
UvA-DARE is a service provided by the library of the University of Amsterdam (https://dare.uva.nl)

UvA-DARE (Digital Academic Repository)

Political stupidity
Toward ontological anarchism against the intelligence regime
Listik, Y.

Publication date
2026

Link to publication

Citation for published version (APA):
Listik, Y. (2026). Political stupidity: Toward ontological anarchism against the intelligence
regime. [Thesis, fully internal, Universiteit van Amsterdam].

General rights
It is not permitted to download or to forward/distribute the text or part of it without the consent of the author(s)
and/or copyright holder(s), other than for strictly personal, individual use, unless the work is under an open
content license (like Creative Commons).

Disclaimer/Complaints regulations
If you believe that digital publication of certain material infringes any of your rights or (privacy) interests, please
let the Library know, stating your reasons. In case of a legitimate complaint, the Library will make the material
inaccessible and/or remove it from the website. Please Ask the Library: https://uba.uva.nl/en/contact, or a letter
to: Library of the University of Amsterdam, Secretariat, P.O. Box 19185, 1000 GD Amsterdam, The Netherlands.
You will be contacted as soon as possible.

Download date:08 Mar 2026

https://handle.uba.uva.nl/personal/pure/en/publications/political-stupidity(e654e8af-51f7-49c5-9241-f9a3a077cb00).html


 

 165 

Bibliography 

Abbot, M. (2016). Glory, spectacle and inoperativity: Agamben’s praxis of theoria. In D. McLoughlin 

(Ed.), Agamben and radical politics (pp. 27–48). Edinburgh: Edinburgh University Press. 

Adlbi Sibai, S. (2016). La cárcel del feminismo: Hacia un pensamiento islámico decolonial. Mexico 

City: Akal. 

Adorno, T., & Horkheimer, M. (2002). Dialectics of enlightenment. Stanford, CA: Stanford Universtiy 

Press. 

Agamben, G. (2007). Profanations. New York: Zone Books. 

Agamben, G. (2014). The power of thought. Critical Inquiry, 40(2), 480–91. 

Agamben, G. (2015). The use of bodies. Stanford, CA: Stanford University Press. 

Aguayo, C. (2022, January 29). Thousands attend Donald Trump “save America rally” in Texas. 

KTSM. https://www.ktsm.com/local/el-paso-news/thousands-attend-donald-trump-save-

america-rally-in-texas/ 

Andersen, H. (1913). Hans Andersen’s fairy tales. New York: Henry Holt & Co. 

Aristotle (1907). De anima, Cambridge: Cambridge University Press 

Aristotle (1980). The nicomachean ethics, Oxford: Oxford University Press 

Aristotle (2016). Metaphysics, Indianapolis, IN: Hackett Publishing Company 

Arendt, H. (1976). La tradition cachée. Paris: Bibliothèques 1018. 

Asthana, A., & Mason, R. (2018, January 16). Ben Bradley under fire for urging jobless to have 

vasectomies. The Guardian. https://www.theguardian.com/politics/2018/jan/16/ben-bradley-

under-fire-for-blogpost-urging-jobless-people-to-have-vasectomies 

Baudrillard, J. (1993). The transparency of evil. London: Verso. 

Beelzebub, T. (2002, February 2). DoD news briefing: Secretary Rumsfeld and Gen. Myers. U.S. 

Department of Defense. 

https://web.archive.org/web/20160406235718/http://archive.defense.gov/Transcripts/Transcri

pt.aspx?TranscriptID=2636 

Benjamin, W. (2004). Selected writings vol. I. Cambridge, MA: Harvard University Press. 

Benjamin, W. (2005). Selected writings vol. II, part II. Cambridge, MA: Harvard University Press. 

Benjamin, W. (2006). Selected writings vol. IV. Cambridge, MA: Harvard University Press. 

Benjamin, W. (2007). Illuminations. New York: Schocken Books. 

Benjamin, W. (2021). Toward the critique of violence: A critical edition. Redwood, CA: Stanford 

University Press. 

Berkman, G. (2011). L’effet Bartleby. Paris: Hermann. 

Bignall, S. (2016). On property and the philosophy of poverty: Agamben and anarchism. In D. 

McLoughlin (Ed.), Agamben and radical politics (pp. 49–70). Edinburgh: Edinburgh 

University Press. 



 

  

Bispo dos Santos, A. (2023). A terra dá, a terra quer. São Paulo: UBU. 

Boletsi, M. (2013). A positive barbarism? In M. Boletsi (Ed.), Barbarism and its discontents (pp. 108–

138). Stanford, CA: Stanford University Press. 

Boyarin, D. (2023). No-state solution: A Jewish manifesto. New Haven, CT: Yale University Press. 

Brecht, B. (2016). Me-ti book of interventions in the flow of things. London: Bloomsbury. 

Breeur, R. (2015). Autour de la bêtise. Paris: Classiques Garnier. 

Breeur, R. (2019). LIS lies–imposture–stupidity. Vilnius: Jonas ir Jokūbas. 

Britzky, H. (2019, January 5). Everything Trump says he knows “more about than anybody”. Axios. 

https://www.axios.com/2019/01/05/everything-trump-says-he-knows-more-about-than-

anybody 

Brown v. Allen. (1953). 344 U.S. 443. Justicia. https://supreme.justia.com/cases/federal/us/344/443/ 

Brown, W. (1988). Manhood and politics: A feminist reading in poltical theory. Totowa: Rowan and 

Littlefield Publishing. 

Bump, P. (2017, Octorber 10). A brief history of Trump challenging people to IQ tests. The Washigton 

Post. https://www.washingtonpost.com/news/politics/wp/2017/10/10/a-brief-history-of-

trump-challenging-people-to-iq-tests/ 

Butler, J. (2002). What is critique? An essay on Foucault’s virtue. In D. Ingram (Ed.), The political 

(pp. 212–229). Oxford: Blackwell. 

Candido, A., & Tavares, J. (2011, July 17). O socialismo é uma doutrina triunfante. 

