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CHAPTERR ONE 

THEE LETTERS OF IGNATIUS 

~~ PROBLEMS OF INTRODUCTION ~ 

"Wer"Wer die Ignatianischen Briefs fur unecht halt, 
hathat sie nicht gründlich genug studiert." 

ADOLFF VON HARNACK 

1.. INTRODUCTION 

Beforee I set out to discuss Ignatius' ideas on his imminent death, it is necessary 
too deal with some problems of introduction. The premise of this study is that the 
sevenn letters of the so-called Middle Recension are the authentic letters written by 
Ignatius,, bishop of Antioch, during his journey to Rome, sometime at the very 
beginningg of the second century CE. Although these presuppositions are nowadays 
sharedd by most - but not all - scholars, this has not always been the case. In fact, 
theree is probably no other early Christian writing of which the authenticity has 
beenn as hotly debated. Up till the beginning of the twentieth century Ignatian 
scholarshipp was almost exclusively engaged with the question of the authenticity 
off  the letters. For centuries scholars gave their very best to defend or challenge the 
authenticityy of the letters. But even in more recent times there have been serious 
attemptss to expose the seven letters as a pseudepigraphical corpus. 

Whatt is the cause of this long-time dissension? Two points stand out. First, 
thee letters were handed down in three significantly different recensions and have 
aa complex but poor textual tradition. Second, there seem to be certain anomalies, 
inconsistenciess and anachronistic elements in the letters. Both of these points will 
bee discussed in this first chapter. Through the centuries the argumentations have 
becomee so sophisticated that it is impossible - at least within the scope of this 
introductoryy chapter - to give a full account of the discussions, let alone, to bring 
upp brand-new insights. My only aim is to give a brief and tentative balance of 
whatt seem to have been the most significant positions and arguments. In this 
chapter,, I will first give a historical overview of the discovery and evaluation of 
thee three recensions (§ 2), and then try to balance the pros and cons with regard 
too the priority (§ 3) and authenticity (§ 4) of the seven letters of the Middle 
Recension.. At the end I will deal with the problem of the possible date of these 
letterss (§ 5). 

2.. THE THREE RECENSIONS 

Thee debate on the different recensions of the Ignatian letters has a long history. 
II  will begin with a brief reference to the earliest stage when the Ignatian letters of 
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thee Long Recension appeared in print for the very first time (§2.1). Succeedingly, 
II  will deal with the discoveries of the Middle Recension (§ 2.2) and the Short 
Recensionn (§ 2.3). These new discoveries elicited heated debates on the priority 
andd authenticity of the different recensions (§ 2.4). In the end the seven letters of 
thee Middle Recension seem to have won the plea. Yet even up till very recently 
theree have remained scholars who have challenged the authenticity of the Middle 
Recensionn (§ 2.5).' 

2.12.1 The First Editions of the Letters 
Duringg the Middle Ages seventeen letters were known in Europe to be written by 
orr to Ignatius, bishop of Antioch. Four of these are only found in Latin: two letters 
fromfrom Ignatius to John the Evangelist, one letter from Ignatius to the Virgin Mary, 
andd a reply from Mary to Ignatius. In all four of these brief letters the Virgin 
Maryy is the central point of interest. 

Thesee four Latin epistles were the most well-known and well-liked letters of 
Ignatiuss in the later Middle Ages. The manuscripts of these letters even far exceed 
thosee of the Long Recension (see below) in number. Consequently, it is hardly 
surprisingg that they were the first letters of Ignatius to appear in print. As early as 
1495,, they were published in Paris as an appendix to a life of Beckett, Archbishop 
off  Canterbury.2 

However,, "at the first streak of intellectual dawn" - as Lightfoot has put it 
-- these letters were unmasked as late forgeries, by Protestant and Catholic scholars 
alike,, although some - wrongly - maintained that the great Bernard of Clairvaux 
vouchedd for their genuineness.3 Probably, these four Latin letters date from the 
eleventhh century or even later, and were forged in the West under the influence 
off  the then prevalent cult of the Virgin Mary. In any event, a Greek version seems 
neverr to have existed. Thus, they have played no role in the later controversies on 
thee authenticity of the other letters of Ignatius. 

Thee second printed edition of the letters of Ignatius was published only a 
feww years later in 1498 by J. Faber Stapulensis (Lefèvre d'Étaples).4 It contained 
aa Latin translation of what is now called the Long Recension (hereafter: LR) of 
twelvee letters by Ignatius. A Greek text of this recension was published more than 

Cf.. e.g. W.R. Schoedel, "Polycarp of Smyrna and Ignatius of Antioch," ANRW Principat 27,1: 
Religionn (Berlin 1993) 286-292. 

VitaVita et processus s. Thome cantuarensis martyris super libertate ecclesiastica (Paris 1495). See 
LightfootLightfoot (1889) 3.69-72; and F.X. Funk and F. Diekamp, Patres Apostolici (2 vols.; Tubingen 
1901/13)) 2.319-322 for a critical edition of these letters. 

Seee Lightfoot (1889) 1.235-237. 

J.. Faber Stapulensis, Dionysii celestis hierarchia... Ignatii undecim epistolae. Polycarpi epistola 
unauna (Paris 1498). The Latin version of Ignatius' letter to Mary of Cassobola was published only 
laterr by Champerius (1529). See Lightfoot (1889) 1.125-134 for a discussion of the Latin 
manuscripts. . 
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halff  a century later in 1557 by Valentinus Paceus (V. Hartung).5 The date of the 
Latinn version of the LR is uncertain, but most likely it was fabricated somewhere 
inn the seventh century CE.6 The date of the Greek version of the LR - probably 
fourthh century CE - will be discussed in § 3.2. 

Thiss LR consists of thirteen letters in the following order: Mary of Cassobola 
too Ignatius (wanting in the Latin manuscripts), Ignatius to Mary of Cassobola, to 
thee Trallians, to the Magnesians, to the Tarsians, to the Philippians, to the Phila-
delphians,, to the Smyrnaeans, to Polycarp, to the Antiochenes, to Hero, to the 
Ephesians,, and to the Romans.7 The letter to Mary of Cassobola was allegedly 
writtenn by Ignatius while still in Antioch; the letters to Ephesus, Magnesia, Tralies, 
andd Rome from Smyrna; the letters to Philadelphia, Smyrna, and Polycarp from 
Troas;; the letters to Tarsus, Antioch, and Hero (the alleged successor of Ignatius 
inn Antioch) from Philippi; and the letter to Philippi from Italy. 

Soonn Protestants came to criticize these letters for their gross anachronisms. 
Theyy slated the thirteen letters, especially taking offence at Ignatius' defence of 
monepiscopacyy and Roman supremacy. The Reformer John Calvin, for instance, 
statedd in his famous Christianae religionis institutio (final edition 1559): "II n'y 
aa rien plus sot que ces bagages qu'on a ramassé sous le nom de ce sainct mar-
tyr."88 In the seventeenth century debates were especially heated in England. John 
Milton'ss slander of the letters is perhaps most well-known. In his short treatise Of 
PrelaticalPrelatical Episcopacy (1641), he characterized the Ignatian letters as "polluted rags 
droptt overworn from the toiling shoulders of Time."9 In contrast, Catholic and 
Anglicann scholars at large maintained the authenticity of the thirteen letters of the 
LR. . 

2.22.2 The Discovery of the MR 
Modernn criticism started with the edition of the Genevan scholar Nicolaus Videlius 
(orr Vedelius) in 1623.10 He separated the seven epistles named by Eusebius (see 
§§ 4.Id) from the other six letters. He accepted only these seven - i.e. the four 

V.. Hartung, Beati inter sanctos Christi defunctos hiermartyris Ignatii... Opuscula, quae quidem 
exstant,exstant, omnia, idque certe in orginali, qua ab ipso primum perscripta sunt, lingua graeca 
(Dillingenn 1557). See Lightfoot (1889) 1.109-125 for  a discussion of the manuscripts; and 
Lightfoott  (1889) 3.127-273 and Funk-Diekamp (1913) 2.83-269 for  a critical edition of this 
Greekk text (in Lightfoot with substantial notes). 

Seee Lightfoot (1889) 1.125-126. 

Ann English translation can be found in ANF 1.49-123. 

Quotedd according to the French edition: J. Calvin, Institution de la religion chrestienne (Geneve 
1560)) 1.13.29. 

Ass quoted in Lightfoot (1889) 1.242. Milton' s work is mainly a response to a pamphlet by James 
Ussherr  (see § 2.2), The Original of Bishops and Metropolitans, written by him at the instigation 
off  bishop Hall. Ussher  only reticently used the Ignatian letters to defend the episcopal church 
order.. See further  Lightfoot (1889) 1.239-242. 
N.. Vedelius, S. Ignatii  episcopi Antiocheni et martyris quae exstant omnia (Geneva 1623). 



8 8 CHAPTE RR ONE: THE LETTER S OF IGNATIU S 

writtenn from Smyrna and the three written from Troas - as genuine,11 and even 
thesee were, according to him, interpolated. He, however, had no sure way to 
identifyy the interpolations as such. 

Thiss problem seemed to have been solved when the Anglican archbishop 
Jamess Ussher - known to most people today only for his calculation of the date 
off  the creation of the world as 4004 BCE - discovered a shorter Latin version of 
thee seven Eusebian letters, which he published in 1644.12 This shorter recension 
off  the seven letters later came to be known as the Middle Recension (hereafter: 
MR).. The story of its discovery is remarkable. 

Ussherr had observed that three English writers from the late Middle Ages 
-- Robert Grosseteste, John Tyssington, and William Wodeford - quoted a Latin 
translationn of Ignatius which was quite different from the known Latin version of 
thee LR. Ussher started to search for manuscripts which would match the text of 
thesee quotations. He found two: one in the library of Caius College, Cambridge, 
andd one in the library of bishop Richard Montague of Norwich.13 These Latin 
manuscriptss gave (in the following order): the MR version of Sm, Pol, Eph, Mg, 
Phh and Tr; five spurious letters from the LR (Philippians was wanting); the so-
calledd Antiochene Acts of Martyrdom of Ignatius containing the MR version of 
Rm;; and the four letters only extant in Latin. Ussher suggested that these two 
Latinn manuscripts both went back to a - very literal - translation by Robert 
Grosseteste,, bishop of Lincoln (around 1250 CE).14 Unfortunately, Ussher was not 
ablee to recover the Greek text from which Grosseteste had worked. 

Onlyy a few years later - in 1646 - the Dutch scholar Isaac Voss (or Vossius) 
publishedd a Greek text of the MR based on a Medicean manuscript at Florence: 
Laurentianuss 57.7. '5 Although belonging to the same "family," the text of this 
manuscriptt differs considerable from the one which Grosseteste must have used. 
Inn fact, the quality of the text seems to be far worse.16 Moreover, the manuscript 
iss incomplete. It gives the letters in the same order as the two Latin manuscripts 
discoveredd by Ussher, but it breaks off at Tarsians 7. Thus, the text of Rm was 
lostt in this Greek manuscript. Only in 1689, Thierry Ruinart discovered and 

Inn the Eusebian order: Ephesians, Magnesians, Trallians, Romans, Philadelphians, Smyrnaeans, 
andd Polycarp; hereafter abbreviated as: Eph, Mg, Tr, Rm, Ph, Sm, and Pol. 

J.. Ussher, Polycarpi et Ignatii epistolae (Oxford 1644). See also Lightfoot (1889) 3.3-68 for a 
criticall  edition of this so-called Anglo-Latin version. 

Seee also Lightfoot (1889) 1.81-86 for a discussion of these manuscripts, Caiensis 395 and 
Montacutianus.Montacutianus. The latter, which seems to have been closest to Grosseteste's original translation, 
hass unfortunately disappeared after Ussher's edition. 

Thiss view has also been defended by Lightfoot (1889) 1.76-79 and seems now to be commonly 
accepted. . 

I.. Vossius (Voss), Epistolae genuinae s. Ignatii martyris (Amsterdam 1646). Later six other 
manuscriptss turned up. Of these, CasanatensisG.v.14, Barber. 7, and 501 (all in Rome) seem to 
bee copies of the Medicean MS. The fourth, Paris. Graec. 950, is only a fragment containing Eph 
18-19.. Cf. Lightfoot (1889) 1.73-76, and on two other fragments § 2.4 with n. 35. 

Seee Lightfoot (1889) 1.79-80. 
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publishedd a Greek manuscript of the Antiochene Acts of Martyrdom (Paris. Graec. 
1451)) containing Ignatius1 letter to the Romans in the Middle Recension.17 

Thee discovery of the MR meant a decisive step in the direction of a more 
generall  acceptance of the authenticity of the letters of Ignatius. For, this MR of the 
letterss lacked many of the anachronisms which had caused critics to raise doubts 
concerningg the authenticity of the letters in the LR form. Although Ussher thought, 
thus,, to have settled the Ignatian problem, the debate continued. In 1666, the Swiss 
Protestantt pastor Jean Daillé published a study in which he summed up every 
possiblee argument against the authenticity of the letters.18 He claimed that the 
letterss were forged around 300 CE. Daillé, however, did not distinguish between 
thee MR and the LR, which weakens his argumentation considerably. Only half of 
hiss sixty-six heads of objection apply to the MR, and - according to Lightfoot -
manyy of these would no longer be adopted by even the most determined opponents 
off  the Ignatian letters.19 In 1672 the Anglican scholar John Pearson, bishop of 
Chester,, seems in general to have succeeded in refuting Daillé's attack on the 
letters,200 with the exception of the problem in Mg 8:2 (see § 4.2g). It was exactly 
thiss issue which another French scholar, Matthieu de Larroque, made the main 
pointt of his - anonymously published - attack on Pearson's work (1674).21 From 
thenn on, the discussion continued - as it seems - without real progress, until a 
thirdd recension was discovered in the nineteenth century.22 

2.32.3 The Discovery of the SR 
Thee debate reached a new stage with the publication of three Syriac epistles of 
Ignatiuss by the English scholar William Cureton (1845).23 The edition was based 

Th.. Rumart, Acta primorummartyrumsinceraet selecta (Paris 1689). Lightfoot (1889)2.589-595 
givess a collation of two other Greek manuscripts containing the text of Rm in the MR: Hierosoly-
mitanuss S. Sabae 18 (= H) and Sinaiticus 519 (= K). A fourth manuscript, Taurinensis saec VII I 
(== T), was used for the first time in K. Bihlmeyer, Die Apostolischen Voter, Neubearbeitung der 
FunkschenFunkschen Ausgabe (Tubingen 1924; 21956). See for this text edition also: A. Lindemann, H. 
Paulsen,, Die Apostolischen Voter: Griechisch-deutsche Parallelausga.be (Tubingen 1992); and 
forr further text editions of the MR esp. Th. Zahn, Ignatii et Polycarpi epistolae martyria 
fragmentafragmenta (Leipzig 1876) 3-107; Lightfoot (1889) 2.21-360; and F.X. Funk, F. Diekamp, Patres 
ApostoliciApostolici (2 vols.; Tubingen 1901/1913) 1.212-295; and see further Schoedel (1993) 273. 

J.. Dallaeus (Daillé), De scriptis quae sub Dionysii Areopagitae et Ignatii Antiocheni nominibus 
circumferunturcircumferuntur (Geneva 1666). As the title indicates, this work also deals with the writings of 
Dionysiuss the Areopagite. Of course, no scholars nowadays accepts these works as authentic. 

Seee Lightfoot (1889) 1.331-333. 

J.. Pearson, Vindiciae epistolarum s. Ignatii (Cambridge 1672). This work was reprinted in PG 
5.37-472. . 

M.. de Larroque, Observationes in Ignatianas Pearsonii Vindicias (Rouen 1674). 

Notablee for its eccentricity is William Whiston's view in his Primitive Christianity Revived 
(1711)) that the letters of the LR represent the genuine letters, see for this view also § 2.5a. 

W.. Cureton, The Ancient Ancient Syriac Version of the Epistles of Saint Ignatius (London 1845). 

http://Parallelausga.be
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onn two manuscripts which were obtained from the monastery of St. Mary Deipara 
(inn Egypt) for the British Museum by archdeacon Tattam in 1839 and 1842. 

Thiss Syriac corpus of the Ignatian letters - which generally came to be 
knownn as the Short Recension (hereafter: SR) - not only contains fewer letters 
thann the MR, but the three letters it does contain - addressed to Polycarp, the 
Ephesians,, and the Romans - are of an even shorter form than the corresponding 
letterss in the MR.24 With this SR, Cureton claimed at last to have discovered the 
genuinee epistles of Ignatius. 

Heatedd discussions again burst out on a large scale. The view of Cureton 
foundd many supporters. In Germany, scholars such as C.C.J. Bunsen (1847) and 
R.A.. Lipsius (1856) maintained the priority of the SR.25 Other German scholars 
-- such as H. Denzinger (1849), G. Uhlhorn (1851), and A. Merx (1861) - opposed 
thiss view.26 

Moree radically, representatives of the Tubingen school such as F.C. Baur 
(1848)) and his pupil A. Hilgenfeld (1853) argued that none of the recensions 
representedd the genuine letters of Ignatius.27 Since the Ignatian letters show no 
awarenesss of a tension between Petrine and Pauline factions, an early date for the 
letterss would seriously undermine the theory of the Tubingen school.28 

Curetonn himself responded to the discussions in 1846 with a work which 
aimedd to vindicate the orthodoxy of the letters in their SR form, and in 1849 with 
aa fuller collection of the Syriac materials, namely a third manuscript of the SR -
whichh was purchased from the monastery of St. Mary Deipara for the British 
Museumm by M. Pacho in 1847 -, three fragments of a Syriac MR, and a Syriac 
versionn of the Acts of Martyrdom.29 

Seee for an English translation ANF 1.99-104. 

C.C.J.. Bunsen, Die drei echten und die vier unechten Briefe des Ignatius von Antiochien 
(Hamburgg 1847); Idem, Ignatius von Antioch und seine Zeit. Sieben Sendschreiben an Dr. A. 
NeanderNeander (Hamburg 1847); R.A. Lipsius, "Über die Achtheit der syrischen Recensionen der 
Ignatianischenn Briefe," ZHT 26 (1856) 1-160; and Idem, Über das Verhaltnis des Textes der drei 
syrischensyrischen Briefe des Ignatius zu den übrigen Recensionen der Ignatianischen Literatur (Leipzig 
1859).. Lipsius later recanted his support for the priority of the SR. 

H.,, Denzinger, Über die Echtheit des bisherigen Textes des Ignatianischen Briefe (Würzburg 
1849);; G. Uhlhorn, "Das Verhaltnis der kürzeren griechischen Recension der Ignatianischen 
Briefee zur syrischen Übersetzung, und die Authentic der Briefe überhaupt," ZHT2\ (1851) 1-65; 
247-341;; and A. Merx, Melemata Ignatiana (Halle 1861). 

F.C.. Baur, Die Ignatianischen Briefe und ihre neuesten Kritiker(Tubingen 1848); A. Hilgenfeld, 
DieDie Apostolischen Voter (Halle 1853); cf. Idem, "Die Ignatiusbriefe und ihre neuester Vertheidi-
ger,""  ZWT 17 (1874) 96-121; Idem, Ignatii Antiocheni et Polycarpi Smyrnaei epistolae et 
martyriamartyria (Berlin 1902); and Idem, "Die Ignatiusbriefe und die neueste Verteidigung ihrer 
Echtheit,""  ZWTA6 (1903) 171-194. 

