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Translator'ss Note
II have adopted the following convention for the use of sodomy. When the
wordd is in the context of a theoretical discussion, I use sodomie. When the
wordd is linked to an archival source, or when the discussion that follows
seemss to flow from such a source, I use sodomia or sodomias. On the other
hand,, when the word forms part of an ordinary narrative, I use sodomy.
Likewise,, I have adopted a number of historically traditional
conventionss for the Spanish transcriptions and translations. Unless noted
otherwise,, I transcribed and translated all the contents of the archival
documentss that comprise this study. When I quoted directly from an
archivall source, I use the original Spanish name or spelling. When a word
formss part of an ordinary narrative, I employed modern day Spanish rules
off grammar. As a matter of my own proper style, I did not translate Spanish
properr names or names of places into the English.

xii i

Tierra-Piedra-Adoquin n
Textura-Variado o
Firmeza-Solidez z
Caliente e
Sentidoo del tacto, muy variado
VesVes lo que es, lo sientes
Dejaa huella, marca
Tee puedes apoyar, es estable
See proyectan las cosas, las sombras
Laa tierra gira y da vueltas, y vueltas, y vueltas...
Joséé Ignacio Lucio Perez, Notes for Portarretrato Ocre 1/2

Prologue:: Varied Textures
"Madam,"Madam, language is the instrument of empire".1

Inn December 1998, I came upon an homage to Felipe II and his reign from
1556-988 appropriately titled Las tierras y los hombres del rey which was
exhibitedd in the newly refurbished Palacio de Villena in Valladolid. In an
introductoryy article in the exhibition catalogue, the recently demoted
conservativee Spanish cabinet Minister of Education and Culture, Esperanza
Aguirree Gil de Biedma, wrote that, "a true understanding of the period and
off Felipe II would not be complete without offering an ample panorama of
thee territories and the persons who comprised his monarchy". Specifically,
thee former Minister referred to "the men who constituted the instruments of
government,, the diplomats, the counsellors, the officers of the military, the
courtiers,, in short, the King's men— all privileged protagonists who had
activelyy participated in a project" initiated by Felipe II.
What'ss more, continued Aguirre Gil de Biedma, these "privileged
protagonistss and the monarchy of Felipe II had created the conditions
necessaryy for an intense circulation of ideas and persons". "Italian engineers
whoo worked in America, Spanish artists completely caught up in Italian
currents,, academicians who studied and taught in Flanders, Italy, Spain and
Portugal"" had all "witnessed a continuous fruition of intellectual
communication,, both technical and artistic, which had helped to shape the
felipinafelipina monarchy". With this homage to Felipe II, the Minister wished "to
highlightt the richness of a cultural model which transcended the limits of
onee sole nation".2 Is 'true intent' possible in the representation of history?
Whatt about the men not considered wedded to the imperialistic politics of
thee King? Did they, or women in general, not comprise any part of this early
modernn undertaking? 'Circulation of ideas', certainly, but specifically which
ideas?? And can one 'truly' argue that these particular ideas actually held
swayy in other European or non-European cultures during the 'felipina'
epoch? ?
Aguirree Gil's use of a "diachronic analogy" —filipinismo' to denote "a past
'explained'' in the images of the present, or in 'past images' fixed to a specific
contentt in the present"-- ironically revealed more about the former
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Minister'ss "own position in society, particularly with respect to ideology"3
andd rather less about so called 'truths' related to the epoch of Felipe II.
Indeed,, according to Ouweneel, one can only begin to "understand" the
past,, that is, in the form of writing or representing history, if one "can
'understand'' the present: not the whole of present-day society, but one's
ownn position" or in the words of Spivak, one's 'positionality' or 'subjectivity'
inn that society.4
Siegell has also referred to visions of an 'objective' history, devoid of
ideology,, as surreal. Both history's and the historian's discursive practices
actuallyy seek to buttress social structures of domination or those structures
whichh confer upon an 'individual' one's own hegemonic status of power.
Withinn this power group, Siegel identified those of a dominant economic
class,, of a dominant gender, of a dominant 'sexual orientation', of a
dominantt ethnicity, in short, of a dominant culture. This power group
excludess all 'others' and rejects those cultural attributes associated with a
'subaltern'.55 Gramsci has characterized the subaltern as a category of
difference,, represented by an unspecified social group, which signified
oppositionn to the ruling classes.6
Aguirree Gil's status within such a power group and the Minister's own
'worldview'' influenced the ethos emanating from the Valladolid exhibition
too such an extent that, no "fact" nor "true understanding" of Felipe II, of his
menn and that epoch is 'objectively' possible for either a posfColonial writer
orr cultural Minister. It seems like "an illusion" of sorts to suppose that one
couldd ever give a definitive account of the 'felipina' Monarchy and its men,
forr one possesses no "objective criteria" by which to determine the "truth or
falsity"" of past representations.7
Unlikee Aguirre Gil, I shall make no such claims of a 'true understanding'
aimedd at representing this or that. Instead, the reader will be treated to one
'subjective'' interpretation, albeit a 'plausible' explanation of sodomy
prosecutionss in Spain- Hispania Nova during the early modern period. The
constructionn of sodomie as a 'crime and sin against nature' in the peninsula
andd in the viceroyalty constituted a discourse fabricated by Monarchs,
theologianss and other writers.
Vir,Vir, interrogates the specific ideas that nurtured the discursive
descriptionss of, what I will refer to as, early modern 'Spain on Sodomie' or
SoS.SoS. Although a glimpse of 'sodomitical cultures' will be garnered as this
workk unfolds, the focus of this study is on those discourses which reflected
Spain'ss imperialist-colonialist politics related to perceptions of 'manliness',
off sodomie and not necessarily on the 'historical reality' of our sodomites or
ourr theologians. At the dawn of a new century, the Catholic Monarchs,
Isabell and Fernando, began to draft the tone of Spain's new cultural policies.

VariedVaried Textures

Theirr celebrated 1497 Royal Edict exclusively related to sodomy, the first
suchh decree during Spain's colonial epoch, marked a rupture with the
libertinismm afforded sodomitical practices in the peninsula prior to that year.
Specifically,, my study focuses on the discourses of sodomie that
emanatedd from Andalucia, centre of Spain's colonial undertaking, and
México,, its first and largest viceroyalty. The archival documents consulted
forr this study cover the period between 1561, the year of the earliest sodomy
prosecutionss during Spain's colonial epoch, and 1699, the year that marked
thee death of Habsburg rule in Spain-New Spain.
AA number of questions are central to this study. Why did the Spanish
courtss prosecute sodomites in Spain-New Spain during the early modern
periodd and what sort of discourses did these prosecutions generate? Can
onee link perceptions-prosecutions of sodomy to notions of early modern
Spanishh 'manliness'? Furthermore, can one argue that early modern Spanish
perceptionss of 'manliness' intertwined themselves with Spain's
imperialist-colonialistt politics? Finally, can one establish that textual
perceptionss of sodomie, of sodomites differed in context or even changed in
contentt in the peninsula or in the viceroyalty during the early modern
period? ?
Ass the early modern period aged, Spain-New Spain functioned as a
singlee colonial space and not as discrete entities, culturally independent of
eachh other. Thus, I have situated my discussion of sodomy prosecutions
withinn the imperial sphere and not within the more discrete charm of
'gender'' or 'nation' as the most useful category of analysis. This is in order
nott to ghettoise the historicity of early modern Spanish sodomy prosecutions
ass yet another nauseating dosage of "gay, queer identified, transgender"8 or
whateverr today's être en vogue signifier inimical to historical inquiry.
Chakrabarty,, Dirlik, During and Spivak have all cautioned that recent
concessionss to 'marginality' studies within the first world metropolitan
academyy often serve to identify, confirm, and thereby exclude, certain
culturall formations as chronically marginal.9 Sodomy prosecutions in early
modernn Spain-New Spain functioned as anything but marginal. The
discursivee descriptions of sodomie and sodomites were firmly anchored
withinn the realm of early modern Spanish imperial politics. These early
modernn perceptions of sodomy and 'manliness', specific to early modern
Spain-Neww Spain, may or may not have held any conviction in other
Europeann or non-European countries during similar historical junctures.
Nonetheless,, cultural formations, historical data or representations of
historyy have "no meaningful existence and truth independent of the
historian"" or any other representor. This is because representors of history
attachh "meaning and coherence" to their re-presentations as they "work with
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gatheredd data and render it intelligible to themselves" and to their
prospectivee audiences. The historian's 'positionality' and the 'subjectivity' of
ann historical object of study indubitably contribute to one's own singular
interpretationn of a given epoch or figure.10 If one recontextualises Marx or
Nietzsche,, 'truth' emerges as nothing more than a collective lie manifested
byy the very sort of repression it generates and perpetuates.11
'Description',, according to Ahmad "is never ideologically or cognitively
neutral".. When one 'describes', one specifies a "locus of meaning", one
"constructss an object of knowledge" and one "produces a knowledge that
willl be bound by that act of descriptive construction". Early modern
theologians,, historiographers and literary writers —otherwise known as '/os
moralistas'moralistas' in the vernacular- aptly utilized 'description' as one "centr
aspectt in the "colonizing discourses" of early modern Spain. By assembling a
"monstrouss machinery of descriptions" —of bodies, of speech acts, of
conflictss and desires, of politics, of sexualities—, the early modern moralists'
discoursess "classified and ideologically mastered colonial subjects"12 both in
thee peninsula and in New Spain.
Earlyy modern Spanish theologians, casuists and other writers
sequesteredd a particular vernacular for the narration of sodomie, a language
fictionalisedd or invented to narrate the various tropes associated with the
earlyy modern Spanish sodomite. The moralists' discursive descriptions of
sodomitess within the Spanish realm enabled "the transformation of
descriptivelyy verifiable multiplicity and difference into the ideologically felt
hierarchyy of value". Thus, to say that what one is representing is 'essentially
descriptive'' is to assert a "level of facticity which conceals its own ideology,
andd to prepare a ground from which judgments of classification,
generalizationn and value can be made"13.In the Ahmadian vernacular, early
modernn SoS is a particular sort of ideology. In my effort to sketch that
specificc culturally ideological portrait for my study of early modern SoS, I
havee resorted to a mélange of epistemologies.

AA Kaleidoscopic Mélange
Thiss study of early modern SoS adheres to diverse methods of cultural
analysiss such as 'western' Marxism, postStructuralism, and posKIolonialism.
Fromm 'western' Marxism, I have re-appropriated the notion of a 'national
bourgeoisie',, a determinate ideological form of cultural production defined
ass both repressive and bourgeois.14 In Spain, the ascendancy of an
embryonicc 'national bourgeois state' and its form of 'cultural nationalism',
begann to coalesce at the beginning of the sixteenth-century, well into the
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reignn of Isabel and Fernando. Spanish contemporary political theorists had
alreadyy begun to speak of 'Spain' as a Universal/World Monarchy to
championn Christendom over Protestantism and defend Europe from the
threatt of the 'despotic' Ottoman Empire.15
Thee focus on early modern Spain's repressive ideology makes it possible
too interrogate its "cultural superstructures in general and its literary
productionn in particular" as advocated by Anderson.16 In an effort to avoid
reductionistt notions often associated with "the analytics of textual reading" I
havee attempted to identify the "determinate set of mediations" which
connectedd the cultural productions of the early modern moralists with
"otherr kinds of productions and political processes", a central concern of
westernn Marxist cultural historiography with respect to issues of Empire
andd colony. My discussion of SoS seeks to 'periodize' shifts in the
'ideologicall ensembles' and in the cultural production of said perceptions in
termss of their "eventual determination by rifts in the larger structure of
globall productions and politics in general".17
Derrida'ss ideas of 'identity and difference' informed my attempt to posit
thatt early modern Spain 'needed' to constitute the sodomite or Hispania
NovaNova both as its 'other', thereby constituting itself, its own 'subject position'
andd its notions of the 'perfect Spanish Vir or Man'.18 My critical reading of
Spain'ss imperialist-colonialist discourses related to notions of manliness, of
sodomiesodomie supports this idea of constituting identity through difference and
thee representation of an 'inferiorized other'.19 Critical 'readings' of texts,
wrotee Smith can "exploit disjunctures in the operations of colonialist
discourse"" or they could also "plunder anomalies in the texts, noting
displacements,, ambiguities and heteroglossic cultural valences". For Smith,
"head-hunting",, after all "is like 'reading' for someone else's knowledge is
returnedd to the socius for dissemination". Conversely, 'reading' is like 'headhunting',, "in that a 'body' of knowledge is decapitated or severed from its
contexts".20 0
Additionally,, Foucault's epistemological juxtaposition of 'archaeology'
andd 'discourse' -not just things 'said' but also as 'practice' or 'something
formedd in language'21-- shaped my interrogation of early modern
perceptionss of Vir, of 'manliness', by extension of sodomites in Spain and
thee subsequent variations of those definitions pertinent to Hispania Nova.
Hence,, my emphasis on cataloguing the numerous names as well as both
canonicall and non-canonical writings of those who actively nurtured the
discursivee descriptions of sodomie and of 'manliness'. Narrowing the focus to
perceptionss of sodomy and notions of 'manliness', as a colonial discourse,
helpedd illustrate how this initial practise generated other discourses linking
thesee perceptions with xenophobia, religion, or catastrophic occurrences in
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thee peninsula and with anthropophagy, human sacrifices or effeminacy in
HispaniaHispania Nova.22

Inn my effort to express a different articulation of 'manliness' in early
modernn Spain-New Spain, I interrogated the archival/literary production of
sodomie,sodomie, not by privileging some 'transhistorical right' to same-sex marriage
ass proposed by Boswell, nor by denying the 'historical reality' of the
"sedimentationss which gave particular collectivities of people" such as the
sodomite,sodomite, the berdache, the Indio -"real civilizational identities"- a
demonstratedd by Trexler's dubious claims on 'sex and conquest'.23 Instead, I
strivedd for a more "rationally argued historical narrativization of the social
contentt and the accompanying historic project" for each particular epoch
wheree sites of sodomy prosecutions have emerged.24 New colonial
historians,, then, writing on Spain or on America Septentrionalis should note
thatt Foucault, in Discipline and Punish negated any "integral relationship
betweenn Ancient Greek and modern Western Europe", except as Ahmad has
noted,, that "post-Renaissance Europe began to trace its lineage, in a more or
lesss fantastic manner, from that Antiquity, while reversing most of its
prevailingg presuppositions".25
Althoughh Foucault later abandoned his 'strict sense' of periodization in
thee History of Sexuality, he nonetheless located the constitution of 'western
episteme',, historically, in the processes that ranged from roughly the
sixteenthh to the eighteenth-century, between which, he noted the emergence
off bourgeois society which extended from the so-called 'primitive,
accumulationn up to the first Industrial Revolution.26 Foucault located the
risee of discourse —an epistemic construction— in the sixteenth century. He
definedd 'discourse', as a "coextensive corollary, a rationalism of the postmedievall kind, alongside the increasing elaborations of modern state forms,
modernn institutional grids, objectified economic productions and modern
formss of rationalized planning".27 I have represented Spain's historic
prosecutionn of sodomites precisely within the context of this new episteme
andd the rise of discourse in the early modern period.
Lastly,, I have located my history of SoS squarely within the field of
posrColonialismm in the sense that posrColonial theory and criticism has
defendedd its discursive protestations against 'major' knowledges, and on
behalff
of
'minor'/deterritorialised
knowledges,
identified
as
"quintessentiallyy political and oppositional" by Seth, Gandhi and Dutton.
Forr them, the paradigm of posKIolonialism remains
"undeniablyy and necessarily vague, a space for critical dissent and dissection rather
thann an authoritative voice of what it was to be colonialism, a gesture rather than a
demarcation,, one that points not towards a new knowledge, but rather towards an
examinationn and critique of coercive knowledge systems concomitantly, in a
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committedd pursuit and recovery of those ways of knowing which have been
occludedd -or, in Foucault's vernacular, 'subjugated'- by the epistemic accidents of
history".28 8

Inn the spirit of this new style of analysis, my work also opposes
emergingg boundaries that cordon off and 'define' posrColonialism as a 'safe'
disciplinee within academe especially when the excitement of
posfColonialismm lies precisely in its "desire and determination to theorise
thosee 'dangerous terrains' that academic knowledge feels either too
uncomfortablee with or unwilling to accommodate". As an analytical tool,
historians,, amongst others, employ posfColonialism to "excavate the
marginal,, the erotic and the other" thereby "engaging seriously with circuits
off knowledge that lie outside the well worn paths of the North American
academicc market". It means contextualising sodomie into discourse debates
sometimess "befriended by Western academics only as ethnographic or
anthropologisedd curiosities", yet employed by others as "authenticating
referencee points for more worthy academic theses" and used as "footnote
fodderr in the western academy".29
II embraced the new 'type of promiscuity', proposed by Seth, et. al., as
onee which breaks through the cordon that separates the anthropologicalbasedd cultural studies practiced in relation to 'non-western' societies from
thee popular culture schools that focus on the popular in the 'West' or a
practicee designated as an academic "apartheid that leads to a new form of
exoticism"exoticism" because it privileges a method which relies on this divide to make
sensee of the world. In the process, this practise produces a form of
'intellectuall colonialism' that represents cultures from a bipolar perspective.
Consequently,, the nature of that divide continues to produce certain
'fantasies',, or discourses about the 'colonialised other'.30

Onn Writing a Different Sort of History
Discourses,, however, should not be understood solely in terms of
dominance.. This is because the 'margin', or the 'other' "obliquely leaves its
trace"" in any text and thus, makes it difficult to define the 'margin' using a
dichotomyy of centre and rim.31 Any "margin of alterity" or "writing about
otherness",, as my history of early modern 'Spanish' sodomy perceptionsprosecutionss will illustrate, "demands writing otherwise". For Mason, "a
differentt style of writing" as "the only way to approach the other by way of
aa text" means the "juxtaposition of disparate texts" in the representation of
historicall narratives at a given site of prosecution.32
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Inn my effort to sketch a study for the portrait of SoS, I have sought
refugee in the folios of raw archival data kept in dark boxes, stored within
thee confines of archives in Austin, Mexico City, Sevilla, Granada, Valladolid,
Simancas,, Madrid and Burgos. Over the course of more than four years, I
havee read documents related to sodomy and have then painstakingly
transcribedd and translated their contents. Despite translating many
documentss into readable English, I attempted to remain faithful to the
originall language and its meaning in the manuscripts.
Manyy of the archival descriptions of sodomy Will appear here, in print,
forr the first time since their initial recording in the early modern period. The
archivall documents for this study included: some 300 procesos or the
recordedd legal proceedings by scriveners of sodomy trials prosecuted by the
Andalusiann and Mexican secular High Courts; various court summary
reportss of these trials; royal edicts; ecclesiastical bulls, sermons, and position
papers;; correspondence between 'colonial' officials; memoirs or manuscripts
writtenn by mariners, soldiers, or the clergy; inventories of personal
possessionss owned by the accused; and, bills of costs for the torture,
strangulationn and burning of sodomites.
AA proceso varied in length from some one hundred to five hundred folios
inn total and consisted of the telling denunciations of the accused, the graphic
chargess put forth by the prosecuting attorneys, the arguments for and by
thee defense, confessions by the accused and accounts by eye witnesses,
lengthyy descriptions of the tortures inflicted upon the accused, sentences or
appeals,, and finally, the justifications and descriptions of the sentences
carriedd out by the different tribunals
Althoughh written by scriveners supposedly attached to the dominant
culture(s),, the procesos, albeit "indirect", not only revealed Spain's attempt to
"comprehendd the other by reducing it to self",33 but they also afford a
glimpsee into how individuals, on both sides of the Atlantic, contested and
mediatedd the imposition of gendered constructs. Ginzburg has observed
thatt although one may label a 'source' as not "objective", this, does not
negatee its usefulness. Consequently, he advocated a conjectural or
aphoristicc approach to epistemology or building up knowledge of the whole
fromm its parts. In this sense, Ginzburg professed, writing history functions
muchh like medicine, a discipline which "classifies disease to analyse the
specificc illness of a particular patient". The historian's knowledge, like the
doctor's,, is "indirect," based on signs and scraps of evidence.34 Thus,
Ginzburgg proposed, "even meager, scattered and obscure documentation
cann be put to good use" and the result of not doing so, is a refusal to
"analyzee and interpret" data.35 For Gijswijt-Hofstra, the interpretation of
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suchh data becomes relevant for it allows one to "explain different patterns,
maybee even different national traditions, of (in)tolerance."36
Inn addition to the archival material, I have also combed through the
literaryy production of theologians, casuists, and other writers of the early
modernn period who were again 'privileged protagonists', and the
intelligentsiaintelligentsia in positions of power and influence, those court and
ecclesiasticall favourites who directly participated in shaping Spanish
imperiall politics and who textualised sodomie as el pecado y crimen contra
natura/natura/'the'the sin and crime against nature.
Publishedd Latin-Spanish-English dictionaries of the period and their
wonderfull conservation of the vernacular complemented these sources. My
searchh for archival documents on sodomy specific to early modern
Andaluciaa and México by no means implies an exhaustive perusal of the
archivess of such material. However, at the time of writing, I have included
thosee known references to the sodomy archival documents catalogued by
researcherss and archivists alike in the respective archival sites identified
bothh in the Spanish peninsula and in America Septentrionalis. The texts reappropriatedd for my history of SoS as a specific form of discourse of
'manliness',, of sodomie, as I have indicated above, did not constitute a
particularr 'corpus' or a genre of 'master texts'. Nor did the procesos, which do
comprisee a significant amount of the archival material presented here, enjoy
anyy privilege over the sermons, vignettes, or other writings of the early
modernn period.

Prosecutingg Sodomites
Att least two types of tribunals -secular and ecclesiastical— prosecuted
sodomitess between the latter part of the fifteenth and the seventeenthcenturyy in Spain-New Spain. Roughly sketched then, the Spanish
Inquisitionn held jurisdiction over sodomy cases in the Kingdom of Aragón
whichh included the tribunals of Valencia, Barcelona, Zaragoza, and Palma
dee Mallorca. Carrasco, Garcia Carcel, and Benassar, Monter, Rossello and
Boverr Pujol amongst others, have aptly presented their findings of these
tribunals.377 Secular tribunals prosecuted sodomites in Madrid, Valladolid,
Sevilla,, Cadiz and Granada, all important metropoles in the Kingdom of
Castillaa y León. Over the course of the early modern period, both secular
andd ecclesiastical courts held jurisdiction over sodomy cases and other
"sexuall crimes" in the Audiencias/Tribunals of New Spain.38
II have my concentrated my research, in part, on the discourses evident
inn those 300 cases prosecuted by the secular criminal High Courts in Sevilla,

100

Vir

Cadiz,, Granada, and Mexico City as well as those prosecuted by the
AudienciaAudiencia de la Casa de la Contratación/'House of Trade Tribunal, located
Andalucia,, between 1561 and 1699.
Almostt all of the sodomy cases prosecuted by the Casa initially occurred
onn board ships to or from the Indias or in the harbours which functioned as
portt of calls. The lawyers for the defense in the vast majority of these cases
appealedd the various sentences to the Casa's land tribunal located in Sevilla
andd later relocated in Cadiz. The Catholic Monarchs, Isabel and Fernando
createdd the Casa de la Contratación, in 1503 to regulate colonial commerce
andd shipping between the peninsula and the Indies.39 In 1511, The Casa de la
Contratación,Contratación, acquired juridical powers, in the form of an Audiencia/Tr
too prosecute both civil and criminal crimes committed on board Spanish
shipss en route to and from the Indies. By 1524, the Audiencia de la Casa de la
ContrataciónContratación fell under the appellate jurisdiction of the Council of the
andd thus, a final appeal in both civil and criminal crimes rested with this
Tribunal.40 0
II compared the discursive aspects of the Andalusian cases with those
evidentt in the cases prosecuted by His Majesty's Criminal Court in México,
capitall city of the viceroyalty of Nueva Espana. Between 1657 and 1658 the
Mexicann High Court unleashed an unprecedented prosecution of sodomites
inn New Spain which culminated in the arrest of at least 125 of its
metropolitann citizens. Although systematic, the Spanish secular courts had
nott actively pursued the prosecution of sodomites as did the Mexican High
Courtt in the mid-seventeenth century. In the peninsula, individuals most
commonlyy denounced sodomites. This, and not any form of orchestrated
effortss on the part of the courts, set the repressive juridical apparatus in
motion. .
Unfortunately,, no procesos for the Mexican sodomy cases prior to 1699
couldd be found. One can perhaps attribute this to a mot in/ uprising that
occurredd in Mexico City in 1692. The uprising subsequently led to the
burningg of the viceroy's palace, home to the archives of the viceroyalty.
Thus,, "very little remains of criminal proceedings before the eighteenth
century."411 The findings presented here on the 1657-58 Mexican sodomy
casess emanate in part, from the surviving court summaries and lists of
indicess of the accused which included data on ethnicity, age, and class.
Furtherr descriptions of sodomy and sodomites offered by chroniclers, the
clergy,, viceroys and lord mayors of Mexico City further complemented the
courtt summaries and indices. Sodomy procesos re-appeared in México in
conjunctionn with those cases prosecuted between 1750 and 1850.42
Collectively,, the cases prosecuted in Andalucia and in México, in
conjunctionn with the other sodomy cases prosecuted in Spain, beginning at
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thee twilight of the fifteenth-century and continuing up until the end of the
seventeenthh century, represented a rupture with the tolerance afforded the
practicee of sodomy in previous centuries. Perceptions of sodomy, however,
changedd in context as early modern moralists sought to fabricate just causes
forr its colonial undertaking in New Spain.
Thee contents of the sodomy procesos prosecuted in the peninsula typified
thee issues crucial to moralists' depiction of Vir in the early modern period, a
sacrilegee that included: the codification of sodomie as both a 'crime against
thee Monarchy and a sin against God'; the repetitive descriptions of how
sodomiesodomie and sodomites violated the image of the new Spanish Man;
perpetuatingg the xenophobic belief that only 'other nationals' were
'naturally'' susceptible to sodomitical practices; an incessant preoccupation
withh quantifying the physical, ghastly aspects of sodomy; and lastly, the use
off Science to dignify and buttress their discursive dogma.
But,, the perceptions of 'manliness', of sodomie and the prosecution of
sodomitess evolved and changed in context during the early modern period.
Inn mid-seventeenth century Mexico City, colonial authorities confronted a
newnew cultural phenomenon --'effeminate' sodomites or "men who walked,
talked,, and dressed like women"— again, a discursive description almost
conspicuouslyy absent when authorities and most writers alike referred to
sodomitess in the Spanish peninsula. After the initial contact between
Spaniardss and Indios, 'colonial' officials and chroniclers had described an
entiree people as sodomites, a notion often associated with anthropophagy,
humann sacrifices, and anything diabolical. In mid-seventeenth-century New
Spain,, viceroys and lord mayors likened sodomie to a "sort of cancer, one that
contaminatedd and spread its diabolical infestation" perpetuated by
'effeminate'' sodomites.
Inn all these tribunals, the sodomy cases —second only to heresy
prosecutions—— comprised an average of five percent of the total number of
casess prosecuted by these courts. The inquests conducted in Andalucia and
inn Hispania Nova resulted in the burning of some seventy-five men and the
interrogationn of some five hundred other individuals within a period of one
hundredd thirty years. However, in Castilla y León, the secular courts burnt
closee to one hundred percent of all accused sodomites compared to about
thirty-eightt percent of those accused of heresy.43
Whilee the number of cases and burnings may seem marginal or even
minutee compared to those prosecuted for heresy this fact alone does not
renderr them of "marginal importance" or warrant their exclusion by
historianss or "respectable historiography".44 One does well to point to the
exorbitantt costs involved in garrotting and burning sodomites or to a
possiblee assimilation of the 'perfect man' imago by sodomites as possible
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explanationss for this dearth. Nonetheless, early modern sodomy
prosecutionss demonstrated a direct correlation between Spain's imperial
politicss and its perceptions of 'manliness'.
Overr the course of the early modern period and up until 1699, the types
off discourses evident in the archival/literary documents have come to
symbolizee Spain's attempt at a cultural reconfiguration of itself. Siegel
identifiedd this phenomenon as a sort of "collective imperial identity crisis"
broughtt about by re-conquest, discovery, dissemination of cultures, in a
constantt attempt to colonize 'others'. For those in positions of power, their
discursivee descriptions buttressed and perpetuated their privileged status
whetherr re-represented in terms of ethnic, gender, or religious diatribes.
Thesee 'privileged protagonists' and their malediction had sought to
"reinventt their core at the expense of marginal others". While the subaltern,
suchh as sodomites, might have exploited their sexual genre to "subvert the
sociall order, to validate their way of life, and to configure collective
identitiess with access to discursive power", they also, "subscribed to notions
off the hegemonic —access to imperial and religious forms of power— in early
modernn society"45 and in the process affirmed the 'official discourse' on
SpanishSpanish manliness.

Saucyy Tales
Myy focus on the history of change in the socially constructed meanings of
SoSSoS attempts to provide a broader understanding of how some aspects of
thee dominant and the subaltern responded to perceptions of sodomy. Not
onlyy will the disparate texts consulted for this study at times appear
"fragmented""
or "discontinuous, the intervals between
them
incomprehensible",, but "writing otherwise" will also imply the use of "the
languagee of the other as reported by the known".46 Noordegraaf detected a
similarr plight in the writing of social history when he professed the need for
moree of these different sorts of 'delectable' historiographies.47 Thus, cultural
formationss such as, sodomitas, putos, cavalgar por el culo, Negros, Mulatos, las
lndias,lndias, or America are not always put between citation marks or italicized
andd they are not represented here to titillate or disturb the reader. Rather,
thesee terms are utilized in the hope of explaining their raw and textually
violentt use in the early modern period. My discussion of the sodomy
discourses,, my descriptions of the physical examination of bodies for
"scientificc proof of the sin & crime" contra natura, or my allusions to the
purportedd sexual habits/acts of individuals might strike some as much too
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'perverse'' in nature, highly 'erotic', —perhaps even 'pornographic' to others—
aa saucy tale rather than an historical narrative.
"Really",, wrote Pérez-Mallaina in reference to the discursive
descriptionss contained in a sixteenth-century sodomy proceso, "the dauntless
testimoniess and the audacious adventures contained therein appeared to
havee been taken from a pornographic novel, so much so that one could
laughh at its contents, were it not for the cruel destiny of its protagonists."48
Inn his Hombres del Océano, Pérez-Mallaina decided to protect the reader from
representationss of sodomies depicted in the procesos for he deemed these
descriptionss to be much too graphic for a posfCoIonial audience. Instead,
Pérez-Mallainaa sifted through the language contained in the documents and
reproducedd the "least lewd and brazen descriptions of sodomy, thereby, not
offendingg too much the sensibilities of the reader". Really? Lewd? Offending
sensibilities?? Pérez-Mallaina's need to sieve the sources reminds one of a
similarr problem faced by Van de Port in his study of the relationship
betweenn war and unreason in today's Yugoslavia.
Vann de Port's discussion of positivism pointed to how "social scientists
inn their need to classify, to control, to purify are taught the ideal of
measurement,, if not in the strictly quantitative sense, then metaphorically".
Althoughh Van de Port found "nothing wrong with elucidating a subject by
orderingg material, classifying and structuring mechanisms indispensable to
languagee users and any texrualised representation of reality", he
nonethelesss took umbrage at academe's "passion for tidying up" or
sanitizingg sources, a process "aimed more at types and degrees of ordering"
ratherr than at providing one with ways of structuring material as a more
"validd procedure" of analytical interpretation. When one attempts to "tidy
up"" or to sanitize sources, "things", argued Van de Port "inevitable get left"
whichh inevitably give rise to "reductionists views" of analytical inquiry.49
Consequently,, more 'traditional' historians like Pérez-Mallaina risk
overlookingg important things which have been left out and could prove
cruciall to cultural analyses, overshadowed by one's own sheer fear of
venturingg beyond traditional conventions of historical inquiry. Rather, in
thee process of not directly engaging the totality of one's sources, there is a
dangerr of missing the more global implications represented by the
regrettablyy violent discourses of sodomie and the prosecution of sodomites in
Spain-Neww Spain.
Givenn these ideological positions on whether or not to sanitize sources
andd the function of language as discourse, I have resisted the temptation to
'tidyy up' the rhetoric of SoS as this would be tantamount to an historical
complicityy in perpetuating the notion of sodomie, of sodomites as contra
natura.natura. It would be as if the early modern moralists, in pure sadistic form,
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hadd succeeded in their efforts to dupe an entire subject population into
believingg and accepting their repetitive "unutterably vile, nefarious and
repugnant"" characteristics of 'the sodomitical act'.
Nonetheless,, I have not sought to portray sex for sex's sake, with no
referencess whatsoever to a larger global aesthetics or historicity other than
too simply offer the reader raw descriptions of naked bodies and assorted
acts,, aimed specifically to shock, as is often the case in posfoolonialstudies of
gender,, artistic installations or photo exhibitions in 'western' homopolitan
centres.. The reader is kindly asked to check-in any so-called 'sensibilities' at
thee guarderobe at the end of this prologue and to focus on the vernaculars
evidentt in these Spanish texts to describe a singular textualised
phenomenon—— sodomie.
Sodomiticall acts and sodomites in early modern Spain never constituted
anythingg 'un-natural'. If one had to label anything at all related to sodomy
ass 'un-natural', I would point to the moralists' attempts to differentiate
betweenn distinct types of men purely to champion Spain' s political and
sociall gain. The manifestation of their power as reflected by say, the
spectaclee of torture, becomes even more complex and blurred for that same
'might'' veered beyond the scaffold and directly onto the pages of their
literaryy production. In Mason's estimation one's desire "to understand the
otherr by comprehension not only reduces the other to self", it also "deprives
thee other precisely of the very alterity by which the other is other". My
emphasiss in writing about how Spain perceived its sodomites is an attempt
"too avoid robbing" the sodomite of "its otherness" for the "sexual and the
political"" language contained in the procesos are the "effects of a discourse
whichh already formed a part of that discourse itself".50
Thee physical violence inflicted upon the sodomites by their superiors, by
thee courts, by the doctors, or by their own peers, the textual violence of a
repetitivee and graphic vernacular employed by the moralists to depict
sodomiesodomie as contra natura, the violation of the self inflicted by cruel, sadist
'theatree of tortures'51 or the garrote-burning of sodomitas, and the incessant
attemptss by early modern moralists to define in the most 'perverse' and
'vile'' terms, —the abominableness of a different 'erotic zone'— all reflected a
discoursee dominated not by a 'moral' order but rather by a complete lack of
one. .
Inn Chapter One, I explore how one can go about contextualizing a 'close
reading'522 of the sodomy discourses produced by the early modern
moralists.. I also investigate their reasons for having justified or even
toleratedd some ruptures their 'neatly' defined category of 'gender', especially
whenn these ruptures reinforced their notions of Spanish man —a notion
boundd to Spain's imperialist ambitions. These men of privilege and power-
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theologians,, casuists, literary writers, court-appointed scriveners, and
historiographerss -functioned within the realm of the Spanish Monarchy
andd its brother concubine— Catholicism. In no way do I imply or believe
thatt this particular 'class' of men constituted a monolith in early modern
Spain-Neww Spain. Rather, I have focused on their ideological writings, their
notionss of Vir, of sodomie and their disdain for sodomites. Thus, when I
speakk of 'Spanish' or of 'Spain on Sodomie*, I refer specifically to the writings
off these early modern writers whose identities and descriptions of
'manliness'' and of sodomie will become evident in subsequent chapters.
Inn my effort to trace the epistemological history of new early modern
Spanishh 'manliness' I have juxtaposed the vast array of archival documents
describedd earlier to those manuscripts concocted by our learned fellows
referredd to above, all in an effort to help explain how these writers
circumventedd the rigidity of early modern 'gender codes' to legitimize some
transgressions,, on the one hand, and deny that same legitimization to
sodomitess of any sexo. Finally, this chapter proposes that any notions of
earlyy modern Spanish 'manliness', of sodomie, are best understood within the
contextt of an expanding discourse on imperialism and colonialism, both in
thee peninsula and in the Indias.
Chapterr Two portrays an evolving history of sodomy discourses in early
modernn Spain and specifically in Andalucia, seat of the colonial expansion. I
demonstratee how the particular group of writers alluded to above used
theirr narratives to affirm, to privilege or to re-invent their attributes of Vir,
off sodomites, of sodomie in their efforts to buttress Spain's imperial
undertaking.. In doing so, these early modern writers attempted to mold a
notionn of Spanish Vir as a neatly constructed homogenous category based on
distinctionss of ethnicity, religion and gender. This chapter has focused
particularr attention on the descriptive aspects of the colonial narratives and
theirr attempts to define and fix the attributes of a dominant group in
juxtapositionn to the subaltern.
Inn early modern Spain, the prosecution of sodomites and the
codificationn of sodomy as a 'nefarious crime and sin against nature', took a
nastyy turn in 1497 when Isabel and Fernando proclaimed the first Royal
Edictt of the early modern period related exclusively to sodomie. That
PragmdticaPragmdtica marked a rupture in the tolerance afforded sodomitical practices
duringg earlier periods in the peninsula. The prosecution of sodomites
continuedd unabated both in the peninsula and in New Spain from the latter
partt of the fifteenth century until the nineteenth century. Juridicoecclesiasticall perceptions of 'manliness', a misogynistic description of the
'other',, xenophobia, and, by the first decades of the seventeenth century —
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notionss of 'effeminacy', all contributed in their own way to the textual
mutationn of the sodomite and of sodomie in the peninsula.
Thee findings presented in Chapter Three emanate from the moralists'
literaryy production and from the contents of the peninsular sodomy
procesos^procesos^ written by scriverners attached to the High Courts and the Cas
Tribunall in Andalucia. This literature, the procesos and the other archival
materiall consulted for this study of SoS have enabled me to sketch a more
succinctt focus of analysis and interpretation, ranging from the history of
imperialismm /colonialism to the more specific relationship of that history to
sexualityy and issues of gender. I have attempted to explain whether, in early
modernn Spain, one can establish a relationship between its
imperialist-colonialistt politics, its perceptions of 'manliness', of sodomie and
itss prosecution of sodomites. In this chapter, I have sought to demonstrate
thatt perceptions of the newly constructed early modern Spanish Vir and
reconstructionss of 'manliness' changed within the context of Spain's
evolvingg imperialist-colonialist formation. Consequently, I propose that
earlyy modern imperialist-colonialist Spanish politics "altered and exploited"
thee categories of Vir, of the sodomite, and of 'manliness'. Textual constructs
suchh as the 'honourable Spaniard' or the sodomite, and indeed the notion of
ann effeminate sodomite emerged as products of "ruptures in the political
economyy of colonialism".54 Discursive descriptions of sodomie, of 'manliness',
formedd an inherent linkage to the entire political and economic apparatus
thatt shaped the politics of imperial-colonial rule in early modern Spain and
inn one of its viceroyalties —New Spain.
Chapterr Four illustrates how the 'just causes' of Spanish imperial rule,
itss perceptions of 'manliness' and by extension its perceptions of sodomy,
promptedd changes in the representations of sodomites in Hispania Nova. In
Neww Spain, colonial officials, jurists, theologians historiographers and
chroniclerss began to associate sodomy with notions of effeminacy, the
diabolic,, anthropophagy and inebriation, but a few of the signifiers linked
withh perceptions of the pecado nefando/ nefarious sin. In early modern New
Spain,, chroniclers and theologians alike assumed an inherent linkage
betweenn these multiple cultural constructs and sodomy. This power of
'letters',, a repressive mechanism, provided the Spanish Monarchy with one
moree 'just cause' for the permanence of colonial rule in the Indias. As in the
peninsulaa itself, Spain's imperialist-colonialist politics significantly
influencedd perceptions of sodomie in early modern Hispania Nova.
Thiss chapter also examines how the discourses of those who directly
participatedd in the colonization of the Indias between 1492 and the 1657-58
sodomyy prosecutions in Mexico City -the last such prosecutions in
Habsburgg New Spain- represented and affirmed the image of a recurring
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Habsburgg New Spain— represented and affirmed the image of a recurring
'effeminatee sodomite' on the historical landscape as justt another motive for
coloniall domination. Depictions of sodomites and of sodomie in Hispania
NovaNova are found in the writings of the clergy who wandered about the
Mexicann countryside or in the accounts written by Hernando Cortéz and
otherr 'conquistadores'. Official royal historiographies, sodomy trial records,
posfColombiann manuscripts written by 'indigenous' chroniclers and the
correspondencee of colonial officials, all comprised the archival sources of
materiall for the findings presently discussed in this chapter. The authors of
thesee manuscripts all directly participated in or had some strong affiliation
withh the 'discovery, conquest and colonization' of the Indias. The reading of
thesee sources has evoked my interpretation of the way in which an evolving
Spanishh 'imperial formation' distorted perceptions of sodomy in early
modernn México for purely political or religious advantage. In the midst of
thiss distortion, these sources, especially the reports written by colonial
scriveners,, offer the reader a glimpse of how 'sodomites' in the merropole of
Méxicoo contested, mediated and usurped Spain's early modern sexo-politico
paradigm. .
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Chapterr One
AA Total Man and a Total Woman
Textual'' Effigies and the New postQo\on\a\ Historian
11

Entender elamof

SalSal de ti mismo, explora el abismo
queque alfondo se enciende una luz
esaesa mirada perdida en la nada
buscandobuscando lo mismo que tü
aprenderaprender algo en la vida
entenderentender a tope el amor
descubrirdescubrir como es el mundo
inventorinventor una ilusión.
Monicaa Naranjo, Palabra de Mujer

Inn 1626, as Alonso Diaz Ramirez de Guzman, a Spanish ensign, sat on a
stonee cliff in front of a palace in Genova, a "gallant and well-dressed Italian
soldier"" sporting a grand wig of many locks, approached him and asked,
"Sire,, are you a Spaniard"? To which Alonso responded, "yes". In that case,
musedd the Italian soldier, "your lordship must be quite haughty and
arrogant,, like most Spaniards, although you are not the proud heroes you
tendd to boast about". "I", retorted Alonso, look upon Spaniards as "quite
manlyy in every respect". "And I", insisted the Italian soldier, "take them all
forr great lumps of turd". Alonso stood up and cautioned the well-dressed
gallant,, "Do not, sire, utter such words, for the worst Spaniard is better than
thee best Italian".1 The two men drew their swords and began to 'swash and
buckle'.. The Italian soldier then fell to the ground as "many others, their
swordss drawn" came to his defense and Alonso fled.
Actually,, a couple of years earlier, Alonso, an ardent defender of early
modernn 'Spanish' bravado, had fled from his native San Sebastién in the
Basquee land and made his way south to the harbours of Andalucia, lured
theree by the excitement of 'commerce and galleons'. Like so many young
menn before him, Alonso became a grummet and in 1602, he boarded one of
thosee galleons in the port of Sanlücar de Barrameda and set sail for the
Indias.Indias. Alonso Diaz arrived first in Cartagena de Indias, before embarking
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forr Colombia, Panama, Peru, Chile and México. Along the way, Alonso
securedd "two slaves—one black, the other, a different colour; and one Negra,
whoo sauteed his meals".2
Inn the course of his stay in the Indias, Alonso garnered a number of
mercantilee and military appointments, having distinguished himself for his
businesss acumen and his sense of bravery. When a group of Araucano
IndiosIndios in Valdivia, a port in Chile just southeast of Santiago, killed his
company'ss ensign and deprived the company of its standard, Diaz and the
otherr soldiers set off in pursuit of the Indios and the company's banner.
Whenn Alonso, in triumphant form and "with particular valour", reached the
caciquecacique who had usurped the company's standard, Diaz snatched it from
himm and killed the Indio. The retrieval of the company's flag, itself
tantamountt to 'honour' and 'Empire', earned Diaz the military rank of

ensign-3 3
Alonsoo Diaz had come to represent the ideal attributes of the 'new
Spanishh Vir' in early modem Spain-New Spain. In the peninsula, many of
thee well-positioned theologians, casuists, and literary writers of the epoch, a
schooll of thought roughly referred to as the moralists, had begun to nurture
aa sort of 'textual construct' in the words of Mason4 or their notion of the new
Spanishh man during the last quarter of the fifteenth century.
AA more detailed account of the Spanish intelligentsia's newly fabricated
epistemologicall construct follows below and is further elaborated in chapter
two.. Here, I wish briefly to emphasize that around 1492 and throughout the
earlyy modern period, in an effort to buttress its imperial politics whether
againstt the Moors, Jews, sodomites, or Indios, Spain's intelligentsia had
unveiledd and nurtured its discursive description of the new 'Spanish man,' a
conceptt riddled with sexist, religiously intolerant, and xenophobic visions
off power. When I speak of 'man' in early modern Spain, I refer to what
theologianss of the Thomistic Scholastic defined as Vir. These theologians
definedd man as an associate or collaborator of God. As such, man
constitutedd a continuous process of creation, for it is in him, in his seed, in
hiss semen that the potential for new and future beings is harboured. This
theologicall construct, also portrayed the labour of 'woman' in the
procreationn process as 'naturally' purely passive, one always oriented
towardss procreation. 'Naturally' then, these theologians believed that the
predeterminedd function of the sexual act constituted the creation and
continuationn of new beings.5
Thee 'genteel and gallant' Diaz, who was 'always well-dressed,' had
studiedd Latin early in life and could also read and write both Spanish and
nn
Vascuence".Vascuence".66 Our 'resolute and chivalrous' fellow not only possess
accentuatedd bravado, he too displayed his own healthy brand of
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xenophobiaa and Catholic zeal.7 At one point in his life, lost somewhere in
thee "Andes, tired, barefoot, his feet injured", Alonso "stood next to a tree and
criedd for the first time in his life". As he stood next to the tree, Alonso
"prayedd and invoked his salvation in the name of the most holy Virgin Mary
andd Joseph, her husband". On the following morning, the "heavens above
openedd up when he saw two Christian men" come before him, one of whom
eventuallyy took Diaz to his wife's estate for lodging and repose. The couple,
whoo had a "Mestiza for a daughter" or the offspring of a "Spaniard and an
India"India" offered her hand in matrimony to the ensign. But Alonso refused to
marryy the wealthy merchant's daughter, for in his words, that "poor girl
wass just too black and too ugly, just like some devils", in short, "contrary to
hiss liking". Instead, Alonso preferred women with "pretty faces".8 Indeed,
ourr learned fellow Alonso Diaz embodied the notion of the caballero
perfecto/theperfecto/the perfect new Spanish gentleman, a discursive description widely
disseminatedd by early modern moralists.
Unfortunately,, Alonso's otherwise brilliant career began to display
shadess of tarnish. As he journeyed throughout the Indias, the ensign had
alreadyy endured at least four 'platonic' relationships with different women
andd had admittedly killed more than fifteen men, including his only
brother,, all in defense of his 'manly honour' or in defense of the 'Spanish
nation'.. The ensign's shenanigans finally caught up with him. In Chile, as in
Peru,, Alonso had enjoyed an infamous reputation as a reckless, brawling,
gambler.. In 1620, while in Peru, local officials arrested him and charged him
withh murder. Alonso, finding himself in quite a bind, summoned his
confessorr and simply 'revealed' himself to the priest. In his defense, Alonso
ingeniouslyy argued that a secular court could not pass sentence in his case,
forr he professed to be "a nun", moreover a "virgin", actually named Catalina
dee Erauso, and as such, his case fell under ecclesiastical, and not secular
jurisdiction.. Apparently convinced of his story, the secular officials
relegatedd the case to the ecclesiastical authorities.9
Inn the "most discrete manner" the confessor, with the assistance of some
comadrescomadres confirmed Alonso's original sexo and Catalina's 'virginity'. After
thesee requisite examinations, Agustin de Carvajal, Bishop of Cuzco,
concurredd with Alonso's story and upheld the ensign's appeal. Furthermore,
thee ecclesiastical officials confirmed that Catalina had served as a novice in
aa Basque convent but had never actually taken her vows as a nun. The
Bishopp confirmed, too, the number of years Alonso had served "his King,
andd the various valiant deeds he had performed on numerous occasions, as
welll as the number of honourable distinctions" he had received as an
ensign.. Notwithstanding the numerous decorations, the Bishop of Cuzco
requiredd Alonso to "dress in a nun's habit", much to Alonso's dismay, and
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"orderedd her return to Spain".10 Alonso, "dressed as a nun", later
disembarkedd in Cadiz, before the curious gaze of a "multitude of people"
drawnn there once her story had become public lore.11
Monthss later, Alonso, was sitting outside a friend's palace in Genova, en
routeroute to Rome where he intended to relate his story to Pope Urbano VIII.
Previously,, Alonso had met King Felipe IV in Madrid, who had rewarded
thee ensign yet again, this time with a "pension for life" and the "licence to
dresss like a man". Catalina de Erauso had assumed the identity of a man,
butt not just any man.
Onn what basis did an historical actor like Catalina de Erauso, who
preferredd the pseudonym Alonso Diaz, secure 'permission' from both the
Spanishh Monarchy and subsequently from the Holy Roman Catholic
Churchh to transcend their rigidly defined 'gender' system in the early
modernn period? Why did Catalina de Erauso evade the ire of the early
modernn Inquisitorial Tribunals or other secular courts, given the propensity
off these to eagerly discipline and punish any type of 'defiance' during the
earlyy modern period?
Thee early modern Spanish courts, were especially severe on sodomites
whoo overstepped neatly defined 'gender borders' or those individuals who
subscribedd to other forms of 'sexual transgressions'. But, the courts did not
prosecutee Alonso-Catalina, in fact, quite the opposite. Alonso-Catalina
garneredd further 'acceptance' and more fame after his-her 'coming out'. This
chapterr interrogates how one can go about contextualizing a 'close reading'
off the sodomy dicourses produced by the early modern moralists. I
investigatee their reasons for having justified or even tolerated some
rupturess in their 'neatly' defined category of 'gender', especially when these
rupturess reinforced their notions of new Spanish man— a notion bound to
imperialistt ambitions. These men of privilege and power -theologians,
casuists,, literary writers, court-appointed scriveners, and historiographersfunctionedd within the realm of the Spanish Monarchy and Catholicism.
Again,, I do not imply, nor do I believe, that this particular 'class' of men
constitutedd a monolith in early modern Spain-New Spain. Rather, I have
focusedd on their ideological writings in support of Empire, their notions of
VirVir and of sodomie.
Inn my effort to trace the epistemological history of 'manliness' as
depictedd in, what Siegel has identified as, the 'autobiographical writings'12 of
Catalinaa de Erauso, I have juxtaposed her manuscripts with those of the
learnedd fellows referred to above —all in combination with a vast array of
archivall documents identified in the prologue- to help explain how she-he
andd they, circumvented the rigidity of early modern 'gender codes' to
legitimizee the existence of Alonso Diaz, on the one hand, and deny that
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samee legitimation to sodomites of any sexo. Finally, this chapter proposes
thatt the discursive contents adhered to by Catalina de Erauso and any
notionss of Spanish
' are best understood within the context of an
expandingg discourse in support of Empire both in the peninsula and in the
Indias. Indias.