Carpanez, J. (2018, September 8). O que está por trás do termo “cidadão de bem”, usado pelos 

presidenciáveis? UOL. 

https://noticias.uol.com.br/politica/eleicoes/2018/noticias/2018/09/08/o-que-esta-por-tras-do-

termo-cidadao-de-bem-usado-pelos-presidenciaveis.htm 

Carranza Ko, Ñ. (2021, March 3). Forcibly sterilized during Fujimori dictatorship, thousands of 

Peruvian women demand justice. The Conversation. https://theconversation.com/forcibly-

sterilized-during-fujimori-dictatorship-thousands-of-peruvian-women-demand-justice-155086 

Césaire, A. (2000). Discourse on colonialism. New York: Monthly Review Press. 

Chignola, S. (2018). Foucault más allá de Foucault: Una política de la filosofía. Buenos Aires: 

Cactus. 

Cohen, H. (2003). Ethics of Maimonides. Madison, WI: University of Wisconsin Press. 

Cohn, N. (1978). The pursuit of the millennium. London: Paladin Granada Publishing 
Coppins, M. (2024a, June 3). What Europe fears. The Atlantic. 

https://www.theatlantic.com/international/archive/2024/06/nato-trump-europe-allies/678533/ 

Coppins, M. (2024b, June 4). Existential threat: U.S. allies in Europe prepare for possible catastrophe 

of Trump return. MSNBC. 

Cordovero, M. (2024). Tomer Devorah. Retrieved July 2024, from 

https://www.sefaria.org/Tomer_Devorah.2.2?lang=bi&with=Navigation&lang2=en 



 
 

 167 

Crilly, R. (2024, May 19). Trump claims “low-IQ” Joe only has to do one basic thing to be declared 

the winner of presidential debates. Daily Mail. https://www.dailymail.co.uk/news/article-

13434105/donald-trump-joe-biden-debate-genius.html 

Critchley, S., & Schürmann, R. (2008). On Heidegger’s being and time. London: Routledge. 

Cusicanqui, S. R. (2021). Ch’ixinakax utxiwa: Uma reflexão sobre práticas e discursos 

decolonizadores. São Paulo: n-1. 

da Silva, D. F. (2007). Towards a global idea of race. Minneapolis: University of Minnesota Press. 

da Silva, D. F. (2022). Unpayable debt. London: Sternberg Press. 

de Beistegui, M. (1998). Heidegger & the political. London: Routledge. 

DeCaroli, S. (2016). What is a form-of-life? Giorgio Agamben and the practice of poverty. In D. 

McLoughlin (Ed.), Agamben and radical politics (pp. 207–233). Edinburgh: Edinburgh 

University Press. 

Descartes, R. (1998). Discourse on method & meditations on first philosophy. Indianapolis, IN: 
Hackett Publishing Company 
 
Deleuze, G. (1987, March 17). “What is a creative act”. The Deleuze Seminars. 

https://deleuze.cla.purdue.edu/lecture/lecture-01-21/ 

Deleuze, G. (1995). Difference and repetition. New York: Columbia University Press. 

Deleuze, G., & Guattari, F. (1983). Anti-Oedipus: Capitalism and schizophrenia. Minneapolis, MN: 

University of Minnesota Press. 

Deleuze, G., & Guattari, F. (1988). A thousand plateaus: capitalism and schizophrenia. Minneapolis 

MN: University of Minnesota Press. 

Deleuze, G., & Guattari, F. (1994). What is philosophy? New York: Columbia University Press. 

Derrida, J. (1992). Mochlos, or the conflict of the faculties. In R. Rand (Ed.), Logomachia: The 

conflict of the faculties (pp. 1–20). Lincoln, NE: University of Nebraska Press. 

Derrida, J. (1993). Force of law: The “mystical foundation of authority”. In D. Cornell, M. Rosenfeld, 

& D. Gray (Eds.), Deconstruction and the possibility of justice (pp. 368). New York: 

Routledge. 

Derrida, J. (2005a). Rogues: Two essays on reason. Stanford, CA: Stanford University Press. 

Derrida, J. (2005b). On touching–Jean-Luc Nancy. Stanford, CA: Stanford University Press. 

Derrida, J. (2011). The beast and the sovereign vol. I. Chicago, IL: University of Chicago Press. 

Derrida, J. (2017). The beast and the sovereign vol. II. Chicago, IL: University of Chicago Press. 

Diawara, M. (2011). One world in relation: Édouard Glissant in conversation with Manthia Diawara. 

Nka Journal of Contemporary African Art, 2011(4), 4–19. 

Di Cesare, D. (2018). Heidegger and the Jews: The black notebooks. Cambridge: Polity Press. 

Didi-Huberman, G. (2021). Povo em lágrimas, povo em armas. Sāo Paulo: N-1. 



 

  

dos Santos Filho, J. E. (2022, August 17). A biopolítica do bolsonarismo e a ideologia do “cidadão de 

bem”. Le Monde Diplomatique Brasil. https://diplomatique.org.br/a-biopolitica-do-

bolsonarismo-e-a-ideologia-do-cidadao-de-bem/ 

Dostoevsky, F. (2001). The idiot. New York: Vintage Books. 

Dunayevskaya, R. (1991). Rosa Luxemburg, women’s liberation, and Marx’s philosophy of revolution. 

Champaign, IL: University of Illinois Press. 

Dussel, E. (1979). Liberacion Latinoamericana y Emmanuel Levinas. Buenos Aires: Bonum. 

Dussel, E. (1994). 1492 el encubrimiento del otro: Hacia el origen del mito de la modernidad. La 

Paz: UMSA Facultad de Humanidades y Ciencias de la Educación Plural Editores. 

Ecker, U., Roozenbeek, J., van der Linden, S., Tay, L., Cook, J., Oreskes, N., & Lewandowsky, S. 

(2024, June 5). Misinformation poses a bigger threat to democracy than you might think. 

Nature. https://www.nature.com/articles/d41586-024-01587-3 

Ehrenreich, B., & Hochschild, A. R. (2003). Global woman: Nannies, maids, and sex workers in the 

new economy. New York: Metropolitan Books. 

Esposito, R. (2008). Bíos: biopolitics and philosophy. Minneapolis, MN: University of Minnesota 

Press. 

Esposito, R. (2011). Immunitas: The protection and negation of life. Cambridge: Polity. 

Evans, G. (1982). The varieties of reference. Oxford: Oxford University Press. 

Federici, S. (2004). Caliban and the witch: Women, the body and primitive accumulation. New York: 

Autonomedia. 

Fisher, M. (2009). Capitalist realism: Is there no alternative? Winchester: Zero Books. 