Seee on this issue e.g. S. Neill; T. Wright, The Interpretation of the New Testament I86I-I986 
(Oxfordd 1988)43-64. 

W.. Cureton, Vindiciae Ignatianae (London 1846); and Idem, Corpus Ignatianum. A Complete 
CollectionCollection of the Ignatian Epistles (Berlin 1849). See on the Syriac fragments of the MR also 
Lightfoott (1889) 91-106. 
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Inn the same year (1849) J.H. Petermann published an Armenian version of 
thee MR which he judged to be a translation of the - now largely lost - Syriac 
MR.300 Unfortunately Petermann's work is based on an uncritical edition printed 
earlierr in Constantinople (1783) by bishop Minas from five Armenian manuscripts, 
somee of which are now lost. The existence of such a Syriac-Armenian tradition of 
thee MR seemed to weaken the position of those scholars who, like Cureton, upheld 
thee priority of the SR. In the course of the latter half of the nineteenth century, 
lesss and less scholars maintained the priority of the SR until the once popular 
Curetoniann view became completely obsolete. 

2.42.4 The Authenticity of the MR Debated 
Inn 1873 Theodor Zahn's lengthy and influential study on Ignatius of Antioch 
appeared.. Zahn defended the opinion that the seven letters of the MR represent the 
authenticc writings of Ignatius, and that the SR is merely an abridgement of the 
(Syriac)) MR.31 Another prominent German scholar, Franz Xaver Funk, supported 
Zahn'ss views in a more concise defence of the authenticity of the Ignatian letters 
inn their MR form (1883).32 

Independentlyy of Zahn, the churchman and scholar from Cambridge Joseph 
Barberr Lightfoot had been working on his edition of and commentary on the 
Ignatiann letters. Although first agreeing with Cureton, he later became convinced 
thatt this position was untenable. As Lightfoot admits himself, Zahn's work played 
ann important role in this change of opinion.33 Lightfoot's three volume work was 
publishedd for the first time in 1885 and a revised edition appeared a few years 
laterr (1889). This remarkably learned study proved to be - at least to most critical 
scholarss - the ultimate demonstration of the priority of the MR and the authentic-
ityy of the seven letters in this form. Even after more than a century this work 
standss as a hallmark of Ignatian scholarship. 

Inn the early part of the twentieth century new Coptic materials of the MR34 

andd a Greek papyrus containing Sm 3:3-12:1 in the MR were published.35 These 

J.H.. Petermann, S. Ignatii  patris patris apostolici quae feruntur epistolae (Leipzig 1849). The order  of 
thee letters in the Armenian version is: Sm, Pol, Eph, Mg, Tr, Ph, Rm, spurious letters of the LR. 
Seee further  also Lightfoot (1889) 1.87-90; and R. Pane, "Un ' antica traduzione dimenticata: La 
versionee armena delle lettere di s. Ignazio di Antiochia,"  Le muséon 112 (1999) 47-63. 

Th.. Zahn, Ignatius von Antiochien (Gotha 1873). Note also his edition from 1876 (see n. 17). 

F.X.. Funk, Die Echtheit der ignatianischen Briefe aufs neue vertheidigt (Tubingen 1883). 

Seee Lightfoot (1889) 1.IX-XI . 

Seee C. Wessely, Neue Materialen zur Textkritik der Ignatius-Briefe (SAW Phil. hist. Kl . 172,4; 
Wienn 1913); and cf. Lightfoot (1889) 2.108-109. Later  also: L.Th. Lefort , Les Peres Apostoliques 
enen copte (CSCO 135/136; Louvain 1952); E. Lucchesi, "Complément aux Peres apostoliques en 
Copte,""  AnBoll 99 (1981) 395-408; and Idem, "L e recueil copte des lettres d'Ignace d'Antioche," 
VC42VC42 (1988) 313-317. 

Thee Greek Berlin Papyrus 10581 was published by C. Schmidt, W. Schubart, Altchristliche Texte 
(Berlinn 1910) 3-12. Later  yet another  papyrus fragment was published by J.H. Crehan, "A New 
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neww findings strengthened the poor textual tradition of the MR. Yet, despite these 
neww discoveries and, more importantly, the impact of the works of Zahn and 
Lightfoot,, the authenticity of the seven letters in the MR remained under attack. 
Inn Holland, France, Germany and England the debate continued. I will refer briefly 
too the discussions at the end of the nineteenth and beginning of the twentieth 
centuryy before turning to the more recent attacks on the authenticity of the seven 
letterss of the MR in § 2.5. 

Inn the Netherlands, the work of Daniel Völter (1886) was most influential.36 He 
acceptedd the priority of the MR, but questioned its authenticity. First of all, he 
arguedd that one should distinguish between the letter to the Romans and the six 
letterss addressed to the communities in Asia. According to him, Rm gives evidence 
off  a person in a completely different situation, and with an altogether different 
temperament.377 He accepted only the six Asiatic letters as the genuine letters of 
aa Christian who was taken prisoner by the Roman authorities and travelled through 
Asiaa Minor. This person, however, was not a bishop of Antioch named Ignatius, 
butt a figure named Theophorus (Ignatius' second "name" in the letters), who could 
bee identified with the man called Peregrinus or Proteus satirized in Lucian's work 
DeDe Morte Peregrini. 

Afterr this Theophorus was expelled from the church, a redactor edited his 
sixx letters, placed them under the name of Ignatius of Antioch, and interpolated 
thee references to Ignatius' letters into Polycarp's letter to the Philippians (see § 
4.1a).. Völter interpreted the anti-docetic passages in the six letters as polemic 
againstt Marcion and dated the letters around 150 CE. He saw Rm as a tendentious 
forgeryy (  180 CE), added to the six Asiatic letters to convince the Montanist 
movementt - which appraised martyrdom highly - that even this most ardent of 
Christiann martyrs preached obedience to one bishop. 

Völterr 's theory is highly speculative and nowadays no longer taken seriously 
byy any scholar. Yet, at the turn of the century some French scholars came up with 
similarr suggestions. E. Bruston (1897), for instance, agreed with Völter in that Rm 
wass written by an other author than the six Asiatic letters (Rm beingg too pro-Cath-

Fragmentt of Ignatius' Ad Polykarpum," Studia Patristica 1 (1957) 23-32. 

D.. Völter, "Die Lösung der Ignatianischen Frage," Theologisch Tijdschrift 2$ (1886) 114-136; 
Idem,, "Ignatius-Peregrinus?," Theologisch Tijdschrift 21 (1887) 272-326; Idem, Die Ignatiani-
schenschen Briefe aufihren Ursprung untersucht (Tubingen 1892); and Idem, Die Apostolischen Vater 
neuneu untersucht II, 2: Polycarp und Ignatius und die ihnen zugeschriebene Briefe neu untersucht 
(Leiden(Leiden 1910). J. van Loon, "Dr D. Völter's hypothese ter oplossing van het ignatiaansche 
vraagstuk,""  Theologisch Tijdschrift 20 (1886) 569-586; Idem, "Laatste verschijnselen op het 
gebiedd der Ignatiaansche kritiek," Theologisch Tijdschrift 22 (1888) 420-445; and Idem, "De 
kritiekk der Ignatiana in onze dagen," Theologisch Tijdschrift 21 (1893) 275-316 criticizes Völter's 
theory,, but agrees with him that the letters are a pseudepigraphical corpus. See also H.P.S. van 
derr Loeff, Onderzoeknaar de herkomsten de strekking der zeven brieven van Ignatius in de korte 
recensierecensie (Leiden 1906). 

Völterr was disgusted by the "Theaterrhetorik" of Rm: "So redet kein wirklicher Martyrer, so kann 
vielmehrr nur ein auf groben Effect ausgehender Dichter oder Falscher seinen Helden reden 
lassen,""  Völter (1910) 68. 
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olic).. He further argued that the true Ignatius had been a deacon, on the ground 
thatt the author of the six letters never calls himself a bishop but only a "fellow-
slavee of the deacons." Another French scholar, H. Delafosse (1922) identified -
quitee like Völter - the author of the MR with a Christian named Theophorus who 
wrotee the letters in the second half of the second century.39 But, completely 
contraryy to Völter, Delafosse - focusing on the anti-judaizing passages in the seven 
letterss - saw this figure not as an antagonist, but as a protagonist of Marcion! 

Inn Germany, M. Rackl (1914) vehemently opposed Völter's theory.40 Quite 
rightly,, he showed that what is known of the Cynic philosopher Peregrinus from 
Luciann and other non-Christian sources does not cohere with the view one gets of 
Ignatiuss from the letters. In England too the discussion continued. W.D. Killen 
(1886),, for instance, argued that the letters were entirely spurious and proposed 
popee Callistus (c. 220 CE) as the forger of the letters!41 

2.52.5 Recent Opponents of the Authenticity of the MR 
Inn the course of the twentieth century, the discussion seemed to subside. Besides 
thee discovery of an Arabic version of the letters, no new discoveries were made.42 

Mostt scholars accepted the authenticity of the MR. Yet this consensus did not 
remainn unchallenged. The authenticity (and priority) of the seven letters of the MR 
wass again disputed by several scholars in the second half of the twentieth century. 
II  will discuss briefly the work of the five most important recent antagonists of the 
authenticityy of the letters of the MR: a) Weijenborg, b) Joly, c) Rius-Camps, d) 
Htibner,, and e) Lechner. 

a)) Weijenborg. Of these five scholars, Reinoud Weijenborg (1969) has been the 
onlyy one to dispute both the priority and authenticity of the MR. He made an 
extensivee comparison between the LR, the MR and the SR of Ignatius' letter to the 

£.. Bruston, Ignace d'Antioche. Ses épitres, sa vie, sa théologie (These Montauban 1897; Paris 
1897).. Contra Bruston: A. Stahl, Ignatianische Untersuchungen. I:  Die Authentie der sieben 
IgnatiusbriefeIgnatiusbriefe (Diss.; Greifswald 1899). 

H.. Delafosse, "Nouvel examen des lettres d'Ignace d'Antioche,"  Revue d'Histoire et de Littéra-
tureture religieuse,nouve\\e série, 8 (1922) 303-337; 477-533; and Idem, Lettres d'Ignace d'Antioche 
(Pariss 1927). 

M.. Rackl, Die Christologie des hi. Ignatius von Antiochien (Freiburger  Theol. Studiën 14; 
Freiburgg 1914) 11-86. 

W.D.. Killen , The Ignatian Epistles Entirely Spurious (Edinburgh 1886). Cf. also R.C. Jenkins, 
IgnatianIgnatian Difficulties and Historic Doubts (London 1890). 

Seee B. Basile, "Un ancien témoin arabe des lettres de saint Ignace d'Antioche,"  Melto 4 (1968) 
107-191;;  idem, "Un e autre version arabe de la lettre aux Romains de saint Ignace d'Antioche," 
MeltoMelto 5 (1969) 269-287. This Arabic version contains only the seven letters mentioned by 
Eusebiuss and seems to be a translation of the Syriac MR. Thus, it bears testimony of a textual 
traditio nn of the MR independent of the LR. 
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Ephesianss and came to the conclusion that the MR can most satisfactorily be 
explainedd as an abridgement of the LR.43 

Thiss lengthy comparison of almost four hundred pages is full of ingenious, 
butt not very convincing argumentations. Let me mention just two. First, at the 
beginningg of Eph 20, the text of the MR reads: "If Jesus Christ counts me worthy 
throughh your prayers, and it be the (divine) will , I will give you in the second 
documentt which I am going to write you further explanation of the (divine) plan." 
Thee LR lacks this personal note. Weijenborg needs several pages44 to make the 
casee that the author of the MR inserted this passage to convince the readerr that the 
LRR was not written by Ignatius! This explanation seems extremely farfetched. It 
cann simply be argued that the interpolator of the LR omitted this passage because 
hee did not think it important or contrary to the facts (there is only one letter to the 
Ephesians).. Second, in a review article Perler has given a lengthy analysis of the 
interestingg christological passage in Eph 7:2 (see also § 2.5d) and Weijenborg's 
argumentationn for the priority of the text of the LR here. Perler shows convinc-
inglyy that the LR version of Eph 7:2 is a revision of the MR text prompted by the 
christologicall  controversies of the fourth century.45 

Despitee the fact that the priority of the LR cannot be argued convincingly, 
itt must be conceded that with regard to certain minor textual variations between 
thee LR and the MR, Weijenborg is right in maintaining that the Greek manuscripts 
off  the LR represent the more primordial reading (even Lightfoot accepted this). 
Yett this is not really surprising, since the textual tradition of the Greek MR is 
quitee poor. With regard to Eph, it consists of only one independent manuscript and 
aa small fragment (see n. 15 above). Moreover, it must be noted that Weijenborg 
doess not make any use of the superior text of the Latin version of the MR. 

Apartt from his failure to make the priority of the LR text plausible in 
concretee instances, Weijenborg's thesis has two major weaknesses. The first is the 
factt that his comparison is always based on one or two lines of the two texts. 
Whenn he comes to an overall assessment of the relationship between the LR and 
thee MR, the weakness of his thesis becomes quite clear, even in his own words: 
"I ll  n'apparait pas tres clairement pourquoi on a change de L en celui de M. La 
raisonn principale semble avoir été de perfectionner 1' expression littéraire des lettres 
ignatienness et de leur dormer un caractère encore plus archaïque."46 If MR has 
aa more archaic character, why oppose its priority? Can there be found any other 
examplee of such a revision in the ancient world? 

R.. Weijenborg, Les lettres d'Ignace d'Antioche. Etude de critique litteraire et de theologie 
(Leidenn 1969); see also: idem, "Is Evagrius Ponticus the Author of the longer Recension of the 
Ignatiann Letters?," Antonianum 44 (1969) 339-347. 

Seee Weijenborg (1969) 302-308. 

O.. Perler, "Die Briefe des Ignatius von Antiochien. Frage der Echtheit - neue arabische Übersetz-
ung,""  FIPT 18 (1971) 381-396. See for other reviews of Weijenborg: C. Munier, "Ou en est la 
questionn d'Ignace d'Antioche? Bilan d'un siècle de recherches 1870-1988," .4///? W Principat 27,1: 
Religionn (Berlin 1993) 378 n. 10. 

Weijenborgg (1969) 401. 
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Thee second major weakness of Weijenborg's work is the discussion of the 
externall  evidence. According to Weijenborg, the LR is a forgery composed after 
3600 (this is the traditional dating of the LR). He conjectures that it was written by 
Evagriuss of Antioch, who had been inspired by Lucian's De Morte Peregrini. 
Consequently,, Weijenborg denies the value of all witnesses to Ignatius' letters 
beforee 360 (see § 4.1), in several cases only because it cannot be proven that these 
authorss used the MR rather than the LR. Most striking is his view that Eusebius' 
ChurchChurch History is a forgery written after 360! 

b)) Joly. In 1979 Robert Joly published his work on the authenticity of the Ignatian 
letters.477 Joly accepts the priority of the MR and his argumentation rests on this 
recension.. He reevaluates many of the traditional arguments against the authentic-
ityy of the MR. Thus, he argues that the references to Ignatius in Polycarp's letter 
too the Philippians are interpolations, that there are gross anomalies in the scenario 
presupposedd in the letters, that the letters contain allusions to works which were 
writtenn only in the course of the second century (e.g. Hermas), and that the letters 
containn anachronistic terminology. Most of these points had already been countered 
byy someone like Lightfoot, and they wil l be discussed briefly later in this chapter 
(seee § 4.1-2). 

Sincee it is improbable that Polycarp's letter was interpolated during his life, 
Jolyy draws the conclusion that the seven letters are a forgery written after 1 
CE;; and because Irenaeus and Lucian probably knew the letters, the date ante quern 
iss  170 CE. Possibly - Joly admits that this cannot be proven - the author of the 
letterss and of the Martyrdom ofPolycarp were one and the same: Marcion/Marcia-
nuss of Smyrna (mentioned in Mart. Pol 20:1). Joly thinks so because of certain 
similaritiess between the two works. 

Thee reception of Joly's work has not been altogether negative.48 In § 2.5d 
wee wil l see that, most recently, Hübner has accepted many of Joly's objections 
againstt the authenticity of the MR. Yet, since Joly does not really bring to the fore 
neww issues, his work has failed to convince most scholars. 

c)) Rius-Camps. In the last chapter of his study, Joly referred to two articles by the 
Cataloniann scholar J. Rius-Camps (1977).49 His verdict was crushing: "Quant aux 
thesess plus personnelles de Rius-Camps, je suis bien oblige de constater que, pour 

47 7 
R.. Joly, Le dossier d'Ignace d'Antioch (Bruxelles 1979). 

488 See e.g. the benign review by B. Dehandschutter in NTT{\9%\) 158-161, cf. Idem, "L'authenti-
citéé des Épïtres d'Ignace d'Antioche," Studia Patristica 18,3 {1989) 103-110. Despite many 
pointss of critique, he concludes - in agreement with Joly - that it is better to place the letters in 
thee second half of the second century, and that because of their distinct reflection on martyrdom! 
Seee for other reviews: Munier (1993) 379 n. 16. 

J.. Rius-Camps, "Las cartas autenticas de Ignatio, el obispo de Sira," Revista Catalana de 
TeologiaTeologia 2 (1977) 31-149; and Idem, "La interpolacion en las cartas de Ignatio," Revista 
CatalanaCatalana de Teologia 2 (1977) 285-371. 
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laa philologie, c'est une chateau de cartes, et que, pour la théologie traditionnelle, 
c'estt une chateau en Espagne, même si, comme tant de choses aujourd'hui, 
semble-t-il,, les chateaux en Espagne ne sont plus ce qu'ils étaient."50 In 1979, the 
samee year in which Joly's book was published, these two articles re-appeared in 
book-form.51 1 

Thee book is divided into four parts. The first (pp. 13-146) mainly focuses 
onn certain anomalies in the seven letters of the MR (see § 4.2). In particular, Rius-
Campss calls attention to certain differences between the four letters written in 
Smyrnaa (Eph, Mg, Tr, Rm) and the three letters written in Troas (Ph, Sm, Pol). 
Rius-Campss maintains that these differences are indications that these two groups 
off  letters were written by different authors. Furthermore, he points to form critical 
peculiaritiess in the letters. He comes to the conclusion that the seven letters are 
editedd and interpolated. Most importantly, he observes that in Eph the exposition 
iss interrupted rudely in chap. 20 with the promise of a second letter. Yet, if Eph 
iss combined with Sm (by dropping Eph 20-21 and Sm inscr), one well-ordered 
letterr with a concentric structure and one main theme - the gnostic-docetic heresy 
-- is the result. The same procedure is followed with regard to Mg and Ph, i.e. the 
letterss concerning Judaizing tendencies. Thus, Rius-Camps infers that two authentic 
letterss (Eph* and Mg*) had been split up and interpolated to construe four letters 
(Eph,, Sm, Mg, and Ph). 

Rius-Campss deals more briefly with the other three letters from the MR. He 
arguess that the authentic letter to the Trallians (Tr*) was interpolated and that Pol 
wass construed from scraps and pieces from the three authentic letters known to the 
interpolatorr (Eph*, Mg*, and Tr*). Concerning Rm, Rius-Camps observes that in 
thee Greek and Latin manuscripts of the MR, Rm is only contained in the Antioch-
eneene Acts of Martyrdom and that it is placed at the end of the collection in the 
Greekk and Latin LR (see above). From this, he infers that Rm formed no part of 
thee earliest collection of the letters of Ignatius of Antioch. Therefore, it was 
unknownn to the interpolator. Thus, he claims that Rm is the only letter which was 
handedd down in its original form! 

