneficiaries, and employeés
Wagfand inheritance

Thewagfwasalsoan optimal tool toproject household authority into the next generation. Whereas
the Islamic laws of inheritance demanded division and distribution of the bequestranadi rightful
claimants, from offspring down tonamli$k, waqfproperty could be kept together and the financial

benefits distributed by design among the bereaved. In this way, patrimony could not only be passed
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on within his bayt but thew"qif could al® decide who inside thibaytwas to be favoured and who

not.2

Among the wide and idparate group ofwagfaffiliates and appointees, family members,
especially the sons of the"qif, were typically favoured by these constructions. The namaqf Oahl&
already suggests the multjenerational attachment to the foundation beyond the'qif©s demise. It

was commorfor sonsto be appointedn™'ir, or superintendent of the foundatiorafter the w"qifOs
death. As such they had the responsibility to honour thégifOsnemory by taking care of his
foundation and to supervise all administrative mattedivide the revenues as stipulated in theaqf
documents, decide on new nominations and dismissals, oversee the purchase of fourddditu
goods and consumables, elte managed the daily functioning of theaqfin placeof the deceased
w"qif, without being financially responsible. All costs were covered fromwaOs revenue, and the
n"™ir himself was remunerated for his pains with a considerable share ofwhaes inconté.
Contemporaries had little reason to critied a practicehat by modern standard would be considered

corruption. Islam promoted good parenting, and to provide for the sustenance of offspring beyond

the grave attestedo the w"qifOs virtue as a provider for his fanfy.

Thewagfalso offered the possibility to tramsit wealth to the patronOs freedmen. Only under
specific circumstances could freedmen inherit accordingstmr&@av. Again, thavagfmade things
considerably easiet. Thus patrons used theaqfto remunerate amirs, as direct beneficiaries of a
wagf or as appointees to lucrative positions, such as guadfdey were also eligible to fulfil the
function of n"" ir within the waqf ahléstablished by a patron. Indeed, in mas"n&vagfdocuments

of the period, thew"qifOs freedmen and sometinrmamI$k are explicitly mentioned, either as direct
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beneficiaries or as appointees to lucrative positididhey are also the default group to deliver a
n"'ir, failing the availability of a suitable son. Thus, mesigé facilitated the reproduction of the
socicecormmic Hausmachi a broad fashion, including not only biological offspring but members of
the baytin a far wider sensdn spite of a hierarchy that favoured biological offspring ovaamI$ks
or freedmen, there was always some room for secondary depesdsrthew"qifto appropriatewadf

benefits or property to their personal advantage.

It should be emphasised thatagfas an ideal, as a redistributive network designed by the
w"gifdid not necessarily correspond with the practice of theqgf As we wilkee, the original model
laid out in thewagfdocument could be put under external pressure. Rights and income had to be
actively seized and protected. The efficacy ofvagfdepended very much on the ability of any

dependent to forcefully claim his or herights and exploit the benefits actively to his advantage.

3.4.Wagfand commemoration

Yehoshua Frenkel argues in an article on piety and charity in late medieval Egypt and Syria that
[tlhe Mamluk horseriderOs aristocracy used religious endowmentsathieve two goals.
First, they wanted to make their presence noticeable and fashion an environment that would
reflect their desired images. They also aimed to construct a space that would embody the
regime's ideology and would radiate the sultanateOs inaagen everlasting, generous and
just power. Theawq"fs founders, those manumitted Mamluk slaves, used the pious
foundation to preserve their fame and immortalit).

It becomes clear towards the end of the article that we may unders@ndironmentCand
Bpac&in this context, not only as the bultip environment, the architectural confinement of the
endowment itself, but als®primarily evenbas aBocial and symbolic netwofonstituting the @aqf

communities3* Hence thewaqfenabled a dual spatial and a social environment in which the

founder® presence was noticeable and preserved.
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Although the argument is made quite implicitly, Frenkel compares charity to a system of gift
exchange to explain that the social and economic benefits received by the beneficiaries of a pious
endowment were reciproated in a way that produced an advantage for the founder on both a
religious and a political levellh exchange for the reception of fees or gifts by the foundationvaqf
the donor expected the recipients to praise him and to pray for God to havecynen himO.
Additionally, of course, the founderOs charity was in itself a confirmative act, giving substance to the

image of@verlasting, generous and just powdt

Frenkel makes a point comparable to the one that will be made in the concluding sextion
this chapter. What can be taken over poiblank is the notion that pious endowments not only
provided means to create a social network, as we have seen, but also influéheedittitude,
behaviour, and activity of the participan@n such a way astgive meaningthat is, a way to sel
identify B and a sense of purpose to the members of this network, tying it together in a politically

exploitable manner?

Using the focus and vocabularnedeloped within the field of s@alled memoriastudies, we
can bring together FrenkelOs categorie@wibolic exchang@&nd@ymbolic gesture@vithin a single
hermeneutic framework that has proven its service and merits for other periods and other cultures.
Although the term@emori@harks back to the Europeasrigins of the study of foundations and
commemorative cultures, théatin is somewhat unfortunate, as comparative research has proven
and continues to prove that it describes a rationale and practice that transcend culpeeific
terminology3* In this snse, the Latin term may be used to question and correct European
exceptionalism, while we use it to explain thveaqfas being aimed aboth the representation and

reproduction of the Mamluk householdOs political clout.
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Origin of memoria

Of classical orig, the phrasgro memorjavas used to qualify any act or form in which the dead were
commemorated. It was adopted by the Latthurch to describe memorial services, prayeend
intercession for mercy on behalf of the dead, as part of the liturgy. Otlesobperative ideas behind
memorias the assumption that the dead, or the soul of the deceased, benefited from religious acts
and observances dedicated to his memory or committed in his name. Such acts, it was believed, could

ultimately contribute to thesalvation of the deceasedOs Soul.

Memoriaconsequently, also refers to objects or writings used both within and outside these
ecclesiastical contexts, bringing into remembrance a deceased individual and hence helped to evoke

and guide contemplationfchis person and/or the needs of his soul.

Within scholarship the wordnemorizhas been defined by Otto Oexle &= victory over
death and oblivion through memory and commemoratidf It follows from this that memoria
requires the active involvement othe living. Only through their engagement could a degree of
continuity between the here and the hereafter be accomplished. Thereforemoriacan also be

defined as the active care of the living for the dead.

A special characteristic of this caigthat it both needs and creates the posthumous presence
of the dead. The acts of devotion and commemoration themselves keep alive a social presence to
which posterity continues to relate. At the same time, it is crucial that theeecertain rules that
establi$ a degree of what Jan Assmann c@8grodudbility Rekonstruktivitstwhen the individual
or a congregation forgets how to perform memorial observances, the deceased dies, so to speak, a
second time. Likewise, if the name or identity of the démfbrgotten, every act of commemoration
becomes pointless. That is whyemorialsorequires@hapednedsin its most simple form a visual or

textual representation of the deadl.
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In all the monotheistic religions, oblivion and salvation are mutually exohesterms. As
Pahlitzsch puts it for Christianity@he reciprocity of forgetting and remembering determines the
relationship between God and humankind [...] Human salvation depends on manOs remembrance of
God3® The believer who keeps God in mind is hiifissforgotten by God. Conversely, damnation
awaitsanyonewho forsakeszod, for he is forgotten b¥sod. This rationale implies that in Christianity
and, as we will discuss shortly, also in Islam, death poses a problem. Final judgment is, according to
the Torah, Bibleand QurO!n meted out collectively at the end of times. Although it was usually feared
that this day was upon mankind at the nearest hour, it could in fact be far in the future. As the abilities
of the dead until the day of the reckoning remained subjefctlebate there was a possibility that the
dead could be forgotten in their gragdefore that moment, making damnation very likelylemoria
the care of the living for the deadnvolves acts that pleased God and helped Him remember the

deceased. It mad8od think of the interred. Thusnemoridinked salvation to remembranc¥.

This was not limited to liturgicamemoriaSecular forms and acts of commemoration were
likewise tied up in this. If the worldvere tostop paying attention to the deadr forget their name,

damnation was certain: to be remembered by God was ultimately to be remembered by the world.

Thisfact N that memoriavas always also aimed at remembrance by posterity in the wiirld
in addition to the fact that commemorative tegtand objecs more often than not put the (to be)
remembered person in a very favourable light, makes it safe to saynttesmoriaalso was a function
of prestige and social ambition. It was not only pious but also profand in some cases it was not
even pious or rlgious at all, while still serving the double aim of reputatiofaihd and salvation.
Hermann Kamp, writing about thenemoriaf the Dukes of Burgundy, therefore observes that the
memorieof the political classes was in most case&l@uble memori® aimal at the survival of a
personOs soul, as well as his social reputation, driverfiyuskSpfige Hoffnung auf ein Fortleben in

Jen und Diesseit€°

" IX4R:6Ck-ER=!>\RO0!.;<E0D<!/; DE3%:34¥( %

1c1670@%!

" IHOD@4<<!}4@3BE(<H#-&)$.,)*" 0%+, &#%+""$.:X)b-"y*+-A+$.:".),"BYOB.,-%1@".) &.a"#%)6< -,
KO61@4D6<10<=!,&&)L=!),+%!\RO!ICOD@!>7;PI:0!@0@;D64J!4-ICD4<-:4C6;<!/;D!>7;]]0:CO-Ix07ERC<6-J16-IC4k
ID;@!X4R:6Ck-ERIK>\RO!.; /AN 54C6;<=J!)")L%!

! +(



Memoriain Islam

Otto Gerhard Oexle wrote in 1994 that Islam had not yet received much attention wheamie to
the study ofmemoriand the cultural expressions related to*tAlthough much has changed since,

Islamicmemori@ontinues to be limitedly researched.

There are quite a number of studies dedicated to the Islamic perceptions and mentalities
conaerning death and the afterlifelohannes Pahlitzsch, howevearasthe first to demonstrate that
the concept omemori@an be productively useith the context of Islanf?In his longest article on the
subject, he traces the beliefs and structures of thoutitdt supported an Islamienemoriaulture.
With the appeaance, in the late ninth century, of Ion Ab) Duny!Os collectiofeaf&th portraying
the ProphetOs and his companionsO attitudes towards death and the hereafter, there is evidence of an
Islamic eshatological tradition in which the idea took root that it was the duty of the living to please
the dead. It was considered an act of piety to make the time the deceased had thrspleeir graves
until the day of resurrection more agreeabtéThis ideaand its strong religious recommendation,
explains an enormous output of material, textyaind ritual culture in the Islamic world, especially

from the tenth century onwards. Three beliefs are central to it.

Analysing the%ad&titollection andtafs&of Ibn Ab) alDuny! (d. 898), we can detect three
central beliefs that characterise the commemoration of the dead. Pahlitzsch is able to dddate
that it was considered pious and good to pray for the d&&tayers (sgduQ)fas well as recitations
from the QurO!n (sgjir"Op were considered offerings to the dead that were effective in averting or
diminishing punishments in the grave. Since the ninth centuryhias beencommonly accepted
dogma that body and soul wereited after interment and could be punished in tharz&h, thetime
the dead spent in the grave before final judgment. Pahlitizsch cites Rebstock to make clear that this
belief, and the notion of erceptive, embodied sol{perzeptive K3rperspéaequires, implies a

degree of continuity between life and deathat led to speculations about reciprocal relationships
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between this world and the hereaftéfPahlitzsch leaves this undiscussed, but the deadOs intercession
before God on behalf of the livingras one of the main speculated reciprocitiéisat led to
contestation of funerary worship by scripturall@m'® such as lbn Taymiyya (d. 1328) and tn al
Qayyim (d. 1350). Supplication for the dedd@)@as acceptable only to diminish the ailments of
the dead, not to ask for their inteession for only MU ammad could mediate between man and

God*

The second, and probably most impactful formmémoriais the visitation of the graves
(ziy"rat atqub$). According to severa@lad&ththe Prophet himsef had recommended visitg graves
and prayng for the dead, although warnindis followersnot to engage in worship and other
blasphemous acts. A book prescribing codes of righteous conduct during these visitations, dated to
the eight century, indicates tht ziy"ra was common practice from early Islam onwarts.
Eschatological literature reflects the belief that such acts would bring solace to the dead, who
especially liked to see their loved ones and relations. Moreover, prayers and recitations were
consideredmore effective when uttered in direct vicinity of the dead. In return, as with the
recitations and prayers, a visit to the grave was believed to biagaka blessings. Some graves,
especially the graves shaykl, martyrs or members of the family ofte Prophet (Qahl dlay), were
considered to exude morbarakaand they could attract enormousumbersof visitors, including

pilgrims coming from far away.

We should add that, again, some conservative scholars took issue. Visitation of a grave site
persewas, according Ibn Taymiyya and his followers, not to be reprimanded aBrthet himself
had encouraged it It was $nful, however,to exalt and venerate the dead, as this attributed to them

a status of (sem) divinity; the strong issue scripturdslam takes with the veneration of idols is well
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known. Equally damnable, in their view, was the construction of conspicuous mausoleums, which

went against &ad&tisaying that all Muslims were to be buried in a simple manner, as equals.