AA Universal Spanish Monarchy
Duringg the sixteenth and seventeenth centuries, the Spanish Monarchy
comprisedd the largest single political entity in Europe. Until the War of
Succession,, it controlled more than two-thirds of Italy and the whole of
Centrall and South America. With the accession of Carlos V in 1516, Spain
acquiredd a "distinct ideological identity". The Habsburg Monarchy began to
depictt itself as a "self-assured champion (and exporter) of Christian cultural
values,, the secular arm of the papacy, and the sole guardian of political
stabilityy within Europe".13
Contemporariess referred to the territories over which the Habsburgs
ruledd as an empire. After 1556, the Spanish Monarchy became a
"conglomeratee of six semi-discrete parts", Castilla y León (which
encompassedd Andalucia), Aragón, Italy, the Netherlands, Portugal (between
1580-1640)) and the Indias. 'Spanish' and 'non-Spanish' political theorists
alikee perceived the relationship between the Kingdom of Aragón and
Castillaa y León as a component part of what by the early sixteenth century
theyy termed 'Hispania/Spain*.14 The Kingdoms' former independence was
reduced,, in Spinoza's words, to 'the specious names of empty forms of
liberty'.15 5
Debatess over the legitimacy of the Spanish Empire began in 1512 and
continuedd well into the eighteenth century. These debates "belonged to a
traditionn of ritual legitimation that the Castilian crown regularly enacted
whenn confronted by uncertain moral issues". Declarations issued by
theologianss and jurists on crown policy formed an "important part of the
ideologicall armature of what has some claims to being the first European
nationn state". Spain's principal "ideological concern became its selfappointedd role as the guardian of universal Christendom and to act in
accordancee with Christian ethico-political principles" enacted by the
theologianss and jurists. 'Humanists' during the reign of Carlos V like Ginés
dee Sepülveda or early modern political theorists like the Italian born
Tommasoo Campanella vigorously supported a universal sovereignty or a
worldd empire.16
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Inn Italy, the notion of a "universal empire" was nothing new. In 1313
Dantee had argued that only a single universal ruler could bring an end to
thee factional struggles within Italy. The Italian states, in particular those in
thee south, seemed vulnerable to the aspirations of the Ottoman Empire. The
threatss posed by the Ottomans on the one hand and Protestantism on the
other,, prompted Campanella to champion a "universal —and by this he
understoodd truly world-wide— Spanish Monarchy". Campanella rejected
Dante'ss separation of imperial and papal powers. He instead urged the
Castilliann crown to exploit these powers for Campanella considered them as
cruciall for the implementation of "cultural manipulation and political
control".. The political fray believed that the Crown "under the pretext of
honour"" should have forced Neapolitan barons to be fully Hispanized by
compellingg them to "imitate the habits, customs, and manners of Spain". The
Turk,, civil disorder, economic decay, 'luxury' -'the vulgo'- had turned the
mindd of the people, in the eyes of Campanella. This 'mutation of the state' or
thee radical and complete transformation of systems of knowledge and
religionn "needed" Spain at the forefront to fulfill God's will and protect the
faith.. The true Empire should be a single community and the King of Spain
hadd to, as Campanella put it Hispanizare/Hispanize his subjects. Language,
ass Antonio de Nebrija reminded Queen Isabel, "of course functioned as the
primee instrument of Empire".17

Perceptionss of New Spanish Vir
Withinn this context of Empire, the early modern writers had carefully and
methodicallyy nurtured the discourses of a 'new Spanish Vir' to champion a
universall monarchy. Back in 1487, Alonso de Cartagena, Bishop of Burgos,
hadd already described specific 'manly' customs with respect to law, women,
friendship,, war and love.18 That particular representation of Spanish man
andd by extension of his manly attributes had already taken hold among
manyy of Spain's accolades both on the peninsula and in the Indias by the
firstt quarter of the seventeenth-century. Alonso Diaz attempted to emulate
thosee ideals both in his deeds and in his autobiographical writings. One
shouldd not dismiss any historical analysis of Alonso Diaz on the grounds
thatt Catalina de Erauso constituted an 'exceptional figure' in the early
modernn period and, as such, her writings and his representation merit no
interpretation,, no historical interrogation.19
Onee should not have to explain Erauso away by simply noting that
she-hee formed part of the Spanish nobility and that this nobility could pretty
muchh do, and did, as they wished. Perhaps, but neither of these two
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opinionss provide us with a satisfactory account of Alonso's ethos and they
markk him no less valid as an historical figure, albeit one who merits a
differentt sort of historical reinterpretation. Catalina de Erauso did not
constitutee an 'exceptional figure' of 'heroic proportions' as many others have
privilegedd her to have been. Erauso did not represent the likes of a caged,
bearded-lady,, the sort painted by Ribera or those whom entrepreneurs put
onn display in modern day circuses for all to gawk at. Many other women in
earlyy modern Spain and in other parts of Europe lived under the guise or
disguisee of a 'man1.20
Inn seventeenth-century Salamanca, Feliciana Enriquez, also dressed like
aa man. Enriquez followed her beau to the university where she herself
undertookk studies in literature and received a number of academic prizes
beforee she, too, revealed her 'true' identity. She quickly won praise when
shee abandoned her 'manly' disguise, resumed her 'womanly' side and
marriedd her beau.21 Even so, the moralists still condemned other women
whoo dressed like men both on or off stage for they felt that 'transvestitism'
orr 'cross-dressing' led to 'lasciviousness'.22 In his Instruction for a Christian
Woman,Woman, Juan Vivés considered women who dressed like men as "past both
honestyy and shame".23 In contrast to England, for example, where young
boyss played female roles, in Spain, women, appeared in theatrical
productionss in both male and female roles.24
Womenn in the Indias also won praise from some Europeans for their
'manly'' attributes. When Pero de Magalhaes de Gandavo encountered
womenn warriors amongst the Tupinambain in northern Brazil, he described
thee women with admiration when he wrote that they wished "to remain
chaste:: these have no commerce with men in any manner, nor would they
consentt to it even if refusal meant death". These women had "given up all
theirr prescribed duties and imitated men, and followed men's pursuits as if
theyy did not consider themselves to be women at all". The women cut their
hairr in the same way as the men and went to war or pursued game with
bowss and arrows always in the company of men. Each woman had another
womann to serve her. The women "treated each other as though married" or
justt like a "man refers to his wife".25
Whetherr or not one considers these women and their self
representationss as exceptional is not the point. If one can regard something
aboutt Erauso that was exceptional, I would have to point to her written
memoirss and the discursive contents of the narrated escapades—a genuine
tourtour de chant of early modern Spanish man in the making. Erauso wrote her
manuscriptss not as Catalina but as Alonso Diaz. And it is, after all, these
ideologicall descriptions of early modern Spain and of Vir that concern the
thrustt of this present study.
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Coloniall authorities accepted the early modern moralists' notion of man
andd described men of other 'nationalities,' as the complete polar opposite to
thee idyllic Spanish Vir: 'by nature' physically and intellectually inferior,
perverted,, vile or filthy, lascivious and languorous, and in early modern
Mexicoo City, 'effeminate'. These descriptions, in particular, legitimised the
sodomyy laws of the early modern period both in the peninsula and in New
Spain.. Although, my focus is on the discourses of sodomie as a 'crime and a
sin',, I also discuss the politics of 'gender' and Spanish-Mexican culture(s) as
"inherentlyy intertwined notions of imperial rule."26 Within the context of
'colonial'' Mexico City, Spanish 'manliness' became infused with images of
anthropophagy,, human sacrifices, the diabolical, cancer, and effeminacy.
Thee prosecution of sodomites in Spain-New Spain reflected early modern
Spain'ss embryonic imperial discourse of bourgeois culture. In this sense,
issuess of 'manliness,' or what Sinha has labeled 'colonial masculinity',
revealedd "the multiple axes along which power was exercised either among
orr with the colonisers and the colonised as well as between colonisers and
colonised."277 Perceptions of early modern 'manliness' manifested themselves
withinn the context of Spain's attempt to culturally reconfigure its peninsular
imperiall politics.

Alonsoo Diaz, a Carefully Constructed Episteme
Catalinaa de Erauso cherished notions of 'manly honour', the 'Spanish nation'
andd a defense of 'Empire'. Erauso not only emulated the 'perfect man', she
alsoo embodied the early modern 'Spanish' depictions of the perfect 'woman'.
Catalina,, the 'virtuous woman', a virgin, and her devotion to Catholicism
constituted,, in the eyes of moralists, a woman beyond reproach. For you
see,, virginity or a state of purity facilitated a closer relationship to God and
thiss implied an even greater status for early modern Spanish women.
Notionss of delicacy, tenderness, and above all obedience to 'man', in short,
'effeminacy'' characterized the ideal portrait of an early modern Spanish
woman. .
Inn his El cortesano, Baltasar de Castiglione, a favourite of Carlos V,
depictedd the ideal woman as a natural appendix of man. As cited above,
earlyy modern moralists also held women who thought, acted, and spoke
likee men in quite high regard. Back in the fourteenth-century, Giovanni
Boccaccio,, had made use of 'manly' as an adjective of the highest praise for
women,, a notion that still held some resonance in early modern Spain. A
zeall for holy chastity and virginity made a weak young woman or a woman
off whatever sort, stronger than many men, some moralists claimed. The
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"extremee energy and force" radiated by a woman's chastity shocked even
hellhell and this strength also frightened and dismayed many men.28 Catalina,
thee chaste virgin, a devout Catholic, obedient to man, who 'thought and
actedd like one', indeed merited great admiration from the early modern
moralists. .
Byy contrast, early modern moralists depicted Vir, 'by nature' as a
disciplee on Earth or collaborator of God. Together, the two constituted a
continuouss process of creation, for in Vir, in his seed, in his semen, man
harbouredd the potential for future beings. These same moralists relegated
thee role of woman in the procreation process to a purely 'passive' state or to
thatt of a vase, one that sat empty until water is poured in. The new Spanish
man,, off course, possessed 'impeccable customs', and displayed a sense of
"gallantry,, honour, veneration and worship for his Prince". A 'passionate
mann beyond reproach' always dignified his manner of dress, and as a
purveyorr of 'heroic virtues, religious fervour, and piety' knew always how
too repent. The early modern moralists in Spain fully expected all morally
andd politically dignified men to emulate these quite 'noble' attributes.
Virtuess such as 'humility, charitableness, and a capacity for suffering' all
characteristicss of the ideal Christian man permeated works such as those of
thee mystical poet Antonio Panes and his Calidades del varón perfecto, or El
CavalleroCavallero perfecto, written by Salas Barbadillo at the end of the sixteenthcentury.29 9
Alonsoo Diaz exploited these notions of 'man' and 'nature' as one possible
justificationn for his alternative 'gender'. Catalina's parents had abandoned
herr at the age of four in a Basque convent where they fully expected her to
undergoo her novitiate. Catalina became "displeased with that enclosed life"
characteristicc of so many nun houses.30
Andd so, the ensign, a native of San Sebastian, had fled the convent at the
agee of fifteen, in part as a result of her discontent and the abuse she suffered
att the hands of her aunt, the prioress of the convent. En route to Andalucia,
Erausoo cut her hair and fabricated the apparel of a man from the remnants
off her habit. Erauso dressed and worked as a 'man' in the Indias. Since
Erausoo dressed and acted like a man, others around him, likened the
beardlesss Alonso Diaz to a eunuch.
Alonsoo Diaz spent fifteen of his nineteen years abroad at war in the
provincess of Chile, without anyone suspecting or discovering his other
identityy until he returned to Peru. As a soldier in Chile who had fought in
manyy campaigns, the "valiant and honourable ensign had always
punctuallyy complied with the orders dictated by any of the four different
captains"" he had served. Together, the men had "caused great destruction of
thee enemy in their many battles against the Indios". In 1624, shortly after
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arrivingg in Madrid, the thirty-three year old Catalina de Erauso informed
Felipee IV that,
"[.. . .] although prohibited for a woman to dress in man's apparel, but since this has
alreadyy occurred, and having worn this apparel for so many years and with so much
valourr in continuous warfare, it would be just for His Majesty to provide her with,
aboutt 500 pesos to eight reales of rent for life, a pension dignified of her service to the
crown[.. . .] His Majesty should also have to decide if it best served his interests for
herr to dress like a woman, however, His Majesty should know that she has no
inclinationn to change or modify her current habit of dress, which is like a man".31

Erauso'ss monetary request amounted to some 4000 reales annually or the
purchasingg power to hire three or four people every day for some three
hundredd days every year. A hefty sum, no doubt, given that a common
labourerr in seventeenth-century México earned about two reales per day.32
Erausoo eventually met Felipe IV in August 1625 when she presented him
withh her petition.33 In her petition to Felipe IV, dated March 1626, Catalina
dee Eruaso indicated that she had departed for Peru "nineteen years earlier,
dressedd like a man" due to her "natural inclination to arms", all "in defense
off the Catholic faith, and service to His Majesty the King".34
Inn support of Erauso's petition, Don Luis de Céspedes Xeria, a Captain
Generall and Governor of Paraguay wrote that he had known Alonso Diaz,
whoo "dressed like a man without anybody discovering otherwise" for "more
thann eighteen years or ever since the time he had joined the ranks of his
otherr soldiers". The honourable ensign had acted like "a man of very much
valour".355 Francisco Perez de Navarreta, a captain of the Spanish Infantry
statedd that he had always witnessed "her" act like a "good soldier who
alwayss followed orders." "We took him for a man for he always
demonstratedd courage", admitted Navarreta. Not until 1623 in Lima, had
Navarretaa seen Antonio in "women's apparel" for then she had unmasked
herself.. The upshot of this "very notorious thing" concluded Navarreta was
thatt "she became known as la monja de Chile"?6
Onn 19 February 1626, the Royal Council of the Indies in Madrid
recommendedd that Felipe IV grant Catalina de Erauso a yearly pension of
"5000 pesos at the rate of eight reales". The Ministers also asked the King to
rule,, whether or not and in the "best interest of the Crown" Catalina should
"changee her habit of dress ".37 The King's royal edict of 23 April 1626, indeed
grantedd Catalina de Erauso a 500 pesos per year pension for life and simply
didd not stipulate any preference about dress for the ensign.38
Afterr meeting Felipe IV, Alonso Diaz left Spain for Rome to meet Pope
Urbanoo VIII. Alonso embarked on a ship commanded by an entire lot of
Frenchh mariners. The crew spent the entire journey conversing amongst
themselves.. At one point early in the journey, one French soldier
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commentedd that it "behooved the Spanish Monarchy to arrive at a peace
settlementt with France". Alonso Diaz, the "lone Spaniard amidst so many
Frenchmen"" on board the ship "once again demonstrated great courage
havingg overlooked the notorious danger he had exposed himself to". "You
havee said enough and you have allowed passion and emotions to overcome
yourr sensibilities", declared Alonso, echoing the second Scholastic's
sexualizationn of reason as a 'manly' attribute and emotion and passion as
characteristicc of womanly functions.39
"Youu should rather understand", continued Alonso to the visibly
irritatedd French soldier, that the "sons of the Spanish Monarchy" or those
whoo the ensign referred to as 'lions', had the "courage, the strength, and the
armss of fire to defend themselves against France's innumerable vassals".
Furthermore,, argued the ensign, how could the French "base their vain and
gloriouss history on the lamentable trajectories of King Francisco, who
lackedd any valour in his contingencies of war"? But, postured Alonso, "the
valourr of my King and his ancestors is so grandiose, that should it become
necessary,, my King would fight with accustomed magnificence and
gallantryy in defense of his Monarchy against anybody the King of France
shouldd seek to instigate against Spain".40
"Nott true", responded the French soldier as he attempted to stand up.
Alonsoo offered him a helping hand and "unexpectedly grabbed the
Frenchmann by the arms and tossed him into the sea, where the soldier
drownedd from the blows he received as he fell into the water". The other
"Frenchh soldiers on board the ship attempted to avenge the death" of their
compatriott but not before Alonso himself "jumped into the sea". A short
whilee later, another ship, one that had set sail after the French vessel and
whichh followed less than a quarter of a league behind, quickly navigated
towardss the ensign, pulled him out of the water and secured his passage to
Italy.41 1
Inn Rome, Alonso Diaz, dressed in "proper gentleman's apparel,
appearedd before 'his holiness' Pope Urbano VIII, kissed his feet" and briefly
relatedd "the story of her life, her adventures, her sex, and her virginity" to
thee Holy Father. However "strange" the related escapades might have
seemedd to Urbano, the "affable Pope", nonetheless, granted Catalina de
Erausoo a "licence that allowed her to continue dressing like a man for life".
Thee pontiff admonished Alonso to remain "fearful of God and his
conscience"" and to live a life of "honesty, void of vengeance or injuring
another".42 2
"Onn 5 June 1626", wrote Pedro Valle Peregrino, "Catalina de Erauso,
whilee in Rome, came to my house for the first time". Valle Peregrino
describedd Catalina as "large in stature and somewhat bulky for a woman

31

322

Vir

althoughh she had all the appearance of a man". The "flat chested" ensign had
"driedd up her breasts with some, I don't know what kind of remedy, a sort
off jell, given to her by some Italian at a very young age" recalled Valle
Peregrino.. Catalina had "spread the jell on her breasts and although it had
causedd her great pain", fortunately, it had not produced "any other harmful
effectss other than the drying up of the breasts". The ensign, his "head held
loww looked somewhat tattered". Valle Peregrino attributed this condition
"moresoo to his life as a valiant soldier rather than having led the life of a
courtesann or experienced the strains of amorous encounters". "Her face",
noticedd Valle Peregrino, although "not ugly, but not beautiful, appeared
somewhatt badly treated, but not of much age". The ensign sported "short
blackk hair, with a little bit of a foretop, just like a man, in true fashion of the
day".. Alonso Diaz "dressed like a Spanish gentleman, shiny sword" and all,
revealingg his womanly side "only in how she moved her hands, despite
theirr bulky, meaty, and robust appearance". In effect, the ensign "looked
moree like a eunuch than a woman".43
Alonsoo Diaz spent the next month in Rome as the guest of princes and
thee most genteel men of Roman society. The Roman Senate named him an
honoraryy citizen of Rome and they celebrated the ceremony in the Capilla di
SanSan Pedro attended by many cardinals. After the ceremony, at a reception
hostedd in his honour, Alonso suddenly found himself in the presence of
threee cardinals. Cardinal Magallón turned to Alonso and stated, "your only
defectt is that you are a Spaniard". "My illustrious Lord" politely offered
Alonso,, "I believe it is the only good thing I do possess".
Erausoo assumed the identity of Spanish man 'not for an evil purpose',
revolutionn or indulging in sexual licence, but only to fulfill her 'natural
inclinationn for military service' to her King and to Spain. Catalina de Erauso,
aliass Alonso Diaz Ramirez de Guzman, a total man and a total woman, had
realizedd the zenith of one's career.

Genderedd 'Orientalised Others'
Nott everyone who overstepped their rigidly defined gender status fared as
welll as Alonso Diaz in early modern Spain-New Spain. Hierarchies of class,
religionn and ethnicity further skewed Spanish perceptions of gender.
Consequently,, tribunals selectively applied the sodomy laws both in Spain
andd New Spain. Perceptions of sodomie and the prosecution of sodomites in
thee peninsula and in the viceroyalty had evolved as 'textual' constructs or as
aa sort of sexual orientalization of others.
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Inn Orientalism, Said has suggested that a 'reconstructed knowledge'
aboutt the Orient, itself a blatant exercise in the discursive aspect of imperial
power,, formed part of late eighteenth-century European political and
economicc imperialism. Said identified the amassing of such knowledge and
itss subsequent dissemination as 'Orientalism'.44 He noted that under political
andd economic imperatives, imperialism fabricated a certain 'knowledge' of
thee Orient, itself constituted for the exercise of imperial power; this
knowledgee produced what would henceforth become the Orient and that
phenomenonn remains fundamental to understanding one discursive aspect
off colonial rule. The need, though, and the ability to restructure societies
characteristicc of modern capitalist imperialism provided the context for the
developmentt of the discourse that Said has identified as 'Orientalism'.*5 For
thee purpose of elucidating how sodomie evolved as one discursive aspect of
Spanishh colonial rule, I have appropriated the Said's definition of
'Orientalism','Orientalism', as a style of thought based upon an "ontological and
epistemologicall distinction".46
Ahmadd questioned Said's "will to portray a 'west' as the same from the
dawnn of history up to the present, a sense of continuity itself fabricated in
post-Renaissancee Europe". Furthermore, Said argued that the "ideology of
modernn imperialist Eurocentrism had already inscribed itself in the ritual
theatree of Greek tragedy, later integrated into a transhistorical Orientalist
discourse".. Tracing the genesis of 'Orientalism' to the ways in which ancient
Greekss or medieval Europeans perceived racial or cultural 'others', wrote
Ahmad,, simply ignored the historical specificity of the material conditions
forr modern European imperialist systems which are more integrally
connectedd to the social transformations of their time.47 For Ahmad, Said's
ideass are not only ahistorical but also anti-Foucauldian in a methodological
sense.488 Ahmad, has also argued for more historical accounts of imperial
sociall formations and their transformations as the basis for understanding
theirr historicity.
However,, despite Ahmad's criticisms of Orientalism, Said has expanded
ourr understanding of how colonial rule employed discursive descriptions to
helpp cement its ideological perspectives. I suggest that the discursive aspect
off imperial power embedded as part of eighteenth-century European
Imperialismm can also apply to early modern Spanish Imperialism. Take for
example,, the rupture in discourses concerning sodomie that began roughly in
conjuctionn with the proclamation of the 1497 Pragmdtica. The moralists
nurturedd these discourses throughout the early modern period and
providedd Spain with yet another 'just cause' for cultural domination.
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Inn the style of a more historical account Spanish imperial social
formationss and their transformations, my fnsfdn'co-materialist approach to
thee many ways in which the early modern moralists 'constructed
knowledge'' of sodomites in Spain-New Spain, and the ways in which
sodomitess contributed to, contested or mediated this knowledge, differs
fromm Carrasco's reification of the Inquisition's role in the prosecution of
sodomyy trials in seventeenth-century Valencia or Gruzinski's mentalité
approachh to the 1657-58 Mexican sodomy cases. The authors of these
seminall works on early modern Spanish sodomy prosecutions ignored any
linkk between perceptions of sodomie and the power-knowledge nexus of
imperialism-- colonialism.49
Inn early modern Spain-New Spain, those men characterized as the
moralistss by historians founded a school of thought that envisioned a new
Spanishh Man. The moralists cultivated distinction after distinction made
betweenn Spanish Vir and sodomites. In doing so, the moralists repudiated
Moorishh Spain and instead emphasized the cultural value of a
posfColombiann Spain— a discursive practice or function that appears to be
ann "ideological corollary of colonialism".50
Amongstt the differently defined cultural values, the moralist defined
sodomiesodomie as an 'unnatural' sexual practice. Men sodomites, in particular, bo
thee wrath of an inconsistent, selective, yet brutal politics of sexual
repression—— a politics that formed part of a more global form of discursive
intolerancee in early modern Spain-New Spain. The courts, too, prosecuted
womenn sodomites, albeit fewer in number, throughout the peninsula and to
aa much lesser degree in México. In chapter two, I have addressed the
reasonss for this paucity, therein, having sketched brief histories of some
womenn sodomites prosecuted by the Spanish tribunals during the early
modernn period.
Thee Spanish courts did not tolerate men or women who engaged in
sodomiticall practices with others of the same sex or with animals. In
sixteenthh and seventeenth-century México, colonial officials displayed a
particularr sense of repulsion for their 'newly' nurtured construct, the
'effeminate'' sodomite. Unlike the sodomy cases prosecuted in the peninsula
duringg the early modern period, His Majesty's High Court in Mexico City
activelyy pursued and prosecuted these 'effeminate' sodomites, men who
purportedlyy "dressed like women" and "wallowed" in the 'nefarious crime
andd sin' contra natura. Unlike the Alonso Diaz case, the Mexican criminal
courtt prosecuted men who instead preferred to be addressed by their female
pseudonyms.. In short, colonial authorities felt certain that they had
discoveredd a 'subaltern' web of 'effeminate' sodomites in the heart of the
seventeenth-centuryy metropolis, a phenomenon often associated with the
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diabolical,, disease or anthropophagy- all characteristics conspicuously
absentt in textual references to sodomy prosecutions in the peninsula.
Howw can historians, in an attempt to make sense of these ever changing
processess and discursive descriptions, set out to write about Spain and New
Spain?? Can one explain the codification of sodomie as a 'crime and a sin', at a
givenn historical juncture, as one more 'just cause' to 'sexually' subjugate and
dominatee both peninsular and colonial subjects? And, can one attest to how
bothh men and women, in the harbours or in the viceroyalty, contested or
mediatedd the rifts and shifts of these textual constructs within its
appropriate,, historicised paradigm?

Thee Discrete Charm of Imperialism as the Primary Category of Analysis
Inn my attempt to historicise notions of early modern Spanish 'manliness'
andd of sodomy, I have chosen to focus on Spanish Imperialism and not on
'nationalism'' as the primary category of analysis. Ahmad has proposed that
historicall focuses on nationalism have "frequently suppressed questions of
genderr and class", not to mention overlooking differences of religion and
ethnicity-- all of which interacted with early modern Spanish Imperialism.
Althoughh 'nation' functions "globally as a component of identity", according
too Spivak, the concept cannot register "the multiple and incommensurable
differencess dividing one nation from another or from itself."51
Often,, when one focuses exclusively on the 'nation' —Spain or New
Spain—— as discrete ideologies, one tends to portray them as two different
worldss each fundamentally 'coherent' and 'external' to one another. Thus,
onee risks being unable to speak of any fundamental differences within
particularr structures of Spanish imperial politics. The inability to identify
differencess based on class, religion, ethnicity or of gender formation within
thesee political structures compels one to minimize those kinds of differences
andd to absolutize the difference between Spain and New Spain.52
Forr the purpose of this study, I have looked beyond the borders of
Spain,, New Spain or sodomie and have focused on the discursive aspects
containedd in the early modern moralists' texts as mechanisms used to
constitutee what Rubin has referred to as a "sex/gender system" or a way of
negotiatingg back and forth between "chromosomal sex and social gender."53
Forr Sedgwick, this "set of discursive and institutional arrangements"
mediatee between the physical fact that each person inhabits, at a given time,
aa particular geographical space, and the far more abstract— citizenship."54
Ass Spain sought to impose its representation of early modern man as
partt of its evolving imperial politics, this notion overlapped with other
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categoriess of social control, namely- class, ethnicity, religion and gender. In
vieww of the overlap between these categories, it made greater sense to
analyzee my interrogation of sodomy prosecutions and perceptions of
'manliness'' from a 'global social analytic', or to focus on an imperialist world
systemm that defines 'social' as "the intersection of the political, the economic,
andd the ideological, none of which can be reduced to any of the others."55
Forr this reason I have appropriated the memoirs of Catalina de Erauso,
thee notions of Vir, of sodomie written by moralists and the procesos of
sodomyy trials prosecuted in the peninsula and in New Spain between 1561
andd 1699. The discourses contained therein have made it possible to sketch a
portraitt for the study of the 'natural' link between notions of Spanish
Empire,, 'manliness', sodomie, and the 'effeminate colonial sodomite'. In
doingg so, I will continue to insist that well-articulated hierarchies based on
class,, ethnicity, religion and gender formation 'determined' and in some
instancess 'over determined' both the politics and the ramifications of
transcendingg one's own early modern 'manliness'. Thus, from the outset, I
shalll argue that these categorical hierarchies have 'over determined' the
descriptionss of early modern Spanish Vir and of sodomy contained in the
numerouss texts represented in this study.56
Privilege,, based on these 'natural' hierarchies, extended to the
monarchy,, to the nobility, to the officers of the court, to theologians, to the
magistratess of the tribunals, to the higher ranked officials who directly
participatedd in the imperial expansion, to the intelligentsia, the literati -men,
mostly,, in positions of political and economic power. The 'others' Sodomitas,Sodomitas, Mows, Indios, Mestizos, Negros, Mulatos, mariners from o
'nations',, others of less humble origin--, these men so often depicted as
'lascivious,, filthy,1 or exhibiting a 'perverted' type of 'manliness' by the early
modernn moralists bore the brunt of the sodomy prosecutions in Spain and
inn New Spain. Spain's 'just causes' in the economy of imperial politics
fabricated,, molded and changed perceptions of sodomy in order to
legitimizee the burning of sodomites as an exemplary punishment for such
defiancee committed against King, Queen or God. The early modern
moralistss linked notions of manliness, sodomy and effeminacy to the
political,, economic and religious dogmas that buttressed Spanish
Imperialism. .
Myy focus on Spain's imperial sphere is meant to look beyond New
Spain,, and even beyond sodomites as discrete cultural monoliths, whereby
alll that is constituted as exotic or gender-like other becomes homogenized
intoo a "singular cultural formation". Many present day 'colonial* historians
havee presumed these monoliths to be necessarily superior to yet another
discretelyy homogenized formation- Spain and its "tradition/ modernity"
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bipolarity,, its colonial relationship with New Spain often re-constructed in
discretee spaces independent of one another. When one emphasizes the
culturee of New Spain, over that of Spain -with all its classes, religions, and
ethnicities—,, the viceroyalty assumes a 'singularized oppositionality', or a
sitee idealized, simultaneously, of "alterity and authenticity".57
Itt follows then that neither the 'colonisers' nor the 'colonised' constituted
homogenouss groups in the early modern period. Nor can one assume that
thee Spanish nobility, the Spanish Catholic Church, peninsular sodomites or
theirr 'effeminate' counterparts in the Indicts represented concrete categories.
Instead,, early modern peninsular cultures and the cultures of New Spain
shouldd be explained in "relation to one another, and as constitutive of each
other"" in particular moments of communication and contact.58 Although
thesee categories may initially appear to have represented 'natural'
differencess based on national origin, one cannot assume that Vir, Spain or
thee sodomite comprised "fixed or self-evident categories".59 These
'historicallyy constructed' categories coexisted in a perpetual state of
redefinition.. Ever-changing "political and economic imperatives of colonial
rulee constantly rearticulated their specificity". Thus, historically constructed
discursivee motifs such as the 'manly' Spaniard and the 'effeminate' sodomite
emergedd as one of Spain's culminating attempts to textualize 'just causes' of
culturall domination should be interpreted in relation to 'specific practices of
ruling,'' rather than as a function of a generalised colonial condition.60
Inn early modern Spain-New Spain, cultural domination, as a specific
practicee of ruling, functioned as a major aspect of imperialism and as such
'culture'' became a major site of resistance for individuals like Alonso Diaz
orr other sodomites, as the findings presented in subsequent chapters will
helpp to illustrate. But, precisely because cultural contradictions within the
imperializedd formations tended to be so varied —sometimes along class or
ethnicc lines, as in the case of sodomitical cultural forms— one cannot speak
off a 'totality' of sodomitical culture either in Spain or in New Spain, posited
ass a "unified, transparent site of anti-imperialist resistance". To do so, is to
portrayy sodomites or New Spain, two historically constructed categories, as
"endowedd with an inherent tendency towards a 'national' or 'civilizational
singularization'' .61
Perceptionss of 'manliness', or SoS, in the early modern period reflected
thee way in which the 'textual constructs' of 'gender' within the rubric of
Spanishh imperialist/colonialist history engaged and propelled each other's
discursivee forms. Within an ever-changing imperialist-colonialist formation,
bothh Spain and New Spain nurtured the multiple attributes indicative of
earlyy modern Spanish 'manliness'.62
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Thee erection of discrete 'national' boundaries, Spain or New Spain, and
categorizationss such as 'coloniser' or 'colonised' did not by 'nature'
constitutee an inherent difference between the two. Whatever differences
mightt have existed between 'coloniser' and 'colonised', again appear to have
beenn in a perpetual state of redefinition determined primarily by the
nuancess of Spain's imperial formation. Also, significant hierarchies of class,
ethnicity,, religion and gender further exacerbated an already complex
portraitt of these groups in the peninsula and in the viceroyalty.63
Thee 'manly' Spaniard, SoS, and the 'effeminate' colonial sodomite
exposedd issues particular to Spain, issues termed 'just causes' as its colonial
apparatuss sought to impose its cultural domination in Spain-New Spain.
Forr early modern Spain, this meant fortifying its construct of Vir in
combinationn with its need to discipline a multilingual, multicultural, 'supra
national'' labour force- tradesmen for the most part, in the cases consulted
forr this study. Over the course of the early modern period, Spain sought a
culturall restructuring of both the peninsula and one of its viceroyalties HispaniaHispania Nova.

Beyondd Gender
Historianss writing about the early modern period cannot hope to further
enrichh our knowledge of gender specifications in Spain-New Spain on the
basiss of a bipolar opposition between 'coloniser' and 'colonised' or by
situatingg their work solely within the category of gender. The insistent
emphasiss on either the bipolar opposition or the discrete category of study
'valorizes'' and 'privileges' the categories of 'nation' or 'gender' over other
categoriess of historical analysis. Furthermore, this persistent emphasis on
representingg Spain in terms of its 'productive system' and New Spain in
purelyy passive terms of having experienced an 'externally inserted
phenomenon',644 mirrors the early modern moralists' depiction of woman as
aa metaphorical vase in relationship to the Spanish Vir. The upshot of
valorizingg Spain or México along such lines, 'freezes' or 'dehistoricizes' the
globall sphere within which struggles between the peninsula and the
viceroyaltyy actually took place.
Recentt 'feminist' scholarship has ventured beyond an exclusive analysis
off any given 'sex-gender system' to interrogate other issues and categories
ratherr than simply focusing on the history of 'women and sexuality'. This
neww scholarship has defined gender, itself skewed by class, ethnicity and
religionn overlaps, as a 'useful category of analysis' for explaining the many
wayss in which (colonial) societies constructed and represented relations of
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power.655 Sangari, Vaid, and Bern have argued that 'western' societies and
cultures,, throughout different modernizing epochs, have gendered all
aspectss of 'reality'. Thus, gender should function as a mode of interrogating
one'ss efforts at historical reconstruction. However, because other categories
off analysis skew the experience of gender, an exclusive focus on gender
itselff "can never be adequate for a feminist historiography".66 Alonso Diaz'
diatribess on Italians, Indios and Negras, juxtaposed with his representations
off the honourable Spanish man provides an example of the way in which
thee ideology of gender intersected with the categories of ethnicity and
xenophobia. .
Genderr formations should not then be "understood in stable or abiding
terms"677 either within or between the borders of nations. While patriarchy
mayy be universal, its specific structures and embodied effects are certainly
not.688 This insight has challenged the "assumption inherited from
nineteenth-centuryy bourgeois feminism that women are naturally or
essentiallyy united by their 'common' subordination."69 The prosecution of
sodomites,, witnessed in most parts of early modern Europe also functioned
differentlyy across space and time.
Mostt recently, however, so-called 'gay' or 'queer' historiography has
remainedd stagnant within the 'sex-gender' system and has positioned the
homopolitann cultures of, say, England, the Netherlands and France in a
demarcatedd 'first world' and simultaneously located or 'frozen' its brother
culturess of Spain, Italy and México in another world. In his comparative
analysiss of eighteenth and nineteenth-century "gender and the homosexual
rolee in modern western culture", the American-based historian Trumbach
concludedd that,
"Itt is now clear that Western homosexual behaviour has always operated within the
termss of two worldwide patterns. Adult men who married women, had sexual
relationss with males, who in some cultures were adolescent boys, and who, in
others,, were adult men who had permanently adopted a transvestite role situated
somewheree between the other two genders. The active adult male partner in these
actss maintained his dominant gender status; adolescent boys left behind their
passivityy at manhood; and only the transvestite male undertook a permanent new
genderr role as a result of his sexual conduct. Homosexual behaviour in the West was
alwayss enacted within an illicit subculture, both before and after 1700. It can also be
shownn that the appearance of the adult effeminate male as the dominant actor in the
subculturee occurred only after 1700. It is only after that year that the use of the
modell of the gay minority, with its subculture and its roles, becomes appropriated in
thee study of Western societies. It is [my] insistent argument that the minority model
wass fully established by 1750, at least in northwestern Europe, that is, in the
Netherlands,, France, and England".70

Too suggest that all "Western homosexual behaviour has always or was
always,always, tit or tat, both before and after this or that year is to argue, in effect,
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thatt sodomies originating within social spaces identified as neither ping nor
pongg are not 'true' Western sodomies. In this scenario, the birth of the
modernn 'Western homosexual', as the categorical 'site' of opposition, with its
indeliblee mark of 'constitution and difference' as its 'metatext', devours
culturall heterogeneities into a single metaphor.71 Trumbach also affirmed
thatt "the adult effeminate male appeared, only after 1700, as dominant actor
inn the subcultures", in short, "a model of the gay minority fully established
byy 1750, at least in northwestern Europe". Furthermore, in "1750 there was
forr women who sexually desired women not yet any role parallel to the new
rolee for male sodomites". Trumbach's assessment of "Western homosexual
behaviour"" reduces all homopolitan cultures to an 'ideal-type' and implicitly
fullyy expects one to narrate early modern sodomies commensurate with that
'ideal-type'.. The 'ideal-type' of sodomitical formations assumes that 'gendersexualities'' and 'nation' are themselves "trans-historical, supra-national, or
self-identicall categories".72
Bhabha'ss work on 'nationalism' suggests that no "privileged narrative of
thee nation" nor any "single model could prove adequate" when one attempts
too reconstruct its "myriad and contradictory historical forms."73 Balibar has
phrasedd it differently, "nationalisms do not work everywhere the same way:
inn a sense they must work everywhere in a different way, this is part of the
nationall identity."74 Moreover, a number of other characteristics could
accountt for differences in 'Western' sodomitcial formations. Mechanisms of
sociall control such as the discursive weapons of the moralists or the
punishmentt meted out by Spanish Courts all contributed to a distinct form
off sodomitical culture in early modern Spain-New Spain. Not only did
Trumbachh 'freeze' early modern sodomies within a 'first-world' sphere, his
ethno-sexocentricc model conflated the histories of both women and men
sodomites. .
Trumbachh further inflated the histories of northwestern European
countriess by adding that, "from the documentation it is apparent that by the
nineteenth-centuryy the modern Western system of sexuality and its related
genderr roles were fully in force in the United States as well as in the most
modernizingg societies of that day, the Netherlands and England".75
However,, "at the end of the eighteenth-century it is apparent, however, that
Italy,, and probably most of southern and central Europe as well, had not
adoptedd the new system."76 Perhaps this was the case. However, shouldn't
onee instead ask, how, if at all, did sodomies in southern Europe differ from
theirr counterparts in the north? And what, if anything, accounts for the
similaritiess or differences?
Too do so, is to avoid the conflation of European cultures at any historical
juncturee and to reject the notion of a privileged narrative of sexuality
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emanatingg from any one culture. If, as Bhabha has suggested, one should
nott advocate a 'privileged narrative' of the 'nation', then, by extension, one
shouldd debunk a privileged narration of Ziomosexuality. "We cannot", as
Weekss argues, "understand homosexuality just by studying homosexuality
alone",, but instead one should go "beyond the confines of homosexuality in
particularr or sexuality in general" to seek a broader understanding of
genderr and its intersection with other categories of historical analysis.77
Thee use of gender as a category for cultural analysis can create a number
off interpretive obstacles given the propensity of this category to generate
"distinctionss and abstractions."78 If one attempts to resist homogenizing
interpretationss of sodomies, sodomy prosecutions in Spain-New Spain
shouldd be analyzed in relation to one another and not within the context of
Englishh or Dutch early modern histories. By doing so, one can compare and
contrastt the peculiar sodomitical formations of Spain-New Spain with
sodomyy prosecutions within other European imperial orbits and establish
whetherr or not sodomies functioned differently across time and space.
Inn his work on the history of homosexuality, Halperin described
'sexuality'' as "culturally variable rather than a timeless, immutable essence".
He,, too, rejected the notion that the sexual nomenclatures of the
contemporaryy West functioned as "transcultural, and trans-historical terms,
equallyy applicable to every culture and period." For Halperin, the forms of
whatt might appear to be similar sexual practices in different countries of the
Westt "did not travel well from one historical moment to another". He
stipulated,, for example, that a 'paederast,' the "classical Greek adult,
marriedd male who periodically" enjoyed penetrating a male adolescent
differedd from the 'berdache', a "native American (Indian) adult male" who
fromm childhood took on many aspects of a woman and was later "regularly
penetratedd by the adult males" in New Spain. The 'berdache,' too, differed
fromm the "New Guinea tribesmen and warriors who, from the ages of eight
too fifteen were orally inseminated on a daily basis by older youths" who
eventuallyy married women.79
Halperin,, nevertheless, added that "the distinction between
homosexualityy and heterosexuality, far from being a fixed and immutable
formm of some universal syntax of sexual desire, can be understood as a
particularr conceptual turn in thinking about sex and desire that occurred in
certainn sectors of northern and northwestern European society in the
eighteenthh and nineteenth centuries."80
However,, as the findings of this study will demonstrate, this
"conceptuall turn in thinking about sex" is not limited to the "modernizing
societiess of northwestern Europe, France, the Netherlands, and certainly
England,"England,"8181 but was also present in Spain and in New Spain- albeit in
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differentt forms. Depicting the "West's" history of sexuality by valorizing
"northwesternn European" models, borders on an ethnosexocentrism that
cann sometimes lead to broad generalizations about early modern
sodomiticall formations.
Historicisedd Man
Inn Spain-New Spain, its own 'conceptual turn' in thinking about Vir took
neww twists and turns when the notion of an 'effeminate' sodomite in the
IndiasIndias became a main-stay of Spain's politics of 'manliness'.
Notwithstandingg connotations of 'unmanliness', the supposedly selfidentifiedd 'effeminate' sodomites in 1657-58 Mexico City, who had reappropriatedd notions of 'effeminacy' for their own exploitation had
rearticulated,, in the words of Sinha, the "broader shifts in the colonial
economyy of manliness". That is, the supposedly 'cross-dressed' Mestizos in
México,, who "dressed, walked, and addressed each other as women",
substitutedd a supposedly more 'natural' gender hierarchy between 'manly'
andd 'unmanly' men in lieu of, say, Spanish 'racial exclusivity1.82
Whilee the 'cross-dressed' Mestizas might have substituted one category
forr another, and while this 'effeminate' form of self-representation along
withh the many 'parties' or "gatherings they hosted acting like women",
mightt have appeared as a "challenge to specific colonial policies," one does
welll to ask whether or not these so-called self-described 'effeminate'
sodomitess or even Antonio Diaz for that matter, actually subverted gender
formss when they assumed their new identities or postures.83 My point is,
justt how 'subversive' can one consider 'cross-dressed' Mestizas or Alonso
Diazz in seventeenth-century New Spain when these 'men' actually
reinforcedd Spanish 'gender' forms along ethnic and class distinctions?
Chatterjeee has labeled these political anomalies and the struggle for
legitimacyy in one's own culture as the paradox of 'subalternity'.84 Or, more
succinctly,, as Sarkar has proposed, the self-perception of effeminacy
actuallyy constitutes an expression of hegemonic aspirations.85 The 'crossdressed'' Mestizas and Alonso Diaz, then, emerged as products of the
contradictionss and juxtapositions which characterized Spanish colonial
culture. .
Writingg about sodomy prosecutions in Spain-New Spain from this
historicisedd context allows the possibility of interpreting particular cultural
nuancess which influenced notions of 'sex and gender' evident in these two
earlyy modern metropolitan centres. The practice of sodomy in the peninsula
didd not begin with the arrival of the Arabs in the thirteen century nor did it
ceasee to exist after Spain 'completed' its re-conquest of the peninsula in
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1492.. Likewise, I believe it is doubtful that all the men, women and children
off the Indias, as many chroniclers of the period have recorded, practised
sodomyy before the arrival of the Spaniards and then ceased to enjoy such
practicess with the advent of Catholicism. Rather, I think it is more prudent
too evoke the significance of imperialism for a history of these textual
constructionss and their nuances. In doing so, historians can distance
themselvess from writing about discrete Western perceptions of sodomy
withoutt any reference at all to early modern Spain's supra-political project
andd its relationship to sodomies.
AA more historicised approach aimed at an explaning sodomy
prosecutions,, their intertwinedness situated within an evolving imperial
formation,, in early modern Spain- New Spain, thus, implies a closer reading
off more traditional interpretations of both Spanish 'manliness' and Mexican
'sexuall norms' as discrete forms or mutually exclusive categories of inquiry.
Thee more recent 'gender' historiography of Spain-New Spain has
demonstratedd a hesitancy to reconceptualize the re-definition of early
modernn 'manliness' within the context of Spain's imperial formation.86 The
refusall to contextualize issues of 'gender' within the broader category of
imperialism-colonialismm has resulted in many a 'redundant copula'87 and
limitedd important contributions to the understanding of sodomy
prosecutionss such as Gruzinski's 'Las cenizas del deseo/ Trexler's Sex and
ConquestConquest and Lavrin's work on sexuality in 'colonial México' because of their
predominatelyy 'indigenous' or 'peninsular' frames of references.88 Murray's
totalisingg narrative, Latin American Male Homosexualities fared even worse.89
Myy discussion of the politics of early modern 'manliness' differs from
thesee more 'classical' interpretations of Spain or México. Heretofore, much
off the research on 'homosexuality' in 'colonial' México has mirrored
inadequatee interpretations of archival documents. In his, Las locas, el sexo y
loslos burdeles, an /nsfdn'co-literary account of "homosexuality" in México since
thee arrival of Hernan Cortéz in 1521, Novo, narrated and in some instances
fabricatedd some of the most sensational aspects of the 1657-58 sodomy trials
inn Mexico City.90 Novo's preoccupation with the macabre obfuscated the
complexitiess of the colonial institutions, as mechanisms of social controll that
fuelledd a more global and repressive apparatus.
Inn 1986, about three decades after Novo, Gruzinski utilized the same
archivall texts in his seminal article titled, "Las cenizas del deseo", the only
publicationn to date on sodomy prosecutions in early modern México.
However,, Gruzinski's analysis of the 1657-58 sodomy trials explained, in
part,, as a logical consequence of some neatly described Spanish mentalité
dehistorizedd perceived differences of gender cultures in Spain-New Spain.
Gruzinskii also failed to explain how, or even if, that particular group of
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sodomitess prosecuted in the seventeenth-century metropole of México
contestatedd or assimilated Spain's attempt at cultural domination.91 The
focuss on Spanish perceptions of 'manliness' as the 'site' for analyzing the
relationshipp between gender and power allows one to move beyond the
confiness of gender politics to achieve a different understanding of how
ideologyy and culture nurtured these constructs in Spain-New Spain.
Myy emphasis on the textual construction of 'manliness' and the
prosecutionn of sodomites, as one constitutive principle of imperialism,
differss from these works and their 'indigenous' point of departure to explain
genderr formations in Spanish 'colonies'. Unlike these writers, my focus is on
thee 'historical specificity' of Spanish 'manliness' rather than on broad
historicall generalizations about the gendering of the Indias as 'female' and
thee 'feminisation' of the 'colonised' based solely on perusal readings of
contemporaryy secondary literature. The focus on 'historical specificity'
allowss for a more adequate discussion of the historical events that produced
thee 'effeminate sodomite' and rejects any line of continuity between Popol
VuhVuh and early modern New Spain to help explain away gender formations.
Iff one attempts to explain the historical and material conditions that
contributedd to a privileged man's definition of Spanish 'manliness' and by
extensionn his disdain for sodomy, from a political, a religious or an
economicc perspective one would achieve a broader understanding of these
constructss within the context of Spain's evolving imperial social formation.
Thee findings presented in the next three chapters on the 'textual
constructions'' of 'manliness' and the prosecution of sodomites in early
modernn Spain-New Spain will demonstrate how this broader analytical
perspectivee can help expand our knowledge of these prosecutions, or
understandingss sometimes rendered opaque by the more 'traditional'
interpretationss of gender in the peninsula or in the Mexican Viceroyalty
duringg the early modern period.
However,, perceptions of 'manliness' are just one dimension of Spanish
imperiall politics. The "focus on the imperial social formation points not only
too the intersection of the imperial with the categories of nation, race, class,
genderr and sexuality, but also to the essentially uneven and contradictory
naturee of that intersection".92 By venturing beyond simply pointing to the
intersectionn of metropolitan and colonial histories, Sinha has demonstrated
thee essentially disproportionate and contradictory impact of that
intersection—— that is 'imperial' and 'national' without conflating the two.93
Myy discussion of the evolving perceptions of sodomy during the early
modernn period presented in the next three chapters will point to how this
disproportionatee and sometimes contradictory rhetoric manifested itself
withinn the context of Spanish imperial history.
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Thee Mexico City sodomy cases, some 125 in total, prosecuted between
16577 and 1658, in addition to other archival documents, revealed the way in
whichh colonial politics tainted issues of 'manliness' and produced different
orr contradictory perceptions about sodomites in Spain and in the
Viceroyaltyy of Neww Spain. The differences attributed to these perceptions of
'manliness'' and of sodomie, the contestations and the mediations of these
constructs,, all contributed to a continuous redefinition of the early modern
sodomite.. This 'disproportionate' and sometimes 'contradictory' dialogue
constantlyy replenished notions of 'manliness' within the imperial context. In
Spain-Neww Spain, hierarchies differentiated by class, ethnicity, and religion
'overr determined' the gendered constructs of 'manliness' or the 'effeminate'
sodomite. .
Perceptionss of 'manliness', or rather an adherence to such notions,
functionedd as one 'locus' within the imperial realm for disseminating power
inn early modern Spain-New Spain. Consequently, I did not limit this study
too gender politics of the early modern period, but rather opted for a broader
scope,, one that focused on perceptions of 'manliness' and the prosecution of
sodomy.. The mediation or contestation of these constructs, in turn,
representedd these nicely sketched notions of the gendered orientalized other.
Suchh a focus helps to re-conceptualize the traditional historiography of
genderr in early modern Spain-New Spain. This is because an historical
understandingg of 'Spanish manliness' from the perspective of the political,
economicc and ideological developments of the early modern period requires
extendingg the "exclusive national frame of reference to recognise its location
inn a larger imperial social formation."94

AA Leveled Field of Study
Throughoutt my discussion of Spanish 'manliness' and sodomy
prosecutions,, I have attempted not to privilege gender or any one of the
otherr categories of historical analysis. The contents of the sources discussed
inn the following chapters will reveal how the multiple scaffolds erected by
Spainn changed the facade of 'manliness' throughout the early modern
period.. My discussion of the sodomy cases prosecuted in Sevilla or Granada
willl highlight xenophobic politics and the codification of sodomy as a 'crime
andd a sin' as the pertinent contexts for early modern issues of 'manliness'.
Thee Mexican sodomy cases of 1657-58 exposed gender identities in terms of
classs and ethnicity as important contexts for 'manliness'.
Inn an apparent contradiction of rhetoric, early modern moralists
neverthelesss associated sodomitical practices in the peninsula with the
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favouredd 'manly', or 'virile' fellows rather than with an 'effeminate
sodomite',, the object of colonial derision. The moralists' focus on
'effeminacy'' to distinguish the Mexico City 'sodomite' from the sexually
virilee peninsular 'sodomite' exposed the contradictions of a discourse that
attemptedd to link sodomitical practices with a distinct and distant
homopoiitanhomopoiitan persona defined in terms of "effeminacy and lacking of
virility".. These multiple attributes of 'colonial effeminacy' which are often
disregardedd result in neglecting historical analysis of colonial
contradictions.95 5
Thee transformation of these contradictions occurred as the institutions of
sociall control -led by the courts and the church- sought to assure
themselvess of a new society neatly categorized along class, ethnic, religious
andd gender boundaries. More traditional historiography on 'colonial' Latin
Americann society assumes that posfConquest institutions and other cultural
formationss crystallized at the end of the sixteenth-century and remained
stablee until the middle of the eighteenth century, a period often referred to
ass the "mature colonial period" or the "Baroque era." However, institutions
off social control and other cultural formations in 'colonial' Mexican society
bothh altered significantly during the seventeenth-century. The prosecution
off sodomites in Spain-New Spain formed part of Spain's imperial politics
andd its effort to cement embryonic differences between its emerging
bourgeoiss classes.
Thee articulation and re-articulation of these classes, based on religious
andd ethnic differences, constantly responded to specific changes in
Spain-Neww Spain that have helped explain differences in the perceptions of
thee peninsular sodomite with respect to his effeminate counterpart in the
viceroyalty.. Spain nurtured the idea of the 'effeminate' sodomite in the
IndiasIndias primarily in response to a decaying political and economic
domination.. In the early sixteenth-century, notions of 'effeminacy' and
'passivity'' had loosely characterized all the inhabitants of the Indias.
However,, by the mid-seventeenth century, colonial authorities deliberately
attributedd this characteristic specifically to characterize the Mexican
sodomite.. Over the course of the early modern period 'effeminacy' evolved
fromm a loosely defined attribute associated with the entire population of
Neww Spain, to an attribute associated very specifically with the sodomite.96
Inn his work on colonial stereotypes and the 'effeminate babu', Bhabha
hass proposed that both 'coloniser' and 'colonised' had socially or culturally
constitutedd themselves as categories. Bhabha has explained the colonial
stereotypess of effeminacy in the context of an 'ambivalence' which results
fromm the simultaneous identification with and alienation from the colonial
otherother inn the formation of the colonial subject.97 His notion of 'ambivalence' as
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constitutivee of the colonial subject has further complicated interpretations of
thee 'coloniser' and 'colonised' in terms of simple bipolar oppositions, but his
insightss do not fully explain historical processes that might have
contributedd to notions of effeminacy.98 Models of the colonial subject based
onn supposedly universal gender and sexual dynamics of identity-formation,
moreover,, do not offer a satisfactory context for the discursive aspect of
coloniall 'effeminacy'; this is because different historical developments over
determinedd this construct." The recurring shifts in the 'textual' constructs of
thee sodomite and the 'effeminate' sodomite reflected the way in which
economicc underpinnings undermined the privileges enjoyed by colonial
authoritiess in Spain-New Spain and the political challenge posed by the
sodomitess to that particular class.
Thee intersection of two notions, the 'effeminate sodomite' on the one
handd and early modern discourses about 'manliness' on the other,
functionedd as an over determined context for the concept of 'effeminacy' in
thee peninsula and reveals one further indication of the unevenness in the
intersectionn of metropolitan and colonial contexts. The elaboration of the
promiscuouss sexual appetites of the Indios intersected in complex ways with
thee elaboration of distinct and self-restrained sexual mores of Spaniards.
Thee concept of effeminacy in New Spain embodied notions about
cannibalism,, human sacrifices and the degradation of all Mexicans. The
coloniall authorities described 'effeminate' sodomites in terms of social or
economicc factors or scientific factors such as cancer, wide-spread disease,
contamination-- the emphasis was inevitably on degradation and the
diabolical.. The popularity of notions of disease, embodied in the concept of
effeminatee sodomite, does indeed illustrate the essentially interactive
processs in the deployment of the discursive mechanisms of colonial rule.
'Colonisers'' seldom held power unilaterally in 'colonial México'. The
productionn of 'colonial knowledge' in México always entailed a "two-way
process,, constructed out of the contestation and collaboration" of certain
sectionss of the different classes with the Spanish. The appeal of the early
modernn politics of 'manliness' was symptomatic of the efforts made by
Alonsoo Diaz, for example, to establish his own hegemony in colonial
society.1000 Although Catalina de Erauso renounced her identity as 'woman'
andd other more traditional forms of sexuality, Alonso Diaz supported the
genderr prescription of Virgin' for unmarried women.101
Thee rewards given to Alonso Diaz by men in positions of power and the
punishmentt applied to suspected sodomites in early modern Spain and
Mexicoo revealed a system of contradictions which selectively applied
Spanishh law, one biased by hierarchies of privilege. Although the Spanish
Courtss asserted their power to 'protect' or 'accommodate' women and their
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differences,, in practice, they did so having privileged notions of 'manliness'
ass their point of reference. Alonso Diaz had emulated the perfect 'man' - a
conceptt conceived by the moralists- in an epoch fraudulently depicted by
triumphantt histories as Spain's Golden Era, idyllic, for some, gilded for
others.. Vir began to sow its roots as early as 1492 and by the midseventeenthh century, the plant had slowly began to rot.
Indeed,, wrote Vallbona in reference to seventeenth-century Spain,
"thosee were days when adventures, wars of conquest, colonization and fame had all
beenn reserved for men. Those who are not familiarized with the world of the
Basquess are surprised that Catalina lived on the margins of all conventional norms
withoutt an encounter with the Inquisition. In order to better understand that
impetuous/anxiouss spirit and her heroics one must take into account her Basque
origins.. On the one hand, the Basques have distinguished themselves for their
individualism,, adventurous spirit, valour, and the self-conscience of their strength as
ann ethnic group. The prestigious role played by the woman in Basque culture is one
worthh remembering since recent studies have revealed the matriarchal character of
saidd society".102