Inn short, Rius-Camps argues that three authentic letters of a certain Ignatius 
weree used by a forger to construe six letters which together with the also authentic 
letterr to the Romans form the seven letters of the MR. In a conclusion to this first 
partt of his book, Rius-Camps gives a reconstruction of the historical setting of the 
authenticc Ignatius. He dates the writer of the four genuine letters around 80-100 
CE,, and the forger of the MR shortly after 250 CE. 

Inn the second part of his book (pp. 147-243) Rius-Camps tries to purge the 
sixx forged letters of the MR from their interpolations. Most notable is his opinion 
thatt the interpolator advocated a far more hierarchical church order, being inspired 
byy the Didascalia Apostolorum. In the third part of his book (pp. 244-344) Rius-
Campss tries to substantiate his theory by a comparison of style, terminology and 

Joïyy (1979) 127. 

J.. Rius-Camps, The Four Authentic Letters of Ignatius the Martyr. A Critical Study Based on the 
AnomaliesAnomalies Contained in the Textus Receptus (Roma 1979). 
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motivess between the original author and the forger. Lastly, he gives the recon-
structedd text of what he judges to be the four authentic letters (pp. 345-385). 

Rius-Campss portrays the forger as "one of the most astute interpolators ever 
known."522 Not only did he imitate Ignatius' style very prudently, he also came 
upp with the idea that Ignatius had met Polycarp. Furthermore, the interpolator 
forgedd a personal letter of Ignatius to Polycarp, and interpolated Polycarp's letter 
too the Philippians. Thus creating a most trustworthy witness for the authenticity 
off  his own forgery. 

Thee number of serious and extensive responses to Rius-Camps1 work have 
beenn considerable.53 To say the least: no other scholar has been willing to defend 
Rius-Camps'' ingenious theory. Within the scope of this brief survey we cannot go 
intoo details. However, three (more general) objections must be mentioned. First, 
Rius-Camps'' argumentations are more than once circular. He, for instance, argues 
onn the basis of the extensive final greetings in Eph* that Ignatius had visited the 
Ephesiann community.54 But what is the value of such an argument if the final 
greetingss in Eph* first are construed by combining what can be found in Eph, Sm 
andd Pol? Second, there is no evidence in the textual tradition of the Ignatian letters 
too validate Rius-Camps' hypotheses. How and why were the four authentic letters 
repressedd so thoroughly? Third, a forgery as proposed by Rius-Camps is historical-
lyy highly implausible. As some have remarked, this "most astute interpolator" must 
havee had the philological and historical insights of a twentieth century scholar. 
Furthermore,, what were the motives of the forger to split up two of the so-called 
authenticc letters instead of merely interpolating these two letters and fabricating 
neww ones, a procedure well-known from the LR? Were third century Christians so 
unfamiliarr with Ignatius' authentic letters that an interpolator could revise them so 
thoroughly?? And if so, why did the forger choose Ignatius as his protagonist in the 
firstfirst place? 

d)) Hiibner. The theories of Weijenborg and Rius-Camps were too eccentric to find 
anyy supporters. But even the more conservative work of Joly has not been able to 
challengee successfully the consensus that the seven letters of the MR are the 

Rius-Campss (1979) 6. 

Seee esp. A. Brent, "Th e Relations between Ignatius and the Didascalia,"  SecCent 8 (1991) 
129-156;;  C. Trevett, "Anomal y and Consistency: J. Rius-Camps on Ignatius and Matthew,"  VC 
388 (1984) 165-171; C.P.H. Bammel, "Ignatia n Problems,"  JTS 33 (1982) 62-97; Smulders, P., 
"D ee echte Ignatius,"  Bijdragen 42 (1981) 300-308; C. Munier , "A propos d'Ignace d'Antioche," 
RevScRelRevScRel 54 (1980) 63-73; W.R. Schoedel, "Ar e the Letters of Ignatius of Antioch Authentic?," 
ReligiousReligious Studies Review 6 (1980) 196-201; R. Winling , "Datatio n des lettres d'Ignace d'Antio -
che::  Notes de lecture, recherche thématique,"  RevScRel RevScRel 54 (1980) 259-265; and C. Kannengiess-
er,, "L'affair e Ignace d'Antioche,"  RSR 67 (1979) 599-623. See further  Munier  (1993) 379 n. 16. 

54 4 Rius-Campss (1979) 136-138. 
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authenticc letters of Ignatius.55 Yet, recently the German scholar Reinhard Hiibner 
(1997)) has tried to reopen the discussion in a lengthy article in the first volume of 
thee newly established journal Zeitschrift fiir  antikes Christentum.56 This provoca-
tivee article has elicited several critical responses.57 It seems that Hiibner has not 
succeededd in convincing any of his fellow-scholars. 

Quitee like Joly, Hiibner argues that the seven letters are a pseudepigraphical 
corpuss dating from about 170-180 CE. Particular for Hiibner's thesis is that he 
claimss that the letters were forged after the death of Noetus of Smyrna with the 
aimm to counter certain Gnostic heresies and bolster the episcopal authority in Asia. 
Inn doing so, the forger creatively used Noetus' anti-Valentinian credal formulae. 
Off  course, within the scope of this introductory chapter I cannot deal with every 
detaill  of Hiibner's essay. I will just refer to his most important points. 

Hiibnerr begins by pointing out that Eusebius' testimony with regard to the 
chronologyy of Ignatius' episcopacy and death is untrustworthy. I will deal with this 
issuee at some length later (see § 5.1). Subsequently, Hiibner considers the allusions 
too Ignatius and his letters in Polycarp's letter to the Philippians. He argues that the 
referencee to the collation of the letters in PPM. 13 was added later by the forger 
off  the Ignatian letters, who thus created a trustworthy authority for his own literary 
work.. This issue too will be dealt with later in this chapter (see § 4.1a). Thirdly, 
Hiibnerr refers to two text critical problems. He argues that in Eph 1:2 Ignatius 
usess the noun uapxóptov in the later technical sense of "martyrdom," and that in 
Mgg 8:2 Ignatius polemizes against Valentinian ideas. I hope to show later that both 
pointss cannot be argued convincingly (see chap. 2.2.1 and § 4.2g). Fourthly, 
Hiibnerr points to some terminological correspondences between the letters and 
whatt he calls the rules of faith of Noetus of Smyrna.58 This is Hübner's most 
importantt point. We should, therefore, dwell on it somewhat longer. 

Hiibnerr observes that the antithetical statements with which Ignatius portrays 
Christt in Eph 7:2 and Pol 3:2 find their closest parallel in certain formulations of 
Noetus.. Let me quote the passages in full. In Eph 7:2, Ignatius states: "There is 
onee physician, both fleshly and spiritual, begotten and unbegotten, in man God, 

Seee for exceptions e.g. B. Dupuy, "Aux origines de 1'épiscopat: le corpus des lettres d'lgnace 
d'Antiochee et le ministère d'unité," Istina 27 (1982) 269-277, who dates the letters around 165 
CEE because of the advanced church order they reflect; and Dehandschutter (1989) referred to in 
n.. 48 above. 

R.M.. Hiibner, "Thesen zur Echtheit und Datierung der sieben Briefe des Ignatius," ZAC 1 (1997) 

44-72. . 

A.. Lindemann, "Antwort auf die "Thesen zur Echtheit und Datierung der sieben Briefe des 
Ignatiuss von Antiochien,"" ZAC 1 (1997) 185-194; G. Schöllgen, "Die Ignatianen als pseudepi-
graphischess Briefcorpus. Anmerkungen zu den Thesen von Reinhard M. Hiibner," ZAC 2 (1998) 
16-25;; M. Edwards, "Ignatius and the Second-Century: An Answer to R. Hiibner," ZAC 2 (1998) 
214-226;; and H.J. Vogt, "Bemerkungen zur Echtheit der Ignatiusbriefe," ZAC 3 (1999) 50-63. 

Cf.. R.M. Hiibner, "Die anti gnostische Glaubensregel des Noët von Smyrna bei Ignatius, Irenaeus 
undd Tertullian," MTZ 40 (1989) 279-311; and most recently also R.M. Hiibner, Der paradox 
Eine.Eine. Antignostischer Monarchianismus im zweiten Jahrhundert (Leiden 1999). See for a critical 
responsee on this issue esp. Vogt (1999) 54-63. 
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inn death true life, both of Mary and of God, first passible and than impassible, 
Jesuss Christ our Lord (eïq iaxpóq èaxiv, crapKiKÓ<; xs icai 7tveu|iaxiKÓq, 
yevvT|Toqq Kai dyévvr|xoq, èv dvöpcÖTtcp &eóq,59 èv 9avdx<p Cpr\ d^r|Sivfi, 
xaii  ÈK Mapïa<; Kai èK deoö, npöxov 7ta3r|xö<; Kai xóxe d7iaSf)<;, 'Ir|aoö<; 
XpioxöqXpioxöq ó KÓpio<; fmaiv)." The antithetical formulation in Pol 3:2 is somewhat 
different:: "Look for him who is above time, non-temporal, invisible, for our sakes 
visible,, intangible, impassible, for our sakes passible, one who endured in every 
wayy for our sakes (xöv ÓTièp mipov 7üpoaSÓKa, xöv &xpovov, xöv dópaxov, 
xóvv 5i' rjpdc; ópaxóv, xóv di|/TiA.dcprixov, xöv duaöf), xöv 5i' fjndq 7ia9r|xóv, 
xövv Kaxd 7tdvxa xpórcov 8t' r)u.dc; Cmopeivavxa)." 

Hübnerr compares these passages with two references to Noetus' beliefs in 
Hippolytus'' work Refutatio omnium haeresium (written  220 CE).60 In the first 
passage,, Hippolytus quotes Noetus as stating: "For when He [i.e. the one Father] 
iss not seen He is invisible, <but when He is seen He is visible>; incomprehensible 
whenn He does not wish to be comprehended, but comprehensible when he is 
comprehended.. Thus, He is, according to the same account, invincible and vinci-
ble,, unbegotten <and begotten>, immortal and mortal (öxe pxv ydp oüx ópdxai 
fjvv dópaxoq, <öxe 8è ópdxai ópaxóq>, dxtóprjxoq 8è öxe \n\ ^copeiadai 
Sétei,, xt»>pT|xö<; 5è öxe XG>peftat. oöxax; Kaxd xöv aóxöv Xóyov dKpdxrjxoq 
Kaii  KpaxT|xó<;, dyévnxoc; <Kai yevT)xó<;>, dödvaxoq Kai 9vr|xó<;)." In the 
secondd passage, Hippolytus asserts that Noetus maintained that the one Father " 
.... is unbegotten when He is not generated, but begotten when he is born of the 
virgin;; impassible and immortal when he does not suffer or die; but when his 
sufferingg came upon Him, suffering and dying (dyévvnxov 8é, öxav \xr\ yevvd-
xai,, yevvr|xöv 8é, öxav yevvdxai èK 7tap9évou, d7ia9ft Kai dddvaxov, öxav 
p.f|| TtdaxTj \ir\xe OvfjoTcrj, èrcdv 8è 7idSei 7ipoCTéA.Srj, nacxzxv Kai dvfjcnc-
eiv)."61 1 

Here,, we cannot follow Hübner's comparison of the passages in detail. Most 
importantly,, he remarks 1. that three of Ignatius' antitheses correspond verbally 
withh those of Noetus, namely: ópaxóv ~ dópaxov, yevvn,xóv ~ dyevvrjxov, and 
7taÖT|xóqq ~ droxdfjq; and 2. that the order is the same in Ignatius and Noetus. 
Sincee such sequences of antitheses are not found elsewhere in Christian literature 
beforee Noetus except in the Ignatian letters, he concludes that the author of the 
Ignatiann letters must have been dependent on Noetus. 

Hübner'ss observations must be commented on several points. First, Ignatius 
usess the antithesis ópaxóv ~ dópaxov frequently in different contexts.62 There 
iss no reason to believe that he did not use it equally freely in the christological 

Thiss is the reading of Lightfoot (1889) 2.48-49 based on the Patristic evidence. The Greek text 
off  the MR has "come in the flesh, God"  (èv aapici ycvó^svoq Seóg). 

Vogtt  (1999) 54 remarks that it is unlikely that the antitheses in these two passages really go back 
too Noetus. Note also that in the first passage Hippolytus rather  refers to the beliefs of "th e silly 
successorss of Noetus." 

Hippolytu ss Ref. 9.10.10, and 10.27.2 (GCS 26.244, 283). 

Seee Mg 3:2; Tr  5:2; Rm 5:3; Sm 6:1; and Pol 2:2. 
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passagee in Pol 3:2. Second, the antithesis naS^ióq ~ &na&r\<;  occurs nowhere 
verbatimm in Hippolytus' references to Noetus. That leaves us with the antithesis 
yevvr|TÓvv ~ &yévvrjTOv as the only remarkable parallel between Ignatius and 
Noetus.. Further, it must be noted that three of Noetus' antitheses - &x<öpr|To<; ~ 
XCüpnróq,, dKpdxr|TO<; ~ KpaLxt\xóq, and dddvaxoq ~ övnróq - do not occur in 
Ignatius'' letters. On the other hand, three of Ignatius' antitheses - aapKucóq ~ 
7tvEuuaTucó<;,, &vdpo)7roc; ~ Seoq, and ddvaxoq ~ <̂ a)fï - do not occur in Noetus' 
rulee of faith. Moreover, Ignatius' threefold 5i' f|ud<; in Pol 3:2 sounds Pauline 
ratherr than Noetian. Thus, it must at least be assumed that in these two passages 
fromfrom Ignatius' letters "Noèts Glaubensregel souveran variiert werd."63 Yet, more 
too the point seems to be the conclusion that Ignatius construed his antithetical 
formulationss independently. 

Thiss last conclusion is substantiated by the fact that Ignatius nowhere deals 
withh Noetian beliefs explicitly.64 Hiibner characterizes the author of the Ignatian 
letterss as a modalistic monarchian, just like Noetus, but such a view cannot be 
upheld.655 Although Ignatius frequently calls Christ God, it is quite clear that he 
distinguishedd two divine persons, namely the Son and the Father.66 It is true that 
thee Ignatian letters were used by later monophysite writers such as Severus of 
Antiochh who appealed to the naively theopassion expressions in Eph 1:1 and Rm 
6:3,677 but Ignatius himself shows no interest in technical theological discussions 
aboutt the relation between Christ and God, most likely, because they were non-
existentt at the time! 

Hiibnerr continues his article with a reconstruction of the historical circum-
stancess in which the Ignatian letters were forged, and an analysis of the literary 
strategyy which the forger followed.68 Furthermore, Hiibner refers to a number of 
anomaliess or anachronisms in the letters, most points are taken from Joly and 
others.. I will deal with these in § 4.2. In the end, it must be said that Hiibner has 
nott succeeded in making the case that the Ignatian letters were forged around 170-
1800 CE under the influence of Noetus of Smyrna. 

Hiibnerr (1997) 58. Cf. the critique by Lindemann (1997) 189; and the discussion of Eph 7:2 and 
Poll  3:2 by e.g. Paulsen (1978) 47-48, 118-122. 

Nonee of the issues discussed by Hippolytus in his work Contra haeresin Noeti get any attention 
inn the Ignatian letters. 

Seee Hubner (1997) 60-62. Many scholars have attributed a naive religious modalism to Ignatius 
andd many others in turn have denied this, see e.g. the references in Schoedel (1993) 294-296, 
314-315;; and Hübner (1997) 63-64. 

Seee e.g. Eph 5:1; 15:1; 18:2; Mg6: l; 7:1-2; 13:2; Rom inscr; and Ph 7:2. 

Seee e.g. Schoedel (1993) 292-293. Rightly Edwards (1998) remarked that even in the mid-second 
centuryy Christian thinkers - and why not Valentinus or Noetus? - may have been influenced by 
Ignatius11 thought and terminology. 

Seee Hiibner (1997) 59-60, and 67-71. The improbability of Htibner's scenario has been shown 
especiallyy by Schöllgen (1998). The main question seems to be why the forger chose to write the 
letterss under the name of Ignatius. Hiibner's answer that the forger did so because of Ignatius' 
authorityy as a martyr is unconvincing. 
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e)) Lechner. In his article Hübner already referred to the forthcoming publication 
off  the dissertation of his pupil Thomas Lechner. In 1999, this lengthy study -
entitledd Ignatius adverstts Valentinianos? - appeared.69 It comprises of two parts. 
Inn part one, Lechner deals with the so-called testimonia veterum de Ignatio (pp. 
3-117).. He concludes that the external evidence shows that the seven letters were 
writtenn before Irenaeus' work Adversus haereses, i.e. before 180-190 CE, but that 
aa more precise date could only hoped to be established by looking at the internal 
evidence.. Here, I will not go into Lechner's observations in this first part of his 
studyy (but see § 4.1). In part two of his study (pp. 121-307), Lechner offers an 
analysiss of Eph 16-20. He argues that these chapters constitute a sophisticated 
critiquee of certain Valentinian and Marcosian beliefs. Therefore, he infers - quite 
likee Hübner - that the seven letters are a pseudepigraphical corpus written in Asia 
MinorMinor around 165-175 CE. Let me briefly look at what seem to be the most 
importantt elements in Lechner's reading of Eph 16-20, namely his analysis of the 
credall  formula in Eph 18:2 and of the so-called star hymn in Eph 19:2-3. 

Inn Eph 18:2 Ignatius states: "For our God, Jesus the Christ, was carried in 
thee womb by Mary according to God's plan - of the seed of David and of the 
Holyy Spirit - who was born and baptized that by his suffering he might purify the 
waterr (ó yap Seóq f||i(bv ' rrjaoüc; ó Xpurtöq eiaxxpopfj&ri Cmö Mapiaq KOLT' 
oiKovojiiavv SeoO èK CTTiépuctTcx; jièv AauiÖ, n\EV\xaxoq 8è dyiou, öq 
èysvvfj&Tii  mi epanriadri, ïva xcp itctöei TÖ ü8cop KaSapiorj)." Lechner argues 
thatt Ignatius here polemizes against three Valentinian notions. First, the phrase ó 
Öeóqq f\\x&y 'IT̂ CTOUC; ó Xpxaxóq is thought to be directed against the Valentinian 
divisionn of the saviour figure in two persons: Jesus and Christ. Second, the words 
èKUO(popp f) Or) U7ió Mapiac; are thought to be a critique of the Valentinian idea mat 
thee saviour figure Jesus merely "passed through" the womb of Mary. Third, the 
finall  clause, iva x<$ TidSei TÖ u5cop Kaöapiarj, is thought to counter the Valenti-
niann conception that Christ descended on Jesus during the event of the baptism in 
thee river Jordan. 

Thiss interpretation of Eph 18:2 does not carry conviction. Within the scope 
off  this introductory chapter I cannot go into details. Most importantly, the anti-
Valentiniann nature of the passage is far from obvious. Lechner tries to demonstrate 
thee anti-Valentinian nature of Ignatius' phrases by reference to Irenaeus' polemics 
againstt Valentinus and especially against Marcus in his work Adversus haereses. 
Yett the differences are always more striking than the resemblances. Irenaeus, for 
instance,, rebuts the Valentinian division of the saviour figure into two person, i.e. 
Jesuss and Christ, with the words: "unus et idem est Iesus Christusfilius Dei"70 

Inn general, Lechner's interpretation of Eph 18:2 is problematic because he must 
presumee that Ignatius chose to rebut his opponents in a highly evasive manner. It 
iss hard to imagine that any Christian reader would have recognized Ignatius' 
allegedlyy anti-Valentinian intentions. 