The intense and fulminating polemat output on this subject on the part of Ibn Taymiyya
and his followers only serves as an indication of the rich yet quotidian charactereshorizulture
in urban centres like Cairo. Indeed, pilgrim manuals were compiled §ipally to guide the throngs
of pilgrims through the necropolis of the lesser and the bigger Qar!fa, the old Islamic necrapatis
covered a huge area to the soutl the Q!hira-Fugk%conglomerate’® Of the many sacred sites
located there, the grave di!m Shlfid) in the centre of the lesser Qarlfa and the grave of fef@ard
albaytmembers Sayyida Naf)sa and Sayyida Zaynab attracted visitors daily and wereeahsf sit

commemorative festivals®

The third strain of thought leading to all kinds of forms wfemorias the idea that the living
can perform act®n liewf the deceased. The example provided by Ibn AlD)waly! is the payment
of debt.>* An unpaid debt wejhed heavily on the soul of the dead and by absolving it posterity could
eliminate this sin. Pahlitzsch stops here, bu¢ may also note thgiosterity could also provide credit
to the dead. Charityja( aqa in their namealsotook place on a grand scal€he distribution of alms
and food at gravesites was and continues to be a salient feature of the relationship between the living
and the dead in the Qarl!fa. In his article on the Qarl!fa as a pulblausDOhtoshi Tetsuya makes clear
that banquets organisd in the mausoleums in the Qar!fa belonged to tlemb management
according to thavagfsystenm?Such acts of charity and philahtopy, committed by the living in the

name of the dead through theaqgf made it possible to purify the soul within the grax?

These three strains of belief fed an elaborate, multifaceted culturemefmoriawhich grew
from the ninth century onwards and, by the end of the thirteenth century, had acquired a ubiquitous

presence in its Cairene setting, as a subset of populdureuthat was especially pronounced in its
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appeal tothe sociceconomic, military elite. The increasing pracé of ever grander funerary
foundations should, at least in part, be understood as an attempt to tapaintbappropriateelements

of this memoral culture.As we will see, the institution of the waqgf wpaivotal in this respect.
Wagfandmemoria

The interest in the institution of thavagfcan partly be explained by pointintp its multi-modal and
multi-functional character. According to Borgoltépundations are, like the system of géichange
described by Marcel Mauss, @tal phenomenot® He argues®Yr Mauss stand das Soziale im
Zentrum der von ihm beschriebenen totalen PhSnomene, da§ es ein sozialer Mechanismus war, der
sie in Gang getztnd in Gang gehalten héf* He likewise argues that the foundations followed a

religious idea, were legal constructions, and played an important role in the redistribution of wealth.

Central to this venture, however, was a social interest. As we have, ske system of
redistribution of wealth supported a group of people centred around the figure of the patron. Rather
than loyalty to a living patron andhis family, it wasmemoridhat characterised the very essence of
the reciprocity to which this commuity was obligated in return for the wealth and honours received
as beneficiaries of thavaqf It is, of course most meaningful that the vast majority ofvaqf
endowments were funerary foundations, intended to provide for the care of the foundersO grave and

his memory®®

Comparing foundationpiae causae Christianity andwagffoundations in Islam, Jones makes
clear we are dealing with different things: he cautions not to project what he calls the
©@orporativist®and hierarchical nature of the ecclesitic institutions of Christianity onto religious
bodies in Islamwhich could have all kinds of shapes and modes of associztighereas it was the
objective of the Christian endowment to primarily further the salvation of the founderOs sofhéy
institute of repeated prayer and massg@dones emphasis@slamOs expectation that each believer
should take responsibility for applying the moral teachings of Islam in his dailyDlifethe context

of Christian foundations, thenemoriaf a founder formeda system of visual and textual references
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centred around a memorial act as part of the liturgy of which the larger outline was predetermined
by the authority of the churchGiventhe absence of such a centralised authority, or liturgy for that

matter, things have to be different in Islam.

Acknowledging this difference, Pahlitzsch confirms that alsaqfendowments safeguarded
the memory of the munificent Muslim foundgdn an institutional leve©Although Pahlitzsch is not
very explicit in outlining the final steps needed to come to terms with this paradox, he cites from a
number ofwagfdocuments to illustrate that these deeds included detailed terms and conditions
(shur®) that had to instruct the beneficiaries on how to keep, through continued repatitithe

founderO&membrance with God alive and constant until the Day of Judgiént

In contrast to the @orporativistOhierarchical organisation of religious institutions in
Christendom, as Hodgson first argued, stands an occasionaligbanttactualistOslam®®Indeed the
endowment deed seems key to understanding the way in which salvation was envisioned to be
mediated in an Islamic context. In Christendom, endowment deeds state the compensations for the
incorporation of certain prayers or Bible eglings for the founderOs soul into a set of rites, performed
by members of the clergy or indeed laymen, but always protected by the church. There is no formal
third party in awagfendowment. Thevagfdocument is a bilateral agreement between the founder
and wagfand a variety of beneficiaries. As the details in these documents make clear, it was a
covenant laying down the nature and the exact form of reciprocation, which, as Pahlitzsch illustrates,
included religious acts to be performed in the founder@me. This makes the mitigation of
remembrance and salvation in Islam more direct. It was the object of direct patronage extended by
the munificent patriarch. Through thevagf Muslim founders could rally and sustaad perpetuai

diverse group of peoplerpviding care for his soul and reference to his person after death.

It can be said that this care reflected the three strains of thought mentioned above. First, as
Pahlitzsch has shown for his Jerusalem examples and Eleanor Fernandes has illustr@eiddothis

care consisted of prayers to the dead and the reading of the QurO!n at the site of their grave.
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Returning to the three characteristics of Islammemoriantroduced above, myers to the
dead could be said by everybody, but in the case ofdations such agkhang"hor arib"! or even
madrasainstitutions that had an irhouse community of religious professionals, daily prayers were
organised pewadgfdocument®’In addition, almost everyvagfdocument stipulates the reading of the
QurO!n takinglace near the grave, often in several sessions, accomplishing one full reading a day.
That this reading was considered a gift of sorts to the dead seems proven by those cases where the
voice, as a medium for offering the words the QurO!n to the foundessubstituted for For example,
the vizier T!j akD)n MU ammad ibn Hann! (1243308), stipulated in thavagfdocument of his
funerary hospice that the orphans housed there should learn the QurO!n. After their lessons their

slates were to be washed ancketivater poured out over his grave.

The practice of theziy"rat alqub$ras such, secondly, could not really be institutiorsat.
However, it is quite clear that the architecture of the foundations were composed with great
sensitivity to acces& Moreova, it could be argued that theesthetic features of the building served
to attract visitors and communicag the founderOs identity for that purpose. Some foundations had

housing for guests and pilgrims.

It should however be added that the oftarsed deignation ublic endowmen€or @ublic
foundationQs a simplification, as it seems with the bigger foundations not every part was accessible
to the same degree. The mausoleum was open to the puohlicon special occasions whereas the
related institutions served a selected community. Some opened up to offer space for communal
prayers, but not all did. Only one or a number of grilled windows $bgbb"k, a paramount feature

of funerary foundations, offered a permanent connection with the commemorativ&cspinside the
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building, and it was often at the windows that reciters were positioned to read the QurO!n and water,

along withalmssometimes, \ashanded out*

The handing out of alms and food brings us to the third and most elementary fomeaioria
instituted by thewagqf charity and piety in the founderOs nanvéagfdocuments include clauses
stipulating that excess income is to be spent on alms and foodhe poor onspecial occasions.
Hence, foundations not only provided a social and spatial gtiecin which religious professionals
could dedicate themselves to memorial prayers and towards which visitors would be dthaynalso
generated ongoing charity for those worthy of it, in the name and remembrance of the founder. The

nature of thewagfasan ongoing, repetitive form ofadagéaias been discussed at quite some lenfth.

Posthumous charity began with the endowment of the foundation itself. The singular act of
endowment set all derivative charities, whether education, the curing of the,sickhe distribution

of alms in motion.

It is in the primary act of endowment, too, thatemoriacquired much of it8hapednesdIn
order for thew"qifOs charity to be effective, to generate reward in the afterlife, divine recognition of
the authorshp of his good deeds had to survikarzakh Consequently, little expensgasspared to
make sure that the living would not forget the"qif. Memorial architecture, as well as other objects
of wagffunded patronage, served this interest, fixing the identib§ the founder among posterity.
Beyond showcasing identity, this provided the munificent and powerful founder a traditionally
honoured, albeit religiously controversial, pretext to commission propagatida glorified, not only

his name, but also his s@eeconomic attribute$?

The fact that pious foundations served the representation of the foudesocial identity or

personawas manifest. Thevagfjustified, to a great extent, the production of a conspicuous material

¥ IX4R:6Ck-ER@®;D64!P<7!0C6/CP<1=J!+&HIRBE@R9I=I>\R0!E;<E0]C!;/|Q14E0=

¥ Ix41D60:1Z40BWR0!?P-:6 @![4u/!4<7!06 @ G416 CPC6;<-BROD!.656:6k4C6;<-=J107%!?% 0180 D=9

- ) P@#9+$(G)1$,".+$()$.,)2%'&( =107%!?%!Z;D1;: COtfad4E; 5IW05=!> R4D6CI!4<7IX6/6{BDBEM54:!
C-:4@=J'B@&#-+>)&.,)Q-#07%!ID0<B0:!4<7'WOSN)¥0CODM4! B %

91./%1b%0%!HP @]RD09-=1>\R0!Qi]D0--650!c<CO<C!:/ICR0!?4@:PB!S8DER6COECPDO!;/!. 46 BBIBXR)D:6 @ 6<4DI!
2%'&(- 134K, &+(L2!$8&%!Q]61D4]R9!]:49-141-4:60<C!D;:0'R0D02!v:01!xD410D=!>xD4//6 C6!;DIXD;E:4@4C6;<-2![R
[D6CO!;<IZP6:76<1-dI@)P&-#<)=+&.:"=107%! ZORIBKP-06/=!+G=14€) %

! +&



culture aimed at representationafme and glory. Contemporarsources made note of this, often with
a critical undertone. For example,-dlaqgr)z) included in highia!l al-Maqr)z) the following poem:

| see the richQahl @har"®when they die

build those tombs with mighty stones

They refuse all but ostentation and contempt
for the poor @Hfugar") even in their grave&

The worldly desire to use funerary architecture to gibedyto an integrative legacy of power and

household authority is obvious.

In parallel with endowment pactices elsewheregestablishinga funerary waqgf although
obviously expressive of a desire to create a worldly legacy, remained recognisable as a virtuous,
religiously spirited endeavour. Its glorifying aspect was ennobled in the pursuit of an honourably
religious goal, in which the merits of thieundations for the city and th&unn& mmunity could be
considered an expression of a laudable desire to seek nearness toq@bd.(This followed the
traditional character of thewaqgf which was in origin and by scripture advertised as a vehicle of
salvation®® Thus, with respect to mderstanding the motivations for the military classes to invest in
funerary foundations, Pahlitzsch and others have demonstrated thadf like Christian foundations,
created, sustainecand reproduceddoublememori@the intertwined remembrance by pterity and

by God, serving the dyad of fame and salvation.

This was establishedn summarythrough memorial acts carried out by the beneficiaries of
the wagfin return for their share in thewag®s revenue, following a prescribed cycle of acts destribe
in the wagfdocument, as well to some degree allowing for acts of bottggrmemorial devotion from
visitors and loosely connected beneficiaries, such as pilgrims and the poor. Concomitantlyatife
gave a®hapednesdo this memoriaandto the afterlife of the founder. It provided a clear location
around which commemoration was to centre. It also provided means for, in most cases, the
construction and upkeep of visual and textual elements that functioned asasemZmoireand

created a commemorativ@erson& bthe founder.
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Wagf memoria and group identity

There is one important point left to make. Thmemorigoerspective also brings out the partisan
ramifications that were inherentin making funerary waqf foundations. The creation and
reproduction of the founder®s commemorative persona by the community ofvtigfalso entailed a
positive identification, as a group, with this persona. This can be explained by studying in more detail

the reciprocal relationship between donor and beneficiaries.

It might have been the perceived obligation of those boasting a status a@ttaedians of
IslamQo establish pious and educational institutions. As Ibn Khald"n explicitly makes clear: kingship
was supposed to further architecture, while architecture fugted kingship® All the same,
commissioning and endowing a charitable institution, whether a requirement for legitimacy or not,

remained a gift.

Someone who rejects a gift, in a system of gift exchange, does not want to enter into a
relationship where hds indebted to the giver. This can be perceived by the giver as an insult, as an
attack on the integrity of his personConversely to accept a gift is to accepts giver andto
acknowledge, confirmor even contribute to his social persofialn the words of Mauss@o accept

something from someone is to accept something of his spiritual essence, hid%oul

The constant outpoung of money for payments, stipendand alms was, as settled in the
waqgfdocuments, reciprocated by acts miemoriaBut, as Fenkel already noted, the economy of the
wagfwas only in part a monetary one. Although of inherent value, the monetary gifts or salary also
symbolised anhonourthat could not easily be repaid. Thus thveagf ceaselessly, maintained an
unequal giftrelationship, in which the beneficiaries were permangnindebted to thew"qif. The
ongoing acceptance of debt meant that, unavoidably, the social identity of the beneficiaries as a

group, and possibly individually, became defined through that of the donor. Whereasvtuf
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community kept thew"qifalive, by engaging in all the®e actghat presupposed some degree of social

presence, the memory of the"qifkept alive a commemorative community for the same reasons.

Thus awagqgffoundation could contribute to a shared group identity in as much as the
commemorative community andhte household of successors continued to overlap. Just as the
identity of the individual survives the passing of time through memory, so too can a group survive
only if theirs is a shared memory that continues to bind them. In the theory of Jan Assmasmit i
@ultural memorydwhich in groups takes over the function of neural memory in an individtdh

this sense, commemorative culture is the cultural memory of the d€ad.

