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More Greek Philosophers Among the Copts

The Notes of Some Philosophers (MONB.BE) and the
“Wisdom from Outside” in Pseudo-Evodius of Rome’s
Homily on the Passion and Resurrection

Dylan M. Burns

1. Introduction

The Homily on the Passion and Resurrection of Pseudo-Evodius of Rome (cc 0149; hence-
forth, Pass. Res.) is one of the most important and fascinating of the Coptic apocrypha
sometimes referred to in scholarship today as the “apostolic memoirs.”! It is difficult to
date this work with much confidence, but scholars tend to focus on the composition of
the text in the mid-late sixth century CE, while the earliest dated manuscript containing it
may belong to the eighth century.? Pass. Res. appears to have been one of the most popular
of these Coptic apocrypha. As of writing, scholarship has identified seven manuscripts of

1 See above all the pioneering study of Alin Suciu, The Berlin-Strasbourg Apocryphon: A Coptic Apos-
tolic Memoir, WUNT 1/370 (Tiibingen: Mohr Siebeck, 2017). On Coptic apocrypha in general, see Hugo
Lundhaug, “The Fluid Transmission of Apocrypha in Egyptian Monasteries,” in Coptic Literature in Con-
text (4th-13th cent.): Cultural Landscape, Literary Production and Manuscript Archaeology, ed. Paola Buzi,
PaST Percorsi di Archeologia 5 (Rome: Quasar, 2020), 213-27, and the preface to this volume. While Pass.
Res. clearly is related to the phenomenon of the “apostolic memoirs,” it also lacks one of the category’s most
prominent features: the pseudepigraphic cliché of manuscript discovery. On “manuscript discovery” in the
apostolic memoirs, see Suciu, Berlin-Strasbourg Apocryphon, 77-78; for the theme in Coptic revelatory lit-
erature, see Dylan M. Burns, “From the ‘Gnostic Dialogues’ to the Apostolic Memoirs’ Literary and His-
torical Settings of the Nag Hammadi Apocalypses,” in Dreams, Visions, Imaginations: Jewish, Christian and
Gnostic Views of the World to Come, ed. Jens Schréter, Tobias Nicklas, and Armand Puig i Tarrech, BZNW
247 (Berlin: de Gruyter, 2021), 372-73.

2 A terminus post quem is provided by Ps.-Evodius’s heavy use of Byzantine forensic terminology
otherwise not extant before the sixth century CE; see Anne-Catharine Baudoin, ““Et les enseignes s’in-
clinerent”: possibles allusions aux Actes de Pilate dans quelques homélies coptes,” in Gnose et Manichéisme.
Entre les oasis d’Egypte et la route de la soie. Hommage a Jean-Daniel Dubois, ed. Anna van den Kerchove
and Luciana Gabriela Soares Santoprete, Bibliotheque de I'Ecole des Hautes Etudes Sciences religieuses
176 (Turnhout: Brepols, 2016), 528. Other suggestions for dating the text include ca. 550 CE, on the basis
of liturgical traditions in manuscripts of Pass. Res. (Stephen J. Shoemaker, “The Sahidic Coptic Homily
on the Dormition of the Virgin Attributed to Evodius of Rome. An Edition from Morgan MSS 596 & 598
with Translation,” AnBoll 117 [1999]: 245-47); the Patriarchate of Damian (578-604), on the basis of post-
Chalcedonian themes (Mark Sheridan, “A Homily on the Death of the Virgin Mary Attributed to Evodius
of Rome,” in idem, From the Nile to the Rhone and Beyond: Studies in Early Monastic Literature and Scrip-
tural Interpretation, Studia Anselmiana 156 [Rome: Sankt Ottilien, 2012], 146-47); and a later terminus post
quem of the mid-seventh century CE, on the supposition that there was no need to compose Coptic lit-
erature like Pass. Res. until after the Arab Conquest (Tito Orlandi, “Cycle,” The Coptic Encyclopedia 3:668).
Alin Suciu has dated a leaf of Pass. Res. (CLM 1714; see following note) to the early eight century CE, on
palaeographical grounds. For further discussion, see Dylan M. Burns, “Pseudo-Evodius of Rome, On the
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32 Dylan M. Burns

the work. Only one, Morgan Library & Museum, M.595 (CMCL siglum MICH.BR, hence-
forth referred to as M.595), is complete;? two further manuscripts, GIOV.AM (CLM 57;
one of the papyrus codices produced at This, today kept at the Museo Egizio in Turin) and
MONB.OI (CLM 570; a parchment codex once deposited at the White Monastery), also
contain significant portions of the text.? It is not difficult to understand why this work was
popular: it presents itself as an Easter oration presented by Evodius, (ostensible) bishop of
Rome, on the passion and resurrection of Jesus Christ, celebrating not only Easter Sunday
but the conversion to the Church and baptism of a wealthy, local Roman Jew named Didy-
mus.’ It is an exciting and excited sermon whose chief theme is the exoneration of the Ro-
mans from guilt for the passion and death of Jesus, for which the Jews alone are to blame.°

Yet Ps.-Evodius (as I shall henceforth refer to the author of Pass. Res.) covers many
topics, and is prone to educated digressions of the sort that provide a wealth of data for
modern scholars spelunking in these musty books. One pivotal passage offers a spirited

Passion and Resurrection. A New Translation with Introduction and Notes,” in vol. 2 of New Testament Apo-
crypha: More Noncanonical Scriptures, ed. Tony Burke (Grand Rapids: Eerdmans, 2020), 41-86, 53-54.

3 On M.595 in general, see Leo Depuydt, Catalogue of Coptic Manuscripts in the Pierpont Morgan Li-
brary, 2 vols., Corpus of [lluminated Manuscripts 4-5 (Leuven: Peeters, 1993), 1:345-50. For codicological
analysis of this manuscript, see ibid., 349, as well as https://atlas.paths-erc.eu/manuscripts/243. The text
of Pass. Res. in M.595 was established by Paul Chapman, “Homily on the Passion and Resurrection Attrib-
uted to Evodius of Rome,” in Homiletica from the Pierpont Morgan Library, ed. Leo Depuydt, CSCO 524
(Leuven: Peeters, 1993), 79-106; for translation of the text, see Paul Chapman, “Homily on the Passion and
Resurrection Attributed to Evodius of Rome,” in Homiletica from the Pierpont Morgan Library, ed. Leo
Depuydt, CSCO 525 (Leuven: Peeters, 1993), 83-114; for a more recent translation of the M.595 text of Pass.
Res., see Burns, “Pseudo-Evodius.”

# For codicological analysis of GIOV.AM, see https://atlas.paths-erc.eu/manuscripts/57. The text of
GIOV.AM was published by Francesco Rossi, “Trascrizione con traduzione italiana dal testo copto di un
sermone sulla Passione del nostro Signore Gesu Cristo con vari altri frammenti copti del Museo Egizio di
Torino,” Memorie della Reale Accademia delle Scienze di Torino 42, ser. 2 (1892): 111-43. The texts are in
need of re-editing, and the translations provided by Rossi are best avoided; for an early, scathing criticism,
see Robert Atkinson, “On Professor Rossi’s Publication of South-Coptic Texts,” Proceedings of the Royal
Irish Academy 3 (1893-1896): 24-99 (I thank Hugo Lundhaug for the reference). Nonetheless, Rossi’s edi-
tion of GIOV.AM remains important in the absence of a newly-established text, and it is Rossi’s numbering
(not ordering) of the folia that is employed here for purposes of reference. Recognizing that GIOV.AM con-
tains a version of Pass. Res., Enzo Lucchesi established an important collation of Rossi’s numbered folia,
ordering them with respect to the parallel text in M.595 - see his ““Martyre’ de Zacharie et protévangele
de Jacques,” Mus 101 (1988): 65-76. A collation of this same material was later furnished by Paul Chap-
man, ‘Appendix I,” in Homiletica from the Pierpont Morgan Library, ed. Leo Depuydt, CSCO 524 (Leuven:
Peeters, 1993), x—xiv.

For codicological analysis of MONB.OI, see Alin Suciu, “A British Library Fragment from a Homily on
the Lament of Mary and the So-Called Gospel of Gamaliel,” Aethiopica 15 (2012): 53-71; https://atlas.paths-
erc.eu/manuscripts/570. The remaining four manuscripts of Pass. Res. are CLM 1714 (a second parchment
codex from the White Monastery); MONB.LY (CLM 511; a third parchment codex from the White Monas-
tery); John Rylands Library, MS Coptic no. 76 (a papyrus codex); F 1976/4.31 (a parchment codex).

For collation of all of the manuscripts of Pass. Res. and further references, see Burns, “Pseudo-Evo-
dius,” 43-46, as well as the NASSCAL entry at https://www.nasscal.com/manuscripta-apocryphorum/
homily-on-the-passion-and-resurrection-by-evodius-of-rome/. These accounts owe much to Alin Suciu,
who shared invaluable advice and intimate knowledge of the manuscripts of Pass. Res.

5> For the literary frame of the text, see Pass. Res. §§intro, 2, 7, 19, 75-76, discussed in Burns, “Pseudo-
Evodius,” 41-43, 49-50.