Th.. Lechner, Ignatius adversus Valentinianos? Chronologische und theologiegeschichtliche 
StudiënStudiën zu den Briefen des Ignatius von Antiochien (Leiden 1999). 

Ireneauss Adv. Haer. 3.16.9 (SC 211.326). 
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Lechner'ss interpretation of the so-called star hymn in Eph 19:2-3 as a parody 
off  Valentinian myth is even more speculative. In Eph 19:2 Ignatius writes: "A star 
shonee in heaven brighter than all the stars, and its light was ineffable, and its 
noveltyy caused astonishment; all the other stars together with the sun and moon 
becamee a chorus for the star, and it outshone them all with its light, and there was 
perplexityy (as to) whence (came) this novelty (so) unlike them (daxr|p év oópavop 
eX-apyevv Cmèp ndvxaq xouq daxépa<;, KCLI XÖ cpcöq aóxoü dv£KXdA.r|xov r\v 
KOUU ^sviapöv Trapsi/ev f| Kaivóxr\q aóxoO, xd 8è A.oi7id 7tdvxa daxpa djia 
f|A.£cpp Kai aeA-fjvrj x°PÖ<; êyévexo xa> daxépi, aüxöq 5è fjv vnspfi&XXmv xó 
cpan;; aóxoö Ü7cèp 7tdvxa, xapaxfj xe fjv, rcó&ev f| Kcavóxrjc; r\ dvópoioq 
auxotc;).""  Lechner compares this passage with the Valentinian account of the 
emanationn of Christ as the "star of the Pleroma" (do-xf|p xoö iTA,r]pcï)uaxo<;).71 

Inn this Valentinian myth, the birth of Christ is described as a harmonious event in 
whichh the aeons - being in a perfect state of rest - brought together what each one 
hadd in himself of the greatest beauty and preciousness to produce the perfect fruit: 
Christ.. In contrast, in Eph 19:2 the dissimilarity (dvópoioq) between the one star 
(== Christ) and the other stars (= the aeons) is emphasized. They are - to use 
Lechner'ss words - of a different yévoq. Thus Lechner contends that the passage 
formss a parody of the Valentinian birth myth. 

Again,, I cannot go into details, but this interpretation of Eph 19:2 raises 
manyy questions. Most importantly, it seems clear that Ignatius uses the image of 
thee star as a poetic metaphor to portray the response to Christ's appearance and not 
ass a mythical symbol to clarify Christ's parentage. Notably, Ignatius speaks of the 
onee star and "all the other stars." Such language would be peculiar if he intended 
too stress the "genetic" difference between Christ and the aeons. In general, it 
shouldd be noted that the verbal parallels between Eph 19:2 and the account of the 
Valentiniann birth myth to which Lechner refers are minimal. Actually only the 
wordd daxrjp appears in both! 

Inn conclusion, Lechner's attempt to read Eph 16-20 as a coherent discourse 
adversusadversus Valentinianos must be considered unsuccessful. The more traditional view 
thatt the letters of Ignatius do not counter later Gnostic christologies remains valid 
(cf.. § 4.2fg). Consequently, Lechner's claim that the letters should be dated around 
165-1755 CE seems unjustified. 

3.. THE PRIORITY OF THE MIDDLE RECENSION 

Duringg the last three centuries, not only the MR but also the SR and the LR have 
beenn claimed to represent the genuine letters of Ignatius of Antioch. Therefore, it 
seemss important - before turning to a discussion of the MR - to deal separately 
withh these two other recensions. I will first look briefly at the Short Recension (§ 

7! ! Lechnerr refers to Irenaeus' account of Gnostic beliefs in Adv. Haer. 1.2.6 (SC 264.47-48). 
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3.1)) and then at the Long Recension (§ 3.2). By doing so, I hope to demonstrate 
thee secondary character of these two and, thus, the priority of the MR. 

3,13,1 The Short Recension12 

Evenn at a first cursory reading of the text, it seems quite obvious that the SR is 
ann epitome. Most strikingly, in the Curetonian version of Pol and Rm the refer-
encess to practical matters in the closing of the letters are omitted almost complete-
ly.. The Curetonian version of Eph even breaks off without any final greetings or 
closingg formulae. To omit these parts of the letters is precisely what one would 
expectt an abbreviator to do. 

Further,, the Curetonian version of Rm ends with a passage which corre-
spondss with Tr 4-5 in the MR form. Yet this passage - in which Ignatius speaks 
aboutt his need of humility and his knowledge of heavenly things - seems more 
fittingfitting in the context of his exhortations in Tr, than in the context of his reflections 
onn his imminent death in the Curetonian Rm. In general, the flow of argumenta-
tionn is far more natural in the MR version of the three letters. 

Lightfoot'ss main argument against the priority of the SR has been that there 
seemss to be an extremely close unity of diction and style between the SR and the 
MR.. But this is only one argument why it is very likely that SR is an abridgement 
off  the MR. Lightfoot formulated it lucidly: "If we are prepared still to maintain 
thee priority of the Curetonian Epistles, we must make two great postulates. We 
mustt first postulate a writer in the second or third century who makes a careful 
studyy of the three short Ignatian Epistles before him; who has the patience and the 
insightt to note all the most subtle features of vocabulary and grammar; who has 
thee genius and the skill to reproduce all these characteristics; who, equipped with 
thesee capacities and acquirements, sets himself to interpolate, enlarge, and supple-
mentt these three letters so as to form a body of seven letters; who so performs this 
taskk that the sequence of thought is better observed in the enlarged epistles than 
inn the original; who in the interpolated and forged portions so constructs his 
personall  and historical framework as to reveal to a careful scrutiny subtle and 
inobtrusivee harmonies and coincidences, and who exercises such self-restraint as 
too avoid all theological and ecclesiastical questions which have an interest for his 
ownn time, because they would be anachronisms. In short he is prepared to sacrifice 
everyy conceivable purpose of a forgery to ensure the success of his forgery."73 

Thee question of the motive of the abbreviator of the MR remains. Lightfoot 
suggestedd that there was no real motive. The copyist just had some blank pages 
leftt which were not enough to contain all seven epistles. He chose three of the 
letterss and omitted the historical parts and those passages which he did not under-
stand,, quite at random. This explanation is not satisfactory. More recently Lilien-
feldd argued that the abbreviator chose those letters and passages in which the 

Seee with regard to the SR, besides the works of Cureton, esp. Lightfoot (1889) 1.280-327. 
733 Lightfoot (1889) 1.322-323. 
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Syriacc monastic community was most interested.74 In general, his argumentation 
carriess conviction. Yet some of the peculiarities of the SR remain unexplained. 
Therefore,, Lightfoot and Lilienfeld are probably both right. The abbreviator had 
somee special interests but did not carry out his job very carefully. 

Thee date of the SR is difficult to determine. The earliest manuscript of this 
recensionn seems to date from the first half of the sixth century. Although it seems 
unlikelyy that this manuscript is the original copy of the SR, it is possible that the 
SRR was composed in this time or not long before. 

3.23.2 The Long Recension 
Thee claims for the priority of the LR are - as I tried to show in my discussion of 
thee work of Weijenborg (§ 2.5a) - even less tenable. Since Zahn and Lightfoot it 
hass generally been accepted 1. that the six spurious letters of the LR and the LR 
interpolationss of the seven authentic letters stem from one and the same author, 
andd 2. that certain - especially doctrinal - features in the writings of this author 
pointt to the (latter half of the) fourth century CE.75 More recently, these views 
havee been challenged by Jack W. Hannah.76 

Accordingg to Hannah, the interpolations and the six spurious letters have 
differentt settings, the former being fabricated around 140 CE in the vicinity of 
Ephesus,, the latter dating from the fourth century. At a first reading of the thirteen 
letterss of the LR, this distinction is far from obvious. Both the spurious letters and 
thee interpolations are characterized by the same employment of Scripture, the same 
stylee and phraseology, and the same doctrinal features. Hannah, however, observes 
thatt in the quotations from Scripture appearing in the spurious letters a different 
typee of text is used than in the interpolations. The quotations in the interpolations 
aree of the "western" type, and those in the spurious letters of the later Koine 

F.. von Lilienfeld, "Zur syrischen Kurzrezension der Ignatianen," Studia Patristica 7,1 (1966) 
233-247. . 

Zahnn (1873) 116-167; and Lightfoot (1889) 1.246-279. Cf. further A. Amelungk, Untersuchungen 
iiberiiber Ps. Ignatius (Diss.; Leipzig 1899); Idem, "Untersuchungen über Ps. Ignatius. Ein Beitrag 
zurr Geschichte der literarischen Falschung," ZHT42 (1899) 508-581; N. Brox, "Pseudo-Paulus 
undd Pseudo-Ignatius: einige Topoi altchristlicher Pseudepigraphie," VC 30 (1976) 181-188; and 
J.D.. Smith, The Ignatian Long Recension and Christian Communities in Fourth Century Syrian 
AntiochAntioch (Diss.; Cambridge, Mass., 1986). 

J.W.. Hannah, "Setting of the Ignatian Long Recension," JBL 79 (1960) 221-238. See for a 
critiquee of this article: M.P. Brown, "Notes on the Language and Style of Pseudo-Ignatius," JBL 
833 (1964) 146-152. See further K.J. Woollcombe, "The Doctrinal Connexions of the Pseudo-
Ignatiann Letters," Studia Patristica 6 (1962) 269-273; J.W. Hannah, "Ignatian Long Recension: 
Relationshipp to Pastorals in Household Rules," in: P. Sigal, ed., Proceedings, Eastern Great 
LakesLakes & Midwest Biblical Society 4 (1984) 153-165; and J.W. Hannah, "The Long Recension 
off  the Ignatian Epistles by the Redactors of Paul and John," in: P. Sigal, ed., Proceedings, 
EasternEastern Great Lakes & Midwest Biblical Society 3 (1983) 108-121. 
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type.777 Thus, Hannah separates the spurious letters from the interpolations. 
Consequently,, he does not have to deal with the anachronisms of the spurious 
letterss when he considers the date of the interpolations. 

Hannahh goes on to show that the elements in the interpolations which Light-
foott and others identified as pointing to the fourth century can perfectly well be 
situatedd in the first half of the second century. Let me mention three points. First, 
Lightfoott had maintained that the redactor of the LR made use of the fourth 
centuryy writing known as the Apostolic Constitutions. Yet Hannah tries to show 
thatt these supposed quotations appear in both the MR and the LR, although there 
iss a closer correspondence between the Apostolic Constitutions and the LR. From 
this,, he concludes that the author of the Apostolic Constitutions made use of the 
LRR and not the other way round! However, the relationship between the letters of 
Ignatiuss and the Constitutiones Apostolorum is far too complex to be dealt with 
ass briefly as Hannah does. Notably, the view that the interpolator of the Ignatian 
letterss and the compiler of the Apostolic Constitutions are one and the same78 is 
nott taken seriously at all. 

Second,, Lightfoot interpreted the exhortation in the LR: "Let governors be 
obedientt to Caesar ... and Caesar to the bishop" (Ph 4) as pointing to a time after 
Constantine.. Hannah thinks it can very well be pre-Constantine. He points out that 
alreadyy long before Constantine, Christian writers warned the emperor that Christ 
iss the only eternal King, and that the empire only flourishes when Christianity 
flourishes.. This is a valid observation. Yet, such polemic and apologetic remarks 
aree of a quite different nature than the blunt appeal to subjection in the LR; 

Third,, according to several scholars, the author of the LR leaned to the side 
off  Arianism, though without definitely crossing the border, a position not unlike 
thatt of Eusebius of Caesarea.79 Strangely enough, Hannah does not refute this 
moree general assessment of the doctrinal position of the LR. He only tries to point 
outt that several passages which Lightfoot and others identified as referring to late 
fourthh century heresies can equally well allude to pre-Constantine traditions. 

Afterr his refutation of the observations of his predecessors, Hannah sums up 
thee evidence for an earlier date of the interpolations of the LR. His argumentation 
doess not carry conviction. Especially his claim that Irenaeus used the LR version 

Hannah'ss analysis is too hasty to carry conviction. Moreover, his view that the "western" text 
typee dates back to the second century is certainly not shared by everybody, see e.g. K. Aland; 
B.. Aland, Der Text des Neuen Testaments (Munster 21989) 64. 

Soo already e.g. Ussher (1644) LXIII ; see later esp. F.X. Funk, Die Apostolischen Konstitutionen. 
EineEine literar-historische Untersuchung (Rottenburg 1891) 281-315; and also D. Hagedorn, Der 
HiobkommentarHiobkommentar des Arianers Julian (Berlin/New York 1973) XXXVIH-XLI . 

Soo Zahn (1873) 143-144; Lightfoot (1889) 1.271; Amelungk (1899) 71; and O. Perler, "Pseudo-
Ignatiuss und Eusebius von Emesa," Historisches Jahrbuch 11 (1958) 73-82. Hagedorn (1973) 
XLI-LVI II  argued that a fourth century commentary on Job was written by the same author as the 
LR.. The author of this commentary was indisputably an Arian. 
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off  Rm is rather precarious. The idea that Pol is almost untouched by interpola-
tionss because Polycarp was still alive is equally speculative. The more so if it is 
realizedd that Rm is even less interpolated. Lastly, far more evidence is needed than 
aa few similarities between the interpolations and the Deutero-Pauline letter to the 
Ephesianss to make it plausible that the revision of the seven letters is a product of 
thee revival of Paulinism in the second century CE. In conclusion, the traditional 
datee of the LR has not been challenged successfully. 

4.. THE AUTHENTICITY OF THE MIDDLE RECENSION 

Thee SR and the LR having been discharged as secondary, the MR seems to remain 
ass the only claimant. Yet the authenticity of the letters in this form still needs to 
bee made plausible. Therefore, we need to look both at the external evidence (§ 
4.1)) and the internal evidence (§ 4.2). 

4.14.1 External Evidence 
Bothh Zahn and Lightfoot have given very extensive lists of quotations from and 
allusionss to (the letters of) Ignatius in early Christian literature.81 I will here refer 
too the most important of these from the second to the fourth century CE, i.e. those 
referencess which can be found in the works of a) Polycarp, b) Irenaeus, c) Origen, 
andd d) Eusebius. 

a)) Polycarp. Of single most importance is Polycarp's letter to the Philippians, 
becausee it is (or pretends to be) written shortly after Ignatius had left Philippi on 
hiss way to Rome along the Via Egnatia. However, the problems concerning the 
referencess to Ignatius in this letter have been judged to be considerable.82 Three 
passagess should be looked at: 

"II  rejoiced greatly with you in our Lord Jesus Christ, while you received the images 
off  the true love and gave them a send-off- as befitted you - those encircled in holy 
bondss which are the diadems of the truly chosen by God and by our Lord" (PPhil. 
1:1). . 

Hannahh (I960) 230-233. The whole argumentation is based on the fact that Irenaeus quotes Rm 
4:11 as reading Kcc9apö<; 9eo0 ctptoq eöpeSw, which is closer to the LR (ica9ap öq ctptoq öeoö 
eOpeSca)) than to the MR (icaöapó*; ctp-co<; eüpsStö TOO Xpiotoö)! See also § 4.1b. 

Zahnn (1876) 326-373; and Lightfoot (1889) 1.135-232, see esp. for a discussion of the passages: 
335-353;; cf. also PG 5.9-32 and Htlgenfeld (1902) 132-159. 

Seee for overviews e.g. W.R. Schoedel, "Polycarp's Witness to Ignatius of Antioch," VC 41 
(1987)) 1-10; Schoedel (1993) 276-285; and esp. Lechner (1999) 6-65. 
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"I ,, thus, exhort you all to obey the word of righteousness and to endure all endur-
ance,ance, which also you saw with (your own) eyes not only in the blessed Ignatius and 
Zosimuss and Rufus, but also in others who came from among you (oö uóvov èv 
xoiqq uaicapiou; 'IyvaiCq* KCti Zaxriutp KCU 'Poócpcp, ÖLMOL KCU èv ctAAoiq 
TOÏC;; è£ óudav) and in Paul himself and the other apostles; beingg persuaded that all 
thesee ran not in vain, but in faith and righteousness and that they are in their due 
placee with the Lord, with whom also they suffered (KCU ÖTI ei<; TÖV ó<peiX.óuevov 
aóxoïqq TÓKOV elai napd t<p Kupup, $ KCU auvénaSov)" (PPhil. 9:1-2). 

"Youu wrote to me, both you and Ignatius, that if anyone should go to Syria, he 
mightt also carry the letters from you; which I will do, if I get a fit  opportunity, 
eitherr I myself, or he whom I send as ambassador on your behalf also. The letters 
off  Ignatius which were sent us by him, and others, all which we had with us, we 
sendd you, as you asked for; which are subjoined to this letter; from which you will 
bee able to benefit much. For they contain faith and endurance and every kind of 
edification,, which bears upon our Lord. And concerning Ignatius himself and his 
companions,, if you know something for sure, notify us (Et de ipso Ignatio et de his 
quiqui cum eo sunt quod certius agnoveritis, significate)"" (PPhil. 13:1-2). 

Manyy modern readers of Polycarp's letter have noted a discrepancy between what 
iss said about Ignatius in PPhil. 9 and 13. In the former chapter Ignatius seems to 
bee considered one of the martyrs already "in their due place with the Lord," 
whereass in the latter Polycarp asks for news concerning Ignatius, as if he is still 
alive.. Scholars have tried to solve this problem in various ways. 

Thee most radical solution was chosen by the representatives of the Tubingen 
school.. They simply rejected the letter of Polycarp in its entirety as a later forgery 
whichh was merely produced to bolster the reputation of the, also spurious, Ignatian 
letters.844 This point of view has found no recent supporters. Several other options 
aree more popular. First, scholars tried to show that there is no real discrepancy 
betweenn PPhil. 9 and 13. Some interpreted the passage in PPhil. 13 as Polycarp's 
requestt for further particulars concerning the way in which Ignatius died. They 
arguedd that the praesens in the Latin phrase "his qui cum eo sunt" should not be 
overemphasized,, since the Greek text probably simply read xoic, auv auxq). Others 
thoughtt that PPhil. 9 should not be interpreted too strictly. They suggested that 
Polycarpp was focused on Ignatius' role as a martyr to such a degree that he 
spontaneouslyy placed him on a par with those who had already died, although he 
wass actually still on his way to such a glorious death. 

Secondly,, another group of scholars sought to solve the problem by criticism 
off  the text. Harrison's observations have been most influential on this point.85 He 
thoughtt that the letter was originally made up out off two letters, one written 
shortlyy after Ignatius had left Philippi (PPhil. 13-14) and one written later (PPhil. 

Alll  Greek manuscripts break off at 9:2. Thus, the end is only known in the Latin translation. See 
forr a Greek text of PPhil. 9 and 13 (except the last sentence) also Eusebius HE 3.36.13-15 (GCS 
9,1.280). . 

Seee e.g. Baur (1848) 96, 129; and Hilgenfeld (1853) 271-274. 

P.N.. Harrison, Polycarp's Two Epistles to the Philippians (Cambridge 1936). 
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1-12).. Others argued that only PPhil. 13 belonged to this first letter.86 Thirdly, 
mostt of the opponents of the authenticity of the Ignatian letters argued that PPhil. 
133 was a later interpolation by the same person who also forged the letters of 
Ignatius.877 They argued that the original letter of Polycarp only spoke of a man 
calledd Ignatius in PPhil. 9 and that this person was a martyr from Philippi rather 
thann from Antioch. 