Perhaps,, however, neither Erauso nor Diaz evoked their Basque origins
ass a precursor to their alternative forms of dressing and living. In fact, quite
thee opposite often occurred, especially when Alonso sought to reinstate his
'manlyy honour' and his defense of Spain as 'nation' and 'Empire'. In 1626,
havingg left behind the notoriety and commotion he had caused in Rome,
Alonsoo Diaz made his way to Naples en route to Spain. One day, as Alonso
walkedd around the quay in Naples, the "laughter and guffaws of two
beautifull courtesan dames, who sauntered about in the company of two
youngg men, drew his attention". The dames stared at Alonso. Alonso stared
backk at the dames, one of whom asked, "Senora Catalina, have you lost the
way"?? Alonso responded "Senora puta, how would you like one hundred
thumpss on the scruff of your neck and a hundred slashes to any man who
triess to defend you?" The dames and the young men all very quietly slipped
away. 103 3
Alonsoo Diaz eventually returned to the peninsula. On 12 July 1628,
Felipee IV instructed the Ministers of the Casa de la Contratación in Sevilla to
affordd the "Alférez dona Catalina de Erauso" passage to New Spain without
requestingg any information from her whatsoever.104 In 1630, as the ensign
awaitedd to depart for the Indias, "she sat in the Cathedral of Sevilla".105 Later,
Alonsoo Diaz posed for a portrait painted by Francisco de Pacheco.106
Immortalizedd for centuries to come, on 21 July 1630 Alonso, by then also
knownn as Antonio de Erauso, along with another 160 passengers, set sail for
Neww Spain under the command of General Miguel de Echazarreta.
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Chapterr Two
AA Brief History of Early Modern
SpainSpain on Sodomie
"La"La tolerancia, la mas benéfica de la$ virtudes.
LaLa tolerancia, tan escasa entre nosotros".x
Franciscoo Tomas y Valiente

Likee some of his fellow contemporaries in early seventeenth-century Sevilla,
Frayy Pedro De León believed that sodomy constituted a sin and a crime
contracontra natura, one that spread like some contagious and pestilential plague—
"/aa lacra" as he often stated.2 In fact, wrote De Leon, the Lord Mayor of His
Majesty'ss Prison in Sevilla had the "brilliant foresight to imprison the
accusedd sodomites apart from the other men prisoners for the official feared
thee spread of the contamination" amongst the yet untainted prisoners.3
"Veryy dangerous", thought De León "to allow two young boys to lie together
inn bed".4 Evidently, the prison officials could not contain the contamination
fromm spreading for the 'pestilential vice' respected no boundaries.
Cristoball Chabes, another fray who also laboured at the prison,
witnessedd how, in that same prison, an old man named "Villarreal, a
merchant,, imprisoned on charges of bad debts, inserted a nautical cable —in
thee form of a robust man's member, measuring at least a third part of a yard
inn length— inside himself to emulate the same effect sodomites realised with
otherr men".5 The prison authorities accused the "filthy and dishonest"
Villarreall of having committed the "sin of pollution with himself" and they
sentencedd him to a public flogging.
Thee unfortunate Villarreal met his death not because he had indulged
himselff with the cable but after the authorities had submitted him to a
prolongedd session of flagellation as punishment for his depravity. As
Villarreall slowly died in prison he "vomited his intestines and died in the
stenchh of his dregs as an example of the amount of filth present in this
wretchedd and pestilential vice".6
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AA Nasty Turn of Events
Inn early modern Spain, the prosecution of sodomites and the codification of
sodomiesodomie as a 'nefarious crime and sin against nature', took a nasty turn
1497,, a marked rupture with the tolerance afforded such practices in earlier
periodss in the peninsula.7 The prosecution of sodomites continued unabated
bothh on the peninsula and in New Spain from the latter part of the fifteenth
untill the nineteenth century.
Inn this chapter, my discussion of the crimen and pecado contra natura,
itselff a textual construct, offers the reader a brief history of SoS or a survey
off the ever-changing discourses written and uttered by moralists, casuists,
andd literary writers within the rubric of Spain's evolving imperial
formation,, a politics imbued with a Baroque theological reformation which
moralistss sought to impose both in the peninsula and in New Spain.
Juridico-ecclesiasticall perceptions of 'manliness', a misogynist description of
thee 'other', xenophobia and, by the first decades of the seventeenth-century,
notionss of 'effeminacy', all contributed in their own way to the textual
mutationn of the sodomite and sodomie in the peninsula.
Isabell and Fernando, their lips still smacking from the sweet taste of reconquestt and discovery, proclaimed their celebrated Pragmdtica on sodomie
inn Medina del Campo on 22 July 1497. The Pragmdtica significantly
aggravatedd the discourses and the sentences passed against suspected
sodomites.. I shall return to the major points outlined by Isabel and
Fernandoo momentarily. But first, I wish to point out that the 'Catholic
Monarchs'' understood themselves to be sovereigns for "God had wished it
soo and as such they recognized no one superior to God".
Thee Pragmdtica concerned itself not so much with the heretofore
articulatedd social danger that marked the gravity of the sin; rather, the
documentt addressed the inner guilt or culpability of such an offense with
respectt to God. The Catholic Monarchs argued that the "crime committed
againstt the natural order caused particular offense to the Lord our God and
causedd great infamy on earth".
Furthermore,, they proposed that both "secular and ecclesiastical law
shouldd join forces to punish the nefarious crime, one not worthy of name,
destroyerr of the natural order, thus punishable by divine justice". Sodomy,
inn the hearts of Isabel and Fernando, led to the "loss of one's virtuous and
illustriouss pedigree or man's honour". Whoever perpetrated such a 'crime &
sin'' not only consented to an "ignoble act" but "ceased to be noble"~a
processs that culminated in a "weakened" or "cowardly heart".8
Forr Isabel and Fernando, this 'grave offense against God' produced in
mann the fear of torments and punishments that God could inflict upon the
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placee on Earth where these atrocities prevailed. Isabel and Fernando
resuscitatedd perceptions of sodomy which had festered in different parts of
thee peninsula, at least on paper, during other epochs of repression, for their
ownn political aims.

Now,, There's a Novel Idea
Att the end of the Visigothic period, around the year 1000, the Council of
Toledoo had written, "just like cleanliness of body and soul approximates
mann to God, on the contrary, incestuous torpezas [sodomies] distance man
fromm him".9 The horrendous and detestable crime, thought the council,
subjectedd the 'sodomitically inclined' towns and villages to the kindles of
fire,, a fire of eternal condemnation that awaited men who fell prey to this
vileness.. Some secular laws during the Visigothic period also condemned
andd outlawed sodomy. The Fuero Juzgo, for example, could not permit the
existencee of this "excommunicate evil" and punished sodomy with
castration.. Secular authorities usually handed the sodomites over to the
Bishopss for incarceration and penitence.10
Thee desire to constitute a unified Christianity in the Peninsula turned
thee minority Visigoths against the Jews and the sodomites.11 The Visigothic
LiberLiber Iudiciorum of 642-649 as well as the Council of Toledo in 693 'punished'
sodomiee with public castration or perpetual banishment in cases that
involvedd the clergy. Although Boswell has identified this religious
orthodoxyy during the Visigothic period as the origin for the prosecution of
sodomitess in early modern Spain, historical data does not support his
findings.122 In theory, the laws existed, however, in practice, authorities
rarelyy put them to good use as did Fernando and Isabel later in the sixteenth
centuryy having linked sodomy with other perceptions of 'manliness', a
categoryy inextricable intertwined with notions of class, religion and
xenophobia. .
Somee municipal fueros also enacted laws against sodomites and Jews.
Thee Fuero de Sepülveda, for example condemned Christian women found
withh any Jew to burn at the stake.13 In thirteenth-century Spain, Alfonso X, el
Sabio,Sabio, produced a legislative unification of municipal fueros under the
headingg of his Fueros Reales, With reference to sodomy, one fuero stipulated,
thatt both accused sodomites should be publicly punished and then hung
fromm their legs until death.14 The Fuero Real of 1255 proclaimed castration as
welll as hanging the sodomite by the feet until he died as its method of
punishment.155 However, despite all the rhetoric on sodomie and as in the
Visigothicc period, authorities during this historical juncture did not resort to
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thee systematic prosecution of sodomites or to the use of this type of
punishment. .
Thee wave of sodomy prosecutions in the peninsula and in Hispania Nova
begann after 1497 when the Catholic Monarchs reappropriated the concept of
divinee law, a construct elaborated in the Setena Partida, to legitimize 'human'
rule,, much to the glee of early modern theologians, as one 'just cause' for
demonisingg sodomy.

Thee Setena Partida

Chapterr XXI of the thirteen century Setena Partida titled, "De los que facen
pecadopecado de luxuria contra natura" defined sodomitico as the "sin against na
andd natural custom committed by men with each other". Consequently,
muchh "harm fell to earth for sodomia gravely offended God". The first part of
thee Partida traced the evils of the sin to the cities of Sodom and Gommorah,
twoo ancient cities inhabited by "evil people". "Lord our God" had so loathed
thee great evils of its inhabitants" that he destroyed both cities and all of its
people.. The sin known as sodomitico had derived from Sodoma, the place
wheree God had realized this "marvelous deed". In a word of warning, the
PartidaPartida cautioned "all men, to guard themselves against this evil for the s
gavee rise to many disastrous calamities on earth such as hunger, pestilence,
andd torment".16
Inn another early reference to sodomy, Genesis XIX, in the old Biblical
testamentt described how, "when two angels sent by Yave to Sodoma and
Gomorra,Gomorra, two metropolises renowned for sodomy, Loth provided shelte
themm in his house. Before they went to bed, the men of Sodoma, both young
andd old, encircled the house and asked Loth about the men he had sheltered
thatt tonight. "Introduce us to them," begged the men of Sodoma. The biblical
responsee to this allusion of sodomitical behaviour depicted how Yave
rainedd fire from the sky, destroyed the metropolises, all its habitants and all
theirr vegetation.17 In the words of Nietzsche, calamities resurrect the notion
thatt sins have been committed against customs.18
Fromm its inception, Christianity had excluded the sodomites from the
sacredd liturgy. The Tradición Apostólica, an amalgamation of ecclesiastical
dogma,, excluded the sodomites and whores from the sacrament of baptism.
Itt considered both impure subjects, related to idolatry cults. Later,
ecclesiasticall councils also excluded sodomites and whores from receiving
thee Eucharist and submitted them to severe penitence in order to rectify
theirr sins. Even so, the old Christianity did not propose severe penalties or
deathh for sodomites, but rather, alluded to the notion of internalizing the

AA Brief History of Early Modern Spain on Sodomie

57

conceptt of sin and the use of self-control as a deterrent to any external
sanction.19 9
Thee second part of the Partida addressed the question of who had
committedd the sin sodomitico and under what circumstances. Anyone in any
townn could accuse another man, again only men, of having committed the
sinn against nature. The Partida also meted out the appropriate penalty for
thee 'sin'. If found guilty, both the "actor and patient" faced the capital
punishmentt or death, although the Partida did not specify which sort of
death. .
Thee Partida pardoned those forced to commit sodomitical acts or those
underr the age of fourteen years- a benevolent clause that disappeared in
thee following centuries. Furthermore, the death penalty also applied to men,
andd in this instance women who engaged in bestiality. In an effort to erase
anyy memory of the crime, the Partida maintained that all beasts purported
forr said crimes should also be slaughtered.20
Biblicall examples of how God punished an entire city for its indulgence
inn the nefarious sin dominated the diabolical images written into the Partida.
Itt offered not a symbolic reading of the bible, but rather portraits of "actual
occurrences-- God had in fact destroyed a city consumed with the
indulgencess of sodomy". If God had destroyed Sodoma, by extension, the
samee fate awaited any city that harboured sodomy. Not only did it induce
infamyy for the accused, it also provoked great evils and pestilence upon the
cityy that consented to its practice.
Thee theological construct that sodomy represented an inherent evil
againstt 'nature', held by Castro and other moralists, also formed part of the
Partida'sPartida's central argument. Yet again, the Partida identified sodomy solely a
domainn of man, save in cases of bestiality. The Partida also provided for
greaterr facility in the accusation of sodomites. Anyone, including those
culpablee of other crimes, could denounce suspected sodomites. Significantly
enough,, the Partida did not make any mention of, or rather remained silent
onn the issue of masturbation.
Thee mid thirteen-century Partida along with other texts of the same
epoch,, for example the Furs of Valencia had stipulated similar penalties for
thee prosecution of sodomites. However, religious intolerance had not
alwayss reigned in the peninsula.

Thee Infidel Moors
Underr Moorish rule, the peninsula had tolerated the co-existence of at least
threee religious cultures- Islamic, Judaism, and Christianity, for Muslims
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regardedd all deities as equals. The Koran had sanctioned polygamy and
permittedd men to possess four women in addition to an initial matrimonial
union.. Much like early modern moralists, the Koran described men as
superiorr to women for God had prescribed in him a preeminence with
whichh to watch over woman and provide her with his gifts. Men, in turn,
expectedd obedience from women. The Moors considered fornication and
paederastyy grave faults unless sanctioned through marriage or relationships
betweenn masters and slaves. Mohammedan doctrine punished adultery and
thosee accused of paederasty with penalties that varied from one-hundred
lashess to death by stoning.21
Unlikee the Bible, the Koran made no direct reference to the punishment
off sodomy. Although a practice 'officially' sanctioned solely for the
aristocracy,, sexual relations between men functioned as complementary to
otherr erotic relations. The Moors esteemed young men for their courage and
inn some regions of the peninsula, initiations of young men into adult life
involvedd sexual relations with the patriarchs. In practice however, many
sectorss in Moorish culture, both young and old, adhered to the practice of
sodomy.222 Moorish culture in the peninsula had nurtured great
metropolises,, with beautiful gardens, ateliers, agriculturally advanced
countryside,, developed an intense network of commerce, its habitants
'cosmopolitan',, who possessed grand sexual, homophile tendencies and
religiouss tolerance— this, in strong contrast with early modern Spain.23
Thee defeat of the Moors at Granada in 1492, their last peninsular
stronghold,, initiated a period of somber culture in Spain. King Fernando
wrote,, "after so much travail, expense, death and bloodshed, we have won
forr the glory of God, for the exaltation of our Holy Catholic Faith, and for
thee honour of the Apostolic See, this Kingdom of Granada, occupied for 780
yearss occupied by infidels". In 1494, Pope Alexander VI bestowed on the
sovereignss the well deserved title of Los Reyes Católicos.2* A new culture
emerged,, one in which, above all, Catholicism portrayed sexual mores in
lightt of the new religiosity. At the forefront, the Council of Trent itself
obsessedd with sexophobia and the concept of 'sin' envisioned a new dogma
forr the peninsula.25

Divinee Vir
Alfonsoo de Castro, a mid-16th century Franciscan theologian from Zamora
representedd a prevalent theological vision of 'human' or 'civil' law during
thee early modern period. Castro considered theologians and secular casuists
ass amiable partners within the realm of jurisprudence or in the
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interpretationn of laws. Castro had conceded the interpretation of human
lawss to the jurists however, he argued that theologians and theologians
alonee should dispute the substance of those secular laws for in no instance
couldd human law exist without the a recognition of divine law.26 Castro and
hiss fellow theologians defined divine law as the criteria without which one
couldd not comprehend secular law. "The pretensions of the judge", wrote de
Beauvoirr "became more arrogant that those of the tyrant; for the tyrant
confiness himself to being himself, whereas the judge tries to erect his
opinionss into universal laws. His effort is based upon a lie".27 Nonetheless,
Castroo and other early modern moralists held in high esteem by the
Monarchyy believed in the 'universal truth'-- that ever since the books of
Genesiss and in accordance with Scholastic theology, God had laboured and
created,, in six days, everything that existed in the world.
Thee biblical texts had defined creation, a sudden step from naught to the
existencee of reality, as a divine work. Catholic theology also defined the
creationn process as a continuous act. Creation had not come about in six
dayss only to have suddenly stopped on the sabbath. Rather, as asserted by
Castroo and other early modern theologians, the creation process continued
itss evolution, day in and day out. Thus, 'nature' and 'man' reproduced
themselvess hand in hand. For Castro, the creation process had never ceased,
itss evolution marked by a perpetual continuum or re-juvenation. Within this
notionn of perpetuity, the idea of man, as an associate or collaborator of God
inn the creation or in the procreation of other beings, emerged. For without
procreation,, an activity necessary for the labour of a continuous creation,
neww human beings would not have existed.28
Thee second Spanish Scholastic or the Thomistic Scholastic defined the
neww Vir as a collaborator of God, for in man, in his seed, in his semen,
harbouredd the potential for new and future beings. The Spanish reform
movement,, or the renaissance of Thomist ideology and its version of the
neww man of the sixteenth century received especially strong support in
Castilla.. A man, described by the moralists, "created in the image of God
deformedd only by sin". The moralists defined both man and God as:
passionate;; immortal; benevolent; just; truthful; honest; trustworthy; and
merciful.. This christohomocentric discourse of man formed part of Spain's
visionn for the early modern period— "hombre nuevo, iglesia nueva, sociedad
nueva".nueva". During the first decades of the sixteenth-century, both the Crown
andd the Miter made use of the word 'new' in their textualised descriptions of
mann and society.29 Eventually, the early modern moralists did see fit to
describee the role of woman in early modern Spain.
Thee theologians of the Baroque defined the labour of women in the
procreationn process as purely passive. Woman resembled a vase, a mere

600

Vir

recipientt of man's seed in the procreation process. Castro and his fellow
theologianss viewed procreation as a 'natural' and a predetermined function
off the sexual act between man and woman. The Scholastic defined coitus
betweenn man and woman as perfect, independent of whether or not, one or
thee other felt pleasure in the process. The fact that one derived pleasure
duringg the sexual act, though neither necessary nor required for
procreation,, posed an entirely different dilemma for Spanish Scholastic.
Accordingg to the Scholastic, pleasure merely functioned as the stimulus for
thee realization of procreation. The sexual act between man and woman
couldd have produced satisfaction and that, defined as either good or bad,
dependedd on the circumstances that had led to the realization of such an act.
Consequently,, Scholasticism invented its own list of 'lustful sins'.

Scholasticc Lust
Thee Spanish Scholastic outlined a hierarchical list of 'lustful sins' developed
byy Saint Thomas as well as Fray Juan Enriquez, a seventeenth-century
moralist.300 The lustful sins formed part of the original seven capital sins, or
thee sources from which all other sins originate.31 The early modern moralists
identifiedd the seven capital sins and their contrary virtues as,
Pride e
Covetousness s
Lust t
Anger r
Gluttony y
Envy y
Sloth h

Humility y
Liberality y
Chastity y
Meekness s
Temperance e
Brotherlyy Love
Diligence e

Despitee their notion of procreation as a requisite function of man to
furtherr the creation process, the Scholastics developed the hierarchy of
lustfull sins for they too realized that man exhibited a sexual appetite. Given
anyy number of circumstances, man could or could not act upon his own
sexuall appetite. Man either dignified his collaboration with God or simply
cededd to his own sexual appetite and satisfied an instinct independent of
procreationn and thus 'sinned'.
Thee following schematic description cites the most significant 'sins' from
thee least grave to the gravest. The Scholastic understood 'simple fornication'
betweenn a man and a woman as the least grave of the 'lustful sins'. It
consideredd simple fornication barely a sin for it posed no obstacles to
procreation,, but nevertheless, classified it a 'sin', especially if both
individualss could have married prior to fornication. Sex for a price did not
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constitutee any graver offence. Throughout the early modern period, both
thee Crown and the Miter looked askew at prostitution, perhaps even
toleratedd it and seldom felt it necessary to prosecute it as a crime. Men in
positionss of political power protected this profession for some felt it
convenientt for women to dedicate themselves to prostitution.32 In
seventeenth-centuryy Spain, prostitution continued to flourish as it had in
thee sixteenth-century.33
Theologianss considered the rape of a 'pure virgin' by a man as
somewhatt graver than fornication for the perpetrator violated the voluntary
willl of the maiden. In this instance, the moralists perceived woman as the
onee wronged or deceived. The Scholastics condemned adulterous relations
betweenn men and women as still more serious than rape for, unlike rape,
thee woman —in this instance labeled the unfaithful one who deceived her
husband—— besmirched a man's honour but above all violated the sanctity of
matrimony.. In 1637 Madrid, a Royal Scrivener, acting in defence of his
honour,, performed the function of executioner in his home and killed his
wifee by garrote for he suspected her of adultery.34 Within the sanctity of
matrimony,, sexual acts —some, not all— prevailed but beyond these
boundaries,, married individuals could not engage in any sort of sexual
activityy that did not lead to procreation.
Thee moralists defined incest as still more lustful than adultery having
placedd a special emphasis on the abuse of the parental role. Contrary to
whatt many anthropologists believe, the moralists did not consider incest as
thee gravest of the lustful sins in early modern Spain. For the moralists, the
sinn of sacrilege seemed still graver than incest. Sex with nuns supposed an
evenn graver sacrilege than sexual acts practised with a priest.
Lastly,, the moralists defined the pecado contra natura as the gravest of the
lustfull sins for as a direct offence to God, this 'sin' altered the image of his
creationn and disturbed the 'natural' order of things. Some of the earliest
constructionss of sodomy as contra natura had already appeared in the New
Testamentt in a letter Saint Paul sent to the Romans where he referred both
too sodomy between men as well as between women.35 Lamentably,
commentedd Paul, both men and women had abandoned the "natural use" of
theirr prescribed order when men committed with men, and women with
women,, the shameful act of contra naturaleza.36
Thee construct contra natura might have had its roots in Antiquity, but
theologianss resurrected the concept beginning in the thirteenth century to
conceptualizee acts of sodomy and it gained greater currency in the early
modernn period. Before the mediaeval period, theologians had not
consideredd sodomy as a transgression against nature but rather an
impurity.377 Spain's imperialist ambitions —control of its borders and the
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acquisitionn of new territories in the Indias— fortified its desire for a new
earlyy modern Vir free of vice.

'Sodomia'Sodomia Perfecta'

VirVir committed the 'sin against nature' having emitted his seed during any
sexuall act without the possibility of procreation. In its broadest
interpretation,, the 'nefarious sin against nature' constituted any sodomitical
actt that jeopardized the economy of creation and impeded the possibility of
mann collaborating with God. In 1550, Antonio Gomez, a casuist from
Castillaa had argued that man committed the 'crime and sin against nature'
whenn he "realized carnal access not intended for natural coitus and the
regenerationn of its specie".38 This broad definition did not only refer to a
purelyy sexual relationship between persons of the same 'sex'.
Thee definition also encompassed 'masturbation' and 'bestiality' as 'sins
againstt nature' from a theological perspective. In 1587, secular authorities in
Sevillaa burned Alonso Perez and "whipped" the young boy who had
ejaculatedd or committed the 'sin of pollution' with Alonso. The young boy
alsoo served a four years sentence in the galleys.39
Furthermore,, both the moralists and the secular laws of the early
modernn period also confirmed sodomy as a crime against the state. In the
introductionn or the Proemio of the thirteenth-century Setena Partida, the jurist
Gregorioo Lopez argued that even though in the broadest sense any 'sin'
constitutedd a 'sin against nature', in the most peculiar sense, he considered
sodomiesodomie as the 'proper sin against nature'.
Sodomyy became known as crimen contra naturam, peccatus, crimen
nefandum,nefandum, pecado nefando, crimen cometido contra orden natural, nefand
contracontra natura, el pecado, la sodomia, crimen atrocisimus. And a sodomite
referredd to as, sodomita, sodomista, sodométko, sométicos, puto, marica, maricón
oror bujarrón. Bujarrón tended to connote a "pleasure for anal penetration" and
aa love for young boys.40
Vir,Vir, of free will, committed sodomia perfecta/'perfect sodomy having
engagedd another Vir in coitus of the arse. Yet others committed sodomia
imperfectaimperfecta if copulation between individuals of the opposite sex enjo
coituss somewhere other than in "the natural place— extra vas naturale". Thus,
penetration,, especially penetration of any arse and the 'wasteful spillage' of
semenn predominated notions of early modern sodomy as sin.41 The Spanish
statee also defined sodomy as "nefarious, or indignant, lascivious, which
cannott be spoken of without embarrassment, a nefarious sin called such for
itss lasciviousness and its obscenity".42
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Inn a figurative sense, sodomy became simply known as 'the sin\
Apparently,, no other 'sin' altered the 'natural' order of creation as did the
peccatus—peccatus— considered a direct threat to the image of God. With the
consummationn of the sodomitical act, the sodomite, not only ruptured the
notionn that man had been conceived in God's image, but also rejected a
divinee invitation to collaborate in the creation. The early modern moralists
re-appropriatedd the Lex Julia of adultery along with the works of other
casuistss as the pretexts for the new sodomy laws in early modern Spain.
Inn the early modern period lawyers, too, had defined sodomy as acts
thatt rejected a legal order preordained by God. For the jurists, the concept of
naturee represented a juridical domain within its species of laws. The
lawyerss understood contra natura as a cosmic experience of sin: the
abominablee act simply ruined the order of the Universe and brought with it
tragedyy and death as the Siete Partidas had warned. Sodomy symbolized a
gravee disorder for it also rejected a matrimonial alliance.43
Alll of these different texts served as a point of departure for the new
sodomyy laws proposed by the Catholic Monarchs, subsequently by Felipe II
andd Felipe IV. The Fuero Real Alfonsino and the Siete Partidas both referred to
sodomy—— the shades of a medical echo in support of the new dogma
lurchingg just underneath the religious constructs. Only fire, as a natural
purifierr of the maligned could provide a remedy for sodomy, the
unmentionablee vice and the abominable crime against nature.44 Despite
thesee earlier discourses of sodomy, mass prosecutions of sodomites did not
constitutee a site of repression in the peninsula until after 1497.

AA Bloody 1497 Pragmdtica
Fernandoo and Isabel christened a new political-religious era of repression,
onee that labeled the Jews a "bloody race" and instructed both Inquisitorial
andd secular tribunals to simultaneously combat heresy, treason, and
sodomyy beginning during the latter part of the fifteenth-century. Whereas in
Europe,, a furor over witchcraft raged, the principal concern of the Spanish
tribunalss rested with heretics or the prosecution of Moors, Jews, and the
sodomites.. The nefarious sin became one of the most horrendous and
scandalouss crime to preoccupy the Monarchy in sixteenth and seventeenthcenturyy Spain.45 The discursive descriptions of sodomy as a crime and a sin
tacitlyy recognized it as primarily an offense against God rather than
conceivingg it as a danger to the Spanish 'state', or as something that could
underminee the social fabric of the peninsula much like robbery or homicide.
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Thee 1497 Pragmdtica concurred with the major points outlined in the
SetenaSetena Partida. In part, a 'Godly fear', had prompted the Monarchs to make
sodomyy laws and sentences even more severe. The Monarchs interpreted
thee penalties stipulated for sodomy in the Setena Partida as insufficient to
"extirpatee the abominable error and thus felt a greater need to be even more
accountablee to God".46 Although the Pragmdtica affirmed the death penalty
forr those condemned sodomites over the age of twenty-five promulgated by
thee Partida, it nonetheless found it insufficient and instituted a new penalty:
deathh by fire. Civil statutes in other peninsular provinces soon followed
suit. .
Inn the Castillian jurisdictions of Bejar, "de varón que fornica con otro. Qui
fuerfuer preso en sodomitico pecado, quemarlo". In Baeza, "quien en pecado contr
naturanatura fuere preso sea quemado". And in Ubeda, "De pecado sodomitico. T
aquelaquel que en pecado contra natura fuere preso, sea quemado". "Todo aquel que
halladohallado fodiendo a otro home sea quemado". At times, the threat of burnin
sodomitee so terrified the family of the accused that instead, they themselves
administeredd a paste-like poison to their own relative, an early modern
formm of euthanasia.47
Thee Pragmdtica also granted the Spanish Courts the right to confiscate
thee goods of any accused sodomite. In some instances, however, the courts
hadd to return previously or haphazardly confiscated goods to their rightful
owners.. Mencia Velazquez, the wife of a convicted sodomite who had his
goodss confiscated, successfully argued that some of her husband's
confiscatedd goods had actually pertained to her prior to the marriage and as
suchh she rightfully deserved title to possess them. The court acknowledged
thee separation of goods and ruled in favor of Velazquez.48
Inn 1503, Catalina de Belunza also appealed her case before the
Chancelleryy in Valladolid. Earlier that year, the Attorney General in San
Sebastiann found Catalina and Mariche de Oyarzun guilty of sodomy and
hadd Belunza's goods confiscated. Catalina successfully argued that the
Attorneyy General, an "incapable, incompetent man who suffered from a
notoriouss madness, known to all", had acted precipitously. The Chancellery
ruledd in favour of Catalina and ordered the Attorney General to reinstate
herr goods or risk pecuniary penalties himself.49
Thirdly,, the Pragmdtica required the application of systematic torture to
anyy man accused of the nefarious sin, including the nobility and the clergy.
However,, during the tenure of the Catholic Monarchs, the courts
administeredd justice differently to nobles and the subaltern.50 The nobles
enjoyedd privileges such as special due process and usually found
themselvess exempted from torture except in the cases of sodomy and
heresy.. Commonly, nobles paid a monetary fee in exchange for freedom or
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inn very grave cases accepted banishment from the Kingdom as punishment
forr their crimes.51
Inn the case of the Count of Villamediana in 1622 Madrid, a secular court
foundd him and a great number of nobles and other men of humble origin
guiltyy of sodomy. The court executed the men of more 'humble' existence
andd allowed the nobles the freedom to emigrate to France or Italy.52
Wheneverr penal law in the Ancien Régime sought to further expand the
gravityy of a crime, not only did it prescribe a more severe sentence, it also
institutedd a series of complementary mechanisms intended to facilitate both
thee accusatory and the evidentiary requirements, a practice emulated in the
sodomyy laws of the early modern period.
Ass in the cases of heresy or treason, the Pragmdtica succeeded in
minimisingg the evidentiary requirements necessary to justify the
condemnationn of an accused sodomite. Thus, the 1497 Pragmdtica, no longer
requiredd a sufficient amount of evidence to fully prove the consummation
off sodomy. The Catholic Monarchs elevated sodomy to correspond in
severityy to heresy and treason for 'relaxed evidentiary requirements', the
confiscationn of goods and the use of torture also figured prominently in the
prosecutionn of those cases.53 The nefarious sin represented a theme of grave
concernn for the Reyes Católicos— a Monarchy obsessed with the defence of
thee Catholic faith, its internal cohesion and the moral orthodoxy derived
therefrom.. Not surprisingly, on occasions, King Fernando himself had
authorizedd the investigation of suspected sodomites.54
Finally,, in a colossal display of judicious testimony, the Catholic
Monarchss did include one last and benevolent clause. The clause stipulated
thatt heirs of accused sodomites should not suffer the infamy of an ancestor.
Despitee the sodomy laws stipulated by the Royal Pragmdtica, other
Tribunalss in Spain issued similar or variations of those laws and judicious
treatmentt became a very relative term during the early modern period.
Inn Aragón, the Tribunals sentenced minors under the age of twenty five
too death. By 1589, it became customary to apply the death penalty to minors
overr seventeen years of age. One year earlier, in 1588, a secular court in
Sevillaa sentenced Jerónimo, a minor and a slave, and his lady master to
burn,, having been accused of having fornicated with each other. That
secularr court had based its decision on Alfonso's Partida Séptima.55
Duringg the course of the early modern period, other Spanish Monarchs
draftedd subsequent, less ambitious Pragmdticas that particularly related to
thee reinforcement of sodomy as a crime and a sin.

65

666

Vir

Alll the King's Men Except...
Inn 1592, Felipe II opted not to further aggravate the sodomy penalties;
however,, he did relax even further the evidentiary requirements necessary
forr the prosecution and sentencing of such cases. Like Isabel and Fernando
beforee him, Felipe II also desired to "extirpate the abominable and nefarious
sinn against nature without allowing sodomites the possibility of avoiding
prosecutionn for lack of evidentiary requirements or because the witnesses
didd not concur with each other". For Felipe II, "one witness sufficed" to
warrantt the condemnation of a sodomite. Moreover if the testimony of two
orr three witnesses did not concur with each other, even though one of them
hadd participated in the act, the 1592 Pragmdtica, nonetheless, found the
testimonyy of one 'participant' sufficient enough to condemn a sodomite.56
Inn 1530, the Supreme Council of the Inquisition in Aragón had set the
precedentt for the 'one witness' clause. It ruled that "one witness, albeit an
accomplicee and a minor of twenty five years of age, sufficed as proof and
evidencee of the crime". Only if the witness in question happened to be "the
wifee of the accused prisoner, could she not possess the required status to
testifyy as a witness".57 Catalina de Belunza, one of several women accused
off sodomy in early modern Spain, would later make use of this particular
clause. .

Womenn Sodomites?
Thee texts referred to thus far have referred exclusively to Vir, as if sodomy,
inn the early modern period, represented an exclusive domain of man.58 But
iff legal texts during the early modern period had attributed notions of
sodomyy exclusively to men, scholars, as far back as the thirteenth-century,
hadd already commented about the possibility of sodomy between women.
Gregorioo Lopez in his commentary titled, Omes in the Selena Partida wrote
thatt although the law applied to "men, it included women as well"
especiallyy when one woman committed with another "coitus against
nature".. Thus, concluded Lopez, "feminine sodomy was possible and
shouldd be punished".59
Despitee this, reasoned Lopez, divine or secular law did not castigate
coituss between two women. Although he considered "feminine sodomy a
gravee sin, it could not compare to the atrocious sodomitical vice committed
betweenn men, for unlike sodomy between women, sodomy between men
perturbedd the natural order of things to a far greater extent". Sodomy
betweenn women did not alter the economy of the creation since there was
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noo possibility of coitus involving dissipated semen, and unlike sodomy
betweenn men, sodomy between women did not directly offend the image of
God.600 Consequently, argued Lopez, women should not have to suffer the
heatt of the flames but rather a less severe penalty less severe than death
exceptt when they had employed "aliquo instrumento virginitas violetur" with
eachh other.61
Thee Royal Prison in Sevilla, observed Fray Cristobal Chabes, in the
seventeenth-centuryy had "punished many women for they had wanted to be
moree manly than nature had intended". In jail, "some women had converted
themselvess into roosters with the help of a baldrés or an instrument crafted
fromm the slothful hide of tanned sheep and shaped into the form of a man's
natura,natura, which they then attached to themselves with ribbons". These women
receivedd "two hundred lashes and the court perpetually banned them from
thee Kingdom".62
Unlikee Lopez, Antonio Gomez, another moralist of the sixteenthcentury,, wrote that if two women committed the crime of sodomy against
naturee "mediante aliquo instrumento material? they should be burned, as
dictatedd in an earlier case he prosecuted that had "involved two nuns".63 But
inn the absence of an 'instrument' used for penetration, Gomez argued for a
penaltyy less than death. Apparently, as of 1560, even the Supreme
Inquisitoriall Tribunal in Madrid knew of no cases that involved sodomy
betweenn women without the use of an "instrument" despite accusations to
thee contrary.64
Inn the first decade of the sixteenth-century, Catalina de Belunza suffered
thee full wrath of the 1497 Pragmdtica. Not only had a secular court
confiscatedd her goods, but it had also submitted her to torture. The Attorney
Generall in San Sebastian had accused Catalina and Mariene of "penetrating
eachh other like a man and a woman should, nude, in bed, touching and
kissingg each other, the one on top of the other's belly or paunch, a crime
theyy had perpetrated on numerous and diverse occasions".65
Thee Attorney General then condemned Catalina to two severe sessions
off water torture. During the torture, which involved pouring jugs of water
intoo Catalina's mouth covered by a cloth so as to produce the sensation of
drowning,, the Attorney General had admonished her to state the truth.
Catalinaa withstood the water torture and did not confess under the duress.
Instead,, she professed her innocence and reiterated her earlier claim that the
"courtt should rule her case null and void given the incompetence and
madnesss of the Attorney General".66
Inn her 1503 appeal before the Chancellery in Valladolid, Catalina had
nott only successfully argued for the reinstatement of her domestic goods,
butt she also succeeded in having the lower Court's sentence —perpetual
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banishmentt from San Sebastian- overturned by the High Court. After all,
arguedd Catalina, "only one witness had testified against her, a woman at
that,, herself a false and compromised witness for she also found herself a
defendantt in the case". The High Court concurred with Catalina and
acquittedd her of all charges.67
Acquittall or absolution of the sin also worked in favour of 'las canitas'
[thee little canes], a term of endearment by which neighbours knew Inés
Santaa Cruz and Catalina Ledesma in Valladolid. Again, the Chancellery in
Valladolid,, absolved Santa Cruz and Ledesma, both described as "whores
andd sodomites, a profession they executed with the use of sugar cane in the
formm of a virile member".68 The case against the eighty-year old Inés Santa
Cruzz and Catalina Ledesma in her mid-thirties, registered in 1603,
representss a rare complete proceso that involved sodomy between women in
thee early modern period still kept in Spanish historical archives.
Thee moralists' polisemythic vision of sodomy and its multiplicity of
signifierss meant that, in the rhetoric of the moralists, both man and woman
couldd commit sodomy. Still, "although a crime", many moralists considered
sodomyy between women as "unauthentic, imperfect, devoid of scattered or
wastedd semen" and the courts usually deferred these cases and their
sentencess to the local Bishops.69 The Spanish Courts did not always profess
suchh leniency in other cases that involved variations of sodomie.

Disorderlyy Carnal Access
AA 1544 confessional manual condemned sodomy as an insatiable carnal
appetitee for "sexo outside the ordinary vase". The perpetrator should be
condemnedd without remission for the "abominable handling of the virile
member".700 Man and woman, wrote Fray Bartolomé de Medina, committed
sodomyy when, during the sexual act, "the woman situated herself in the
superiorr position and the husband in the inferior, a position outside the
naturall order of things". For Medina, man on his back during intercourse
constitutedd an "anti-natural and disorderly" carnal act.71
Mann and woman, wrote the moralist Lopez could also commit the
nefariouss sin, especially when the sexual act had not lead to procreation.72
Antonioo Gomez had concurred with Lopez: men who committed the
nefariouss sin with women should also be punished. Gomez cited a case that
involvedd a husband who had attempted to penetrate his wife with an object.
Shee refused and denounced him before Gomez. Since the husband had not
achievedd his objective, the court condemned him only to lashes and
banishedd him from the province.
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Notwithstandingg the case before him, Gomez re-directed his gaze at
menn sodomites. But "if a man had carnal access to another man", argued
Gomez,, they committed the "abominable and detestable crime of sodomy
againstt nature, the gravest of all crimes, graver still than heresy, and as such
thee maximum offence to God and nature". In this scenario, Gomez
advocatedd the death penalty and confiscation of all goods for both the
"agentt and patient".73 Yet, on other occasions, both the courts and the clergy
turnedd a blind eye toward other types of 'gender transgressions' in the
peninsula. .

Magdalenaa Munoz -Half Nun, Half Man- Another Saucy Tale
Otherr saucy tales of the early modern period sometimes did not draw the
iree of local officials as illustrated by the condition of a nun named
Magdalenaa Munoz in 1617. Fray Agustin de Torres described Magdalena as
aa "manly woman", one who could "hold a sword in one hand and capable of
hurlingg an arquebus with the other". In 1605, Magdalena, a native of
Sabiote,, took up residence with a group of nuns in the Coronada convent of
Ubedaa located within the jurisdiction of Castilla. Shortly thereafter, a group
off men from Sabiote approached the Prioress and inquired, "how she could
havee allowed a man into the convent"? Upon learning of the news, "the
nuns,, just like women who had little to occupy themselves with, in a fit of
frenzy,, caused such a turmoil such that it obligated the Prioress to examine
Magdalena".74 4
Duringg the twelve years that Magdalena laboured at the convent, the
nunss had on many occasions witnessed to their own satisfaction their
sister'ss 'gender' although "she had possessed the strength, disposition, and
thee condition of a man". In 1617, Magdalena herself had summoned Fray
Agustinn to the convent. As the two sat alone in a room, Magdalena
informedd Fray Agustin that "an accident of nature had converted her into a
man".. About eight or nine days earlier, the convent had received a bulk of
wheatt that weighed 100 fanegas or the equivalent of 7480 kilos.75
Magdalenaa measured, divided, and stored all the wheat in one
afternoon.. After having toiled that afternoon, Magdalena felt much pain
betweenn both her swollen thighs. "Tormented", she understood herself
brokenn after such effort, but she "dared not utter a word for she had not
wantedd a doctor to see her and render her a broken woman". Three days
later,, the inflammation had subsided and in its place, a "man's natura had
sprouted". .
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Frayy Agustin demanded that Magdalena verify the truth and as she
revealedd herself, he confirmed, "her as much a man as the next". In order to
avoidd another upheaval at the convent, Fray Agustin instructed Magdalena
too request an audience with the Holy See and to inform him that her father
hadd actually forced and threatened her to take her vows as a nun but that
shee had never complied with said request.
Afterr which, Fray Agustin instructed the Prioress to lock up Magdalena
inn a cell. He instructed "six nuns, the oldest and most devoutly religious, to
enterr the cell together, only when they brought Magdalena her meals". Fray
Agustinn then summoned the Prior of Baeza to the convent and together they
performedd a second examination of Magdalena. The clerics "saw it" with
theirr "our eyes and they felt it" with their own hands. In Magdalena, they
hadd "witnessed and touched a perfect man and his natura". A hole, the size
off a pine nut, just above the place where "women supposedly have their
sexo"" was all that remained as the only sign of Magdalena's 'womanness'.
Herr "new man's natura had grown in that same spot".
Magdalena,, "a quiet woman" earlier in life, "had said nothing about the
smalll hole", instead, she had "decided to become a nun". The clerics
deducedd that the small opening had functioned "like the root or source of a
man'ss urinary tract, its member internally lodged within the walls of the
body".. Despite her thirty-four years of age, Magdalena's "chest looked as flat
ass a board". Magdalena had never menstruated. Regularly, "she took to the
whip"" and "practised self-flagellation until she bled". She would then "smear
thee blood on her clothing" and in this way "exhibited her cycles of
menstruation"" to the other nuns. Magdalena self-flagellated to avoid being
knownn as a "marimacho" or 'manly woman' by the nuns.
Sixx days after the growth of her "member", Magdalena's voice also
begann to "thicken and her upper lip began to darken with hair". Fray
Agustinn then called on Magdalena's father and related the story of
Magadelna'ss member to him. The 'poor man' thought he "would die of
fright".. Finally, one night, Fray Agustin accompanied Magdalena's father to
thee convent and "dressed Magadalena in a colourful tunic and veil and
turnedd her over to the custody of her father". The father felt much happiness
for,, as a "rich man without heirs, he now found himself with a very manly
sonn and an eligible bachelor at that". Magdalena, too, "felt content after what
feltt like twelve years in a prison". "Liberty for Magdalena", wrote Fray
Agustinn "could be sweet for she now realized herself a manly woman, a
naturalnesss that no other higher being than God could have produced".76
Unfortunately,, not all those who sought liberty in early modern Spain
couldd readily attain it for the courts persisted in selectively prosecuting
sodomitess throughout the peninsula.
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Reflectionss of an Epoch and its Tribunals
Byy the end of the seventeenth-century, a mass of erotic expressions had
fallenn prey to the juridical-religious concept of the abominable77 defined as
bloodyy relationships that transcended the divine order of the world and
announcedd the presence of the devil in apocalyptic forms. Rape or adultery
provokedd discussion amongst the professos of the new morality for they
alteredd the orderly sequence of a system and the transmission of goods.
Nevertheless,, the moralists considered sodomy, bestiality, and mollities
[masturbation]] even graver lustful sins for they so perturbed the natural
orderr of things.78
Thee reader will recall that at least two types of tribunals, secular and
ecclesiastical,, prosecuted sodomites between the fifteenth and the
eighteenthh centuries in Spain and in New Spain. In Castilla secular tribunals
prosecutedd sodomites while in Aragón, sodomy prosecutions fell under the
jurisdictionn of the Inquisitorial Tribunal.79
Thee Spanish Inquisition held jurisdiction over sodomy cases in the
Kingdomm of Aragón which included the tribunals of Valencia, Barcelona,
Zaragoza,, and Palma de Mallorca.80 Secular tribunals prosecuted sodomites
inn Madrid and Sevilla, two important metropolises in the Kingdom of
Castilla.. Over the course of the colonial period, both secular and
ecclesiasticall courts held jurisdiction over sodomy cases and other "sexual
crimes"" in the Tribunals of New Spain.81
Thee multiplicity of jurisdictions often became blurred and varied from
onee historical moment to another. In Castilla, the Royal Courts, and not the
Inquisitionn prosecuted sodomites. If the Inquisition in Castilla prosecuted
somee sodomites it probably did so not as a result of the crime itself but
ratherr because the accused had argued that sodomy did not constitute a sin,
andd that heretical affirmation did concern the Inquisitorial Tribunals. In
1505,, the Inquisitorial Tribunal assumed jurisdiction over sodomy cases in
Aragón.. But in 1509 the Supreme Court in Valladolid rejected the Tribunal's
jurisdictionn over the sodomy cases. Finally, in 1524 Clemente VII granted
thee tribunal the powers to proceed against suspected sodomites. That same
year,, the Tribunal prosecuted its first sodomy cases in Aragón.82
Garciaa Carcel and Carrasco have documented the following
information.. Between 1540 and 1700, the Inquisitorial Tribunal prosecuted
3800 sodomy cases in Valencia, another 791 in Zaragoza, 453 in Barcelona. In
Valencia,, the Tribunal sentenced 37 men to burn between 1566-1775, the
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vastt majority between 1616 and 1630 right in the midst of the Counter
Reformation.83 3
Thee Tribunals did not condemn any sodomites to burn at the stake after
1630;; instead it condemned them to the gallows, administered lashes or
perpetuall banishment from the Kingdom. In Castilla this shift occurred
fromm the last decade of the XVII century.84 By contrast, the secular tribunals
inn Sevilla and Granada along with the Tribunal of the Casa de la Contratación
prosecutedd 175 sodomy cases between 1560 and 1699 in which they
sentencedd some fifty sodomites to burn at the stake. Early modern moralists
alsoo believed that sodomy naturally led to other maledictions.
Vazquezz Garcia & Moreno Mengïbar have suggested that the acerbic
Catholicismm of the early modern period suddenly found itself confronted
withh a different hedonistic sentiment, a new libertinism had emerged, a
Renaissancee that opposed the Catholic God, his repression and his
authoritativee discourse. Up until the second half of the fifteenth-century,
death,, wrote Foucault, reigned as the principal theme of the day.
Butt the subaltern had rebelled against the Thomist notion of sin. The
ideaa of a hierarchy of sinners, above all sexual malefactors, had infact
evolvedd to offer man a type of renovated paradise. A paradise where man
wouldd not experience suffering nor fear and where sexuality triumphed in a
purelyy hedonistic sense over the aseptic mode that Catholicism attempted to
impose.85 5
Forr moralists, the ethos of this period had recuperated Greek
homophilicc culture. Notions of beauty reemerged as the supreme being and
thee search for pleasure replaced the internalization of sin or guilt as one
principall objective during the Italian Renaissance. The new humanism, its
pansexualismm embodied a rejuvenated homophilia and homoeroticism.
Despitee the penalties for committing the nefarious sin- death by
strangulation,, burning, or drowning in a canal— sodomy to drive down
prostitutionn by women, for example, flourished in Renaissance Italy. In
Venice,, the Government exhorted the whores to exhibit themselves more in
orderr to diminish the Venetians' appetite for man whores and young boys.
Inn Germany however, Martin Luther scandalized by the Romanesque
libertiness proposed instead a restoration of the faith.
Asceticc notions of man as a condemned creature who could only achieve
divinee grace and purification by way of a rigorous ascesis, began to
reemerge.. Calvinist doctrine, too, contributed to this new reign of terror in
earlyy modern Europe. The dogmatic rhetoric resulted in the Religious War
foughtt in the name of the Reformation. Both secular and ecclesiastical
authoritiess heeded the call to continue the extermination of its dissidents:
witches,, sodomites and heretics.86
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Begetss the Begotten
Somee moralists believed that some lustful acts begat others. Lust, in their
eyes,, was the capital vice that bred many others.87 From the beginning of the
seventeenthh century, the moralists based their attempts to close public
brothelss on this principle of engendering: fornication with whores did not
extinguishh the flames of passion or greater evils but rather all the contrary, it
ignitedd the flames and served to propitiate these desires.88 Others argued in
favorr of the brothel closures enumerating the extraordinary frequency with
whichh sodomitical acts contra natura occurred in these houses of pleasure.
Thee whores, considered skillful masters of the art of hell, had taught the
boyss to accustom themselves to the nefarious sin.*9 This "vile and tyrannical
love,, so nurtured the condition of those it affected that they eventually
becamee devotees of the act". "Both tamed or wild animals could live the
entiree year in peace", one aphorism held, but, "as soon as the rutting season
begann they tore each other apart".90
Conceptualizedd as a malicious act, the quality of the nefarious sin had
differedd from those of other transgressions, such as rape or adultery which
alsoo tainted the virtue of man's honour. Despite the established differences
betweenn these transgressions that affected the familial, in the case of
adultery,, or the cosmic order as in the case of sodomy, the courts considered
thesee sins ruptures of a neatly prescribed alliance to the patriarch, on the
onee hand, and the holy father on the other.91 The early modern moralists
believedd that blood or purity thereof, functioned as the common element
betweenn man and God, its fluidity thwarted by the adulterous act against
thee honour of the family or interrupted by the sodomitical act.92
Rupturess in the notion of 'man as a collaborator of God' emerged during
thee seventeenth-century and bestiality, an act complicit with the diabolical,
disappearedd in the mid sixteenth century from the schema of crimes
sketchedd by the Inquisition in Aragón. The Inquisition, argued Carrasco,
thenn conceptualized sodomy less as a taboo but rather as an error of
judgment.. The sodomitical act had evolved to represent an error of reason
orr of the intellect.
Duringg the latter part of the seventeenth-century, sodomy was no longer
ann act condemnable in and of itself but became the external sign of an
interiorr disorder and morality of the individual, an alteration of his
economyy of passions.93 In perpetuating the act of sodomy, the sodomite
"erroneouslyy judged the natural laws of God". As a falsifier of said dogma,
thee sodomite like the heretic, had lived a depraved life as signs of an
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erroneouss faith; consequently both secular and ecclesiastical tribunals had
prosecutedd the "infamous infernal trio composed of heretics, witches and
sodomites".94 4
Evenn so, the strict norms of the Catholic Church often collided with
somee commonly held notions of life. The subaltern sometimes voiced their
yearningg for greater tolerance than that predicated by the ecclesiastical
mob.955 Alfonso Gil, a Portuguese labourer, in 1605, "inebriated while
workingg in the countryside" informed his fellow companions that he
thoughtt it "not a sin to do it to a man". His companions disagreed for they
consideredd "it a bad thing and a grave concern for the Inquisition". "In my
breeches",, boasted Gil, "now that's an Inquisition"! When Alonso appeared
beforee the Inquisitorial Tribunal, he explained that he had uttered those
wordss because he had "drunk too much in the hot sun". The Tribunal in
Granadaa sentenced him to attend one mass and banished him from the
provincee for one year. Baltasar de los Reyes, for his part, felt that "to eat, to
drink,, and to fornicate" did not constitute sins. Martin Santiago also did not
considerr that "fornication with a whore" constituted a sin. Whores existed,
rationalizedd Santiago, "because men should not have carnal access to other
menn or beasts". Sanchez Ortega has suggested that the sexual relations of
thee subaltern during the early modern period varied much more than
permittedd or acknowledged by the established norms of Catholicism.96 But,
theologianss and other writers alike did their utmost to nurture their textual
constructss of new early modern Spanish Vir.