© The Jews cry, “Crucify him! His blood is upon us and our children!” (Pass. Res. §47, tr. in Burns,
“Pseudo-Evodius,” 71; see further § 26, 53; Burns, op. cit., 48-50).
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More Greek Philosophers Among the Copts 33

defense of the composition of extra-canonical works (Pass. Res. §§40-45).” Another sec-
tion (Pass. Res. §83) quotes a lost (fabricated?) oracle uttered by a Greek seer predicting
the crucifixion.® A third section of the text attempts to illuminate Ps.-Evodius’s argument
that it is the Jews who are responsible for Christ’s torture and death by quoting what he
calls “the wisdom that is outside” (Tcodia €Te1 BOX). Jesus has been arrested and brought
to Pilate and the Sanhedrin for cross-examination (Pass. Res. §§16-26); unswayed by the
Jews’ request that he have Christ crucified, he confronts Jesus alone in the praetorium and
is confounded by him (Pass. Res. § 27). Pilate shifts strategy and offers to crucify the crim-
inal Barabbas in Jesus’s stead, a proposition to which the Jews respond by crying, “Release
the guilty one! Execute the innocent one!™ Pseudo-Evodius explains:

For it is the custom of the Jews to argue with (anTinike oyse) the God who does what is good for
them! ... So now that I have reached this point, dear Christ-loving congregation, and seen the au-
dacity of the Jews, I have become distraught. I also wanted to digress a bit, and bring forth some-
thing unexpected (napaaozic) from the wisdom that is outside (Tcodia €T1 Box), putting the Jews
to shame because they have become abominable to Scripture.!?

The phrase “wisdom that is outside” is an early Christian expression for the “pagan wis-
dom” of the Greeks - i. ., wisdom that comes from outside the Bible.!! And so Ps.-Evodi-
us here relates several vivid, if at turns obscure, sayings “from the wise ones” (¢n ficopoc)
about returning kindness with spite; human cruelty; malicious speech; and especially
hypocrisy.

As T worked on my annotated translation of Pass. Res. for the volume New Testament
Apocrypha: More Canonical Scriptures. Vol. IT (henceforth NTA IT), I was unable to find any
clear parallels or sources to Ps.-Evodius’s sayings “of the wise ones from outside.”'? I only
“got lucky” after the volume went to press, when I happened upon an article of Walter
Till describing, transcribing, and editing several leaves in Vienna (Vienna K 944, 945,
and 946) that relate sayings of whom he dubs “Greek philosophers among the Copts.”*?
The leaves belong to a 10t"-11""-century parchment miscellany copied at the White Mon-

7 On this passage, see recently Burns, “Pseudo-Evodius,” 47-48; Lundhaug, “Fluid Transmission,” 216.

8 On pagan oracles in Coptic apocrypha (including Pass. Res.), see the pioneering article of Roelof van
den Broek, “Four Coptic Fragments of a Greek Theosophy,” VC 32 (1978): 118-42; further, Burns, “Pseudo-
Evodius,” 51-52.

° Pass. Res. §§29 M.595 fol. 35r, col. i, . 24, tr. in Burns, “Pseudo-Evodius,” 66.

10 Pgss. Res. §§32-33 M.595 fol. 35v, col. i, 1. 31-col. ii, 1. 29, tr. in Burns, “Pseudo-Evodius,” 66-67.

11 Cf. PGL 503b, s.v. ££w0ev, B.2; for further references, see Burns, “Pseudo-Evodius,” 51, n. 48. It then
not exactly the case that “at least from the end of the 5™ cent., they [i. e., gnomic collections of dicta phi-
losophorum - DMB] were not perceived any longer as ‘pagan’ (Paola Buzi, “Remains of Gnomic Anthol-
ogies and Pagan Wisdom Literature in the Coptic Tradition,” in Beyond Conflicts: Cultural and Religious
Cohabitations in Alexandria and Egypt between the I* and the 6" century CE, ed. Luca Arcari, Studien und
Texte zu Antike und Christentum 103 [Tiibingen: Mohr Siebeck, 2017], 131-51, 142). Rather, Ps.-Evodius
here understands ‘pagan’ wisdom as ‘external’ to Coptic tradition, but nonetheless something that can be
usefully appropriated.

12 Burns, “Pseudo-Evodius,” 67, n. b: “the ‘wise men’ cited in what follows are otherwise unattested, to
the best of my knowledge.”

13 Walter Till, “Griechische Philosophen bei den Kopten,” in Meélanges Maspero II, Mémoires publiés
par les Membres de I'Institut frangais d’archéologie orientale du Caire 67 (Cairo: Institut frangais d’arché-
ologie orientale du Caire, 1934), 165-75.

While this volume was under review, it came to my attention that Paola Buzi pointed out the parallel
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34 Dylan M. Burns

astery (CLM ID 6378; CMCL siglum SIUD.AC, formerly MONB.BE, a designation I con-
tinue to use here) that includes selections from a variety of ascetic and sapiential works,
including, apparently, a collection of sayings of Greek philosophers.!* This section of the
Coptic text is introduced with the heading Notes of Some Philosophers (pencynrpavva
nTe erpmocodoc).t> True to the title, the text depicts Greek philosophers uttering cryptic
and amusing sayings of sapiential content, some of which are also known from Diogenes
Laertius.!® Some sayings are ascribed to the philosophers Anacharsis, Diogenes, and Dios
(K944r, 1.2-944v, 1.13), several of which concern women. The text then introduces fur-
ther sayings uttered by “another philosopher,” “another one,” and “another philosopher”
(K944v, 1.14-946r, 1.9), focused the themes of betrayal, particularly by friends. Some of
these sayings - those assigned to “another philosopher” and “another one” (944yv, 1.14-
945t, 1. 25) — are those offered by Ps.-Evodius as “the wisdom that is outside” in Pass. Res.
§§33-34.!7 The parallel text may be organized as follows (the numbering and titles of the
sayings are my own invention, in the service of reference):

Saying 1: Dogs and lions (Pass. Res. §33, M.595 fol.35v, col.ii, 1.33-36r, col.i, 1.20 vs. GIOV.AM
fol. 8r, col.i, 1. 16—col. ii, 1. 14 vs. K 944v, 11.14-22)

Saying 2: Blood for wine (Pass. Res. §33, M.595 fol. 36r, col. i, 1. 21-24 vs. GIOV.AM fol. 8r, col. ii,
11.15-19 vs. K 945r, 11. 21-22)

Saying 3: Sweet human flesh (Pass. Res. § 33, M.595 fol. 36r, col. i, 1. 25-30 vs. GIOV.AM fol. 8r, col. ii,
11.19-24+ vs. K 9451, 11. 22-25)

Saying 4: Speaking ill of friends (Pass. Res. §34, M.595 fol. 36r, col.i, 1.31-col. ii, 1.7 vs. GIOV.AM
fol. 8v, col. i, 11.1-13 vs. K 944v, 1. 23-945r, 1. 2)

between Till’s Notes of Some Philosophers and two of the sayings in Pseudo-Evodius’s Pass. Res. (“dogs and
lions,” and “speaking ill of friends” - see below) in Buzi, “Remains,” 140-42.

14 Tt is not clear at the present stage of research (September 2022) if the leaves hitherto taken to belong
to MONB.BE actually belong to two separate codices; thus, the CMCL siglum for the manuscript is cur-
rently sub iudicio (SIUD). The question of if MONB.BE actually comprises two codices or not is immateri-
al to the present study, which is concerned strictly with the Vienna leaves that include the Notes of Some
Philosophers. For codicological analysis of MONB.BE, see https://atlas.paths-erc.eu/manuscripts/6378.
I thank Alin Suciu and Paola Buzi for sharing with me valuable information on this codicological unit,
which was of great help in orienting my own approach to it. On MONB.BE, see further Buzi, “Remains,”
140-41.

15 K 944r, 1.2, tr. following Till's rendering of the title, “Aufzeichnungen von Philosophen” (“Grie-
chische Philosophen,” 171). The word oOyypoppe can denote all manner of written composition (LS]
1661a), but the pithy content of the cuyypdpupato given in MONB.BE invites a rendering along the lines of
that suggested by Till (and has support in LS]J, op. cit.). While it is certainly the case that the text transmits
dicta philosophorum (thus Buzi’s rendering of the title: “Sayings of some Philosophers” - “Remains,” 141),
the title clearly designates the text as wisdom that has been copied down in writing.

Till also presents a glossed selection of this text — including part of Ps.-Evodius’s “wisdom that is out-
side,” the saying here dubbed “dogs and lions” - in his Koptische Grammatik (Saidischer Dialekt). Mit
Bibliographie, Lesestiicken und Worterverzeichnissen (Leipzig: VEB Verlag Enzyklopadie, 1970), 267-70.
I thank Ivan Miroshnikov for the latter reference.

16 Christian Bull is working on a new edition, translation, and interpretation of this evidence.

17 The rest of the extant Notes of Some Philosophers (K 945v, 1.5-946r, 1.9) includes an interesting
parable involving three friends and being summoned to the king, in keeping with the previous sayings’
running theme of friendship and betrayal. It is followed by an “interpretation” (ep[mema]) of the parable,
presumably of the Christian scribe (K946r, 1. 9-25). In the present article I omit further discussion of this
section of MONB.BE, as Ps.-Evodius does not draw upon it.
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More Greek Philosophers Among the Copts 35

Saying 5.i: Letter to a friend on hypocrisy and bad speech, i: the sword and the crowd (Pass. Res.
§34, M.595 fol. 36r, col. ii, 1. 7-36v, col. i, 1. 5 vs. GIOV.AM fol. 8v, col. i, I. 14—col. ii, 1. 23" vs. K 945r,
11.3-14)

Saying 5.ii: Letter to a friend on hypocrisy and bad speech, ii: lying to one’s face (Pass. Res. § 34,
M.595 fol. 36v, col. i, I1. 5-14 vs. GIOV.AM fol. 8v, col. i, 1. 24"~fol. 13r, col.i, 1. 6 vs. K 945r, 11. 14-
18)

Saying 6: Wisdom superior to any “wisdom” (Pass. Res. §34, M.595 fol.36v, col.i, 1l.14-18 vs.
GIOV.AM fol. 13r, col. i, I1. 7°-11" vs. K 945r, 11. 18-20)