Foster, D. (2018, November 8). With brexit, it’s the geography, stupid. Jacobin. 

https://jacobin.com/2018/11/brexit-regional-inequality-leave-vote 

Foucault, M. (2008). The birth of biopolitics. London: Palgrave Macmillan. 

Foucault, M. (2015). Qu’est-ce que la critique? Paris: Vrin. 

Fresh Air. (2016, March 7). The supreme court ruling that led to 70,000 forced sterilizations. NPR. 

https://www.npr.org/sections/health-shots/2016/03/07/469478098/the-supreme-court-ruling-

that-led-to-70-000-forced-sterilizations 

Fried, G. (2000). Heidegger’s polemos: From being to politics. New Haven, CT: Yale University 

Press. 

García Düttmann, A. (2005). The very self-evidence. Oxford Literary Review, 27(1), 35–43. 

Glissant, É. (1997). Poetics of relation. Ann Arbor, MI: University of Michigan Press. 

Glissant, É. (2020). Le fiscours antillais. Paris: Gallimard. 

Gordon, F. A. (2018). The hawthorn archive: Letters from the utopian margins. New York: Fordham 

University Press. 

Gordon, J. A., & Cornell, D. (2022). Creolizing Rosa Luxemburg. New York: Rowman & Littlefield 

Publishers. 



 
 

 169 

Halpern, O., Geoghegan, B. D., & Mitchell, R. (2017). The smartness mandate: Notes toward a 

critique. Grey Room, 68, 106–129. 

Halpern, O., & Mitchell, R. (2023). Smartness mandate. Cambridge, MA: MIT Press. 

Hamacher, W. (1993). Afformative, strike: Benjamin’s “critique of violence”. In A. Benjamin, & P. 

Osborne (Eds.), Walter Benjamin’s philosophy: Destruction and experience (pp. 110–138). 

London: Routledge. 

Hamacher, W. (2002). Guilt history: Benjamin’s sketch “capitalism as religion”. Diacritics, 32(3/4), 

81–106. 

Hamacher, W. (2017). The one right no one ever has. Philosophy Today, 61(4), 947–962. 

Hamacher, W. (2020). On the brink. London: Rowman & Littlefield. 

Han, B.-C. (2017). Psycho-politics: Neoliberalism and new technologies of power. London: Verso. 

Han, B.-C. (2018). Topology of violence. Cambridge, MA: MIT Press. 

Hartman, S. (1997). Scenes of subjection: Terror, slavery, and self-making in nineteenth-century 

America. Oxford: Oxford University Press. 

Hašek, J. (1951). The good soldier Schweik. Middlesex: Penguin. 

Heidegger, M. (1957). Der Satz vom Grund. Pfullingen: G. NeskeHeidegger, M. (1967). Being and 

time. Oxford: Basil Blackwell. 

Heidegger, M. (1968). What is called thinking? New York: Harper & Row. 

Heidegger, M. (1972). On time and being. New York: Harper & Row. 

Heidegger, M. (1973). Qu’appelle-t-on Penser? Paris: Presses Universitaries de France. 

Heidegger, M. (1996). The fundamental concepts of metaphysics: World, finitude, solitude. 

Bloomington, IN: Indiana University Press. 

Heidegger, M. (2000). Introduction to metaphysics. Cambridge: Cambridge University Press. 

Heidegger, M. (2002). Off the beaten track. New Haven, CT: Yale University Press. 

Hobbes, T. (1929). Leviathan. Oxford: Oxford University Press 
Hui, Y. (2017). On the unhappy consciousness of neoreactionaries. E-Flux, (81), 1–10. 

Jacobson, E. (2003). Metaphysics of the profane: The political theology of Walter Benjamin and 

Gershom Scholem. New York: Columbia University Press. 

James, C. (2001). Black jacobins: Toussaint L’Ouverture and the San Domingo revolution. London: 

Penguin. 

Jansen, Y. (2006). Laïcité, or the politics of republican secularism. In H. de Vries, & L. Sullivan 

(Eds.), Political theologies: Public religions in a post-secular world (pp. 475–493). New 

York: Fordham. 

Jansen, Y., & Leeuwenkamp, J. (2023). The pull to the right of the right, religion, and the ecological 

crisis. In A. Omer, & J. Lupo (Eds.), Religion, populism, and modernity (pp. 182–222). Notre 

Dame, IN: Notre Dame University Press. 

Kafka, F. (1961). Parables and paradoxes. New York: Schocken. 



 

  

Kafka, F. (1964). The diaries of Franz Kafka. Middlesex: Peregrine Books. 

Kafka, F. (1996). Amerika. London: Penguin. 

Kahn, P. W. (2011). Political theology: Four new chapters on the concept of sovereignty. New York: 

Columbia University Press. 

Kant, I., (1964). Critique of pure reason. London: Macmillian and Company Limited 
Karlson, N. (2024, February 27). Europe must revive liberalism to tackle the populist threat. Blogs 

LSE. https://blogs.lse.ac.uk/europpblog/2024/02/27/europe-must-revive-liberalism-to-tackle-

the-populist-threat/ 

Klein, N. (2007). Shock doctrine: The rise of disaster capitalism. New York: Henry Holt & Co. 

Lacan, J. (1966). The insistence of the letter in the unconscious. Yale French Studies, 36(37), 112–

147. 

Laclau, E. (1990). New reflections on the revolution of our time. London: Verso. 

La Fontaine, J. (1868). Fables. Paris: Garnier Frères, Libraires-Éditeurs. 

Listik, Y. (2021). A Biopolitical Account of Social Pathology: Viewing Pathology as a Political-

Ontological Issue. In N. Harris (eds), Pathology Diagnosis and Social Research. Political 

Philosophy and Public Purpose (pp. 163-189). Palgrave Macmillan, Cham.  

Listik, Y. (2024). Who Is Afraid of the People? The Entanglement of Democracy, Populism and 

Stupidity. In M. Ivanovic, D. J. Byrd, & J. Morelock (eds), The Many Faces of Populism (pp. 

139-168). Leiden: Brill. 

Listik, Y. (2025a). Kafka’s Students and the Inoperation of Knowledge: An Investigation into the 

Power of Stupidity. Labyrinth, 26(2), 122–148. 

Listik, Y. (2025b). Stupidity in The Idiots and Au Hazard Balthazar: Derrida on the Limits of Reason. 