Throughwagfendowments, rich and powerful patrons could implicate a group ofrters
in a full attempt to Qsurp the futured* It would be wrong, however, as will be argued, to see
beneficiaries of avagfas victims, as the executers of the'qifDs testament without agency of their

own.

In fact, the potential of thevaqfto reinforce, through itsmemoridunction, a group identity
could prove to be of great advantagsspecially in a context where distinction and honowere not
easily passed on outside of the initial generation of roy@mI$ksThere was an interest omné part
of the bereaved to continue to grathe deceased a presence in their midst. In what follows it will be
argued that to be successful in their inheritance of Qal'w"'nOs patrimbig/sonshad to actively
claim their position in the centre of the commemorat community sustained by their father®aqf
Only in this manner could theyN and not one of the other membersf Qallw"n's extended

householdN successfully@surp the pasfio their own advantagé?

Memoriasustained by thevaqf provided a culturalsuperstructure to the soci@conomic
aspects of thevagfand as such enhanced and deepettgglpolitical applicability of thewadfin the
reproduction of household authority and the potentiglleading role of male offspring within it. As

we shall see, atsin the case of Qal'w"n, the network of thwaqf)s beneficiaries was bound in
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commemorative dutieshat preservedhis memory. This memory, in turmplayed a crucial role, not
only in the establishment of a grouiplentity of those engaged in th@®are forthe deadbut alsoin

the creation ofhierarchies within this commemorative community, which had at its core theople

of the wadfut also could extend its appeal beyond that. A son was by tradition positioned favgurabl
to perform the function of leadeof a funerary or commemorative community rallied around the
memory of his father. The function of"' ir confirmed this position and gave it a legal imdHowever,

as with the socieeconomic aspect of thevaqf it was crucial that sons actively take the centre stage
in this community. This position was alswitical because it allowed sons to appropeahe memory

of their father, safeguard jtand protect it from permutations unfavourable to their dynastic
endeavour. Potentiallymemoriacould be used by biological offspring of the&'gif to emphasise

inherited privilege.

Conclusion
In this chapter lhave demonstrated that thevagfcould be used to confirm or evgmoducea network

of loyaltiesthat could overlap with or perhaps even create social relationships and hierarchies within
the baytof a patriarch.lt was common, within the legal format ofie wagfdocument,for the w"qifto
use thewagfto protect and transmit his patrimony in favour of his lineage. The incumbent sultan

would usually be appointed™ ir of his fatherOs foundation. However, within the legal framework of
the wagfdocument, the privileges of sons couldt be definitively protected. Failing the presence of
a son, or if a son proved incapable of leading, the privileges connected to the supervisionveddhe
were normally stipulated to falto the w"qifOs freedmen, as indeed we can read imtgfdocument

of Qallw"n. Moreover, sons had to share their part of theqbs income with the military clients
anyway, as there were marposts to be distributed. So, even ifvaqffoundation could, by its very
design, create aociceconomic distinction betweenhe w"qifOs natural offspring and every other

member of his extended family, it wasill crucial to actively claim and maintain oneOs part in this

design.

It has also been argued thamnemoria sustained by thewagf provided a cultural

superstructure tothe socieeconomic aspects of th@agfand as such enhanced and deepetlegl



political applicability of thewaqfin the reproduction of household authority and the potentigl
leading role of male offspring within it. The network of tiveaq®s beneficiasenasboundtogether

in commemorative dutieshat kept alive the memory of Qal'w"nwhile establishing a group identity

for those engaged in the Ocare for the dead® and creating hierarchies within this commemorative

community.

In what follows, we take these historiographical and theoretical discussitwser to the case
of the Qal'w"nids. To understand if and how the potentialidentity-creating capacities owaqf
sustainednemoriavereusedby the founderOs sows will look at the dynamics between the creation
of a Qal'w"nid commemorative legacy anithe community in which it was upheld, shapgdnd
fought over. It will be made clear that the prospective and retrospectivesidenemoriaun pardlel
with Qal'w"'nOs ambitions for dynastic succession and the struggle of histeariaim their royal

heritage.
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4 | Qal'w"nOs funerary foundation

This part is concerned with the prospective side of Qal'w"mistmorigas it was designed by Qal'w"n
himself, or at least as it was supervised by him. In the limited literatuia tfiscusses this issue, there
consensusgeigns that the lionOs share of thisemoriavas produced and enabled through a pious
endowment known as thwvaqf akayf&Although it is true that Qallw"nid memoriaxtends beyond
that, to the production and usef objects, and the production and consumption of texts created
outside of the facilitating context of this particular endowment, we will see that the funerary
foundation of Qal!'w"n was, and was intended to be, both the architectural and social spacddh wh

Qal'w"n wasto beremembered.

If we can definenemoriaas we have in the last chapter, as the active care of the living for
the dead, the funerary foundation enabled exactly that. In this chapter we will take a closer look at
these living people, egaged in the material and immaterial realisation of Qal'w"mismoriawe will
take a closer look at those involved in the architecture and construction of Qallw"nOs impressive
complex, as well as at the network of people employed to perform a multitudeecgmonial,
religious, and practical tasks inside the foundation. In doing so, the focus will be ajutbiesand the
madrasa. The hospital, both as a building and a community of practitioners of medicine and patients
will be left out of this discussiorNot because these were unrelated to Qal'w'nOs commemorative

legacy, but rather because it requires a different focus to proparglysethis relationship.

Suffice it to say here that we may assume that all recipients ofwhegfplayed a role in
Qal'w"'n ONachleberand, consequently, all formed part of his commemorative community. It is
meaningful, in this respect that the Qallw"n@aqfwvas formally inaugurated at the central courtyard
of the hospital, as we will see. But the reciprocity of remembeiimgeturn for wagfmoney and

honours is not that clearly defined in every case and sometimes not at all. Whereas the employers of
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the madrasa and thgulba were professionally expected to pray for the founderOs soul, or care for
Qal'w"'n®s memory in othavays, such expectations are only implicit for the employees and inmates
of the b&ntrist'n. The memorial quality ofvagffunded knowledge practices, such as medicine, and

their value for the establishment of Qallw"nOs cult, deserves a detailed study ii’itse

4.1. Initiative
Qal'w"'nOsaccessiorto the throne in 1279 was followed by several years of political and military

turbulence. His sovereignty in Syria was challenged by the amir Sungq@Aahgar, and armed
conflicts with Mongol troops crossing thborder occurred regularly. As the sources suggest, only
when hostilities with the Mongols and the Crusaders had been temporarily settiedld Qal'w"n

set his mind to planning a funerary endowmehtt was clear from the beginning that this would
involve a prestigious building projectAccording to Sh!fiQ) ibn OAI), Qal'w"n was set on building a
monument ©f such beauty that proverbs need to be cited [to describe it], as no examples are

availabl€l

Perhaps Qal'w'n wanted to be there to oversee the ar@m of this project and therefore
waited for a period of relative peacehich allowed him the time to do sés evidence we can point
to the fact that Qal'w"n had already used this period to supervise a number of other projects, such
as the constructiorof irrigation works in Upper Egypt. After this undertaking, back in Cairo, he had
commissioned a madrasgubbacomplex for the interment and commemoration bis wife FPitna

Khan near the shrine of Sayyida Naf)sa at the edge of the Qar!fa cemétery.

)!bOEO<C:!94=.S_A<e-0h(D#-%+[R4-!4:-;!IOO<!CRO!;IoOEC!;/!-CP760-!/;EP-6<1!;<!B<;_:0710!]D4EC6EO-:!-;E64:!
<0C_;DB-=I12*CR0O!@04<6<1!;/!-PER!|D4EC6EOQ-!_6CR6<!c-:4@6E!ER4D 6 C¥BMER#4¥6-+DEREED Fi#h)
L U'<#8+-<.%?)9@")2.+"#A&1")_"+8")3" -1-."G);<-+-1%)&.,)P$'+$#")-.)L&#'>) 3& (K H<= (%) L=!
4EE0--07!:4-C1?4DER#=!I(R€G]-2nn___ %@4@:PB%P%¥670Nn]PI:6E4C6;<-n_;DBAODN4-B] G G
<;DCRDP]%ly/

'IF; DCRDPJE()*'&7")+<)*$'+&=!,,&%!
#!j8!]D;oOEC!C;!74kk:O!CRO!OQ(B@M]PC!6<!6<-C4:@O<C!I6::!;/!;<O!;/!CRO!@O76E-!O@]:(ﬂﬂjb@@/ﬂ}BO!
6<E:P707BIR6RSIBh<!BIAI4GBIIS-I8 U@474:G4:u4-RA<7Th*$0F)&BS/q%@ D)Ah)" -+ BR&HBRIBD;=!
&((L 2ze=1(#"%!

*IORS/Iwhi8:h!43SC61!434 TDHEB&} ) &B&S+@4#)Ah) R D& BE-5)&B&. HA#D7%![#47@PDh
KZ06BR&X'L3,$'%

“IF;DCRDP[t()*&7")+<)*$'+&=!,,8%/%!4:2|ORS/6jh!61 <! Ti&} ) & B& S+ @ 443



Qal'w"n took the decision to prepare his own funerary foundation in 1284. Shih4ah ibn
al-Nuwayr) (d. 1333) suggests that Qal!w"n was inspired to order his prestigious building when he
looked ¢ad)' at the mausoleurmadrasa of the penultimate Ayyubiduan, and Qal'w"'nOs late
ust"dh ak, !li' Ayy"b.? The,!li' iyya madrasa undoubtedly provides an important counterpoint
against which to analyse Qal'w"nOs project. Yet in the words of Ibn GAbdravho wrote earlier
than aFNuwayr) and from a closeristance to the sultan, itvas the funeral ceremony for Fitna
Kh!%n, in her new, aforementionedjubbathat decisively motivated Qal!'w"n to take action in
planning his own funerary foundatiod Although Ibn OAbd-alhir probably permitted himself some
poetic license, by inferring nuptial piety in Qallw"nOs decision, it is suggested that the death of his

wife turned his own thoughts tevardsthe grave.

Qal'w"'nOs birth year is not exactly clear but estimated to be somewhere around 1222. It is
therefore likelythat he was in his stkes when F%ma Kh!t"n died. By then, ke had reached a station
in life where it was logical to consolidate his legacy for posterity, both in a metaphorical and literal
sense. He had a family with at least four sons. Moreover, ahNigrobserves, the amount and value
of the urban property listed in thewagfdocument suggest that it was a wise move to make
arrangements and take into his own hands the transmission of his wealth. In this period of rare
stability, Qal'w"n could securetis inheritance with relative ease. Were hostilities to resuiiea
number of treaties were certain to expirll the sultan and his amirs would again go to war with

uncertain consequences for the future of his house.

To what extent Qallw"n had his own preceeived idea about the nature or functionality of
his charitable endowment is not very clear. The sincerity of this statement remt#irssubject of
discussion, but Sh!fi®) ibn OAI) sugests it had been Qal'w"'nOs own idebathidsgital’® There are
other stories that connect to this, which relate that Qallw"n once fell ill in Damascus when he was

still an amir and was brought to the -"r) hospital** Allegedly, during his treatment, he made a
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solemn promise to build his own hospital were he to leavenBscus in good healtif.Unverifiable
as this report may be, a link with the B)mlrsitin al"r) is further enhanced by Qallw'nOs
renovations of the building early on in his reign. A generic interest in hospitals is alsgested by

Qal'w"'nOs founidg of ahospital in Hebron, near the Tomb of the Patriarcfis.

We may also assume that the foundation was intended to be his last resting place from the
onset of the project. Not only is there the linkith the mausoleum of his wife Bitna Kh!t"n, but we
canalsoassume beyond reasonable doubt that thgubbawas part of the original plan. Sh!fi®) ibn
OAl) attributes this part of the building to Qal'w"ias does aluwayr)** The sultan purportedly
expressed his preference for the BaynQ@d(rayn as a location fohis project because it allowed him

to be buriedacross fromrhis master al, !li' Ayyub®®

Moreover, all of Qal'w"'nOs predecessors heshtedfunerary foundations. This tradition in
Cairo goes back at least to the rule of the Ayyubid sultak!aiil (r. 1218-1238), who endowed a new
madrasa at the burial site of the legal scholar and veneratkdykhim!m al-Sh!fiQ) at the Qar!f!
cemetry, outfitting the structure with an impressivgubbato cover his own tomb. This funerary

madrasa would become the buriatesiof a number of members of the Ayyubid dyna$ty.

Whether or not a madrasa was intended to be part of Qallw"'nOs complex remains unclear.
shifi®) ibn OAIl) holds that the madrasa was ditiaadto the original designAccording to him,
accountability forthis extravagance fell to themir OAlam db)n Sanjaral-Shuj!0) allli ' ). This is
plausible, as this amir acted as Qallw"rshadd aDam"@irthe chief manager of Qallw"n building
project N and was intensively engaged in the project at the BayiQdlrayn.'’ It is also possible,

however, that the Sh!fi®) ibn OAIl) wanted to shield his sultan from criticism directed at the madrasa.
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OuUIm!O had criticised the way the building activities had been conduétedth forced labour.

