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they can expect nothing more. Free people seek the protection of the state and participation in its
government from the motive of hope: they aim to “cultivate” a distinctively human life, defined by
“reason, the true virtue and life of the mind” (TP5.5–6; cf. TTP20.11–12). In the end, then, it is
integral to Spinoza’s understanding of politics and our prospects for happiness that hope triumph
over fear.

Donald Rutherford
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88.
HUDDE, JOHANNES (1628 –1704)

Hudde was born into a leading Amsterdam family, which co-founded the Dutch East
India Company. During his study at Leiden he encountered the mathematician Frans
van Schooten who produced a translation of Descartes’s La Géométrie with commen-

taries by his students, including Hudde, Christiaan Huygens, Johan de Witt, and Hendrik van
Heuraet. Hudde’s work contributed to the development of calculus and later he did important,
more applied work on the mathematics of annuities. He also wrote on optics and was interested
in developing lenses for microscopes and telescopes. He was much involved in what we would
now call civil engineering and water management projects in Amsterdam and Holland, and
sponsored Huygens’s work on clocks to find longitude at sea. During the last decades of his life
he was a leading director of the Dutch East India Company, a mayor of Amsterdam, and key ally
of William III (of William and Mary fame) in Dutch political life.
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Hudde is the recipient of three letters from Spinoza in 1666, published in the OP. These
reveal the existence of four letters to Spinoza from Hudde, presumed lost now. While the
addressee is identified only with an ‘H’ in the OP, Hudde’s identity as the recipient was known
to Leibniz and Locke amongst others. The third letter reveals that Spinoza is familiar with
Hudde’s work in optics.

Most of the three letters center onHudde’s request for “a demonstration of the Unity of God
from the fact that his Nature involves necessary existence” (Ep34). The letters reveal that
“unity” implies ruling out polytheism. It is likely that this question was prompted by CM2.2,
which work appeared under Spinoza’s name (1663). There is no evidence that Hudde was
familiar with early drafts of Spinoza’s Ethics. We can infer from the second and third of
Spinoza’s letters that Hudde was unsatisfied with Spinoza’s responses to his request.

Spinoza’s three letters are important because when confronted with cogent, proto-Leibnizian
objections, they offer a glimpse of the development of Spinoza’s views. I highlight two devel-
opments. First, while there are plenty of causal principles in Spinoza’s early writings, Ep34
offers the first articulation of a robust version of the Principle of Sufficient Reason in which not
just an existence must be explained but also a cause must be assigned for an accompanying
absence. This is familiar from E1p11d: “For each thing there must be assigned a cause, or
reason, both for its existence and for its nonexistence.” In Ep34, Spinoza writes, “if twenty men
exist in nature . . . it will not be sufficient, to give a reason why the twenty exist, to investigate the
cause of human nature in general. What must also be investigated is the reason why neither
more nor fewer than twenty men exist.”

Second, we learn something about the nature of God or substance: “since the nature of God
does not consist in a definite kind of being, but in a Being which is absolutely unlimited, his
nature also requires everything which expresses being perfectly, since otherwise his nature
would be limited and deficient” (Ep36). That is, a Spinozistic God is not the kind of entity that
can figure in a question like, ‘Is there one or more?’ Spinoza’s God is, grammatical appearances
to the contrary, arguably not a count-noun, but more like a mass noun. (This idea is central to
Bennett’s interpretation of the Ethics; see 1984, 104.)

We do not know what Hudde thought of Spinoza’s third response. But we do know that the
question about the relationship between God’s necessary existence and his unicity gripped him
to the end of his life because, between 1696 and 1699, Hudde repeatedly tried engaging Locke
on this very issue after reading Locke’s Essay Concerning Human Understanding and the
Reasonabless of Christianity.

Eric Schliesser
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89.
HUMAN NATURE

Human nature is a concept of metaphysical and ethical significance for Spinoza.
Spinoza is, on the one hand, committed to a metaphysical gradualism according to
which the general composition of individual humans, as he presents it in the Ethics,

that is, as a body and its mind, does “not pertain more to man than to other individuals, all of
which, though in different degrees, are nevertheless animate” (E2p13s). But he ascribes, on the
other hand, a specific common nature to humans and to things of the same kind in general:
“Nothing can agree more with the nature of anything than other individuals of the same species”
(E4app, ii/268; see alsoE4p35c1–c2). Butwhat this human nature is, so Spinoza, is not adequately
understood bymost people, since they form their conception of “man” by an erroneous process of
abstraction and based on an excess of images, which they are incapable to differentiate sufficiently
and therefore haphazardly group together under general terms. This process is unreliable because
it yields different results depending on individual experience, such that

those who have more often regarded men’s stature with wonder will understand by
the word man an animal of erect stature. But those who have been accustomed to
consider something else, will form another common image of men – e.g., that man is
an animal capable of laughter, or a featherless biped, or a rational animal. (E2p40s1,
ii/121; see also CM1.1, i/235)

Spinoza thus distances himself from philosophical (Aristotelian as well as Platonic) traditions
that identify a particular property which allows for a classification by genus and specific
difference, or that assume that there exists a universal ‘humanity.’ Rather, he regards these
abstractions as the culprit in themisdirection of previous theories, since they led philosophers to
misconstrue human nature. They “conceive men not as they are, but as they want them to be”
(TP1.1, iii/273). Spinoza aims to remedy this deficiency by employing a different approach in
his ethical and political theory, both of which require “to deduce [things] from the condition of
human nature” (TP1.4, iii/274), that is, to treat human affects (love, hate, anger, compassion,
etc.) in the same manner as properties are treated in natural sciences (E3pref, ii/137–38).
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