ElEl Varón Perfecto
Inn addition to the theological textual constructs of early modern Vir in
Spain,, lawyers and writers alike put forth other notions associated with
'manliness'.. In his 1487 Doctrinal de los caballeros, Alonso de Cartagena, then
thee Bishop of Burgos, identified "good customs, respect for the law, women,
friendship,, war and love" as the "proper attitudes and conduct which all
reall gentlemen should observe".97 Cartagena applauded the traditional
customss of Castillian society, an old yet stable model of mores that offered
societyy a sense of security in all its ritualistic and symbolic context. This
mood,, juxtaposed with the "emptiness and the uncertainty of modernity"
heldd great appeal for Cartagena and his fellow cohorts. For them, the perfect
Christiann gentleman defended venerated religious customs and took refuge
inn the past to inform his behaviour in contemporary society. The old modes
off correct behaviour that attempted to sketch an image of the perfect
Christiann gentleman affected all levels of the society.98
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Inn his Manual del Caballero Cristiano, Erasmus of Rotterdam had also
proposedd a series of proper forms of behaviour for Christian gentlemen
shouldd they have wished, in good faith, to reach the "labyrinth" of life. First
andd foremost, man had to renounce the sins of the flesh and avoid fostering
aa love for things contrary to established dogma. One had to tame the flesh
soo as not to be led astray." The new morality extended to dress and the
characterizationn of both men and women, according to class, ethnicity or
religiouss beliefs.100
Medicall doctors and other writers soon joined the ranks of theologians
inn their condemnation of sodomy. Dr. Francisco López de Villalobos
proposedd a series of punishments, written in verse, in order to remedy their
"sufferance".. López de Villalobos proposed to "cure" those who indulged in
thee sin with hunger, cold, and lashes"101 Writers of fiction during the early
modernn period also mimicked the clichés of the Catholic morality on
'manliness'.. Whether dogmatic juridical sentences, sermons in Latin, or the
prescribedd catechism, they all found their way into the pages of satire or
novels.. What had begun as a strict moral dogma transformed itself, in part,
duee to the fiction or the literary genre of the epoch. The following examples
illustratee how images of the perfect Christian gentleman crystallized in
differentt literary genres.
Thee 'noble gentleman' portrayed by Baltasar de Castiglione, in El
cortesano,cortesano, a preferred author of Carlos I, fit the profile of that perfect
Christiann gentleman for his "body and soul" emulated "purity of customs".102
II have included a copy of the book's original cover in the illustrations which
precedee the appendices. In El cavallero perfecto, another eloquent testimonial
off the sixteenth century, Salas Barbadillo, depicted man's behaviour and life
blessedd with "Christian zeal and heroic virtues".103
Salass Barbadillo portrayed Don Alonso, the protangonist of the novel, as
aa gentleman beyond reproach, passionate, yet, a man who knew when to
repentt after having sinned. Don Alonso, the perfect gentleman, defended
heroicc virtues with his deeds and his spoken words and as such positioned
himselff as a moral and a political example to his society— in short, a
dignifiedd emulation of the nobles and the perfection of their customs.
Thee mystical poet Fray Antonio Panes in his Calidades del varón perfecto
dedicatedd the following allegorical verse to his image of the gallant:104
Arboll el justo a de ser,
quee se arraigue en humildad,
quee crezca con caridad,
yy dure en el padecer.
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Truisms s
Indeed,, in many instances, writers had re-appropriated the phrases and the
ideass uttered by the fathers of the church as the source of their textual
imagess and constructs.105 The moralists of the seventeenth-century had
frequentlyy portrayed Vir as a "furious animal, vengeful and lustful, one that
neededd to be tamed in order to create a perfect animal of Christian virtues"
ass alluded to by the following aphorisms written by the fathers of the
churchh during the early modern period.
"EII hombre es el mós noble, y valiente animal de cuantos nuestra madre naturaleza
crio:: y asi se dice animal perfecto, porque le crio Dios a su divino retrato, y figura".
[Mann is the most noble and valiant animal created by mother nature, as such a perfect
animal,, created in the divine image and figure of God.]
"Laa dignidad del hombre es muy grade, solo en ser llamado amigo de Dios".
[Thee dignity of man is so enhanced by just being considered a friend of God.]
"Ell cuerpo del hombre es el mayor enemigo que tiene, y el mayor traidor que James se
vio,, pues anda buscando la muerte a quien le da de comer".
[Thee body of man is his capital enemy and the worst traitor ever for death seeks those
whoo wish to feed it]
"" Aunque los hombres puedan estar sin pecado, ninguno hay esté sin el".
[Althoughh men can exist without sin, no man exists without it.]

Thee moralists made use of pessimism, fatalism, and other Christian
constructss such as sin, punishment, guilt, or a disdain for the body, all
rhetoricall devices used to reinforce the image of the perfect gentleman, a
recurringg theme in their sermons or homilies. As a symbol of honour,
strength,, the seducer and owner of his wife, the loyal vassal possessed a
virilee bravado, one that predisposed him to enlist and fight multiple wars
forr his prince. This pious gentleman represented the ideal master of his
house,, one that emulated the king of creation in defense of Catholicism and
itss venerable customs. With the perfect gallant in hand, the early modern
moralistss also attempted to nurture the image of woman.

Woman,, a Thorny Paradox
Onn the one hand, the moralists recognized the need for women in the
procreationn process and the continuum of creation. Yet, they too recognized
herr as sometimes cunning, untrustworthy, perhaps even evil and thus
confinedd her to the three basic functions described below in order to justify
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herr submission to man. The moralists fashioned aphorisms for women as
well: :
"Enn la vida de la mujer, tres salidas ha de hacer: bautismo, casamiento y sepultura".
[Womann has but three functions in life: baptism, marriage and the grave.]
"All mós discrete varón, sola una mujer, le echa a perder".
[Onlyy one woman suffices to spoil the most discrete gentleman.]
"Dee la mar la sal, de la mujer mucho mal".
[Fromm the sea the salt, from woman much harm.]
"Dilee que es hermosa, y tornarse ha loca".
[Telll her she is beautiful and mad she becomes.]

But,, the moralists also drafted their version of the ideal of woman, an
iconn cast in the incarnation of the Virgin Mary whose semblance above all
embodiedd "purity, honesty, good will".107 In part, the early modern moralists
appropriatedd their misogynist descriptions based on Instruction de la muger
Christiana,Christiana, written by the Valencian pedagogue Louis Vivés in 1523.108 Vivés
identifiedd "virginity, beauty, abstinence, matrimonial duties" as the
pinnacless of women's virtues. He prescribed an entire program of proper
behaviorr and garb for young ladies, virgins, adolescent women, married
women,, and finally widows. The early modern moralists labeled the
transgressionn of these rigid roles as an ill against the institutions of the
family,, other social groups or even Catholicism. Sanctions levied against the
transgressorss varied from admonishments, corporal punishment, penitence
orr instilling sentiments of guilt for every age group.
Duringg the early modern period, a man disposed of different
occupationall roles— a prince, a military function, an artisan, a humanist, a
merchant,, or even a clergyman. Women on the other hand, had fewer
optionss to exercise since Vivés and other moralists continued to relegate
themm to the roles of "mothers, daughters, widows, virgins or harlots, saints
orr witches". These identities derived solely from their sexual status and, in
manyy instances, inhibited many women from assuming other desired
identities.109 9
Saintt Augustin had long before planted these seeds of disdain and
distrustt for women when he advised his brothers to speak to them with
"severity""severity" and as little as possible. One could not even trust the most
virtuouss of women, for, concluded Augustin, "the greater the virtuosity, the
greaterr their inclination to deceive, for lurking underneath their sweet word
hidess a virus of great lasciviousness".110
Thee old stereotypes of woman put forward by the fathers of the church
combinedd both the myth of paradise and the concept of original sin, where
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womann had displayed a fundamental role— an amalgamation of perversity,
deceitt and the treason of God's confidence in the first parents. Theologians
hadd constructed a diabolical image of woman for her suspected role in the
losss of paradise. After all, as Saint Jerónimo so eloquently stated, "if woman
hadd caused man's fall in paradise", it should come as no surprise that she
couldd also "seduce those not found in paradise". Furthermore, warned
Jerónimo,, "never allow yourself to be alone with a woman", rather always
bee in the company of a "witness".111
Stilll later, Saint Tomas of Aquinas, in his De periculo familiaritatis
dominarum,dominarum, vel mulierum or The terribleriskoffamiliarizing with women
perniciouspernicious consequences, argued that "God had created woman more im
thann man and thus obligated her to obey man for he naturally possessed an
abundancee of sense and reason".112 Centuries after Aquinas, Fray Pedro de
Leonn proposed even more delirious notions of man and of sodomy in early
modernn Spain. The royal historiographers of the early modern period
wouldd later employ similar arguments to justify Spain's domination of the
Indias. Indias.

DeLeónn on Sevilla and Granada
Inn 1981, a manuscript written by Fray Pedro de Leon, that had remained
hiddenn in the Jesuits archives in Granada since 1619, finally found its way
intoo the hands of other archivists and historians.113 In the manuscript de
Leónn described the emergence of Granada and Sevilla as the two most
importantt metropolises of Anadalusia in the early modern period and
depictedd Spain's years of "grandeur and misery, of victory and defeats, and
off its triumphs and pains". De León witnessed the revolt of the Moors in
Granadaa in 1568 as well as their tragic massacre on Christmas night of that
year. .
Later,, he recorded "Spain's struggle against the Turks in 1571, its battles
withh Portugal and finally the expulsion of the Moors in 1609". The Jesuit
frayy had witnessed Spain both at the forefront of Christianity and during its
finall chapter of expansionism in early modern history. He too came to see
how,, in 1587, Drake defeated the Spanish Armada in Cadiz. De León also
mett Cervantes during their studies in Sevilla and later met up with him
againn at the beginning of the seventeenth century, at the Carcel Real de
Sevilla,Sevilla, where the cleric served as Chaplain from 1578 until 1616.
Mostt importantly, there he compiled one of the most interesting,
sectionss of his manuscript entitled Apéndice de los Ajusticiados or an
appendixx of those adjudicated by the secular High Court in Sevilla. In the
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Apéndice,Apéndice, De León recorded the names of secular authorities, descriptions of
thee juridical sentences and their executions, the names of the accused, some
moree prominent than others, as well as the names of those who pertained to
thee clergy. He elaborated in great detail on the nature of the crimes
committedd and the scandalous frequency with which the authorities had
invokedd the death penalty. However, De León also recorded his ideas, his
sermons,, his perceptions about the world, about man, about sodomy and
certainlyy about sodomites. "I do not offer the manuscript," wrote De León so
thatt "from it one may draw conclusions", but rather the fray chose to
providee one with a "glimpse" of the society he had textually represented.114

Hiss Majesty's Royal Prison
Inn part two of the manuscript as well as in the Apéndice, De León recorded
hiss experiences in the "Royal Prison of Sevilla, its numerous cells, galleries,
andd dungeons, known as 'el miserable', 'the plague' or simply as the prison".
Forr Fray Cristobal de Chabes, the prison resembled the "worst cage on
earth"" or a setting that "harboured sickness, pain, torture, vengeance,
exploitation",, in short, "no justice".115
Cervantess described the prison as the place where all "miserable sound
makess its bed". The Royal Prison represented a sort of historical realism, one
off the principal themes echoed in Cervantes' prologue to El Quixote.™
Mateoo Aleman, a 'picaro' philosopher of the seventeenth-century
consideredd the prison as the "stopping place for the fool hearted, a forced
punishment,, a slow repentance, friendships, vengeance, a confused
republic,, a brief ailment, a prolonged death, a port of sighs, a valley of tears,
aa house of the mad, where one cries out aloud and alone looking after his
ownn madness".117
Att any one time the Royal Prison accommodated more than 1800 men
andd women, some taken there as prisoners from New Spain by officials of
thee Casa de la Contratación. On any given night and with the consent of the
authorities,, an additional one hundred fifty women spent the night with the
lift

prisoners. .
Dee León recorded the plight of the many prisoners condemned to death
forr robbery, murder, or sodomy. These men related their histories to De
Leónn as he sat up with them the night before they were due to die or indeed
ass he accompanied them to the place of execution. Certainly, the cleric felt
"hurt"" at the sight of the "lice and the misery" suffered by the prisoners.119
Betweenn 1578 and 1616, the secular authorities in Sevilla sentenced some
3099 individual to death. At least 48 of those 309 victims were burned for
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sodomy.. Additionally, the Tribunal of the Casa de la Contratatión sentenced
anotherr ten to burn at the stake. About 15,000 spectators usually attended
thee public spectacles described by De León. "For the first time in 1578",
wrotee De Leon, some eighty years after the celebrated 1497 Pragmdtica,
"Sevilliann officials had employed fire as an element of the spectacle".
Thee officials had tortured eighteen year old Pedro de Multes, "with fire,
hiss hands and arms burned, until he confessed to having committed the
crime".. A magistrate had then condemned him to death. As the young
Multess burned, "his many tears and uncontrollable sobs caused much pity
amongstt the spectators who had witnessed the cruelty that induced the
youngg man to shed many tears and display his sentiments".120
Despitee the tears, De León reminded those congregated "that the gravest
sinnerss are not those burned to death but rather those yet to be arrested".121

'La'La Lacra', An Import from Abroad
But,, unlike his predecessors, De León began to offer other explanations for
thee lacra —an infestation, disease, a plague— a construction he often used
whenn he referred to sodomy. La lacra came from abroad, from others, from
non-Spaniards,, claimed the cleric. Others on the peninsula agreed.
"Foreigners,"" wrote the sixteenth-century historian Gaspar Escolano, had
introducedd sodomy into Valencia.122
Inn another analogy, early modern writers frequently associated the
sodomitee with the condition of the "foreigner" or a sin of the "other".
"Foreigners"" had introduced the sin to the city so that the city could then
receivee divine punishment.123 Wanda echoed a similar sort of 'sadomasochism'' when she remarked to Severin, "I hope that my whip has cured
you,, that the treatment, cruel though it was, has proved effective".124
Withh respect to sodomy, divine punishment reconciled the city with
Godd by restoring an alliance between the two, a relapse that required the sin
too be purged by fire, a symbolic punishment that liberated the maligned
imprisonedd within the confines of the sodomite.125 Writers have often
representedd Moriscos in the literature as consummate practitioners of
sodomy.126 6
Earlyy modern theologians had claimed a cause and effect relationship
betweenn calamities, such as hunger or plagues, and the existence of
sodomitess in those cities or towns. De León thought that foreigners
importedd the 'sin' from without. The vast literature of the early modern
periodd also attributed the importation of the sin to foreigners, especially to
thee influence of the Turks, the Moors or the Italians.127
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Mateoo Aleman in his, Guzman de Alfarache, wrote that one could find
"sodomy,, a bestial brutality, in abundance throughout Italy and the
Levant".1288 Foreigners comprised the majority category of those sodomites
condemnedd in Valencia as well as in Sevilla. And in the remainder of the
peninsula,, foreigners, especially the Portuguese, provoked major suspicions
andd bore the brunt of the repression adminstered by the Inquisitorial
tribunalss of the Ancien Régime.129 By contrast, in the Dutch Republic,
observerss believed that Spanish foreign diplomats gathered in Utrecht for
thee peace talks to end the War of the Spanish Succession had introduced
sodomyy into the Netherlands in 1713, a vice also considered particularly
Catholicc and Italian.130
Inn his sermons and in his writings, De León, lent prudence to an
unyieldingg Spanish xenophobia during the early modern period. In 1616,
thee Sevillan authorities burned a slave and Hamete, a Turk, also known as
Juann who, stated De León, "should no longer be referred to by his Moorish
namee for he died like a Christian". Hamete had meet a young boy of nine or
tenn years in the meadows and had promised him a number of gifts.
Thee young boy, "fooled", continued into the meadows with Hamete and
theree the "Turk forced himself onto the boy and aggressively attempted to
penetratee him". The boy had cried out, "God help me"! Alas, Hamete had
nott "completed the sodomitical act" save to have "emitted his desire
betweenn the boy's little legs". The boy, "crack brained, escaped and
appeared"" before the Lord Mayor, "crying and dripping blood". Upon his
apprehension,, Hamete readily confessed his 'crime' to the alcalde in the
presencee of the scrivener. He told the officials of another man who had paid
himm eight ducados for each time Hamete had penetrated him.
Thatt 'honourable gentleman' had asked Hamete to secure "a pair of
potentt Turks or Moors with big natural members" to whom "he had paid
onee real de ocho to each for every time they produced the desired effect on
him".. The secular officials had since burnt the two Turks and had charged
thee 'honourable gentleman' in absentia, for sodomy. The 'gentleman' had
longg before fled for Italy.131 Other very "valiant Spanish boys" customarily
soughtt refuge in Italy.132
Inn the minds of some Spaniards, Italy and the Italians reigned as the
mostt notorious sodomites. So much so that one day that same year, when a
studentt went to have his hair cut at a barbershop owned by an Italian, the
youngg man arrived wearing his own "remedy for the cure" of the sin. Secular r
authoritiess in Madrid had just burnt another Italian barber for sodomy.
Whenn the student entered the barbershop, he took off his "habit or hood and
revealedd a large basket tightly fitted to his buttocks".
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"Whyy the great basket", asked the Italian barber? Given that "dangerous
timess abound" and the 'nationness' of the "Italian" barber, the student felt it
"prudentt to wear the basket as a preventive measure". The response so
offendedd the barber that a fight ensued between the two and it led to the
arrestt of both men. That afternoon, the authorities released the student, who
leftt the commissary " still wearing his defence against the nefarious".133

Don'tt Dress Like Them for Butterflies Always Burn
Dee León identified other attributes that he associated with sodomy. The
wearingg of non-traditional dress and attire, especially new fashion from
Italy,, or even a young man's "beauty", proposed De León, also predisposed
onee to fall victim to the "pestilent vice". In 1585, when secular officials in
Sevillaa burned sodomites Salvador Martin, Alonso Sanchez and Diego
Maldonado,, a native of Granada and "member of a well-to-do family", De
Leónn rationalized that Maldonado, in all probability, had "infected himself
withh the lacra in Italy".
Beforee his arrest, Maldonado had traveled to Italy to purchase the latest
inn Italian apparel. Not only should "honourable men flee from these wild
beasts",, but men should also guard against not resembling the likes of
Maldonadoo and others whose "powdered, painted faces and dress" caused
thee cleric great consternation.134 Early modern Vir, in the words of De León
shouldd instead strive to preserve their "honra de caballero".n5
"Somee of you do not partake of the vice", acknowledged De León in one
sermonn to the men in attendance, but nonetheless remarked that "some of
youu dress as if you do" and thus "could be mistaken for one of them". De
Leónn believed that "honourable men had no reason to dress, or to wear
hosieryy or shoes, or curl one's hair, in a manner that ventured outside the
common,, ordinary dress of honourable men". "If you are not one of them
thenn don't dress like them", pleaded De León for "if you do not sell wine
thenn do not exhibit a tavern bush on your door".
Youngg men's dress, especially, should not "attract attention, nor invite
comment";; rather it should emulate the "somber common ways of
honourablee men's sons". "Why do they venture outside the common custom
andd wear different shoes or curled hair?" pondered the cleric. "Eyes
wandered"" and even one's "thoughts and discourses went astray at the sight
off those men walking with such affected delicacy, such that they resembled
whores".. When the Jewish people saw John the Baptist in a different habit,
thee priests asked him "ru quis es"? Likewise, surmised De León one could
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askk of those who wear "rich and splendid dress affected with such
daintiness,, "tu quis es"?136
Sodomites,, "who did not amend themselves, driven by the sin, just like
butterfliess that fly back and forth, closer and closer to the fire, will
eventuallyy end up burned" professed the fray. "A butterfly" fluttering close
too the flames of an open fire, explained De León "at first burned only a wing
andd then another little piece, until finally it fully burned". Sodomites,
warnedd De León, who "trade in this type of merchandise sully their honour
andd finally ended up in the fire".137

Afternoonn Tea in the Meadows
Ourr affluent fellow Maldonado "had always surrounded himself with
sprucedd up genteel young men, inviting many of them over for afternoon
luncheon".. Often, the men would set off together to an orchard in the
meadowss of the Sevillian countryside known as the Huerta del Key, a
"popularr refuge for those seeking pleasure in the most compromising
clandestinee social actions of the sixteenth-century".138 On one occasion,
Maldonadoo invited a young boy to the meadows.
Thee young boy, who suspected Maldonado's bad intentions, alerted the
secularr authorities about the planned reception. As part of their countersecurity,, the authorities went to the meadows and hid between the trees in
thee orchard. While under a fig tree, eating figs, Maldonado began "uttering
tenderr and amorous words, he simply lost his composure, then attempted
too kiss and forced himself onto the young boy". The young boy cried out,
"I'mm being forced upon"! The authorities jumped out from behind the trees
andd arrested a fig-eating Maldonado.
Inn his deposition before the secular authorities, Maldonado denounced
manyy other "young, well-dressed and beautiful boys" as sodomites.
Amongstt these, one in particular, captured De Leon's imagination— "a very
handsome,, a very beautiful, and a very well-dressed boy, named Francisco
Galindo,, son of a silk vendor, who, given his exquisite dress, looked more
likee a woman than a man". Women in Sevilla had often murmured to one
anotherr that "the attire worn by Galindo had been given to him by those
whoo used him for their own pleasure".
Inn these instances of 'pleasure', Galindo had always assumed the "role of
womann or patient, a very coarse thread indeed and more dangerous than
thatt of silk", unequivocally confirmed De León. "Instead of learning his
father'ss trade", that of silk weaving, Galindo had chosen that of a "whore"
andd had, like other sodomites, "preferred to associate himself with fire".
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"Thee devil had arrived", voiced an alarmed De León from his pulpit. Indeed
thesee demons had "fanned the flames of sensuality and the pleasures of the
fleshflesh that kindled a fire that would eventually consume" such men.139

Ohh No! Not the Clergy, Not the Nobles!

Thee 'beautiful Galindo' denounced many other "young gentlemen of Sevilla
andd some ecclesiasticals" as sodomites. De León "purposely" kept these last
procesosprocesos out of public view for the "ecclesiasticals had their own supe
responsiblee for their punishment, if found guilty". The cleric often
"instructedd the young boys not to implicate men of the religious cloth in
theirr confessions", much to the "gratefulness" of his "religious superiors and
otherr ecclesiasticals".140 Kamen has argued that the Spanish Inquisition acted
moree benevolently than secular courts in their application of the death
penalty,, especially in cases that involved the clergy. "As a rule", argued
Kamenn the Inquisition never burnt the clergy".141
However,, the benevolence of the Inquisition with respect to the clergy
didd not reflect a humane politics of tolerance but rather the politics of power
andd the inherent contradictions of religious discourses. Nonetheless, some
off the most celebrated clergy of the epoch in Sevilla could not escape
prosecutionn by the secular High Court.
Dee León cited the cases of one Fray Pascual Jaime and that of his
"accomplice,, a very young and very handsome boy from Vizcaya named
Franciscoo Legazoteca", both burned by the secular high court in Sevilla. The
burningg of the boy had caused "so much pity and compassion amongst the
crowdd for "he wept like a child and cried out that the cleric had bribed him
withh garb and splendid apparel" and that he, "like a fool, consented" to the
actionss of Pascual.
Pascuall Jaime, always "gracefully dressed, curiously enough, wore a
paintedd face" and seldom went without "the company of well-dressed
youngg boys with painted faces". Some young boys had presented Pascual
withh an uncompromising fetish; "he took them home, cleaned them up and
dressedd them in rich splendid dress all at his own cost". Pascual had spent
fortyy eight of his fifty six years "plagued with the vice". "Be weary",
cautionedd De León, at the amount of "harm that such a man can cause the
Republic".142 2
However,, De León succeeded in "hiding from public humiliation the
identitiess of other gentlemen" denounced by the 'beautiful Galindo' for
"truthfullyy speaking, the boy had consented to those acts". The court
releasedd "most of these young gentlemen, amongst the most noble in Sevilla,
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includingg Galindo himself". Galindo eventually, "repented, became a priest
andd led a most memorable life afterwards".143
Unfortunately,, Galindo's overbearing "prettiness had caused him to
continuee his promiscuous behaviour" and subsequently, yet again, he fell
victimm to "pestilential vice". Sodomy, "once tasted", observed De León,
"becamee difficult to forsake". The 'beautiful Galindo' had also finally
succumbedd to the heat of the flames.144

Ruffss and Cuffs
Otherr less 'noble' individuals enjoyed fewer privileges than those offered to
Galindoo and his gentlemen friends. The same year as the Galindo case, the
highh court accused Machuco, a negro famed for his treatment of "beautiful
gallantt gentlemen", not of having committed the nefarious sin, but rather of
"actingg as an alcahuete or pimp for the young gentlemen who committed
sodomy".. Machuco performed "marriages" of sorts and "introduced some
boyss to others". He readily informed the "boys of other boys' doings". On
somee occasions, Machuco assured the young boys that they could "certainly
trustt this fellow or that fellow also touched by the vice of sodomy". In short,
wrotee De León, Machuco, el negro, functioned as a "bloodhound".
Thee day of their executions, officials led Machuco and two other boys
outt of the prison onto an open cart. The prison authorities had dressed
Machucoo in a "breast plate armour, himself painted on it". Machuco wore a
"rufff laced with much silk, his hair curled" and sported a "grand foretop".145
"Twoo very beautiful young boys, their faces painted, their forelocks curled,
dressedd in silk ruffs" stood on either side of Machuco as the procession
meanderedd toward the quemadero.
Machuco,, "sad and melancholy, grew blacker, as the authorities forced
himm to join the young boys hands together just like one does in a marriage"
andd "just like the negro had so often performed in Sevilla". "All of Sevilla",
recalledd De León, had turned out and "witnessed the spectacle for the
authoritiess had never before punished such abominable crimes in this
manner". .
Att the quemadero, De León delivered one of his most memorable
sermonss before the Sevillian aristocracy— "gentlemen also covered in ruffs,
lace,, fine linens, wearing great foretops accompanied by other learned men
off letters". "Get away from me those of you who wear ruffs, cuffs and
foretopss for you smell of cinched wood", admonished De León. He had
warnedd the nobles and they witnessed how the "wearing of fine linens,
ruffs,, cuffs and great locks of hair hanging from the forehead defamed those
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thatt burnt at the stake". On the other hand, "the common people" present at
thee spectacle had "rejoiced" upon hearing De Leon's attack on the splendid
dresss of the aristocracy.
Fromm that day forward, "a reformation ensued and the aristocracy
abandonedd this type of garb". Some of the most "honourable gentlemen" of
Sevillaa called upon Fray De León at his home, "forever grateful" to him for
hiss 'ruff and cuff' sermon. When others, met him on the street, they laughed
andd stated, "may God bless you". "Brilliant discourse fray, you should be
madee bishop", flattered the Lord Mayor of Sevilla.146
Thee French and the English had also worn elaborate ruffs, however in
Spain,, the "lace ruff reached its most perfect, uncomfortable and indulgent
form".1477 Between 1560 to 1580, lace became an increasingly important
featuree of fashionable dress in most European countries. When Fynes
Morysonn visited the Netherlands in 1593 he noted that,
"thee men use modest attire of graue colours. . .They use very little lace, no
imbroidery,, yet the Hollanders of old accounted the most rude of the other
Provinces,, at this day increased in wealth and reputation of the state, doe by little
andd little admit luxury, and their sonnes apply themselves both to the apparrell and
mannerss of the English and the French".

Notwithstandingg the advances in European dress, De León and others
condemnedd the "foretops, the curls, and the silk ruffs". "No, no," manifested
Frayy J. Lainez, the 'ruffs and cuffs' did not constitute 'manly dress',
furthermore,, "those feminine adornments hindered a man's modesty".149
Cervantes,, too, described how Altisidora, in a dream, "saw demons
wearingg collars trimmed with Flemish lace, ruffles, and cuffs". Don Quixote
commentedd that she told him, "they wear lace in hell", to which he
responded,, "since she knows how to make it, let it never leave her hands".
Properr dress and adornments had preoccupied moralists as far back as the
fourteenth-century. .
Criticizingg the poor state of preparation of the warriors of the Crusades,
Sann Bernardo had chastised them for wearing, "like ladies, long mames of
hair"" that impeded them "to see that around them". The warriors wrapped
theirr "legs and delicate hands with long dresses and large veils" to which
Sann Bernardo asked if they wore "suits of war or adornments of women"?150
Thee dress and the adornments women wore had long caused concern in the
pulpitss of the Catholic Church for many moralists believed that particular
garbb and acoutrements incited lustful sins.151
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Thosee Sodomites- They Could Even Sniff Each Other Out
Inn addition to proper dress and adornments, De León pinpointed other
'signs'' readily identifiable in sodomites. Young and old men alike, cautioned
thee fray, should have learned to recognize these "signals". Good men should
"neverr allow their hand to be held by a less than honourable man,"
explainedd De León. The "lovers of the bestial vice," assured the cleric "knew
eachh others identity by their tactile, or by certain signals they made to each
other". .
"Uponn touching hands with men", the sodomites instantly "knew who
pertainedd to their fabric and who did not" and they quickly ascertained "if
theyy could dare" go ahead with their vile proposals. The sodomites could
"smelll each other" at a distance. They recognized each others' "sentiments, in
thee way they walked" or by observing "other movements of the body" as if
utteredd in "spoken words". Sodomites recognized each other by "eyesight".
"Iff an honourable boy ever recognized these signals", recommended De
León,, the boy should "bombard" the sodomite and "violently frighten him
away".152 2

Maria,Maria, Marica, Maricón
Dee León and other early modern writers or moralists slowly began to
explicitlyy invoke notions of effeminacy in association with a man's proper
dresss and perceptions of sodomy— a discourse that gradually gained
notorietyy and reached a high pitched level of hysteria in mid-seventeenth
centuryy Mexico City. When Sevillian officials burnt Domingo Palacios, a
cook,, and Juan Bueno, a gardener in 1593, De León explained that an inn
keeperr had ousted Domingo from his quarters for he looked like a maricón
orr an 'effeminate' man, a coward, or a marica from the Latin mulier.153 The
philologicall origins of 'effeminate' or 'effeminacy' date back to the early
fifteenthh century. Notions of effeminacy in early modern Spain
encompassedd at least four different discursive descriptions. In the first
instance,, effeminacy meant one "inclined to pleasure; lustful, or dissolute".154
Inn 1437, Santillana described an "effeminate Salomon who late in life, had
submittedd himself to the power of woman".155
Secondly,, effeminacy referred to a "proper characteristic of woman,
feinininee or something that invoked femininity". Fray Cieza de León while
travelingg through the Peruvian countryside in 1533 noticed that "many
husbandss remained home weaving and performing other effeminate or
femininee labours".156 "What do you want Sancho?" asked Don Quixote as he
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emulatedd "Sancho's effeminate and hurtful tone of voice".157 In Filomena,
Lopee de Vega also employed this notion of effeminacy when he depicted
"Dianaa as tall and as one who possessed a well proportioned body lacking a
femininee face".158
Thirdly,, effeminacy referred to "weakness, delicateness, or blandness".
Inn 1566, Bartolomé de las Casas described, "the inhabitants of Occident as
moree effeminate, bland and weak hearted" than their counterparts in the
peninsula.1599 When a soldier brought his sergeant some water while the
entiree company of men suffered a great thirst in the Libyan desert, the
sergeantt refused the water and reproached the subordinate having stated, "I
amm not more effeminate than my soldiers".160
Curiouslyy enough, the fourth definition of 'effeminacy' or 'effeminate'
pertinentt to the early modern period referred specifically to men sodomites.
Itt constituted notions of the "loss of virile characteristics in one's aspect,
dresss and manners, decadence, degradation or corruption". In 1513, Alfonso
Herreraa wrote that "not all roosters made good machos". "Some, by nature",
arguedd Herrera, "are effeminate".161 De las Casas in his 1566 Apologética
describedd the men of the Indias as tremendously "vile, weak, and
effeminate—— susceptible to all nefarious vices". Furthermore, recorded de las
Casas,, "these effeminate men congregate in public and infamous places to
effectt the nefarious vice just like whores". The men that "wore the apparel of
womenn also laboured along side them and performed feminine tasks". The
otherss in the town "revered and adored these effeminate men".162
Thee thought of "rewarding an effeminate man, who spoke like, wore
andd adorned himself with womanly dress infuriated" Hermosa Angelica in
1602.1633 Quevedo in 1603, echoed the words of his contemporary Pedro de
León,, when he wrote that Tacano had "lowered his ruff" so that no one
wouldd mistake him for a "maricón"}64 Again in 1609, Quevedo reminded his
readerss in Espana defendida that he "most lamented the manner in which men
imitatedd women in their splendid dress and effeminacy".165 In one of the
earliestt publications of the Spanish Language, Covarrubias in his 1611
TesoroTesoro de la Lengua Castellana defined an effeminate man as, "a woma
mann inclined to occupy himself with all their duties and speak their
vernacularr in a delicate tone".166
Mcintoshh and Bray have argued that the concept of the "effeminate
sodomite"" did not emerge in Europe until the end of the seventeenthcenturyy and even then did not necessarily refer to a man who maintained
amourouss relations with another man.167 Trumbach also noted that the
conceptt of effeminacy at the beginning of the seventeenth century referred
too a man debilitated from the excessive carnal access to women.168 But, back
inn 1596 the Jesuit De Torres referred to the "abominable moral talent of
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effeminatee men who dressed in women's clothing", although he did not
directlyy identify sodomy as a characteristic vice of effeminate men.169 Mateo
Aleman,, on the other hand, in 1597, referred to men who "liked to paint
theirr faces" and wrote, that "apart from the actions of effeminate maricas,
thosee actions too lent themselves to rumors and suspicions of men
conirnittingg vile things for they smeared themselves with adornments solely
permittedd to women".170
Thus,, the concept of the "effeminate sodomite" in the Spanish peninsula
iss present in the literature and in the sermons of some moralists during the
latterr part of the sixteenth century. It did not, however, constitute the
predominantt discourse associated with sodomy prosecutions during the
earlyy modern period in the peninsula as Carrasco, Benassar, and Garcia
Carcell have indicated. The cases prosecuted by the High Courts in Sevilla
andd Granada and those prosecuted by the Casa de la Contratación in Sevilla,
forr the most part, support their findings. However, notions of effeminacy
didd constitute one principal basis for the prosecution of most sodomy cases
inn New Spain by the mid-seventeenth century as the findings I report in
chapterr four will establish.

Riftss in Discourses
Inn the sixteenth century, the moralists and the courts began to modify their
discoursess of sodomy. They tended to shy away from the diabolical images
thatt had informed the sins against nature as in the cases of bestiality,
usuallyy understood as act saturated with Satanic overtones. They no longer
conceptualizedd sodomy as a "taboo" but rather as an error in judgment. To
bee sure, this gradual transformation also eliminated the transgressional
borderss established between the other lustful sins and sodomy. The Counter
Reformistt texts written by the Salamanticienses Moralists, believed that evil
couldd be present in any of the lustful sins and that the morbid pleasure
derivedd from such a depraved act simultaneously increased the gravity of
suchh acts. As such, one's self-fulfillment 'naturally' led to experimentation of
otherr indulgent acts.
Duringg the Counter Reformation, contra natura became more associated
withh moral condemnation and less with a rejection of religious doctrine. The
moralistss began to understand the lustful sins less as threats to a system of
religiouss beliefs but as the beginning of a new social ethics. The sodomite or
thee libertine of the epoch represented a state of servitude whose desires
overwhelmedd their reason— servant of the flesh or passions. The emerging
ethicss began to describe this man as one who had "abandoned himself,
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fallenn into a state of savage nature-a nature whose divineness no longer
representedd a transcendental juridical order, it lost its moral atmosphere,
convertedd into an infinite space, opposed to any law and reason". The
moralistss had converted the libertine or sodomite into "a disorder, a figure
withoutt reason, a threat to the State and as such subject to prosecution
duringg the Ancien Regime". That loss of self control or licentiousness
representedd the submission of reason to passion.171
Ass late as 1640 in Spain, the courts still equated sodomy with heresy and
treason,, all three still punishable by burning at the stake. During the
seventeenth-century,, procesos against sodomites continued unabated both in
thee peninsula and in New Spain and the severity of punishment did not
diminish.. In Madrid alone, the Royal Court sentenced two nuns to death for
havingg performed a "vile carnal act", one of whom did so having "simulated
beingg a man". Between 1622 and 1640, the Madrilian Court sentenced
sixteenn young boys and men to burn for the nefarious sin. In 1639, the Court
imprisonedd another nine who in turn, denounced another sixty men.172 And
inn New Spain, in 1658, the Royal Tribunal burnt fifteen men and
apprehendedd over one hundred suspected sodomites. In New Spain,
moralistss and lawyers had argued that the acceptance and frequency with
whichh the Indios practiced sodomy justified the conquest. Francisco de
Vitoriaa apologetically defended the "war against the 'sin' and against the
infidels"" for the 'infidels' "consciously committed" sodomy and that he
consideredd graver than committing the act by simple ignorance.173
Cascadii has described seventeenth-century Spanish society as one
groundedd in the "theatrical images it made of itself".174 Gracian's work,
OrdculoOrdculo manual y arte de prudencia, published in the mid-seventeenth ce
hass lent "support to the view that Spaniards shared the preoccupation with
self-fashioningg found elsewhere in Europe".175 The Spain of Felipe IV, a
highlyy stratified and status-conscious society, found itself haunted by the
spectree of decline. As such, the King himself became an important construct,
consciouslyy groomed and fashioned for the arts of kinship by first minister,
thee Count-Duke of Olivares.176
Indeed,, wrote, Richard Pym, one might almost see Felipe IV —the 'Planet
King1--- as having been directed, as in a play, given his willingness to
collaboratee as the leading actor in the pageant of royalty represented with
suchh studied theatricality by the Spanish Court. Small wonder then, that
playwrightt Calderón de la Barca exhibited a fundamental concern with the
constructt self, with the often tragic implications of man's self-constitutive
adaptivee strategies as part of a society obsessed with appearances and
control.1777 Pym argued that the degree of art and artifice used to fashion and
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promotee the 'Planet King' were symptomatic rather than causative historical
factors. .
Otherr more significant currents swept across seventeenth-century Spain,
andd across much of Europe. After the Council of Trent, dissolved in 1563,
Spainn had emerged as a bastion of Catholic conservatism against the stream
off Protestant Reformation. A return to scholasticism and the emergence of
ann iron doctrinal zeal sternly fixated on the suppression of heresy dashed
thee hopes of Catholic reformers and humanists.178 Catholicism denounced
Martinn Luther's doctrine of justification by faith alone ~a doctrine
predicatedd on the autonomy of the individual subject— and instituted the
Holyy Office of the Inquisition. The Tridentine Decrees had revitalized the
Inquisitionn in Spain after the outbreak of the French Wars of Religion in
15622 and a marked phobia of heresy in the peninsula.
However,, the crusade against Protestantism or the enemy without and
thee anxieties about limpieza de sangre or converso blood seen as the enemy
within,, were but two historical influences at work in seventeenth-century
Spain.. Erasmian humanism had also flourished among the Spanish
intelligentsia,intelligentsia, Erasmus had opposed the Reformation, his philosophy —
insistencee on the value of individual experience and its rejection of
scholasticism—— had been interpreted in the Spain of Felipe II as
Protestantism-by-the-back-door.. As such, scholasticism identified Erasmian
humanismm with heresy and helped lower its status in Spain to a clandestine
subalternity.. Seventeenth-century Spain found itself sensitized to issues of
identity,, fixated on notions of religious, ethnic and gender difference.
Butt other socio-historical factors could have influenced the evolution of
aa new sense of the self. The attempted colonization of New Spain had
facilitatedd the emergence of a new wealth-accumulating individualism
whichh no doubt offered the prospect of an enhanced social status, one not
inheritedd by accident of birth. The seventeenth-century ushered in the
consolidationn of a property owning bourgeoisie at the expense of the
aristocracy.. The growth of private reading had represented a relative
democratizationn of knowledge. Although the Spanish Inquisition had
attemptedd to relegate the advances of science to the confines of alchemy by
seriouslyy limiting the number of scientific publications between 1601 and
1625,, Copernicus had nevertheless long since displaced man from the
privilegedd centre of the universe and, in the process, had, as did Luther,
demonstratedd the iconoclastic potential of the individual subject in a cloud
off asphyxiating orthodoxy.179
Thee Setena Partida, the 1497 Pragmdtica and the 1592 Pragmdtica all
remainedd in effect in the peninsula and in New Spain until the nineteenthcenturyy or until the institutionalization of the Penal Codes. In the peninsula,
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thee courts no longer burnt sodomites during the eighteenth-century. The
changee had little to do with the progress of humanism and tolerance, but
ratherr to gradual changes in the discursive practices and in the technologies
off the penal code that addressed the subjectivity of the transgressionssodomyy viewed as "symbol of a way of being, a spirit, licentiousness, an
imaginationn of passions, a natural determinism".180 Foucault proposed a
similarr notion when he stated,
"Laa sodomia-la de los antiguos derechos civil y canónico-era un tipo de actos
prohibidos,, el autor no era mas que su sujeto juridico. El homosexual del siglo XIX
haa llegado a ser un personaje: un pasado, una historia y una infancia, un caracter,
unaa forma de vida asimismo una morfologia con una anatomia indiscreta y quizes
misteriosaa fisiologla. Nada de lo que él es 'in toto' escapa a su sexualidad".181

Tomass y Valiente interpreted the new benevolence, or 'tolerance', that
changee in the collective sensibility, as the effect, and not the cause for the
change.1822 Well into the eighteenth-century, the courts and the moralists
classifiedd libertine practises, such as the abominable sin, as disorders and
theyy no longer considered these erotic depravations as purely religious or
cosmicc transgressions defined by certain formulated criteria. The new
discoursess predestined the abominable acts, "objects of moral
condemnation"" and the libertine, a "slave of ignoble passions" to a 'natural'
determinism.. In early modern Spain, the courts did not consider the
sodomiticall act as an expression of a "psychological state", rather they
constructedd the protagonist exclusively as a juridical subject and thus the
objectt of the judges' inquiry was to determine the material conditions of the
act—— had it occurred or not, in which forms, under which conditions and
situations,, who functioned as agent or patient, in which positions. The
courtss rarely interrogated the styles of life or the thoughts and feeling of
thesee individuals.183
Carrascoo has suggested that this theoretical structure transformed itself
inn the peninsula during the latter part of the seventeenth-century. Sodomy
hadd evolved to simultaneously represent not only an act condemnable in
andd of itself, but also an external sign of an internal moral disorder or an
alterationn of the economy of passions. Sodomy, in the new ethical sense
becamee known as a 'perversion'.184 While this transformation might have
occurredd in the peninsula, different discursive transformations took form in
Neww Spain during the middle of the seventeenth-century.
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sodomitico,, e ante quien, e que pena merecen aver los sazedores del, e los consentidores.
Cadaa vno del pueblo puede acusar a los omes que hiziessen pecado contra natura, e este
acusamientoo puede ser hecho delante del judgador do hiziessen tal yerro. E si le fuere
provadoo deve morir: tambien el que lo haze, como el que lo consiente[. . .Jfueras ende, si
algunoo dellos lo oviere a hazer por fuerca, o fuesse menor de catorze anos[. . .]non deve
recebirr pena, porque los que son forcados no son en culpa, otro si los menores non
entiendenn que es tan gra[ve] yerro como es aquel que hazen. Esa misma pena deve aver
todoo ome, o toda muger, que yoguiere con bestia, e deven de mas matar la bestia para
amortiguuarr la remembranca del hecho".
2i£// Cordn, 1973.
^Cahen,, El Islam, p. 15.
23
Garciaa Valdés, Historia y Presente de la Homosexualidad, 37.
24Kamen,, Spain 1469-1714, p, 35.
25
G.. Rousseau preferred the more global term 'erotophobia' in reference to similar cultural
anxietiess in the US. See, "No Sex Please, we're American".
2626
A.A. de Castro, De potestate legis poenalis libri duo, Andrea Portonariis, Salamanca, 15, epistola
nuncupatoria,nuncupatoria, fol. 3. BFT. I am grateful to Fray Candido Rubio, head librarian
BibliotecaBiblioteca de la Facultad de Teologia in Burgos for his warm support, attentive comments
readingg and supervision of the translations from the Latin.
27
S.. de Beauvoir, "Must we burn Sade?" p. 61.
M
F.. Tomós y Valiente. "El crimen y pecado contra natura", pp. 34-35
W
J.. de Torres, Philosophia Moral de Principes, pp. 614-15.
3a3a
j.j. de Enriquez, Questiones practicas de casos morales.
31
AA Catechism of Christian Doctrine, p. 13.
32
Inn seventeenth-century Salamanca, for example, the local authorities customarily rid the
cityy of prostitutes during holy week for they thought it best not to sin given the solemnity
off the event. Then, on the second monday after Easter, known as 'lunes de aguas', young
boyss returning from Arrabal, carried prostitutes in their arms as they crossed the Tormes
Riverr back into Salamanca.
33
Sanchezz Ortega, La mujer y la sexualidad en el antiguo regimen, p. 202.
344
"Madrid, jueves santo de 1637, un escribano real[.. .]habiendo guardado ocasion y dia en
quee su mujer habia confesado y comulgado le dio garrote en su casa haciendo oficio de
verdugoo y pidiendole perdon, y esto por muy leves sospechas de que era adultera". Quoted
in,, F. Tomós y Valiente, El Derecho penal de la Monarquia absoluta, p. 73.
S
M .. Jordan, The Invention of Sodomy in Christian Theology.
36
Sann Pablo, The New Testement, vs. 26-27. "Por esto los entrego Dios a las pasiones
vergonzosass pues por una parte sus mujeres cambiaron el uso natural por el que es contra
naturaleza[.. . .]tambien los varones abandonando el uso natural de la mujer se abrazaron
enn la concupiscencia de los unos con los otros, hombres con hombres cometiendo cosas
vergonzosas". .
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Boswell,, Christianity, pp. 225-228. On the views of the different schools of philosophy see,
Espejoo Muriel, El Deseo Negado, p. 151.
^A.. Gomez, Ad Leges Tauri commentarium absolutissium, Martriti, MDCCLXXX, Ley LXX,
No.. 32-35. pp. 704-708. BFT. "si quis habet accesum ad quamlibet aliam speciem vel
materiamm non aptam nee determinatam a natura ad coitum et generatinem secundum
propriamm speciem, committit delictum et crimen contra naturam". [si alguien realiza un
accesoo carnal ue no esta ordenando al coito natural y a la generacion dentro de su especie,
cometee delito y crimen contra natura.]
39
Dee León, Compendio, 254 vto. On the relationship between pederasty and sodomy see, M.
Rey,, "Police et sodomie a Paris au XVIIIe Siècle", pp. 113-124.
*°Quevedo,, "A un bujarrón," pp. 651-652.
41
R.. Carrasco, Inquisition y repression sexual, pp. 31-32. Sodomy meant three things: in the
formall sense ~a sin of lust; in a more general sense— it became synonymous with sin
againstt nature including bestiality; and thirdly— a trope or metonym depicting the image
off fornication through the "filthiest orifice" between men.
**22DictionarioDictionario de Autoridades,1732, Vol. II, p. 658 b. "Nefando: indigno, torpe, de que no se
puedee hablar sin empacho[. . .JPecado nefando. Se llama el de Sodoma, por su torpeza y
obscenidad".. R. Carrasco, Inquisition y repression sexual, p. 32.
^Vazquezz Garcia & Moreno Mengibar, Sexo y Razón, p. 225.
**Las**Las Siete Partidas con la Glosa de Gregorio Lopez, pp. 329-330. "Todo hombre se ha de
guardarr de este error porque de el nacen muchos males[. . .]pestilencia y tormentos y
otros". .
45
F.. Tomes y Valiente, El Derecho Penal de la Monarquia Absoluta, p. 225.
MReyesMReyes Cat[ólic]os prematica sobre el pecado nefando. AGS. Leg. 1, num. 4. Titulo XXX. De la
sodomia,sodomia, y bestialidad. Ley I. D. Fernando y Dna Isabel en Medina del Campo a 22 de Agosto
dee 1497. Pena del delito nefando; y modo de proceder a su averiguacion y castigo. Porque
entree los otros pecados y delitos que ofenden a Dios nuestro Senor, e infaman la tierra,
especialmentee es el crimen cometido contra orden natural; contra el qual las leyes y
derechoss se deben armar para el castigo deste nefando delito, no digno de nombrar,
destruidorr de la orden natural, castigado por el juicio Divino; por el qual la nobleza se
pierde,, y el corazon se acobarda[. . .]y se indigna a dar a hombre pestilencia y otros
tormentoss en la tierra[.. .]y porque las antes de agora no son suficientes para estirpar, y del
todoo castigar tan abominable delito[. . .]y en quanto en Nos sera refrenar tan maldita
maculaa y error[. . .]mandamos, que qualquier persona, de qualquier estado, condición,
preeminenciaa o dignidad que sea, que cometiere el delito nefando contra naturam seyendo
enn el convencido por aquella manera de prueba, que segun Derecho es bastante para
probarr el delito de heregia o crimen laesae Majestatis, que sea quemado en llamas de fuego
enn el lugar, y por la Justicia a quien pertenesciere el conoscimiento y punicion del tal
delito[.. . .]y sin otra declaracion alguna, todos sus bienes asi muebles como raices; los
qualess desde agora confiscamos, y habemos por confiscados y aplicados a nuestra Camara
yy Fisco[. . .]y mandamos, que si acaesciere que no se pudiere probar el delito en acto
perfectoo y acabado, y se probaren y averiguaren actos muy propinquos y cercanos a la
conclusionn del, en tal manera que no quedase por el tal delinquente de acabar este danado
yerro,, sea habido por verdadero hechor del delito, y que sea juzgado y sentenciado, y
padezcaa aquella misma pena[.. .]y que se pueda proceder en el dicho crimen a peticion de
paratee o de qualquier del pueblo, o por via de pesquisa, o de oficio de Juez: y proceder
contraa el ue lo cometiere, y en la manera de la probanza, asi para interlocutoria como para
difinitiva,, y para proceder a tormento y en todo lo otro, mandamos, se guarde la forma y
ordenn que se guardaf.. .]en los crimenes y delitos de heregia y laesae Majestatis[.. .]que los
quee fueren acusados sobre este delito, que lo hobiere cometido antes de la publicacion
destaa Pragmatica y no despues, que se guarden las leyes y Derechos que son hechas antes
destaa nuestra carta[. . .] A transcribed version of the Pragmatica can be found in, Novisima
RecopilaciónRecopilación de las Leyes de Espana, Libro XII, Titulo XXX. Pp. 427-429. AGI.
47
Dee Leon, Compendio, 292vto.
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^Petition^Petition de Mencia Velazquez cristiana ntteva, mujer de Nuno de la Torre, boticario, vecina
villavilla de Arévalo ante el corregidor de dicha villa, por la que reclama la restitution de los bienes que
fueronfueron confiscados a su marido por cierto delito que cometió, alegando ella, que eran bienes do
queque llevó a su matrimonio y que estaban comprendidos en la carta de dote otorgada el siete de marz
dede 1479. RCV, Pleitos Civiles Quevedo Fenecidos, Legajo 315. Caja 1412^1.
4949
EjecutoriaEjecutoria a pedimiento de Catalina de Belunza, vecina de San Sebastian, ano 1503. A
Registroo de Reales Ejecutorias, Caja 181, Exp. 39. fols. 6-13. "[. . .]el alcalde hizo vender y
rematarr ciertos bienes de Catalina para pagar las costas del pleito[. . .]los bienes son tres
camass guarnecidas y entresabanas y cabezales y cubiertas de camas quince piezas y dos
sayas,, la una blanca y la otra verde, y un zamarro raido y una taza de plata de peso de un
marcoo y medio menos un real[.. .]y despues el alcalde[. . .jfallo que debia de condenar a
Catalinaa a pena de destierro perpetuo de toda la jurisdiccion de San Sebastian y la condeno
enn las costas del pleito[. . .]de la cual dicha sentencia fue apelado y Catalina se presento en
Chancilleria[... .]y alego muchos agravios contra la sentencia y venta y remate de los dichos
suss bienes y dijo en especial porque ella no habia hecho ni cometido delito alguno por
dondee debiese ser condenada a pena alguna[. . .]y acuso criminalmente al [alcalde] sin
haberr contra ella probanza alguna, Ie hiciera dar los tormentos y venderle y rematarle sus
bienes[.. . .]y pidio fuese procedido contra el[. . .]y que Ie mandasemos condenar a que Ie
volviesee y restituyese todos los bienes que Ie tomara o por ellos sesenta ducados de oro en
quee los estimo[. . ,]y por los nuestros alcaldes fallaron que el dicho [alcalde] juzgara y
pronunciaraa mal y Catalina bien. Por ende, debian absolver a Catalina de todo lo contra
ellaa acusado[. . .]y el alcado procediera mal y no debiera vender los bienes de Catalina[. .
.]yy que Ie diese y restituyese todos los bienes, tales y tan buenos como estaban al tiempo
quee los vendiera[. . .]y si el [alcalde] no restituyese los bienes que vendio[. . .]con mas los
11.5522 maravedis de costas[. . .]dentro de nueve dias[. . .]mandamos mandeis hacer
ejecucionn en sus bienes muebles si los hallaredes y si no en raices con fianzas de
saneamientoo y vendedlos y rematadlos[.. .]y de los maravedis haced pago a Catalina[.. .]y
sii no hallaredes bienes en que hacer la ejecucion prendedle el cuerpo y no Ie dedes suelto
hastaa tanto que Catalina sea contenta y pagada[. . .]Valladolid a 21 dias de julio de mil
quinientoss tres aflos".
^Onn the clergy and their solicitation of men see, J. A. Alejandre, El Veneno de Dios.
F.. Tomas y Valiente, El Derecho Penal de la Monarquia Absoluta, p. 319.
52
Maranon,, Don Juan, quoted in Vézquez Garcia and Moreno Mengibar, p.231. "[. . .]gran
numeroo de personas conocidas fueron inculpadas de sodomia desde criados y bufones de
lass casas aristocraticas hasta los mismos senores de estas[. . .]uno de ellos era Don Juan de
Tarsiss es la primera vez que el nombre de Villamediana aparece sin una mujer a su lado. EI
eraa jefe de la banda. Los mas humildes fueron condenados a muerte y ejecutados en
Madrid[.. - l a l ° s pecadores encopetados les dejaron huir a Italia y a Francia".
53
F.. Tomas y Valiente, "El crimen y pecado contra natura", p. 43-45.
^Seee his royal decree against a cleric named Cristobal Gonzalez accused of having
intendedd to commit the nefarious sin with an assistant. AGS, Real Cedulas, Camara de
Castilla,, No. 25. "[. . .]sobre el pecado nefando que trato de cometer un clerigo llamado Cristobal
GonzalezGonzalez con un sacristan".
55
Dee León, Compendio, 285vto. Don Alfonso, El sabio, las siete partidas, Vol. III. partida VII, ley
XV,, p. 657: "pero si fuese probado que la mujer casada hiciera adulterios con su siervo, no
debee habler la pena sobredicha, mas deben ser quemados ambos por ende".
^Novisima^Novisima Recopilación de las Leyes de Espana, Libro XII, Titulo XXX. (ley 2. tit. 221, lib
pp.. 427—429. "D. Felipe II en Madrid por pragm[ética] de 1592. Prueba privilegiada del
delitoo nefando para la imposición de su pena ordinaria. "Por muy justas causas al servicio
dee Dios[. . .]y a la buena execución de nuestra Real Justicia, y deseando extirpar de estos
reynoss el abominable y nefando pecado contra naturam , y que los que lo cometieren, sean
castigados[.. . .]sin que se puedan evadir ni excusar de la pena establecida por Derecho,
leyess y Pragmaticas destos reynos de no estar suficiente probado el dicho delito por no
concurrirr en el averiguaciones de testigos contestes por ser de tan gran torpeza y
abominacion,, y de su naturaleza de muy dificultosa probanza; mandamos, que en nuestro
51
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Consejoo se tratase y confiriese sobre el remedio juridico que se podia proveer, para que los
quee lo cometiesen fuesen castigados, aunque el dicho delito no fuese probado con testigos,
sinoo por otras formas establecidas y aprobadas en Derecho, de las quales pudiese resultar
bastantee probanza para poderese imponer en el la pena ordinaria[. . .]y mandamos, que
probandosee el pecado por tres testigos singulares mayores aunque cada uno dellos
depongaa de acto particular y diferente, o por quatro, aunque sean participes del delito, o o
padezcann otras qualesquier tachas que no sean de enemistad capital, o por los tres destos,
aunquee padeacan tachas, y hayan sido ansimismo participantes[. . .]se tenga por bastante
probanza;; y por ella se juzguen[.. .]de la misma manera que si fuera probado con testigos
contestes,, que depongan de un mismo hecho".
5757
CartasCartas acordadas por el S[enor] Inq[uisitor] P[residente] y Senores del Supremo de la Inq[uisi]ón
parapara Gobierno en los Tribunales del S[ant]o Off[ici]o. BN, Mss. 848, fols. 77-77vto., 146-148vto.
M
F.. Tomas y Valiente, "£/ crimen y pecado contra natura", p. 39.
^G.. López, "Omes" Partida VII, 21,1. "Aunque dice la ley hombres, se incluye tambien a las
mujeress tanto cuando una con otra haga contra natura como cuando varon con hembra
hagaa el coito contra natura[. . -]asi pues el pecado femenino es posible y ha de ser
castigado". .
^Ibid.. [coito de mujer con mujer no se encuentra castigado por ley divina ni humana[. .
Jaunquee este es un pecado grave no es tan grave como el vicio sodomitico de varon con
varon[.. . .] mayor es la perturbacion del orden natural en el pecado sodomitico entre
varoness que entre mujeres.]
61
F.. Tomas y Valiente, "El crimen y pecado contra natura", p. 46.
62
C.. Chabes, Relation de las cosas de la cartel de Sevilla y su trato. For more detailed
descriptionss of the prison see also, C. Chabes, Ensanchez de la segunda parte de las cosas que
passanpassan en la careel reducidoz por Chabes vecino de Sev[ill]a, No. 70, 1592. 48 vto. "[. . .]ha avido
muchass mugeres, que queriendo ser mas hombres, que lo que la naturaleza les dio se han
castigadoo muchas, que en la carcel se hacian gallos con vn baldres hecho forma de natura
dee hombre, que atado con sus cintas se lo ponian, y han llevado por esto doscientos azotes,
yy destierro perpetuo".
tótó
F.F. Tomas y Valiente, "El crimen y pecado contra natura", p. 48.
^Cartas^Cartas acordadas por el S[enor] Inq[ui$idor] P[residente] y senores del supremo de la lnq[uisi]ón
paragoviernoparagovierno en los tribunales del S{ant]o Ojjicijo, BN, Mss. 848, fol. 77.
^ARCV,, Ejecutoria de Catalina, fols. 1-2. "Catalina de Belunza y Mariche de Oyarzun usaban
enn uno como hombre y mujer, echandose en una cama desnudas y retocandose y
besandosee y cabalgandose la una a la otra, y la otra a la otra, subiendose encima de sus
vientress desnudos, pasando y haciendo actos que hombre con mujer deberia hacer
carnalmente[... ,]el cual delito habian hecho y perpetrado muchas y diversas veces".
^ARCV,, Ejecutoria de Catalina, fols. 3-4. "el procurador fiscal Juan Sanchez de Sorola pedia
lass condenase en ellas y las hiciese ejecutar en sus personas y bienes[. . .]y asimismo pidio
quee Catalina fuese puesta a cuestion de tormento[. . .JCatalina fue puesta por dos veces a
cuestionn de tormento de agua y le fue dado en cierta forma, haciendole sobre ello ciertas
amonestacioness y diligencias para que dijese la verdad la cual en los tormentos ni en
algunoo de ellos no dijo ni confeso cosa alguna antes dijo que era inocente y sin culpa[. . .]y
alego[.. . -]que la acusacion y pesquisa ser ninguno y de ningun efecto en especial porque
Juann de Sorola era incapaz e inhabil y persona privada para poner la acusacion porque era
hombree mentecato y estaba fuera de su juicio natural segun era notorio".
67
ARCV,, Ejecutoria de Catalina, fol. 8. "Lo otro porque habiendo solamente contra ella un
testigoo y mujer y estando cumplidamente tachada y pareciendo por su dicho y deposicion
serr ella participante del dicho pleito".
^Criminal^Criminal contra Inés Santa Cruz y Catalina Ledesma por prostitutas y bujarronas cuya operation
ejectubanejectuban con una cana en forma de miembro viril, ano 1603, AGS, Camara de Castilla 2557,
Perdoness de viernes santo, Leg. 9. The history of Santa Cruz and Ledesma is related to the
readerr by the current author in a forthcoming publication.
69
Sanchezz Ortega, La Mujer y la Sexualidad, p. 33.
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7D