Overemphasising the amir@igency might have kept Qal'w"n in the clear as patron

In any case, even before the building activities started, the project was already determined
by the involvement of many otherssirst, Qal'w"'nOs administration inventoried the sultanOs goods
and estalished the eligibility for endowment, checking everything against the legal requirements
concerning the endowment of private goods. We knldtle about these preparationsnd it remains
unclear how andy what criteria the rural and urban estates wereleeted to be endowed. We know
where these properties were located, as this is mentioned explicitly invlagfdocuments'® The
majority of the urban property was located in Cairo, in close vicindyhe Bayn alQgrayn. Among
these structures are caravanserais, shops, market hatld residential buildings. It was commdaor
urbanwagqfproperty to belocated in proxinity to a foundation, but it is unclear why these and not
other properties were selged. Northrup remarks that the properties select@iere among the most

valuable and lucrative sites availalfié

Ibn Shadd!dOs accounts of the funerary foundatio®uwfan ak- 'hir Baybars in Damascus
shows that sultans could appoint an agent to talae of the formalities and preparatiorfer the
endowment. lbn Shadd!d himself acted as such an agentSidtan atSaO)d Baraka Kh!n, who
formally took care of his father®s entombment. Ibn Shadd!d played an important role in inventorying
the available poperty and lands® Apparently, he even was involved in drafting the endowment
deed. We do not know for certain who fulfilled this function for Qal!'w"n, although it could be
suggested based on theagfdocument that Qal'w"nOshushdasBlzz dD)n Aybak aAfram ak, i ')
was intensively involved in the preparationf®r the endowment and fulfilled a role similar to Ibn

Shadd!d3s.
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This amir is mentioned in thevagfdocument as the sultan@sk&ih matters related to the
administration of thewaqf? Moreower, it was this amir who presented theagfdocuments to the
sultan and readthem out loud during the inaugural event described abd¥élhis mirrors the
situation of nearly two decades earlisthenlbn Shadd!d had a hand in drafting theagqfdocument
and read it toal-sultan atSaO)d Baraka Kh!n for his appradal.significant difference is, of course,
that Ibn Shadd!d had been a clerk while AybakAdtamwasa senior amiran indication, no doubt,
of the prestigious character of the project and also, lpaps, of Qal'w"'nOs efforts to use it as a tool to

bind the amiral elite firmer to his cause.

Apart from defining themawqg$tnd drafting thewagfdocument, the endowment entailed a
prestigious architectural project. This meant that a location had to twernfd and a building had to be
constructed. As will be discussed in more detail below, it is clear that the finished building, the
Man("riyya complex, was part of the endowment. The realisation and funding of the building project,
including the selection ad acquisition of the foundationOs location, was administrated and managed

separately.

4.2. Building Qal'w"nOs foundation

Location

According to IbnAbd ai- 'hir, agents of the sultan suggestale Bayn alQgrayn asthe location for
the building project®®As we have seerhéBayn alQgrayn was a broad stretch of street in the centre
of alQ'hira, the part of the Cairaconglomerate that the Fitnids had established as their imperial
residence. It remained a prestigious and ceremonially important partosfn during Ayyubid and
Mamluk rule. The dsired parcel for the projecN to be discussed in detail belof was acquired
following a number of intermediary steps. First, theOib afaltanaHu(!m al-D)n Tururtay akMan("r)

acquired the plot for the Bayl-M!l, the treasury. A subsequent transaction saw the property passing
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hands from the treasury to abhu;j!O), who operated on behalf of the sultanvak&lagent. In turn,
the amir gifted the land and the building to the sultan, who was then able tot $ker construction

activities 28

Perhaps the indirect procurementas meanto shield the sultan from accusations of illicit
conduct. The property in the Bayn-@)grayn included an inhabited structure and a part of the old
Fatimid Western palace known #ise D!r Qubiyya. The occupants were female members of the
Ayyubid family who were much respected and had been granted the right to live there by Qallw"'nOs
predecessors. It was-8huj!O)dspleasanttask to now revoke their rights and persuade them to
leave by their own volition, offering them an alternative place to live. Refusing to move, the
princesses were ultimately removed forceful®/. The amirOs intercession in this matter could not

prevent Qallw"nOs image a&qif from beingtarnished from the bginning.

The fact that no costs and efforts were spared in acquiring the D&Wwbiyya is clearly
indicative of the desirability of the location for the realisation of Qallw"'nOs projéchumber of

factors may explain its advantages.

It seemsfirst ofall, that a central location was practical given the functisaf the building.
Accessibility wouldbenefitnot only the sick and the needy, but also the founder, as it guarantbed
exposure needed to serve the double aimm@moriaThe Bayn aRdrayn, the most central part of
densely populated a!hira undoubtedly wasa sensibldocation in this respect even though the
inhabitants from Fu%%where a substantial part of the Cairo conurbation lived, still had to travel

guite a distance.

Secondly, the symbolic value of this location seems to have been decisive for Qallw"'nOs
choice. The Bayn @& rayn was the most notabléeu de mZmomwéthe city, a placethat appealed to
the shared memory of the urban community of the Cairo conurbation and beydhd.memory to
which the Bayn alQgrayn appealed at the time when Qal'w"n planned his endowment was one of

an Egyptian monarchy and Gagiven victory over the threatghat had besieged the community in
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history. Quite understandably, this was the obviodage for Qallw"n to carry out his project, loaded

as it was with monarchi ambition 2

By building his foundation here, Qal'w"n placed himself in a tradition of Egyptian empire
and monarchy hallmarked by the ongoing presence of Fatimid and Ayyubid rogauments. But
more recent memories, evoked by newer buildings in the Bay@dtayn, were also or especially
expedient to Qal'w"n. The first of these was the madrasausoleum of Ayyubid sultan, and
Qal'w"nOs former ust!dhal-, !li * Ayyub. The second buiing, right next to it, was a monumental
madrasa commissioned by-alhir Baybars. This was the first madrasa where Islamic law was taught

according to all of the four Islamic schools of jurisprudence.

With their respective monuments both allli' Ayy"b and al- 'hir Baybars had displayed
their legitimating credentials agih"d&heroes. The mausoleum of -alli' Ayy"b was from the
beginning presented asrmashhaga shrine built to honour a martyr. Such shrines were built earlier
in the Qar!fa cemetry. Al !li' AyyubOs wife had, by commissioning her husbandOs tomb, introduced
the mashhadhto the Bayn alQgrayn.?° Al-- thir Baybars®building in the Bayn aQgrayn did not

include amasshadut the titulature alsoalluded to his success asraij"hidking.*

In both cases, th@h"d&claims matched with the sultans® accomplishments in fighting the
Crusaders and the Mongols. But succesghifd, as both a requirement and a proof of legitimate
kingship, was not only about military achievements. It also waswashave seen, about offering
protection against heresy. As madrasas, both thig' )yya and the Z!hiriyya attested to af, !li'
Ayy"bOs and allhir BaybarsOs dedication to this second aspejihtd. Engendering a spatial, visual,
and functional associatin with the, !li ' iyya and the- lhiriyya, the Qal'w'"n Complex in the Bayn
al-Qgrayn was a monument to Qal'w"nOs ojil'd&heroismthat joined the chorus while shouting

overthe echoes of his predecessdts.
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The link with ak, lli' Ayy"b, his formerust"dpwas especially meaningful and important to
Qallw"n. It was Qal'w"'nOs explicit wish to be buriadross fromthe tomb of his master. When the
Qal'w"n complex was opened, Qal'w"n concluded his tour by making supplications atlil Os

grave.

Qal'w"n was tte first sultan to decide during his life to be buried in the BayrQarayn.
Apart from at, !li' Ayy"b all sultans of the Cairo Sultanate who had died in Cairo had been buried in
the Qarlfa, in the vicinity of the tombs of important members of tBahl ddayt This sacred cityscape
remained very attractive for its numerous sacred sites. Blin e vicinity of the righteou€tame
with its own eschatological advantages. In addition, it offered a connection to a commemorative
infrastructure guaranteeingvisitations and devotion a prospect that was fundamental to the

memorianotives of funerary foundations.

Shajar alDurr hadher madrasamausoleum built near the shrine of Sayyida Naf)sa, another
important node in the sacred infrastructure of the necropofisd a common place for the tombs of
female members of the ruling elit®. AybakO®ide dom&vas probably located along ¢hmain access
road to the complex of aBh!fi®) coming from the north. Mu&affar Q@z, initially buried where he

fell, was ultimately moved to the Qarl!fa alsd.
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Indeed, the Qar!fa was a likely place to be buried. The presence of holy graves provaded a
of barakablessingsWhat perhaps made the move away from the Qag#sier for Qallw"n was the
fact that some of the scenes of funerary devotion common to the necropolis, described in chapter
three, migrated to the city. Foreshadowing the fate of than("riyya, the foundation of ai, !li'
Ayy"b had become a place of cultic repute by Qallw"nOs time, and it is very significant that following
the reign of the first, lli ' ) amir, Aybak alfurkm!n), this becamehe place where the accession ritual

for the new amirs took place.

The fact that the madrasa of-alli' Ayy"b had attained aertain sacralitfand his grave
had become abjet de cult€nade the concerns fanemoriaverlap with the ideological advantage
of this site®* Qal'w"n had opted not to ke buried in the Qarlfa, but in the vicinity of a righteous
martyr. As a sacred tomb, the grave of di ' may also have attracted to the Bayrn@Hrayn zuww"r,
pilgrims who, as described in the previous chapter, frequented the graves of the Qar!fasewlhadre

in the city to make supplications.
The construction process

For the building project itself aBhuj!Q)asshadd abDam"Oivas responsiblé® All relevant sources
confirm this. Asshad¢he continued to play a prominent role in the project frone@inning to end.
He had been engaged in this function before, supervising the construction of thdrasatomb of

Qal'w'nOs wife, Bbna Kh&m.* Shifi®) ibn OAdxplicitly states that al-Shuj!O) took important

decisions about the design of the building bimself*’
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In her recent tentative study Iman Abdulfattah confirms that&huj!O) had creative agency.
However, pending further research, she refrains from confirming him as the architect of the
project3¥The sources certainly do not identify him as sudh fact, the chroniclers credit no one with
the role of the projectOs artistic director. Whereas authorship was acknowledged in literature and
sometimes in caigraphy, in architecture this was difficult. Primarily, the existence of a single artist
earning exclusive praise for a building such as the Maiyya would go against the religious line of
thought underlining the foundation of such monument&The pious foundations were explained and
justified as acts of charity, devoutness, and religiously insgicare for the community. It was
therefore rhetorically impossible for someone other than the patron, as GodOs tool, to take credit for
them. Also the identity of the architects ahe T!j Mahal, for instance, remains hidden in most
sourcesEven if thee was a single individual who was more than others responsible for a successful
and pleasing design, it was not appropriate to distinguish him as such. Only in rare cases do we find
an artist who managed to successfully lihis memory to such projects, lough epigraphy or other

media, receiving recognition fohis art.*°

Although Abdulfattah leaves the question of the extent of2huj!®)Os input in the design
open, she does seem to suggest that it was substghdiShudj!O) may rightfully be identified as an
primary creative agenamong a group of people responsible for theidaof the buildirg, exercising
creative input at all stages of the proce3$e analysis of the structureOs construction suggésts
example,that even important decisions were taken <gite, as was cusinary in these days. The
thickness of the walls ahe Mar("riyya, for example, created a safety margivhich was necessary

in the case of an undetailed pl&h.

This fact suggests that the job of theuhandis edm"Oig building professional and engineer

in service of the court, was also very importaftis official was responsible for the technical and
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mathematical aspects of the design and its practicalsite application. As this design was most likely

very tentative, his decisions had a creative capacity as {¥ell.

On a smaller scale, the decisianfsthe secalled masters of the craft also had a big impact.
This group included the chief masons, stuemorkers, wood carvers, etc. They were responsible for
those aspects of the project falling within their fiedabf expertise and hired their own teanf onen.
It is likely that craftsmen made decisions on site, based on their experience, skills, and artisanal
traditions harking back to their place of origin. Their agency in filling in the (decorative) details of

the design ultimately must have had a greatpact on the visual impact of the buildingf.

Thus it is clear that the establishment oféiMar("riyya was a collaborative effort, in which
al-Shuj!®) might well have played a decisive role, if only becauShuglO) hired theraftsmen and
organised the supervision of their worlbased on his own preference and prior experieffi@ased
on a rumber of commaalities with the building of F¥%ma Kh!t"n, which will be described at more
length later on,as well as later buildings in which he was involved, it seems clearabh@huj!O) likely

preferred to work with the same tearfi.

It should also b added, however, that in a praiseworthy attempt to emphasise the
decentralised and diversified collective of agencies at work, attributing to them the creative credit
they deserve, the tomlown influence of the patron himself cannot and should not be @eniOther
royal patrons before Qallw"n played a primary role determining the model to be followed. Sultan
Baybars, allegedly, was even involved in the sketching of the design. Even if this is a flattering
account, it does indicate that the scene of dt@n at a drawing table was not that outlandishhére
are no indications that Qal'w"n was personally involved in tlaetual sketching of the desigf.

However, a conflict, apparently concerning the layout of the foundation, between the sultan and his
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amir has been well recorded, suggesting thatSiiuj!®) could not overstep certain preconceived

limits and was expected to stick to a rough outline of the desfgn

The result was huilding of truly monumental proportions. The most salient of these features
will be discussed in subsequent chapters. Suffice it here to pmihthe multi-layered construction
history. If the Qal!w"n complex is the ultimate monument to the identity of its founder, introducing
a Qal'w"nid style used by his descendants in their aoemorative architecture, this style was
created by a number of agencies working together. Althosghent parts, such as thatroduction
of Levantine decorative features and the reintroduction of the octagonal drum, can be attributed to
al-Shuj!0), iwill be argued in subsequent chapters, that this deestradict the building®s function
of representing, and hence commemorating, its foundiisimply illustrates thatmemoriaequired

the collaborative engagement of the living.
The endowment of theding

According to alNuwayr), Qallw"n paid for the construction with his own monéySometimes,
construction was paid for wittwagfmoney, although this was technically illegal because the waqgf
could not be its own beneficiary. In those cases, often storiegwpread that a treasure or buildings
had been found on the construction site, to peept criticism concerning the provenance of funds
and materials® There seems to be no such story for Qallw"'nOs foundation. Everything suggests,
therefore, that the finiied structure was Qallw"nOs own propertyilk). This was necessafyr him

to be able to endow it.