The present contribution offers a synopsis of the relevant sections of the Coptic text of
M.595, GIOV.AM, and MONB.BE, along with translation, textual notes, and analysis.
A synoptic comparison is worthwhile for several reasons. First, M.595’s text of Pass. Res.
§§33-34 is sometimes difficult and, in several cases, corrupt. The parallel evidence from
GIOV.AM does much to clarify matters, but significant portions of the leaves in question
(GIOV.AM fols. 8, 13) are damaged. The text in MONB.BE is generally superior in clari-
ty, and resolves a number of questions in Pass. Res. §§33-34 as regards both orthography
and syntax. Second, while M.595 is of great utility for reconstructing and even restor-
ing much of the lost text of GIOV.AM, it is clear that the Turin manuscript’s text of Pass.
Res. often varies from the Morgan manuscript, and in this section, its Coptic is closer to
that of MONB.BE; thus, the Vienna leaves with the Notes of Some Philosophers are an
invaluable resource for reconstructing what we can of the text of GIOV.AM at Pass. Res.
§§33-34. Third, the manuscript of M.595 is in exceptionally fine condition in this section,
while MONB.BE here has many lacunae. The closeness between the passages and the sup-
plemental witness of GIOV.AM permits confident restoration to nearly all of the lacunae
of this part of MONB.BE. Finally, the conclusion to this article will discuss how synoptic
comparison of Pass. Res. and MONB.BE’s Notes of Some Philosophers illuminates Ps.-
Evodius’s methods in his use of preexisting sources, and permits some hypotheses about
the relationship between M.595 and the GIOV.AM manuscripts.

2. Synopsis of the Coptic Text of the Wisdom that is Outside (M.595, GIOV.AM)
and the Notes of Some Philosophers (MONB.BE)

1. Dogs and lions (Pass. Res. §33, M.595 fol. 35v, col. i, 1. 33-36r, col. i, 1.20 vs. GIOV.AM
fol. 8, col.i, 1. 16—col. ii, 1. 14 vs. K 944v, 1. 14-22)

M. 595 GIOV.AM K

35y, col. i, I. 335\0YA 8r, col. i, 1. 16&T€FPA¢H NOYa 944v, 1. 14&K€¢f)\OCO¢OC
eN Neodoc x034oc xe 7nncodpoc x00¢ 18xe X00C * X€&

NANOY P T NaNOY P NANOY €p T

361, col-i, L Ingrnanoyy et nanoyy neT’nanoyy

MN 20Y200p- aYM 0y Moy N0Y0Y2%200p MN OYMOYT NOYOY2O0OP * M OYMOYi
120Y0 €TPY pa 21npoYo eTPYdA epove (e)Tpy opa
NOYPMME NAT M) 22noypwme NaTZ @ NOYPMME NATET
eMoT- *Cyxe oMOT 2 6wxe PHOT * EWXE

TIOY200P Tap oY20p 2°MN oYl niey!7poop 1M Moy -
Tmaywwre ce?onamymrie WaYm)mNE
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GIOV.AM

K

nrdnucloc eyeapee

e TMNTWBHP
u!oneTcaand

uvoy naTeaenTtoc Ae
12410q oy Monon 13xe
MeYPapPeR €TMNT 4@)BHPp-
A& akPeNTE ekp
neTna N0y NMMaY:-
eq'7@ine nea Tapit
1finekni- aym on eTaax
eepal enlsix,

NNEKXAXE

[urnn?’coc eyleap[ee

8r, col. i, 1. 1[€T]MN[T]0)B[HP
] 2neTcaana
umo’0y—— *nmamnenToc
N5TOY OY MONON Ox€
MEYPAPER €/ TMNTWBHP
Sadha WaKGNTE Jekp
neTnanoyy Onag

eqwine nea ropn
unekHi 1Zaym eTaak
eepal Pensix

unex 4xaxé

nrnncioc * Beyeape
E€TMNTQ)BHP

MIETCAANG)

tito20y * amAiaeHTOC A€
NTOY * OY MONON X€
meq?[e]ape eTENTWBHP
A makeenTq ex?l[e]p
METNANOYY Naq *

€qMINE NCa TMPM
22\nekHi * aYM €TadK
e2pal NGiX.
NNEKXAXE -

2. Blood for wine (Pass. Res. § 33, M.595 fol. 36r, col. i, 11. 21-24 vs. GIOV.AM fol. 8r, col. i,
11.15-19 vs. K 945r, 11. 21-22)

M. 595

GIOV.AM

K

361, col. i, L. 21T e x 5 q A€ ON NG
m22codoc: x€

agae T Zovanor

NeNoY 24ea oyanoT

NHPTI

8r, col. i, 1. 15116&5&l ON NG1
Logecopoc xe

al7pap + oy[anoT
1]18cnog ea oy[anoT]
Pynpit

9455 1. 2106 x 5 q oft 61

KecoPpoc * X€

agale t+ ovyamnoT]
224eN0Y 22 OYATIOT
NHPTT

3. Sweet human flesh (Pass. Res. §33, M.595 fol. 36r, col.i, 11.25-30 vs. GIOV.AM fol. 8,

col. i, 1. 19-24+ vs. K 945r, 11. 22-25)

M. 595 GIOV.AM K

36r, col. i, 1. ZSAY(D 8r, col.ii, I. 19&Y[(D 945r, 1. 22AY(D

ON X€ OYN OYO~ on] 20xe oyn [oyon o[u x¢e oy]*en oyon
26gqoyeM ag NPMDME eq]Hoym [aq npw]?2ue €QOY€EM 2B NPMME

gqpone pupwY
28g00Y€ MOY200P MN
29rnoype eToYwM Ven
TARC

e[qeons enlPpwlq
epove] ** nfoyeoop]
(% 2 lines missing)

eqeons [en]*parq -
£pOYE MEYPOOP Mil
TNOYPE * €[ToY]* M it
Trage

4. Speaking ill of friends (Pass. Res. § 34, M.595, fol. 36r, col. 1, 1. 31-col. ii, . 7 vs. GIOV.AM

fol. 8v, col. i, 1. 1-13 vs. K 944v, 1. 23-945r, 1. 2)

M. 595

GIOV.AM

K

36r, col.1, 1.3 lne_&e

KEOYa A€ ON 2R ficodoc:
xe 133ee
€TEWAPENNA
NNPOME

e col. i, I. IPOK.P-K orTi

3Maxe

8v, col.i, 1. 1 [nex] \Zx/(_{

Ol NG1 KEOYa ZNNCODOC

X€ NOE

3eTe[ 4
req[apennaaxe

NNPOME

PPOX’peX. 2iTM

944v,1.23 [ﬂ]e.&b&[
NG1 KEPINOCOPOC
X€ Nee

a4 [penjuaxe
MIpWME
2POGPEG 21TEM

Digital copy - for author's private use only - © Mohr Siebeck 2023



More Greek Philosophers Among the Copts 37

M. 595

GIOV.AM

K

MEXEN 2 p1IX- Tal Te 06
€ma’perac MIpwe
dTape
NEYWBHP
Qe THY AN-
Sayw
NUOYEITE N

7 Teqm)OYWBE -

nenéX © STx Tai Te o€
eTe’Wapermac Mnpmive
E€TTAYO MIPAN

unet[ ... I'%iroyay
eqeag!lTHY anN Tako——
12,50
wqoyeite Ben
TEYaOYMBE

ne2’[neX M| x - Tal Te o€

H@apermac Rnpm2°[ue
T]ayo vrpan
MIEqW)BHP *

1g 945 Lloyorui an
ay[w

NYOYEITE PN
Teqmoy]?wse *

5.i. Letter to a friend on hypocrisy and bad speech, i: the sword and the crowd (Pass. Res.
§34, M.595, fol. 361, col.ii, 1. 7-36v, col.i, 1.5 vs. GIOV.AM 8, col.i, 1. 14—col. i, 1. 23" vs.

K 945r, 11.3-14)

M. 595

GIOV.AM

K

36r, col. ii, 1. 7e1Ta Son nexe

keoya 21 ‘nedinocodoc
eq%coai wa neqayBup

HegeapThy an- xe 2toye) uay

€NAGA003TE €YCONG

€TcHYE NTooTq MneTew T8
MO0 €20Y0 €T 0panay ermBax
una’msup eqsmmyT e'8poyn
o Mapo- 191 eqca keca eqTaye
20k aToropia tici 2lel TMHTE
NOYMHZ2HM)E: €BON X€
2(JTainy N6t nTaio
24eTepeoya NaTaaq 27 Nak N
TuTe 2°Nn0YCooYEC:
€a42’Bapel IMOK EMATE

2811 0yx1 NGONE 2PNpoY0
eneTuaTaye lpencaay epoi
ot 3 TMHTE NOYMHHME:

323y ngxapice Nai
3BnoyunTPpo- €BOX ix€
TIETNACOM)T

36v, col.i, 1. IMAY{M}AAT

€MN PIOME 2222 THI- aYMD

€MN SpwmMe cayTi oyN o€
€TPa2WTI €poy

NKecor:-

8v, col-i, 1 gy on nexe

kelSova pn nedirolcopoc
eqceai ma neq'[w]sup
xe toyew) [nay
e]nacroote 2[eycor]s
eTcuye 2 [mnetnagwTs
22[umot e2]oyo €23]...]
1 24(+ 3 lines missing)
8v, col.ii, 1. 1* (1 line

. "
missing?) [t en TMHTE
noymn]? uayle V2] ¥'€son xe
qra€[noy] >nei mraeio
eT[€]peoya NaTaay 7Nk N
TuHTE 8"NOYCOOYSC
ea[q]? Bapei muok [€]10uaTe
su oyx[1 n] M sonc npoyo
el neTnataye 13 pencway epoi
st 14 runre noyco! ¥ oyse
ngxapil®’ze nai
noyun!7 repo
netnal” @moocT
MaY2AT