P.. Ciruelo, Arte de bien confesar.
BreveBreve instruction de come se hade administrar el sacramento de la penitencia, compuesta por el
padrepadre maestro F. Bartholomé de Medina, cathedrdtico de Prima Theologia de la Universidad de
Salamanca,Salamanca, de la Orden de Sancto Domingo, 1591, BFT, fol. 227b.
722
See footnote 16.
"A.. Gomez, Ad Leges Tauri commentarium absolutissium, Martriti, MDCCLXXX, Ley LXXX,
No.. 32-35. pp. 704-708. [si alguien tiene acceso con otro hombre comete el abominable y
detestablee delito de sodomia contra natura, el cual es mas grave que los demas crimenes,
admass del de herejia y tiende a la maxima ofensa de Dios y de toda la naturaleza.]
74
A.. de Torres, 'Relation. De como una monja de Ubeda se torno hombre'. In, Relaciónes Historicas
dede los siglos XVI y XVII. A surreal counterpart to the plight of Magdalena consists of the
travailss that occurred to 'poor' Fray Diego Nunez, which began as painful bodily functions
untill one day he peeked into a mirror and found himself sporting a 'vagina'. The case
evolvedd in a 1733 cloister in Amecameca, México and is wittily recounted in, Ouweneel, De
vergetenvergeten stemmen van Mexico, pp. 194-197. On hermaphrodites in early modern Spain, see
thee discussion in Vazquez Garcia & Moreno Mengibar, Sexo y Razón, pp. 187-284. See
especiallyy footnotel4, page 191 with reference to the discovery of Elena o Eleno de
Cespedes'' Inquisitorial proceso as far back as the early 1970s. For a 'lighther reading' of
Elenaa o Eleno see, I. Burshatin, "Interrogating Hermaphroditism in Sixteenth-Century
Spain". .
75
11 carga=2 fanegas and lcarga=149.6 kilos. On the conversions of weights and measures
seee the tables constructed in Ouweneel, Shadows over Andhuac, p. 371. [una partida de cien
fanegass de trigo, por tener oficio de granera, que es depositaria de trio, lo habia medido y
transpaladoo todo en una tarde]
76
A.. de Torres, 'Relation. De como una monja de Ubeda se torno hombre1.
7777
B.B. Benassar, "Le modele sexuel", pp. 339-369.
78
R.. Carrasco, Inquisition y Represión, p. 32. Inquisitorial documents began to make
distinctionss between 'sodomy', and 'bestiality' after 1580.
"B.. Benassar, "Le modele sexuel', pp. 343-44. F. Tomas y Valiente, "El crimen y pecado contra
natura,"natura," p. 51.
^AA list of sources on Spain and its prosecution of sodomities and other sexual
transgressionss is quoted in the Prologue, foonote 37.
81
Onn sodomie in México see the Prologue, footnote 38.
S2S2
CartasCartas acordadas por el S[enor] lnq[uisidor] P[residente] y senores del supremo de la Inq[u
parapara govierno en los tribunales del S[ant]o Of[ici]o, BN, Mss. 848, fol. 77.
^R.. Carrasco, Inquisition y Represión, p. 32. Inquisitorial documents began to make
distinctionss between 'sodomy', and 'bestiality' after 1580.
^Garciaa Carcel, Herejia y sociedaden el siglo XVI.
85
Foucault,, Historia de la locura en la epoca clasica, p. 23.
^Karnen,, La Inquisition Espanola, p. 217 In sixteenth-century Germany alone, the total
numberr of witches executed exceeded 10,000.
87
Salazar,, Promptuario de Materias Morales, pp. 345-346.
^Dee Mariana, De Spectaculis, p. 446."[.. .]no se remedia ues este mal deseo[.. .]sino antes se
enciendee mas[.. .]porque menospreciadas las rameras y no haziendo caso de lo que esta en
laa mano, el animo una vez corrompido con el deleite siempre pasa y pretende cosas
peores". .
89
Dee Maqueda, Invectiva en forma de discurso contra el uso de las casas publicas de las mujeres
rameras,rameras, pp. 20-23.
^Dee Torres, Philosophia moral de principes para su buena crianza y gobierno, p. 652.
^Vazquezz Garcia & Moreno Mengibar, Sexo y Razón, p. 227.
"^On"^On the convergence of the rupture of alliances against the familial order and God, the
readerr is referred to the discourse on sexuality during the reign of Enrique IV Trastamara
inn Firpo, "Los Reyes sexuales" pp. 217-226.
^R.. Carrasco, Inquisition y Represión, pp. 34,49-50.
nn
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B.. Benassar, "Le modele sexuel", pp. 343-348.
^Forr other chronicles of counter-reformist Spain at the height of the Baroque, see the work
off Hernando Pellicer and Jeronimo Barrionuevo, two seventeenth-century writers in, F.
Tomass y Valiente, El Derecho penal de la Monarquia abosoluta, p. 229.
96
Quotedd in, Sónchez Ortega, La mujer y la sexualidad, p. 203. "en mi braqueta yo tengo la
Inquisicion[... .Jcomer, beber y fornicar no lo tenia por pecado y que no era pecado[. ..] era
pecadoo mortal tener el cuenta carnal con una mujer que lo tenia por oficio porque los
hombress no debian de andar con otros hombres ni a las bestias".
'"Fadrique'"Fadrique [Biel] de Basilea, Burgos, 20 de junio de 1487. BN, Mss-6607.
98
See,, Pliego de cartas en que ay doze espistolas escritas a personas de diferentes estados y officios.
PorPor el Doctor Gaspar Salcedo de Aguirre, 1594. BN. The text outlined the adequate manners
forr the corregidor, the soldier, the labourer, master, servant, etc.
"Erasmus,, El Enquiridion o Manual del caballero christiano.
i00i00
PragmdticaPragmdtica y nueva orden, cerca de los vestidos y trajes assi de hombres como de mujeres.
Madrid,Madrid, 1611. BN.
mm
SumarioSumario de la medicina. Salamanca, 1498. BN Mss, 1-1333, fol. 17a.
102
Dee Castiglione, El cortesano.
103
Salass Barbadillo, El cavallero perfecto.
10
*A.. de Panes, Escala mistica, y estimulo de amor divino, p. 235.
105
P.. Brown, The body and society.
106
E.. Temprano, El Arbol de las Pasiones, pp. 53-54.
107
Seee Fiore di virtu O virgen y reyna mia. Burgos, 1497 BFT. See also Catdlogo general de
incunable,incunable, vol. I. Madrid, 1988, p. 382.
108
Originallyy titled De institutione feminae christianae, Zaragoza, 1555. BFT. Forty editions
publishedd shortly after its initial publication. Translated from the Latin into Spanish,
Dutch,, Italian, French and English. Vivés, provided "Instrucción para doncellas: De como
see debe criar la doncella, De la doctrina de las doncellas, De que libros debe leer, Del
cuidadoo de la virginidad, De los atavios, afeites y olores, De lo que debe hacer la virgen
fueraa de casa, Del amor de la virgen, De como ha de buscar esposo. Instruccion para
casadas:: Que es lo que debe pensar la mujer cuando se casa. De como se ha de comportar
conn su marido. De Ios atavios. De como se ha de comportar fuera de casa. Del cuidado de
loss hijos. De como debe Relaciónarse con el hijo o la hija. Del comportamiento de la madre
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Chapterr Three
Mariner,, Would You Scratch My Legs?
Sodomyy Prosecutions in Andalucia and
thee Ensign who Liked His Kisses with a Bit of Tongue.
"De"De los sodomitas. . .no solo no sabemos de ellos pew ni querriamos saber que supiesen de nosotros;
queque en ellos peligrarian nuestras asentaderas y los diablos por eso traemos colas porque como estan aca
habemoshabemos menester mosqueador de los rabos".
dee Quevedo, El sueno del infierno

Inn 1698, Magistrate Villaran pronounced both Bartholomé, a mariner from
Sicilyy and Giovanni Mule, a native of Palermo guilty of having committed
thee "nefarious sin of sodomy" on board the Nuestra Serlora del Carmen, an
Admiral'ss ship docked in the harbour complex of Cadiz while waiting to set
saill for the Indies in the Americas. Three years later, after a lengthy appeal
processs before the Royal Council of the Indies in Madrid, Bartholomé Varres
Cavalleroo who was twenty-six years of age "with minute diffidence came
outt of the Royal Jail in Cadiz mounted on an old beast of burthen, dressed
inn a white tunic and hood, his feet and hands tied". About his neck "hung a
crucifixx of God our Lord". The young boy, who was about the age of
fourteen,, rebaptised by the Spaniards as "Juan Mule, nude from the waist
upward,, his hands and feet also tied, rode on a young beast of burthen" just
behindd Bartholomé.1
Thee procession meandered through the Cadizcan countryside "without
havingg passed in front of a church or any other sacred place until it arrived
att a site known as el Salado". There, Juan Antonio, the executioner, "tied
Bartholoméé to a pole erected in the ground and after half an hour
administeredd garrote2 in such a manner" that Bartholomé "died a natural
death".. Bartholomé "remained in this state within public view for more than
halff an hour" after the strangulation. The executioner "covered the entire
cadaverr with many portions of logs and faggots".
Juann Antonio then placed Giovanni, who had been "sentenced to public
humiliation,, within the site of the execution". Juan Antonio lit the fire and
thee "cadaver burnt into ashes all within the eyesight of Juan Mule, whom
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thee executioner passed over the flames and [thereafter] banished him
permanentlyy from this Kingdom".3

Ruptures s
Thee findings presented in this chapter on early modern Spanish perceptions
off sodomy emanate, in part, from the Bartholomé-Giovanni case as well as
fromm of a number of other procesos prosecuted by the Tribunal of the Casa de
lala Contratación— first in Sevilla and later re-located to Cadiz. After
interrogatingg the procesos* of the peninsular cases prosecuted by both the
Highh Courts and the Casa's Tribunal in Andalucia, I have attempted to
explainn whether, in early modern Spain, one can establish a relationship
betweenn its imperialist-colonialist politics, early modern perceptions of
'manliness'' and its prosecution of sodomites. In this chapter I will argue that
perceptionss of the 'newly' constructed early modern Spanish Vir and those
samee reconstructions of 'manliness' changed within the context of Spain's
evolvingg imperialist- colonialist formation.
Consequently,, early modern imperialist-colonialist Spanish politics
"alteredd and exploited" the categories of Vir, of the sodomite, and of
'manliness'.. Textual constructs like the 'honourable Spaniard' or the
sodomite,, in addition to the notion of the effeminate sodomite emerged as
productss of "ruptures in the political economy of colonialism".5 These
discursivee descriptions of sodomie, of sodomites, of 'manliness', formed an
inherentt linkage to the entire political and economic apparatus that shaped
thee politics of imperial-colonial rule in early modern Spain and in one of its
Viceroyalties—— New Spain.
Thee procesos and the other archival material consulted for this study of
SoSSoS enabled me to forge a more succinct focus of analysis and interpretation
"fromm the history of imperialism /colonialism to the more specific
relationshipp of that history to sexuality and issues of gender" as proposed
byy Sinha. This narrowed focus of analysis has resulted in the present
interpretationn of how early modern moralists further nurtured the textual
representationss of sodomie, of sodomites and of 'manliness' in the peninsula.
Thee relationship between sodomy prosecutions and imperial poilitics, as
welll as the influence of Catholicism, xenophobia and other unequal power
relationss all contributed to the development of a Spanish early modern
'bourgeoiss respectability.'6
Thee procesos also provide a glimpse of the ways in which accused
'sodomites'' mediated, contested or simply ignored the attempted
imposition,, on the part of the state, of a regrettably intolerant cultural
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apparatuss that represented itself as one 'predestined' to spread the gospel of
theirr Catholic God within Spain's evolving imperialist-colonialist rim.

Thee Tribunal of La Casa de la Contratación
Sincee Bartholome and Giovanni had purportedly committed a 'crime' on
boardd a ship, the Casa's Audiencia rather than any other secular or
ecclesiasticall tribunal in Andalucfa assumed jurisdiction over the case. The
readerr will recall that at least two types of tribunals -secular and
ecclesiastical-- prosecuted 'sodomites' between the fifteenth and the
eighteenth-centuriess in Spain and New Spain. The Spanish Inquisition held
jurisdictionn over sodomy cases in the Kingdom of Aragón which included
thee tribunals of Valencia, Barcelona, Zaragoza, and Palma de Mallorca.7
Fernandoo and Isabel had revived the Inquisition in 1478 and in September
1480,, by virtue of the powers received from Pope Sixtus IV, the Catholic
Monarchss appointed the first inquisitors for Sevilla.8
Althoughh the Catholic Monarchs had established the tribunal to
prosecutee conversos/ Christianized Jews its jurisdiction extended to all
matterss of 'heresy'. Subsequently, the tribunal sharpened its tentacles and
alsoo prosecuted Moriscos /Christianized Muslims and Protestants. Its
tentacless eventually acquired jurisdiction over cases of bigamy, sodomy,
andd blasphemy.9 Thirteen local tribunals, most with three Inquisitors each,
functionedd under the auspices of the Suprema in the principal towns of
Spain.. Outside Spain tribunals existed in the Canaries, Sicily and Sardinia,
andd from 1570s in the 'Indies.'10 Altogether, the Spanish Inquisition
sentencedd some 5,000 people to death in the period before 1530. In the
periodd between 1560 and 1700, it prosecuted 50,000 cases and sentenced 500
peoplee to death. Judaisers comprised about eighty to ninety percent of all
thosee executed.11 In the kingdom of Aragón, the Inquisitorial Tribunals in
Zaragoza,, Barcelona, and Valencia prosecuted 1000 sodomy cases and
sentencedd 150 men to death.12
Inn the Kingdom of Castilla y León which included the province of
Andalucia,, secular tribunals such as the Royal High Courts and not the
Inquisitoriall Tribunals prosecuted sodomites in Madrid, Sevilla, Granada
andd Valladolid. In the Sevilla-Cadiz-Granada metroplex the two secular
Royall High Courts customarily prosecuted the sodomy cases although an
Inquisitoriall Tribunal existed in Sevilla. Prosecuted 'sodomites' could appeal
theirr cases before the Royal Chancellery in Granada, the highest ranking
criminall court in Andalucia. The final avenue of appeal rested with His
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Majesty'ss Royal Council which constituted the highest appellate court
duringg the early modern period.13
Inn addition to the two high courts in the Sevilla-Granada merroplex, a
thirdd secular tribunal -the Audiencia de la Casa de la Contratación- also
prosecutedd sodomy cases. Thus, the earliest documented executions of
sodomitess in early modem Spain occurred during the later part of the
fifteenthh century in Castilla, Aragón and Mallorca, in relation to the cases
prosecutedd by the secular and ecclesiastical courts cited above and those
prosecutedd by the Audiencia de la Casa de la Contratación.u
Fernandoo and Isabel established the Casa de la Contratación in 1503 to
regulatee colonial commerce and shipping between the peninsula and the
Indias.Indias. They situated its residency in the port city of Sevilla.15 In 1511 the
CasaCasa de la Contratación acquired juridical powers, in the form of an
Audiencia/TribunalAudiencia/Tribunal which allowed it to prosecute both civil a
crimess committed in the harbours it monitored or on the ships en route to
andd from the Indies. In Sevilla, the Tribunal consisted of a sole letrado, a
judgee with a formal degree in law, a public prosecutor, two scribes and
otherr pertinent officials. By 1524, the Audiencia de la Casa de la Contratación
felll under the appellate jurisdiction of the Royal Council of the Indies, and
thuss a final appeal against torture and death sentences rested with this
Tribunal.16 6
Sexuall 'crimes,' such as the 'nefarious sin against nature' committed on
boardd galleons or in the harbours of Spanish 'territories in the Americas' fell
underr the jurisdiction of the Casa's Audiencia rather than any other secular
orr ecclesiastical tribunal in Spain or 'New Spain.'17 On board the Captain
General'ss ship, called the Capitana/Captaincy,18 the tribunal consisted of: the
Captainn General, who assumed the duties of judge; a court assistant; a
scrivenerr and other assistants or counsellors.19
Thee ships functioned as tribunals in and of themselves. As the chief
magistratee and sole judge, a Captain General could initiate an investigation,
summonn the testimony of witnesses, preside over the torture sentences, pass
sentencee and finally carry out the death penalty. Unlike the Inquisitorial
Tribunals,, sodomy cases prosecuted in the secular courts did not proceed in
"secrecy". .
Thee accused knew the identity of his or her accuser(s) and their
witness(es).. And like the Inquisitorial Tribunals, secular tribunals allowed
thee accused to draft a list of enemies and sometimes as the evidence
presentedd in this chapter will indicate, the tribunals discounted the
testimonyy provided by these witnesses. Lastly, tribunals customarily
providedd the accused with an officially appointed lawyer.20 When the
accusedd failed to make 'adequate confessions', the tribunals invoked the use
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off torture sessions to procure evidence. The most widely used forms of
torturee included: the rack; the gallows; the pendulum or hoist and water
torture.. Lastly, as stipulated by the Royal Pragmdticas on sodomie the courts
resortedd to garrote and burning sodomites as requisite sentences in these
trials.21 1

Too Burn a Sodomite
Inn addition to the successful prosecution of the Bartholomé-Mule case, the
AudienciaAudiencia de la Casa de la Contratación prosecuted at least fifteen sodomy
casess between 1560 and 1699. The High Courts in Sevilla and Granada
sentencedd "several women" accused of sodomy to lashes, exiled one man for
sodomisingg himself with a cable, sent another to "the steps and the string"22
andd burned some sixty-five 'sodomites' between 1578 and 1616.23 In Castilla
yy Leon, the Chancellery in Valladolid prosecuted some twelve cases
betweenn 1498 and 1626.24 The prosecution of sodomy in Castilla y León
extendedd well into the late eighteenth century.25 In Aragón, by contrast, the
Inquisitionn prosecuted some 1,623 'sodomites' between 1540 and 1700.26
Inn all these tribunals, the sodomy cases —second only to heresy
prosecutions—— comprised an average of five percent of the total number of
casess prosecuted by these courts. While the number of Castillian cases,
whichh included those prosecuted in Andalucia, may seem marginal or even
minutee compared to the number of sodomy prosecutions in Aragón, the
courtss in Castilla y León burnt close to one hundred percent of all convicted
sodomitess compared to about thirty-eight percent of those accused of
heresy.277 It is also worth pointing to the high costs involved in garrotting and
burningg a sodomite or to an assimilation of the perfect Spanish man imago
byy sodomites as possible explanations for this dearth.
Nonetheless,, the discursive descriptions of sodomie recorded in the
manuscriptss depicted the correlation between Spain's imperialist-colonialist
politicss and perceptions of a 'new' early modern Vir fabricated by the
moralists.. Politically endowed moralists and other writers resorted to an
endemicc vitriolic 'ethnocentrism' to reconstruct the Spanish Vir in
juxtapositionn to 'other nationalities'. But these procesos also indicate that
moralistss and captain generals alike failed to achieve their fantastic notions
off a strict gender discipline—a politics rejected by those who formed part of
aa vast and mobile labour force travelling between Europe, the Levant and
thee Indias.
Pérez-Mallainaa has attributed the relatively small number of sodomy
prosecutionss in Andalucia to a fear of burning. The risk of ending up
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burnedd at the stake, reasoned Pérez-Mallaïna, encouraged discretion. In fact,
evenn in cases where power holders discovered 'sodomitical' relationships,
thee partners had been carrying them on in secrecy for months and only
unforeseenn circumstances had brought them to light.28
II would argue that other factors, perhaps even the self-imposition or an
assimilationn of the early modern Vir 'identity', contributed to the small
numberr of cases prosecuted in Andalucïa compared to those prosecuted in
Aragón.. Accused sodomites would later make use of the textual jargon of
earlyy modern Vir in an effort to plead their innocence and portray
themselvess as 'honourable' men incapable of offense to God. One could
arguee that this self imposed facade by practising sodomites subverted
genderr roles in Spain. By assuming many of the 'manly' characteristics
sketchedd by the moralists and their cohorts, many men, in the cold light of
day,, could pass themselves off as chivalrous defenders of the new morality.
Whereas,, under the cover of night, they indulged in other necessities.
Paradoxically,, this type of subversion both accepts and rejects early modern
notionss of Spanish Vir.
AA more material explanation might have greater significance in
explainingg the relatively small number of sodomy prosecutions in
Andalucïa—— the trial fees that sometimes led to graft and the high cost of
burningg a sodomite. In the Bartholomé-Giovanni case, the Solicitor General
submittedd a copy of the "costs incurred for the execution" to the Lord
Ministerss of the Royal and Supreme Council of the Indies. The list of costs
transcribedd below totaled "809 Reales de plata", a substantial amount of
money,, for which the Solicitor General sought total "reimbursement".29
AA Bill of costs and expenses associated with the execution of the death by fire
sentencee submitted by Minister of Justice Andres Munoz Obregon to the
Ministerss of the Royal and Supreme Council of the Indies for reimbursement
Cadizz 18 January 1671. Costs incurred to bring an executioner from the city of
Jerezz to Cadiz and other costs associated with the execution of the sentence
passedd by the Ministers of the Council and War Ministry of the Indies against
Bartholoméé Varres and cohorts administered by D. Manuel de Helguero, His
Majesty'ss Solicitor General of the Royal Fleet.

Threee ministers from the Ministry of Royal Justice
travelledd to Xerez to hire an executioner—boat fare
too the port three silver Royals

00 3

forr three horses to travel to the port of Xerez
eachh horse four Royals

012

mealss eaten in Xerez
eachh four Royals

012

eightt horses for the return of the three ministers,
thee executioner and four guards from Xerez to
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thee port each four Royals

032 2

mealss and beds on that night in the port
fortyy Royals

040 0

forr the boat taken to this city fares to embark and
disembarkk ten Royals

010 0

forr the return of the executioner to Xerez with
thee four guards and the three of us from this
cityy we incurred the costs itemized above
forr a total of one hundred and nine Royals

109 9

forr the breakfast of four guards and the
executionerr lunch dinner and beds each
eightt Royals totalling one hundred and twenty

120 0

Thee costs for the execution—
sixteenn quintals 30 of firewood each two
silverr Pesos totalling thirty-two

032 2

liquidd naphtha six Royals

006 6

forr the horses that transported the
firewoodd to el salado four silver Pesos

004 4

forr twelve pieces of kindling wood
sixx silver Pesos

006 6

forr a pike and some hooks ten silver Pesos

010 0

forr two nooses made of esparto two water
carrierss two beast halters and a ball of rope
requiredd by the executioner eight Royals

008 8

aa quarter of timber for the construction
off the gallows and a carpenter sixteen Royals

016 6

thee salaries of the four guards from Xerez
onee hundred and twenty eight Royals

128 8

sixx days pay for the executioner four ducados
onee hundred and forty one Royals

141 1

forr the salary of the three ministers sent to Xerez
too hire the executioner one hundred and twenty Royals

120 0
809R R

[.. . .]for a total of eight hundred and nine Royals of ancient silver or one hundred and one
Royall silver distributed by me to the persons mentioned in the bill of cost sworn to God and
too the Sword: Cadiz eighteenth January seventeen hundred and one = Andres Munoz
Obregon,, scrivener31

Thee costs involved in burning a sodomite, some 809 reaies inthee case of
Bartholomé,, roughly equaled one quarter of the yearly pension granted to
Alonsoo Diaz or the purchasing power needed to hire three labourers every
dayy for about four months in early modern Mexico City.32
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Horrified,, the Witnesses Wished to See No More
Thee Bartholomé-Giovanni case typified the various juridico-ecclesiastical
discoursess of sodomie and of sodomitas. The early modern moralists
shroudedd these perceptions in religious, xenophobic or anti-natura tropes in
theirr attempts to codify sodomie as a crime and a sin in Spain. The
Bartholoméé and Giovanni sodomy case also helped to expose the
contradictionss inherent in these 'sexual' discourses and the abuse of power
relationss of the Spanish Baroque.
Inn a letter to Carlos II, Martin de Aranguren y Zavala, the Major General
off the Fleet sought confirmation for the execution. "Respectfully, My Lord",
arguedd the Major General, "the enormity of this horrific, detestable, and
gravee crime in the eyes of the God our lord, dignified an exemplary and
promptt punishment". The Major General sensed "a great need in this city
andd harbour of Your Majesty's Kingdom to demonstrate the exemplary
consequences"" that awaited those who committed this "atrocious crime or
otherr grave sins of the same species on land or during navigation but who
escapedd punishment for lack of evidentiary requirements".33 "The
aforementionedd mariners," concluded the Major General "with little fear of
Godd and their own consciences failed in their obligations, having committed
thee atrocious, abominable crime and heinous sin".34
Hiss Majesty's Attorney General concurred with the Major General's
requestt for the confirmation of the executions. In the Attorney General's
opinion,, Bartholomé and Mule had committed "a crime so horrendous, so
hideouss and abominable, so nefarious that one finds no voices in any
tribunall in this Kingdom that can explain such treachery". Both men, argued
thee Attorney General, "had exercised a very sordid and repulsive crime
accordingg to the depositions given by the witnesses".35
Thee witnesses had "found the boy's entire backside soaked, filthy and
repletee with the viscous smell and the tactile of the semen Bartholomé had
pouredd and scattered". The witnesses had stood by the boy "horrified" and
somee had even "turned their faces not wanting to see any more".36 "We
stoodd there astonished", recalled one sailor, "having witnessed such a
ghastlyy sight and the sin of sodomy".37 "Frightful," stated another, "given the
scandalouss nature of this sin and as such, a grave offense to God".38 Thus,
thee Attorney General surmised that given the
"abominablee and treacherous crime, its commission indubitably proven, with the
depositionss of 6 witnesses, the execution should proceed at the place the deformity
occurredd and as an example to the plethora of other nationals who congregate in
thosee harbours drawn there by commerce and galleons".
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"Furthermore,"" wrote the Attorney General, "the stay of execution has
impededd the departure of Major General Aranguren from Cadiz to La
Havana".399 Indeed "My Lord", wrote Juan de Helguero, the Solicitor General
off the Spanish Fleet docked in Cadiz, "many people of different nationalities
witnessed,, in full view, Bartholomew cadaver burnt and reduced to ashes,
[and]] I trust this shall serve as an exemplary punishment to them all".40 The
Councill of the Indies upheld Bartholomew sentence of execution issued by
thee Audiencia de la Casa de la Contratación /House of Trade Tribunal, much to
thee satisfaction of Alverto de Ysasi, the Tribunal's Lord Magistrate who
assuredd the Ministers in Madrid that he would,
"[.. . .Jeffect an expeditious resolution in this case for there are many prisoners in this
prisonn of different nations inclined toward this species of crime and given their
inferiorr fabriek they entomb themselves at night in the subterranean dungeons, one
shouldd dread the abominable consequences of such congregations". 41

AA Disturbing Panorama on the Horizon
Forr the prosecutors of the 1698 Bartholomé-Giovanni case, Sevilla, and
particularlyy its cultural composition, caused them great distress. The
Guadalquivirr River linked Sevilla with the Andalusian side of the Atlantic,
andd that fluvial context conferred upon the metropolis its status as one of
Spain'ss premiere ports and provided the early modern Spanish fleet with
unrestrictedd access to the Sevillan harbour.42 At the end of the fifteenth
century,, Sevilla numbered about 40,000 inhabitants. By the end of the
sixteenth-century,, the number of inhabitants had swelled to over 150,000.43
Thee Alcazar in Sevilla provided a respite for the Nobility as did the
toweringg cathedral and the multitude of monasteries for ecclesiastical alike.
Duringg the early modern period, Sevilla was an important economic,
agriculturall and artistic centre. It remained the largest city in Andalucia and
onee of the largest metropoles in the peninsula, indeed in Europe. Wheat,
vineyards,, olive oil, and salted fish all circulated in abundance.
Sincee the Middle Ages Genovese bankers had resided in Sevilla and by
thee early modern period had become the most important source of finance
forr the trade with the Indies. The opening of the strait of Gibraltar as a
maritimee route in the Mediaeval period had given rise to trade with Italy
andd Flanders as well as with Africa and the European continent. The
Admiralss of the Spanish Fleet organised the defense of Gibraltar from
Sevilla.. In the early modern period, Andalucia had become a significant
stimuluss for western European cultural expansion. Other industries
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flourished.. Cervantes, Aleman, Quevedo, Lope de Vega, Delicado, and
Pachecoo all contributed to the evolution of letters and art in Andalucia.44
Thee mariners who congregated in Sevilla and formed a pluralist cultural
mélangee hailed from Galicia or Cantabria in the north of the peninsula.
Theyy arrived from Cataluyna and other parts of the eastern shores of the
Mediterranean.. The came from as far away as the Low Countries, France,
Portugal,, Sicily, Genova, Turkey, or from the Greek Islands. Many of the
marinerss set up their new households in the neighborhood of Triana, along
thee east bank of the Guadalquivir River. By the end of the seventeenthcentury,, Triana, which became home to other immigrants drawn there by
thee prospects of wealth, had become one of the most populated
neighbourhoodss in Sevilla.
Thee literary writer Mateo Aleman, born in mid-sixteenth century Sevilla,
describedd the "metropolis as one well equipped for the success of any
estate",, a metropole where one could "sell and buy any type of
merchandise".. In an allusion to the multicultural dimension of its
population,, Aleman portrayed Sevilla as one common 'nation1, or an
"unabashedd meadow, an open countryside, one difficult to escape, an
endlesss globe, a mother of orphans and a cape of sinners, where everything
iss a necessity, yet possessed by nobody".45
Sevilla'ss multilingual labour force, the raw material for the voyages,
alongsidee its network of commercial trade routes for distributing goods and
itss ability to finance these undertakings, all facilitated the expansion of the
Indiess fleet. Although Sevilla functioned as the administrative and
commerciall centre for the Indies colonial enterprise, it formed part of a vast
harbourr complex that extended south to Sanlücar de Barrameda, the Port of
Santaa Maria and as far as the gulf of Cadiz. Most Spanish ships that set sail
forr the island of San Juan de Ulua, east of Veracruz in New Spain, did so
fromm these ports.46
Neitherr the larger merchant ships nor the war galleons could navigate
upp the Gualdaquivir River and into Sevilla. Instead they cast anchor some 8
leguasleguas or forty-four kilometers away from Sevilla.47 The total trip along th
Gualdaquivirr was about 15 leguas or 89 kilometers. Unlike the more
advancedd ports in Santander, Malaga or in Antwerpen and London, Sevilla
hadd not equipped its port with cranes and dockyards, thus it could not
accommodatee heavy commercial traffic.48 The advances in the technologies
off ships and harbours, however, did not wholly solve the problem of
privacyy and space on board many ships.
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Cruell and Indifferent Spaces
Thee sixteenth-century was an age of small ships- some 300 tons in weight
andd fifteen meters in length. Over the course of the sixteenth century an
abovee average ship of about 550 tons measured twenty-five meters in
length.. Symbolically though, the ship itself as metaphor epitomized the
heightt of early modernity. The ship as metaphor functioned as a 'piece of
land'' belonging to the Empire and within its hull and decks it transported to
thee Indias an ethos Spain deemed appropriate for export—its form of
civilization,, its technological advances, its 'new' Vir, its Catholic dogma.49
Inn 1571, Captain General Cristobal de Erauso ordered that Moisés
Maldonado,, a mariner, who had been accused of blasphemy should be
takenn to the ship's dungeon. Maldonado would have preferred to "wear iron
shackles,, the type used in a ordinary prison" rather than to have been
"confinedd in the ship's dungeon", especially when life on board the ship
alreadyy represented a "sufficient punishment of sorts".
Frayy de la Torre, one of the missionaries who accompanied Bartolomé
dee las Casas to the Indies in the mid-sixteenth century described their ship
ass a "very confined prison, so powerful that no one could flee or escape
despitee the absence of shackles or chains". The "cruel and indifferent space
treatedd both prisoners and passengers alike" lamented de la Torre.50
Maldonadoo also detested his confinement in the ship's dungeon for
otherr reasons. The mariner preferred to live life at sea on deck, where many
andd distinct diversions took place. Maldonado had pleaded with the
captain,, "Do you take me for a heretic or some dishonest man such that I
cannott even go on deck where all the passengers sleep and fornicate?"
"Alloww us to live our own lives", demanded Maldonado.
Inn any event, concluded the mariner, "the women passengers on board
thee ship fornicated from fore to stern[.. .]let us 'fuck' wherever one finds the
spacee to do so".51 Throughout the early modern period women, although
feww in number, did travel as passengers, crew or as 'mistresses' of the
captainn generals.52
But,, for the common mariner, the ship provided little privacy. To put it
inn a different perspective, a captain, a master, a pilot, thirty-five mariners,
sixx gunners, fifteen grummets and five pages comprised the crew of a 250
tonn ship.53 A ship's crew of seventy men disposed of about 150 to 180 square
meterss of living space or about the size offered by a two-storey canal
apartmentt with a small garden in the centre of late twentieth-century
Amsterdam.. In addition there were the live animals carried on board such
ass horses, pigs, sheep, goats and fowl.
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Ann English mariner on his way to the Indies described how one day as
thee ship he travelled on was navigating its way through a violent rain
storm,, the passengers could not contain their laughter when they witnessed
severall dizzy pigs, who were unable to withstand the constant rocking of
thee ship, vomiting all over the ships deck. Other animals and insects, mainly
rats,, ticks, flees and roaches also accompanied most vessels. A crew could
havee sacrificed up to 1000 rats at a time. M
Thee mariners also had to endure shortages of drinking water in an
extremelyy hot environment since the ships sailed primarily in the summer.
Sometimess they substituted drinking wine in lieu of water. They ate mainly
biscuitss and cheese and, whenever they could get it, salted meats and fresh
fish.55 5
AA mariner's caja or chest, filled with clothing and personal belongings,
representedd his most treasured possession. The mariners ate, sat, slept and
playedd dice and cards on their cajas. Others slept next to the glory hole.56
Despitee their popularity in the Caribbean, ships officers did not equip their
galleonss with sleeping hammocks until the end of the seventeenth century.
Thee officers of course slept below deck in privatee quarters.
Onn the main deck, open to the delight of the stars and a cool breeze at
night,, the mariners formed cubicles or ranchos with the chests of four or five
otherr camaradas. The comrades sat in their semi-private quarters and
sometimess sang or told and read stories aloud to each other, although many
weree illiterate.57
AA survey of the Mexican Inquisition's inspection reports on ships
arrivingg in New Spain between 1572 and 1600 noted that books were
broughtt on board 326 out of the 330 ships inspected.58 The most widely read
genre,, according to the Inquisitorial compilation, were books of devotion
suchh as prayer books, the lives of saints and histories of the popes. Tales of
chivalryy in novel or verse form followed closely behind the pious texts.
Romanticc novels, books of ballads and history books completed the
groupp of favourite genres. Three particular historical moments captured the
imaginationn of the mariners and others travelling on board the ships: the
splendourr of the Roman Empire, the reconquest of the Iberian Peninsula
fromm the Arabs and the conquest of the Americas.
Exoticc voyages that depicted the customs and provided descriptions of
Jerusalem,, Japan and Africa also tantalized the imagination of many a
mariner.. Two texts from Mateo Aleutian's Guzman de Alfarache, part one
publishedd in 1599, had found their way on board a ship as early as 1600. The
followingg table quotes the names of books and authors most often recorded
onn the Mexican Inquisitorial 'most read list'.
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Thee ten most widely listed books found on ships sailing
too Las Indias between 1572 and 160059
1..

Libra de la oration y meditation y otroas obras
Frayy Luis de Granada

2.2.

Flossanctorum
Alonsoo de Villegas

3..

Orlando Furioso
Ludovicoo Ariosto

4..

Historia Pontifical
Gonzaloo de Yllescas

5..

Amadis de Gaula
Anónimo o

6..

ha Araucana Araucana
Alonsoo de Ercilla

7.7.

Oratoriosy consuelos espiritual

8..

Repertorio de Chaves
Alonsoo de Chaves

9..

La Diana
Jorgee de Montemayor

10..

El cancionero de Guzman
Anónimo o

Pagess and Pages On Board the Ships
AA schematic hierarchy of officers and crew staffed many of the Spanish
galleons.. Many nobles considered a career at sea dishonourable; they feared
itt would diminish their social status. Thus few nobles rose to the rank of
admirall or captain general. Instead noble gentlemen and rich merchants
ownedd the ships, but so did those of more 'humble lineage' such as pilots or
evenn mariners. The pages, grummets, lower ranked officers, such as the
purserss or boatswains who provided the manual labour on board the ships,
camee from the less 'noble' sectors of society.
Pages,, the youngest eight or ten years of age and the oldest seventeen or
eighteen,, formed the first tier of mariners on the hierarchical ladder. Fifteen
wass the average age. Some served their masters, while others, as our
procesosprocesos have indicated, served everybody on board the ships. The pages
eventuallyy learned the trade of mariner and as apprentices they measured
thee time on board and performed all the menial tasks. The grummet, a
youngg sailor between seventeen and twenty years of age climbed the yards
andd retrieved the sails, loaded and unloaded the ships, procured fresh water
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andd gathered wood. The older mariners often mistreated the grummets and
att times used them as punch bags. Finally, at the age of twenty a grummet
becamee a mariner. The average age of mariners varied between twenty eight
andd thirty five years. The mariners set up and maintained both the standing
andd the running riggings. They trimmed sheets and took the helm when
necessary.. They assisted the gun crews in battle. The gunners in turn
possessedd the skills necessary to fire the guns.60
Pettyy officers included carpenters, caulkers, and scriveners. Large fleets
alsoo employed a barber-surgeon and a chaplain. The next tier of officers
includedd the purser who was responsible for the dispensary and the
boatswainn or warrant officer who assisted by his mate was responsible for
handlingg the crew and maintaining the ship. The upper echelon of power on
thee ship rested with the pilot, who had a purely nautical function and the
mostt specialized of the crew, the master of the ship, or economic
administratorr of the ship who usually owned a share of the ship's stock and
thee captain, the chief military officer in charge of the ship. Additionally,
admirals,, captain generals and masters at arms commanded the war ships
andd fleets of the Armada. These officers occupied the highest military ranks
onn the high seas.61
Dresss also distinguished the officers from the mariners. Officers wore a
jubón,jubón, or waist-length coat over the shirt. Calzas or silk knee-length pan
wornn with hose complemented the officers' jubón. The mariners wore very
broadd breeches and shirts called calzones or zaraguelles worn from the waist
too the ankles made of French linen or cotton. Both officers and mariners
woree blue wool capes or capotes. Mariners sported red wool bonnets while
thee officers opted for silk or suede bonnets.62
Thee first generation of mariners sailing to and from the Indias probably
camee from the countryside since many procesos indicated that friends or
familyy constituted the bulk of witnesses who supported their cases. Urban
labourerss performed the more technical marine jobs. One captain
complainedd about the inadequate origins of his soldiers and mariners. His
creww consisted almost entirely of tailors, shoe makers and servants, among
others.. Negros and Mulatos, some of them freed slaves, occupied most of the
postss as pages and grummets. Some two-thirds of the entire population of
marinerss was illiterate.63
Pérez-Mallaïnaa has calculated that the average number of mariners on a
galleonn was seventy nine and another forty three on the merchant ships.64 In
1608,, for example, 202 embarkations left the Sevilla-Cédiz harbourplex for
thee Indias. The ships required a labour force of between 7000 and 9000
marinerss during the latter part of the sixteenth and well into the
seventeenth-century.. That number did not include the soldiers and
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passengerss travelling to the Indies. About ninety percent of the Spanish
marinerss hailed from Andalucia and the other ten percent from Cantabria.65
Thiss sometimes let to xenophobic feelings within one's own borders.

Tooo Many Andaluses, Few Cantabricos
Ass the early modern period progressed,, the sodomy cases prosecuted on
shipss and in the harbours became lengthier and unlike the cases discussed
above,, the outcome of these cases took longer to resolve. However, notions
off sodomy and the 'other' littered the contents of the sodomy cases well into
latee eighteenth-century Spain.
Inn 1573, Juan Garcia accused the 'honourable gentleman' Nicolas
Cardonaa from Sevilla of having attempted to commit sodomy with a young
page.. General Cardona was in command of the Spanish Fleet of Tierra Firme
inn 1569 and in 1571 King Felipe II named him Admiral of the Armada de la
GuardaGuarda de la Carrera de las Indias or second in command of that fleet.
Notwithstanding,, the Captain General of the same fleet found Cardona
guiltyy of sodomy, condemned him to water and rack torture and had him
imprisonedd in Santo Domingo. Cardona appealed his sentence and in 1573,
thee Royal Tribunal in Santo Domingo absolved Cardona and sentenced the
youngg page to one hundred lashes for perjury.66
Thee Captain General had opposed the Royal appointment of Cardona
andd refused to invest him with his new powers. The Captain General, who
wass from Cantabria, had hoped that the King would appoint one of his
cohortss from the northern provinces and not an 'Andaluz* as the new second
inn command. The Captain General reminded his King that the majority of
thee mariners that comprised the Armada, "Vizcainos, Guipuzcoanos and
Asturianos"Asturianos" had rendered many years of service to the King since the
inceptionn of the fleet. Thus, reasoned the Captain General, they had hoped
thatt the King would have bestowed the post on "one of them". The Captain
Generall succumbed to the King's orders and named Cardona Admiral of the
Fleett in 1571.