That he did endow it as part of the foundation follows from the extagigfdocuments. They
describethe physical shape of the architectural complex thlabused the charities identified in the
same document. Thevagfdocuments also describe in minute detail the urban surfaleat this
building covered. This explicit reference to location and building means that the Qal'wun complex,

as we know it today, wasart of the endowment. It belonged to the package of capital transferred to
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the charitable cause Qallw"n had selected. Moreover, the opening statement, which the sultan
pronounced during his first visit to the hospital, seems also significant in this respk was
witnessed by Ibn OAbd-ahir, in whose words Qal'w"n said®declare this place wagffor those

who are my equals and those who are not, for the enjoyment of the rich and poor alike, for those who
come to this place and those who stay h@&fe\lthough the word placeriak'n) does not necessarily

refer to the architecture, it seems to be a reference to the foundation both as a spatial and as a social

entity.

4.3 The people of thevaqgf
The wagfwas however, much more than simply a buildingn the wagfdocument the termOahl al

wagfis sometimes used to describe the community of those supported bywtgf akayf& This
included all the people who made theaqf@orkOThis community of the foundation was incredibly
large. All of its membes played their part in keeping Qal'w"'nOs memory alive and formed the centre
of what would beome Qal!w"nOs commemorative community. In this part we focus especially on the
employees and deperdts of the madrasa and thgubbalt was their explicit task tdake careof the
memoriaf the founder. We will describe the acts and obligations they had to perform in return for a

stipendfrom the waqf as well as try to reconstruct a social profile.

Nowagfdocument for Qal'w"néqubbasurvives. The extant docuents pertain only to the
employment of staff in theb&mrist'n. However, a secondagfendowed to thequbba given by
Qal'w"'nOs son dshraf Khal)l in 1292, refers to the original document in describing staff and their
salaries, providing a general seneéwhat the original situation looked like. Moreover, a detailed
description of the madrasaOs aqnubb®s staff has survived in the history of IbsFat!t (d. 1405§°
Ibn alFur!t was an Egyptian historian of the latter half of the fourteenth century. etemposed a
rather Egyptocentric history of the world in which he included verbatim copies of all sorts of sources.
Given the details Ibn dFurlt supplies, we may suggesthad access to the originalagfdocument
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of the qubbaor copies of it. Also allagr)z) seems to have had access to wWaxfdocument, as his
Khial includes detailghat correspond to the information provided by Ibn-&url!t.

The poor

In her discussion of gifgiving in monotheistic religions, lllana Silber distinguisbbetween differat
forms of religious gift giving, suggesting three categories: giving to God, giving to the poor, and giving
to religious professionals. For each of these acts a different form of reciprocity ofraciprocity

can be discerned. The pure gift to God, #a®, is hard to identify in the system of theaqf unless

we consider thavadfin its totality as a sacrificial gift to God. The two other categories, giving to the
poor and giving to religious professionals, are more easily identifiable.

As we haveeen in the previous chapter, all the charitable foundations of medieval Cairo
normally distributed alms and food to the podFhis was also the case f@allw"n Os foundatiariThe
wagfdocuments specify that any residues of thagfrevenues were to be disbuted to the poor:*
Givingalms to the poor, as Adam Sabra has noted, was not plain and simple pindpgt It helped

the patriarchs of the Mamluk households to buy loyalty and reverence among the urban popufation.

Not everyone among the poor and emmically destitute was eligible to receive alms.
Poverty relief was restricted to a selected group. Thgar'O waas"k&ras the poor are identified in
the waqgfdocuments, were supposed to consist of a worthy groupedde. Preferably this group
included suf@®s who had renounced wordily possessions out of pious convictions. The value of the
charitable at of alms giving, hence, was not depentlon the level of economic destitign of the
recipient, but rather on his piety. This preference suggetstat such gifts were motivatedot only
by philanthropy orby the urgeto gain popularity, but also by natihs of either inherent religious

merit or eschatological notions of otherworldly reciprocity.

As Yaacov Lev has discussed for the Mamluk case, there was an eschatological orientation to
poverty relief, in which giving to a pious person contributed to thedemption of the munificent

giver.** Although it seems very reasonable to suggest that it was crucial to maintain a level of support
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among the urban poor, a@ transfer of wealth from the rich to the po@ralms did not serve the
@radication of povertybut the purification of wealtly’ By enhancingheir blessings upon reception,

the pious and religiously poor were considered a more efficacious destination of charity.

The distribution of alms at the foundation had a festive and demonstrative character,
element ofmemoriarecognition of and memorial reverence to the benefactor, an aspect of the
eschatological orientation of the poverty relief theaqf akayf@rovided. However, thisnemoriavas

rather undefined as itonsistedof actsnot clearly spelled outin the waqgfdocument.
Religious professionals

In contrast to the poor, aother group of pious recipients had to perform welefined acts in return
for the money they received from theagqf This group lllana Silber calfeligious professioalsd®

They were expected to engage in religious@ulticGactivities inthe name and honour of the"qif.

At the head of this group stood am"m. According to Ibn aFur!t, the in-house imam had to
be of the. anaf)madhabone of the prominent schools of Islamic law during Mamluk rule. According
to aFMaqr)z) this imam led the prayer five times a dayhe prayer apparently took place in the
madrasa, as the guards had to open the dddesween thequbbaand thegiblaor the QurO!n reciters
and others who wanted to pray.Six muezzins, and one chief muezzin, were also employed to call to
prayer fromthe minaret and to perform the allt together with the imam. The imam received eighty

dirhammonthly, each of the six muezzins thirty, and the chief muezzin forty.

Then there was a group of fifty men who had to recite the QurO!n, during the entire dhy an
night in shifts® The reciters in the mausoleum haib stay, to read the QurC)!n, invoke God, and ask

forgiveness for the martyssultan, buried in the grave that is in thgubb&5* This clearly corresponds
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with the rationale of doublenemorialndeed, a mentioned in the first part of this dissertation, the

reading of the QurO!n for the dead was one of the primordial forms of Isomicemorative culture

The readings had a certain public aspect. The reciters were positidmede thequbbain
the windows facing the Bayn @grayn. For each passdry who heard the sounds of the holy QurO!n,
for Muslims the literal Word of God, the merit of the recitation was augmented. At the samethtime,
readingof the QurO!n in the founderOs nawmild remindthe public would of their creator as well
asof Qal'w"n, whose name was applied above the windows in which the reciterg wesitioned §f.

alsofig. 3, and figr].

As a last category among the religious professionals, we may include the educational staff.
Ibn alFur!t mentions that thewaqfprovided for lessons itafs&rThis required the appointment of a
teacher, who received monthly 133 and 1/3 dirham, and a deputy teagheOgdvho received 40
dirham. A circle (ulbg ofthirty students received atipend ofthree hundreddirham to share lbn
al-Fur't does not clarify where these lessons took place, but we may assume this happened in the

madrasa.

We know for certain that the madrasa was the place for lessoPad&thAgain a teacher and

a deputy eacher were employedvho all received a salary similar tihat of their colleagues at



thetafs&department. In addition, a reader wappointed who had to read théad&tlin front of the

teacher when the lessons were in sessibn.
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Nonreligious proféenals

Apart from the@eligious professiona@here is another group, which Silber leaves undiscussed, but
which clearly played a role in the commemoration of the founder, if only because they took care of

the commemorative community of the founder arnlde space in which it was located.

In the hall between theyjubbaand the madrasa, six guards were posted to stop people from
entering at any timeother than praying hours. AlIMaqr)z) informs us:

These guards received for their livelihood the finest bread and prepared meat and every
month a rich salary, which made them wealthy and rich. They enjoyed respect, had authority
and people listened to them [E] Thedtiest servants of the sultan were appointed to these
offices, who would assign representatives to carry owd gervice in the mausoleum ftimem.
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Nonetheless, in spite of their standing and munificence (of senior servants), they regarded
serving in the masoleum as a big honoft

It was an honour specially received for freedmen to be appointed guard of their mastegdMost

of the bigwagffoundations employed guards to police the premises, and it stands to reason that
Qal'w"n had made the same arrangements. Evidence for this is supplied byala@&ocument of a
Ashraf. In this document it is explicitly stated that those filling the offiof guards of the foundation
could only be freedmen of Qallw"n or freedmen of-Akhraf himself. Only after this group had

bemme extinct could then™ ir of the foundation appoint other people as guaris.

During the time alMaqgr)z) wrote theKhia!, these guards were eunuchs. The tekin"dim
used in thewagfdocument, meanguarddor Gervanbut was at the time used to denot®lack
slave/servan®d® Indeed most eunuchs were blacland according to Shaun Marmopkh"dimwas a
byword for eunuch in thavagfdocument of Qal'w"n® That these men had to be freedmedutag)i®
compatible with this reading, as the eunuchs, likmmI$k, enjoyed an unfree status, embedded as

they were in the household of their patron until manumission.

As Marmon shows in mavork on eunuchs and sacred boundaries in Islam, there were two
reasons to post eunuchs to guard tombs. The first is connected to the observation that many graves
in the necropolis of medieval Cairo were, like aristocratic households, places charactdérysad
certain tersion between the public and the private. At grave sites, the living would meet and visit the
dead, as i€alling at their homesEunuchs also guarded the haliihl&rof the rich households in the
city, and so:@he eunuchs who guarded the entryway to a tomb mirrored the role of their
counterparts in the vestibule aflihl&nf a living household, and were in fact, at least initially, often
the same individual wh had controlled access to the dead personOs home or to his person during his

lifetime &7

The second reason had to do with preventing unruly or illicit behaviour. According to

Marmon, the cults of the dead often involved the participation of womand this meant that strict
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rules of decorum had to be safeguarded and when necessary enférEeis. may be particularly the
case in the Qarlfa where the cults of the dead were often characterised by chaotic group dynamics
which could defy public order. It seemisowever, that in the case of the Mdfiriyya, things might

have been more formal and gelated to begin with, less prone to spontaneous hysteria. However,
there may have been a fear that funerary devoticould turn to fitnaif the guardsdid not strictly
regulate access. To do this was their explicit task. They had to protect the gravh@faundationOs
community, keeping unauthosed persons from enteringhe foundationOs premis&sAl-Magqr)z)

mentions: OEven today [the guards]not allow anybody to enter thgubbaexcept its peopl&®

Ibn alFur!t mentions that each guard received a salaryfiftfy dirham for his services. This is not an
exceptionally high sum of money, represamg one sixth of the salary of the" ir who was entitled

to three hundred silverdirhamfor himself. The imam was paid thirty dirham more, whereas the
qubb®s twbaww"Is, or doormen, earned abohalf as muchi* As atMaqr)z) suggests, it was not the
money, but the honour attached to the mondkat mattered and allowed the guardians to take pride

in their position @ spite of their standing and munificenc&?

Al-Magr)z) reports that, in addition to guarding the premises and codinglthe activities of

those connected in any way to the tomb complex, the guards also engagetls of devotion:

| have seen these guards, and they had great honttumjid and authority and were held in

high respect. Their sheikh waounted among the leading notables. He wbsit on hi high
bench and the other guards would be seated in their places and would not cease from their
pious acts of devotior®

In the wagfdocuments of other foundations it is stated that the guards also had to make sure that a
team of caretakers ditheir job. For instance, theagfdocument of the foundation of Barq"q, not far

from the Mar("riyya, stipulates thatGhey are to inspect the conditions of this madrasa every day
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and encourage the janitorddrr'sh$n sweep the madrasa and the tomb and to clean them [...] as is

the customin that placeJ*

Also in Qal'w"'nOs foundation, a number of valets were responsible for the upkeep and
maintenance of the building and its furshings These includedn additionto a number of janitors,
one or more attendants whose main responsibilityvas to take care of the garments of the deceased,
which were kept in a closekhiz'ng in the direct vicinity of the gravé®In the wagfdocument of al
Ashraf Khal)l twdarr"sh$n(sg. farrlsh) are mentioned, sharing between them 53 1/3 sildizham

monthly. About the social profile of these servants we unfortunately know nothing.

For activities taking place at thgqubbaat night, such as the ritual handing out of alms at
Ram&!n, or the vigils held in the grave at religious holidays, such asrienid athabg&the provision
of enough light was essential. Lighting combined practical necessity with religious meaning and
aesthetic effect. Oil and wax candles constituted a popular endowment to tombs such qstthaf
Qal'w"n. In the wadfiyy"tof alAshraf, these items are prominently included. Respoiigip for the
lighting, during festivals as well on an everyday badall to two lantern guards who were

handsomely rewardeevith 53 and 1/3 silver dirham between theff.

The director of theqf, then! &r al-waqf

The most important member of the@hl alwaqgfOwas the n"ir; he was the leader of the

commemorative community of Qal'w"n. As was not uncommon for founders, Qal'w"n appointed

himself then" ir of his foundation until the moment of his death.