18"¢Box x€

20 21

“eMmiTpadme ca?l i oy o€
eTpa2?’eTn €poq
nke?* con

K 9451, 1.3

AKEOYa ON X00C *

eqceal @[a nwsHp]

4> toyma) enay
ENAGAOOTE €Y[CONG]

5oN TCHBE *

€20YE NAY €IBaX
fi[nawsup] Cs@T epoYN
SM 1220 €YSN KECa * g[gx1
ka]7THTOPpia FICi * $1 TMHTE
noyMHu[we] Sxe

(TAIHY N61 T10 °
éTepeoya n[aTaaq] ‘nak f1
TMHTE NOYMHH)E *
éaqsa[per 1] 0ok timaTe
2N 0YX1 NGONC * €20Y€E
nfetna] I raye gucwa) epok
SN TMHTE NoYc[ooyec)
125y @ NOxaPiZE Nak
NOYNHTPUM0 [€BOA] Pxe
METNACOWT

MayaaT *

OYeN o€
e[Tpa]ltewTn epoy
NKecort
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5.ii. Letter to a friend on hypocrisy and bad speech, ii: lying to one’s face (Pass. Res. § 34,
M.595, fol. 36v, col. i, I1. 5-14 vs. GIOV.AM fol. 8v, col. i, 1. 24"~fol. 13r, col. 1, 1. 6" vs. K 945r,

11.14-18)

M.595

GIOV.AM

K

36v, col.i, L 5T]grepepenpmme
NalcmBe AMOT N
Teq’adopMu- emywlne
wtnamm’ne an nee
noygoop emaqlkory
€NEYKa BOX

2ytnaoymng epoq Pan
fnamyctupt Yon-

fol. 8v, col. ii, 1. 24*
25

NETEPEPMME
“NacmBe MMoT 26° [on]
Tegadb[opun] 27

(£ 1 line missing)

fol. 13r, col. i, 1. P(i 3 lines
missing) 4'[£ 5 ka Bo]\
[ituaoy]one epoy an
6" NNAMYCTHPION

K 945r, 1. 14N—80Y€ €poC SP[i 3]

pame cadBe tmoi ot
Teqadopm[n] eqywne
NTNA@MIIE 2N NOE
no[yeo]7op

NOYaM reqra B[Ox
wtnjaoym([ue an] Bepoyq
NKECOT NNAMYCTHPI[ON]

6. Wisdom superior to any “wisdom” (Pass. Res. §34, M.595, fol.36v, col.i, 11.14-18 vs.
GIOV.AM fol. 131, col. i, 1. 7°~11" vs. K 945r, 11. 18-20)

M. 595

GIOV.AM

K

36v, col. i, 1. 141‘l>\HN

oycodia PecuneTne
Ncoda Lonm e
Tpenpaue Vep
TIETNANOYY
fl8negxaxe-

13r, col.i, 1. 7*ﬂ>\HN

. g -

oycodia’ ¥ecuTné
* .

MMNT? CaBE NiM 1€

[Crlle
neT!¥" nanoyq

vnetp 'neeooy nak

945r, 1. lg[ﬂ)\HN]
Poycodia ecemreTne
T [case nm] 2One
€TPENPMOME €p
MMNeTNANOYY
n[neqxaxe]

3. Synopsis of Translation of the Coptic Text of the Wisdom that is Outside
(M.595, GIOV.AM) and the Notes of Some Philosophers (MONB.BE)!8

1. Dogs and lions (Pass. Res. §33, M.595 fol. 35v, col. i, I. 33-36r, col. i, 1. 20 vs. GIOV.AM
fol. 8r, col.i, 1. 16—col. ii, 1. 14 vs. K 944y, 11.14-22)

M. 595

GIOV.AM

K

35v,col.ii, 1330 e of the

wise men said, “It is

better to do

365, col-i, 119404 for a dog and a
lion than to spoil an ungrateful
man. For, as far as dogs

go, while

they are serious

about keeping

the friendship of

whoever feeds them, the
unruly person, on the

other hand, not only fails

8r, col.i, L 16The hook of one of the

wise men said, “It is

better to do

good for a dog and a lion
than to spoil an ungrateful
man. For, as far as dogs
and lions go,

they shall be [serious
about keeping]

81, col.ii, 1 1[the friendship of |
whoever feeds them. The
stupid person, on the
other hand, not only fails

L 14Another

philosopher said, “It is
better to do

good for a dog and a lion
than to spoil an ungrateful
man. For, as far as dogs
and lions go, while

they are serious

about keeping

the friendship of
whoever feeds them, the
unruly person, on the
other hand, not only fails

18 The translation of M.595 offered here is that of Burns, “Pseudo-Evodius,” with several corrections
inspired by comparison with GIOV.AM and especially MONB.BE. The corrections are italicized here.
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M. 595 GIOV.AM K
to keep the friendship, but to keep the friendship, but to keep the friendship, but
you find that while you you find that while you you find that while you

do favors for him, he
seeks to rob your house
and then deliver you unto
the clutches of your
enemies!”

do favors for him, he
seeks to rob your house
and deliver you unto
the clutches of your
enemy!”

[do] favors for him, he
seeks to rob your house
and deliver you unto
the clutches of your
enemies!”

2. Blood for wine (Pass. Res. § 33, M.595 fol. 36r, col. i, 1. 21-24 vs. GIOV.AM fol. 8, col. i,

11.15-19 vs. K 945r, 11. 21-22)

M. 595

GIOV.AM

K

36r, col.i, .21

And the wise one also
said, “Many have given
a cup of blood for a
cup of wine.”

8r, col.ii, 1. 15

Another wise one also
said, “Many have given
a [cup of ] blood for a
[cup] of wine.”

945r,1.21

Another wise one also
said, “[Many] have [given
a cup] of blood for a

cup of wine.”

3. Sweet human flesh (Pass. Res. §33, M.595 fol. 36r, col. i, 11.25-30 vs. GIOV.AM fol. 8r,
col. ii, 11.19-24+ vs. K 945r, 11. 22-25)

M.595

GIOV.AM

K

36r, col. i, 1. 25 And

also, “There are people
who consume human
flesh that is sweeter in
their mouth than is (flesh
in the mouth of ) the dog,
and (in the mouth of) the
vulture who eats from

the prey.”

8r, col.ii, . 19 [And

also], “There are [people
who] consume [human
flesh that [is sweeter in
[their mouth than is (flesh
in the mouth of ) the dog]
(%2 lines missing)

K 945r,1.22 And

[also, “There are] people
who consume human
flesh that is sweeter [in]
their mouth than is (flesh
in the mouth of ) the dog,
and (in the mouth of) the
vulture [who eats] from
the prey.”

4. Speaking ill of friends (Pass. Res. § 34, M.595, fol. 361, col. 1, 1. 31-col. ii, 1. 7 vs. GIOV.AM
fol. 8v, col. 1, 11.1-13 vs. K 944v, 1. 23-9451, 1. 2)

M. 595 GIOV.AM K
36r, col. i, 1. 31And 8v, col.i, 1. 1 K 944v,1.23
another one of the wise Another one of the wise Another philosopher

men also said, “Just as

the teeth of men

361, col.ii, 1. 1gnash because of
sour grapes, so does the
tongue of man

grip his

friend who is not beside

men [also said], “Just [as]
the teeth of men

gnash because of

sour grapes, so does the
tongue of the man who
speaks the name of the
intimate who is not beside

said, “Just as

[the] teeth of men
gnash because of

sour grapes, so does the
tongue of [man]

speak the name of his
friend who is not beside
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M. 595 GIOV.AM K
him, him you,
spoil,
and becomes dry in his and becomes dry in his and becomes dry in his
throat.” throat.” throat.”

5.. Letter to a friend on hypocrisy and bad speech, i: the sword and the crowd (Pass. Res.
§34, M.595, fol. 36r, col.ii, 1. 7-36v, col.i, . 5 vs. GIOV.AM 8, col.i, I. 17-col. i, 1. 23" vs. K

945r, 11.3-14)

M. 595

GIOV.AM

K

361, col.ii, 1. 7o nq again

another one of the
philosophers, writing to his
absent friend, has said, “I
would rather see my kidneys
smeared on the sword in the
hand of him who slays me,
than that I see the eye of my
friend staring into my face, or
being someplace and making
allegations about me in the
middle of a crowd. For the
respect that one will accord
you in the middle of a group of
people — when he has
previously burdened you
unjustly - is honored more than
(that of ) whoever will utter
insults against me in the midst
of a crowd and then grants
me a kingdom. For as for
whoever will insult me
36v,col-i,1- 160 my own, with no
one beside me and no one to
hear, there is a way for me to
reconcile with him again.

8v, col.i, L. 4And again

another one of the
philosophers, writing to his
friend, said, “I

would rather [see] my kidneys
[smeared] on the sword [of the
one who will] slay [me,

than] (+ 3 lines missing)

8w col.ii, 1. 1(1 Jine missing?)

[about me in the

middle of a crowd.] For the
respect that one will accord
you in the middle of a group of
people — when he has
previously burdened you
unjustly - is honored more than
(that of ) whoever will utter
insults against me in the midst
of a crowd and then grants

me a kingdom. As for

whoever will insult me

on my own, with

no one to hear,

there is a way for me to
reconcile with him again.