SodomieSodomie and Xenophobia
Thee crews of the fleets and armadas contained a very high proportion of
foreignn mariners. When Colon reached Espanola with a large number of
Genoveses,, the Franciscans on the island complained about an 'invasion'. In
1526,, the Crown limited the percentage of foreign-born crew members on
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boardd Spanish ships to twenty percent of the total. Nevertheless, more than
fiftyy percent of Magallanes' expedition came from a variety of countries in
westernn Europe. In one instance, the Council of the Indies advised a captain
generall that foreigners could comprise no more than one third of the entire
creww on an armada.67
Byy 1568, the Casa de la Contratación had prohibited foreign boatswains on
thee ships and had limited the number of foreigners to six per ship for fear of
mutiny.. In reality, the official figures show that one in every five mariners
camee from outside the peninsula. The Portuguese comprised about fiftypercentt of foreign crew members, followed by the Italians, the Flemish and
thee Germans. Fewer English or French made up the crews on the armadas.
Att least one third of the gunners, a skilled occupation, came from Flanders,
Italyy or Germany. Of all the officers on board the ships, only masters or
pilotss could be nationalized.68
Overr the course of the early modern period, the Casa prosecuted officers
ass diverse as a general of the Armada, a master, a boatswain, an ensign and a
purser.. However, the majority of those prosecuted represented the lower
tierss of the ship's labour force and foreigners. One of the earliest
prosecutionss by the Casa implicated a Sicilian master named Salomon Anton
andd a Genoves grummet. Both were accused of the 'nefarious sin' during
Magallanes11 expedition around the world. In 1519, on board the Victoria,
Captainn Magallanes had the Sicilian master burned at sea off the coast in
Santaa Lucia in Brazil.
Thee following year Antonio Varesa, the Genoves grummet implicated in
thee case, drowned in those same Brazilian waters just off the coast. A group
off mariners had apparently thrown him overboard under 'suspicious
circumstances'.699 Juan Bautista Finocho, a mariner on the galleon San Tadeo
wass also burned in the harbour of La Havana in July 1575.70
Inn 1565, after the Captaincy San Pelayo had disembarked some soldiers
inn Florida to help dissuade the French Huguenots, it navigated towards La
Espanola.. On board, thirty foreigners, mostly from the Levant and Flanders,
madee up its crew. The Captain was holding three prisoners captive on
board,, two Frenchmen for having claimed to be Catalans and a master from
Italyy accused of sodomy. As the ship navigated it way toward La Espanola
inn the Caribbean to avert an impending storm, the three prisoners, led by
thee accused sodomite, convinced the 'other foreigners' on board the ship to
imprisonn the Spaniards.
Thee foreigners overpowered the twenty Spaniards or so on board and
assumedd control of the Captaincy. Unfortunately, the successful mutineers
arguedd amongst themselves and the mutiny crumbled. Some of the
mutineerss wanted to navigate the ship to France, others to England, while
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yett others simply wanted to use it to plunder other Spanish ships full of
bullion.. Various fights and killings ensued on board the ship. Finally, the
shipp which was en route to France ended up instead marooned in Denmark.
Thee Italian sodomite had saved himself from the torture and the stake that
awaitedd him on the peninsula. However, he had not survived an
assassinationn attempt perpetuated by one of his fellow mutineers and died
att the hands of his executioner. Ti
Thiss case was partly responsible for prompting the 1568 Casa de la
ContrataciónContratación decree that prohibited the presence of 'foreign' masters on
boardd Spanish ships. The decree also limited the number of 'foreign'
marinerss on board the ships to six and required the issuance of permits or
licencess to the mariners before they were allowed to work on the ships.72 In
theory,, that would have accounted for about twelve percent of any crew
duringg the early modern period. In practice, however, official figures
providedd by the Casa, indicate that at least twenty-five percent of any given
creww continued to come from abroad. This could account for the fact that
somee Portuguese, Italians, and Flemish attempted to pass themselves off as
Gallegos,Gallegos, while Greeks and Hungarians claimed to be Basques and the
Frenchh attempted to pass as Catalans.73
Lamentably,, not all accused sodomites disposed of a Royal appointment
andd support in their struggles for survival. The younger pages and
grummets,, especially, suffered humiliating experiences at the hands of the
olderr officers. Often younger mariners, who practiced their own forms of
'sexual'' politics with each other, caused particular ire amongst the officers,
whoo severely punished these practices. I would suggest that court
magistratess and ships officers alike tended to more severely punish men of
similarr ages and those of other 'nationalities' who were accused of having
committedd sodomy.
Crownn officials, who were usually of lower rank, also resorted to
accusationss of sodomy, as in the case of the 'honourable gentleman' General
Cardona,, for political or economic chantage— a charge that continued to gain
currencyy throughout the early modern period. Monies functioned as a
powerfull incentive in the prosecution of sodomy trials. Along the way,
manyy ships officers instituted their own schedules of fees for tortures and
otherr miscellaneous court tasks. They wrote new sodomy laws independent
off those prescribed by the Royal Pragmdticas and applied them disparately.
Thee ships officers improvised tortures and death sentences in conformity
withh their own sadistic tendencies.
AA 'close reading' of the procesos moreover discloses the existence of at
leastt two vernaculars —one used by court officials, the other by the
subaltern—— in the early modern period with reference to the singular
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phenomenonn of sodomie or cavalgando por el culo. The use of these
vernaculars,, of course, varied as a function of class, ethnicity and religion.

Cristoball withh Gaspar

Onn the first day of June 1560, as a Spanish fleet sailed en route to Spain from
Sann Juan de Ulua in the Indies, spearheaded by the Captaincy, Nuestra
SenoraSenora de Clarities el Cornio, Pedro de las Ruelas, the Captain General an
Knightt of the Order of Santiago, accused "Gaspar of having committed the
nefariouss sin against nature with Cristobal". The Admiral on board his own
ship,, El Corchapin, ordered Gaspar Hernandez, "a Portuguese grummet,"
andd Cristobal Gutierrez, "a fourteen year old page from Triana," to appear
beforee him so he could "inform himself of a certain crime committed on
boardd the ship".74
"Lastt Friday night, at around eleven o'clock," replied Cristobal, he had
"fallenn asleep in between Juan of Triana and Gaspar on the forecastle deck
off the ship". As he slept between the two sailors, he "awoke and found his
breechess untied and lowered". Having noticed this, Cristobal, "horrified" got
upp and "supported" them up again, as he "continuously made the sign of the
cross"" for Cristobal recalled "that on two or three other nights" he had also
foundd his breeches "lowered," having had to "support them" on each
occasion.. Notwithstanding, Cristobal "tucked his shirt into the supported
breeches"" and again situated himself "in between Juan and Gaspar".75
Beforee Cristobal fell asleep, he witnessed how "Gaspar, came closer to
himm as if to sleep with him and do it to him," and again the grummet had
attemptedd to "untie the breeches and truss" Cristobal's shirt. Cristobal
turnedd to Gaspar and shouted, "you rogue, I will tell the ship's master about
yourr habits". To which Gaspar replied, "you wish me ill and intend to cause
mee harm". Cristobal had wanted to inform the admiral and the pilot so they
couldd cast Gaspar "alive into the sea". Instead he related his story to his
cousinn Martin, who in turn, on the following morning, informed the ship's
master,, a mate, and the pilot about the incident.76
Thee Captain General centered his interrogation of Gaspar, aged twentyone,, primarily on several essential points. Had the young grummet "ever
committedd the nefarious sin against nature" asked the Captain General, or
hadd the mariner "ever penetrated [Cristobal] in the cunt"? Had Gaspar
"untiedd Cristobal's breeches and how many other times before" had the
grummett "intended to commit the aforementioned sin against nature"?77
Hadd Gaspar placed his "armed natural member in between the page's
buttockss wanting to fuck him in the cunt"? Had Cristobal touched, "with his
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hand",, Gaspar's "exposed and erect member"? Had the grummet "practiced
thee profession of puto for a long time with Cristobal as well as with other
persons"?? And, had he ever "kissed Cristobal on the mouth"?
"Onlyy under the cover of the blankets", admitted the young Cristobal
hadd "Gaspar kissed him on the mouth".78 "Never"! responded Gaspar to this
andd all the other questions asked by the Captain General. Gaspar had
knownn Cristobal for about one month and admitted to only having slept
withh Cristobal "many times both on the forecastle deck and in the stern" and
insistedd that perhaps "between dreams" he might have "placed his leg over"
thee younger page.79

Efficaciouss Tortures
Givenn Gaspar's age and status as a minor, the Captain General appointed
"Guillermoo de Cuellar, a soldier, to serve as his guardian or advocate in the
case".. Cuellar accepted the charge and immediately "posted a surety of
twelvee ducados of gold bond for his Majesty's coffers"-- something not
stipulatedd by any of the Royal Pragmaticus on sodomie during the early
modernn period. However, true to the dictates of said Pragmdticas, the
Captainn General sentenced Gaspar to "torture and tortures" so he could
"declaree the truth" about whether or not he had committed "the sin to
Cristobal".80 0
Cuellar,, in defense of Gaspar, "implored his lordship to suspend the
torturee sentence until a lawyer could offer such consent and advice for the
Captainn General, albeit a knight, was not lawyer".81 "Not-withstanding," the
argumentss presented by Cuellar, the Captain General "proceeded with the
torturee session and admonished Gaspar to state the truth".82
Inn the presence of Cuellar, the ship's scrivener "warned Gaspar" stating
that,, "should the grummet suffer the disjointment of an arm, leg, or another
member,, or should death occur during the torture", the young Gaspar
"couldd not fault his lordship". Cuellar advised Gaspar, "never to declare a
thing".. "Nicolas, the Frenchman", then "tied Gaspar's arms together, placed
himm on a ladder and gave him eighteen turn abouts of the ropes".
Thee Captain General instructed Nicolas to inflict yet another turn about
off the ropes and ordered him to also tie Gaspar's muscles and legs to the
ladder.. Once tied, "Nicolas again began to squeeze" the young grummet.
However,, despite the continuing "streightening of the ropes," Gaspar did
nott confess anything. Consequently, the Captain General ordered Gaspar
"too be given water" not to forsake thirst, rather as another method of
torture.83 3
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Nicolass "placed a handkerchief over Gaspar's face and tucked part of it
intoo his mouth and then began to pour in a pitcher of water". Pouring water
intoo a tucked piece of cloth in one's throat produced a sense of drowning.
Thee Captain General insisted upon more jugs of water until Gaspar had
consumedd "a total of seven pitchers"; but still, the overflow of water yielded
noo confession. The Captain General had Gaspar removed from the ladder,
orderedd him taken to the ship's deck and there placed him on a pulley.
Cuellarr intervened and beseeched the Captain General to "suspend the
torturee on the pulley for at least twenty-four hours". The inflicted ropes and
waterr torture had already "broken Gaspar and his intestines could fall out"
pleadedd Cuellar. At the very least, declared the guardian "his lordship
shouldd consult a man of science". The Captain General magnanimously
agreedd and resumed the tortures three days later.84
Thee "ugly enormity" of the crime, reasoned the Captain General,
warrantedd the torture on the pulley that hung from the ship's yard.85
Nicolass took "Gaspar's hands, placed them behind his back and neatly tied
thee wrists together with a piece of linen cloth". Other seamen on the
Captaincyy "weaved a cordage made of hemp through the pulley and used it
too hoist Gaspar upwards toward the height of the pulley".
Fromm the El Corchapin, anchored some distance away from the
Captaincy,, Sebastian and the other mariners on board their ship witnessed
thee torture of Gaspar. "We could very well see Gaspar and the torture"
statedd Domingo and Corzo because the "the pulley hoisted Gaspar upwards
andd lifted him up high" into the air.86
Gasparr hung in that state until his executioners released the cordage and
thee young grummet, with his hands tied to the end of the rope, fell
suspendedd in mid-air in an early modern version of a 'bungy' drop of sorts.
Thee Captain General ordered the mariners to "hoist him up again and
again"" until Gaspar finally agreed to "tell the truth".87
Gasparr eventually swore, "before God" that "Cristobal had asked to be
fuckedd in the cunt, once in the harbour of Puerto Rico and another two or
threee times on board the ship where Cristobal himself had taken Gaspar' s
"rodd in his hands" and had "inserted it into his own cunt. Furthermore,
continuedd Gaspar, "Cristobal had fucked him in the cunt three times".88
Thee younger Cristobal withstood only "two turn abouts of the ropes"89
untill he too admitted his complicity with Gaspar. However, Cristobal
changedd his version of the events three times, "for fear of the torture" and
"thee embarrassment" he felt at "the number of times", he had committed "it,
thee sin with Gaspar". Cristobal had not, despite the grummet's allegations,
penetratedd Gaspar.90
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Afterr the young page confessed under the duress of the torture on the
Captaincy,, Ludovico, a mariner on board the El Corchapin "overheard
Cristoball relate his story to a group of sailors" and later the young page,
"attemptedd suicide, having jumped into the sea". "Cristobal," added
Domingoo "jumped into the sea for fear of the torture he had received".
Accordingg to Pablo Antonio, "Cristobal said they had squeezed him
withh the ropes" thus, he "had jumped into the sea and swam from the
Captaincyy to the El Corchapin because they had given him very cruel torture
andd he had confessed to what was not true for fear of more torture". Juan
Corzoo also "saw the rope markings and scars on Cristobal's arms" and stated
thatt the seamen publicly commented how both Gaspar and Cristobal "had
receivedd very grave tortures".91
Torturess or not, the Captain General had obtained two confessions and
basedd on these findings he announced his sentences.

AA Yawl of Naptha
Thee Captain General found Gaspar guilty of sodomy, condemned him to
burnn and had all his goods confiscated.92 Gaspar's goods had consisted of
"hiss salary, two blue breeches, one shirt, and some shoes". The young
grummett bequeathed his "two cots to Cristobal's cousin, Martin" and the
"ship'ss master defrayed the costs of the trial from Gaspar's salary", a
pecuniaryy penalty not alluded to by the Royal Pragmdticas on sodomie.93
Thee sergeants at arms then led Gaspar from the Captaincy onto a yawl,
underr the guard of sentinels and accompanied by the crier, who publicly
manifestedd Gaspar's crime and sin.94 The other mariners situated him
withinn site of the rack, where upon arriving, Gaspar cried out that he had
"fuck'dd Cristobal in the cunt, not trice, but seven or eight times"!
Furthermore,, "Cristobal had rejoiced when and consented to" each time
Gasparr had penetrated the page.
Despitee his consternation, a "black grummet executed the strangulation
onn the rack until Gaspar died naturally". He then "placed Gaspar on a board
inn the yawl of naphta, set it on fire and it burned for more than half an
hour".955 One week later, the Captain General sentenced Cristobal to a
similarr plight.96
However,, Cristobal's guardian quickly came to his defense and
"petitionedd the right to appeal the sentence before any of His Majesty's
judges".97 7
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Inn Defense of Cristobal

Cristoball named Juan Bautista as his new guardian charged with
presentingg his appeal in Madrid.98 In his first letter to the magistrates of the
CasaCasa de la Contratación, Juan Bautista presented a list of "wrongful nullities
thatt should exonerate Cristobal and argued that "the death sentence issued
byy the Captain General should be revoked because a trial of law had not
renderedd the decision". Secondly, Bautista argued that "Cristobal, a boy
underr the age of fourteen, should not have stood trial under Spanish law or
receivedd torture for he required the assistance of an ad litem guardian".99
Thus,, the torture of a minor nullified the trial. Furthermore, Cristobal had
nott received a copy of the circumstantial proof presented against him nor
didd he possess the competence with which to defend himself against those
charges".100 0
Sincee the Captain General had failed to grant Cristobal such assurances
Bautistaa argued for the dismissal of a "null and void case". The Captain
Generall had simply "proceeded quite recklessly". In cases of "life or death"
thee courts could not proceed without the "advice of a lawyer, a natural right
off the defense". Despite the fact that the incidents took place at sea, pleaded
Bautista,, the Captain General could have waited to argue his case in a
peninsularr court. For these same reasons, the case against Gaspar "should
havee been nullified".
Thee appeal had come too late for Gaspar. Bautista also questioned the
validityy of confessions obtained under the fear and duress of torture. Away
fromm tortures, Cristobal denied having committed the aforementioned
crime.. Bautista found it "likely that Cristobal had not "committed the crime
forr he had voluntarily denounced Gaspar". In any event, argued the
guardian,, "Gaspar's confession lacked the sufficient amount of evidentiary
requirementss in conformity with the laws of the kingdom to prosecute
Cristobal".. Finally, Bautista employed other arguments In his defense of the
youngg Cristobal. He described Cristobal as a "minor of good customs and
goodd fame, one never accused of such a crime".101
Givenn Cristobal's appearance, Ludovico thought "he must be eleven or
twelvee years old". Ludovico knew "Cristobal as a good and publicly timid
boy".. "A quiet boy of good customs with a reputation on board the ship of
beingg incapable of committing crimes," added Sebastian.102 All these sailors,
withh the exception of Sebastian, knew how to sign their names.103
Threee neighbours from Triana testified before the Casa's Audiencia in
defensee of Cristobal. One of the neighbours, Catalina Bernal, lay in bed close
too death, thus she testified in her house before the scrivener.104 Bernal
describedd "Cristobal about twelve years old because since his birth they
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[Cristoball and his parents] had lived next door to her". The three
neighbourss "knew both him and his mother very well" and had "always
knownn Cristobal, the boy, as a quiet, good, well-indoctrinated son of very
goodd honorable parents and the grandson of good grandparents
unaccustomedd to committing the crime". None of the three neighbours
kneww how to sign their names.105
Inn Sevilla on 26 March 1561, Hernando Maldonado, the 40 years old
Magistratee in charge of the Casa Prison echoed the sentiments of the three
neighbours.. He stated that, "after the incarceration of Cristobal, six
Frenchmenn held prisoner fled and the door of the prison remained open
untill the next morning". The remaining prisoners and Cristobal "beckoned
thee magistrate to come see the open door and told him that the Frenchmen
hadd fled". "On another occasion, three other men imprisoned for thievery,
fledd though a hole". When the escapees made their way through the "patio
off the Casa, Cristobal and Juan Vazquez, another prisoner, both cried out
sayingg that some prisoners intended to flee". Maldonado, "alerted, came out
andd reapprenhended the prisoners".
Later,, Vazquez told Maldonado that "Cristobal had first seen the
escapees,, and had then informed him so they could together cry out for help
forr Cristobal, only a boy, feared the Frenchmen would kill him". The French
escapeess had "wanted to take him with them". Cristobal told San Martin and
Bateaa that "he was not guilty and he did not want to flee but to be set free by
thee courts". Other prisoners described him as a "simple innocent and
covetouss who many times said and did things like a boy of little
prudence".106 6
Cristobal,, according to San Martin, "stated that he would not flee even if
thee door remained open". Magistrate Maldonado, concurred with the other
prisoners.. He too described Cristobal as "a simple boy with little
understanding".1077 The Magistrates of the Casa de la Contratación spared
Cristobal'ss life and instead sentenced him to "permanent banishment from
thee Kingdom on 9 August 1561". On 25 August 1561, The Royal Council of
thee Indies in Madrid upheld the sentence.108 Sometimes though, things just
keptt repeating themselves.

Vigilantee Voyeurs
Onn the second of September 1603, The Ministers of the Casa de la
ContrataciónContratación officially instructed their prison officials to remove a Mulato
namedd Gerónimo Ponce from his current cell and to hold him alone in
separatee quarters because the Mulato had committed the 'nefarious sin' with
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hiss cell-mate, another Mulato. Ponce was brought from La Havana, where
authoritiess had accused him of having committed the nefarious sin, to the
Casa'sCasa's jail in Sevilla, where he was charged with the same crime.109
Manuell Hernandez, the prison gaoler, informed Minister Bustamante
thatt "around midnight last night, Captain Melchor Lopez Tinoco and Pedro
Sanchez,, two other prisoners, summoned him to the prison and asked him
too separate the two putos" in the adjoining quarters. Tinoco and Sanchez had
witnessedd how "Juan Ponce and Domingo Lopez, a Morisco, without
breeches,, the back of his shirt trussed, on his stomach and on the floor lying
togetherr in one of the rooms situated on the second storey of the prison. By
thee time Hernandez entered those same quarters to investigate the charges,
hee found Ponce alone in the upper cot and Domingo in the lower cot. The
gaolerr ordered Ponce out of the quarters and placed him in another room
pendingg further instructions from the ministers. "Why do you set me apart"?
askedd Ponce. "Por puto and for having penetrated Domingo", replied the
gaoler.. "Look, sire, for the love of God, I'm about to be set free and although
II trussed his legs backwards I did no such thing".110
Sometimee before midnight, Domingo himself had allegedly informed
Tinocoo that a "stiff" Ponce had "made love to him". After dinner, as Tinoco
entertainedd himself playing dyes with Captain Francisco de Meza, Domingo
againn approached him and boasted, "that Mulato loves me". Ponce, in the
presencee of the other prisoners had then instructed Domingo to go sleep
upstairs.. After the two Mulatos had disappeared, Tinoco stated, "My dear
men,, we shouldn't consent to this type of bellaqueria— we shouldn't have
allowedd Domingo to go upstairs and we should inform the gaoler". "What a
goodd thing we have going on here", complained Tinoco to the gaoler, "such
peoplee should not be allowed to be present in the company of honourable
men".. The gaoler simply reassured the prisoners, "let the putos go upstairs,
theyy will burn".111
Thee three voyeurs —Pedro Sanchez, Francisco de Meza, and Captain
Tinoco—— had, on that given night, decided to keep watch over the Mulatos,
eachh taking turns to go upstairs, peeping through a hole in the quarter's
doorr and watching for any movement in the cell. Finally, Tinoco had seen
"Ponce'ss leg over Domingo's body". He rushed downstairs to summon
Pedroo and Francisco. The three vigilantes, barefooted so as not to be
detected,, proceeded with great caution upstairs to certify the unfolding
events.. Pedro held a lit candle as Tinoco grabbed a stick in one hand and a
knifee in the other. Once upstairs, the vigilantes "busted into the quarters and
saww Domingo, on the floor, lying face down on his stomach, his breeches
loweredd and his shirt truss'd". Next to him, "pretending to be asleep and
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coveringg his eyes with his arms" lay Ponce. "Mad dog"! cried out Tinoco to
Domingo,, "take your blanket and go downstairs".112

Killl the Mad Dog!
Oncee downstairs, the three vigilantes held Domingo captive in the servant's
quarters.. "Tell us what happened or we will kill you here with blows",
warnedd the others. "I haven't done anything bad", claimed Domingo. "Ponce
placedd his legs over me and touched my muscles and body and I told him to
stayy away", added Domingo. "You dog", remarked Tinoco, "that is not the
truth,, say it or I will have to kill you with the knife" he held in his hand.
"Killl the dog"! declared Pedro as he threatened Domingo with the stick. "If
youu don't tell us the truth, we should have to kill and burn you, say it you
dog,, we all saw it"! threatened Tinoco. "I have already stated the truth",
reiteratedd Domingo.
Poncee then entered the servants quarters under the pretext of having to
"piss"" and asked "What is this Senor Pedro"? "You dog, you and your
filthiness"filthiness" came the favourite response. "What is the meaning of this
Captainn Tinoco?" insisted Ponce. Tinoco loudly cried out, "You are both
dogss for I have seen you both, with my own eyes, consume your filthy
misdeeds".. "What misdeeds"? asked Ponce. "Did you not penetrate
Domingo"?? asked Tinoco. "Through where"? retorted Ponce. "Through the
anus"!! replied Tinoco.
"Tiss certain that Ponce placed his leg over me," interjected Domingo.
"Look",, pleaded Ponce "don't denounce me my honourable man, for the
lovee of God, promise me for I am about to be freed from prison". "You dog,
howw dare you plead for a helping hand", observed a tireless Tinoco as he
exitedd the quarters and confidently affirmed that Ponce and Domingo "will
burnn for we shouldn't have to sleep with this".113

Taless of Love
Domingo'ss master had brought him to the prison that morning with the
intentionn of selling him. As he asked for more fetters, the master publicly
announcedd to the other prisoners that "his slave had all the misgivings of
thee world and far from lacking another he was also a puto".lu Domingo
Lopez,, a twenty year old slave, appeared before the Casa's Magistrates and
inn the presence of his guardian ad liten confirmed that his master had earlier
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depositedd him in the tribunal's prison. "Had his master described him as a
putoputo to the other prisoners"? asked the Magistrates.
Actually,, corrected Domingo, "his master had stated that he lacked only
thiss misdeed".115 Had a 'stiff' Ponce caressed Domingo's face and throat with
hiss hand and made love to him having said he had gone without for fifteen
days"?? asked one of the Magistrate. Ponce, in fact, "placed his hand on
Dorningo'ss face and throat uttering words of endearment and stated that he
hadd not done it with anybody in two days".116
Thee Magistrates also learned that when Domingo went upstairs to retire
onn the given night in question, he saw how Ponce had arranged both beds
sidee by side. "Come here and scratch my backside", requested Ponce. As
Domingoo commenced the scratching, Domingo began to touch him. "Why
don'tt you remove your breeches"? requested Ponce. "What for?" asked
Domingo.. Ponce, again began to "touch the slave, put his hand into
Domingo'ss cod piece, touched his flesh and his muscles" and when the
MulatoMulato proceeded to "feel his member, Domingo did not consent and he ha
turnedd his body away".117
Stilll later, Ponce succeeded in persuading Domingo to remove his
breechess and sleep without them, Domingo, fatigued due to a hip injury
inflictedd by his master, simply took off all his clothes and placed them over
hiss body as he lay on his side. Ponce remained asleep and neither placed his
legss over him nor did any other thing.118
Thee illustrious Magistrate admonished Ponce to declare the truth and
warnedd him, that if, "during the torture he should die, break a leg or an arm,
orr should one of his eyes pop out", he himself and not they deserved all the
blame.. "I don't know what else to say", declared Domingo. The Magistrates
summonedd Francisco Velasquez, the city's executioner and ordered him to
denudee Domingo. As the men erected the necessary apparatus for the
requisitee torture in this type of cases and as they removed the shackles from
Domingo'ss ankles, the young boy claimed that he wanted to tell the truth.
Domingoo admitted that after "he had removed his breeches and lay face
down,, Ponce had truss'd his shirt and climbed on top of him". Domingo had
wantedd to cry out, but Ponce threatened him, "quiet or I'll choke you". The
slavee remained still as Ponce, "holding on to Domingo's shoulders forcibly
attemptedd to insert his member into his cunt". Ponce succeeded inserting
"onlyy the head" for his "fat member did not fit" Domingo. Once the Mulato
finished,, Domingo found "his cunt wet with Ponce's semen". Confession in
hand,, the Magistrates had the rack removed from the quarters and
suspendedd the torture session. Domingo, described by the scrivener as a
"tadd shade" Mulato, ratified his confession in the presence of his guardian.119
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Thee Repeat Offender
Backk in 1599, unable to convict Gerónimo Ponce —a free Mulato from Sevilla,
alsoo aged twenty— on sodomy charges with a young page, a Captain
Generall instead sentenced him to "the steps and the string" for six years
withoutt pay.120 Despite "especially rigorous tortures on the pulley, the rack,
andd of water" inflicted upon him on board the ship and in the public jail of
LaLa Havana, Ponce had resisted and offered no concessions. Unlike the
torturee of Gaspar on the pulley, the executioner had attached substantial
portionss of lead to Ponce's feet before hoisting the body high in mid-air.
Ponce'ss lack of expression shocked the mariners who witnessed the torture.
Thee Casa's porter recalled that Ponce had escaped en route to the Royal
Prisonn upon his return from La Havana. A Royal Magistrate fined the
Admirall of the ship for Ponce's escape. Crown officials later re-apprehended
Poncee and they took him to the Royal Prison in Sevilla. Still later, officials
transferredd him to the Casa prison.121
Inn 1607, sometime after his incarceration in the Royal Prison, secular
officialss again accused Ponce of sodomy with a boy of eighteen named
Manuell Rodriguez. The other prisoners had often noticed Ponce publicly
huggingg 'Manuelillo'. "Look at those putos" the prisoners muttered to each
other.. When Ponce and Manuelillo slept together, the other prisoners often
"overheardd how they both panted— just like when a man and a woman have
carnall access with each other". Several prisoners commonly regarded Ponce
ass a "somético". Ponce, "possessive and jealous of Manuelillo" always
showeredd him with "many gifts". Francisco Ynfante, "a black negro slave"
cautionedd Ponce about his relationship with Manuelillo.
"Don'tt do such a thing", advised Francisco, "as it is you're in here
accusedd of being a puto". Ponce did not heed the advice and retaliated by
strikingg Francisco "on the mouth". A couple of months earlier, our petulant
Poncee had also struck Benitillo in the prison courtyard. "Brother, do you
strikee me because I protect my honour or do you want me to burn for you"?
askedd Benitillo evidently having declined Ponce's advances. "I" concluded
Benitillo,, "wish not to burn for anyone".122 But, the Magistrates did not
considerr all testimony offered against Ponce and Domingo as acceptable in
aa court of law.
Whenn Alonso Hernandez, a Morisco testified against Ponce, the
Magistratess discounted his testimony after Ponce's advocate argued that
MoriscosMoriscos did not constitute 'legitimate' witnesses. Furthermore, argued the
guardian,, any "sighs" overheard by the prisoners coming from Ponce and
Manuelilloo could have occurred as a result of the "cold, pain, or sickness"
feltt by two mariners. The advocate described his clients as "good Christians,
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fearfull of God, honourable and honest men, aficionados of virtuous
women".123 3
Despitee the arguments presented by the defense, the Royal Court
condemnedd both Ponce and Manuelillo to water and rope torture. Ponce
andd Manuelillo received some fifteen turnabouts and four jugs of water but
neitherr confessed to any wrongdoing. That prompted the officials to absolve
themm both in July 1603. Thereafter, they transferred Ponce to the Casa's
Prison.124 4
Inn September that same year, Casa officials accused Ponce of sodomy
andd submitted him to a series of now familiar questions and tortures. Ponce,
forr his part, denied ever having placed his hands on Domingo's beard, his
muscless or member. He never spoke amorous words to Domingo about the
neck.. Nor had he stated that he felt 'stiff' for he lacked of 'it'. Ponce had not
insertedd his fat member inside Domingo's codpiece or in his cunt. He had
nott acted as "agent or patient" and he certainly had not "spilled semen in the
act".125 5
Thee Magistrates, not yet satisfied with the Mulato's revelations,
requestedd the executioner to tie Ponce to the rack. Familiar as he was with
thee tortures and their sequence of events, Ponce simply "closed his eyes as if
inn a fainted state, did not utter a word, made no other movements,
withstoodd a number of turn abouts, until the Magistrates suspended the
torture".1266 Despite not having confessed to anything, the Casa sentenced
Poncee to burn in an apparent violation of sodomy laws.
Hiss advocate immediately appealed his sentence. The witnesses had not
actuallyy seen the act, argued his advocate and Domingo's confession
extractedd under the duress of torture invalidated its testimony in
accordancee with the new Pragmdtica which stipulated a minimum of three
witnessess to convict a sodomite", a direct reference to the 1497 Pragmdtica.117
Onn appeal before the Council of the Indies, His Majesty's Attorney
General,, nevertheless, confirmed the death sentences dictated by the Casa
Tribunall in what he called a "nefarious and pernicious case". Although
condemnedd to strangulation and death by fire in September 1603, the Casa
didd not execute the sentences until November 1605.128 No similar verdict
couldd be found for Domingo for the scrivener did not substantiate the
outcomee of that case.
Often,, accused sodomites suffered merciless episodes of humiliation
underr the custody of court appointed officials as these authorities attempted
timee and again to prove the repulsive state of the crime and sin contra
natura.natura. If these officials could express often enough and using the mo
disgustingg images the ugliness of such a 'crime', perhaps those directly
affectedd by said acts as well as the other individuals who witnessed them
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couldd in the end accept and perpetuate the newly constructed version of
Vir. Vir.

Onee Perplexing Anus
Inn their attempts to 'prove' the abominable nature of sodomy, the
Spanishh courts sometimes resorted to the use of science to further 'quantify'
theirr discursive descriptions of it. Some courts subjected accused sodomites
too humiliating physical examinations. When Chief Surgeon Fita viewed the
externall parts of Giovanni Mule's anus, he "realized and saw all its parts
laceratedd and full of sordid ulcers or callous skin". Fita concluded that since
thee boy exhibited a "loose" arse, "somebody had, with the boy many times
before,, committed the sin of sodomy".129
Suares,, the surgeon's assistant, concurred with Fita, observing that the
"boy'ss backside appeared quite used, loose and blistered". These markings
hadd occurred, Suares stated, "apparently as the result of the lad having
committedd the sin of sodomy and allowing himself to be buggered
numerouss times".130 The chief surgeon himself said to the boy, "this is not
yourr first time, is it?" To which the boy replied, "'tis true".131
Despitee Chief Surgeon Fita's initial examination of Giovanni Mule, the
Magistratee who presided over the case ordered a second examination.
"Naturallyy impossible that the boy committed the sin against nature",
reportedd the second surgeon, "I have seen no signs that demonstrate
memberr penetration".132 With two contradictory surgeons' reports before
him,, the Magistrate sought "further clarification" and asked two other
surgeons,, "to examine Juan Mule and to ascertain whether or not the
unutterablee sin against nature had been committed with him".
Afterr these surgeons "very carefully" examined the boy's anus, they
foundd "no initiative or sign with which to presume that someone had, with
thee boy, executed the sin against nature". Furthermore, they found "no signs
off a natural member having penetrated the boy". The boy's arse had
revealedd "no ulcers, no inflammation, no haemorrhoids, or anything out of
thee ordinary".133
Thee "contradictions in the surgeons' depositions" prompted the
Magistratee to demand yet another examination of Giovanni Mule. This time
hee ordered "all the surgeons to collectively concur and again examine the
boy".. In June 1698, Chief Surgeon Fita and the other surgeons "with the
greatestt care for the boy" effected the final examination of Mule. Fita and his
colleaguess "executed in anatomical form and with the necessary
instruments,, an internal examination," of Mule's anus.
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Thiss time around, our learned men of science detected "a troubling
sentiment,, a scar or corn, both internally and externally, in a state of
mediocrity".. The men could not see beyond the "troubled sentiment for
somee sort of inflammation or blockage obstructed their view," but they
couldd not "probe any further for fear that their instruments would inflict
andd cause Juan Mule more damage or result in a new illness". The
examinerss pondered, "whether or not they should proceed with their
examination"" thus providing the Magistrate with "a much more informed
diagnosis"? ?
Thee men "concurred to continue" the examination and "let the
instrumentt pass through the inflamed part". "Apparently," wrote the
scrivener,, the instruments "lacerated the blockage". "In their previous
viewings"" of Mule, Fita and his colleagues, had only conducted "external
andd not very extensive observations". In their final examination, the men
utilizedd sagacious workmanship which allowed them to perform more
completee and revised "final declarations".134
Marinerss also suffered from the excesses inflicted on them by their
immediatee superiors.

Beloww Deck with Anton and Alonso
Thee abuse of these mariners was perpetrated not only by the courts, in fact
manyy seamen complained about the way in which ships officers abused
theirr positions of power and coerced them into performing sexual favours.
Likee crown officials who equated the practice of sodomy with 'foreigners',
somee mariners also associated it with 'others' or believed that those of other
'nations'' inherently practiced sodomitical acts.
Inn the case of Antón de Fuentes and Alonso Prieto, the pilot took the
ship'ss master aside on board the Nuestra Senora de los Clarities and stated
"knoww thou your lordship 'er is a puto on board this ship". As the pilot spoke
hiss words, Alonso, a young page, began to weep.135 "Why do you weep?"
askedd the master. "Be it known to you your lordship," replied the page "that
Antónn de Fuentes", a lombardero/labourer136 "inserted it in me below deck
wantingg to do it". Antón had pleaded with the young page, "Don't reveal me
andd I will give you anything you desire". "Do not think my lord," sobbed
Alonso,, "that I wanted to do it with him".137
Att three o'clock that afternoon, the thirteen-year old page stood before
thee Captain General and reiterated his recollections of the incidents on
boardd the ship. Alonso, a native of Cartaya, recalled that as he stood by the
openn hearth with the other pages tossing some migas into a cocidilla138 for the
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purser,, Antón de Fuentes approached the pages, with a lit candle in his
handd and asked, "who wants to go below deck with me? " Perico, the
purser'ss page turned to Alonso and suggested to Alonso, "you go". Antón
handedd Alonso a lit candle and they both made their way toward the midship.. Once they had descended by way of the hatches through which the
marinerss lowered bulky goods, Antón asked the pages above to close the
trapp doors. Antón turned to Alonso and said, "give me the candle I will go
aheadd of you for I know the way better than you do".139
Alonsoo followed Antón until they reached Anton's large wooden caja.
Antónn handed the candle back to Alonso and asked him to hold open the lid
off the chest while he retrieved and untied a bundle of black taffeta. Antón,
withh the aide of some scissors, cut about three measured rod lengths of the
thinn black silk, having measured it from the thumb of his right hand up to
hiss breast. He folded the pieces and with his own hand, placed the pieces in
hiss breast and then returned the bulk of the taffeta to the wooden box.
Antónn then took back the candle and both mariners returned to the hatches
alongg the same path. When they reached the trap doors, Alonso put the
candlee out as Antón cried out to the pages because the hatch doors
remainedd closed. When the pages did not answer Antón sat on some jars.
Alonsoo also cried out to the pages, but, none responded.140

Whatt Do You Take Me For—a Moor or a Turk?
Ass the two waited for the doors to open, Antón turned to Alonso and stated,
"sitt here and I will look at the slash/ cuchillada141 given you. As Alonso
placedd the ankle of his left foot on a keg, Antón sat next to him and insisted
thatt he "untie his breeches and move toward the light by the hatches".
Antónn touched Alonso's "spine and his buttocks with his hands and then
squeezedd it between his two hands wanting to take out the sap". When he
hadd finished Antón distanced himself from the page without saying
anything.. He cracked open the trap doors with his head just as another
marinerr approached to go below deck. Alonso, meanwhile, remained below
deckk repeatedly adjusting his breeches.142
AA short while later, Antón returned below deck with a lit candle and
foundd Alonso still standing by the hatches. Both men then walked towards
thee ship's stern and there Antón picked up a riding saddle and placed it
overr the rest. He placed his hands underneath some chairs and retrieved a
piecee of a brush made of bass or esparto, ordinarily used to scrub culinary
vesselss and utensils, which he singed slightly with the candle's lit wick.
Antónn put the candle out with a piece of wood and cut a piece of the wick
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withh some scissors. He handed the cut piece of wick to Alonso and asked
himm to place it on top of a fife.
"Whyy don't you slacken your breeches", asked Anton. When Alonso
removedd his breeches, Anton made him lie, breast down, on top of some
pipes.. Anton 'trussed' the boy's shirt and took "Alonso's natura into his
handss as he treaded it tenderly in between his hands". Anton "touched the
boy'ss inner thighs and then he began to feel his buttocks and his cunt" He
"triedd to examine the cunt and the thighs with the burned brush as he stuck
onee finger into Alonso's fundament and pressed the page's member
betweenn his hands".
"Doo you feel it"? asked Anton. "Yes", replied Alonso. After Anton had
"treadedd it quite well, repeatedly rubbing and feeling it," the labourer
"pulledd his own yard out of his cod piece and put it up against Alonso's
cunt".. When Alonso felt this sensation, he "distanced himself from Anton,
tookk his breeches, raised them and fled".143
Antonn pursued Alonso, overtook him, grabbed his hand and pleaded,
"hush,, hush[. . .]don't say anything". When Alonso began to cry out, Anton
releasedd him and allowed him to go free. Alonso exited by way of the
hatchess and set out to find the ship's master whom he found asleep in his
cabin.. Alonso did not want to wake the master so he went to the ship's fore
wheree the purser offered him something to eat. "I'm not hungry," replied
Alonso.. "Here, take three fish, go scale them and we will eat them
tonight".144 4
Ass Alonso stood in the fore cleaning the fish, Anton approached him
again,, with his hands held together and begged, "Hush, for the love of God
don'tt say anything and I will please you by giving you anything you
desire".. But the young page invoked a favourite response, "What do you
takee me for, a Moor or a Turk, a heretic"?! "I have no reason not to tell my
lordd the master," Alonso cried loudly. A dejected Anton departed and
Alonsoo finished salting the fish. Alonso related his story to Melchor de
Campos,, the ship's master's son, who in turn, informed the pilot and the
masterr himself.145

Ann Inadvertent Rub
"Butt why had the page remained below deck to assist Anton a second
time"?? asked a curious Captain General. The page had remained behind a
secondd time because he thought that "Anton had wanted to see his injured
ankle".. Anyway, Anton had "never before done or said anything related to
it".. Alonso simply had "no knowledge of, nor had he ever heard it rumored
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thatt Anton had realized carnal access with another boy or man on board or
offf board the ship".146
Onn 2 May 1562, in Cadiz, Antón de Fuentes, aged thirty, a native of
Barcelonaa and a mariner for the last fifteen years offered his own version of
thee events. Antón had known Alonso Prieto for "two months or since the
timee Alonso had boarded the ship".147 On the day in question, Antón
descendedd below deck to retrieve some black taffeta from a large wooden
boxx because he had intended to sell it.
Whilee below deck, Alonso had begun to wriggle about and complained
aboutt a pain he felt in one foot. "Why does it hurt"? asked Antón. Alonso
respondedd that "his inner thighs and buttocks ached because the Captain
Generall had given him blows in many parts of his body".148
Whenn the two mariners reached the saddles, Alonso mounted a saddle
andd he showed Antón the backside of his hand. "What have you there"?
askedd Antón. "It also aches", replied Alonso "as the page untied and pulled
downn his breeches".
Antónn inspected the page's inner thighs and he found two dry welts.
"Wait,, I'll dip them in some hot tallow wax" offered Antón as he took "a bit
off wool from a saddle, dipped it into the candle wax and anointed Alonso's
thighss and welts with the unction of the tallow". "I also have something on
myy behind", stated Alonso. "Show me," replied Antón as the page turned on
hiss backside.
Antónn "illuminated the boy's posterior with the candle and found the
markingss of blows or scratches on Alonso's buttocks close to the backbone".
"Wait,, let's onit them" said Antón as he took "the wool, again dipped it into
thee candle wax", but this time, "the dipped wool put the candle out".
"Carefullyy though," Antón "anointed the markings and once finished he had
feltt Alonso's buttocks with both hands having asked the page if he felt any
painn in any other parts of his body".
Suddenly,, remarked Anton, "Alonso turned over and stated 'I will tell
myy Lord the master' to which Antón had responded, 'What will you say [..
.]] the devil be"! Alonso," weeping, somewhat, jumped up and fled above
deck".1499 But for what effect had Antón put his fingers into Alonso's "anus or
thatt part he uses to execute his common necessities"? asked the Captain
General. .
Antónn admitted only to having "touched or felt the thighs, but not the
naturanatura although, he might have inadvertently touched it with his hands as
hee examined the proximity of the thighs," but he had not "particularly
touchedd the boy nor had he rubbed him" in any way whatsoever.
Moreover,, Alonso had voluntarily loosened his breeches". Antón "didn't
rememberr if he had instructed Alonso to do so in order to better view the
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thighs".. But "had he not put his finger into the fundament nor had he placed
hiss natura into Alonso's anus"150

Fatt Natura
Duringg a second interrogation of Alonso, the Magistrates insisted on yet
moree saucy details. "Had Alonso felt or seen Anton's natura, his genital
memberr as the labourer attempted to insert it through Alonso's fundament
andd had it caused him any harm"? asked the Captain General. Otherwise,
"howw could the young boy have distinguished the natura from another body
part"? ?
"Whenn Anton inserted his finger into my culo", clarified Alonso, "he
kneww fully well that it felt like a finger". But, when Anton attempted to
insertt his "fat natura" into Alonso, the young boy had not only "felt a
tightnesss around the eye of his fundament caused by the genital member
Antonn used to piss from". Alas, Alonso had not "bled" nor had he suffered
anyy other "harm". In the presence of Anton, the Captain General asked
Alonso,, if the labourer "had wanted to have carnal access with him through
thee fundament from where he realized his necessities"? Alonso reiterated
hiss earlier claims and affirmed his deposition.151

Powders s
Onn 2 May 1562, in Cadiz, the Captain General condemned Anton to torture
andd had all of his possessions sequestered. An inventory of Anton's
preciouss box revealed a list of over 125 items that included expensive
textiles,, ridding saddles and an extensive wardrobe of fine garments. Three
witnessess had testified for the prosecution: the ship's master Alonso de
Fuentes;; his fifteen year old son Melchior; and the pilot Sebastian
Fernandez,, who all ratified their denouncements of Anton.152
Unlikee the torture of Gaspar on the el Corchapin, the executioner placed
thee nude Anton, his hands tied, on a trow mill.153 He received nine rotations
off the small ropes or garrotes that had been tied about the brawny part of his
armss and the shinbone of his legs. The executioner again repeated the same
sequencee of the inflicted torture. The executioner had also placed a woolen
clothh over Anton's face and poured six jugs of water into his mouth and
thereafterr poured some more water into Anton and added even more small
ropess about his muscles. Unlike Gaspar, Antón not only survived the
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torturee but he offered no confession. The officials suspected that Anton had
resistedd the torture for someone had given him powders.154
Thee investigation then took a different turn. The Captain General
interrogatedd the cell guard and other prisoners, however nobody had any
knowledgee of the powders nor did they know that Anton had been
imprisonedd for the 'nefarious sin'. In 1562, La Casa de la Contratación in
Sevillaa assumed jurisdiction over the case and Solicitor General Venegas
formallyy charged Antón de Fuentes with "the intent to commit the nefarious
sin"" and he accused "Alonso Prieto of having permitted the aforementioned
too commit the nefarious sin with him".155 Once again, the tribunal appointed
Juann Bautista, a solicitor of the Casa to act as Alonso's guardian.156

Honourablee Men Never Do Such Things
Antónn de Fuentes, like many other defendants attempted to justify his
'manliness'' taking refuge in the fact that he "married with a wife, had only
touchedd Alonso for he had wanted to cure his injuries". Antón insisted he
hadd often cured many of the sick mariners on board the ship. "The ship's
masterr Alonso de Campos, his son Melchior and other persons," claimed
Antón,, had "induced the page Alonso to denounce him out of the hatred
theyy felt toward him". Antón presented a total of ten witnesses in his
defense.. In Cédiz on 30 May 1562, the witnesses related their testimonies on
boardd the Nuestra Senora de las Clarities.157
Thee witnesses portrayed Antón as "an honourable man of good repute, a
veryy good Christian, one fearful of God and his good conscious". Antón,
"quitee the lady's man often attempted conversation with women". About
fivee or six months earlier, he had married Maria de los Reyes, a resident of
Sevilla.. As such, the witnesses, "in fact certainly knew that Antón had not
wantedd to nor had he committed the crime against nature. Nobody had ever
presumedd such thing about him. They related how "the stoutly torture
administeredd by Captain General Pedro Relendes had rendered Antón a
maimedd man deprived of his left arm".158 In the early modern period,
survivingg rigourous tortures was tantamount to proving one's innocence.
Thesee same witnesses vilified "Alonso as a liar and as a young gossipy
boy".. The page "worked closely with the ship's master and as such greatly
respectedd and feared him". Furthermore, the "ship's master and Antón
didn'tt get on". On one occasion, "the ship's master had quarreled with
Antón,, grabbed his beard and promised to deny him passage to the Indies".
Alonsoo and Melchor, stated the witnesses, "had colluded with the ship's
master,, in an attempt to impede Anton's way to the Indies".159
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Onn 4 July 1562, the Royal Council of the Indies in Madrid issued the
definitivee sentence in the case. Bautista, had again forcefully argued for the
defense.. The Council condemned Antón de Fuentes only to a "two years
suspensionn from the Indies without pay and condemned him to pay all the
costss of the case". The Ministers "absolved Alonso Prieto of all charges and
sett him free".160 Despite allegations of sodomy employed as a method of
economicc or political chantage as in the Anton-Alonso case, many pages
oftenn complained of the abuse they had to endure on board the ships
travelingg to and from las Indias.

Thee Handy Boatswain
Inn April 1566, in the city of Nombre de Dios, Cristobal de Erauso, the Captain
Generall of the fleet received notice that Juan Fernandez, aged forty and the
boatswainn on the master ship San Juan Baptista, had committed the "crime
andd sin contrary to nature with many persons".161 Juan de Sauzedo, a
sixteenn year old page on the San Juan Baptista, appeared before the Captain
Generall and stated that "about one month ago, late at night, as he lay asleep
underneathh the deck of the ship, Juan Fernandez had approached him and
putt his hand inside an opening" in Sauzedo's breeches. Fernandez had then
"takenn the page's rod in his own hand". "Go away, why do you do such a
vilee thing"? asked Sauzedo. "Be still", responded Fernandez. "I don't want
to",, replied Sauzedo as he removed himself from the area.
Thee boatswain had importuned Sauzedo on two other occasions having
toldd him, "Come lie and sleep next to me". Sauzedo declined the offer, "I
don'tt want to".162 "Furthermore," recalled Sauzedo, "on one of those three
nightss when Fernandez had felt his rod as he slept," the boatswain worked
Sauzedo'ss rod until the page ejaculated "filthiness". When Sauzedo awoke
andd witnessed the ejaculated semen, the boatswain reassured him having
statedd that, "he had only piss'd" all over himself. "Never in his life" had
Sauzedoo "committed such a thing". The page remembered "it had rained
thatt night as all the people on board the ship slept".163
Anotherr page named Pedro Diaz, aged fourteen, came forth and stated
how,, after the master ship had sailed passed the Isle of Dominica, as he slept
onn deck, the boatswain had also approached him and "touched his rod".
"Onee dark and rainy night", the handy boatswain had asked him to "come
liee with me tonight for the love of my bad leg". Diaz acquiesced and about
midnightt as he "lay on his front side in Fernandez' bed, the boatswain
"placedd his armed rod up against the page's buttocks in an attempt to
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buggerr him". Diaz had not consented and he pulled himself away. "Be still/'
insistedd Fernandez.
Fernandezz had summoned Diaz "several other times to the forecastle
deckk and asked the page to louse him". Once loused, the boatswain
invariablee felt Diaz' rod. Diaz had not "denounced the boatswain earlier for
fearr of being killed by him". The page also implicated "Juan de Saucedo,
Alonsoo de Salas Botilla, Lazaro Hernandez, Gonzalo and Pedro, both
grummets,"" all crew members of the master ship and potential witnesses in
thee Captain General's case against Fernandez the boatswain.164 These pages
providedd the Captain General with more of the same type of testimony
aboutt Fernandez and his shenanigans.
Aboutt four years earlier, Alonso Suares, a grummet, had sailed to the
Indiess in the company of Fernandez. The Boatswain, then a sailor, had put
hiss hand into Suares' breeches. Juan Moreno, a mariner, who sailed on the
samee ship with Suares noticed how "Fernandez always went around putting
hiss hand into the breeches of some grummets".165 Miguel Martin, sixteen
yearr old grummet on the current voyage, divulged how on four different
occasions,, the boatswain commanded him "to make his bed and lie with
himm for he had a bad leg and suffered from the epilepsy". On one of these
occasions,, "once the people on board the ship had retired for the night,
Fernéndezz touched Miguel's body, his anus, his yard, and his scrotum".
"Don'tt do that", pleaded Miguel as he abandoned the area "amid the strikes
givenn and the chides uttered by Fernandez".166 The boatswain also asked
Gonzaloo Fernandez, an eighteen year old grummet from Oporto, Portugal
too "make his bed and lie with him" for Gonzalo had no clothes with which to
coverr himself. In bed, Fernandez "teased and tempted Gonzalo's rod and
groin".167 7
Alonsoo de Salas Botilla, a fifteen year old grummet from Triana in
Sevilla,, testified that, "while on board the master ship in Cadiz fifteen days
beforee it departed for the Indies, Fernandez called "at about midnight, as all
thee people on board the ship slept" and Salas "felt how Fernandez had put
hiss hand through a covering in the grummet's breeches, tempting his rod".
Thee grummet lifted his breeches and secured them having tied them with
twoo knots.168 Salas found himself alone with Fernéndez on another occasion
inn the bread-room of the ship.
AA couple of days earlier, the boatswain, overtaken with curiosity at the
sightt of Salas's long 'pubes' —or the hair upon the external part of the
pudenda,, or on the mons veneris of the sex— had offered "his knife to the
grummett and ordered him to cut them". While in the bread room Fernandez
askedd the grummet, "did you cut your pubes"? Wanting to look for himself,
"Fernandezz put his hand inside the grummet's breeches, took his rod, felt it
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withh his fingers until it stood erect and spilled two drops of filthiness". After
Salass saw the "nastiness, he ran out of the bread room and fled".169
Furtherr up in the gun-room, Fernandez had accosted another boy. "Tell
mee about your yard", asked the boatswain of Lazaro Hernandez, a fifteen
yearss old page. "Why do you ask me that, 'tis not appropriate"? replied
Lazaro.. "Is it much to ask"? mused Fernandez.170 The boatswain had his
preferredd boy and the other pages knew this.