In K. Lipiński, & A. Marzec (eds), Derrida and Film Studies (pp. 135-150). Leiden: Brill. 

Loick, D. (2019). A critique of sovereignty. Lanham: Rowman & Littlefield. 

Loick, D. (2023). Abuse of property. Cambridge, MA: MIT Press. 

Lorey, I. (2015). State of insecurity: Government of the precarious. London: Verso. 

Losurdo, D. (2011). Liberalism: A counter-history. London: Verso. 

Löwy, M. (1997). Franz Kafka et le socialisme libertaire. L’Homme et la Société, 125, 123–134. 

Löwy, M. (2024). Franz Kafka and antisemitism: The historical context of der prozess. Historical 

Materialism, 32(2), 60–71. 

Lugones, M. (2011). Methodological notes toward a decolonial feminism. In A. Isasi-Diaz, & E. 

Mendiete (Eds.), Decolonizing epistemologies: Latina/o theology and philosophy (pp. 68–86). 

New York: Fordham University Press. 

Malabou, C. (2012). The Heidegger change: On the fantastic in philosophy. Albany, NY: SUNY 

University Press. 

Malabou, C. (2017). Métamorphoses de l’intelligence: Que faire de leur cerveau bleu? Paris: Presses 

Universitaries de France. 



 
 

 171 

Malabou, C. (2022). Au voleur! Anarchisme et philosophie. Paris: Presses Universitaries de France. 

Malpas, J., & Farin, I. (2016). Reading Heidegger’s black notebooks 1931–1941. Cambridge, MA: 

MIT Press. 

Marcetic, B. (2022, February 1). Adam McKay’s don’t look up captures the stupidity of our political 

era. Jacobin. https://jacobin.com/2022/01/adam-mckay-dont-look-up-climate-change-review 

Marin, L. (1986). La parole mangée: Et autres essais théologico-politiques. Paris: Méridiens-

Klincksieck. 

Marx, K., & Engels, F. (1964). The german ideology. Moscow: Progress Publishers 

Melville, H. (2002). “Bartleby, the scrivener”. University Park: Penn State Electronic Classics Series 

Publication. 

Mengue, P. (2013). Faire l’idiot: La politique de Deleuze. Paris: Germina. 

Metzinger, T. (2004). Being no one: The self-model theory of subjectivity. Cambridge, MA: MIT 

Press. 

Mignolo, W. (2007). “Epistemic disobedience”: The de-colonial option and the meaning of identity in 

politics. Gragoatá, 22(12), 11–41. 

Mignolo, W. (2011). Geopolitics of sensing and knowing: On (de)coloniality, border thinking and 

epistemic disobedience. Postcolonial Studies, 14(3), 273–283. 

Mitropoulos, A. (2006). Precari-us? Mute, 1(29), 88–92. 

Mitropoulos, A. (2009). Oikopolitics, and storms. The Global South, 3(1), 66–82. 

Mitropoulos, A. (2016). The commons. In I. van der Tuin (Ed.), Gender: Nature (pp. 165–181). New 

York: Macmillan. 

MoMA. (2010). Rising currents. https://www.moma.org/explore/inside_out/category/rising-

currents/#description 

MoMA. (2024). Emerging ecologies architecture and the rise of environmentalism. 

https://www.moma.org/calendar/exhibitions/5609 

Moten, F., & Harney, S. (2013). The undercommons: Fugitive planning and black study. New York: 

Minor Compositions. 

Mouffe, C. (2018). For a left populism. London: Verso. 

Musil, R. (1995). Precision and soul: Essays and addresses. Chicago, IL: University of Chicago 

Press. 

Naim, M. (2022, May 19). The revenge of tyranny. The New European. 

https://www.theneweuropean.co.uk/the-revenge-of-tyranny-by-moises-naim/ 

Nakamura, D. (2018, January 6). Trump boasts that he’s “like, really smart” and a “very stable 

genius” amid questions over his mental fitness. The Washigton Post. 

https://www.washingtonpost.com/news/post-politics/wp/2018/01/06/trump-boasts-that-hes-

like-really-smart-and-a-very-stable-genius-amid-questions-over-his-mental-fitness/ 

Nancy, J.-L. (1986). La communauté désoeuvrée. Paris: Christian Bourgois Éditeur. 



 

  

Nancy, J.-L. (1991a). The inoperative community. Minneapolis, MN: University of Minnesota Press. 

Nancy, J.-L. (1991b). Une pensee finie. Paris: Galilee. 

Nancy, J.-L. (1992). La comparution/the compearance: From the existence of “communism” to the 

community of “existence”. Political Theory, 20(3), 371–398. 

Nancy, J.-L. (1994). The birth to presence. Stanford, CA: Stanford University Press. 

Nancy, J.-L. (1996). The muses. Stanford, CA: Stanford University Press. 

Nancy, J.-L. (2000). Being singular-plural. Stanford, CA: Stanford University Press. 

Nancy, J.-L. (2001). Le sens du monde. Paris: Galilée. 

Nancy, J.-L. (2003). A finite thinking. Stanford, CA: Stanford University Press. 

Nancy, J.-L. (2008). The sense of the world. Minneapolis, MN: University of Minnesota Press. 

Nancy, J.-L. (2016). The disavowed community. New York: Fordham University Press. 

Nancy, J.-L. (2017). The banality of Heidegger. New York: Fordham University Press. 

Nancy, J.-L. (2021, July 29). The end of philosophy and the task of thinking. Philosophy World 

Democracy. https://www.philosophy-world-democracy.org/other-beginning/the-end-of-

philosophy 

Nancy, J.-L., & Sá Cavalcante Schuback, M. (2013). Being with the without. Stockholm: Axl Books. 

Nietzsche, F. (2017). The will to power. New York: Penguin. 

OSCE/ODIHR. (2016). Forced and coercive sterilization of Roma women: Justice and reparations for 

victims in the Czech Republic. OSCE: Warsaw. 

Pascal, B. (1958). Pensées. New York: E. P. Dutton & Co., Inc. 

Perry, J. (1979). The problem of the essential indexical. Noûs, 13(1), 3–21. 

Rabinovich, S. (2016). Heteronomía. In F. Castañeda, L. Baca, & A. Imelda Iglesias (Eds.), Léxico de 

la vida social (pp. 332–336). Mexico City: UNAM, FCPYS-SITESA. 