945r, 1. 3Again,

another one,

writing [to the

friend], has said, I

would rather see my kidneys
[smeared] on the sword

than see the eye of [my

friend] staring into my face,
being someplace [and making]
allegations about me in the
middle of a crowd. For the
respect that one [will accord]
you in the middle of a group of
people — when he has
previously [burdened] you
unjustly - is honored more than
(that of ) [whoever will] utter
insults against you in the midst
of a [crowd] and then grants
you riches. As for

whoever will insult me

on my own,

there is a way for [me to]
reconcile with him again.

5.ii. Letter to a friend on hypocrisy and bad speech, ii: lying to one’s face (Pass. Res. § 34,
M.595, fol. 36v, col. i, I1. 5-14 vs. GIOV.AM fol. 8v, col. ii, 1. 24"~fol. 13r, col.i, 1. 6" vs. K 945r,

11.14-18)
M. 595 GIOV.AM K
36v, col.i, 1.5 fol. 8v, col. ii, 1. 24*

As for any person on
whose account people
shall mock me,

As for any person [on
whose account] someone
shall mock me,

9455, 1. 4N [oreover,
[whenever?] someone on
his account

mocks me,
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M. 595 GIOV.AM K

I shall not be like a dog, (%1 line missing) I shall not be like [a dog],
returning to its own fol. 135, col. &, L 1*(+ 3 Jines eating its own

vomit. missing) #'[vomit. [vomit.

I shall not reveal to him I shall] not [reveal to him] I shall not reveal] to him
my mystery. my mystery. my mystery again.

6. Wisdom superior to any “wisdom” (Pass. Res. §34, M.595, fol. 36v, col.i, 11.14-18 vs.
GIOV.AM fol. 131, col. i, 1. 7°-11" vs. K 945r, 11. 18-20)

M. 595 GIOV.AM K

36v, col.i, 1. l4Rather, it 13r, col.i, L. 7*Rather, 945r, 1. 18[Rather], itisa
is a wisdom superior to all it is a wisdom superior wisdom superior to [all
wisdom that one to all wisdom to wisdom] that one

does good for his do good to does good [for his
enemies. whoever does you ill. enemies].

4. Notes on the Coptic Text and Translation

This section will briefly state the gist of each saying in its immediate context (i. e., the say-
ings of Greek philosophers), and then offer commentary on the Coptic text, with partic-
ular attention to the use of the synopsis for clarifying and translating the passages, as well
as the relationship of the three manuscripts to one another (a question explored in the
conclusion to this study).

1. Dogs and lions (Pass. Res. § 33, M.595 fol. 35v, col. i, 1. 33-36r, col. 1, 1.20 vs. GIOV.AM
fol. 8r, col. i, 1. 1-col. ii, 1. 14 vs. K 944y, 11.14-22). The meaning of this saying is straight-
forward: while the loyalty of an animal can be reliably won by providing food, the loy-
alty of a human being is more capricious. In fact, generosity is often rewarded with ma-
lice.

GIOV.AM fol. 8r, col. i, 11. 25-27: ce**nammrne [urnu?’cioc ey]eap[e €]: Tentative recon-
struction with reference to the parallel texts of M.595 and MONB.BE. Cf. Rossi, “Trascri-
zione,” 116: celna@rie. ., not noting the traces of three letters (here taken to be part of
2apee) on the line below. The fact that col.ii, 1.1 of fol. 8r clearly permits [T]un[T]ws[np]
(as already recognized by Rossi, “Trascrizione,” 117) - the following word in the parallel
text of M.595 and MONB.BE - is key to the restoration of col. i, 1. 27. More importantly, it
permits the inference that the top extant line of col. i is in fact the first line of the column
(since the parallels gives us reason to suppose zero intervening text between nruucioc
eyeapep €- and TMNT@WBHP), and therefore one may with relative surety number the lines
of the rest of the column, from which numbering for col.i opposite may be estimated.

GIOV.AM fol. 8r, col.ii, l.1: [T]un[T]ws[up]: Restoration Rossi, “Trascrizione,” 117,
confirmed by the parallel texts in M.595 and MONB.BE.

M.595 fol. 36r, col. 1, 1. 11: naTeinenToc: This otherwise unattested form is problematic;
GIOV.AM. gives amueuToc (apddnrog, “ignorant, stupid”). In NTA IT, I suggested emend-
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ing the M.595 text to maTaicenTOC, “senseless person” perhaps an instance of metathesis.!?
However, the text of MONB.BE shows any such emendation to be completely unnecessa-
ry. Rather than natewenToc, K 944v, 1.19 gives naaiaenToc, instantly recognizable as the
(otherwise, to my best knowledge, unattested in Coptic) Greek loanword é81d8etog, “un-
ruly” aTewenToc is an irregular orthography for aawenTtoc. No emendation to M.595 is
necessary, and the translation in NTA IT should be corrected to “the unruly person, on the
other hand, not only fails to keep this friendship ...”

GIOV.AM fol. 8r, col. i, II. 13-14: nex!*xax&: While the Turin MS has the singular, both
M.595 and MONB.BE have the plural (nekxaxe).

2. Blood for wine (Pass. Res. § 33, PM 595 fol. 36r, col. i, 11. 21-24 vs. GIOV.AM fol. 8r, col. ii,
11.15-19 vs. K 9451, 11. 21-22). Again, generosity (offering someone wine) is sometimes
not returned in kind, but with violent behavior: giving a cup of blood for a cup of wine.

K 9451, 1. 21: agafet oyanot]: Restoration based off of parallel text in M.595. It presup-
poses 30 letters for the line, but this is in itself not unordinary in this section of MONB.BE
(K 944v, 1.22 has 31 letters). Cf. Till, “Griechische Philosophen,” 168: aaa[

GIOV.AM 8, col. ii, 1. 17-18: oy[anoT f@]'8cnoq: Restoration Rossi, “Trascrizione,” 117,
confirmed by the parallel texts in M.595 and MONB.BE.

3. Sweet human flesh (Pass. Res. §33, M.595 fol. 36r, col.i, 11.25-30 vs. GIOV.AM fol. 8r,
col. i, 1. 19-24+ vs. K 945t, 1. 22-25). Some people are so violent in their thoughts that
they may not only be compared to dogs and vultures feeding on carcasses; they exceed
these beasts’ taste for human blood.

GIOV.AM fol. 8r, col. i, 1. 19: ay[w on]: Restoration with reference to the parallel texts of
M.595 and MONB.BE. Cf. Rossi, “Trascrizione,” 117: ay ....

GIOV.AM fol. 8r, col. i, 1. 20: xe oyn [oyon eq]: Restoration with reference to the paral-
lel text of M.595. Cf. Rossi, “Trascrizione,” 117: X€ OYN ....

K 945r, 11.22-23: aymw o[n xe oy]*®en oyou: Restoration with reference to the parallel
text of M.595. Cf. Till, “Griechische Philosophen,” 168: ayw o[ *3en oyn

GIOV.AM fol. 8r, col. ii, 1. 21: oym [aq npw]: Restoration with reference to the parallel
texts of M.595 and MONB.BE. Cf. Rossi, “Trascrizione,” 117: oyM ... ..

GIOV.AM fol. 8r, col. i, 1. 21-22: [pw]*'ve e[ypors en]: Restoration with reference to
the parallel texts of M.595 and MONB.BE. Cf. Rossi, “Trascrizione,” 117: Mg € ... ..

GIOV.AM fol. 8r, col. ii, 1. 23-24: pw[q epoye] >*nfoyeoop]: While a p and ink traces of
w are clearly visible on col.ii, 1. 23, as well as ink traces of i on 1. 24, these are not noted
by Rossi, “Trascrizione,” 117. The fragment breaks off here, but through comparison with
col. i, one can estimate that + 2 further lines are missing — certainly enough room to com-
plete the saying with text comparable to that found of M.595 and MONB.BE. By all indi-
cations, fol. 8v, col. i, 1. 1 proceeds immediately to introduce the following saying (“speak-
ing ill of friends”), so we may assume that “sweet human flesh” terminates at the bottom
of fol. 8r, col. ii.

19 Burns, “Pseudo-Evodius,” 67, n. e (an error compounded by the typo ataithétos for ataisthétos!).
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K 945r, 11.23-24: eqeoxs [en]?*pwy: Restoration with reference to the parallel text of
M.595. Cf. Till, “Griechische Philosophen,” 168: eqeoxs [ 2pwq

4. Speaking ill of friends (Pass. Res. § 34, M.595 fol. 36r, col. 1, 1. 31-col. ii, 1. 7 vs. GIOV.AM
fol. 8v, col. i, 1. 1-13 vs. K 944v, 1. 23-945r, 1. 2). Speaking ill of a friend who is not present
is wrong; the tongue of the man who exercises such “bad speech” grows sour and dry in
the mouth, like sour grapes.

GIOV.AM fol. 8v, col. i, line numbering: The line numbering of this column is estimable
given parallel text in M.595 and MONB.BE. et keoya, the topmost visible text on the
column, is preceded by several letters, and then introduces the saying “speaking ill of
friends.” Since fol. 8r, col. ii appears to have had enough space to complete the saying im-
mediately preceding (“sweet human flesh”), it seems most likely that the partially pre-
served line at the top of fol. 8v, col. i is the first line of the column.

GIOV.AM fol. 8, col. i, 1. 1: [Tlex] a”q ou ne1 keoya: Restoration with reference to the
parallel texts of M.595 and MONB.BE. Cf. Rossi, “Trascrizione,” 117: ... n61 keoya. Four-
teen letters is a fair amount of text for a single line in GIOV.AM, but parallels can be ad-
duced in the manuscript (e. g., fol. 6, col. ii: oyon 20y €Box way). The scribe occasionally
capitalizes the first letter of a new line and pushes it back into the margin, marking tran-
sition or emphasis (cf. the capitalized 1T of nexaqy in fol. 8r, col. ii, 1. 15: Tlexaq on ne1). In
any case, ink traces for the the reconstructed q and the little alpha clearly written above it
are sure, inviting the reconstruction offered here.