Hiss Favourite
"Pedro,, are you aware, that you are the most desired on board this ship by
thee meanest man in the world?" asked Salas. Salas informed the grummet
thatt some of the pages on board the ship "talked" amongst themselves about
howw "Pedro lay next to the Boatswain during the entire voyage". "Some
pages,"" continued Salas had "complained about Fernéndez' notoriety" for
thee boatswain had "felt the private parts of every page on board the ship".
"Thee devil be," remarked Pedro as he informed Salas that "the other day he
hadd confessed his suspicions about Fernandez to the chaplain".
Thee ship chaplain instructed Pedro simply "not to travel on the same
shipp with Fernandez". The chaplain had also instructed Lazaro, if at all
possiblee to "leave the master ship" and should the incidents occur again, the
pagee should relate the particulars of the events to "the chaplain or any other
priestt or clergy, who in turn would then tell what "he should do".171 "Over
thee last couple of days" and after his consultation with the chaplain, Pedro
hadd refused to obey any of the boatswain orders much to the dislike of
Fernandezz who "ill-treated and beat" the grummet well within the "public
view"" of the other pages.172
Thee young page had left Villa de Zafra, his native birthplace, about eight
orr ten years earlier for Sevilla. He settled in with Juan Ximenez for three
yearss until he embarked for New Spain as a page. He then boarded another
shipp and traveled to the "island of Santo Domingo from where he returned to
Sevillaa and set sail on this current voyage".173 Pedro Hernandez, the twenty
yearr old grummet often slept with the Boatswain in his bed for Pedro had
noo clothes with which to cover himself.
Pedroo had spent the night with Fernandez "between twenty or thirty
times"" until their arrival in Nombre de Dios. On those nights, "Fernandez
touchedd Pedro's body, his rod, his scrotum—all with his hand and
sometimess even kissed him". Some nights Pedro even "found his muscles
drenchedd with the filth that dripped out of his rod or that of Fernandez'—the
bedd stained with filthiness". "I will take you to my village, to confer an
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employmentt of honour and esteem in arrangement of your marriage,"
promisedd Fernandez. "I am grateful and I will accept your promise/1
acknowledgedd Pedro.174
Whenn Pedro overheard "Lazaro, Salas, and Sauzedo," all pages on board
thee ship" state that "Fernandez had forced all three to lie next to him
wantingg to fuck'm and made one of them spill filth out of his rod". He
denouncedd the boatswain to the Captain General. But, "why has it taken you
soo many days to denounce Fernandez"? asked the Captain General. Pedro
hadd not denounced the boatswain until he had "met with his confessor and
followedd the cleric's advise".175

Forr the Love of My Leg, Cut the Pubes
Yearss before departing for the Indicts, Juan Fernandez, the forty-year old
boatswainn and pilot, married Juana Ruiz in Villa de Polos close to Ayamonte.
Fernandezz would later make use of this fact in his own defense against the
accusationss brought against him by the seven young mariners. The
boatswainn had personally known all seven pages who testified against him
forr at least seven months.176 He admitted "that one night Juan de Sauzedo
didd lie next to him" and that he had seen the page's "breeches open or
looselyy sewn, his stiff rod and scrotum hanging out" in the open air. The
boatswainn had only placed "his hands on Sauzedo's wet rod" in his attempt
too cover it up. 177
Thee handy boatswain might have done likewise with Pedro's rod but
onlyy "to play with Diaz as boys do until they fall asleep". Fernandez
acknowledgedd that he "suffered from a bad leg and received great comfort
fromm the warmth of another person lying next to him". He had, on
occasions,, asked Lazaro to lie next to him because he received comfort from
someonee who could subside his malady. The boatswain also "tickled"
Lazaroo and Miguel Martin, 'as boys do'. He toyed with their rods and groins
forr the boatswain fashioned himself a "jester" and he liked to watch the
pagess squirm".178
Salas'' great pudenda continued to fascinate the obstinate boatswain. The
pagee usually "wore some red breeches opened at the leg and many times
youu could see his rod". "The other pages", observed the boatswain "did not
havee as many pubes" on their pudenda as did Salas. "Why don't you cut it"?
askedd Fernandez, offering the use of "his knife and scissors" to the page.
Fernandezz had often approached Salas to "cover the opening" in his
breechess and in the process might have "felt it with his hand" Fernandez
jestedd with Gonzalo Hernandez, the Portuguese, and also took his rod and
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scrotumm in his hand. The boatswain admitted to having "pulled Gonzalo's
longg pubes".179 "Why don't you wash, you are filthy/1 asked Fernandez.
Withh that, "some devilish pages and grummets of the ship jumped into the
seaa to swim".180
Unfortunatelyy for Fernandez' bad leg, Pedro Hernandez did not always
adheree to his requests "despite having spent many nights next to him for the
aforementionedd effect".181 Pedro had slept in the boatswain's bed, from the
timee the ship sailed from Cadiz to the port city of Nombre de Dios, "many
nightss for the delightful love Fernandez felt on his leg". On these nights
Fernandezz had also tickled Pedro who laughed as Fernandez tempted his
rodd and scrotum. Sometimes Pedro's member stood erect, however,
"Fernandezz never saw filthiness on Pedro's muscles". The boatswain had
"promisedd Pedro," upon their return to Spain, "to take him to his village,
andd confer an employment of honour and esteem in arrangement of Pedro's
marriage,, for the affection he felt toward him".182
Afterr the Captain General heard the boatswain confession's, Pedro
Hernandez,, re-appeared before his lordship and modified his earlier
confession.. Pedro declared, "'tis true that Juan Fernandez, once or twice, had
buggeredd him as he lay in bed asleep on his breasts and when he felt
Fernandezz on top he would try to free himself".183 Immediately thereafter,
thee Captain General ordered the arrest of the Fernandez and Pedro. The
boatswainn awaited his fate imprisoned, his feet tied to a wooden stock in the
galleryy of the Captain General while Pedro remained captive in the public
jaill in Nombre de Dios.184
Onn 12 may 1566 the Captain General condemned Fernandez, for "having
committedd the sin against nature with Pedro Hernandez, a grummet, and
withh other sailors, on board the master ship. He also condemned Andres,
thee Genovese, a sailor on board the master ship, "for having intended to
committ the nefarious sin" with Fernandez while both sat imprisoned in the
Captainn General's gallery.185 But if suspicions of powders had clouded the
outcomee of the Anton-Alonso case, the absence of money tainted the fate of
Pedroo and the 'handy boatswain' who suffered from the epilepsy.

Money,, Money, Money
Inn June 1566, in the port city of San Cristobal de la Havana, the Captain
Generall asked Juan Fernandez and Pedro Hernandez to respond to the
pendingg charges levied against them. He ordered the master to relinquish
thee wages earned by the boatswain and Pedro Hernandez to Pablo de
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Mercado,, the master scrivener on board the ship, who should have made
usee of the monies to feed them and to pay for any other costs of the case.186
Bothh the boatswain and Pedro relied on Francisco de Herrera, a soldier
onn board the ship to present their defense.187 Herrera argued that "your
lordshipp had wrongly inculpated the boatswain and Pedro for having
committedd the sin against nature, for he lacked the evidence or the proof of
thee crime's commission". "Furthermore," wrote Herrera,
"Thee witnesses are part of the crime and are fearful boys who loathed the boatswain
forr he punished their unworthy deeds. The boatswain is a good and virtuous
Christian,, thus, one cannot fathom or presume him to have committed such a crime.
Thee only circumstantial proof against Pedro is his own confession uttered under the
duresss or fear of impending torture and their is no proof of a vile act although he is
weak;; he never, of his own free will consented, quite the contrary he resisted any
advancess made by the boatswain". 188

Herreraa requested twelve additional days in which to prepare a more
adequatee defense. The Captain General ordered Pablo, the scrivener to
grantt six pesos of silver to Herrera from the confiscated salaries of Pedro
andd the boatswain. Meanwhile, Pedro "affirmed" the contents of his second
confessionn and Herrera again requested an additional six days in which to
finalizee his defense.189 The guardian informed the court he had consulted
thee services of a lawyer in La Havana with the six pesos of silver granted to
himm earlier.
Thee lawyer had charged three pesos and two reales to review the contents
off the case and to respond to the charges contained therein. Furthermore,
Herreraa spent five days in La Havana soliciting a copy of the trial
proceedings.. That cost him a "lot of monies", for which he sought "more
monies"" from the proceeds of is clients' salaries.190
Thee Captain General "ordered the scrivener to grant Herrera another
fourr pesos of silver for a total of ten".191 The Captain General also named
licenciadolicenciado Vera, a passenger on board the ship as his private assessor for this
casee and he asked the scrivener to pay Vera three pesos for his professional
services. .
Byy August 1566, the Captaincy sat anchored in the port of San Miguel in
thee Azores Islands and Vera had still not received any remuneration for his
services.. Vera approached the Captain General and stated that "he had
presidedd over two sentences and expected to advise his lordship on another
two;; since Fernandez and Hernandez' salaries totaled more than one
hundredd pesos from which they could pay for my services" he "implored the
Captainn General to have Pablo relinquish the three pesos owed me".192
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Thiss time, the scrivener also solicited monies for his services in the case
andd the Captain General saw fit to grant him twelve pesos for his work on
itt 193 Despite the monies paid to these individuals, the case remained in a
liminall state until shortly before the master ship arrived in Sevilla.
Eventually,, the Captain General condemned Fernandez and Hernandez
too "torture on the pulley in the accustomed manner and form" and he
"reservedd for himself the right" to dictate the "number of times that the
aforementionedd shall be lifted and suspended in the air for this execution",
alll "in the name of justice".194 However, ship officials did not execute the
torturess on board the ship prior to their arrival in the metropole.

Solicitorr Gadfly
Inn Sevilla, the Casa's Solicitor General Venegas - b y now well-reputed for
hiss defense of torture in sodomy cases- concerned with an unexecuted
sentencee argued, "it necessary, in the interest of justice to execute the torture
onn the pulley since the Captain General had already sentenced Fernandez
andd Hernandez". In October 1566, the Lord Ministers of the Casa's Tribunal
authorizedd Venegas to proceed with the tortures of the Boatswain and the
page.1955 Pedro named Goncalo de Molina as his ad liten guardian who
appealedd his case before the Casa'a Tribunal.196
"Sires[.. . ,]the torture sentence on the pulley pronounced against Pedro is null,
unjust,, and grave. Thus, it should be revoked because Pedro is not culpable nor did
hee commit any crime nor is there good cause to have him imprisoned any more than
theree is to imprison the other pages and grummets for each simply said what they
kneww about the boatswain. If Fernandez forced some of them to commit evil and
dishonesties,, Pedro did not indulge him nor consent to any dishonest acts. As such,
hee should not be imputed or inculpated for he is a minor. The boatswain punished
thee pages and he could summit them to much harm. I appeal to argue the torture
sentencee before His Majesty and The Council of the Yndies".197

Venegass insisted that "despite the appeal the Magistrates should execute
thee torture sentence and that only monies in moderation should be made
availablee to Molina for the state should not have to subsidize this
proceeding".198 8
Molinaa reminded the court, that "he had appealed to argue the torture
sentencee before His Majesty and that he had requested monies to present
thatt appeal". In November, Magistrate Salgado ordered Pablo de Mercado,
thee ship's scrivener to bring all monies and goods in his possession to the
Casa'sCasa's Treasury Office and warned that he risked a jail sentence if he faile
too comply with said request.199
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Thee Magistrate dictated that Pablo, the scrivener, must relinquish the
silverr in his possession to Alonso de Salvarierra, whom the magistrate had
furtherr instructed to sell the silver and then give Molina monies so he could
supportt himself.200 Evidently the monies never came forth for the
Magistratee issued a second admonishment and again ordered Pablo to
returnn the monies in his possession to the Casa's Treasury.
Meanwhilee Molina asked the Ministers "to order Pablo to give him
twelvee ducados " to "at the very least support Pedro, who is poor and dies of
hunger".2011 Once again, the Magistrate "ordered Pablo to pay Molina the
twelvee ducados and to bring forth all monies in his possession".202 The Casa's
scrivenerr notified Pablo of this request as Molina insisted that "Pablo had
certainn a certain amount of silver" that 'rightfully' belonged to the young
page.203 3
Thee monies never came forth and on 20 December 1566, the Ministers
orderedd the Sergeants at Arms to forcefully retrieve the monies from Pablo
dee Mercado or have him arrested and put in prison.204 In Madrid, Pedro's
guardiann argued his appeal before His Majesty and the Council of the
Indies.2055 On 21 November 1566, King Felipe II "revoked the torture
sentencee and ordered all proceedings and dictates of the case to be given to
Pedroo Hernandez".206
Thee fate of the boatswain remained unresolved. The coercion of
subordinatess and the power struggles between ship officials habitually led
too charges of blackmail and accusations of sodomy as a means of deposing
orr diffusing one's power.

Greatt Lumps of Flesh
Inn May 1591 on the island and port of San Juan de Ulua, situated outside
Veracruz,, Pedro Duren, the Sergeant at Arms of the fleet docked at the
harbour,, informed Captain General Antonio Navarro de Prado that "a boy,
inn the nude, jumped into the sea and swam over to the admiral ship". When
Durann asked Pedro Merino why he had abandoned the master ship, the
youngg boy replied that, "Gaspar Caravallo, Mulato, had kissed him on the
mouthh four or five times, and had wanted to fuck'm".207 Caravallo had been
"tempted"" by Pedro's "private parts" including his "cunt". Pedro "feared"
Caravalloo and believed him to be "a whorish rogue".208 On one occasion, the
purser,, had "positioned his member" up against Pedro's "posterior vessel
havingg wanted to insert his member inside" the young page.209
Whenn Pedro Merino, "a thirteen or fourteen years old page" stood before
thee Captain General, he narrated these and other similar incidents which
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hadd manifested themselves on board the Rodrigo Diaz. Back in April, Pedro
witnessedd how Caravallo and Juanes, another page, barred themselves
insidee a chamber in the ship's stern. Pedro peeped through a hole in the
doorr and he saw "Caravallo and Juanes both holding their great lumps of
fleshh in their hands"210
Whenn Juanes walked out of the chamber, Pedro asked, "What have you
done"?? Juanes replied that he and the purser had "showed each other their
members"" in their effort to ascertain "who had the biggest yard". Caravallo,
thee two concluded, had the "greatest and ugliest member".211 In fact
Caravallo,, according to Juanes "always showed his private parts to the boys
onn the ship".212 Juanes, an insouciant grummet, native of Bilbao on board the
RodrigoRodrigo Diaz, lodged with the ship master. When he appeared before th
Captainn General to corroborate Pedro's story he stated that, "after they had
reachedd the port, Caravallo approached him twice and said, Vizcayno, do
youu want me to fuck you"? To which Juanes replied, "you can do it to the
sheepp you find on board this ship".213
But,, had the "filthy and dishonest" Portuguese purser "scattered semen
orr did you ever feel wetness? asked the Captain General. "One day,"
recalledd Pedro, as he and another page massaged the purser's legs,
Caravalloo put his hand inside an opening to his breeches, grabbed Pedro's
handd and placed it on his member". Pedro felt how Caravallo's "big member
wett his hand". When he "saw the wetness," Pedro "removed and smelled his
badlyy scented hand".214 As both pages spat into their hands attempting to
wipee them dry, an unabashed Caravallo asked, "Why do clean your
hands?"215 5

Motherr of God, Come to My Rescue!
Thee twenty-seven years old literate purser identified himself as Gaspar de
Caraballho,, a native of Maezzan, married to a 'woman' who was a resident
off Triana. Again he had known Pedro for a couple of months and denied all
thee accusations. Nevertheless, the Captain General formally charged the
'filthyy and dishonest' Gaspar Caravallo of attempting to commit the
nefariouss sin against nature with some pages on board the Rodrigo Diaz.216
Caravalloo responded against the charge and stated that it was "not credible"
andd therefore he should be absolved and set free. In defense of himself,
Caravalloo wrote that,
"[.. . .] the declarations made by Pedro Merino in this process are not credible [. . .]
Hiss principal motive was to vilify me, thus your lordship must consider his
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accusationss without merit [. . .] he is my capital enemy and his malevolence toward
mee is the result of my trade as the purser on the ship, as such I order him to perform
hiss duties for the benefit of the ship and I have punished him for his insolence. The
pagess on board the ship are naive and insolent, they are young boys who have
fosteredd hatred toward me for I have punished them arid their negligence. The boys
havee been persuaded by some persons on board this ship who wish me harm and
wishh to blemish my honor. I am a good man , a good Christian, fearful of God and
hiss conscience, of good repute and family. Such a person could never be thought to
havee intended to or even committed such an ugly crime of sodomy. I implore your
lordshipp to absolve me and set me free".217

Thee Admiral, then, had an antennae erected on the deck of the ship.
Caravalloo cried out, "Mother of God come to my rescue Mother of God"!
Thee initial hoist lifted his feet "about the lengths of two palm trees above the
deck".. The Admiral again warned him to "state the truth. Caravallo again
criedd out, "Mother of God, you will pay for this"!218 The Lord Admiral
commencedd the torture session.
"Thee Lord Admiral ordered Caravallo lowered and he ordered de Agustin de la
Cruzz negro to tie a basket filled with iron to the purser's feet[. . .]The Lord Admiral
issuedd another warning[. . JCaravallo cried out for he had nothing else to say[. .
.]Agustinn hoisted the body with the attached basket and lifted him very high[. .
.]aboutt the length of two palm trees[. . .the Lord Admiral ordered him lowered and
hadd another basket of iron tied to Caravallo feet. . ]another warning[. . .]the Lord
Admirall ordered him hoisted up high about a yard and a half above the deck[. . .]I
doo not deserve this[.. .Jagain he cried out[.. .]The Lord Admiral ordered eight balls
off iron tied to Caravallo's feet[. . .]another warning[. . .]Mother of God I don't
deservee this I shall be broken! [. . .]he cried out as foam spewed out of his mouth[. .
.]Thee Lord Admiral had him lowered and had the balls of iron removed[.. .]and had
aa piece of lead about the weight of two quintalls219 brought to him[. . .]The Lord
Admirall ordered another hoist but only with the two baskets filled with iron
attachedd to his feet[. . . ]Caravallo would not respond as foam spewed out of his
mouthh and he vomited[.. .]The Lord Admiral ordered him lowered[.. .]then had the
piecee of lead attached to his feet[. . .]another hoist in the air[. . JCaravallo spewed
foamm out of his mouth[.. .Japparently suffocating! ]The Lord Admiral ordered him
loweredd and Caravallo cried out Holy Mother of God![. . .]and the Admiral
admonishedd Caravallo many times over until he ordered the removal of the baskets
off iron and Caravallo vomited and would not utter a word".220

Afterr the torture session, the Captain General rendered his verdict. He
condemnedd Gaspar Caravallo, "[. . .]to prison and taken out with a halter
aboutt his neck, his hands and feet tied nude from the waist upwards
exposedd on the pillory with a crier proclaiming his crime in a boat around
alll the boats docked in the harbour of San Juan de Ulua and there give three
hundredd lashes and he has served for a period of ten years in the galleys of
Hiss Majesty Our Lord without compensation and furthermore I condemn
himm to perpetual banishment from this Kingdom and its domains for the
durationn of his life and I condemn him to pay fifty pesos of common gold
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halff of which will be applied to the coffers of His Majesty Our Lord and the
otherr half given to the Convent of Our Lady of Atocha in Madrid".221
Caravalloo argued that the Captain General had pronounced "an unjust
sentencee and therefore request permission to appeal his case before His
Majestyy Our Lord and his Royal Council of the Yndies".222 In July 1591, the
Captainn General reviewed Caravallo's petition and granted his appeal.223
Thee fleet led by the Rodrigo Diaz arrived in Spain sometime before April
1592.. However, His Majesty the King and his Royal Council never had the
privilegee to deliberate on Caravallo's appeal. Gaspar Caravallo disappeared
somewheree between the prison cell in the Admiral's ship and the fleet's
arrivall on the peninsula. His Majesty's Solicitor General at La Casa de la
ContrataciónContratación in Sevilla held the master of the ship, Juan de L
responsiblee and in contempt of the law for not having accounted for the
whereaboutss of Gaspar Caravallo as the fleet docked in the harbour.224
Gasparr had understood how power struggles and blackmail as well as a
healthyy dose of xenophobia could have deposed him of his rank. This
recurringg theme would haunt men in positions of power throughout the
earlyy modern period. Unlike the case of General Cardona in Santo
Domingo,, sometimes not even ties to the nobility could mediate the
outcomee of an accused sodomite.

Mariner,, Would You

?

Inn October 1606 in La Havana, Xinés Cavallero del Castillo, of twenty-three
yearss of age and a native of Hellin in Murcia appeared before the local
tribunal.. Xinés, an ensign had formed part of his company as it had
meanderedd through the Andalusian countryside en route to Sevilla.225 A
groupp of pages had complained that when the ensign ordered them to
removee Xinés' cape and stockings he also asked them to scratch his legs
upwardss from the feet.
Thee ensign, nude in bed usually took the boys' hands and forcible
placedd them on his 'natura' and 'private parts'. On other occasions, Xinés
tuggedd away at the boys' naturas. The ensign "kissed some pages on the lips"
andd usually requested his kisses "with some tongue".226 Some pages
reproachedd the ensign for 'honourable men' did not engage in such acts. "No
mann should have to suffer nor consent to such indignities" and "I don't want
too do that filth", cried out others.227
Xinéss "feared the loss of a gold chain and other monies kept in those
samee quarters".228 After Gerónimo finished "scratching the ensign's legs and
alsoo cleaned his toes with a knife", he had existed the quarters on the orders
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off Xinés. The ensign then "hid the gold, again summoned Gerónimo, but the
pagee had not responded and he had not returned to the quarters on that
occasion".. Xinés insisted that the "malicious intentions of his enemies had
propelledd the accusations levied against him". Nevertheless, the ensign
"admittedd it had been his custom to have his bad and swollen legs scratched
everyy night" by his subordinatess on board the ship.229
"Lordd have mercy on me", repented Xinés, "for I would never commit
suchh enormity". "The world is full of women" rationalized the ensign, for he
hadd himself, "a sinful man, spent his fortune as he indulged many of them,
inn this city and in other places, as future testimony about his person" and
bonn vivant ways "will reveal". In fact, continued Xinés,
"hee had offended God having often committed many other sins for which he felt
muchh remorse[. . .]but not the one in question, nor with such persons, nor had he
intendedd it, nor executed it, nor had it ever occurred to him".230

Captainn Gomez Galiano ordered the twenty-five year old Xinés, "despite
hiss more mature appearance", to name a guardian ad liten who could defend
hiss case. The ensign named Juan Garcia Lamea as his advocate who, as he
madee "the sign of the cross" readily accepted the appointment having
"swornn to argue in defense of his minor's virility before the Lord our
God".2311 Gomez Galiano named Gerónimo de Valdés as the prosecuting
lawyerr representing the Crown. Valdés promptly named Sebastian
Fernandezz Cavala as his assistant, "in order to make the necessary
enquiries"" in the case against the ensign. The "necessary enquiries cost time
andd money", thus, Valdés "requested fifty pesos from Xinés' coffers" so he
couldd proceed with the investigation. The Captain General granted Valdés'
requestt for monies intended for the reimbursement of the prosecutor and
hiss scrivener.232
Inn November , Gerónimo de Valdés, the prosecutor, formally accused
thee ensign "of having committed the nefarious sin against nature and
havingg attempted to commit it with many persons in this port". Valdés
especiallyy cited the case of Lezmés de Maguelo also known as Gerónimo, "a
youngg boy of fifteen or sixteen years with whom, the ensign, armed with an
uglyy diabolical and dishonest vigorous, had intended to commit the grave
crime".233 3
Inn his initial reply to the prosecutor's accusations, Garcia reminded the
Courtt that "His Majesty King Felipe III" had appointed Xinés to form part of
Captainn Amezquita's company. In that same brief, Xinés insisted that he
hadd already "declared the truth in his confession and thus should be
liberated".. The ensign outlined other factors in his favor. "First and
foremost",, wrote Xinés, "there existed, for some time now the great capital
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hatredd and animosity felt toward him by the Captain, his young nephew,
andd the Sergeant of his company". Xinés argued that as such, "they had
coercedd the other boys with wanton promises to testify against him and his
honourablee life".234
"Alll the witnesses", insisted Xinés, "served either the Captain or his
nephew".. The Sergeant in cahoots with the Captain's nephew solely aimed
too strip the ensign of his royal standard and rank. Xinés rejected the
testimonyy offered by Lesmes for "such a young boy could hardly render a
crediblee accusation". Gomez Galiano sequestered all the witnesses who had
testifiedd against the ensign, had them taken to the Captaincy and ordered
bothh the prosecution and the defense not to talk to them until the young
boyss had ratified their denunciations.235
Inn fact, Captain Amezquita and Sergeant Juan Pérez de Andarca, oddly
enoughh uncle and nephew, had cultivated a particular hatred and vendetta
towardd the ensign. On many occasions, both the Captain and the Sergeant
hadd spoken ill of Xinés, publicly reproached him, and called him a sodomite
withh the intent of causing him the gravest possible harm. The Captain
intendedd to deprive Xinés of his royal standard and tenure, then awarding
thesee spoils to the Sergeant. The animosity between the three grew greater
forr the ensign had also nurtured this vendetta having also publicly stated
thingss about and against the Captain.236
Thee defense also claimed that for his part, the Captain had also coerced
thee young boys with threats and promises in exchange for testimony against
thee ensign. As these young boys awaited their fate in the Captaincy, the
Sergeantt acting on the Captain's orders, had them removed from the ship
andd taken to the Captain's house, where they faced threats of bodily harm if
theyy failed to testify against the ensign. Lastly, argued Garca, "Xinés, a very
honourablee and noble man of good fabric[. . .]fearful of God cannot be
presumedd to have committed this crime".237
Inn November 1606, Sebastian Pérez, Captain Amezquita's young
servant,, and Lesmes de Maguelos, the Sergeant's servant, both retracted
theirr earlier denunciations of the ensign. Sebastian, "a God fearing
Christian"" wished to "unburden his conscience" and stated that "his earlier
declarationss against the ensign had not occurred". But rather, "the Captain
andd the Sergeant had induced and persuaded him to do so". Sebastian had
offeredd the denunciation for "he felt a sense of obligation to the Captain and
outt of the fear he felt for himself had he not complied with the wishes of his
master".238 8
Likewise,, Lesmes admitted that the Sergeant had also threatened him
andd promised him gifts in exchange for his denunciation of the ensign.
Lesmess too, wished to unburden his conscience. He had scratched Xinés'
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legs,, "but only from the knees downward". Lesmes had also made the other
allegationss against Xinés "for fear of the Sergeant" and the yearning to
acquiree "a garment he promised him" in exchange for the "false
testimony".239 9
Despitee the two retractions, the ensign's fate remained suspended until
Mayy 1607 when the Bartholomé reached Sevilla, where the Audiencia de la
CasaCasa de la Contratación assumed jurisdiction over the case. 24° Later that
month,, the Lord Justices dictated their sentence,
"[... ,]We find that we should condemn and do condemn the ensign to the pulley and
waterr torture. . .having reserved for ourselves the quantity and quality of the
aforementioned".241 1

Thee Solicitor General of the Casa "took offense" with the Lord Justices'
torturee sentence and instead argued for the ordinary penalty worthy of said
crime.. He appealed the case before His Majesty and the Royal Council of the
Indies.. Francisco Rodriguez, the ensign's newly appointed guardian also
appealedd the torture sentence, but for different reasons. Rodriguez
presentedd his appeal on 3 July 1607.
Rodriguezz called the sentence "unjust", argued for its "revocation and
forr the liberation", as well as for the "absolution of Xinés". This particular
case,, reasoned the Guardian, "did not correspond to the dictates of the
NuebaNueba Recopilación of laws pertinent to the nefarious sin nor did it subscribe
too those of the v96 Nueba Pragmdtica". Xinés' case was not a case of the
nefariouss sin, thus, "these two laws could not apply to its outcome", insisted
Rodriguez. .
Afterr all, Rodriguez described the ensign as "a man of good breeding^ .
.]nott worthy of such a sentence for he had served His Majesty on many an
occasionn and such thing never once had it uttered or murmured about him".
Thiss case had been a total fabrication to strip the ensign of his rank and
salaryy as Amezquita so aptly achieved. Not only had Amezquita succeeded
withh the dispossession, he had also rewarded the spoils to his nephew, the
Sergeant.242 2
AA group of dignitaries offered their support for the ensign in a letter to
King.. Alberto, the archduke of Austria, Duke of Borgona, The Illustrious
Armyy General Valther Capata, Member of the Royal War Council, and Juan
Lopezz of the Royal Exchequer wrote that "since the ensign had, on various
occasionss in the past, well represented the interests of His Majesty, they felt
compelledd to reinstate his rank and set his salary at ten escudos every month
soo he may continue serving in the Spanish Infantry".243

151

1522

Vir

However,, the Royal Council of the Indies had reinstated the torture
sentencee initially dictated by the Audiencia de la Casa de la Contratactión. The
Lordd Ministers of the Casa informed the ensign of this final verdict. In the
presencee of the Lord Ministers, Xinés again declared he had already stated
thee truth as reflected in his first confession. The Ministers warned him to
statee the truth or risk the execution of the 'water and the rack' torture
sentence. .
Furthermore,, they admonished him as the only responsible one for "any
brokenn arms, legs or death inflicted during the execution of the sentence".244
Thee Captain General suspended the lengthy and vigorous torture. The
ensignn disappeared from the historical record shortly after the torture.

Peninsularr Perceptions

Collectively,, the cases that make up the core of this study, in conjunction
withh the other sodomy trials prosecuted in Spain, beginning in the late
fifteenth-centuryy and up until the late eighteenth century, represented a
rupturee with the tolerance afforded the practice of sodomy in previous
centuries.. The 'men' and the 'boys' traveling to and from the Indies
demonstratedd an awareness of 'sodomitical' culture in and around the
harbourss they docked at. They uttered different words and expressions
whenn they referred to what officials had labeled a sodomite, or had referred
too as the 'nefarious crime and sin against nature'. These young men instead
utilizedd words such as 'puto' or 'bellaco' when addressing a sodomite. 'Pwto,'
inn the context of the early modern period did not refer to a "male prostitute"
ass some historians have noted elsewhere.245 As late 1783, the Real Academia
EspanolaEspanola in Madrid still defined 'puto' as "a man who commits the nefa
sin"2466 and 'bellaco' as " a bad man of vile respect and of a perverse
condition".247 7
Inn the vernacular of some of these young mariners, sodomy meant
simplyy 'cavalgando por el cu/o'/penetration of the arse. In 1561, Cristobal had
turnedd to Gaspar and uttered, "you bellaco, I will tell the ship's master about
yourr habits".248 Have you practiced the profession of 'puto' for a long time?
hadd asked the Captain General of Gaspar.249 In 1606, as the galleons of an
armadaarmada stood anchored in San Cristobal de la Havana, a Sergeant informe
Captainn General that Xinés del Castillo Cavallero, his ensign is a 'puto' and
thatt the "hearsay abound is that the ensign has committed and commits the
'sin'' with the young manceuos .2S0 In the Antón-Alonso case, the pilot had
alsoo taken the ship's master aside and stated, "Know thou your lordship 'er
iss a puto on board this ship".251 Throughout the early modern period, the
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constructt of the peninsular sodomite tended more toward the virile, albeit
individualss usually referred to 'putos' in a pejorative manner. In reference to
thee Boatswain, one page had asked another, "Are you aware that you are the
mostt desired on board this ship by the meanest man in the world"?252
Forr the most part, these accusations had involved boys of similar ages
andd backgrounds. While some cases involved 'older' boys with 'younger'
boys—alll the boys involved engaged in reciprocal sodomy. That is, the
youngg boys anally penetrated others as well as allowing others to anally
penetratee them. The cases prosecuted by tribunals on the peninsula often
reflectedd how younger boys, in subordinate positions of power suffered
fromm the abuses inflicted upon them by officials of different ranks on or off
thee ships.
Withh very few exceptions, the tribunal magistrates tended to absolve
youngg pages, under the age of fifteen years, of any charges levied against
them,, especially when their counterparts were thirty or forty years old.
However,, young men in their twenties or older usually did not escape the
"disciplinee and punishment" executed by the State for suspected sodomites,
especiallyy when those implicated pertained to similar age groups.
Thee officials both on board the ships and in the peninsular tribunals
demonstratedd an obsessive compulsion in their efforts to quantify their
notionn of 'cavalgando por el cub'. The Captain Generals who prosecuted the
casess on board ships referred to it repeatedly throughout the procesos.
Kissingg between men, specifically on the "top or the bottom lips" also
fascinatedd the Captain Generals. For the most part, the officials seemed
quitee intent on proving the physical aspects of the 'sin and crime against
nature'.. In some instances they altered, circumvented, or altogether abused
establishedd practices of Spanish jurisprudence on board the ships.
Despitee court appointed guardians and lawyers, the mariners had to
payy the court costs out of their measly salaries or from the proceeds of the
goodss publicly auctioned. Most of the sodomy cases fared no better before
thee other tribunals in the peninsula. In their defense, most of these men
evokedd the image of the newly reconstructed Vir, proposed by the early
modernn moralists- that is, a chivalrous man, honourable, one who sought a
virtuouss woman, and a good Christian fearful of God.
Att the end of the seventeenth-century, early modern officials continued
theirr attempt to mould the image of the early modern Spanish Man and
disseminatedd the xenophobic belief that only 'other nationals' were
naturallyy susceptible to sodomitical practices. The magistrates preoccupied
themselvess with quantifying the physical aspects of sodomy. In doing so,
theyy turned to the discipline of science in an effort to dignify and buttress
thee discursive dogma of the crown and the miter.
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Thee sixteen cases prosecuted by the Audiencia de la Casa de la
Contratación,Contratación, between 1560 and 1698 at the height of the Baroque
Counterr Reformation, initially occurred on ships either en route to Spain or
too the 'Indies.' At the very least, the cases involved two individuals. The
Captainn General's ship-<alled the Capitana/Captaincy functioned as the
initiall tribunal for these prosecutions and any executions of sodomites at sea
usuallyy took place on the Admiral's ship. With the exception of those
individualss burned precipitously at sea, almost all of the accused
'sodomites'' routinely appealed their cases, first to the Casa's Tribunal in
Sevillaa and finally before the Royal Council of the Indies when appropriate.
Interrogationss on board ships typically commenced after a Captain
Generall received a denunciation from mariners or ship officials. His
assistantss brought the witnesses before him and the interrogations took
place,, usually followed by the torture sessions and in some instances, a
givenn crew hanged the convicted 'sodomites' and then burned them at sea.
However,, some men fled and escaped before their scheduled prosecutions
whilee others obtained acquittals. Most of the young boy involved ranged
betweenn the ages of thirteen and twenty-four. The appointed 'trustees' for
thee young mariners habitually appealed cases that involved boys younger
thann fifteen years of age.
Thee Captain Generals granted appeals in all the cases that involved
'minors.'' Significantly enough, ship officials did not actively pursue the
prosecutionn of 'sodomites' or celebrated orchestrated raids on board the
shipss or in the harbours of the Sevilla-Cadiz metroplex. Instead, the
prosecutionn of 'sodomites' occurred only after someone had denounced
anotherr to the appropriate officials. Then, and only then, did the ship
officialss set the juridical apparatus in motion.
ll

CddizCddiz ano de 1698 causa escriptta de oficio dejusticia contra Juan Mole, Bartholomé Barres, ]u
BaptistaBaptista Pino, y Phelip Esmirle, sobre decisse, aver cometido todos, el pecado de sodomia co
JuanJuan Mole. AGI, Escribania, 1105 B, 80-81. Unlike the Mexico City sodomy cases, archivists in
Sevilla,, have only recently catalogued those prosecuted by the Audiencia de la Casa de la
Contratación,Contratación, thereby providing researchers with some of the earliest accounts of sod
prosecutionss during the Spanish colonial period. The contents of the majority of these texts,
unlikee other known sodomy cases prosecuted by secular and ecclesiastical tribunals in Spain
duringg its early modern period, remain shelved within the confines of the Archivo General de
IndiasIndias in Sevilla. As of late, writers have fairly well documented the history of colonial elites
off the family, and of 'heterosexual men and women'. However, the historiography of early
modernn Spain and colonial Latin America reflects a lapse in the written histories of
individualss considered on the liminal fringes of past societies.
^Garroie.^Garroie. Se llama también la muerte que se ocasiona de la compresión de las fauces por me
artificioartificio de un hierro. In, Diccionario de la lengua Castellana, en que se explica el verdadero
lala voces, su naturaleza y calidad, con las phrases o modos de hablar, los proverbios o refranes, y o
cosascosas convenientes al uso de la lengua. p. 29
3
AGI,, Escribania, 1105 B, 95i-96i. The scrivener underlined the words 'passed over the flames'
inn the original proceso.
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Thee recorded legal proceedings of a given case. They varied in length from 100 to more than
5000 folios per case.
5
M.. Sinha, Colonial Masculinity, p. 9.
Georgee L. Mosse, Nationalism and Sexuality.
7
Seee Prologue, footnote 37.
8
B.. Llorca, S. J., Bulario pontificio de la Inquisición Espanola en su periodo constitucional. The Reyes
CatólicosCatólicos revived the mediaeval institution when they received permission from Pope Sixtus
IVV in 1478 to establish the Spanish Inquisition. They sought a tribunal under their control,
excludingg intervention from Rome, and the power to name inquisitors in the cities and
diocesess of their domain. Sixtus IV hesitated but, finally capitulated and by bull of 1
Novemberr 1478, he authorized the crown to appoint Inquisitors with jurisdiction over
heretics. .
9
J.. H. Elliott, Imperial Spain, pp. 36-38. J. Lynch, Spain 1516-1598, p. 26. John Tedeschi,
"Preliminaryy Observations on Writing a History of the Roman Inquisition", pp. 232-49. The
Spanishh Inquisition instituted by the Catholic Monarchs in the late fifteenth-century differed
fromm the mediaeval Inquisition of the thirteenth-century. The mediaeval Inquisition, a special
courtt for the detection, trial, and punishment of heresy existed since 1233 when the Papacy
createdd it to combat the Albigensian heresy in southern France. Although instituted in
Aragón,, but not Castile, it never flourished. By the fifteent- century, it lay dormant until
Popee Paul III, in 1542, revived it to counteract Protestantism in Italy.. The Papacy exerted full
controll over the mediaeval Inquisition through the General and Provincials of the Dominican
Order.. The Inquisition, far from being a monolithic structure, experienced development and
changee in terms of organization, procedures, and definitions of the law, throughout its long
history.. Its two stages, mediaeval and modern, should not be conflated into a single
phenomenon.. Furthermore, while moral justice was impossible in a context where the
Catholicc Church felt, together with virtually all other secular and religious authorities on
bothh sides of the Alps, that it had the right, even the duty, to persecute those who had
differentt religious beliefs, legal justice in sixteenth century terms was dispensed by the
Romann Inquisition. Rome watched over the provincial tribunals, enforced the observance of
whatt was, for the times, an essentially moderate code of law, and maintained, to the extent
thatt a consensus existed, uniformity of practice.
10
Stephenn Haliczer, Inquisition and Society in the Kingdom of Valencia, 1478-1834, pp. 12-17. The
introductionn of the Inquisition in the states of the crown of Aragón was strongly opposed;
theree it was seen as an alien institution, an agent of Castilian intervention, and a possible
threatt to economic interests. In 1484 the cortes of Valencia denounced the new tribunal,
whichh had been operating in the eastern kingdom since 1481, as a violation of its fueros. The
actionn of Ferdinand in importing the Inquisition was resented by almost all senior officials,
partlyy because it was regarded as a new power in the land, partly because its initial impact
wass so severe. The tribunal received strong royal protection; Ferdinand made it clear that it
enjoyedd his personal backing and seems to have regarded it as an essential instrument of
centralization. .
"Ibid.,, p. 209.
i2W.. Monter, "Sodomy: the fateful accident", p. 288.
13
Inn North Castilla, the Chancellery in Valladolid functioned as the counterpart of its sister
courtt in Granada.
"Rosselloo and Bover Pujol, El Sexe a Mallorca. R. Carrasco, Inquisición y represión, pp. 39-41,
50-88.. B. Bennasar, VInquisition espagnole, pp. 339-344.; and R. Garcia Carcel, Herejia y sociedad
enen el sigh XVI. pp. 289-291. On 14 January 1505, King Ferdinand "the Catholic" granted
jurisdictionn over sodomy cases in Spain to the Spanish Inquisition. However, shortly
thereafterr he reversed his decision in a decree signed by the Council of the Supreme
Inquisitionn in October 1509. The decree stipulated that inquisitors should not proceed against
sodomitess in "the absence of other factors which constituted heresy". And finally, a breve, or
papall bull signed by Clemente VII in February of 1524 granted the inquisitorial tribunals of
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Aragónn —Barcelona, Zaragoza, Valencia, and Palma de Mallorca-- jurisdiction over sodomy
cases,, but without interfering with the laws of the local fueros, or municipalities.
15
J.. de Veitia Linaje, Norte de la contratación de las Indias occidentales; R. Antunez y Acevedo,
MemoriasMemorias históricas sobre la legislation y gobierno del comercio de los espaiioles con sus col
laslas Indias occidentales; Chaunu, Seville et I'Atlantique, viii, I, pp. 182-4.; Compendio de la arte de
navegar,navegar, de Rodrigo Camorano, astrólogo y matematico, y cosmografo de la Magestad Cathól
DonDon Felipe segundo Rey de Espana, y su catedratico de cosmógrafia en la casa de la Contratación d
laslas Indias de hi ciudad de Sevilla.J. Pulido Rubio, El piloto mayor de la Casa de la Contratación de
Sevilla.Sevilla. pilotos mayores, catedrdticos de cosmógrafia y cosmógrafos.
16
Inn Sevilla, the Tribunal consisted of a letrado/a judge with a formal degree in law, a public
prosecutor,, two scribes and other pertinent officials. On board ships, the Tribunal consisted
of:: the Captain General, who assumed the duties of judge; a court assistant; a scribe; and
otherr assistants or counselors. The sole judge on land or at sea rendered the verdict. One
couldd appeal a guilty verdict on board ships to the Tribunal on land. See, Juan Lopez de
Velasco,, "De la Casa de la Contratación de Sevilla, y cosas proveidas para la navegación de las
Indias,"Indias," In Geografia y description universal de las Indias, p. 45. Every ship sailing between
Sevillaa and the Indies registered its voyage with the Casa de la Contratación, which kept a
recordd containing a detailed account of the ship, its company, and the contents of its cargo.
Thee Casa regulated trade but it did not collect the almojarifazgo or customs collected at the
Spanishh and the American ends of the trade. The Casa, an administrative agency charged
withh regulating commerce between the peninsula and the new continent, controlled the
fleets,, shipments, and personnel involved in trade and colonization. The Casa functioned as
aa mercantile center destined to store the products exported from Sevilla to the Americas and
vice-versa.. It controlled all commerce with the Americas from the port of Sevilla. In addition
too the Audiencia, the Casa consisted of a Department of Government, a Ministry of
Commerce,, a school of Navigation, one of the largest in early modern Europe, and a Port
Police.. In 1508 it founded the post of piloto Mayor charged with certifying the other pilots who
sett sail to the Indies. Within its jurisdiction, the Casa regulated mercantile traffic, the
organizationn of the fleet, accounting for the gold and the administration of all goods brought
inn from the Indies. Its administration consisted of a treasurer, an accountant and a factor.
Sincee 1557 the functions of these three officials fell under the jurisdiction of a President.
Otherr functions such as a Lord Mayor, a jailer, a porter, and various advocates. By the
seventeenth-- century, 110 people held different posts. For further discussion see, J. Lynch,
SpainSpain 1516-1598, pp. 232-236.
17

Onn the logistics of the Casa's Tribunal see, J. Lopez de Velasco, "De la Casa de la Contratación
dede Sevilla, y cosas proveidas para la navegación de las Indias," p. 45. In the 'Indies,' the highest
rankingg representative of royal government was the Viceroy, appointed by the King, to
overseee the execution of colonial law and the maintenance of civil and military order within
theirr Viceroyalty. Spain initially divided the 'Indies' into two viceroyalties and a number of
subordinatee audiencias/tribunals. Nueva Espana/'New Spain created in 1535, comprised the
tribunalss of Santo Domingo, Mexico City, Guatemala and Guadalajara. The Viceroyalty of
Peru,Peru, established in 1542 included the tribunals of Panama, Lima, Santa Fe de Bogota,
Charcas,, Chile and Buenos Aires. In the eighteenth-century the Viceroyalty of Peru was
reconfiguredd to include two new Viceroyalties: Nueva Granada/New Granada with tribunals
inn Santa Fe, Panama, Quito and Venezuela and; Rib de la Plata /Precious Metal River
representedd the tribunals of Buenos Aires and Charcas. See, J. M. Ots Capdequi, El estado
EspanolEspanol en las Indias, pp. 45-65.
18
Thee Captaincy formed part of a group of Spanish galleons sailing back and forth on the
Atlanticc Ocean. On board, it housed its crew, soldiers, their supplies, and their military
equipment.. The Captaincy guided the entire fleet out of or into ports and it sailed ahead of
thee Admiral's Galleon. For description of the galleons see, C. R. Phillips, Six Galleons for the
KingKing of Spain. On patterns of immigration see: A. P. Jacobs, "Migraciones laborales entre
Espanaa y America. La procedencia de marineros en la carrera de Indias, 1598-1610," and,
Idem,, Los movimientos migratorios entre Castillo e Hispanoamérica Durante el reinado de Felipe III,
1598-1621.1598-1621. J. Lopez de Velasco, "De la Casa de la Contratación de Sevilla", p. 46.
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J.. López de Velasco, "De la Casa de la Contratación de Sevilla", p. 45.
2°Ibid.,, pp. 34-35.
21
Forr descriptions of the instruments see, M. van Harten, Instruments of Torture from the
MiddleMiddle Ages to the Age of Enlightenment.
^Popularr slang for the gallows. See, M. Rediker, "Liberty beneath the Jolly Roger" and D.
Dugaw,, "Female Sailors Bold".
^Ensanchez^Ensanchez de la segunda parte de las cosas que passan en la carcel reducidoz por Chabes vecino de
Sev[ill]a,Sev[ill]a, No. 70, 1592. AMS, Section II, Papeles del Senor Conde del Aguila, Tomo 3. Relación
dede las cosas de la carzel de Sevilla y su trato, No. 60,1591. AMS, Section II, Papeles del Senor
Condee del Aguila, Tomo 3. Efemerides de Sevilla, Cuaderno No. 1. AMS, Section Especial,
Papeless del Senor Conde del Aguila, pp. 11,33. "1567[.. .]en 29 de dicho ajustticiaron a Don
Alonsoo Henrrigues de Guzmón por el pecado nefando y a un mancebo con quien estando
presoo lo comettia[...] 1597[...] en lunes 28 de abrill el lie. Pedro Velarde Alcalde del Crimen
dee la Chansilleria de Granada[.. .]procedio contra D. Alonso Celles Gixon sobre la muerte de
Dftaa Ines de Guerara su muger defunta y sobre lo demas conttenido en su proceso: lo
condenoo aque fuese llevado por las calles püblicas de Sevilla[.. .]hasta el campo fuera de la
puerttaa de Jerez donde se le diese primero garrote y luego quemado por el pecado nefando[.
.. .]y en perdida de todos sus bienes; yba D. Alonso en mula de silla, vesttido de lutto y con el
suu paje con quien comettia el delitto con opa blanca en albarda a los quales dos quemaron en
ell quemadero de la Inquisition en tres deste mes de abril[.. .J1600 en 19 de abril quemaron
155 hombres juntos[.. .]por el pecado nefando".
22
*Ejecutoria*Ejecutoria del pleito contra Rodrigo de Orozco, vecino de Villaldemiro por el pecado nefando, ano
1498.1498. ARCV, Registro de Reales Ejecutorias, L126/13/14.; Ejecutoria a pedimiento de Catalina
dede Belunza, vecina de San Sebastian, ano 1503. ARCV, Registro de Reales Ejecutorias, Caja 181,
Exp.. 39.; Ferndn Dianez de hobon corregidor de la villa de Arévalo con Nuno de la Torre, boticario,
cristianocristiano nuevo, vecino de dicha villa sobre acusarle del delito de sodomia, ano 1514. ARCV, Pleitos
Civiless Quevedo Fenecidos, Legajo 315. Caja 1412-4, fol. 2.; Ejecutoria del pleito contra Agustin
Corco,Corco, Genoves por el pecado nefando, ano 1516. ARCV, Registro de Reales Ejecutorias, Caja 312,
Exp.. 30.; Camara de Castilla Memorials[.. .]sodomia[.. .Jcontra Juan Diaz, Granada, Francisco de
Pinela,Pinela, Francisco Logrono, 1531-1534. AGS, Camara de Castilla 203-6, 210, 217-32, 218-91,22192,223-66.;; Alonso de Buendia contra Tomas Grueso, intento de sodomia con un hijo de Alonso edad
dede ocho anos, 1572. AGS, Consejo Real de Castilla, A 205-8.; Proceso delfiscalde S[u] M[ajestad]
contracontra Fernando de Vera, corregidor de Murcia[.. .][y] Vera contra Maria Zuniga su mujer por la
custodiacustodia de su hija, ano 1595. AGS, Consejo Real de Castilla, Legajos 387,388,389.; Criminal
contracontra Ines Santa Cruz y Catalina Ledesma por prostitutas y bujarronas cuya operación ejecutaban
concon una cana enformade miembro viril, ano 1603. AGS, Camara Castilla 2557, Leg. 9.; Proceso
contracontra Nicolas de Ibarguen por el pecado nefando, ano 1616. ARCV, Sala de Vizcaya, Legajo 91203.;; Proceso contra Francisco de Uribe Aldecoa y Nicolas de hazagoitia por el pecado nefando, ano
1626.1626. ARCV, Sala de Vizcaya, Legajo 1363-06.