Rabinovich, S. (2023). Notes for a decolonial political theology. New York: Routledge. 

Rancière, J. (1999). Disagreement: Politics and philosophy. Minneapolis, MN: University of 

Minnesota Press. 

Rancière, J. (2011). The thinking of dissensus: Politics and aesthetics. In P. Bowman, & R. Stamp 

(Eds.), Reading Rancière (pp. 1–17). London: Continuum. 

Rancière, J. (2014). Hatred of democracy. London: Verso. 

Rawls, J. (1993). Political liberalism. New York: Columbia Universty Press. 

Robin, C. (2017, October 25). It’s the constitution, stupid. Jacobin. 

https://jacobin.com/2017/10/constitution-electoral-college-trump-norms 

Robinson, C. (2016). The terms of order: Political science and the myth of leadership. Chapel Hill, 

NC: University of North Carolina Press. 

Rodl, S. (2007). Self-consciousness. Cambridge, MA: Harvard University Press. 

Ronell, A. (2022). Stupidity. Champaign, IL: University of Illinois Press. 

Rosset, C. (2004). Le réel: Traité de l’idiotie. Paris: Les Éditions de Minuit. 



 
 

 173 

Rothberg, M. (2009). Multidirectional memory: Remembering the holocaust in the age of 

decolonization. Stanford, CA: Stanford University Press. 

Rousseau, J.-J. (1913). The social contract and discourses. London: Everyman’s Library. 

Ruda, F. (2011). Hegel’s rabble: An investigation into Hegel’s philosophy of right. New York: 

Continuum. 

Salomão, W. (2014). Poesia total. São Paulo: Companhia das Letras. 

Satan, T. D. (1987, September 23). Interview for woman’s own (“no such thing [as society]”). 

Margaret Thatcher Foundation. https://www.margaretthatcher.org/document/106689  

 

Seneca (1887). On benefits. London: George Bell and Sons.Schürmann, R. ([1982]2013). Le principe 

d’anarchie: Heidegger et la question de l’agir. Bienne-Paris: Diaphanes. 

Schürmann, R. (1987). Heidegger on being and acting from principles to anarchy. Bloomington, IN: 

Indiana University Press. 

Schürmann, R. (2003). Broken hegemonies. Bloomington, IN: Indiana University Press. 

Schürmann, R. (2019). Tomorrow the manifold. Zurich: Diaphanes. 

Schürmann, R. (2024). The place of the symbolic: Essays on art and politics. Zurich: Diaphanes. 

Scholem, G. (1999). On Jonah and the concept of justice. Critical Inquiry, 25(2), 353–361. 

Slabodsky, S. (2014). Decolonial judaism: Triumphal failures of barbaric thinking. New York: 

Palgrave Macmillan. 

Sontag, S. (1975, February 6). Fascinating fascism. The New York Review. 

https://www.nybooks.com/articles/1975/02/06/fascinating-fascism/ 

Spring, M. (2020, December 21). How should you talk to friends and relatives who believe conspiracy 

theories? BBC. https://www.bbc.com/news/blogs-trending-55350794 

Tamás, G. M. (2012). Communism on the ruins of socialism. ISR Press. 

https://isr.press/Tamas_Communism/index.html 

The Guardian. (2023, October 9). How conspiracy theories are damaging democracy. 

https://www.theguardian.com/technology/2023/oct/09/how-conspiracy-theories-are-

damaging-democracy 

The Wall Street Journal. (2023, November 21). Why we don’t trust science anymore. 

https://www.wsj.com/articles/why-we-dont-trust-science-anymore-scientists-researchers-

covid-ef97cd07 

The Week. (2015, January 9). Makers of Axe body spray sued for false advertising, and more. 

https://theweek.com/articles/500038/makers-axe-body-spray-sued-false-advertising-more 

Trawny, P. (2015). Heidegger and the myth of a jewish world conspiracy. Chicago, IL: University of 

Chicago Press. 

Trawny, P., & Mitchell, A. J. (2017). Heidegger’s black notebooks: Responses to anti-semitism. New 

York: Columbia University Press. 



 

  

UN. (2018, March 21). Tolerance, inclusion, unity and respect for diversity. 

https://www.ohchr.org/en/stories/2018/03/tolerance-inclusion-unity-and-respect-diversity 

UNECE. (2013, June 11). Nestle CEO: Water is not a human right, should be privatized. 

https://aarhusclearinghouse.unece.org/news/nestle-ceo-water-not-a-human-right-should-be-

privatized 

van Rooden, A. (2022). L’Intrigue dénouée: Littérature et communauté dans la pensée de Jean-Luc 

Nancy. Leiden: Brill. 

Vasconcelos, C. (2023, January 26). Pelo 14º ano, Brasil é país que mais mata pessoas trans. UOL. 

https://noticias.uol.com.br/cotidiano/ultimas-noticias/2023/01/26/mortes-pessoas-trans-brasil-

2022.htm 

Vilas Boas, P., & Alleoni, M. (2024a, December 18). Policiais da Bahia matam 46% mais do que 

agentes dos EUA. UOL. https://noticias.uol.com.br/cotidiano/ultimas-

noticias/2024/12/18/policia-bahia-eua.htm 

Vilas Boas, P., & Alleoni, M. (2024b, December 18). Policiais brasileiros matam mais do que os de 

15 países do G20 somados. UOL. https://noticias.uol.com.br/cotidiano/ultimas-

noticias/2024/12/18/dados-policia-letalidade-g20.htm 

Wakefield, S. (2013). Reiner Schürmann’s faultline topology and the anthropocene. In J. Blumenfeld, 

C. Bottici, & S. Critchley (Eds.), The anarchist turn (pp. 172–184). London: Pluto Press. 

Warzel, C. (2020, October 25). How to talk to friends and family who share conspiracy theories. The 

New York Times. https://www.nytimes.com/2020/10/25/opinion/qanon-conspiracy-theories-

family.html 

Welty, E. (1974, December 1). Africa and Paris and Russia. The New York Times. 

https://www.nytimes.com/1974/12/01/archives/africa-and-paris-and-russia-africa.html 

Wolf, Z. B. (2024, April 28). Misinformation has created an alternative world for some Americans. 