Withoutt going into details, I think that it can be said that the discrepancy 
betweenn PPhil. 9 and 13 is surely not striking enough to challenge the integrity 
off  Polycarp's letter to the Philippians.88 Especially the interpolation theory is 
ratherr speculative. Lindemann remarked that the advocates of this theory seem to 
workk with a "Hypothese zweiten Grades."89 Indeed, it seems unlikely that anyone 
wouldd ever have come up with an interpolation theory to explain the problems in 
PPhil.,PPhil., if the authenticity of the Ignatian letters had never been disputed. Further, 
itt should be noted that the interpolation theory does not really solve the problem. 
For,, is it really probable that an interpolator would have created the discrepancy 
betweenn PPhil. 9 and 13 by mere clumsiness? It certainly would have been much 
easierr for him to forge an entirely new letter, especially since the uninterpolated 
letterr was probably already widespread and well-known. In short, it seems that 
Polycarp'ss letter must be accepted as true and remarkable witness of the appraisal 
andd collection of the Ignatian letters at a very early stage. 

b)) Irenaeus. The next important reference to Ignatius can be found in Irenaeus' 
AdversusAdversus haereses: 

"Ass one of ours said, when he was condemned to the beast because of his testimony 
forr God: I am the wheat of Christ and I am ground by the teeth of the beast that I 
mayy be found pure bread of God (d><; elite tiq TÖV fjuETÉpmv 8id if\v 7tpöc; TÖV 

Seee e.g. the commentaries of J.A. Fischer, Die Apostolischen Vdter, eingeleitet, herausgegeben, 
übertragen.übertragen. underlautert (Darmstadt 1956; ,01993) 233-235; P.T. Camelot, Ignace d'Antioche, 
PolycarpePolycarpe de Smyrne, Lettres (SC 10; Paris 41969) 164-167; and most recently J.B. Bauer, Die 
PolykarpbriefePolykarpbriefe (Tubingen 1995) 18-19. 

Ass early as Daillé (1666) 425-429. See further e.g. Völter (1910) 19-28; Joly (1979) 17-37; Rius-
Campss (1979) 87-98; HübneT (1997) 48-50; and Lechner (1999) 47-65. Most of these scholars 
arguee that PPhil. 1 too is interpolated, see esp. Lechner (1999) 53-62. 

Soo e.g. Zahn (1873) 494-511; Lightfoot (1889) 1.578-603; W.R. Schoedel, The Apostolic 
Fathers,Fathers, Vol V.: Polycarp, Martyrdom of Polycarp, Fragments ofPapias (Camden N.J. 1967) 
4,, 29-30, 37-40; W. Bauer, H. Paulsen, Die Briefe des Ignatius von Antiochia und der Brief des 
PolykarpPolykarp von Smyrna (Tubingen 1985) 111-126; Schoedel (1987); B.Dehandschutter, "Polycarp's 
Epistlee to the Philippians. An Early Example of « Reception »," in: J.-M. Sevrin, ed., The New 
TestamentTestament in Early Christianity (Leuven 1989) 275-291; Lindemann (1997) 186-187; and 
Schöllgenn (1998)20-21. 

89 9 Lindemannn (1997) 186. 
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Seovv uocpTupictv Kaïaicpiöeu; npo<; &n.pia ÖTI aïtóq eiui TOÖ Xpicrtoö «ai 
5i'' Ó5ÓVTÜ>V Sripicov &A.rjdouai, Iva Kadapóq Seoö fiptcx; eüpedco)."90 

Thiss is obviously a quotation from Rm 4:1. What may seem strange is the fact that 
Irenaeuss does not mention Ignatius by name. Joly thought this was perfectly under-
standable.. In his youth Irenaeus had been a pupil of Polycarp. He, therefore, must 
havee known that the letters were not genuine documents written by a bishop called 
Ignatiuss of Antioch.91 However, this explanation is farfetched, especially since 
Irenaeuss more often refers to earlier Christian sages in rather enigmatic terms, i.e. 
withoutt giving a name.92 The least which can be said is that Irenaeus knew 
Ignatius'' letter to the Romans when he wrote his refutation of certain heresies in 
Lyonn around 180-185 CE. 

c)) Origen. In the works of Origen (first half of the third century CE) two direct 
quotationss from the letters of Ignatius can be found. The first instance occurs in 
thee prologue of Origen's commentary on the Song of Songs (Commentarium in 
CanticumCanticum Canticorum): 

"II  remember that one of the saints, with the name Ignatius, has said with regard to 
Christ:: My love is crucified (memini aliquem sanctorum dixisse, Ignatium nomine, 
dede Christo, Meus autem amor crucifixus est)."93 

Thee passage quoted is from Rm 7:2. The second reference to Ignatius occurs in the 
sixthh homily on the Gospel of Luke (Homilia in Lucam) and contains a quotation 
fromEphfromEph 19:1: 

"II  found elegantly written in a letter of a certain martyr - I mean Ignatius, the 
secondd bishop of Antioch after Peter, who in the persecution fought Rome to the 
beastt - : The virginity of Mary eluded the ruler of this age (unde eleganter in 
cuiusdamcuiusdam martyris epistola scriptum repperi; Ignatium dico, episcopum Antiochiae 
postpost Petrum secundum, qui in persecutione (év xcp ÖKoyuxp) Romae pugnavit ad 
bestias:bestias: Principem saeculi huius latuit virginitas Mariae)."94 

90 0 

93 3 

Adv.Adv. Haer. 5.28.4 (SC 153.361-363), also quoted in Eusebius HE 3.36.12 (GCS 9,1.278). Cf. 
alsoo the passage in Adv. Haer. 5.28.4 directly preceding, which may contain allusions to Rm 5:3. 

Jolyy (1979) 100-101. So already Daillé (1666) 434ff. 

Seee the reference to "a certain presbyter" (TIVOC, JipsapVrépou) in Adv. Haer. 4.27.1 (SC 
100,2.728);; cf. 4.32.1 (SC 100,2.796). Some think that the highly honoured Polycarp is intended 
inn these two instances! Cf. further also the remarks made by A. von Hamack, Die Chronologie 
derder Altchristlichen Litteratur, vol I: Die Chronologie der Literatur bis Irenaus (Leipzig 1897; 
21958)) 400-401. 
Thiss writing is only extant in Rufinus' translation (GCS 33.71). 

Thiss is Jerome's translation, a Greek text can be found in a catena (GCS 35.34-35). Lightfoot 
alsoo refers to a possible allusion to Rm 3:3 in Origen De Or. 20 (GCS 3.334), see chap. 3.10.3. 
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Jolyy was struck by the discrepancy of these passages.95 In the first Origen does 
nott seem to have a clear picture of who Ignatius was {aliquem sanctorum), 
althoughh this is all too clear in the second. Joly concludes that the last passage was 
probablyy interpolated. Of course this is a possibility, but there is no text evidence 
too support this inference. 

d)) Eusebius. Next in line is Eusebius' extensive reference to Ignatius in his Church 
History,History, of which a first version most likely appeared around 300 CE. In HE 3.22 
Eusebiuss states that Ignatius was the second bishop of Antioch, and in HE 3.36 he 
introducess Ignatius with the words: "Ignatius, still a name of note to most men, the 
secondd after Peter to succeed to the bishopric of Antioch ... who was sent from 
Syriaa to Rome." Subsequently he mentions the seven letters and from where they 
weree written. More in particular, he quotes Rm 5:1, Sm 3:1-2, and the references 
too Ignatius in Polycarp's letter to the Philippians and in Irenaeus' work Adversus 
haereses.haereses. In his Church History Eusebius situates Ignatius' death in the reign of 
Trajan,, but he does not give an exact date. He seems to do so in his Chronicle, 
withh which I wil l deal later (§ 5.1). Furthermore, in a work called Quaestiones ad 
StephanumStephanum Eusebius also quotes Eph 19:l.96 

Afterr Eusebius, testimony to Ignatius' letters can be found abundantly. No 
onee up to the time of the Reformation seems to have had any doubts concerning 
thee authenticity of the letters (whether this pertains to the LR or the MR). 

Thee external evidence seems to validate the conclusion that in the second and third 
centuryy CE Christians already knew of letters written by Ignatius of Antioch. 
Moreover,, if we accept Polycarp's letter to the Philippians in its entirety as an 
authenticc letter written shortly after Ignatius had left Philippi in the direction of 
Romee - and there are no decisive reasons not to do so - this document gives 
evidencee of the fact that the letters of Ignatius were collected and distributed from 
thee very beginning. 

4.24.2 Internal Evidence 
II  wil l deal with the internal evidence under the following headings: a) the scenario, 
b)) the vocabulary, c) the style, d) the form, e) the literary obligations, f) the 
gnosticism,, g) the theological polemics, h) the church order, and i) the personality 
off  the author of the letters. Here especially I must acknowledge my indebtness to 
thee work of Lightfoot. I have just tried to summarize and update his clearheaded 
andd learned investigation.97 

Jolyy (1979) 99-100. 

PGG 22.881 

Seee Lightfoot (1889) 1.354-423. 
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a)) Scenario. Several particularities in the scenario suggested by the seven letters 
havee been judged as indications for their unauthenticity. The first of these which 
hass to be mentioned is the fact that Ignatius was brought to Rome to be thrown 
too the beasts. Joly, among others, noticed that we do not know of any Christian 
beingg thrown to the beasts before the age of Marcus Aurelius.98 This observation 
cann be challenged,99 but more importantly, there is sufficient evidence of non-
Christianss being used as food for the wild beasts in the amphitheatres before the 
timee of Marcus Aurelius.100 

Moree problematic seems to be the fact that Ignatius was taken all the way 
too Rome. Davies' theory that Ignatius was sent to Rome because the governor of 
Syriaa was absent and he therefore had to be executed under the authority of the 
emperorr himself rests on feeble hypotheses (see n. 166). Joly pointed out that 
Trajann indicates in his famous correspondence with Pliny that Christians have to 
bee executed on the spot.101 Lightfoot, however, showed - quoting from the so-
calledd Digests*02 - that it was far from uncommon to transport convicts from the 
provincess to Rome to be "butchered to make a Roman holiday." Other scholars 
weree puzzled by the problem that although Ignatius was obviously not a Roman 
citizenn (because he was in bonds and was to bee thrown to the beasts), he travelled 
too Rome to appeal to the emperor (like Paul). The letters, however, make it 
sufficientlyy clear that Ignatius did not want to appeal to the emperor. 

Thee circumstances of Ignatius' arrest remain unclear. Essig's theory that 
Ignatiuss was brought to Rome because he was convicted of the crime of lese-
majestyy or Frend's conviction that Ignatius was arrested as the leader of an illegal 
guildd cannot be substantiated.103 The suggestion of Rius-Camps and Trevett that 
Ignatiuss surrendered himself to the authorities is equally speculative.104 It must 
simplyy be concluded that the historical circumstances of Ignatius' arrest and trial 
cannott be reconstructed. 

Jolyy (1979) 50. Joly thinks of the instances mentioned in Marl. Ludg., Eusebius HE 5.1.37, 47, 
500 (GCS 9,1.416, 420, 422). 

Seee for indications that Christians were thrown to the beasts before the age of Marcus Aurelius: 
Hebb 11:37; 2 Tim 4:17; / Clem. 6:2; Hermas 10:1; Mart. Pol. 2:4; 3-4; and Diogn. 7:7. 

Seee e.g. Th. Mommsen, Römisches Strafrecht (Leipzig 1899) 925-928; and G. Ville, La Gladia-
tureture en Occident des origines a la mort de Domitien (Rome 1981) 235-240. 

Plinyy Epistolae, 10.96 and 97. Cf. A.N. Sherwin-White, The Letters of Pliny. A Historical and 
SocialSocial Commentary (Oxford 1966) 691-712. See concerning "persecutions" under Trajan's reign 
e.g.. Lightfoot (1889) 1.2-22; W.H.C. Frend, Martyrdom and Persecution in the Early Church 
(Oxfordd 1965) 217-222; and Sherwin-White (1966) 772-787. 

DigestsDigests 48.19.31. Lightfoot (1889) 1.355, so also W. Bauer, Die Briefe des Ignatius von 
AntiochiaAntiochia und der Polykarpbrief(Tubingen 1920) 197; and W.R. Schoedel, Ignatius ofAntioch: 
AA Commentary on the Letters of Ignatius ofAntioch (Hermeneia; Philadelphia 1985) 169 n. 5 
whoo also refers to Cicero, In Pis. 36.89. 

K.G.. Essig, "Mutmassungeniiber den Anlass des Martyriums von Ignatius von Antiochien," VC 
400 (1986) 105-117; and Frend (1965) 231 n. 72. Contra Frend's view e.g. C. Trevett, A Study 
ofof Ignatius ofAntioch in Syria and Asia (Lewiston 1992) 6 and Sherwin-White (1966) 779. 

Rius-Campss (1979) 142; and Trevett (1992) 61-65. See further chap. 2.7.6. 
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Severall  other objections against the probability of the scenario are related 
withh this point of Ignatius' predicament as a prisoner of the Roman authorities. It 
seemss strange that Ignatius was escorted by no less than ten soldiers (Rm 5:1). It 
is,, however, likely that besides guarding Ignatius, the soldiers had also other things 
too take care of. That Ignatius had a lot of freedom to communicate with other 
Christianss is quite in agreement with what we know from other sources.105 That 
hee does not mention any fellow-travellers who were also convicted to death may 
simplyy be explained by the fact that there were not any. Joly's interpretation of 
PPhil.PPhil. 9:1 (quoted above) as meaning that Zosimus and Rufus were fellow-
convictss seems possible but unprovable.106 

Lastly,, and perhaps most importantly, the fact that Ignatius thinks that the 
Romann community has the power to prevent his execution has been judged as an 
anomalyy by several scholars. In contrast, Lightfoot argued that this rather is a point 
whichh confirms the authenticity of the letters, because in Trajan's reign - and not 
forr a long time thereafter - there were several influential Christians in the highest 
circless of the Roman society.107 Here Lightfoot seems to push the evidence.108 

Yet,, it is possible that the Roman Christians could make an appeal,109 or - more 
likelyy - were able to bribe certain authorities to set their fellow-believers free.110 

Moreover,, there is clearly a rhetorical element in Ignatius' request not to intervene. 
Firstly,, it seems to fit Ignatius' praise of the Roman community as "presiding over 
love""  (Rm inscr) very well. Secondly, it can be seen as a bold attempt to sooth his 
ownn doubts and anxiety. 

Anotherr supposed anomaly concerns Ignatius' itinerary. Rius-Camps, for 
example,, thought it more probable that he sailed from Syria to Ephesus. Because 
theree was no boat leaving for Italy in Ephesus, he travelled to Smyrna. From there 
hee took a ship to Rome.111 There is, however, nothing implausible in the fact 
thatt Ignatius travelled through Philadelphia, Smyrna, and Troas to Neapolis, as the 

Seee e.g. Mt 25:36, 43; Heb 10:34; 13:3; Justin / Apol. 67 (Goodspeed 75); Lucian Peregr. 12; 
Tertulliann Apol. 39:6 (CCL 1.151); Ad Mart. 1 (CCL 1.3); Pass. Perp. 3:5-7; Didascalia 19; 
Const.Const. Apost. 5:1-2; Act. Thee. 18 (Aa 1.247); Act. Thorn. 118 and 151 (Aa 11,2.228 and 260). 
Cf.. also C.S. Wansink, Chained in Christ. The Experience and Rhetoric of Paul's Imprisonments 
(Sheffieldd 1996) 27-95: "Prisons in the Ancient Roman World," and esp. 78-84: "Visitors and 
Bribery." " 

Jolyy (1979) 46-48. 

Lightfoott (1889) 1.370-371; and cf. Srawley (1935) 72 and Kleist (1946) 133. The sources for 
Lightfoot'ss view are: Eusebius HE 3.18.4 (GCS 9,1.232) and Cassius Dio Hist. Rom. 67.14. 

Rightlyy so: Joly (1979) 107; cf. Schoedel (1985) 169 n. 4. 

Soo e.g. Bommes (1976) 218; and Zahn (1873) 247ff. 

Soo Bauer-Paulsen (1985) 70; Schoedel 168; and Grant (1966) 86. These authors also point to the 
possibilityy that Roman Christians gave themselves up to ransom others, see / Clem. 55:2: "We 
knoww of many among us who have delivered themselves to bondage in order to ransom others." 
Seee also C. Osiek, "The Ransom of Captives: Evolution of a Tradition," HTR 74 (1981) 365-386; 
esp.. 381-385 with regard to Ignatius. 

Rius-Campss (1979) 131-134. See concerning Ignatius' route further: Zahn (1873) 250-295; and 
Lightfoott (1889) 1.361-365. 
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sevenn letters clearly suggest. From Neapolis on, Ignatius and his escort probably 
followedd the Via Egnatia, passing through Philippi and ending up in Dyrracium, 
fromm where a ship could be taken to Brundisium in Italy or all the way to the 
seaportt of Rome. 

Finally,, Joly observed that it is strange that all the letters (except Rm) are 
addressedd to communities in the same region and that Ignatius did not write to his 
ownn community in Antioch or to other communities on the way (a deficiency 
solvedd by the author of the LR).112 Surely it is not too difficult to come up with 
theoriess to explain this peculiarity. The idea of writing letters could, for instance, 
havee been suggested to him by Polycarp during a stay at Smyrna which lasted 
somewhatt longer than at the other stops. Further, it is also possible that Ignatius 
didd write more letters than the seven which have come down to us. 

Opponentss of the authenticity of the MR explain all these alleged anomalies 
byy inferring that the seven letters were written by a forger who did not care for 
(historical)) minutiae. Yet, Lightfoot and others rightly pointed out that the letters 
aree full of details which perfectly harmonize with the general scenario, such as 
theree are: geographical references, names of persons, the date in Rm 10:3, etc.113 

Thesee make the hypothesis of a careless forger quite unlikely. Either the forger 
wass a literary virtuoso, or the letters are genuine documents. 

b)) Vocabulary. Ignatius uses certain phrases and terms which some have identified 
ass anachronistic.114 Let me give a few examples. The word %pia%xavi<Jii óq 
(Mgg 10:1-3; Rm 3:3; Ph 6:1) and the phrase f| Ka&oA,iKf| èKK^rtota115 (Sm 8:2) 
onlyy reappear almost half a century later in the Martyrdom of Polycarp. The word 
eOayyeXiovv (Ph 5:1-2; 8:2; 9:2; Sm 5:1; 7:2) in the sense of a written gospel has 
itss earliest testimony - outside Ignatius - in Justin and 2 Clement (it is very 
doubtfull  whether Ignatius really uses the term in this sense"6). Lastly, Ignatius 
iss the first Christian author to use the noun Ttddoq in the meaning of "Passion" of 
Christ.. However, our Christian sources for the beginning of the second century CE 
aree too limited to decide with any certainty whether the use of these words should 

1122 Joly (1979) 40-46. 
1,33 Lightfoot (1889) 1.361-373. See also Völter  (1910) 76-82, and V. Corwin, St. Ignatius and 

ChristianityChristianity in Antioch (New Haven 1960) 14-19. 
1144 See esp. Joly (1979) 61-73 who opposes Lightfoot' s view - Lightfoot (1889) 1.412-419 - that 

thesee terms do not offer  sufficient evidence contra the authenticity of the letters. 
1155 See on this phrase e.g. Schoedel (1985) 243-244; A. de Halleux, "L'eglis e catholique dans la 

lettr ee Ignacienne aux Smymiotes,"  ETL 63 (1982) 5-24; P. Stockmeier, "Zu m Begriff der 
katholikekatholike ekklesia bei Ignatios von Antiochien,"  in: H. Fleckenstein, ed., OrtsKirche WeltKirche: 
FestgabeFestgabe fürJulius Döpfher (Würzbur g 1973) 63-74; and A. Garciadego, Katholike Ekklesia: El 
significadosignificado de epiteto "Catholica"  aplicado a "Iglesia"  desde san Ignacio de Antioquia hasta 
OrigenesOrigenes (Mexico City 1953) who argue that the term here is not used in its later  meaning of 
"Catholi cc Church." 