The honourable lord the high amir OlzzDyh, the agent of thev"qif, by the power of his
mandator, our said lord the sultan -&llalik a-Man("r [E], confers the supervision of this
wagqfand its administration to our most majestic lord the sultan-Mblik al-Man("r,
endowed by him with his gracBmay God further his works and may he render the days of
his life wholesome and blesséd
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Although the quotation above is taken from tleagfdocument pertaining explicitly to than"rist"n,

it is likely that the supervision of the foundation also included the madrasa andiiigbaOn the one
hand, the hospital, madrasaand qubbawvere seprate organisational units, for which specifghur$

N the terms and conditions of revenue expenditufé were listed inseparate documents. On the
other hand there is no mention in the sources of @"ir aFQawq"for the qubbaor madrasa
individually, apart from the hospital. The authorAl-Qalgashandnentions theoffice of @™ ir ak
b&m"rist"n aMlanr&in his elaborae manual for scribesHedescribest asone of the clerical offices

in the realm.While there is nention elsswhereof the position of teacher at thénadrasa that is with
the b&m"rist"®there is no reference to a saate n"' ir for the madrasanor forthe qubba® Indeed,

in most of the multifunctional, hybrid funerary foundations in Cairo, such as the khang'h of Baybars

m

al-Jisnak)r for instance, the" ir was appointed to oversee the total of its constituent paits.

The wagfdocuments clearly indicaté¢hat the n"'ir was responsible for the upkeep of the
material as well as nhematerial asped of the waqgf First, the custodian had to make sure that the
material elementsof the waqgfb including both the endowed property as well as the foundation
complexitself Dwere in optimal shape. He had tepair, and build anew what is damaged of the

[waqgbs] buildingd®

It was also tha" irOs obligation to take care of the foundationOs personnel and community.
He had to pay the salaries of those working irdaaround the foundation from thevagfs revenues.

If a member of théahl ataqfdied, then™ ir had to pay for the funeral with money from theagf*

Then" irOs duties were highly rewarded. The originafjfdocuments of the foundation are
rather vagle about the remuneration of the" ir Bprobably because it was Qal'w"n himself who
would fulfil this function during his lifetime and any suggestion that he was himself the beneficiary
of his own foundation had to be carefully avoided. Maaqfiyyaof alAshraf Khal)l, however, is very

explicit. Of the revenues raised by theagfproperties and lands listed in the document, th& ir was
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to keep as a salary the amounttbfee hundreddirham monthly# Compared to the salaries of the
other employees, this as a substantial sum. It must have produced a significant advantage in the

game of Mamluk politics.

Tradition favoured male offspring to receive thai r, the supervisionpf large familywaqgé
after the demise of thev"qif. TheYad&tloften quoted in réation to thewagfl @/hen a man dies, his
good deeds come to an end except three: ongoing charity, beneficial knowledge, and righteous

offspring who will pray for hif®?N reflected the custonof appointing offspring as™' ir, thus making

them beneficiaris of their parentOsagf Qallw"'nOsvagfwas no exception:
bthen, after himbmay God bestow upon him tall buildings and a long reign witko the
most favourable g-Oamthglthat is the favourable of hisons and the sons of his soas, far
as theline goes WwaQin safgl$After that to the most suited, that is the most suited of the

freedmen Qutag)@d our lord the aforementioned Sultan-alik atMan("r - may God make
his victories powerfuf*

Although thewagfdocument explicitly favours Qal'wh's offspring, the document does not stipulate
which of Qal'w"nOs sons was to fulfil this position. The indicatib®amthathe most suitedleaves

open further criteria of succession.

Thus, the clause quoted above leaves ample room for improvisatould the freedmen of
the w"qif be eligibleonly if Qal'w"'nOs bloodine had ended, or would a freedm be preferred were
no suitable offspring available? If so, by whom, and based on what criteriaynder what
circumstances, were freedmen preferredar offspring? Qal'w"n might not have intended it, but
the wagfdocument did not exclude anybody from Qal'w"nOs entourage, except perhaps his wives and

daughters to succeed him as the custodian of his foundation after his demise.

Conclusion
This chapterexplored thewaqf akayfg&Qallw"nOs foundation as it waseatedand constituted by a

large group of people wh@achin his own way, participated in the care of Qal'w"'nOs memory. We
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first looked at the initiative and the preparations of the project.c8adly, we zoomed in on the
endowment as a prestigious building project. Finally, we gave a detailed overview of the beneficiaries

of the foundation, describing the tasks they had to perform.

When we take a last, summasrig look at the different peoplénvolved in these different
stages of the realisation of Qal'w"nfdemoriait is clear thatamirs, both Qal'w"r® peers as well as
members of the Mafiriyya, played an important role in the preparation and the physical coming
into being of the project. Afar as we have been able to reconstruct, it seems that in the interior of
the foundation, those responsible for the execution of Qal'w"nOs immateréhoriathe Oahl alaqf
were selected or wereto be selectedfrom a different category of peopl@cluding family members,
religious professionals, and eunuchs. Apparently, they did not belong to an inner circiidlelifpr
these functions. In this manner, the legal structure of thaqfoffered the possibility to emphasise

and create social distinansin the network of Qal'w"nOs posthumous patronage.

All these different people were bound by theaqgf akayfg&and its patron, some briefly and
some for longer. However, the foundation made all of these participamarts of his households,
clients, ard others liaisons stakeholders in his royal legacy. Just as the eunuchs guarding the tombs
mirrored the setting of Qallw"'nOs royal dwellings during his life, the project itself was an
achievement which attestetb Qal'w"'nOs position as a royal patrahthe centre of his web, and it

was designed to continue to do so after his demise.

If memorias the active care of the living for the dead, this chapter has taken a closer look at
this care and given an overview of those people who provided it, the memblo formed the core of
Qal'w"'nOs commemorative network. The fate and transformations of this network, and the role of
Qal'w"'nOs sons in it, will be the subject of the third part of this dissertation. The next two chapters
will offer more detailed attentdbn to the less permeable product of the living care for Qallw"'nOs

memory: the architecture itself.



5 |Qal'w'nOsvagfas commemorative structure

Memories of past events, places persons may be transmitted from generation to generation orally.
However, mnemonic atrophy tends to set in quickly when the past is neemacted, recorded, or
representedif it is not codified through and within culturé.Without this reification of the past, the
unifying effect of collective memory becomes undone anglling versions of the past emerdd his
second part of the dissertation argues that theagfof Qallw"'n was intended, like official
historiography, to prevent the diffusion of collective memory atalcodify Qal'w"'nOs memory into

an official and advantageous form.

This chapter will investigate to what extent the architecture of thdan("riyya contributed
to the representation and commemoration of Qallw"n. How, if at all, did the architecture ofithegf
contribute to a@on-discursive enunciatiofbf the foundersO royal persoAdhis chapter will show
how themawqsftself helped to express anatdetail not only Qal'w"'nOs identity as patron, but also
his image as sultan. A number of architectural elements will be singled out and their expressive

commemorative function will be analysed.

5.1. Preliminary considerations
Describing Mamluk princelgrchitecture, R. Humphreys quotes the Sassanid adage@#agion and

kinship are twin€ Yet at a first glance, it is hard to establish what features hint at this partnership
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in the architecture of the complex of Qal'w"n. There are certainly no iconagic or decorative

features that mark the building as royal in a stratdgbrward fashion.

Apart from the epigraphy, which will be discussed in the next chapter, the (Midyya
complex is seemingly devoid of visual or figurative elements expressive dafialsdentity. With the
exception of the mosaic of a pedrkaring tree, decorating the conch of tmi%abin the madrasa,
the funerary foundation of Qal'w"n is imagéree. Moreover, in spite of the existence and ongoing
development of a system of heratdsigns at the end of the thirteenth century, the complex does not
include any® Its decorative programme includesnly epigraphy and decorations of a floral and
geometrical nature. The decorative programme of the building thus seems to omit any refetence

the person of Qallw"n, save for the epigraphic rendering of his name.

One cannotttribute this fact tothe presumed iconoclastic nature of Islamic art in general.
There are clear indications that the decorative programof some Mamluk palaces in Cainezluded
elements of a figurative natur@Moreover, although the decorations of courtly commissions tended
to be increasingly noffigurative from the latter half of the thirteenth century onwards, depictions
of courtly scenes as well as representatiorfsroler figures continued to appear on Mamluk

metalwork as well as in book illuminatioris.

What is significant, however, is the status of both the madrasa andjtii#haas places of
worship. Although thequbbawvould not assume its function am official place for thejumaOprayer
until much later, the presence ahi%"bs, prayer nichesin both the madrasa and thgubbanade the
mausoleum itself an appropriate place to perform thal"t, the liturgical prayersthat Muslims

formally have to observe fiverhes a day.We may assume that the absence of the figurative in the
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decorative programme of the madrasa and thebbareflects a normative, forbidding attitude

towardsmith"l, representations of animate objects, in places of worship.

However, the influace or indeed the solidity of a religious normative system of thinking vis
“-vis several aspects of culture as lived and experienced, including the design of a monumental
building, should not be overstated. The previously mentioned pagat is worth conglering in this
respect. In its style and figurative content, it contrasts with the nfigurative decoration of prayer
niches elsewhere in medieval Cairo. It has been linked to a damascene mosaic tradition going back to
the famous mosaics on the facade the Umayyad mosque, which are echoed in the mosaic
decorations inside the tomb @ultan ak- !hir Baybars in that city’° It also appears inside the tomb
of Shajar aDurr, where it has been interpreted as a visual allusion to thésabDs name, literally
tree of pearls. Meinicke, however, argues that the mosaic in the tomb of Shajauralwas applied
later during or after the reign of Qal'w"n, at the time when the mbtvas already well established,
which weakens the argument that the mosaic had angafic referential quality** It could quite
simply be a suitable reference to QurO!nic descriptions of paradise introduced in imitation of the

decorations of the Umayyad mosque in Damaséus.

Given the scarcity of extant figurative elements or iconographyis difficult to recognise
symbolic expressions of the founder's identity. Oleg Grabar admits that, if iconography consists of a
figurative or symbolic visual language, then this hardly exists in Islamic art. He continues however:
Qhis is not to say thiathere are no Muslim symbols and signs, but they consist less in visually

perceptible features than in memories of men and evéitBy making use of space, physical shapes,
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and styles, monumental architecture appeals directly to these memories. A pesfeedback
relationship between form and memory is created in this way. An architectural form appeals to the
public memory of an event or a perspwhich reciprocally endows the architecture with meaning.
Thus memory and meaning sustain each other. Givgis tlenoting quality of Islamic architecture
and art, we may consider the M@hiyya in itself as a mnemonic devigas referring to the memory,

and hence identity, of Qal'w"rt?

But which architectural features in particular denoted the memory of Qal!wds founder
and sultan? A detailed analysis of all the elements of the (Mayya |iesoutside the scope of this
dissertation. Instead, two of most expressive elements of the building will take centre stage, the
minaret and the dome. These features aflsocoupy a prominent position in HumphreyOs article
concerning the expressive intent of Mamluk architece, as two of the salient features signifying

the merger of®ingship and religiol®

Departing from HumphreyOs argument that these features alluded todhpliag of piety
and politics, in that they were expressive of a claim to royalty based on the protection and
propaganda of Sunn) Islam, this chapter wants to break linis of reasoningdown, arguing that
much of the expressive qualities of these featsienly in the last instance expressed the ambitions
of a military class, as they primarily represent the partisan elements within it. It will be shown that
we are dealingnot only with the representation of a sultan, but also with tineemoriaf the patriarch
of a household. Revisiting soéHumphreys pointsliscussing the building$unctions and visual
effect within the ceremonial layout of the city, in addition to a comparative discussion of style, this
chapter will argue that, through the denotingjuality previously described, dome and minaret
generated an architectural identitythat primarily referred back to the interred and his personal

ambitions toQsurp the future3®
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5.2. The minaret
When approaching the complex from a distance, the first edginthat stands out is theman&r&

minaret.'® The minaret is often regarded as a most powerful symbol of the presence of Islam in public
spacet’ This symbolism is derived from the practise of tBadh"rthe call to prayer. Qal'w"n&gaqf
employed four muezzins. It is highly unlikelynowever, that they mounted the minaret five times a
day all the way to the toplLike most Mamluk minarets, thenar$r&ower is too high to adequately
perform the Oadh"from the top? If the call to prayerwere tobe performed from the top of the

minaret of the Mar("riyya, it would be audibleonly within a small radiusaroundthe tower.

As most minarets, Qal'w'nOs minaret was first and foremost a symbolic reference to a
religious practice for which it was unsuited. Its conspitis character, ftcthermore, may be
explained by a signposting function. The minaret w@smarker of the principal building of the
Islamic community)the mosqueThroughits distinct style and individual appeance, the max'r)

minaret signposted and promoted one building withcua function in particulars®

Minarets fulfilled a signalling or marking function and so did the tower of Qal'wri\part
from signposting and promoting Qal'w"'nOs foundation as a place of worship, the tower also
functioned as an unescapable mark of otiaion within the dense cityscape. The desigrevented
visual contact from being blocked by pexisting minarets along the optical nortsouth axis, which
means that those approaching the complex from the north or the south could keep the tower in
constant focus The guiding effect is particularly successftdr approaches from the northThe

minaret is built to the north of thequbbaand protrudes into the street. This design forced the street

*#13;D6-ZORDOGI;P-06/=9@'3-.&#"+%)<A)PEKH4ED;=! &'#L=! %

*IM;<4CR4<IZ:;; @=B#"+G)*>(0<")<A) 2981&(i/;D7!4<7!FO_!a;DB=!,&'&L%

" LI%IHB<IDA<T72%'&(-1)/HD-+"1+$#(&=!,+,%

“1H6::0<IDA<PEb'& (-1 @-+"1+$#(&G") YIUZORDOGI;P-06/=8-.&#"+%)<A) P &H#E %
“\RO!_;D7j@6<4D8B:170D6507!/D; @!8D@6AE# =!_R6ER!@04<-1:61RCR;P-014<B677DH® !CR0O!00@6C6E!