CNN. https://edition.cnn.com/2024/04/28/politics/election-misinformation-conspiracy-

theories-what-matters/index.html 

Wolfson, E. (2018). The duplicity of philosophy’s shadow: Heidegger, nazism, and the jewish other. 

New York: Columbia University Press. 

Wolfson, E. (2019). Heidegger and Kabbalah: Hidden gnosis and the path of poiesis. Bloomington, 

IN: Indiana University Press. 

Wynter, S. (2003). Unsettling the coloniality of being/power/truth/freedom: Towards the human, after 

man, its overrepresentation—an argument. CR: The New Centennial Review, 3(3), 257–337. 

Yousfi, L. (2022). Rester barbare. Paris: La fabrique 

Zourabichvili, F., Aarons, K., & Doyle, C. (2017). François Zourabichvili’s “Deleuze and the possible: 

on involuntarism in politics”. Theory & Event, 20(1), 152–171. 

 



 

 175 

Summaries  
English Summary: 

My project challenges conventional accounts of democracy by investigating the administrative 

presumptions that engender these conceptualizations. Its aim is to demonstrate that what is portrayed as 

democratic is to a large extent undemocratic. And, moreover, the project attempts to provide an account 

of what could be democratic by exploring the way stupidity’s disruptive power of intelligence is a form 

of democratic intervention.  

An assessment of mainstream political theories unveils a deeper repressive and undemocratic 

tendency inherent in political philosophy: the assumption that the polis is the public realm of 

intelligence where those capable of making decisions grounded on reason are free while those lacking 

the capacity to participate [the idios] are to be safeguarded in the private realm. Against this posture, 

my project aims to demonstrate that it is possible to conceptualize politics without an administrative 

axiom and therefore surpass the presupposition that politics concerns the government of those who 

cannot govern themselves.  

The first revision I propose is an alternative understanding of stupidity. Rather than presenting it as 

a limitation or an external disruption to intelligence, I demonstrate that stupidity is a condition of 

thought. I draw on a possible relationship between philosophical lack of knowledge and stupidity to 

construct the idea that stupidity can be viewed as form of intellectual curiosity. This is constructed via 

an assessment of Heideggerian philosophy, more specifically via Reiner Schürmann’s (1982) idea of 

anarchy as an ontological principle. 

My second revision focuses on democracy as the possibility of the people’s self-government. The 

project highlights that this conception of ‘self-government’ is conditioned on the possibility of proper 

agency: on determining proper political rationality and more importantly on avoiding the improper ones. 

I show that government exists exclusively as the administration of those who are unable to govern 

themselves by those who are self-governing and require no government. This administration is 

simultaneously overabundant, since the intelligent do not require it and it only restrains their self-

sufficiency, and never sufficient, since it never manages to fully control stupidity as the masses insist 

on making themselves present and, hence endangering the status quo.   

The final argument of my project employs this corruptive power of stupidity to argue that it can 

serve as a counter-hegemonic posture. Stupidity is not a refusal or an alternative model of knowledge, 

it is constructed as the possibility of indeterminacy/non-knowledge turning into a revolutionary 

position. I will then link it to Walter Benjamin’s idea abolishing the law where he explores the possibility 

of a poverty of experience. This account of poverty is then connected Roberto Esposito construction of 

community as a form of common debt, and Fred Moten & Stefano Harney’s idea of debt which is 



 

  

developed in Denise Ferreira da Silva’s idea of an unpayable debt. This is further connected to Silvia 

Rivera Cusicanqui’s notion of ch’ixi as a form of non-subjectivity.    

In Chapter 1, I propose an alternative understanding of stupidity. Rather than considering it a 

limitation or an external disruption to intelligence, I demonstrate that stupidity is a condition of thought. 

I draw on a possible relationship between a philosophical lack of knowledge and stupidity to show that 

stupidity is a form of intellectual curiosity. This is based on an assessment of Heideggerian philosophy, 

particularly his engagements with the limitations of thinking in What is Called Thinking? (1968) and 

Introduction to Metaphysics (2000). I also engage with wider continental philosophical traditions, 

including Giorgio Agamben (2014), Jean-Luc Nancy (1991b, 2001), and Elliot Wolfson (2019). 

This theoretical engagement with stupidity is then developed into a conceptualization of 

anarchism in Chapter 2. This applies Reiner Schürmann’s (1987) idea of anarchy as an ontological 

principle. This conceptualization is linked to the notion of precarity as described by Isabell Lorey (2015) 

and Angela Mitropoulos (2006, 2009). This establishes a distinction between precarity as absence and 

precarity as existence without property or ontological security. The core argument is that this distinction 

parallels the explanation that stupidity is not an absence of intelligence but being without intelligence. 

Chapter 3 challenges the idea that democracy involves autonomy or self-government. This 

builds on the concept of the “smartness mandate” developed by Orit Halpern and Robert Mitchell 

(2023). It demonstrates that the concept of “self-determination” is based on the possibility of proper 

agency—determining proper political rationality and, more importantly, avoiding the improper ones. 

Key authors informing this work include Silvia Federici (2004), Wendy Brown (1988), C. L. R. James 

(2001), and Roberto Esposito (2011). It links the smartness mandate to a larger political configuration. 

Therefore, I show that government exists exclusively to administer those who are unable to govern by 

those who are self-governing and require no government. As such, a vicious cycle forms in which 

administration is simultaneously overabundant (because the intelligent do not require it and it restrains 

their self-determination) and never sufficient (because it never manages to fully control stupidity as it 

is constantly present), which endangers the status quo. This danger is then used to legitimize further 

administration despite its inherent inefficiency. 

Chapter 4 then considers the final argument of my investigation, using stupidity’s corruptive 

power to argue that it can serve as a counterhegemonic attitude. This shows that stupidity is not a refusal 

or an alternative model of knowledge. The argument links stupidity as the possibility of indeterminate 

non-knowledge with a politically revolutionary position. This initially relies on Jacques Derrida’s 

(2011) and Gilles Deleuze and Félix Guattari’s (1994) engagements with the concept of stupidity. I link 

these constructs to Walter Benjamin’s (2021) idea of abolishing the law in which he explores a poverty 

of experience. This account is connected to Fred Moten and Stefano Harney’s (2013) notion of debt, 

which is developed in Denise Ferreira da Silva’s (2022) idea of unpayable debt. It is further connected 

to Silvia Rivera Cusicanqui’s (2021) notion of ch’ixi as a form of nonsubjectivity. 
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My overall conclusion is that stupidity is a form of ungovernable being. The conceptualization 

of stupidity defies the double meaning of subjectification—that is, stupidity is a form of being that is 

not subject (submissive or dominated) to anything because it is not a subject (an agent or individual). 