GIOV.AM fol. 8, col. i, 1. 3-4: nee 3eTeq)[ape]nna‘axe: Restoration with reference to
the parallel text of M.595: nee eTemapernaaxe. Cf. Rossi, “Trascrizione,” 117: enq ...
. nalaxe. Cf. MONB.BE: tee naya[pen]uaxe, where we meet a form of the relative ao-
rist where the conjugation base wape- is preceded by a nasal infix.?° Till seems to un-
derstand Nwa[pe] as such in his translation of the passage in MONB.BE (“So wie [die]
Zahne des Menschen zu knirschen pfle[gen] ...” - Till, “Griechische Philosophen,” 173).
Ivan Miroshnikov observes that this form of the relative aorist appears only in Sahidic
manuscripts produced in the Fayyam, which may indicate that the codicological unit in
MONB.BE to which the Notes of Some Philosophers belongs may come from the Fayytum.
The manuscript has additional features which recall productions of the Fayyam scrip-
toria, such as the supralinear stroke reduced to a dot and the enlarged ¢.2!

K 944v, 1. 24-25: grrem ne*>[xex em]x: Restoration with reference to the parallel texts
of M.595 and GIOV.AM. cf. Till, “Griechische Philosophen,” 168.

GIOV.AM fol. 8v, col.i, 11.9-10: mnet[[ ... J'%itoymwy: cf. Rossi, “Trascrizione,” 117:
un[noy]t[e]. The parallel texts in M.595 and MONB.BE both have neqwsup here. The pa-
pyrus of GIOV.AM is scratched, and what at first looks like a T jumps out (likely the im-
petus for Rossi’s reconstruction mrmoyTe). Yet following mm one can see the ink trace for
e. wBHp does not seem possible to reconstruct here, but Ivan Miroshnikov suggests that
nerarroywy (“one who is close, i. e., intimate; neighbor” - Walter Ewing Crum, A Coptic
Dictionary [Oxford: Clarendon, 1939], 444b) is a near-synonym.

20 Cf. Till, Koptische Grammatik, 226 (§ 462).
21 personal communication, March 2021.
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M.595 36r, col.ii, 1.4-7: Tage MeqWBHP NG 2a2THY aN- Sayd NYOEITE PN
"Teqoywse: The sense of this passage as given in M.595 appears to me to be corrupt:
the translation in NTA IT reads “Just as the teeth of men gnash because of sour grapes, so
does the tongue of man grip his friend, and is absent and becomes dry in the throat.” For-
tunately, the parallel texts in GIOV.AM and MONB.BE clarify the verb Tage. K 944 here
gives [T]ayo vrpan mneqaysup (cf. also GIOV.AM, discussed in the following note); Tayo,
“say, utter (the name of his friend)” certainly is more straightforward than Tage neqwsup,
“touch, grip, reach (his friend).”

GIOV.AM fol. 8v, col.i, 1. 8-11: eTTayo mrpau ‘mnet[ ... [%rToywy eyeae!lThy an
Tako: The phrase “is not beside him” is here given with the circumstantial eqeagThy an,
and refers to the intimate (net[[ ... ]| erroywy), not the tongue. Cf. the negative circum-
stantial in M.595: (€)nqeagThq aN; MONB.BE: nigeagTHk an; the translation of M.595 in
NTAII (.. grip his friend, and is not beside him”) should be corrected to “grip his friend,
who is not beside him.” (“Absent” rather than “is not beside him” in NTA II needs no cor-
rection, but the more literal rendering given here helps draw out the slightly different text
in MONB.BE; see following comment.) Secondly, in M.595 and MONB.BE, the infinitive
for the conjugation base wape- is Tage or [T]ayo, respectively; but in GIOV.AM, Tayo is
prefixed with relative eT-, whose subject is npwwme. The aorist conjugation base still re-
quires an infinitive, which is supplied by Taxo, in I.11. Altogether, saying 4 here reads:
“just as the teeth of men gnash because of sour grapes, so does the tongue of the man who
speaks the name of the intimate who is not beside him spoil,?> and it (the tongue) dries up
in his throat” - the most coherent of the three versions of the saying. Cf. Rossi, “Trascri-
zione,” 117: eaglTh(q) Tako.

K 944v, 1.26-945r, 1.1: 1q°#% LoaoTnk an ay[w ngovyerre en teqayoy]2mse: Restora-
tion with reference to the parallel texts of M.595 and GIOV.AM. Cf. Till, “Griechische Phi-
losophen,” 168: ea2THK an aa[...]Jw[...]. Note that MONB.BE here has the second-person
“not beside you” (eapTHk an) instead of “not beside him” (pagTHq an). Cf. also below, on
K 945r, 11.1, 12-13.

5.i.Letter to a friend on hypocrisy and bad speech, i: the sword and the crowd (Pass. Res.
§34, M.595 fol. 36r, col. ii, 1. 7-36v, col.i, 1. 5 vs. GIOV.AM 8, col.i, 1. 14—col. i, 1. 23" vs.
K 9451, 11.3-14). The writer of this “letter” is disgusted by so-called friends who flatter
him and offer him gifts (“kingdom” or “wealth”) in private, and then speaks ill of him
in public. Friendship demands the opposite: kind speech about one’s comrade in pub-
lic, and confrontation and criticism only in private.

K 9457, 1.3: @[> nwsup]: Restoration with reference to the parallel texts of M.595 and
GIOV.AM. Cf. Till, “Griechische Philosophen,” 168: @[

GIOV.AM fol. 8v, col. i, 1. 19: [nay €]uacrooTe: Restoration with reference to the paral-
lel texts of M.595 and MONB.BE. Cf. Rossi, “Trascrizione,” 117: ... NAGAOOTE

22 Cf. Wilhelm Riedel and Walter Ewing Crum, The Canons of Athanasius of Alexandria: The Coptic
and Arabic Versions, Text and Translation Society (London; Oxford: Williams and Norgate, 1904), 105 (cit.
Crum, Coptic Dictionary, 405a), on (IMHpTT) NGTHTAKO OYAE NqTMP 2UX, “(wine) that does not spoil nor
become sour.”
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K 9451, 1. 4: ¢y[cons]: Restoration with reference to the parallel text of M.595. Cf. Till,
“Griechische Philosophen,” 168: e

GIOV.AM fol. 8v, col. i, 1. 20: [eycor]es eTchye: Restoration with reference to the parallel
texts of M.595 and MONB.BE. Cf. Rossi, “Trascrizione,” 117: ... € TCHYE

K 945r, L. 5: a[ma@sup]: Restoration with reference to the parallel text of M.595. Cf.
Till, “Griechische Philosophen,” 168: 1]

GIOV.AM fol. 8v, col.i, L. 21: [MreT]napwTs: Restoration with reference to the parallel
text of M.595. The phrase does not appear in MONB.BE. Cf. Rossi, “Trascrizione,” 117: ....
NAPMTB

GIOV.AM fol. 8, col.i, 1. 22+:22 [umor €2]oyo €23 [...]Ju 2* (£ 3 lines missing): Restora-
tion with reference to the parallel texts of M.595 and MONB.BE. Cf. Rossi, “Trascrizione,”
117: ... . 2oyo €. Rossi does not indicate the m clearly visible at the end of L. 23, nor the ink
traces of the letter (most likely v) clearly visible at the end of 1. 24. Given the parallel texts
from M.595 and MONB.BE, it is likely that + 3 lines are missing, amounting to 25 or 26
lines for the column.

GIOV.AM fol. 8v, col.ii, I.1'-3": (1 line missing?) '¢[an en THnTE NoyMH]> Hy[e ¥2]
Rossi does not indicate the existence of what are taken here to be 1. 1-3, despite visible ink
traces. Given the length of the lacuna at the bottom of fol. 8v, col. |, it is impossible to se-
curely establish the number of lines in col. ii. For ease of reference, I have numbered the
visible lines of this column, marking them with an asterisk to designate uncertainty. In
any case, the fact that there would be adequate space in the papyrus for a line opposite to
col.i, 1.1 above what is here denoted col. i, 1. 2" does invite the hypothesis of a line above
col.ii, 1.2". The ink traces on col.ii, 1.2" and 3"are helpful. Col. ii, 1. 2" begins with curved
ink traces that indicate €, o, or c. nq) at the beginning of col.ii, 1.3" is sure, thanks to the
visible lower tail of the a). A tentative restoration of the rest of col. ii, L. 2" and 3" based upon
the parallel texts of M.595 and MONB.BE is therefore possible and given here. There is no
need to restore more text beyond nwe in 1. 3'; the following line begins with a coronis and
a capital letter, allowing that the scribe left space in 1. 3”23

K 945r, 11. 6-7: €[gx1 ka]’Thropia ticwi: Restoration with reference to the parallel text
of M.595 (eqtaye kaTowropia ncat). For the phrase x1 kaTuropia, see the Encomium on
Apa Mena, PM M.590 fol. 53r, col.i, 11. 16-18: mnepx1 kaTHropia e2oyn epoy.?* Cf. Till,
“Griechische Philosophen,” 168: ¢[ “Thropia

GIOV.AM fol. 8v, col. ii, 1. 4": €ox xe qTag[ioY]: Restoration with reference to the par-
allel texts of M.595 and MONB.BE. Cf. Rossi, “Trascrizione,” 117: éBox x€ qTa(in)

K 9451, 1.8: n[aTaay]: restoration with reference to the parallel texts of M.595 and
GIOV.AM. Cf. Till, “Griechische Philosophen,” 168: n[

K 945r, 11. 9-10: éagsa[per u]'®mok: Restoration with reference to the parallel texts of
M.595 and GIOV.AM. Cf. Till, “Griechische Philosophen,” 168: n[

23 On paratextual features and decorations in M.595, see Depuydt, Catalogue of Coptic Manuscripts,
1:349-50.

24 Text in James Drescher, Apa Mena: A selection of Coptic texts relating to St. Menas, edited, with trans-
lation and commentary (Cairo: Société d’Archéologie Copte, 1946), 41, reference courtesy of the Database
and Dictionary of Greek Loanwords in Coptic (DDGLC) project.
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K 945r, 1. 10-11: n[eTna]'raye: Restoration with reference to the parallel texts of M.595
and GIOV.AM. Cf. Till, “Griechische Philosophen,” 168: n[

K 9451, 1. 11: noyc[ooyec]: Restoration with reference to the parallel text of GIOV.AM
(noycooyee); cf. M.595 (noymuue). c[oove] is also plausible. Cf. Till, “Griechische Phi-
losophen,” 168: noyc|

K 945r, L. 11: Taye encwa epok: The second-person is here used, while M.595 and
GIOV.AM both use the first-person. Cf. also above, on K 945r, 1. 1 and below, 1. 12.