1,66 Schoedel (1985) 208, Paulsen (1978) 43, and others contend that in Ignatius the term does not 
referr  to a written gospel. Contra Joly (1979) 66. 
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bee considered anachronistic or not.117 Moreover, in several other instances it is 
possiblee to argue exactly the other way round. It becomes, for instance, quite 
unintelligiblee why Ignatius did not use the noun u.&pxu<; in the technical meaning 
off  "martyr," if his letters are situated in the latter half of the second century CE 
(seee chap. 2.2.1). 

Importantt in this respect is Milton Perry Brown's linguistical study.118 He 
observess that of the 1090 different words which Ignatius uses 810 are shared with 
otherr writers from the corpus of the Apostolic Fathers, and 210 with either the 
Septuagint,, the New Testament or the Apologists. Leaving the LXX aside, Brown 
observess that of the 280 words not shared with the Apostolic Fathers, 41 per cent 
(1166 words) is shared with the Apologists and 38 per cent (105 words) with the 
Neww Testament. Brown infers: "While this single bit of evidence could scarcely 
definee by itself the precise date of our seven letters, it does suggest that we do 
welll  to favor the later years of the decade mentioned above (i.e. 107-117)."119 

Forr the antagonists of the authenticity of the letters this was grist to their mill. 
Rightly,, it seemed, Brown's observation was used as evidence for a date of the 
letterss around the middle of the second century. Brown's observation, however, is 
nott valid. Of these 116 words shared with the Apologists 94 appear also in either 
thee LXX or NT. Thus, only 22 are peculiarly shared with the Apologists! A far 
tooo small a number to make any inference with regard to the date of the seven 
letters. . 

c)) Style.nG Lightfoot argued that the impulsive, disjointed and anacoluthic style 
off  the letters pointed to their authenticity.121 Even the renowned classical scholar 
Eduardd Norden was impressed by Ignatius' original language. Let me quote his 
judiciouss assessment of the letters in full: "Sie [i.e. the Ignatian letters] sind das 
Herrlichste,, was uns aus dieser Zeit erhalten ist, hinreifiend durch die lodernde 
Glutt einer Seele, die danach dürstet, dem Irdischen entrückt zu werden durch einen 
grausig-himmlischenn Tod. Eine bedeutende, mit wunderbarer Scharfe ausgepragte 
Persönlichkeitt atmet aus jedem Wort; es lafit sich nichts Individuelleres Denken. 
Dementsprechendd ist der Stil von höchster Leidenschaft und Formlosigkeit. Es gibt 
wohll  kein Schriftstiick jener Zeit, welches in annahrend so souveraner Weise die 

Cf.. e.g. G.J.M. Bartelink, Lexicologisch-semantische studie over de taal van de Apostolische 
VadersVaders (Utrecht 1952). 

M.P.. Brown, The Authentic Writings of Ignatius: A Study of Linguistic Criteria (Durham 1963). 
Somee scholars also refer to H. van Torre, Het vocabularium van Ignatius van Antiochië (Leuven 
1940-41),, but this type- and handwritten "licentiaatsthese" is of littl e value. 

Brownn (1963) 11. Cf. e.g. Joly (1979) 61-62 and Hiibner (1997) 66. 

Cf.. Munier (1993) 385-388; Schoedel (1993) 311-314; and 346-347. See for an analysis of 
Ignatius'' grammar esp. Brown (1963) 67-95; and cf. also the study by G. Carlozzo, "L'ellissi in 
Ignazioo di Antiochia e la questione dell'autenticita recensione longa," Vetera Christianorum 19 
(1982)) 239-254. 

Lightfoott (1889) 1,420-421. 
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Sprachee vergewaltigte. Wortgebrauch (Vulgarismen, lateinischer Wörter), eigene 
Wortbildungenn und Konstruktionen sind von unerhörter Kühnheit, grofie Perioden 
werdenn begonnen und rücksichtlos zerbrochen, und doch hat man nicht den 
Eindruck,, als ob sich dies aus dem UnvermÖgen des Syrers erklarte, in griechisch-
err Sprache sich klar und gesetzmafiig auszudrücken, so wenig wie man das Latein 
Tertullianss aus dem Punischen erklaren kann; bei beiden ist es vielmehr die innere 
Glutt und Leidenschaft, die sich von den Fesseln des Ausdrucks befreit."122 

Opponentss of the authenticity, however, reasoned that the forger carefully 
imitatedd such a personal style. Others stressed Ignatius' predilection for wordplay, 
metaphors,, and antithetical phrases. They saw these stylistic characteristics as the 
stampp of a school of rhetoric called "Asianism."123 Hübner and Joly even insisted 
thatt this highly artificial style could only have been produced in the leisure of a 
study.1244 However, "Asianism" was far more an abusive term used by those who 
strovee to write in an Atticistic style than a positive designation of a school.125 

Ignatius'' literary skill may simply originate in his elementary school training. An 
educationn which had been non-Christian, as may be concluded from the almost 
completee lack of hebraisms or septuagintisms. The disjointed and anacoluthic style 
iss something more personal and was probably also due to the strenuous circum-
stancess under which the letters were written. 

d)) Form. Rius-Camps seems to have been the only one who used what could be 
calledd "form critical" arguments to oppose the authenticity of the seven letters (see 
§§ 2.5c).1261 will not go into these observations again. It suffices to note that in 
aa far more convincing and careful manner some other scholars have argued in 
supportt of the form unity of the letters.127 Here I will only refer to the related 
issuee of the alleged discrepancies between the letters. 

First,, Rius-Camps observed a discrepancy between the letters written from 
Smyrnaa and those written from Troas. In the former Ignatius asks the communities 
too pray for the church in Syria (Eph 21:2; Mg 14; Tr 13:1; Rm 9:1) and in the 

E.. Norden, Die Antike Kunstpros a (Leipzig/Berlin 1898) 510-5 It (italics added). 

Seee esp. O. Perier, "Das vierte Makkabaerbuch, Ignatius von Antiochien und die altesten Martyr -
erberichte,""  Rivista di archeologia cristiana 25 (1949) 47-72; and H. Riesenfeld, "Reflections on 
thee Style and the Theology of St. Ignatius of Antioch,"  Studia Patristica 4 (1961) 312-322 (esp. 
314). . 

Hübnerr  (1997) 66:"  ... mit raffinier t kalkulierten literarischen Anspielungen ausgestattet, welche 
diee ruhige Benutzung wenigstens einer  kleinen Handbibliothek voraussetzen."  See for  Joly the 
discussionn of the relation with 4 Mace in § 4.2e. 

Cf.. U. von Moellendorff-Wilamowitz , "Asianismus und Atticismus,"  Hermes 35 (1900) 1-52 
(esp.. 1 -8); and C. Wooten, "L e développement du style asiatique pendant 1 'époque hellénistique," 
RevueRevue des Études Grecques 88 (1975) 94-104. 

Seee esp. Rius-Camps (1979) 38-81 and 101-129. 

Seee esp. H.J. Sieben, "Di e Ignatianen als Briefe: einige formkritisch e Bemerkungen,"  VC 32 
(1978)) 1-18. 
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latterr Ignatius requests them to send messengers to the church in Antioch of Syria 
(Phh 10:1; Sm 11:1; Pol 7:1).'28 However, the change from a petition for prayer 
too a request to visit the Antiochene community is perfectly explicable by the fact 
thatt it was only in Troas that Ignatius heard that the church in Antioch was at 
peace.. The fact that in the letters from Troas the phrase "Antioch of Syria" is used 
inn stead of a mere "Syria" can probably also be explained from the different 
context.. The joyful message from Antioch focused Ignatius*  attention to this centre 
off  Syrian Christianity (see further chap. 2.7.3). Rius-Camps, however, thinks that 
"Antiochh of Syria" is an anachronism. The term is supposed to imply a more 
advancedd church order in which the bishop is head of a city community and not 
thee overseer of a larger area (see also "bishop of Syria" in Rm 2:2). This explana-
tionn is farfetched, if not based on false ideas about the development of Christian 
episcopacy.. In any event, the simple designation "Syria" is also used in the letters 
writtenn from Troas (Ph 11:1; Sm 11:2; Pol 7:2; 8:2). 

Second,, according to Rius-Camps - and other scholars - there also exists a 
discrepancyy between Rm and the other six letters.129 Rius-Camps, for instance, 
pointss out that Rm 2:2 is the only place where Ignatius calls himself "bishop" 
(é7uaico7to<;),, in the other letters he calls himself "fellow-slave" (auvSouAxx;) of 
thee deacons (Eph 2:1; Mg 2; Ph 4; Sm 12:2). Rius-Camps explains this peculiarity 
ass follows: 1. the interpolator of the letters did not know Rm and therefore was 
ignorantt of the fact that Ignatius was a bishop; 2. the interpolator inferred that 
Ignatiuss was a deacon from Ignatius' self-effacement in the letters. The first 
suppositionn is purely hypothetical, the second completely unconvincing. Moreover, 
thee fact that Ignatius called himself a fellow-slave of the deacons certainly does 
nott necessarily imply that he was a deacon himself. 

e)) Literary Obligations.™ In contrast with many other early Christian writings, 
thee seven letters of Ignatius lack extensive scriptural quotations. Ignatius only 
twicee uses the word yeypanxai to introduce an explicit quotation (Eph 5:3 and 
Mgg 12:1). In Eph 5:3, Ignatius states: "For it is written: God resists the arrogant 
(yéypaTtxaii  yap 'YTtepriqxivoiq ó öeöq avTixdaaeTai)." This seems to be a 
quotationn of Prov 3:34: "The Lord resists the arrogant (ic\3pio<; U7iepr|<pavoi<; 
dvxiTdoaexai).""  Yet this maxim was very well-known in early Christianity,131 

and,, therefore, it is quite possible that Ignatius knew it by hear-say. In any event, 

1/88 Rius-Camps (1979) 28-34. 
1299 Rius-Camps (1979) 34-38. See also Bruston (1897) 30-35; Völter (1910) 68; and Weijenborg 

(1969)) 66. 
1300 See most recently Munier (1993) 388-398; and cf. J.D.M. Derret, "Scripture and Norms in the 

Apostolicc Fathers," ANRW Principat 27,1: Religion (Berlin 1993) 673-676 and B.M. Metzger, 
TheThe Canon of the New Testament (Oxford 1987) 44-49. 

1311 Cf. Jas 4:6, 1 Pet 5:5, J Clem. 30:2, Clement of Alexandria, Strom. 3.6 and 4.17 (GCS 15.218 
andd 295): "(ó) Seöq Cmepr|<pdvoiq dtvxitdaaeTai.." This is even closer to Ignatius than the 
LXXX text of Proverbs. 
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thee phrase seems too succinct to necessitate a direct literary dependence. The same 
probablyy holds true for a second quotation from Proverbs (18:17) in Mg 12:1: "As 
itt is written: The just man is his own accuser (éq yéypanxai, Öxi ó 8ucaio<; 
èauTOöö Kaxfiyopo^)." Although in this case the saying is not quoted by other 
earlyy Christian authors, the proverbial character of the saying makes it again quite 
feasiblee that Ignatius knew it from popular Christian (moral) preaching. 

Besidess these two instances, there is only one other passage which possibly 
couldd be called something more than an allusion or reminiscence. In Tr 8:2 
Ignatiuss concludes his plea to give no pretext to the gentiles with the words: "For, 
woee to him through whom my name is slandered among any through folly (oóai 
yap,, 8t*  oO èitl jiaxaióxnxi xö ovo d̂ uou tni xivcov pAacKprmeixai)." 
Althoughh this passage is not marked as scriptural reference by the conventional 
introductoryy formula yéypa7txai, the usage of the word ydp and the personal 
pronounn jaou make it clear that it should be understood as such. The scriptural text 
cann be found in Isa 52:5 'Through you my name is continually slandered among 
thee nations (8i' ü\iac, Sid navzöq TO övojad jxou pXaacprjp-e ixai év zoiq 
ëOveaiv).""  Yet again, it must be doubted whether Ignatius knew this profetie 
complaintt from a personal reading of the Old Testament. The Ignatian formulation 
differss considerably from the LXX. Moreover, this passage from Isaiah is used 
veryy frequently in early Christian literature, beginning with Paul. Most often the 
quotationss are much closer to the text of the LXX than in Ignatius.132 

Sincee other quotations than these two - or three - are missing, it is extremely 
difficultt to determine with which literary documents Ignatius was familiar. The 
sparsityy of direct and extensive quotations may be due to the fact that Ignatius 
probablee wrote the letters in a hurry without any manuscripts at hand. In any 
event,, other (possible) reminiscences to the Old Testament cannot be marked as 
quotations,1333 the same holds true for all (possible) allusions to other early 
Christiann authors. Despite these difficulties, there has been much scholarly debate 
onn the question of Ignatius*  sources. In what follows, I will briefly mention the 
mostt important of these investigations and their findings. 

Mostt scholars agree that Ignatius knew at least some of the letters of Paul, 
andd was especially fond of Paul's first letter to the Corinthians.134 A special -

Seee e.g. Rom 2:24; 1 Tim 6:1; Titus 2:5; 2 2 Pet 2:2; Rev 16:9; / Clem. 1:1; 2 Clem. 13:2; PPkil. 
10:3;;  and Justin Dial. 17:2 (Goodspeed 110). Cf. Schoedel (1985) 150-151. 

Cf.. Eph 15:1 (Ps 32:9; 148:5); Mg 10:3 (Isa 66:18); 13:1 (Ps 1:3); Rm 7:2 (Zech 14:8); Ph 7:1 
(Isaa 58:6); and Sm 1:2 (Isa 5:26; 11:12; etc). See further  for  Ignatius' relationship to the OT e.g.: 
W.R.. Inge, "Ignatius, "  in: The New Testament in the Apostolic Fathers (by a Committee of the 
Oxfordd Society of Historical Theology; Oxford 1905) 63-64; J. Klevinghaus, Die theologische 
StellungStellung der Apostolischen Voter zur alttestamentlichen Offenbarung (Gutersloh 1948) 78-112; 
H.. Rathke, Ignatius von Antiochien und die Paulusbriefe (Berlin 1967) 23-26; Bommes (1976) 
114-118;;  Trevett (1992) 25-26; and Munier  (1993) 388-391. 

Seee R.M. Grant, "Hermeneutics and Traditio n in Ignatius of Antioch. A Methodological Investi-
gation,""  in: Ermeneutica e Tradizione (Padova 1963) 191: "Ther e are no fewer  than 46 allusions 
too 1 Corinthians in Ignatius' letters;"  cf. R.M. Grant, "Scriptur e and Traditio n in St. Ignatius of 
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butt unconvincing - plea has been made by John Knox for Ignatius' calculated 
usagee of Paul's letter to Philemon in his own letter to the Ephesians.135 More-
over,, some scholars have argued that Ignatius also knew one or more of the 
Deutero-Paulinee letters. Most importantly, some have claimed that Ignatius was 
familiarr with the Deutero-Pauline letter to the Ephesians. They especially pointed 
too the similarities between the opening of Ignatius' letter to the Ephesians and that 
off  Paul's letter to the Ephesians.136 Yet, the evidence seems inconclusive. 

Too what extent Ignatius had first hand knowledge of the synoptic tradition 
iss unclear. The closest resemblances are with the Gospel of Matthew, but whether 
Ignatiuss was dependent on the canonical gospel or pre-Matthean traditions remains 
objectt of debate in modern scholarship.137 The closest correspondences with the 
redactionall  material of Matthew can be found in Sm 1:1 (Mt 3:15) and Ph 3:1 (Mt 
15:13).. Ignatius' dependence on the Gospel of Luke cannot be ruled out complete-

Antioch,""  CBQ 25 (1963) 323. See further E. von der Goltz, Ignatius von Antiochien als Christ 
undund Theologe (Leipzig 1894) 99-118; Inge (1905) 64-75; C.C. Richardson, The Christianity of 
IgnatiusIgnatius of Antioch (New York 1935) 60-67; A.E. Bamett, Paul Becomes A Literary Influence 
(Chicagoo 1941); R. Bultmann, "Ignatius und Paulus," in: Studia Paulina, in Honorem Johannes 
dede Zwaan Septuagenerii (Haarlem 1953) 37-51; G.F. Snyder, The Continuity of Early Christian-
ity:ity:  A Study of Ignatius in Relation to Paul (Diss.; Princeton 1961); Rathke (1967); Paulsen 
(1978)) 32-36; A. Lindemann, Paulus im altesten Christentum (Tubingen 1979) 199-221; E. 
Dassmann,, Der Stachel im Fleisch. Paulus in der Jrühchristlichen Literatur bis Irendus (Munster 
1979)) 126-149; K. Aland, "Das Corpus Paulinum in 2. Jahrhundert," in: A.M. Ritter, ed„ 
KerygmaKerygma und Logos (Göttingen 1979) 29-48; E. Massaux, L'influence de l'évangile de Saint 
MatthieuMatthieu sur la littérature chrétienne avant Saint Irénée (Réimpression anastatique présentée par 
F.. Neirynck; supplément bibliographic 1950-1985 par B. Dehandschutter; BETL 75; Leuven 
1986)) 117-130; A. Lindemann, "Paul in the Writings of the Apostolic Fathers," in: W. Babcock, 
ed.,, Paul and the Legacies of Paul (Dallas 1990) 25-45; Trevett (1992) 19-20; and Munier (1993) 
391-393.. W. Schneemelcher, "Paulus in der griechischen Kirche des zweiten Jahrhunderts," ZKG 
755 (1964) 1-20 is one of the very few scholars who argues that Ignatius did not know any of the 
Paulinee epistles. 

J.. Knox, Philemon among the Letters of Paul: A New View of its Place and Importance (Nash-
vill ee 1959) 50-56. See for a critique: J.W. Martens, "Ignatius and Onesimus: John Knox 
Reconsidered,""  Second Century 9 (1992) 73-86. 

Comparee Eph inscr with NT Eph 1:3-23. Pro a literary dependence e.g. Inge (1905) 67-69; cf. 
alsoo Schoedel (1985) 37; contra e.g.: Von der Goltz (1894) 103-105. Some scholars have also 
referredd to correspondences with the pastoral epistles, see e.g. Inge (1905) 71-73. Moreover, 
Lightfoott (1889) 2.275 states with regard to Ph 9:1: "Ignatius must have had the Epistle to the 
Hebrewss in his mind;" contra this view e.g. Inge (1905) 75. 