As such, by presenting stupidity as ungovernable, the investigation shows that it is a form of 

desubjectification. This attempts to delineate the possibility of an anarchic political subject, one that 

does not work or could not work toward anything. This comes from nowhere and goes nowhere, an 

accidental coincidental form of being that is itself but is not a robust form of subjectivity or agency. 

Thus, this understanding of stupidity can establish a liberating form of uncertainty. 

This overarching goal is shared by several theories of political revolution. Some of these are 

considered in this analysis of what stupidity offers. Charting stupidity as a challenge to capitalist logic 

places it within Marxist and anarchist traditions. Despite sharing some of the basic motivations and 

even analytical perceptions of these traditions, the implicit perspective motivating this construction of 

stupidity is that it moves beyond the disruption inherent in these theoretical frameworks. Stupidity 

emerges from the intersection of the Benjaminian and decolonial approaches to politics. Aligning 

Benjamin’s  argument that ‘the enemy has not ceased to be victorious’ (2007, p. 255) with the decolonial 

perception that colonial structures are still reproduced today, making our reality the product of colonial 

subjugation, I argue that theories of political change have not yet successfully overcome the 

mechanisms of oppression that they criticize. This argument engages with several interlocutors, but 

most of them are rejected to some extent in favor of a political position that emerges from the 

intersection of Benjamin and decoloniality. 

Therefore, I engage with the field of critical theory selectively, taking specific contentions to 

refine my argument. Discussion on whether these appropriations are consistent with the original theory 

is not relevant here, and to avoid such a discussion, my analysis typically mentions these arguments 

rather than profoundly engaging with them. 

English Title:  

Political Stupidity: Toward ontological anarchism against the intelligence regime 

Dutch Summary: 

Mijn project daagt conventionele opvattingen over democratie uit door de bestuurlijke 

veronderstellingen te onderzoeken die aan deze conceptualiseringen ten grondslag liggen. Het doel is 

aan te tonen dat wat als democratisch wordt afgeschilderd, in grote mate ondemocratisch is. Bovendien 

probeert het project een beeld te schetsen van wat democratisch zou kunnen zijn door te onderzoeken 

hoe de verstorende intelligentie van domheid een vorm van democratische interventie is. 

Een evaluatie van gangbare politieke theorieën onthult een diepere repressieve en 

ondemocratische tendens die inherent is aan de politieke filosofie: de aanname dat de polis het publieke 

domein van intelligentie is waar degenen die in staat zijn om beslissingen te nemen op basis van rede 

vrij zijn, terwijl degenen die niet in staat zijn om te participeren [de idios] beschermd moeten worden 



 

  

in de privésfeer. Tegen deze achtergrond wil mijn project aantonen dat het mogelijk is om politiek te 

conceptualiseren zonder een bestuurlijk axioma en daarmee de veronderstelling te overstijgen dat 

politiek zich bezighoudt met het besturen van degenen die zichzelf niet kunnen besturen. 

De eerste herziening die ik voorstel, is een alternatieve interpretatie van domheid. In plaats van 

het te presenteren als een beperking of een externe verstoring van intelligentie, laat ik zien dat domheid 

een voorwaarde is voor het denken. Ik baseer me op een mogelijke relatie tussen filosofisch gebrek aan 

kennis en domheid om het idee te construeren dat domheid kan worden beschouwd als een vorm van 

intellectuele nieuwsgierigheid. Dit doe ik via een beoordeling van de Heideggeriaanse filosofie, meer 

specifiek via Reiner Schürmanns (1982) idee van anarchie als ontologisch principe. 

Mijn tweede revisie richt zich op democratie als de mogelijkheid van zelfbestuur van het volk. 

Het project benadrukt dat deze opvatting van 'zelfbestuur' afhankelijk is van de mogelijkheid van een 

gepaste handelingsbekwaamheid: van het bepalen van gepaste politieke rationaliteit en, belangrijker 

nog, van het vermijden van ongepaste rationaliteit. Ik laat zien dat de overheid uitsluitend bestaat als 

het bestuur van degenen die niet in staat zijn zichzelf te besturen door degenen die zelfbestuur hebben 

en geen overheid nodig hebben. Dit bestuur is tegelijkertijd overvloedig, omdat de intelligente mensen 

het niet nodig hebben en het hun zelfredzaamheid alleen maar beperkt, en nooit voldoende, omdat het 

er nooit in slaagt de domheid volledig te beheersen, omdat de massa's erop staan zich aanwezig te stellen 

en zo de status quo in gevaar brengen. 

Het laatste argument van mijn project gebruikt deze corrumperende kracht van domheid om te 

beargumenteren dat het kan dienen als een tegen-hegemonische houding. Domheid is geen weigering 

of een alternatief model van kennis, het wordt geconstrueerd als de mogelijkheid dat 

onbepaaldheid/niet-kennis uitmondt in een revolutionaire positie. Ik zal het vervolgens koppelen aan 

Walter Benjamins idee om de wet af te schaffen, waar hij de mogelijkheid van ervaringsarmoede 

onderzoekt. Deze visie op armoede wordt vervolgens gekoppeld aan Roberto Esposito's constructie van 

gemeenschap als een vorm van gemeenschappelijke schuld, en Fred Moten & Stefano Harney's idee 

van schuld, dat wordt ontwikkeld in Denise Ferreira da Silva's idee van een onbetaalbare schuld. Dit 

hangt samen met Silvia Rivera Cusicanqui’s idee van ch’ixi als een vorm van non-subjectiviteit. 

In hoofdstuk 1 stel ik een alternatieve interpretatie van domheid voor. In plaats van het te 

beschouwen als een beperking of een externe verstoring van intelligentie, laat ik zien dat domheid een 

toestand van denken is. Ik baseer me op een mogelijke relatie tussen een filosofisch gebrek aan kennis 

en domheid om aan te tonen dat domheid een vorm van intellectuele nieuwsgierigheid is. Dit is 

gebaseerd op een evaluatie van de Heideggeriaanse filosofie, met name zijn beschouwingen over de 

beperkingen van het denken in What is Called Thinking (1968) en Introduction to Metaphysics  (2000). 