D;;CIRp ®=T0<;C6<1!@0446k/!:61R14<7!/6D0%!8:CR;P1R!H6::02UD&LTINH1@-+"1=BHL!-CACO-ICRAC!6C!
@49!10!-4/0!C;!E;<E:P70!CR4C!j6<!CRO!E;<C0iC!;/!D0:616;P-14DER6COECPDO!CR0!4--;E64C6;<!/I0C_00<!CRO!@
:61RC!;D!/6D0!6-IK6<!]DAEC6E4:ICOD@-L!4<!6DD0:054<ED4}HR; [IHEAIPRZDD C4<76<1!;/I CRE.OBT!
4-141104E;<!;D!@4DBOD!;/ICRO!-9@I;:6E4::9/|D6<E6]4:!IP6:76<1!;/Ic-:4@=!R0!:4COD!47 @6 C-!CR4C!O0:0PU! @6<¢
- @0C6@0-P-07!4-1-61<];-C-IK]|9@&#2!jO6<E0! @ PERIE4D454<ICD450:!_4-1191<61RC=141:4(@])'4C!CRO!C;]!
@6<4D0C!_;P:7!4::;_ICRO!IP6:76<1!C;!-0D50!4-141:4<7:;EB07!:61RCR;P-0e%!\R0!|DAEC6-0!;/IR4<16<1!:4@]-!6<!(
1@6<4D0C-16<!.46D;!6-! 0::!DOE;D707%



to make a suddeswervejust before the base of the minar&thus it appears as if the minaret stands,

as an ultimate destination, at the end of the street coming from the north [fi§f 5].

The Fatimids had designed armlilt al-Q!hira with a clear eye for official display and
ceremony. Almost a perfect rectangle, the walled city efdhira was divided into two halves by a
wide street, called the aba. This central avenue began in the north at the gate called theaB!b
Fut"' . The Qéaba ended in the south at the B!b-Zlwayla. In the middle the street was widened,
forming a wide square called Bayn@HKrayn, or between the palaces, along which Qal'w"n later
built his complex. This squargot its namebecause the Fahid palace complexes extended to the

east and to the west of this square.

Not only was the Qaba an important artery of traffic, it also functioned as the official
approach towards the palaces. Official visitors to the Fatimid palace coming from eutisél city
would make their entry into aQ'hira through the northern B!b aiFut"' , the Gate of Conquest,
proceeding through the Qaba. Official parades would also end at the Bay@Qaitayn, coming from

the north.

Fatimid official processions would staout from the palace complexes, proceeding
northwards along the Q@ba, exiting the walled city either through the B!b-&ut"' , in which case
they re-entered through the B'b aNar, a smaller gate in the northern city wall located at a little
distancewestward from the B!b aFut"h. Other sources claim that it was exactly the other way
around, suggesting that the parades left the city through the Bid-at"' and reentered to the B!b
al-Na(r, the Gate of Victory. Possibly, both itineraries were usedamy case, the itinerary always
stopped at the northern point of the Bayn-&4drayn, where thecaliph would descedto pray in the

mosque of alAgmar, at least from 1125 onwards.

As mentioned, the Fatimid layout of -@!hira remained relatively unchangg during

Qal'w"'nOs time. The extended BayrQ@drayn continued to be the central thoroughfare of the city
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and also functioned as the official northern approach towards the Citadel, where the palace
complexes were located in Mamluk times. Also Mamluk cemei@ protocol, and the itinerary for
the procession, echoed the Fatimid mogdedrring a few changeBl for obvious reasons processions
could no longer start at the Fatimid palace. From Ayyubid times onwards the Citadel functioned as
starting point. But a@art from that, the itinerary of official parades seems to mirror the Fatimid
odeldescribed above. Describing the royal procession following the enthronement-6fdil
Kitbugh! in 13091bn Taghr) Bird) writes:
And when it was the fourth daof the month Rab)O-@Awwathe Sultan alMalik a-O*dil
Kitbugh! rode with sultanic ponp and the insignia of kingshipbf-Oubbahatshlanati wa
shiQ"riinulk from the Cita@l of the Mountain, descendinagnd going to [the parts of town
located] outside of aQ'hira (Oil"'"hir alQ"hirg towards the Qubbat alla(r?? re-
entering [alQ!hira] through the Gate of Victory (B!b aNa&r), traversing the city and

exiting through the B!b al-Zuwayla, [before] makig his return to the Citadel othe
Mountain, as was custom in those d&ys.

As the Qubbat aNar was located to the north of &'hira, we can assume that the parade passed
through the Bayn alQdrayn during the first leg of its course. If Ibn Taghr) Bird) is correct, and official
parades reentered the city through the B!b aNa(r after their visit to the Qubbat aNa(r, Fatimid
protocol may have been followed, using the B!BRit"h as the exit point of the walled city. This
would mean that official parades traversed the city along the entire length of thGaQeon the way
from the Gtadel to the Qubbat aN&(r. Notably, Ibn TaghrBird) uses the sentendBe descended the
Citadel of the Mountai® The same phrase is used in other sources to describe a sultan visiting one

of the venues in the Bayn-&)grayn.

The second leg of the itinerary included the BayrQdrayn as well. Althogh the B!b al
N&r is not aligned with the Bayn &Dgrayn, several dscriptions of processions suggest that it was

common to enter through the B!b aN!(r before taking a turn and further procedualg through the
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Qgaba and the Bayn #@Dgrayn to the Cita@l.**It was customary,
from the third reign of alN!(ir Mu' ammad onwards, that when
the sultan made a ceremonial entry into town, he halted at the
Man("riyya on his way to theQtadel, reminiscent of the caliphs®

stop at the mosque of Aqmat.

The positon of Qal'w"nOs tower was a most central one
in the ceremonial itinerary.lts towering presence at the end of
the southbound approach into the Bayn-@igrayn made it a
monumental beacon, an important point of orientation and
guidance on mundane or festiveccasions. A signposting
function is also alluded to often in the textual sources. For

example, in a versahat Baybars aMan("r) includes in his [SHINXBO@")-+- " Hai=) A <> &)<Y

HX)_ DOME+4FMQ&+")<A)P<.\6IPHX) DBRE
panegyric of the Qallw"nids the minaret is compared with imQa&+")<A)W-1+<#>0|)IX)9@")(<B\KB)QOR.

S&(#)"D@|)KX)9@")_&& J&&>.)NX)9@")_[K
guiding star. 1$88>'&|)YX)9@")P-+&,")<A)+@")3<$.+&-.|)Z
#<&,)+<8&#,%)[$W
A minaret like a star rises in thdarkness

Pursuant to it, the way to the Two Worlds and the Light.

Of course, his line of poetry not only refers to guidance at a practical level, but also advertises the
spiritual merits of the attached foundation. Thear#réminaret not only showstie way, it promises

the light of God and spiritual purification. The reference of ligh$§r, connects to an iconography of
light used in Cairo to decorate institutions of religious learning or contemplatfdmadrasaOs and

kh"ng"hs$N where knowledge or n@aess to God could be obtained.

The combinatiorhadyu4Oalamayriihe way of the two world@eads as a poetic substitute,
for the sake of metre perhap&r the more common expressicsab&lu Oallthe path of/to GodDThe

word hadyis often used ira religious contexthe right wayQin an obvious allusion to Islam. The
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word O"lamayis a common reference to the Kingdom of God, who in the opening S"ra of the QurO!n
is presented asabbu{Oalamaythe lord of the Two Worlds. The phrafesabg&l®hls normally used

to describe the pursuit of thenuj"hid the man or woman dedicating him or herself to tfie"d,
whether the military, @ssefjih"d, or the spiritual, ®iggeiQjih"d, which is about overcoming
weaknesses or errors in oneOs bediefl purification of the soul through prayer, study, and
performing pious deeds. Thus, the verse makes clear that the minaret advertises and ithdtes

viewerto malke a religious commitment.

In other words, the conspicuousness of the minaret is not deéwad religious value. It is not
simply a landmark among landmarks, but indicates the right vthg way that is to be preferred over
others. Standing out from the stale background of its #axs, the minaret of Qal'w"nOs hospital
cum-madrasacum-qubbapromised a place where treatment against ailments, both physical and
spiritual, could be procured, prayers would be heard, and alms would be well spent. By building this
grand complex the sulta himself had walked the path of God, and now the tower showed the way to
others. Or, if not compelled by pious expectations, the boasting minaret caused a break in the city

skyline that suggested something special could stand behind it.

The minaret notonly advertised the foundation but also its founder. First of all, Qal'w"nOs
minaret is built in direct spatial association withis tomb and thus with Qal!w"n himself. A clear
indication of itsmemoridunction, the minaret was both a point of referencerfthe world outside, as
well as for thewaqOs beneficiaries inside. Its unique position to the north ofcthiebaallowed it to
be visible from thes@f of the madrasa and the court of the hospital. Formally speaking, a minaret
had to be part of structue where Muslims could congregate to pray. Although the tomb of Qal'w"n
includes ami%"b, and hence wasmasjidechnically, we know from aMagqr)z) that it was normally
closed to the general publitt is tempting to assume that Qal'w"n surrendered thusualposition of

the towerbdirectly attached to thenadrasH to the desired shape of the complexOs monumentAlity.
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A second indication that the minaret not only advertised the building but also the founder
comes from another poem included in-®Man("riOsTWAa. In this poem aMan("r) comparesSultan
al-N!(ir Mu' ammad, who restored thman#$réminaret in 1302/3, with the minaret of the building.
Although further research needs to be conducted to establish the currency of such metaphors, it
serves at ledsas an indication of the possibility of a personification between royal founder and

minaret as a culturatopos

In its representative function, the minaret served the doubieemorieof the founder. It
promotedthe founder®s fame and kept him alivehie tity and the world. A next step is to show that

the tower also contributed to Qal'w"'n®s commemorative image.

Qal'w"'nOgower showsa resemblancevith the minaret of thefunerary complex of his wife
Flo%mna Kh&n, where atMalik ak,!li', Qallw'nOs fawrite son, was also interredA stylistic
commonality is the minaretOs elongated, square first storey with a single window piercing the fasade
on all four sides as its only decorati6hThe plausible sugpstion that a workforce of Christian
prisoners of var was employed in both projects may explain this similarity in appearatide.no
way, however, would this conclusion weaken the association it produces. Qal'w"n approved of this
team being put to worlon his personal prestige projecdnd may haveactively pre-arranged this
employment. His positive evaluation of the K¥aiyya after it was finished has already been
mentioned. This positive feedback was also likely based on its tower, which constitutes, together with
the dome, the most conspicuous elemeiftive building. Thus, the minaret reinforced and sustained
a new style especially associated with the Qal'w"nids, which was displayed at localities where this

genealogy was commemorated as a significant pathefidentity of the interred.
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5.3. The dome

The other major expressive element of the building, capturing taeeof the approaching visitor, is
the dome. The dome itself was reconstructed during the oestion works that commenced in 180
At that time, drawings allowed for a reconstruction of the drum as it was at the end of the eighteenth
century. Similarities between these drawings and the dome of the mausoleum-Astabf Khal)l
meant that this latter dome could be used as an indiatfor the restorationof Qal'w"nOs copuf.
If the copula as it appears to the onlooker today is not a replica of the original, then it most likely is

a close approximation. The octagonal drum of the copula is original.

Whereas the minaret was at leassgmbolic reference to a religious function, the dome in
Islamic architecture is a purely monumental form. It was used for palaces, but by the eleventh

century the palatial dome was outnumbered by thebbaas the chief characteristic of funerary and
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commamorative structures® It is in this tradition, obviously, that we have to place tlgaibba al

maririyya

Within this tradition, the dome primarily covers places dedicated to holy events and
personalities. The best example of this is the Qubbabaka, the Dome of the Rodk Jerusalem
(691), which covers the place where Muslims commeat®theisr'@nd themiOr'jthe journey of the
Prophet to Jerusalem and his ascent to hea¥édther sites relatable to saints, sages, and martyrs
were marked with domed roofs from the second half of the ninth century onwdt&condly, from
the elevenh century onwards, the dome is used to cover princelgusole® The mausoleum of the
Samanids in Bukhara (datable to before 943) provides the first exaifiptés tomb was not built to
mark or honour an existing place of pilgrimage, devotion, or of othadigious importance, but it was

primarily commissioned by a ruling dynasty to house their d€ad.