Pre-Mattheann traditions: J. Smit Sibinga, "Ignatius and Matthew," NovTS (1966) 263-83; H. 
Koester,, Synoptische Öberlieferung bei den Apostolischen Vatern (Tubingen 1971); C. Trevett, 
"Approachingg Matthew from the Second Century: The Under-Used Ignatian Correspondence," 
JSNTJSNT 20 (1984) 59-67; and Trevett (1992) 22-23. Canonical gospel: Massaux (1986) 94-107; 
W.D.. Köhkr , Die Rezeption des Matthdusevangeliums in der Zeit vor Irendus (Tubingen 1987) 
73-96;; and J.P. Meier, "Matthew and Ignatius: A Response to William R. Schoedel," in: D.L. 
Balch,, ed., Social History of the Matthean Community: Cross-disciplinary Approaches (Minnea-
poliss 1991) 178-186. Schoedel argues that Ignatius knew both, see W.R. Schoedel, "Ignatius and 
thee Reception of the Gospel of Matthew in Antioch," in: D.L. Balch, ed., Social History of the 
MattheanMatthean Community: Cross-disciplinaryApproaches(Mmncapo\is 1991) 129-177; and Schoedel 
(1993)) 345. Others leave the question undecided, see e.g. Inge (1905) 76-79. 

135 5 

136 6 

137 7 
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ly.. Most important in this regard is a passage in Sm 3:2. Some scholars have 
arguedd for a direct dependence on Luke 24:39.l38 

Itt is quite obvious that there is some affinity between the letters of Ignatius 
andd the Gospel of John (see esp. Rm 7:2-3; Ph 7:1; and 9:1). Yet, there are no 
directt quotations. Thus, a literary dependence on the Gospel of John cannot be 
proven.1399 The evidence for Ignatius' knowledge of any of the catholic epistles 
iss very meagre, although there are some parallels with the Johannine epistles.140 

Lastly,, the correspondences between Ignatius' letters and the Revelation of John 
seemm to be very slight.141 

Off  course, none of these parallels with the New Testament can give us a clue 
concerningg the authenticity or a more exact date of the Ignatian letters. Of more 
importancee in this respect are the correspondences with other writings from the 
corpuss of the Apostolic Fathers. 

Manyy scholars suggested that Ignatius' letter to the Romans gives evidence 
off  firsthand knowledge of the letter of the Christian community of Rome to the 
Corinthianss - known as The First Letter of Clement -, but the evidence seems, 
oncee more, inconclusive.142 There are also some parallels between the letters of 
Ignatiuss and the Didache, but it seems most likely that these correspondences go 

Seee e.g. Grant (1963) 195 and cf. Paulsen (1978) 39-41, 141-142. Other scholars have opposed 
thiss view, see e.g. Schoedel (1985) 226-227; and Massaux (1986) 109-110. 

Neverthelesss many scholars have judged a literary dependence on the Gospel of John probable, 
seee e.g. P. Dietze, "Die Briefe des Ignatius und das Johannesevangelium," TSK 78 (1905) 563-
603;; Inge (1905) 81-83; H.J. Bradsley, "The Testimony of Ignatius and Polycarp to the writings 
off  St. John," JTS 14 (1913) 207-220; Idem, "The Testimony of Ignatius and Polycarp to the 
Apostleshipp of St. John," .775 14 (1913) 489-499; W. von Loewenich, Das Johannes-verstandnis 
imim zweiten Jahrhundert (Gieszen 1932) 25-38; Richardson (1935) 68-75; W.J. Burghardt, "Did 
Saintt Ignatius of Antioch Know the Fourth Gospel?," TS 1 (1940) 1-26; 130-156; C. Maurer, 
IgnatiusIgnatius von Antioch und das Johannesevangelium (Zurich 1949); F.M. Braun, Jean Ie Théolo-
giengien et son Évangile dans l'Église ancienne (2 vols.; Paris 1959) 1.270-282; and Grant (1963) 
325.. Contra a literary dependence: Von der Goltz (1894) 118-144; and Schoedel (1993) 306-307. 
Cf.. further H. Koester, "Geschichte und Kultus im Johannesevangelium und bei Ignatius von 
Antiochien,""  ZTK 54 (1957) 56-69; Paulsen (1978) 36-37; Massaux (1986) 112-117; and Trevett 
(1992)) 20-22. 

Comparee e.g. Eph 14:2 with 1 John 3:4-10; and see further S.E. Johnson, "Parallels between the 
Letterss of Ignatius and the Johannine Epistles," in: E. Conrad and E. Newing, eds., Perspectives 
onon Language and Text (Winona Lake 1987) 327-338. 

Seee C. Trevett, "Apocalypse, Ignatius, Montanism: Seeking the Seeds," VC 43 (1989) 313-338; 
andd Idem, "The Other Letters of the Churches of Asia: Apocalypse and Ignatius of Antioch," 
y#VT377 (1989) 117-135. 

Proo a literary dependence on / Clement: Fischer (1993) 123; C. Trevett, "Ignatius 'To the 
Romans'' and / Clement 54-56," PC 43 (1989) 35-52; F.W. Norris, "Ignatius, Polycarp, and I 
Clement:: Walter Bauer Reconsidered," VC 30 (1976) 23-44; W. Bauer, Orthodoxy and Heresy 
inin Earliest Christianity (Philadelphia 1971) 120ff; and O. Perler, "Ignatius von Antiochien und 
diee römische Christengemeinde," Divus Thomas 22 (1944) 413-451. Contra: K. Beyschlag, 
ClemensClemens Romanus und der Frühkatholizismus (Tubingen 1966) 299-306. 
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backk to common traditions.143 Vólter thought that a dependence on Barnabas and 
thee Shepherd of Hermas was likely.144 Most striking is the use of the phrase 
kXnxqkXnxq \x.zxa\oiaq both in the letters of Ignatius (Eph 10:1) and the apocalyps of 
HermasHermas (62:4 and 73:2). Yet, the phrase may very well have its background in 
commonn tradition. The other parallels with these two apostolic writings are not 
veryy close. Lastly, the correspondences between Ignatius' letters and Polycarp's 
letterr to the Philippians are not very impressive and usually explained from the 
factt that Polycarp must have been well-known with the letters of his fellow-bishop 
Ignatius.145 5 

Referencess to other Christian writings from the second century CE or later 
cannott be found in the letters. As we have seen (§ 2.5c), Rius-Camps thought that 
hee could identify the influence of the Didascalia Apostolorum in the forged parts 
off  the seven letters. Yet Brent (1991) has convincingly shown that Rius-Camps' 
observationss are not tenable (see n. 53). 

Lastly,, the possibility that Ignatius was influenced by so-called Hellenistic Jewish 
writingss should be considered briefly. Many scholars, among whom most of the 
commentatorss on the letters of Ignatius, have referred to parallels with the Odes 
ofof Solomon™*" and the Wisdom of Solomon.147 Yet, a literary dependence seems 
unlikely. . 

Thee affinity between the letters of Ignatius and the Hellenistic-Jewish work 
calledd 4 Maccabees has played a special role in the authenticity debate.148 Joly 
arguedd that the congeniality is so close that the author of the Ignatian letters must 
havee known 4 Maccabees by heart or must have carried a copy of it with him. 
Becausee both of these possibilities are quite unlikely, Joly came to the conclusion 
thatt the Ignatian letters are "une littérature de cabinet," i.e. a forgery. Joly did not 
offerr a careful comparison of the two writings and bases his observations largely 
onn the famous study of Perler. Perler, however, had been far more cautious in 
statingg the dependency of Ignatius on 4 Maccabees. More recently, scholars - as 

Seee C.N. Jefford, "Did Ignatius of Antioch Know the Didache?," in: idem, ed., The Didache in 
ContextContext (Leiden 1995)330-351. 

Votterr (1910) 116-120. See concerning Hermas also Joly (1979) 56-57; and Zahn (1873) 618-
621. . 

Seee e.g. Lightfoot (1889) 1.136, 335-337; and for a different view e.g. A. Faivre and C. Faivre, 
"Genesee d'un texte et recours aux écritures. Ignace, aux Ephésiens 14,1-16,2," RevScRel 65 
(1991)) 173-196. 

Seee e.g. J. de Zwaan, "Ignatius and the Odist," The American Journal of Theology 15 (1911) 
617-625;; H. Schlier, Religionsgeschichtliche Untersuchungen zu den Ignatiusbriefen (Giessen 
1929)) passim; R.M. Grant, "The Odes of Solomon and the Church in Antioch," JBL 63 (1944) 
363-377;; Corwin (1960) esp. 72-80; Paulsen (1978) 31; and Trevett (1992) 24. 

Seee also A. Cabaniss, "Wisdom 18:14f.: An Early Christmas Text," VC 10 (1956) 97-102 on Eph 
19:11 and Wis 18:14-15. 

Jolyy (1979) 93-98; cf. Perler (1949); Grant (1963a) 325; Baumeister (1980) 287-288; Trevett 
(1992)) 24-25; and Hübner (1997) 64. 
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itt seems: rightly - have been quite sceptic about the probability that Ignatius knew 
44 Maccabees,m 

Inn sum, despite many detailed studies of Ignatius' sources, there simply seems to 
bee no conclusive evidence that Ignatius made direct use of literary documents in 
writingg his letters. Most likely, this peculiarity - especially in comparison with 
contemporaryy Christian letters such as PPhil and especially I Clem. - is due to 
hiss predicament as a prisoner. Moreover, the absence of any direct quotations from 
thee New Testament makes it unlikely that the letters are falsifications from the 
latterr half of the second century CE. It seems improbable that a forger from this 
agee would have resisted the temptation of embellishing the letters with scriptural 
quotations.. Thus the investigations into Ignatius' sources offer strong circumstan-
tiall  evidence of the authenticity of the seven letters of the MR.150 On the other 
hand,, this overview has made it clear that Ignatius was familiar with a wide 
varietyy of early Christian traditions and had at least some (indirect) knowledge of 
thee Old Testament. 

f)) Gnosticism. The gnostic sounding ideas and terms in the Ignatian epistles often 
havee drawn the attention of scholars. Especially well-known are the monographs 
off  Bartsch and Schlier.15' The important question is whether the letters point to 
aa stage of gnosticism from a later date. As we already saw, some scholars -
namelyy Joly, Hiibner, and Lechner - definitely do think so.152 They refer to 
conceptss such as 9eoö yvó)ai<;, &7io5u!>A,io>ió<;, (piXouXxw;, urjxavfj, and the 
oppositionn of XP °̂"1? &*&  <?vm<; in Tr 1:1.153 It may be true that some of these 
conceptss only reappear in the later gnostic traditions of the second century CE. 
However,, it is doubtful whether this observation suffices to conclude that Ignatius 
shouldd be situated in the later half of the second century CE. It should be noted 1. 
thatt our sources for the early second century CE are too limited to draw definite 
conclusionss with regard to the question whether vocabulary is anachronistic or not; 
andd 2. that Ignatius seems to use these terms in a rather different, less speculative, 
wayy (cf. also § 4.2g). 

Seee e.g. J.W. van Henten, "Zut n Einfluss jüdischer  Martyrie n auf die Literatu r  des frühen 
Christentums,, II . Die Apostolischen Vater,"  ANRJV Principal 27,1: Religion (Berlin 1993) 711-
713;;  and G.W. Bowersock, Martyrdom and Rome (Cambridge 1995) 77-81. 

Inn contrast, the LR contains many explicit quotations. Phrases such as "th e Lord says"  or  "Paul 
says""  are abundant. 

Schlierr  (1929); and H.W. Bartsch, Gnostisches Gut und Gemeindetradition bei Ignatius von 
AntiochienAntiochien (Giitersloh 1940). Neither  of these scholars challenges the authenticity of the letters 
inn their  MR form. See for  a discussion of these works: L.W. Bamard, "Th e Background of St. 
Ignatiuss of Antioch,"  VC 17 (1963) 193-206; Grant (1963b) 184-186; and further  chap. 2.3.1-2. 

Jolyy (1979) 87-91; HQbner  (1997) 66; and Lechner  (1999). Cf. § 2.5b, d-e. 

Seee on this last couple also W.R. Schoedel, "Blameless Mind 'Not on Loan* but 'By Nature' 
(Ignatiuss Trail . 1:1),"  JTS 15 (1964) 308-316. 
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g)) Theological Polemics.154 To situate Ignatius in a certain era, it is important 
too identify which heresies he was combatting. Two elements are prominent in 
Ignatius'' polemics: 1. the rebuttal of judaizing tendencies, and 2. the rejoinder of 
aa docetic christology. 

Lightfoot,, herein following Zahn and others, argued that both - the anti-
judaizingg as well as the anti-docetic polemics - were directed to the beliefs of one 
andd the same group: a Gnostic kind of Judaism.155 He saw this as an indication 
off  the early date of the Ignatian letters, because the earliest forms of Christian 
Gnosticismm were - according to him - "Judaic" (he points to Colossians and the 
Pastorall  epistles). This hypothesis is precarious. In more recent scholarship the 
vieww that Ignatius actually combats two different groups - Judaizers and docetists 
-- has found more adherents.156 Nevertheless, it must be noted that Ignatius' anti-
judaizingg polemics make more sense if the letters are situated at the beginning of 
thee second century rather than the end of the second century CE. 

Itt is difficult to situate the docetism which Ignatius fights over against the 
doceticc heresies of which we know from later authors, such as Irenaeus. It seems 
clearr that Ignatius does not deal with more developed docetic christologies such 
ass those of Saturninus, Basilides, Marcion, Valentinus, or Marcus. We have seen 
thatt some scholars - e.g. Völter (§ 2.4), Hübner (§ 2.5d), and Lechner (§ 2.5e) -
arguedd that the letters do criticize the latter three heretics. Yet, despite some 
similarityy in terminology, the differences are considerable.157 The correspondence 
withh a kind of docetism as combatted in the Johannine epistles seems much 
closer.158 8 

AA special case is a passage in Mg 8:2 which reads in the Greek (and Latin) 
manuscripts:: "There is one God who revealed himself through Jesus Christ his son, 
whoo is his eternal Word which did not proceed from silence (etc; deóq èaxiv, ó 
(pavEpcóaaqq èaircöv 8id 'rnaoü Xpiaxoü xoö uiou aóxoö, ö<; èaxiv auxoö 
Xóyoc,Xóyoc, atSioc; OÓK &7iö aiyfjc; 7tpoeA,öóv)." The text, in this form, may seem to 
bee a refutation of the Valentinian theories concerning the procreation of divine 
aeons.. Consequently, the passage has sometimes been interpreted as evidence of 

datee of the Ignatian letters.159 Yet, two remarks must be made. 

Seee Trevett (1992) 147-215; Schoedel (1993) 301-304; and Munier (1993) 398-413 for recent 
overviews. . 

Lightfoott (1889) 1.373-382; and Zahn (1873) 356-99. 

Seee Schoedel (1993) 303 and literature there cited. Richardson (1935) 52 and Schoedel (1985) 
118,124,, 200 made the plausible suggestion that the connection between the doctrines of the two 
groupss was constructed by Ignatius. 

Cf.. e.g. Von Hamack (1958) 389: "Nach c. 140 hat kein Christ, kein im Namen eines Ignatius 
schreibenderr Pseudo-ignatius die Irrlehrer und Irrlehren so charakterisiren können, wie Ignatius 
ess thut." 

Seee e.g. Munier (1993) 409-410 and Trevett (1992) 165-166. 

Seee already e.g. De Larroque (1674); Hilgenfeld (1902) 279-280; and Delafosse (1927) 60-65; 
andd more recently Joly (1979) 71-73; and Hübner (1997) 51-52. 
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First,, at closer scrutiny it seems unlikely that this passage is a rebuttal of 
Valentiniann speculation. For Valentinus, 1. did not identify the aeon Logos with 
thee aeon Christ, and 2. did not claim that the aeon Logos came forth from the aeon 
SigeSige (Silence). Rather Valentinus asserted that Logos had come forth from Nous 
andd Aletheia, which in turn had come forth from the Supreme Father, Bythos, and 
Sige.Sige.160160 Second, Zahn, Lightfoot and others have argued convincingly that the 
twoo words &t5io<; OÓK were inserted later.161 Ignatius simply uses one of his 
favouritee themes - namely that of word versus deed, and speech versus silence (cf. 
e.g.. Eph 15:2 and 19:1) - to speak metaphorically about the incarnation of Jesus 
Christ.1622 This view rightly has been accepted by almost all recent scholars. 

h)) Church Order.163 This subject has been the major point of many antagonists 
off  the authenticity of the letters. They saw the letters as a forgery to propagate a 
hierarchicall  church order with one bishop at the top. The amount of literature on 
thiss theme in the Ignatian letters is impressive. 

Yett the problem is that it seems impossible to get a clear picture of how 
soonn and in what form hierarchical church structures developed in different areas 
inn the first and second century CE. Due to this confusion, some scholars concur 
thatt Ignatius' church order is only one step beyond that of the Pastoral epistles, 
whereass other scholars claim that Ignatius' *'universal monepiscopacy" is only 
imaginablee at the end of the second century CE. It seems that neither of these 
positionss can offer any conclusive evidence. 

Nevertheless,, it must be noted that Ignatius' conception of monepiscopacy 
-- contrary to what is sometimes asserted - is still far removed from the notion of 
aa monarchical episcopate which, for instance, can be found in the third century 
Didascalia.Didascalia.11****  Notably, Ignatius stresses the close bond between bishop, presby-
terss and deacons. Moreover, the later popular notion of an apostolic succession -
foundd in writers such as Irenaeus and Hippolytus - seems unknown to Ignatius. 
Rather,, he identifies the presbyters with the apostles (e.g. Mg 6:1)! 

Thee precise role of Sige in the procreation of the aeons is not always clear; see e.g. the texts 
mentionedd by J.N.D. Kelly, Early Christian Doctrines (London 5I977) 23-24; and cf. Vogt 
(1999)) 52-53. Rightly the latter scholar also remarks that the Gnostic aeons are normally referred 
too with an article. 

Seee Zahn (1876) 36-37 and Lightfoot (1889) 2.126-128. The text without the words dtfiioq OOK 
cann only be found in the Armenian and Arabic versions and in a quotation in Severus, see 
Lightfoott (1889) 1.181. 

Cf.. in response to Hiibner: Lindemann (1997) 187-188; Edwards (1998) 222-224; and Vogt 
(1999)) 50-53. See about the word ~ deed theme also chap. 3.6.4c. 

Seee Munier (1993) 413-424 for a recent discussion of the literature. 

Seee Schóllgen (1998) 24-25; and esp. C. Uhrig, Sorgejur die Einheit iiber die die nichts geht. Zum 
episkopalenepiskopalen Selbstverstandnis des Ignatius von Antiochien (Altenberge 1998). 
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i)) Personality. Both Ignatius' eagerness for a violent death and his self-effacement 
havee been used as arguments in the authenticity debate. I already referred to Völter 
whoo judged Ignatius' eagerness to be unworthy of a real martyr. More recently this 
vieww was reiterated by Joly.165 Of course, this introductory chapter is not the 
properr place to refute this opinion. I can only hope to have come to some definite 
conclusionss concerning this point at the end of this study. With regard to the 
secondd alleged peculiarity of Ignatius' personality, it should be stated that the 
strongg language of self-depreciation is not as unique as some have thought. One 
couldd point to similar language in, for instance, Paul (see further chap. 2.7.4). 
Moreover,, the crucial question here is whether it is less problematic to assume that 
aa forger was the creator of these "extreme" utterances of humility. 

4.34.3 Conclusion 
Thee abundance and variety of the internal evidence against the authenticity of the 
letterss may seem impressive to some. However, it must not be forgotten that for 
centuriess scholars have tried very hard to find ever new arguments to challenge the 
authenticityy of the letters. Consequently, many of these points are quite farfetched. 
Overalll  the authenticity of the seven letters in the MR has not been successfully 
discredited.. There are no anomalies and anachronisms which conclusively prove 
thatt the seven letters do not belong to the beginning of the second century CE. 