Ik houd me ook bezig met bredere continentale filosofische tradities, waaronder Giorgio Agamben  

(2014), Jean-Luc Nancy (1991b, 2001) en Elliot Wolfson (2019). 

Deze theoretische betrokkenheid bij domheid wordt vervolgens in hoofdstuk 2 ontwikkeld tot een 

conceptualisering van anarchisme. Dit past Reiner Schürmanns (1987)idee van anarchie als ontologisch 
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principe toe. Deze conceptualisering is gekoppeld aan het begrip precariteit zoals beschreven door 

Isabell Lorey (2015) en Angela Mitropoulos (2006, 2009). Dit creëert een onderscheid tussen precariteit 

als afwezigheid en precariteit als bestaan zonder eigendom of ontologische zekerheid. De kern van het 

betoog is dat dit onderscheid parallel loopt met de verklaring dat domheid niet de afwezigheid van 

intelligentie is, maar een zijn zonder intelligentie. 

Hoofdstuk 3 daagt het idee uit dat democratie autonomie of zelfbestuur inhoudt. Dit bouwt 

voort op het concept van het "smartness mandate" ontwikkeld door Orit Halpern en Robert Mitchell  

(2023). Het toont aan dat het concept van "zelfbeschikking" gebaseerd is op de mogelijkheid van een 

gepaste agency – het bepalen van de juiste politieke rationaliteit en, belangrijker nog, het vermijden van 

de onjuiste. Belangrijke auteurs die dit werk informeren zijn onder andere Silvia Federici (2004), Wendy 

Brown (1988), C. L. R. James (2001) en Roberto Esposito  (2011). Het verbindt het slimheidsmandaat 

met een grotere politieke configuratie. Daarom toon ik aan dat de overheid uitsluitend bestaat om 

degenen die niet in staat zijn te besturen te besturen door degenen die zelfbesturend zijn en geen 

overheid nodig hebben. Zo ontstaat er een vicieuze cirkel waarin bestuur tegelijkertijd overvloedig is 

(omdat de intelligenten het niet nodig hebben en het hun zelfbeschikking beperkt) en nooit voldoende 

(omdat het er nooit in slaagt domheid volledig te beheersen omdat het constant aanwezig is), wat de 

status quo in gevaar brengt. Dit gevaar wordt vervolgens gebruikt om verder bestuur te legitimeren, 

ondanks de inherente inefficiëntie ervan. 

Hoofdstuk 4 behandelt vervolgens het laatste argument van mijn onderzoek, waarbij ik de 

corrumperende kracht van domheid gebruik om te beargumenteren dat het kan dienen als een 

tegenhegemonische houding. Dit toont aan dat domheid geen weigering of alternatief kennismodel is. 

Het argument verbindt domheid als de mogelijkheid van onbepaalde niet-kennis met een politiek 

revolutionaire positie. Dit baseert zich in eerste instantie op de betrokkenheid van Jacques Derrida 

(2011), Gilles Deleuze en Félix Guattari (1994) bij het concept domheid. Ik verbind deze constructies 

met Walter Benjamins (2021) idee van het afschaffen van de wet, waarin hij een armoede aan ervaring 

onderzoekt. Deze theorie is verbonden met Fred Moten en Stefano Harney's (2013)notie van schuld, 

die verder wordt uitgewerkt in Denise Ferreira da Silva's (2022)idee van onbetaalbare schuld. Het is 

verder verbonden met Silvia Rivera Cusicanqui's (2021) notie van ch'ixi als een vorm van non-

subjectiviteit. 

Mijn algemene conclusie is dat domheid een vorm van onbestuurbaar zijn is. De 

conceptualisering van domheid tart de dubbele betekenis van subjectivering – dat wil zeggen, domheid 

is een vorm van zijn die nergens aan onderworpen (onderworpen of gedomineerd) is, omdat het geen 

subject is (een handelend persoon of individu). Door domheid als onbestuurbaar te presenteren, toont 

het onderzoek aan dat het een vorm van desubjectivering is. Dit probeert de mogelijkheid van een 

anarchistisch politiek subject af te bakenen, een subject dat nergens naartoe werkt of zou kunnen 

werken. Dit komt nergens vandaan en gaat nergens heen, een toevallige, toevallige vorm van zijn die 



 

  

zichzelf is, maar geen robuuste vorm van subjectiviteit of handelen is. Dit begrip van domheid kan dus 

een bevrijdende vorm van onzekerheid creëren. 

Dit overkoepelende doel wordt gedeeld door verschillende theorieën over politieke revolutie. 

Enkele daarvan worden besproken in deze analyse van wat domheid te bieden heeft. Door domheid in 

kaart te brengen als een uitdaging voor de kapitalistische logica, plaatst men het binnen de marxistische 

en anarchistische tradities. Hoewel ze enkele basismotivaties en zelfs analytische percepties van deze 

tradities delen, is het impliciete perspectief dat deze constructie van domheid motiveert, dat ze verder 

gaat dan de verstoring die inherent is aan deze theoretische kaders. Domheid ontstaat op het snijvlak 

van de Benjaminiaanse en dekoloniale benaderingen van politiek. Door Benjamins argument dat 'de 

vijand niet heeft opgehouden te zegevieren' te (2007, p. 255)koppelen aan de dekoloniale perceptie dat 

koloniale structuren nog steeds worden gereproduceerd, waardoor onze realiteit het product is van 

koloniale onderwerping, betoog ik dat theorieën over politieke verandering de 

onderdrukkingsmechanismen die ze bekritiseren nog niet succesvol hebben overwonnen. Dit argument 

betrekt verschillende gesprekspartners, maar de meeste ervan worden tot op zekere hoogte verworpen 

ten gunste van een politieke positie die voortkomt uit het snijvlak van Benjamin en dekoloniale 

benaderingen. 

Daarom betrek ik het vakgebied van de kritische theorie selectief en gebruik ik specifieke 

argumenten om mijn argumentatie te verfijnen. Discussie over de vraag of deze toe-eigeningen 

consistent zijn met de oorspronkelijke theorie is hier niet relevant, en om een dergelijke discussie te 

vermijden, vermeld ik deze argumenten in mijn analyse doorgaans in plaats van er diepgaand op in te 

gaan. 
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