Since the@eculafmausoleum evolved out of th@olyGshrine orsanctuary thashhay the
first question to be asked is why did the dome provide the desioech for the first type? Although
it an oversimplificationto understand thequbban relation to a continuing prelslamic practice, the
suggestion that the Islamic architects took their cue from, or were inspired thg Byzantine

martyriumseems plausile *®

If, however, the Christiarmartyriuminspired the first@oly@dome in Islam, it is hard to
explain the Islamic princely mausoleum, for the Byzantines did not bury their political leaders in

domed structures. Some art historians point out the usagkedomes in Islamic palatial architecture
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and above thenaqs$rin Mosques, the place reserved for royalty to pray. Because this earlier peacti

had already produced a royal connotation, the dome could be used for princely or msasole®

We could, hwever, also propose that the Samanid rulers wanted to be objects of devotion
and, by erecting domes, styled themselves as saints of sorts. As we have seen, the first guibbaly
were endowed withwaqgé. This means that the first princely domes were silered pious
foundations in themselves, linking thenemoriaf the pious founder with royal representation. The
fact that notions of sacred kingship were current in the Persianate East may have facilitated this
practice° It is furthermore to be noted thiathe titulature used on these structures celebrated the
ruler as amuj"hid champion favoured by divine providence, legitiamig the building of an
ostentatious grave asmmashhadf sorts?* The parallels with thirteenthcentury Cairo in this respect

will be made clear.

This ideacalls into questionthe distinction made by Humphreys betweer@eculafand
(f'laligiousflraditions of domed commemorative architecture. Rather, the crucial difference between
the types seems to be that the first covers a+erdging place of commemoration, while the second

covers a new burial place.

The first domes in Egypt did the former. They were built over actual or legendary tombs
commemorating persons who had, in one way or another, a particular relevance for the religious
politics of the Fatimid$? Many masshaslwere built or renovated covering the graves of the OAlid
saints at the Qar!fa cemetery. Only one Fatimid domed structure survives within the city, the rest of
the extantmasshagiare found in the southern necropadi of Cairo. It is true that the Fatimid rulers

had been buried in a domadausoleum, located on the premises of the pal&t®wvever, theturbat

)&!V:Ol!xDlI4D:!>\R0!c-:4@6E!3;@O:C%&,

" 18<<41.46;Kk; BT (-.-%1".1"%),") &)#<>&$+T) 1<%(-V$"),&.%)"%)#" UHT%" .+ &L WT)T7&' IK.46D;=!
(*,,L=1",%!./9%!4:-;!:<ICRO0!76//0D0<C!6<C0ODD0:4C6;<-!l0C_00<!B6<1-R6]!4<7!4DER6COECPDO!6<!cD4<2!?4CCRI
>39<4-C6E!O4<ECP4D60-14<7!CROND4<-/;D@4C6;<!;/'cD4<64<!}6<1-R6]'I0C_00<!8:0i4<T70PM&J!c-:4@=J!6<!
A% @-U)&., ) H@-+"1+SH#8+"-"%)<A);<8"#)-.)2#& ) A#<()+@")/1@&"(".-, %) +<) + @) BABR KRBT 4146014<7!
X%N\4:6<<IKW;<7;<=I(* #LG\§% 1

" IH6::0<ID4<R%'&(-1)&H#1@-+"EH$H4:-;14--0DC-ICRACRO0@-!CR4AC!6<!-PI-OuPO<C!EO<CPD60-!C;!s6%0%!4/COI
CRO!0:05€CR!EO<CPDYt!CRO!_416<1!;/106R47!_4-14]C!C;!10!D014D707!4-14C!:04-C!]|4DC64:!10P-C6/6E4C6;<!/;D!IP
@4P-;:04é%

"1 RD6-CPoL-:0D=!>IP<0D4D9!8DER6CHERBRICRO! 6 CO=IOS")-. +"#.&+-<.&') U SHYS@#"),$) P &BT %!
b49@;<7+4H+&+%)!



alzaOfar"was not simply a mausoleum built by and for the calighk.was commissioned by the
general Jawhato inhume the remains of the Fatimid ancestors, who were, like the saetserated

in their masshadst the Qarlfa cemetery in Cairo, descendants of OAl) asdyn?*

The Ayyubid Mamluk amirs and sultans were the first rulers of Egypt to build domes ove
their own graves?” In this sense the Ayyubid and Mamlgjibbacertainly represented a functional

discontinuity with respect to the Fatimid dome.

Humphreys, who, as we have seemintainsthat a traditional binary exists between the
sacral and the secat dome, argues that th@ecular traditiorOntroduced to Cairo by the Ayyubids
and the Mamluks, soon acquired a more holy connotation in this city. The reason for this, in his view,
was the influence of the prexisting Fatimid tradition of funerary pawnage in the Qarlfa. Writing
about the Mamluk domed mausoleum, Humphreys explains:

The general resemblance of form between the sectlaba and themashhadery readily

permitted the sacred aura surrounding the latter to be transferred to the former,sthu

making the princely mausoleum into a quasligious shrine and bringing its owner at least
partially into the popular set of beliefs and attitudes regarding the saints of Isfam.

The tradition of the saintly domes in the Qar!fa is certainly relevant éa@plaining the
proliferation of the Mamluk dome. Again, however, we may stress that the binary proposed by
Humphreys is overly drawn, since the funerary dome introduced by the Ayyubids was already a
hybrid. The Sunn) sultans and their amirs introduced adfmate usage of the dome (inherited
through the Seljuqgs), which was already secuadsacral. As such the Ayyubids and Mamluks did
something that was partly ol@Dthey connected to the Fatimid practice of erecting commemorative
domes. But the relatedrpctice was also new: they erected them over their own graves. The dome
was a familiar and intelligible form, and it helped Ayyubid and Mamluk military patrons to connect

their individual memorigo a much older tradition of funerary devotion and memoriallture in
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Cairo. This demarcated the shift from the Ism!O)I) ideoldgmphasising OAlid genealdgyto the

political ideology with the charismatigih"d&hero at its centre.

There is consensus that the Egyptian domesO increase in number and sizd, ass the
increasingly prominent nature of their locations, indicated that the need to publicise a legitimating
commitment tojih"d was bigger than ever before. The domes that were often built years before any
signs of approaching death played @mprececented role as instruments of political and religious

propagand&df a military class struggling with an unstable basis of supgbrt.

As such, the dome facilitated the propaganda of the military class in its entirety towards
subject audiences. However, givéhe meaning of the dome suggested above, there also was an
inevitable emphasis on the individuality of the patron. The emphasis omtilo¢'hididmade the dome
a suitable visual prop in the competition among the individual military patrons themselves, as
Hillenbrand notes. This constituted a clenge for the architects. The proliferation of the dome put
pressure on the architects to be ieinventive with the available space as well as decorative style to
make the individual domes stand out in the Cairene citysc&dde Gharpened inventiveness of the
architectsDwas desired by a system in which political distinction backed up gesturesilitary
leadership and religious zeal. On the one hand, these gestures played an obvious role in explaining
aggressive appropriation of power, as acts redressing the dangerous absence of adequate leadership.
As an ultimate form of princely patronage, dhe other hand, the dome was not restricted to the
patronage of ruling sultans. Also contenders for the throne commissioned domes, suggesting that it
was an architectural form involved in the articulation of sovereignty as much as it wasusedto
justify it

Whereas previously the dome has been analyasa form that had its share in making
statements of legitimacy for an entire political class, it seems more accurate to analyse the dome on

the level of the individual patron. Yet here too caution is inder, as it could also be argued that
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qubba represenéd not onlyindividual patrons, but also the group and partisan project thegre
associated with Partaking in the memoriaof the individual w"qif, the meaning of the dome

reverberated within a broadesocial context of partisan Mamluk politics.

As a form in the cityscape associated most directly with the princely patron, connected to a
funerary foundation, a dome also represented the patron as the foundendgf This means that
the dome was not ogl representative of an individual but of theaqgfnetwork closelylinked with
the identity of their benefactor through mechanisms described Rart I. As the core of this
community overlapped to a large extent with the foundeb@gt qubba represented atmitions that
were not necessarily restricted to that of the individual. It is not for nothing tlyatbba are described
with their patronOsisba in the same manner as were their househokisjubba a#'li %yya al-qubba

akmuOizziyyal-qubba al"hiriyya al-qubba amari$riyya etc.

It is telling in this respect that al 'hir Baybars had the domed grave of @& destroyed,
allegedly because it marked a sitd@re the members athe Qurush household andstsupporters
gathered a developmenthat Baylars probably perceived as a threat to the hegemony of his own
house After destroying the mausoleunBaybars hadhe remains of QWz removed and reburied in
a pre-existing structure the mausoleum of a sheikhi It is also remarkable that the historian b
Shaded mentions Aybak@sbbaas the site were AybakOs son Qad!n ibMalik aFMuOizz was
arrested, for the fear he would start making trouble, when he made his reappearance in Cairo during
Baybarsfule >° Although the dome honoured aindividual muj'hid, it also marked, in a recognisable

and unique way the location of a collaborative cult enforcing the partisan project of the Malrdyk
The Dome of Qal"w$n

The Qal'w"nid dome has to be understood within the context described above. Its style castjnu
yet breaks with the local tradition, making it clearly stand out from a distance. The shape of the
dome is that of a pointed hatfval. Thisdeparts from earlier examples of late Ayyubid and early

Mamluk tomb architecture. The dome enhances an upweffdct, making the cupola of the complex
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appear higher than it is, enhancing visibility in the same way as we have seen with the minaret.
Standing closdao the minaret, the pair of dome and tower made the building very recognisable

indeed.

As with the miraret, the dome has a distinct architectural identity. We can relate the peculiar
style of the dome tmnly a number of otherqubba. In Cairo, the style of the dome shows some
resemblanceonly with Fatimid domes and earlier products of @elnid patronage: the tomb of
Fl%mna Kh!t"n and al-Ashraf Khal)l. This likeness is created by the octagonal shape of the afum [

fig 16,addendum I).

On the outside, the transitional zones of thabba of the Fatimids normally consist of a drum
separating the cupolardém its basewhichis usuallyoctagonal, with a diameter slightly smaller than
the base upon which it stands. Qallw"nOs architects reintroduced this form into Edite domes
of the Ayyubid and Mamluk predecessors, as well as of the amirs, have drankdk different.
They consist of a twatiered drum, which is facetted, reminiscent omugarnasmaking it hard to

establish where the transitional zone ends and the drum begins.

The reappearance of the octagonal drum in Cairo seems to havereccunde the influence
of Levantine style or craimanship. There is a resemblance to be noted between the afi@al!'w"n
and that of the thiriyya in Damascus. The shrine of-alhir Baybars is covered with a superstructer
of similar dimensions [addendum]liThe connection with the !hiriyya is strengthened historically
by the involvement of aMan("r Qal'w"n in its construction. As mentioned, Qal'w"n had
appropriated the building site after the demise of-dhir Baybars®sonband Qallw"nOs seim-law

- al-Sa0)d Baraka Khin. Qal'w"n finisheghitaking substantial changes.

As Finbar Barry Flood has noted, thseuof glass mosaic ihe hood of themi%"b of the

Man("riyya N ®egetal scrolls with clusters of mothesf-pearl grapes or flowers issuing from a vése
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N also echoes the'hiriyya in Damascus. In BaybarsOs mausoleum in this city, glass mosaic with a
similar subject matter is used for decoration, attesting to a revival of local styles strongly associated
with Umayyad patronage. With regard to this Umayyadlirgnce argued by Flood, it should be
pointed out that the drum of Qal'w"n indeed resembles theudh of the small dome on top of the

Ummayad mosque in Damascus to a fair extent.

Flood sees in this similarity between, i.a., the glass mosaitiseifiunerary foundations of
Baybars and Qallw"n a confirmation of MeineckeOs idea that craftsmen from the tLesdrbeen
engaged by Qal'w"n aftethe works on the-!hiriyya and continued to be involved in royal

architectural projects undertaken by Qallw"r®

With respect to the dome, the salient use of an archaic, Levantine form, evoking the memory
of Umayyad gradeur, made it stand oulith respect to that of al !lli' Ayy"b acrossthe street, as
well aswith respect tomost other domes in the city, making a significant contribution to the eclectic,
unique architectural identity of the building. It is theref@rnot surprising that the octagonal drum
would acquire a dynastic connotation, as we will see. Whereas the mosaic vegetal scrolls would
become a mark of royal architecture commissioned by the members of thg'Mgya clan N used
for instance by L!j)n for higlecoration of the mosque of Iba"I"n, as well as by alN! (ir Mu' ammad

at the CitadeN the octagonal drum became exclusively associated with Qal'w"nOs lineage.

Conclusion
The Marf"riyya in its ensemble was a monument to its found&omeof the features a&noted the

memory of Qal'w"n, as a father, patron, and sultan, more than others. Two features in particular
help illustrate this. The minaret fulfilled an indicative and advertising function. In this capacity it
was not only a visual hallmark of the piofmundation, but also represented the foundeimself. The
attachment to thequbbarather than the madrasa, may further support this interpretation. It allowed

the minaret to be visible from the outside as well as ingtiee complex As we will see in thiellowing
chapters, the titulature emphasises the towerOs role in the communication of the founderOs identity.
The square first storey and the Romanesque windows, moreover, resembled earlier Qal'w"nid
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towers, such as the minaret of #na Kh&m in the Qar!fa, marking both structuress distinctly

Qallw"nid.

Secondly, this chapter demonstrated that theubba fulfiled an even stronger
commemorative function. It sets the building apart as a monument of royalty and a place of religious
devotion at the same time. The octagonal, elongated drum, an important stylistic characteristic of
the qubbaconnects it with preexisting
Qallw"nid commemorative structures,
such as the KH4niyya and the
Ashrafiyya. This characteristic drum is
absent in the qubba of his direct
predecessors and the amirs in Cairo. As
such the dome contributed, together
with the minaret, to the expressio of
a distinct Qal'w"nid commemorative
style. This style can further be linked to
a Damascene shrine of -alhir
Baybars, which was built under

Qal'w"'nOs auspice.
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