Moreover,, there is a strong argument against the opinion that the seven 
letterss are a pseudepigraphical corpus. In early Christian literature there is not one 
examplee of a similar body of pseudepigraphical letters. When the early church was 
inn need of a document which could authenticate some theological viewpoints or 
matterss of church order, it fabricated works such as the Deutero-Pauline letters or 
thee Didache, i.e. writings which could claim the authority of the apostles or their 
pupils.. In the seven letters Ignatius never claims such an authority for himself. On 
thee contrary. He often emphasizes that he is not an apostle (cf. chap. 2.7.4a). 

5.. THE DATE OF THE AUTHENTIC LETTERS 

Inn this last paragraph, the question of the possible date of the seven letters remains 
too be discussed. If these seven letters are accepted as authentic, it seems reasonable 
-- on the basis of the external and especially the internal evidence - to place them 
inn the first half of the second century CE. Are there any clues to establish a more 
exactt date? Within the letters themselves there are not.166 The external evidence 

Jolyy (1979) 110. 

See,, however, S.L. Davies, "Predicament of Ignatius of Antioch," VC 30 (1976) 175-180. From 
severall  peculiarities in the letters (i.e. Ignatius' freedom to meet fellow-Christians along the way, 
hiss belief that the Roman community could set him free, etc.) Davies infers that Ignatius was not 
yett sentenced to death. Davies concludes that Ignatius had merely been indicted by a legate of 
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iss limited in this respect. Yet there are several early Christian church historians and 
hagiographistss who give a more exact date of Ignatius' death in Rome. Let me 
mentionn the five earliest and most important of these. 

Inn his Chronicon Eusebius of Caesarea referred to the death of Ignatius in 
aa note inserted in his list after the tenth year of Trajan (107-108 CE).167 In his 
DeDe Viris Illustrious Jerome assigned Ignatius' execution more definitely to the 
tenthh year of Trajan.168 Both versions of the Acts of the Martyrdom of Ignatius 
mentionn the ninth year of Trajan (106-107 CE).169 And lastly, in his Chrono-
graphiagraphia John Malalas dates Ignatius' execution in the 164th year according to the 
reckoningg of the Antiochenes (115 CE).170 

Thus,, it appears that there have been two major traditions with regard to the 
exactt date of Ignatius' execution. The first gives a date around 107 CE, the second 
situatess Ignatius' death some eight years later in 115 CE. In this paragraph, I will 
firstt deal with Eusebius (§ 5.1), whose Chronicon seems to have been the source 
forr the first tradition. Subsequently, I will look at John Malalas (§ 5.2), who seems 
too be the only representative of the second tradition. 

5.15.1 The Testimony of Eusebius 
Thee slight variations in the first tradition can be explained from the fact that both 
Jeromee and the authors of the two Acts of the Martyrdom of Ignatius seem to have 
beenn dependent on the information as found in Eusebius' Chronicon, which is 
inexact.1711 In the original version of Eusebius' Chronicon, the death of Ignatius 

thee governor of Syria who had no authority to pass the death penalty. Because of the absence of 
thee governor and social unrest in Antioch, the legate had shipped Ignatius off to Rome to be 
executedd under the authority of the emperor himself. In 113 Trajan was still in Rome and the 
governorr of Syria, Julius Quadratus Bassos, was probably in Dacia organizing the XIII Germina 
legionn which was stationed in Dacia. Thus, according to Davies, 113 must be the yeaT of 
Ignatius'' death. Unfortunately, this argumentation seems to be based on a wrong assessment of 
thee alleged anomalies in the letters (see § 4.2), and on sometimes very fragile historical evidence, 
seee Trevett (1992) 5. 

Eusebius'' Chronicon is only extant in Jerome's revision of the Chronicon (GCS 47.194) and an 
Armeniann translation (GCS 20.218). 

DeDe Vir. III.  16 (PL 23.635): "He suffered in the tenth year of Trajan and the remains of his body 
liee in Antioch in the cemetery outside the Daphnitic gate {passus est anno decimo Trajani et 
reliquiaereliquiae corporis eius in Antiochia iacent extra portram Daphniciticam in coemeterio)." Yet, 
somee manuscripts have "undecimo" instead of "decimo." 

Mart.Mart. Ign. Ant. 2 (Funk-Diekamp 2.326) and Mart. Ign. Rom. 1 (Funk-Diekamp 2.340): "In the 
ninthh year of the reign of Trajan (êv Ëtei éwdt<j> xf\q fkxoiXeictq Tpaïavoö)." 

ChronographiaChronographia 11 (PG 97.417B): "On the 13th of the month Apelaeus, which is also December, 
onn the first day of the week, after cock-row, in the 164th year according to the reckoning of the 
Antiocheness (6TOÜ<; xP1\i lc'L" tKovxo<i P£8' icata toö̂  aOtoog " AvuoxeÏQ), two years after 
thee arrival of the most divine king Trajan in the East." 

Itt seems quite evident that Jerome, as translator and revisor of the Chronicon  ̂was dependent on 
Eusebius.. See Lightfoot (1889) 2.450 for arguments that the authors of the Acts of Martyrdom 
weree too. 
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seemss not to have been linked to a specific date. Eusebius merely seems to have 
mentionedd it together with some other facts in a note placed in the list somewhere 
aroundd the tenth year of Trajan.172 

Sincee Eusebius is the basic source of the first tradition, his testimony should 
bee evaluated carefully. It has been debated in modern scholarship to what extent 
Eusebius**  information is trustworthy. The first to doubt Eusebius' accuracy was 
Adolff  von Harnack who wrote a monograph on the issue (1878).173 Von Harnack 
tookk the Armenian version of the Chronicon as starting-point of his investigation. 
Hee concluded that the list of Antiochene bishops in the Chronicon is an artificial 
arrangementt with no historical value. He claimed that Eusebius had simply linked 
thee chronology of Antioch to that of Rome, placing the ascession of each Antioch-
enee bishop - at least with regard to the early Antiochene bishops - one Olympiad 
(i.e.. 4 years) after that of some Roman bishop. He further asserted that for this 
proceduree Eusebius was probably dependent on the lost Chronicle of Julius 
Africanus,, who had used Olympiads in his arrangement of the dates. Von Harnack 
datedd the Ignatian letters on the strength of the internal evidence after 130 CE, i.e. 
inn the reign of Hadrian, or even Antoninus Pius. Yet, later Von Harnack partly 
retractedd his views. In his well-known study on the chronology of early Christian 
literaturee (first edition: 1897) he came to the conclusion: "Somit is gegen die 
Tradition,, Ignatius sei unter Trajan Martyrer geworden, ein schlagendes Argument 
nichtt geitend zu machen."174 On grounds of the internal evidence he argued for 
aa date in the latter half of Trajan's reign (i.e. 110-117 CE). 

Funk,, Lightfoot, and others have showed that Von Harnack's reconstruction 
off  Eusebius' artificial organisation of the Antiochene episcopal list is not without 
itss difficulties.175 Most importantly, the period between the accession of a Roman 
andd an Antiochene bishop is only in fifty  percent of the instances precisely four 
years.. Moreover, it should be noted that Von Harnack had worked with the dates 
ass given in the Armenian version of Eusebius' Chronicon, but it seems that the 
Latinn version of Jerome is a more reliable source for Eusebius' original list. 

Moree recently, Charles Munier has worked exclusively with the Latin version 
off  Jerome.176 He pointed out that in this Latin version the accessions of the first 
sevenn bishops of Antioch - namely: Euodius, Ignatius, Hero, Cornelius, Eros, 
Theophilus,, and Maximinus - synchronize with the accessions of certain Roman 
bishops.. Thus, the accession of Ignatius is placed in the same year as that of Linus 

Cf.. e.g. A.A. Mosshammer, The Chronicle of Eusebius and Greek Chronographic Tradition 
(Lewisburgg 1979) 29-83 and Lechner (1999) 82-93. 

A.. von Harnack, Die Zeit des Ignatius und die Chronologie der antiochenischen Bischöfe, 
(Leipzigg 1878). 

Seee Von Harnack (1958) 381-406 (quotation on p. 406). 

Seee Funk (1883) 124-133; Lightfoot (1889) 2.448-472; and references to earlier responses there 
given. . 

C.. Munier, "A propos d'Ignace d'Antioche: observations sur la liste episcopale d'Anttoche," 
RevScRelRevScRel 55 (1981) 126-131. 

172 2 

173 3 

174 4 

175 5 

176 6 
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inn Rome, the accession of Cornelius in the same year as that of Telesphorus, 
etc.1777 Yet, since - with regard to this early period - Eusebius knew more names 
off  Roman bishops than of Antiochene bishops, he could not just link one Roman 
bishopp with one Antiochene bishop. Rather the episcopate of Euodius corresponds 
withh that of one Roman bishop, the episcopate of Ignatius with that of four Roman 
bishops,, the episcopate of Hero, Cornelius, and Eros with that of two Roman 
bishops,, and the episcopate of Theophilus and Maximinus with that of one Roman 
bishop.. Thus, Munier believes to have discovered a simple artificial scheme in 
Eusebius'' list of the Antiochene bishops. He claims that it indicates the historical 
unreliabilityy of Eusebius' information. 

Yet,, Munier fails to observe that the synchronicity between the Antiochene 
andd Roman episcopal lists is breached in, at least, one instance.178 Hero, the 
successorr of Ignatius, becomes bishop in Antioch two years before Alexander in 
Rome.. It seems probable that this breach in synchronism must be explained from 
thee fact that Eusebius had independent information about the date of Ignatius' 
death,, and thus of Hero's accession! Moreover, it seems unlikely that Eusebius 
linkedd the accession of an Antiochene bishop with that of a Roman bishop quite 
att random. Probably he worked with traditional reminiscences. In any event, the 
dataa in the Eusebian list of early bishops of Antioch should not be characterized 
ass entirely fictitious. 

Eusebiuss situated Ignatius' execution in the reign of Trajan. This is clear from the 
Armeniann and the Latin version of his Chronicon as well as the account in his 
ChurchChurch History (see § 4.Id). It seems likely that in this respect Eusebius was 
dependentt on earlier sources. Yet Munier claimed that Eusebius was probably the 
firstfirst to place Ignatius' death in the reign of Trajan. He proposed an ingenious 
theoryy to explain on what grounds Eusebius made this choice.179 

Hee argues that Eusebius must have made his choice on the basis of written 
documents,, for Eusebius is "un érudit, un compilateur" who does not rely on oral 
tradition.. Munier suggests that in this specific case, this source was the note in 
Origen'ss Homilia in Lucam, which says that Ignatius died in the persecution (see 
quotationn in § 4.1c above). Munier argues that both in his Church History and 
ChroniconChronicon Eusebius culminates the persecutions against Christians in ten epochs, 
associatedd with the emperors Nero, Domitian, Trajan, Marcus Aurelius, Severus, 
Maximin,, Decius, Valerian, Aurelian, and Diocletian. Therefore, Munier infers, 
Eusebiuss could interpret Origen's reference to "the persecution" only in one way: 

177 7 

Munierr (1981) 127-128. Precisely the same was already pointed out by F.J.A. Hort in a personal 
communicationn quoted extensively by Lightfoot (1889) 2.463-467! 

178 8 
Anotherr instance may be the fact that Euodius became bishop in Antioch two years after Peter 
hadd become bishop in Rome, but see Lightfoot (1889) 2.465. 

179 9 

Cf.. also Lechner (1999) 113-114 who argues that Eusebius situated Ignatius' death in the reign 
off  Trajan on the basis of 1) an undated list of the bishops in Antioch, 2) the letters of Ignatius 
themselves,, 3) the letter of Polycarp, and 4) the reference to Ignatius in Ireneaus. Since Lechner 
considerss the first unreliable, the second forged, and the third interpolated, he infers that the 
Eusebiann date is a good guess on the basis of untrustworthy information! 
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"aa moins de placer la mort d'Ignace sous Ie règne de Domitien ou celui de Marc-
Aurèle,, il ne pouvait la rattacher qu'a la persecution sous Trajan."180 Yet Munier 
leavess the question unanswered why Eusebius did not preferr a date in the reign of 
Domitiann or Marcus Aurelius. Moreover, it seems highly improbable that a brief 
andd rather vague note in a homily of Origen was Eusebius' only (or even main) 
sourcee in positioning Ignatius' death in the reign of Trajan. 

Munierr ends his article with the observation that the early episcopates of 
Antiochh in Eusebius' Chronicon stretch over an extremely long period. But if we 
presupposee a more reasonable length of approximately ten to twelve years per 
episcopate,, and we count backwards from the earliest bishop of whose date we 
havee some certainty, namely Theophilus of Antioch (  168-185 CE), we could 
concludee that Ignatius was bishop from  120-135 CE.181 This argumentation is 
highlyy speculative. It is very well possible that Eusebius did not know all the 
namess of the early Antiochene bishops, but it seems highly probable that he had 
somee notion of where to place them, whether this was related to the dates of the 
accessionss of the Roman bishops or not. 

Inn conclusion, the information found in Eusebius' Chronicon has not been 
discreditedd successfully. There are no compelling reasons to presume that Eusebius 
wass the first to date Ignatius' death somewhere around the tenth year of Trajan's 
reign.. Unfortunately, the question whether Eusebius used reliable sources cannot 
bee answered. 

5.25.2 The Testimony of John Malalas 
Amongg our earliest sources for the year of Ignatius' death, John Malalas forms an 
exception.. He is the only one to suggest a date around 115 CE. This sixth century 
authorr describes Ignatius as standing trial and suffering martyrdom before Trajan 
himselff  in Antioch, during one of the short visits of the emperor to this city in his 
warr against the Parthians. Malalas' story completely disregards the scenario of the 
letters.. It, therefore, is undoubtedly incorrect. It seems that in general the data in 
thiss chronicle should be treated with suspicion.182 

Itt seems quite clear how this alternative tradition about the date and place 
off  Ignatius' death developed from a hagiographic tradition which focused ever 
moree on Antioch. Jerome's De Viris fllustribus (see n. 168) and John Chrysos-
tom'ss Homilia in S. Ignatiumm show that Ignatius' relics were already venerated 
inn Antioch before the end of the fourth century. The latter author remarks that the 

Munierr (1981) 130 (italics in original). 

Munierr (1981) 131 presents this theory as his own, but see already Von Harnack (1873) 70-71. 
Contra:: Lightfoot (1889) 2.469-470. 

Seee e.g. Lightfoot (1889) 2.436-447 with regard to the reliability of the information offered by 
Johnn Malalas in his Chronographia, cf. also the more recent literature mentioned by Essig (1986) 
1155 n. 24. In contrast with Lightfoot, Essig is far more positive about the value of John Malalas* 
information. . 

Johnn Chrysostom Homilia in S. Ignatium 5 (PG 50.594-595). 

180 0 

18t t 

182 2 

183 3 
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boness of Ignatius were translated from Rome to Antioch. In the Antiochene Acts 
ofof Martyrdom from the fifth or the sixth century CE Ignatius is portrayed as 
standingg trial before Trajan in Antioch, although his death is still situated in 
Rome.1844 From these kind of traditions, it is only a small step towards the belief 
thatt Ignatius stood trial as well as died in Antioch in the presence of Trajan. 

Thus,, Malalas' date of Ignatius' death should be rejected. It is true that 
aroundd 115 CE Trajan probably stayed in Antioch, but nothing in the authentic 
letterss of Ignatius indicates that he stood trial before Trajan himself. The belief 
thatt he did die in a confrontation with the emperor himself can only have sprung 
fromfrom a desire to glorify the event of his death. Moreover, such a dramatic scene 
suitedd John Malalas very well in his project to write a chronicle in which the 
historyy of the world was closely intertwined with that of his dearly loved home 
town,, the metropolis of Antioch. 

6.. CONCLUSION 

Forr two and a half centuries - from the ground breaking works of Videlius (1623), 
Ussherr (1644) and Vossius (1646) to the epoch-making studies of Zahn (1873) and 
Lightfoott (1885) - modern Ignatian scholarship has been engaged in scraping off 
thee many layers of sediments to discover the authentic letters of Ignatius, bishop 
off  Antioch. One after another, the four letters only extant in Latin, the six spurious 
letterss of the LR, the interpolations of the LR, and the three Curetonian letters 
havee been unmasked as later literary products. 

Thee complexity of the literary tradition of the letters gives evidence of the 
ongoingg interest in the figure of Ignatius - soon to be called a Saint - through the 
ages.. Yet in the end, only the seven letters of the so-called Middle Recension can 
rightfullyrightfully  claim to be Ignatius' own. Despite several recent attempts to challenge 
theirr authenticity, these seven letters are now accepted as the genuine letters by the 
majorityy of Ignatian scholars. 

Nott only the existence of three different recensions testifies of Ignatius' 
lastingg popularity. Especially Polycarp's letter to the Philippians is a remarkable 
piecee of evidence of the early circulation and appreciation of the letters. The many 
referencess to Ignatius and his letters in the Church Fathers, the many translations 
off  the letters in East and West (in Latin, Coptic, Syriac, Armenian, and Arabic), 
andd the existence of several Acts of Martyrdom too make it clear that the fame of 
Ignatiuss - and his letters - spread through the world and the ages. 

Inn the Mart. Ign. Rom. Ignatius stands trial before Trajan in Rome and dies in Rome. See 
concerningg the historical incredibilit y of the Mart. Ign. (5th - 6th century): Lightfoot (1889) 
2.377-3911 and A. Bolhuis, "Di e Acta Romana des Martyrium s des Ignatius Antiochenus,"  VC 
77 (1953) 143-153. G.A. Bisbee, Pre-Decian Acts of Martyrs and Commentarii (Philadelphia 
1988)) 133-162 argues that the Mart. Ign. Ant. is based on a so-called commentarius. His plea 
doess not carry conviction. 
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Thiss high esteem of the letters should not only be explained from the fact 
thatt everyone knew that they were written by someone who died a martyr's death 
inn the capital of the Roman empire. The letters undoubtedly also obtained prestige 
becausee of their inherent power and originality.185 Moreover, the letters bear a 
distinctt personal stamp. They contain subtle allusions to persons and places, make 
usee of a limited but characteristic vocabulary, have a flamboyant style, show a 
disaffectionn for authoritative texts, and criticize docetic and judaizing tendencies 
inventively.. Because of this personal touch of the letters, one even feels inclined 
too agree with the salient words of the renowned German scholar Adolf von 
Harnack:: "Wer die Ignatianischen Briefe fur unecht halt, hat sie nicht griindlich 
genugg studiert."186 

Unfortunately,, a precise date of Ignatius' death and, thus, of the seven letters 
cannott be given with any certainty. The internal evidence makes it likely that the 
letterss were written in a short period of time - perhaps no more than two weeks 
-- in the first quarter of the second century CE. The accuracy of the Eusebian date 
off  Ignatius' execution (around 107/8 CE) cannot be determined, but there are no 
compellingg reasons to discredit it as a mere fiction. Most likely Eusebius followed 
olderr traditions. Thus, the seven letters of Ignatius of Antioch offer a unique 
testimonyy of how a believer reflected on his own imminent execution well before 
thee rise and flourishing of Christian martyrological literature in the second half of 
thee second century CE. 

1855 Cf. e.g. the judgments of Norden (quoted in § 4.2c); Kleist (1946) 53: " ... his epistles are the 
mostt beautiful pearls of our extant early Christian literature;" and Metzger (1987) 44: "One of 
thee finest literary expressions of Christianity during the second century." 

1866 Quoted in Völter (1910) 59 n. 17. 