K 9451, 1.12: ngxapize nak: The second-person is here used, while M.595 and GIOV.AM
both use the first-person. Cf. also above, on K 945r, 1.1, 11.

K 945r, 1.12-13: oyrnTpumao [eBon] Bxe: Restoration with reference to the paral-
lel texts of M.595 and GIOV.AM. Both of these manuscripts of Pass. Res. have anTppo
(“kingdom”) instead of vmTpumao (“wealth”). Cf. Till, “Griechische Philosophen,” 168:
OYMNTPMMA0[

GIOV.AM, fol.8v, col.ii, 11.18"-21": meTna!”’@oocT mayaaT 2%emd pome caw? rii:
MONB.BE does not have the phrase “with no one to hear,” while M.595 does and adds a
further phrase, “with no one beside me.”

K 945r, 1. 13-14: e[Tpa]'*eaTn epoy: Restoration with reference to the parallel texts of
M.595 and GIOV.AM. Cf. Till, “Griechische Philosophen,” 168: ¢[ “ewtn

K 945r, 1.14: fikecort: this adverbial phrase appears in all three texts, but only in
MONB.BE is it followed by another adverbial phrase that one would expect to see in first
position (1poye epoc). In M.595 and GIOV.AM, the following nominal phrase is the sub-
ject of the following sentence. It is unlikely that 1. 14 here has two adverbial phrases in a
row (fikecon wpoye epoc) introducing the following saying, which invites taking fixecon
as the final phrase of “letter to a friend, i: the sword and the crowd.” If this is so, the trans-
lation of this passage of Pass. Res. (M.595) in NTA II should be corrected to: “there is no
way for me to reconcile with him again (fikecon). As for any person ...”

20 21

5.ii. Letter to a friend on hypocrisy and bad speech, ii: lying to one’s face (Pass. Res. § 34,
M.595 fol. 36v, col.i, 1l. 5-14 vs. GIOV.AM fol. 8v, col.ii, 1.24"fol. 13r, col.i, 1.6 vs. K
945r, 11.14-18). The writer of this “letter” will not make the same mistake twice - like
a dog returning to its own vomit — of sharing his friendship with someone who speaks
ill of him in his absence.

K 945r, 11. 14-15: wipoye epoc ep[+ 3]'°pame cwse: The syntax demands a conjugation base
in 1.14’s lacuna for the infinitive in 1. 15 (cwse). Perhaps ep[eoy]">pawme? It is not clear that
the ink traces of a vertical stroke of the final letter before the lacuna at the end of 1. 14 nec-
essarily indicates T, pace Till, “Griechische Philosophen,” 168: wi2oye epoc eT[

GIOV.AM fol. 8, col. i, 1. 26™: [en] Teqad[opmn]: Restoration with reference to the par-
allel texts of M.595 and MONB.BE. Cf. Rossi, “Trascrizione,” 117: (en) Teqad] ...]

GIOV.AM fol. 13r, col. i, 1. 1": (+ 3 lines missing): Ink traces indicate one more line under
fol. 8v, col. i, 1. 26" If the parallel texts in MONB.BE and M.595 are reliable guides, there
are 3 or 4 lines’ worth of letters missing from where the lacuna begins on GIOV.AM fol. 8v,
col.ii (apopmn) and where text picks up again on fol. 13r, col.i (ntuaoywwe). (M.595s
text here has 42 letters; MONB.BE’s text, + 38 letters, depending on how one restores some
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of the text; most lines in GIOV.AM have 9-12 letters.) The (very) provisional numbering
suggested here for fol.13r, col.i, adopted for ease of reference, presumes that there are
three lines of text missing at the top of the column, before the first line with a visible ink
trace at the end (what appears to be a x).

M.595, 36v, col.i, 11.10-11: nee noYPoOP emaqlkoTy eneqka Box: A biblical allusion
(Prov 26:11; 2 Pet 2:22) - not all the “wisdom that is outside” seems to be “outside,” after
all. As Ivan Miroshnikov observes, the phrasing in M.595 is closer that in 2 Pet 2:22
(sa) than is the version in K 945 (o[yeo]op fioyam neqka B[on]), “[a dog] eating its own
[vomit].” One may hypothesize that the author or a transmitter of the Notes altered the
biblical allusion (perhaps to downplay its biblical overtones?), but Ps.-Evodius “restored”
the reference.

GIOV.AM fol. 13r, col.i, 1. 5": [nfnaoy]mue epoy an: Restoration with reference to the
parallel text of M.595. Cf. Rossi, “Trascrizione,” 121: .. ... .. POY aN

K 945r, 11.17-18: [ntn]aoym[ne an] Bepoy: Restoration with reference to the parallel
texts of M.595 and GIOV.AM. Cf. Till “Griechische Philosophen,” 168: [ - - - - Jnoym[

K 945r, 1.18: nikecon: cf. Till “Griechische Philosophen,” 168: tfikecon, probably a typo-
graphical error. The reading adopted here is clear in the photograph of the leaf available
to me.

6. Wisdom superior to any “wisdom” (Pass. Res. §34, M.595 fol.36v, col. i, 1. 14-18 vs.
GIOV.AM fol. 131, col. i, 1. 7°-11" vs. K 945r, 11. 18-20). Above all, one should treat one’s
enemies with kindness.

K 9451, 1.18: [maun]: restoration with reference to the parallel texts of M.595 and
GIOV.AM. Cf. Till “Griechische Philosophen,” 168: [

K 945r, 1.19: immt[caBe wm]: restoration with reference to the parallel text of
GIOV.AM. Cf. Till “Griechische Philosophen,” 168: fn|

M.595, 36v, col. i, 11. 16-17: nte Tpenpawme ep neTnanoyy: crasis (e e-Tpe-).

GIOV.AM fol. 13r, col. i, 11. 9°-10": ne [[T]lp neT'""nanoyy: Again, crasis (ne e-p-). The T
before p in 1. 9 appears to have been erased by the scribe, which leaves nie as the copula of
anominal sentence (as in M.595 and MONB.BE) rather than the articulated relative clause
described by Rossi, “Trascrizione,” 121: neTp neTinanoyq

K 9451, 1. 20: u[neyxaxe]: restoration with reference to the parallel text of M.595. The
restoration proposed here has 31 letters on the line (similarly fol. 944v, 1. 22). Cf. Till “Grie-
chische Philosophen,” 168: [

5. Conclusions

Nai MEN aYX.00Y NG1 NCABEEY €T?1 BOX, as Pseudo-Evodius concludes (M.595 fol. 36v, col. i,
11.18-20). Our conclusions regarding the import of the above synopsis and textual notes
are as follows:

Together with GIOV.AM, MONB.BE helps clarify a number of obscurities in the text of
Pass. Res. as given in M.595. For example, MONB.BE shows that the aTieaeeToc person
(with regard to whom one should rather favor dogs and lions) is in fact aawenToc, “un-
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ruly.” Saying 4 (“speaking ill of friends”) as given in M.595 is corrupt — at best obscure,
with a sense most easily understood with reference to GIOV.AM and MONB.BE. The in-
tended sense must be something like the text as given in GIOV.AM: “just as the teeth of
men gnash because of sour grapes, so does the tongue of the man who speaks the name
of the close friend who is absent spoil, and it (the tongue) dries up in his throat.” Tago
(M.595 fol. 361, col.ii, 1. 4) appears to be a corruption of Tayo, given in GIOV.AM and
MONB.BE. MONB.BE’s introduction of saying 5.ii (“lying to one’s face”) with an adver-
bial phrase in first position indicates that ikecon (M.595 36v, col. i, 5; GIOV.AM 8y, col. i,
1.23") is probably best read as the final phrase of saying 5.i (“the sword and the crowd”) -
thus, “.. reconcile with him again.” If one compares the three versions of these sayings in
the synopsis, with the possible exception of saying 4, the version in MONB.BE is usually
the one whose meaning is most clear.

M.595 and GIOV.AM often agree with one another with respect to MONB.BE, giving the
impression of having utilized a text like that found in MONB.BE as a source and expand-
ed upon it. In sayings 4 (“speaking ill of friends”) and 5.i (“the sword and the crowd”),
MONB.BE uses the second-person on three occasions where both manuscripts of Pass.
Res. agree in using either the third- or first-person (K 945r, 1.1, 11-12). “The sword and the
crowd” gives this impression in several other passages: here, both Pass. Res. manuscripts
gloss the bloody sword belonging to “him who slays me”; both have “kingdom” instead of
MONB.BE’s “wealth”; and, in the description of the correct way to criticize a friend (not in
that friend’s absence, but “on my own,” i. e., personally and with no one else around), both
insert “with no one to hear” (with M.595 adding further “and no one beside me”). On the
other hand, GIOV.AM’s syntax and sense are often closer to MONB.BE, which shows us
that the version of Pass. Res. extant in M.595 has undergone some change and perhaps cor-
ruption. In “dogs and lions,” M.595 prefers v oyoygoop while GIOV.AM and MONB.BE
have noyoygoop. We have already discussed GIOV.AM and MONB.BE’s Tayo instead of
M.595’s Tago in saying 4, “speaking ill of friends.” GIOV.AM and MONB.BE give identical
text for saying 2, “blood for wine.” M.595 describes the addressee friend of saying 5.i as
“not beside him, i.e., absent” (eqeaeThq an - fol. 361, col.ii, 1. 11), a phrase absent in the
parallel texts.

The complex of evidence under review in the present contribution shows us a partic-
ularly fluid case of textual transmission in the manuscript culture of Coptic apocrypha.?®
However, I will throw caution to the wind, and offer the hypothesis that Ps.-Evodius made
use of a Coptic text consisting of sayings of philosophers, a Coptic text that is excerpted
in MONB.BE under the superscriptio “Notes of Some Philosophers.” If this is the case, then
there existed a Coptic text of pithy apopthegms of Greek “philosophers” and “wise men,”
some of which we know from Diogenes Laertius, prior to Ps.-Evodius’s literary activity. It
is not easy to date Pass. Res., but scholars have tended to gravitate towards the mid-sixth
century CE, the period for which Ps.-Evodius’s exuberant legal vocabulary furnishes a

25 On textual fluidity, see recently Hugo Lundhaug and Liv Ingeborg Lied, “Studying Snapshots: On
Manuscript Culture, Textual Fluidity, and New Philology,” in Snapshots of Evolving Traditions: Jewish and
Christian Manuscript Culture, Textual Fluidity, and New Philology, ed. Liv Ingeborg Lied and Hugo Lund-
haug, TUGAL 175 (Berlin: de Gruyter, 2017), 1-19; with regard to Coptic apocrypha in particular, now
Lundhaug, “Fluid Transmission,” esp. 220-22.
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terminus post quem. If they are right, then the lost Coptic “Notes of Some Philosophers,”
some version of which is excerpted in MONB.BE and adapted by Ps.-Evodius in M.595 and
GIOV.AM, would have a terminus ante quem of roughly the mid-sixth century CE. The
hazards of dating lost texts set aside, the general picture of Ps.-Evodius as an author who
uses and adapts pre-existing sources should not suprise us. Van den Broek observed long
ago that the author of Pass. Res. appears to know (or at least invoke the authority of ) a
set of Pagan oracles predicting the triumph of Christianity and the failure of Paganism, a
source used by other Coptic authors as well.?® The extensive and rehabilative treatment of
the figure of Pilate in the text seems to presume his engagement with, or at least knowledge
of, some version of the Acts of Pilate.?” Ps.-Evodius repeatedly spices his text with refer-
ence to legends and lore that envince his deeply literate personality and interests, as well
as his access to books.?®

Yet there are also cases where M.595 and MONB.BE agree against GIOV.AM. M.595
and MONB.BE have nearly identical text in the first half of saying 1 (“dogs and lions”), and
finish with “your friends” (plural) instead of “your friend” (singular) in GIOV.AM. In the
same saying, both manuscripts use the Greek loanword &dtd0etog in describing the un-
grateful man, even if the form is not as clear in M.595; GIOV.AM uses a different word that
makes sense (apdBnrog), giving the impression that a scribe of GIOV.AM (or its exemplar)
replaced it with a more common synonym which the reader may have been more likely to
recognize and used a different one that expresses the clearly intended meaning. Particu-
larly important is saying 4 (“speaking ill of friends”), the only saying where a manuscript
of Pass. Res. (GIOV.AM) offers a more clear sense than does MONB.BE. The most plausible
hypothesis I can offer to account for these observations is that GIOV.AM preserves for us
a version of Pass. Res. that tries to “correct” or clarify the Coptic text of Notes of Some
Philosophers extant for us in the florilegium MONB.BE and in its adaption in M.595. One
wonders if a similar kind of clarification is introduced at the end of saying 6 — which reads
more like a Christian scribe’s comment on Pagan “wisdom” than the remark of a Greek
sage — where GIOV.AM changes the text from the gospel injunction to do good for one’s
enemies (Matt 5:44; Luke 6:27) to a more specific phrase that may also better fit the flow
of the narrative of Pass. Res.: “.. to do good to whoever does you ill.”

Indeed, examination of the synopsis set out here may also illuminate how Ps.-Evodius
adapted his sources to fit his own rhetorical ends. The sequence of the sayings in Pass. Res.
is slightly different: sayings 2 and 3 (in the ordering of Pass. Res.) — “blood for wine” and
“sweet human flesh” - come in MONB.BE after sayings 4 (“speaking ill of friends”) and 5
(“letter to a friend, i-ii”). Why?

It cannot be excluded from the outset that the version of the source with which the au-
thor of Pass. Res. was working simply had a different numbering of the sayings than we
find in MONB.BE’s Notes of Some Philosophers. A second possibility is that the author
of Pass. Res. intentionally tinkered with the sequence of the sayings, in the interest of de-
veloping his darkest theme: anti-Judaism.?® The author of Pass. Res. introduces the “wis-

26 Van den Broek, “Four Coptic Fragments,” 138-41.

27 Baudoin, “Et les enseignes,” 523-31, followed by Burns, “Pseudo-Evodius,” 42.

28 See further Burns, “Pseudo-Evodius,” 51-53.

29 Cf. Van den Broek, who shrewdly observed long ago that the instrumentalization in Coptic apocry-
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dom that is outside” at a very specific narrative juncture, namely the Jews’ rejection of Pi-
late’s suggestion that the guilty Barabbas be crucified in stead of Christ, who could then
be released to the Jews on account of his innocence. In Ps.-Evodius’s telling, the Jews in-
sist on the crucifixion of the innocent divinity who created the universe and whose laws
they have consistently failed to follow. The sayings he quotes from “the wise who are out-
side” are meant to concern people who are not just difficult or trivially bad, but truly evil
and capable of responding to the most gentle beings with terrible viciousness; while the
Romans and even the Greeks are to be regarded as having been misguided, until they
were corrected by the ministry, passion, and resurrection of Christ. As Ps.-Evodius him-
self states:

Now, the wise who are outside have said these things, and they apply to the Jews. But let me not be
blamed because I have said things from beyond Scripture! For they are fools, the Jews whom I have
censured by recourse to sages. Moreover, the Jews are beyond the Greeks. For the Greeks, despite
not having read the Scriptures, nonetheless uphold their own laws ... And they do not rebel against
the teaching of Christ ... But the Jews! — as for them, their comrades, you see, are those demons.3?

The author of Pass. Res. may have noted that the sayings (2) “blood for wine” and (3)
“sweet human flesh” from the Notes of Some Philosophers include references to violent
behavior, and moved them up in the sequence of sayings of “the wise” for emphasis, given
the ostensibly violent and cruel character of the Jews.

As far as the passion goes, Ps.-Evodius’s “wisdom that is outside” illustrates that Jesus
offered the Jews “a cup of wine”; they returned it with “a cup of blood” - his own, at that.
For Ps.-Evodius, comparing Jews to beasts is eminently reasonable, for Jews are “people
more base than beasts” (Pass. Res. §16; see also §§48, 75). Thus, it is no stretch to view
the Jews as more hungry for sweet human flesh than even dogs and vultures. The saying
(1) that it is better to do good to a dog or lion than to an unruly person is meant to imply
that it is wiser to do good to a dog or lion than to a Jew; similarly, just as one should not
speak ill of absent friends (saying 4), the Jews should not have spoken ill of Christ while
he waited in the praetorium to be sentenced by Pilate. The “letter to a friend” (saying 5),
then, may illustrate not only the right way to confront one’s comrade, but the way that the
Jews should have dealt with the appearance of Christ in their midst: directly, and with
openness and respect, rather than with ferocity and plots. But it is a “wisdom beyond all
wisdom to do good to whoever does you ill” (so GIOV.AM), and this is precisely how Jesus
responds to Pilate’s threat to crucify him:

pha of Pagan prophecies ostensibly attesting to the truth of Christianity is always directed against the Jews:
“These new fragments of the once flourishing ‘theosophical’ literature reveal something of the history of
the genre to which they belong: originally composed with the intention of winning hesitating Greeks for
the Christian religion by explaining the uprooting of the pagan cults as a historical necessity which had
already been foretold by pre- and anti-Christian Greeks, they finally became a Christian argument in the
Jewish-Christian controversy in so far as they showed that the Greeks had done what the Jews were still re-
fusing to do: to believe the prophecies of their own prophets” (“Four Coptic Fragments,” 141-42).
30 Pgss. Res. § 35 M.595 fol. 36v, col. i, 1. 18—col. ii, 1. 18, tr. in Burns, “Pseudo-Evodius,” 68.
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I am without sin, dear governor, and I want to die for the sins of the entire world, so that I may pu-
rify it. I want to draw the burden upon myself, so that my creation, relieved, may enter the kingdom,
without anything that shall restrain them.3!

Do the murderous Jews of this Coptic apocryphon merit having good returned for their ill
deeds? Do they belong to “the entire world,” in Ps.-Evodius’s telling? The answer seems to
be yes, but only if - like Didymus, the wealthy, local Roman Jew whose baptism is part of
the occasion for this Easter sermon (Pass. Res. §intro) — they become Christians.
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