^Manuel^Manuel Arredondo Carmona, corregidor de Guipuzcoa sobre que se contengan los excesos que
cometencometen los ermitanos de la provincia de Guipuzcoa al solicitor limosnas y cometer actos de sodomia
enen contravencion de la regla de la orden de carmelitas descalzos a la que pertenecen, 1747. AHN,
Consejoss Suprimidos, Legajo 534/Exp. 2.;El fiscal con Francisco Guerrero de Malaga sobre
acusarleacusarle de abusos deshonestos, 1749. ARCV, Sala de Vizcaya, Legajo l222-02.;Sobre la
intromisionintromision de la Sala de Alcaldes de casa y corte en las causas de comicos especialmente contra
BaltasarBaltasar Diaz, comico y consortes Juan Palanco, corregidor de Madrid, juez protector de comediantes,
vecinovecino de Madrid, contra Marcos de Argaiz, alcade de barrio de BilbaoJ.. .Jtres causas contra Nicola
Setaro,Setaro, Italiano, autor de operas[...] Garbriel Lopez, actor y Baltasar Diaz, comico de la Compania de
EusebioEusebio de Ribera, 1773-1778. AHN, Consejos Suprimidos, Legajo 611/Exp. 6.;Elfiscalcon
NicolasNicolas Setaro de Napoles sobre acusarle de abusos deshonestos, 1774. ARCV, Sala de Vizcaya,
Legajoo 1203-03.;Elfiscalcon Miguel Rodriguez Serrano, soltero jornalero del campo; Rafael Rubio,
casado,casado, albanil y Manuel Gonzalez, casado esquilador, presos en la carcel de la Real Audiencia
ChancilleriaChancilleria sobre acusarles de haber cometido sodomia con Jose de doce anos tambien preso en dic
carcel,carcel, 1782. ARCV, Pleitos Criminales, Caja 336.1/339.1;E/yiscfl/ con Juan de Asua de Vizcaya
sobresobre acusarle de abusos deshonestos, 1783. ARCV, Sala de Vizcaya, Legajo 614-01.
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R.. Garcia Carcel, Herejia y sociedad en el siglo XVI, p. 288. B. Bennasar, L'Inquisition
espagnole,, p. 346. Periods of greater repression occurred in Valencia between 1530-1609
wheree the Inquisition prosecuted 178 men, and in Zaragoza between 1541-1580 where the
tribunall prosecuted another 155. In total, between 1540-1700 Valenicia=379; Zaragoza=791;
andd Barcelona=453.
27
R.. Carrasco, Inquisition y represión sexual, pp. 65-88.
^P.. E. Pérez-Mallaina, Los Hombres del Océano, p. 172.
^AGI,, Escribanfa, 1105 B, 101-101i.
30
Onee quintal equals an hundred weight.
311
AGI, Escribanfa, 1105 B, 98-100.
32
A.. Ouweneel, Shadows over Andhuac, p. 7.
»AGI,, Escribania, 1105 B, 52-52i.
^AGI,, Escribania, 1105 B, 1-3.
35
AGI,, Escribania, 1105 B, 78.
366
AGI, Escribania, 1105 B, 5-5i
37
AGI,, Escribania, 1105 B, 9.
388
AGI, Escribania, 1105 B, lOi.
399
AGI, Escribania, 1105 B, 52-53i.
«AGI,, Escribania, 1105 B, 101-101i.
4Ï
AGI,, Escribania, 1105 B, 58-58i.
42
Pérez-Mallaïna,, Los Hombres del Océano, p. 11. For a shabby translation of the
aforementionedd work see, C. R. Phillips, trans., Spain's Men of the Sea.
43
Onn population and Sevilla consult: Ladero Quesada, Historia de Sevilla; Dominguez Ortiz,
OrtoOrto y ocaso de Sevilla;
"Pérez-Mallaina,, Los Hombres del Océano, p. 12-13.
45
M.. Alemón, Vida del picaro Guzman de Alfarache, Vol. I, p. 40. "Sevilla era bien acomodada
paraa cualquir granjeria, y tanto se lleve a vender, como se compra, porque hay mercantes
paraa todo. Es partria comun, dehesa franca, nudo ciego, campo abierto, globo sin fin, madre
dee huerfanos ya capa de pecadores, donde todo es necesidad y ninguno la tiene".
rr routes included the Andalucia to Cartagena de Indias on the acutal coast of the
Colombiann Caribean and then north to Panama, namely Nombre de Dios or Portobelo and
thereafterr to Peru by way of the Pacific Ocean. The ships sailed to Spain usually in the
springg and early summer to avoid hurricanes and rough seas. They tended to sail back to the
Indiess in July or August once the threat of inclement weather in the area had subsided.
47
Pérez-Mallaïna,, Los Hombres del Océano, p. 13-19.
^Civitates^Civitates Orbis Terrarum. 1572-1618. Amsterdam. BNS
49
II owe this point to Ouweneel.
^Frayy T. de la Torre, Diario del viaje de Salamanca a Ciudad Real, Chiapas, 1544-1545,"[.. .]el
navioo es una carcel muy estrecha y muy fuerte de donde nadie puede huir aunque no lleve
grilloss ni cadenas y tan cruel que no hace diferencia entre los presos igualmente trata y
estrechaa a todos".
5l5l
ProcesoProceso contra Cristobal Maldonando en la mar navegando hacia La Havana, 4 octubre de 1
AGI.. Contratación 58."[.. .]Senor, soy yo algun hereje o algun malhombre que no pueda yo
salirr a donde otros pasajeros salgan a dormir porque hace calor[.. .]pues joden ellos, dejenos
buscarr a nosotros la vida[.. .]las pasajeras[.. .]se cabalgan de popa a proa arrimadillas,
dejennoss a nosotros cabalgar a donde hallaremos".
52
Pérez-Mallaina,, Los Hombres del Océano, pp. 167-169.
^Ordenanzas^Ordenanzas Reales, para la Casa de la Contratación de Seuilla, y para otras cosas de las
lala nauegación y contratación de elks, Valladolid, 1603. AGI.
54
Seee Rediker, Between the devil and the deep blue sea, 1987.
55
Pérez-Mallaina,, Los Hombres del Océano, p. 169.
^The^The Country Life Book of Nautical Terms, p. 02.02. Glory hole. Space into which miscellaneous
gearr or even litter from the deck are pushed out of sight.
57
Pérez-Mallaïna,, Los Hombres del Océano, pp. 158-162.
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^Libros^Libros prohibidos por el Santo Oficio que se entiende habra algunos entre espanoles para que los
comisarioscomisarios del distrito los hagan publicar y recoger de las partes a donde no habra llegado el catalogo
general,general, 1587. AGN. Inquisición, Tomo 140, No. 14.
^Pérez-Mallaïna,, Los Hombres del Océano, pp. 162-166. Prayer books included Libro de la
oracion,oracion, and Oratorio espiritual. In Flossantorum de Villegas wrote a history of saints and de
Illescaa in Pontifical, a history of popes. More literary works included Orlando and Amadis, two
chivalryy novels, La Araucana, an epic military poem, Diana, a pastoral novel, El cancionero on
traditionn and values. The historical text Repertorio presented a compilation of mediaeval and
earlyy modern laws. Flossantorum, Historia Pontifical and Oratorios all appeared on the list of
materiall prohibited by the Mexican Inquisition. See, AGNJnquisición, Tomo 140, Nos. 2, 7,14.
EdictoEdicto sobre libros prohibidos, 1600. AGN, Inquisición, Tomo 265, No. 2. See also the compilation
off F. Fernandez del Castillo, Libros y libreros, pp. 351-511.
^Escalantee de Mendoza, Itinerario de navegación, pp. 46-50.
6t
Paymentt included currency, reales de plata, pesos de plata, or in kind suchas food as part
off the salary, or a proportion of the proceeds on board. Other forms of payment included
bribess and contraband. The ranks of Admirals, Captain Generals, and masters at Arms first
emergedd in 1568 along with the organization of the first Armada. For a more detailed
descriptionn of these officers, other mariners, and their vernacular see, Pérez-Mallaina, Los
HombresHombres del Océano, pp. 84-128. van Beylen, Zeilvaart Lexicon, 1985. The Country Life of Nautical
Terms,Terms, 1978. Boudriot, The Seventy-Four Gun ship. Kamer, Het VOC Retourschip, 1995.
DiccionarioDiccionario Maritimo Inglés-Espanol, 1831. BNS
62
Pérez-Mallaïna,, Los Hombres del Océano, pp. 153-158.
^Pérez-Mallaina,, Los Hombres del Océano, pp. 33-60.
M
Onn the annual embarcations from Sevilla see Chaunu, Seville et VAtlantique, Vol .VI, p. 329.
^Vizcainoss usually formed the crew for war expeditions and the Andaluses represented the
majorityy crew on merchant ships. Perez-Mallaina, Los Hombres del Océano, p. 61. For a
detailedd version of migratory patterns see, Jacobs, Los movimientos migratorios entre Castillo e
HisponoaméricaHisponoamérica Durante el reinado de Felip HI, 1596-1621.
^Testimonio^Testimonio de vista y revista contra Juan Garcia, testigo falso. AGI. Patronato 254, No. 3,
Generall 2, Ramo 2,17-17vto., 19-20.
6767
ElEl Consejo de Indias a Sebastian Caboto, Toledo, 12 de noviembre de 1525. AGI, Indiferente
Generall 2495. "Senor capitan[.. .]somos informados como en la Armada va muy poca gente[.
.. .]y que los mas de los marineros que lleva son extrangeros de estos reinos[.. .]y segun que
dee esto tenemos nos parece que convendria que fuese mas gente[.. .]y que no fuese mas del
tercioo de los marineros extranjeros".
^Pérez-Mallaina,, Los Hombres del Océano, pp. 45-67.
^Relation^Relation de las personas que hanfallecido en la armada que el emperador nuestro Senor ha enviado al
descuubrimientodescuubrimiento del especieria de que es capitan general Fernando de Magallanes. AGI, Patrona
34,, ramo 11,1-1 vto.
^Lista^Lista de alardes y pagamentos de la gente de mar y guerra de las embarcaciones que componen la
armadaarmada del lugarteniente general Alvaro Flores, 1565. AGI, Contaduria, 468, No. 3. Gente de mar
muertamuerta de galleones, 1565. AGI, Contaduria, 468, No. 2,11.
?!! AGI, Justicia, 886,1565.
nn
InstrucciónInstrucción a los maestres de la Carrera de Indias, Sevilla 26 de marzo de 1568. AGI, Indiferente
Generall 2005.
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Chapterr Four
'Cotita'Cotita and the Antipodas
orr How a Cadre of Effeminate Sodomites Infested Hispania Nova with the
'Endemicc Cancer' known as the Abominable Sin Contra Natura
MilleMille regrets
SiSi je perdasis mon amy, pas
n'auraitn'aurait cause de rire, je I'ay si
longtempslongtemps servy, vray Dieu qu'en
voulezvoulez vous dire, II y a ung an et demy, que sur tous Vavoye
choisy. choisy.
ParPar ung matin m'y levai, dès
queque vy le souleil luyre. En nos
jardinsjardins m'en entray non pas
sanssans mélancolie. Et disoys tout a
partpart moy, quand mon amy
pourpouray voir?
MorteMorte suis. . .*

Whenn Juan de Correa, aged "over seventy years" appeared before His
Majesty'ss High Court in 1656 Mexico City, the "old Mestizo", continuously
deniedd ever having committed the 'nefarious sin against nature'. But the
Lordd Magistrate persisted in his interrogations of Correa and the 'old
Mestizo'Mestizo' finally admitted that he had committed the peccato contra natura "for
overr forty years with many persons" whose names he also revealed. The
surgeonss of the Mexican High Court, in fact, "proved that Correa had
committedd sodomy since the age of seven". Correa so "lamented the past",
thatt he "applauded" the fact that "the millennium as soon drawing to an
end"" for not as many men "took pleasure with him in the present century as
theyy had in the past millennium" or "before the great inundation of the city"
whenn he still esteemed himself as a "pretty fine young girl". Correa had then
"dressedd like a woman along with the other men and boys" he had referred
too in his deposition before the High Court. Furthermore, Correa had taught
"hiss skills to the men and the younger boys" as they enjoyed "great pleasure
amongstt themselves when they committed the nefarious sin". Correa often
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hostedd 'parties' for his guests at his house and had spent the proceeds of his
entiree "estate on these gatherings". "Although an old man", Correa "still
consideredd himself a beautiful young girl" and reminded the boys that "one
shouldd eat" men just like one "ate a frog: from the waist downwards". 2
Correaa and his comrades no longer ate human meat, but they could sure
hostt a 'party' much to the chagrin of colonial authorities in Mexico City who
had,, with great zeal, sought to exterminate the practices of anthropophagy,
humann sacrifices, and sodomy in the Indias throughout the early modern
period. .
Thiss chapter asks how the 'just causes' of Spanish imperial rule, its
perceptionss of 'manliness' and by extension perceptions of sodomy,
promptedd changes in the representations or textual constructions of
sodomitess in Hispania Nova. In the Spanish peninsula, authorities defined
sodomyy as a 'crime and sin' against God and usually associated its practice
withh the 'other' or foreigners. The peninsular moralists dedicated folio after
folioo to the physical, raw abominations of the act as they sought to prove its
detestablee and nefarious nature. However, in New Spain, colonial officials,
jurists,, theologians, and other writers began to associate sodomie with
notionss of effeminacy, the diabolic, anthropophagy and inebriation as but
somee of the signifiers linked with perceptions of the pecado nefando. In early
modernn New Spain, historians, chroniclers, and theologians collectively
assumedd an inherent linkage between these multiple cultural constructs and
inn so doing, they offered one more 'just cause' for the permanence of
coloniall rule in the Indias. The power of 'letters' provided the Spanish
Monarchyy with one more repressive mechanism in its pursuit of colonial
dominationn of New Spain. As in the peninsula itself, imperial-colonialist
politicss significantly influenced perceptions of sodomy in early modern
HispaniaHispania Nova. Throughout the early modern period, the imperial politic
Spainn altered and exploited categories of 'manliness' or 'sexualities' in its
attemptt to impose one more 'just cause' for the legitimation of Spanish
coloniall rule.
Thiss chapter also exposes how those who directly participated in the
colonizationn of the Indias since 1492 and up until the 1657-58 sodomy
prosecutionss in Mexico City, the last of said prosecutions in Habsburg New
Spain,, re-represented the recurring 'effeminate' sodomite on the historical
landscapee as just another motive for colonial domination. Consequently, I
havee examined the Spanish discursive descriptions of sodomie in Hispania
NovaNova found in the writings of the clergy who wandered about the Mexican
countrysidee or in relations written by Hernando Cortéz and other
'conquistadores'.'conquistadores'. Official royal historiographies, trial records, po
manuscriptss written by 'indigenous' chroniclers and the correspondence of
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coloniall officials, make up the primary sources of material for the findings
presentlyy discussed in this chapter. The authors of these various
manuscriptss all directly participated in or had some strong affiliation with
thee 'discovery, conquest and colonization' of the Indias. The chroniclers of
indigenouss blood extolled the virtues of the preColombian societies while
thee Spanish tended to praise the accomplishments of the conquistadores and
Christiann values. The reading of these particular sources has evoked a
singularr interpretation on how an evolving Spanish 'imperial formation'
distortedd perceptions of sodomy in early modern México for purely
political-religiouss gain. In the midst of this distortion, the sources, especially
thee reports written by colonial scriveners, offer the reader but a glimpse of
howw sodomites in the metropole of México contested and usurped Spain's
earlyy modern sexual-political paradigm.

MiMi Vida, Mi Amor
Thee secular High Court of the Viceroyalty of New Spain proceeded against
Correaa and successfully prosecuted another eighteen men and boys— all
accusedd of having committed the 'crime and sin of sodomy'. The High Court
accusedd and ordered the apprehension of another one hundred and three
menn in an unprecedented, brutally repressive pogram and the active pursuit
off sodomites in the early modern metropole of México. The 1657-58 sodomy
prosecutionss in Mexico City represent the only surviving historical accounts
off this nature between the time of the Spanish 'conquest' in the early
sixteenth-centuryy until the late eighteenth century, when the Mexican Holy
Officee of the Inquisition assumed jurisdiction over 'sexual crimes'.3 In 1657,
thee colonial authorities had finally uncovered a web of sodomites in the
metropole—— something historiographers had assumed and written about
forr about a century and a half. During his interrogations, the incorrigible
Correaa must have whet quite some appetites.
What'ss more, revealed Correa, "he, along with other older men" had
oftenn hosted many a 'party' for "other men and boys". The revelers
frequentedd a house in the neigbourhood of San Juan de la Penitencia, along
thee peripheral walls of Mexico City. The men and the boys hosted their
"receptionss like women" and they referred to each other as "ninas". These
"girls"" had each assumed a pseudonym—they had appropriated for
themselvess the names of the "most beautiful women in Mexico City". The
menn knew Correa as 'la Estanpa' the name of a "very graceful lady who had
livedd in the city". At the parties, the "men danced and they presented each to
thee others as gifts" after which they "committed the nefarious sin". Correa,
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"hiss cape lowered and worn around his waist, sashayed from side to side as
hee danced with the others" only to stagger and complain that "he felt
overcomee by fits of the mother".4
"Myy love, my soul", uttered those in attendance, as the men and the boys
offeredd la Estanpa with "chocolate to ease his pain" and bathed him with
otherr "tender expressions of comfort" as well as "endearing, soft, and
amorous"" syllogisms.5 By the time colonial authorities employed the
aforementionedd descriptions of Correa and his comrades involved in the
1658-588 sodomy cases in México, these perceptions had already differed in
contextt and scope from the earlier descriptions of sodomites in the
peninsula.. The seventeenth century depiction of Mexican sodomites had
alsoo differed from some of the earliest representations of sodomites in the
Indias. Indias.

Emasculatedd Aged Meat
Christopherr Columbus recorded some of the earliest descriptions of Indios.
Subsequentt Spanish court-appointed historiographers, chroniclers and
theologianss would later embellish these portraits, in spite of the fact that
somee of them had never set foot in the Indias or never had the privilege of
actuallyy meeting an Indio in person. In the wake of promulgating their
fabricatedd discourses of sodomie, these early modern writers initially
describedd all Indios as sodomites who engaged in anthropophagy and
practicedd human sacrifices—a dominant view held by the Spanish
intelligentsiaa throughout Spain's colonial occupation of Hispania Nova.
Inn a letter to the Catholic Monarchs dated 16 October 1492 Colombus
describedd the Indios of Santa Maria as "somewhat more disposed to Spanish
occupationn than their counterparts in San Salvador". "The women", wrote
Colombuss "at the very least wore a little piece of cotton", albeit "one that
barelyy concealed their natura". On the island beach of La Tortuga, Colombus
hadd encountered "two Indios who lacked pieces of flesh on their bodies for
thee cannibals had bitten them off and eaten them piece by piece".6
Butt in Espanola, Colombus saw "many naked men carrying bows and
arrows,, one of which looked quite different from the others". This Indio, in
particular,, "displayed different actions. He had painted his entire face with
carbon,, his very long hair gathered and tied behind his head" on which he
woree a hair net "filled with many papagayos plumes". Colombo recalled
thesee Indios as "a bit fatter than those he had seen earlier, they bore no arms
andd acted in a cowardly way". "One thousand of them", boasted Colombus
too the Monarchs "could not possibly defeat three of us". In fact, he found
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theirr temperament so "docile" that one could "easily order them around, and
compell them to sow crops and undertake other necessary chores". They
shouldd also be forced to "construct villas, and taught how to dress properly
inn accordance with our customs", recommended Colombus. These and other
Indios,Indios, like the Caribs, "all had very vile customs and amongst others, they
atee their fellow men".7
Columbuss not only provided the peninsulars with some of the very first
representationss of the Indios, but he also recorded some of the earliest veiled
referencess that link perceptions of sodomy in the Americas with
anthropophagy,, docility, and cowardice. In an era when the 'unspeakable'
reignedd supreme, descriptions such as 'vile customs' sufficed as an adequate
signifierr to depict the 'sexual' appetites of a different 'other'.
Twoo years later, in 1494, Colombus' physician Diego Alvarez Chanca
sentt a letter to Sevillan legislators in which he described their second
voyagee to the Indias, and in particular, elaborated on Colombus' depiction of
thee Caribs. "When the Caribs captured boys", wrote Alvarez Chanca, "they
cutt off the boy's members and removed all their manly organs". These
emasculatedd boys developed "feminine characteristics and the Caribs used
themm for the practice of sodomy much like the Arabs enjoyed their young
menn as eunuchs and bardajes". "Once grown men, the Caribs killed them and
atee them" for they preferred the taste of "aged meat to that of boys or
women".8 8
Alvarezz Chanca's first reports also suggested a link between sodomy,
notionss of effeminacy and anthropophagy in the Indias. He also became one
off the first travelers to the Indias to "confirm that anthropophagy existed
amongstt the Indios, albeit a discriminating practice for they differentiated
betweenn the taste of human flesh according to age and sex". Furthermore,
Alvarezz Chanca also accounted for religious motives and the consumption
off human meat amongst the Indios on the American continent as precursors
off sodomitical cultures.9 Eventually, other fantastic first-hand accounts of
thee Indios and sodomy soon began to circulate in the peninsula.
Byy the time Pietro Martire D'Anghiera, wrote De orbe novo decades in
15111 and Opera legatio babylonica de orbe novo decades octo opus epistolarum in
1516,, the Spanish Monarch had already accumulated a number of 'firsthand'' accounts of the Indios and their sexual habits. D'Anghiera, an Italian
physician,, arrived in Spain in 1487 and thereafter became a favourite of
Isabel.. As the court-appointed Councillor of the Indies, the doctor gained
personall access to some of the earliest 'first-hand' description on the Indios
writtenn by navigators, explorers, and other men traveling throughout
America.100 Although D'Anghiera never set foot in the Indias, he used these
chronicless to produce the first European published texts on the Indios and
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theirr cultures. Opera and Decades, translated into English, Dutch, French,
andd Italian set the tone by which subsequent historiographers and
theologians,, armed with the power of letters, fined-tuned virulent
discursivee harmonies on the Indios and their 'sodomitical' cultures.
Inn De Orbe Novo, D'Anghiera narrated a group of events that had taken
placee during the 1513 exploration of Quarequa in the isthmus of Panama by
Vascoo Nunez de Balboa. During these explorations, wrote D'Anghiera,
"Vascoo Nunez de Balboa came upon a King's house infested with the most
abominablee and unnatural lechery". Nunez de Balbao had witnessed a
"King'ss brother and other younger, supple men, effeminately dressed in
women'ss apparel", and whom the brother "abused with preposterous"
temerity.. Not amused, Nunez de Balboa had "commanded forty of them to
bee fed to his dogs". When the other islanders received notice of the severe
punishmentt the Spaniards had inflicted upon that "filthy kind of men" the
Indios,Indios, "spontaneously and violently, sought out all others they knew to be
infected"" with this "pestilence" for after all, conceded D'Anghiera, these
IndiosIndios also exhibited a "natural hatred of an unnatural sin". D'Anghiera had
nott despaired, for "this stinking abomination" had not yet filtered
downwardss to "infect the common man". In that part of the world, "only the
nobless and gentlemen exercised that sort of desire". The "Indios knew that
sodomyy gravely offended God and that such vile deeds prompted the
"thundering,, lighting and tempests that so often troubled them, or the
overflowingg waters which drowned their fruits having caused famine and
diseases".11 1
Independentt of whether or not, Indios in the Americas considered
sodomyy an 'unnatural sin against God' or whether their concept of 'sin'
mirroredd Spanish Catholic dogma, D'Anghiera's discursive portrait of
sodomiticall culture amongst the Indios strongly mimicked the sexo-politico
discoursess of sodomy elaborated by the early modern Thomists and the
Spanishh Second Scholastic. Our learned doctor transposed the biblical story
off Loth and God's angels in Sodoma into the imagination of the Indios who
livedd on the sandy beach shores of sixteenth century Panama. D'Anghiera's
depictionss of sodomy as an infectious pestilence that could spread its
contaminationn amongst a subject population echoed the words of Fray De
Leónn and the cleric's own suspicions of a similar plight in the prisons of
Sevilla. .
Whetherr 'men of letters' sailed by sea or by quill, they re-enforced
historicall and literary depictions of so called 'differently others'- a
xenophobicc genre of writing privileged in fifteenth century Spain especially
too buttress notions of Empire and concoct just causes of domination against
thee likes of Moors, Jews, sodomites, or emigres. The 'men of letters' and
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theirr perceptions of sodomy in New Spain quickly evolved to explain its
practicee amongst an entire subject population, one completely consumed by
itss addiction to the flesh, thus providing the Monarchy with a 'just cause' for
dominationn and occupation— a theme proposed at the dawn of the
sixteenth-centuryy by Hernando Cortes.

Alll Phallic-centric Sodomites
Hernandoo Cortes had studied Latin for two years in Salamanca before he
departedd for Santo Domingo where he set foot in 1504. In his first 'relation'
onn the Indios of New Spain, actually written by the town council of Veracruz
inn 1519 but nonetheless attributed to Cortes, our learned fellow informed
Charless V that, "the children, men, and women kill and offer sacrifices to
theirr Gods". "And Your Majesties", he wrote, "we have come to know, for
certain,, that they are all sodomites and practice that abominable sin".12
Thee early explorers also recorded having witnessed pictorial or artistic
representationss of sodomitical practices in New Spain. A 'genteel Italian
man',, later known simply as the 'conquistador anónimo' who had
accompaniedd Cortes to México, recalled that "particularly in Panuco, the
IndiosIndios worshipped a man's member", so much so that the Indios had "erected
thee sculpted phallus in their temples and in the public squares". The
sculptedd figures had depicted both "men and women in various positions of
sodomiticall pleasure". The genteel writer described the men of Panuco as
"grandiosee sodomites, cowards, and often totally inebriated". The
anonymouss gallant found "the multitude of methods employed by the men
too satisfy their abominable vice as almost too incredible to believe" or even
tooo "unspeakable" to describe.13
Thee Indios had, off course, "informed" the 'anonymous gallant' that the
"devill within their idols had possessed them and instructed them to sacrifice
theirr fellow man, rip out their human hearts and offer the hearts, as well as
thee blood taken from the tongue, the ears, the legs, and the arms, all to the
idols".. Amongst other "notorious facts", the astonished gallant recalled,
"manyy of them volunteered to be sacrificed, for they actually thought it
savedd their souls". "Everybody in Nueva Espana also ate human meat",
relatedd the gallant. The Indios "so esteemed it, above any other type of
meat",, that they sometimes "simply went to war, risked their lives only to
killl someone and eat him". At the end of the day, thought the esteemed
gentleman,, "all the inhabitants of New Spain and those of other adjoining
provincess ate human meat, they all commonly practiced sodomy and they
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drankk in excess". And "like the Moors, these Indios had many wives and
movedd around like the Arabs" concluded the 'anonymous conquistador1.14
Thee excessive consumption of alcohol and the practice of sodomy must
havee prompted Isabel of Portugal, in the absence of Carlos V, to dictate a
Royall Edict to the Magistrates of His Majesty's High Court in Mexico City.
Isabell understood that the Indios concocted a "particular type of wine
knownn as pulque1', a drinkable substance derived from the aguave plant and
"fermentedd with a root" to obtain a greater concentration of alcohol. The
ToltecToltec Queen Xochitl had first mixed this inebriating cocktail in the Mexican
highh plateau about 950 AD.15 Pulque, "ill-served God", wrote Isabel, for it
causedd "inebriation and propelled the Indios to unleash" unwanted practices
suchh as their "human sacrifices, and vices of the flesh", in particular, the
"nefariouss sin". In 1529, the Catholic Queen ordered the magistrates to
"prohibitt the planting of the root" or at the very least "to prohibit its use in
thee fermentation of the wine".16 Alcohol, however, did not constitute the
onlyy problem faced by colonial authorities as they sought to eradicate
sodomyy from the Americas.
Inn the mid-sixteenth century, Bernal Diaz del Castillo, another
historiographer,, had also seen "sodomy scenes carved into the architecture
off many buildings".17 The explorer Fernandez de Oviedo also witnessed
"sodomisticc art depicted in gold jewelry, some weighing around 150 grams".
Bothh the genteel 'conquistador' and Diaz del Castillo described "a great
numberr of statues in a forest-like setting", a sort of contemporary artistic
installationn "of various sculpted sodomitical positions". The erotic
representations,, also seen in pottery, included representations of "vulvas,
thee virile member, coitus, male masturbation, sodomy between men and
women,, sodomy between men, or between women, fellatio, cunnilingus,
andd sex with animals".18
Anotherr soldier named Juan de Grijalva, had also witnessed the "phallic
sculpturess as he traveled throughout New Spain. Grijalva had witnessed
"amongstt some trees, a small idol made of gold and another two men
carvedd out of wood, one penetrating the other a la Sodoma, and another
sculptedd figure made of baked earth which depicted a figure with both his
handss on his circumcised member, just like almost every Indio in Yucatan".
Thiss particular encounter had disgusted the Spaniards for they "thought it
filthyy and cruel". In "Nombre de Dios, as well as in many other places",
Grijalvaa and other explorers had seen "men who dressed and laboured like
women".. They had also come upon both "male and female public bawdy
houses". 199 In short, these men had witnessed a pitiful waste of gold and the
entiree gambit of early modern Spanish sexual impropriety.
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Byy the first quarter of the sixteenth-century, chroniclers had etched
descriptionss of the Indios of New Spain as a 'phallo-centric culture' and
intertwinedd perceptions of sodomy with effeminacy, the diabolical,
anthropophagy,, inebriation, cowardice and bawdy houses. The writings of
Colombus,, Chanca Alvarez, D'Anghiera, Cortes and those of the genteel
'conquistador''conquistador' made up the earliest canon of writings on the Indios, a genuin
tourtour de force on sodomitical cultures in the Indias, which subsequent
theologianss and historians cleverly embellished as just causes for their own
politicall inclinations.

Filthyy Hogs Deserved Domination
Initially,, Spain invoked its thirteen century Siete Partidas to legitimize its
'rightss to conquest' of the Indias based solely on the notions of 'discovery
andd settlement'. In 1493, Pope Alexander VI, a Spaniard by birth, confirmed
Spain'ss 'moral' legitimation of 'conquest' and granted the Monarchs the sole
legall rights to most of America Septentrionalis based on a temporal rule of the
Papacy—onee that allowed for the conversion of the infidels to Catholicism.20
Thee dispute over Spain's legitimacy over the Indias earnestly began in
15133 when King Fernando asked a commission of theologians and lawyers
too discuss the matter. This Spanish view of Indios as 'unfit men' who lacked
thee 'ability to reason' had presupposed a tragic-comic paradox for the
enlightenedd early modern Spanish moralists, for 'savages' could not receive
thee Christian sacraments. If the Spanish Monarchs had wished to spread
Catholicismm throughout their newly discovered territories, they found
themselvess forced to rule in favour of some form of 'indigenous'
consciousnesss or state of reason, yet one that allowed the Monarch access to
thee land, the wealth, and even power over the Indios themselves.
Thee commission indeed drafted the first piece of colonial legislation on
thee matter titled the Laws of Burgos of 1513 and ruled in favour of Indian
consciousness,, thus apt for conversion to Catholicism. While debating the
issue,, the commission had qualified Spain's claim over the Indias, a dispute
thatt became the object of a prolonged contention amongst historiographers,
theologianss and other Royal Councils until the end of the eighteenthcentury.21 1
Inn 1525, the Council of the Indies commissioned Fray Tomes Ortiz, a
Dominicann Bishop who resided in Tierra Firme, to write about the Caribs-- a
groupp of Indios prevalent around the northern coast of South America.
Ortizz responded by writing a most scathing critique of Caribs and their
culturall attributes. In his report dated that same year, Ortiz emphasized
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threee cultural attributes of the Caribs: they ate human meat; practiced
'unnaturall sexual' acts and consumed inebriating drugs. They also
"shamelesslyy walked around naked" and "more so than any other nation"
knownn to Ortiz, the Caribs wallowed in the "bestial vice of sodomy". The
Dominicann fray likened the Caribs to mules, somewhat "lazy and stupid".
Thee "mad" Caribs often "cruel and vindictive" also "lacked reason". Whether
depictedd as "untrustworthy, thieves, or necromancers" reasoned Ortiz, these
"sorcererss ate lice, spiders, and worms". These "cowardly filthy hogs",
concludedd Ortiz, simply "possessed no skills whatsoever and they lacked
thee fabric of men". What's worse, wrote Ortiz, the Carib men did not sport
"anyy beards", instead, they "plucked out whatever hair grew on their entire
heads".22 2
Thatt same decade, Gonzalo Fernandez de Oviedo, who in 1526
supervisedd the gold smelting in South America mines, also confirmed the
"naturall inclinations of the Indians to anthropophagy, sodomy, incest and
suicide".. Originally born in Madrid, Fernandez de Oviedo, as a young page
hadd served the Duke of Villahermosa- himself later burned for sodomy by
aa court in Madrid. In 1514, as Fernandez de Oviedo roamed around the
coastt of Tierra Firme, a couple of Indios gave him some gold to smelt. Some
off the Indios wore "gold jewelry that depicted one man mounted on top of
anotherr in that diabolic and nefarious act of Sodoma", remarked our
chronicler.. One of these pieces of jewelry depicted a "devil made of jewels
andd gold". Albeit "hollow, the well carved artifact weighed some twenty
pesospesos of gold". Fernandez de Oviedo wrote one of the earliest 'official
histories'' of America which emphasized the "aberrant nature" of the
Americann Indian's sexuality and brought the issue well within the gaze of
thee Spanish court.23
Thee conquistador reported having seen a cacique named Behechio in
HispanolaHispanola with over "thirty wives not only for natural use" as most com
marriedd men would have. The cacique used his wives "for other bestial and
nefariouss sins". Cacique Goacanagari also possessed several women with
whomm he "congregated with, just like snakes do" noted Fernéndez de
Oviedo.. Apparently, Goacanagari had learned to consume this "abominable
audacityy from the snakes themselves— but these Indios are much worse for
naturee had not provided the snakes any other form to engender". The 'Indios
off this entire Kingdom imitated the nefarious and filthy crimes perpetuated
byy the infamously vile Goacanagari".2* The common man in Hispania Nova,
SantoSanto Domingo, and Tierra Firme", wrote Fernandez de Oviedo, "knew man
Indios,Indios, both men and women to be sodomites and they believed sodomy
existedd quite commonly in these parts".25
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Fernandezz de Oviedo described the Indios of the northern coasts of
Southh America as "cruel and abominable sodomites who ate human meat
andd shot poisoned arrows".26 In "many parts of Tierra Firme, the high priests
publiclyy lived in nefarious concubinage with young boys", something our
historiann described as a "common practice amongst the Indios".
Thee boys "assumed the role of patients for their priests". They "wore a
typee of woman's dress or a short-like cotton skirt worn by the Indias to cover
themselvess from the waist to the knees". The boys also wore "bracelets and
otherr adornments or trinkets traditionally worn by women". These young
menn "did not bear arms nor performed other manly functions but rather
occupiedd themselves with the daily household trades such as sweeping or
washingg and other female labours". The women themselves "loathed these
camoyoas".camoyoas". However, "seldom did the women ever utter a word about these
men",, and "when they did speak out, they spoke only to Christians, for they
aree very submissive to their husbands".27
Thee Indios of Tierra Firme permitted the "patient" or the "man who
assumedd the position of woman in that bestial and excommunicable act", to
wearr the apparel of women and to assume their domestic functions. All the
men,, "unaware of decency or shame, covered their naturas".28 In their
attemptss to justify Spain's imperial politics, Ortiz and Fernandez de Oviedo
nott only reported that sodomites in the Americas looked differently or
lackedd reason, but they also linked notions of sodomy with madness,
hallucinogenicc drugs, incest, suicide, concubinage and with specific 'gender'
roles—thee patient or the actor—for its consummation.
Bothh historiographers attributed the "socially accepted bardajes to most
IndiosIndios and their cultures". Like D'Anhgiera, Fernandez de Oviedo described
sodomyy as a universal practice, especially, amongst the power holding
Indios,Indios, though they too considered "it a sin punishable by the Gods".
However,, 'sinners' never go unpunished, must have thought Fernandez de
Oviedoo when he wrote how a "just God had infected them with syphilis", a
diseasee the Indios "suffered when they committed such vileness as
sodomy".29 9
Again,, historiographers perpetuated the notion of widespread disease
associatedd directly with the practice of sodomy as they also began to
introducee newer perceptions of sodomy in the colonial context— inebriation,
forr example, suggested early modern moralists, also led to loss of reason
andd to fits of lustful behaviour. For Fernandez de Oviedo, jewelry and men
dressedd as women also constituted another dimension of sodomirical
genre.30 0
Futuree chroniclers further elaborated on the Indios11 propensity to dress
likee women.
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LosLos Amarionados and Other Fantastic Fables
Uponn his return to the Spanish Court in 1537, another explorer, Nunez
Cabezaa de Vaca received great acclaim for his chronicles on the Indios of
Neww Spain titled Naufragios. In 1540, the Crown named him governour of
RioRio de la Plata as a reward for his service to the Empire. Cabeza de Vaca's
expeditionn left Spain in 1527 and arrived in Mexico City in 1536. Curiously
enough,, Cabeza de Vaca recorded many instances of cannibalism amongst
thee Spaniards as they made their way from the northern part of México into
thee interior, however, he did not mention its practice amongst the Indios he
mett during his journey. Perhaps, other more interesting things had captured
hiss imagination.
Ass he made his way South along the Texas coast, Nunez Cabeza de Vaca
describedd having witnessed,
"diabolicc practices[. . .]a man married to another man, amarionados or effeminate,
impotentt men who dressed like women and performed womenly functions,
however,, they did shoot the bow and arrow and could support heavy loads of
weightt on their persons. We saw many amarionados, although taller and more
corpulentt than the other men. Many of these effeminate men practiced the sin
againstt nature". 31

Byy the mid sixteenth-century, this and many other more fantastic fables
aboutt the Indios and their sodomy in New Spain had littered the tales
writtenn by historiographers, theologians and chroniclers. The Aztecs, for
example,, "ate snakes and lizards". They possessed "no beasts of burden and
noo ploughs. Instead they used a long wooden stick to poke through the
earthh and sow their seeds". They had "spilled great amounts of human
bloodd for the Gods as they sacrificed their fellow men, tore out their hearts,
andd then ate the men". These "heathens acquired property through bartering
andd their currency consisted of cocoa beans kept only for a limited time for
theyy quickly became rancid and lost their initial value".32
Consequently,, the Spanish Crown had legitimized its occupation of the
IndiasIndias based primarily on the just cause to re-orient a "different culture and
itss customs, most notably- anthropophagy, human sacrifices, and
sodomy".333 In this sense, the "conquest of México could simply have meant
ann extension of the Spanish reconquest of the infidels represented then by
thee Moors". The early modern moralist had long associated the Muslims
withh sodomy, a 'natural phenomenon' they attributed to 'others' and a
discoursee they employed against the Indios.3*
Duringg the second quarter of the sixteenth-century, a second wave of
writerss began to expand on the earlier perceptions of sodomy in the Indias
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byy suggesting that sodomitical practices caused the spreading of diseases
suchh as syphilis, and that inebriation did in fact function as a precursor to
'nefariouss vices'. These writers also perpetuated the idea of an inherent
relationshipp between sodomitical practices in the Indias and institutionalized
'effeminacy',, in particular boys dressed like women who performed
'womenly'' trades or those who married other men, as yet another dimension
off their discursive notions of sodomie.
Historiographerss also described institutionalized pederasty amongst the
priestss and their boy concubines. This group of writers had introduced new
attributess of sodomitical cultures, such as the wearing of jewelry as
observedd by Fernandez de Oviedo, or the use of 'inebriating drugs' and the
rampantt practice of sodomy between men and women.
Finally,, early modern historiographers directly linked sodomy in the
IndiasIndias with the practice of incest or suicide. As in the peninsula, these
descriptionss prompted them to invoke divine and natural law as
justificationss for Spain's colonialist politics.

Divine,, Natural Law
Notwithstandingg the violent discourses of sodomy or of 'others' as a just
causee for Spain's colonial domination, Pope Paul II issued two bulls in 1537
whichh granted the Indios of the Americas the status of "reasonable"
creatures.. His papal bulls directly contradicted the papal rights granted
Spainn in 1493. But, in 1539, Pope Paul II revoked the sections of the bulls
whichh questioned Spanish hegemony over the Indias granted by Rome in
1493.. Subsequently, the Council of the Indies prevented the distribution of
15377 papal bulls in the Indias. Despite the censorship imposed by the
Councill of the Indies, court-appointed historiographers, theologians and
otherr chroniclers continued to debate Spain's legitimate right to its
dominationn of the Indias in the early modern period.
Juann Ginés de Sepülveda, the official historiographer of Charles V, for
one,, opposed any talk of 'reason' amongst the Indios. Ginés de Sepülveda
buttressedd his arguments, invoking the words of Aristotle's Politica which
arguedd that those of "superior intelligence, by nature, could rule and
subjugatee others for nature condemned those of inferior reason to the plight
off plebeians". "Those with superior intelligence are by nature the rulers and
lordss of others while those with deficient judgment are by nature serfs",
wrotee Ginés de Sepülveda, who thought it better for the Indios to serve
underr servitude or the colonial system of encomienda?5 Other
historiographerss disagreed with Ginés de Sepülveda.
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Inn the sixteenth century, it seemed that Spain had come to see the age of
itss "greatest theologians".36 Some theologians evidently took that to heart
andd dominated the debate over whether or not the Indios possessed the
abilityy to reason. Throughout the early modern period theologians had
appropriatedd for themselves the privilege of representing notions of Vir, a
processs inextricably linked to the politics of imperialism. In 1537, Francisco
dee Vitoria, reminded his audience that these issues remained much "too
importantt for lawyers or casuists to determine" their outcome. Vitoria, like
manyy of his counterparts regarded theology as the 'mother of sciences',
whosee domain encompassed everything governed by 'divine or natural'
law,, rather than human law or 'jurisprudence'. As a university professor at
Salamanca,, Vitoria and two generations of Spanish theologians and jurists
becamee known as the 'Second Scholastic' or in a parochial sense as the
,'Schooll of Salamanca'.
Vitoria,, a Thomist at heart, attacked Luther as an 'impious heretic' for
readingg the scriptures sok grammatica, or without the aid of scholastic
theology.. The Second Scholastic regarded the humanists as the 'new
grammarians'' and proposed that humanist textual scholarship on the bible
ledd to the "slippery slope of Protestant heresy". Vitoria looked upon
Erasmuss as a "jumped-up grammarian meddling in affairs he did not
understand".. The Salamantinos also dismissed Lorenzo Valla, the founder of
humanistt biblical humanism as a charlatan- all "heretical modernists". In
doingg so, Vitoria reinforced Aquinas' argument that men possessed "natural
rightss as a consequence of God's law, not of God's grace".
Contemporaryy historiographers Pagden and Lawrance have described
Franciscoo de Vitoria as one of the most influential political theorists in
sixteenthh century Catholic Europe and the scholar who resolved, once and
forr all, Spain's legitimate claim to colonial domination over the Indias.
Vitoriaa published nothing during his own lifetime. His students, he stated,
alreadyy had too much to read. Instead, as Prime Professor of Theology at
Salamanca,, Vitoria delivered a series of relections or 're-readings' to an
academicc audience. These lectures constituted some of the most influential
textss arguing in favour of Spain and Empire in 1537, a pivotal year for the
defensee of the Spanish Monarchy and its colonial undertaking.
Inn his lecture entitled 'De los Indios recientemente descubiertos', Vitoria
deliveredd twenty-four monologues "undertaken not to argue about the
truth,, but to explain it". As a strong defender of the Castillan Monarchy and
thee theory of papal power grounded in natural law, he belonged to a long
traditionn of Spanish thought that adhered to the defense of ritual
legitimationn when confronted by moral issues such as the recently
discoveredd Indios.37 Vitoria turned to his life-long affinity for divine and
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naturall law as he methodically argued in favour of Spain and Empire over
thee 'barbarians'.38

Onn Barbarian Princes
Vitoria,, especially in 1537, had argued that the Indios did possess reason and
ass such the Emperor had no right over them, nonetheless, he considered
"sodomyy between men against natural law", something he labeled as
"frequentt amongst the Indios", thus justifying war against them. He based
hiss arguments, in part, on the work of Saint Thomas who had already
consideredd "vices which contravene human nature, such as anthropophagy,
buggeryy with animals, or sodomy as execrable". Aquinas considered "eating
humann meat, inadmissible under any circumstances, and as evil as buggery
withh animals, which he also abhorred under any circumstances".
Thee fray also invoked the work of Aristotle when he professed that
"theree are some acts we cannot be forced to do, even after the most fearful
torture,, but ought rather to face death". "Even if everybody agreed it was
necessaryy to fornicate to save one's life, it would not be lawful to do so",
explainedd Vitoria. By extension then he asked, "how can it be lawful to eat
humann meat, which is a far worse thing in itself?" "No fear, even of death,
couldd excuse an act forbidden in natural law", maintained Vitoria. Even in
thee "most extreme famine" he considered anthropophagy altogether
unlawful.. For Vitoria, "divine and natural law forbade the sacrifice of men
too God". Pre-dating Freud, "doctors", surmised Vitoria, had "put forth the
argumentt that unbelievers who committed sins against nature, such as
idolatryy or pederasty or buggery, all offences against God, could be forcibly
stopped". .
Thee theologian had accepted the existence of human sacrifices,
anthropophagy,, incest—all aberrations against natural and divine law—
amongstt the Indios in America although he himself never traveled beyond
Europe.. However, in true flip-flop fashion, Vitoria also accepted the
"authorityy of native rulers" over those very same Indios. He argued that
barbariann princes, and not Christian princes, had just cause to "correct
crimess against nature". Vitoria concluded that "only non-Christian princes
couldd force their own subjects to give up these rituals or others like them".39
"Non-Christiann princes had the power to punish transgressors" and make
"goodd subjects out of their subjects". But their subjects could not be good if
theyy lived with bad customs; therefore, their prince's duty consisted in the
abolishmentt of evil rituals and the prohibition of vices. If any "barbarian
prince"" argued Vitoria, had converted to the Catholic faith, "he lost no
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authorityy nor did he commit any injustice towards his subjects by abolishing
theirr idolatry and other unnatural rituals despite their persistence in their
unbelief".. Vitoria found this dogma true not only of "unnatural sins, or even
sinss against the law of nature, but also of any sins whatever against divine
law". .
Thee "legislator's task" consisted of making "men good, according to the
truee virtues, without any fine distinctions" as to whether that meant
accordingg to "natural law or positive divine law". A ruler did not act in
'goodd faith', if he failed to correct the "disastrous actions of his subjects so
longg as no provocation to unrest ensued which led to a worse result". In
thiss sense, converted 'Christian princes' could compel their non-Christian
subjectss to give up not only those sins and rituals against natural law, but
thosee against divine law. But, what powers did 'Spanish Christian princes'
havee over unbelievers not under their dominion? asked Vitoria.40

Onn Christian Princes
Christiann princes, said Vitoria, enjoyed "no more power with the authority
off the Pope than, without it". The Pope could "punish pagans and
barbarianss for crimes manifestly against natural law, such as sodomy". But,
ass Saint Tomas wrote, 'prelates had received power only over those who
havee subjected themselves to the faith'. Thus, "Christian princes could not
wagee war on unbelievers on the grounds of their crimes against nature, any
moree than for other crimes not against nature". For example, reasoned
Vitoria,, the "Monarchy could not use the sin of sodomy, any more than the
sinn of fornication, as a pretext for its colonial occupation of the Indias".
Vitoriaa considered fornication or theft both as 'unnatural as sodomy'.
"Barbarians",, he said must "oblige themselves not to steal or to practise
sodomiticall acts". He thought of "murder as a more serious crime" than any
'merelyy unnatural sin'. Why should it be right to wage war against
unbelieverss for sins against nature, but not for other sins? pondered Vitoria.
Logicallyy then, thought Vitoria, "non-Christians princes would have as
muchh right to declare war on Christians who sinned against nature". He did
nott accept the response that "Christians at least held these crimes in
abominationn as an excuse for intervention" for Vitoria thought it "actually
worsee to commit a sin knowingly than to do it out of ignorance". Christians,
hee concluded, "had no greater power over unbelievers than they did over
otherr Christians".
Onn the one hand, Christian princes could declare war on the barbarians
iff they "fed on human meat and practiced human sacrifice". If the
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"unbelieverss ate or sacrificed innocent people, princes could defend the
latterr from harm, hence princes could wage war on barbarians to force them
too give up these rituals". Even if they had sacrificed criminals to eat, "they
stilll committed an injustice according to the natural law of nations, one
whichh stipulated that the bodies of the dead should be exempted them from
thiss injustice". But, by whatever just title princes waged war on the
barbarians,, they could not take it further against them than a war against
Christians.. Even so, Vitoria found no immediate "Spanish right to despoil
barbarianss of their lordships and properties". When a Christian prince, by
'justt title' became the "prince of pagans", he could compel them "without
provocationn to accept the Christian law, and abolish any of their unlawful
andd unnatural rituals".41
Vitoria,, however addressed the question of the Indios more succinctly in
DeDe los Indios, where he began by asking if Christian princes could justly
convertt the barbarians by violence and the sword. He once again reiterated
thatt only "cannibalism conferred upon the emperor the right of coercion"
andd then only because Vitoria had already judged "cannibalism as a crime
againstt nature, harmful to one's neighbours and their defense- a legitimate
concernn to the Spaniards". But, what about the sins of the barbarians?
Somee theologians believed that "although the barbarians could not be
invadedd because of their unbelief or their refusal to accept the Christian
faith,, war could nevertheless be declared on them for their other mortal
sins".. Some sins, they argued especially those "against nature, such as
cannibalism,, incest with mothers and sisters, or sodomy-all offenses against
God",, are cause for invasion and they should be compelled to give them up.
Onn the other hand. Christian princes, even on the authority of the Pope,
couldd not compel the barbarians to give up their sins against the law of
nature,, nor punish them for such sins for the Pope, reasoned Vitoria, had no
jurisdictionn over the barbarians.
Likewise,, the Pope could not make war on Christians based on
fornication,, robbery or robbers or even sodomy, nor could the Pope
confiscatee their lands and give them to the other princes. If he could, said
Vitoria,, "since every country is full of sinners, kingdoms could be
exchangedd every day". Vitoria eventually muddled through his never
endingg contradictions and reconciled his discourses on the Indios. He went
onn to outline four grounds on which barbarians could or could not be
consideredd "true masters of themselves— as sinners; unbelievers; madmen;
orr insensate".42
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Fourr Grounds and Seven Unjust Titles
Vitoriaa considered mortal sins or the particular sin of unbelief as an
impedimentt to the civil right of ownership or true dominion of one's self.
Christianss could not employ either of these arguments to support their
entitlementt to dispossess the barbarians of their goods and lands. Could
irrationall or madmen be true masters of themselves and did men require
thee use of reason to be true masters of their dominion?
Irrationall creatures, explained Vitoria, "clearly could not have any
dominion,, a legal right", for "irrational creatures cannot be victims of an
injustice,, and therefore cannot have legal rights". This assumption, argued
Vitoria,, "is proved in turn by considering the fact that to deprive a wolf or a
lionn of its prey is no injustice against the beast in question, any more than to
shutt out the sun's light by drawing blinds is an injustice against the sun".
Wildd animals, continued Vitoria and "all irrational beings are subject to the
powerr of man, even more than slaves and if slaves cannot own anything of
theirr own, still less can irrational beings". After all, Aquinas had already
statedd that only rational creatures have mastery over their own actions.
Iff "brutes had no dominion over their own actions", they could have no
dominionn over other things. Nevertheless, "barbarians could not be
preventedd from being true masters of themselves for before the arrival of
thee Spaniards they possessed true dominion in both private and public
affairss even if they seemed to us insensate, slow-witted, foolish or
somethingg attributed to their evil and barbarous education" concluded
Vitoria.43 3
Inn defense of the Indios, Vitoria identified seven 'unjust titles' by which
thee barbarians of the new world could not pass under the rule of the
Spaniards.. Vitoria argued that the emperor, first and foremost, could not be
regardedd as the master of the whole world, thus, the Spaniards could not
justifyy the invasion of the new lands based on this title. Nor did he consider
thee Pope as the "civil or temporal master of the whole world, in the proper
meaningg of 'dominion' and 'civil power'.
Thee Pope simply had "no temporal power over these barbarians, or any
otherr unbelievers". Thirdly, the 'right of discovery' did not guarantee
possessionn of these countries for the barbarians themselves possessed "true
publicc and private dominion". Although the Spaniards had pressed the
barbarianss to accept the "faith of Christ" and the barbarians had "refused",
thiss happening "could not justify a just title of dominion". The "barbarians
didd not commit the sin of unbelief merely because they did not believe in
christ"" nor could the Spaniards "coerce them into belief from the first
momentt missionaries had evangelized spread the Christian faith" in the
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Indias.Indias. At the most the barbarians had "only incurred an unpardonable
mortall sin". However, the "Monarchy could not declare war on them and
despoill them of their goods based on mortal sins". Furthermore, Christian
princess could not, even on the authority of the Pope, compel the barbarians
too give up their sins against the law of nature, nor could a prince punish
themm for such sins.44
Norr did Vitoria accept the notion that the barbarians had voluntarily
acceptedd domination and were thus subject to Spanish rule. Neither did he
acceptt the idea that the "lord had by his special judgment damned the
barbarianss to perdition for their abominations and delivered them into the
handss of the Spaniards". Even if true and the "Lord had decided to bring
aboutt the destruction of the barbarians", argued Vitoria, "it did not follow
thatt a man who destroyed them would thereby remain guiltless".45 So much
forr the berating of conquering Christian princes and Popes. Just as Vitoria
hadd so eloquently sketched out the rights of 'barbarians in the Indias', he also
providedd his prince with the 'just titles' necessary to ensure Spain's natural
andd divine right to possess its colonies of Indios.

Somee Eight Natural Ways to Dig for Gold or Pearls
Inn the first instance, the barbarians could have passed under the rule of the
Spaniardss based on a "natural partnership and communication". The
Spaniardss had the "right to travel, dwell, and trade in those countries, so
longg as they did not cause any harm to the barbarians", and the barbarians,
inn turn, "could not deprive the Spaniards of their right to travel and dwell".
Thee barbarians "could not prohibit Spaniards from sharing and enjoying
thingss held in common by both peoples, for example, digging for gold or
pearls".. Christians had the right to preach and announce the gospel in the
landd of the barbarians and the "Pope could have entrusted this business to
thee Spaniards and forbade it to all others", a sort of papal or religious
monopoly.. Still, whether or not the barbarians accepted the faith, Vitoria
consideredd Spain's "attempt to impose anything on them by war, or
otherwisee conquer their lands as unlawful". The Spaniards could only
preachh and work for the conversion albeit against the will of the barbarians.
Now,, "if the barbarians had converted to Christ, and their princes tried
too call them back to their idolatry by force or fear, the Spaniards, based on
thesee grounds, could wage war on them and compel the barbarians to stop
committingg the wrong". I suppose that meant that Spain needed only one
convertedd cacique per Viceroyalty to legitimize its 'just title' of war against
thee barbarians. In a topsy-turvy claim to papal power and world
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supremacy// Vitoria proposed that the "Pope could have had reasonable
groundd for the removal of the barbarian's infidel masters" and instead
bestoww upon them a "Christian prince/ whether or not the infidels had asked
himm to do so".
Spainn could off course "defend the innocent against the personal
tyrannyy of the barbarians' masters or against the tyrannical and oppressive
lawss they professed, such as human sacrifice practiced on innocent men or
thee killing of condemned criminals for cannibalism". Vitoria asserted that in
"lawfull defence of the innocent from unjust death, even without the Pope's
authority,, the Spaniards could have prohibited the barbarians from
practisingg any nefarious custom or rite". "Just imagine", pondered Vitoria,
"hadd all the barbarians recognised the wisdom and humanity of the Spaniards'
administration,, and one and all, both masters and subjects, had spontaneously
decidedd to accept the King of Spain as their prince, this could have happened and
couldd have constituted yet another legitimate title in natural law".

AA further title could have arisen whenever the barbarians themselves
"engagedd in war with one another and one injured party rightfully called
uponn the Spaniards to their defense and then shared the prizes of victory
withh them all for the sake of allies and friends as in the case of the Tlaxcaltecs
andd the Mexicans". An eighth possible just title concerned the "mental
incapacityy of the barbarians". Although Vitoria dared not affirm or condemn
itt out of h a n d - the barbarians, he stated "though not totally mad, are
neverthelesss so close to madness, thus unsuited to setting up or
administeringg a commonwealth both legitimate and ordered in human and
civill terms". Even then, the just title only applied if the "Spaniards had done
everythingg for the benefit and the good of the barbarians, and not merely
forr the profit" of the peninsula.
However,, the entire dispute on the Indios centered on whether the
barbarianss "gave no just cause for war and wished not to have Spaniards as
princes,, thus the whole Indian expedition and trade would cease, to the
greatt loss of the royal exchequer". Intolerable, concluded Vitoria, "trade
wouldd not have to cease for the barbarians have a surplus of things which
thee Spaniards might exchange for things they lacked". Furthermore, "once a
largee number of barbarians had been converted to the faith, "it would be
neitherr expedient nor lawful for the prince to abandon altogether the
administrationn of those territories".46
Vitoria'ss relections on power and the rights of conquest effectively
anointedd Spain's colonialist ambitions and set the agenda for most
subsequentt discussions of those subjects in Catholic Europe until the late
seventeenthh century. In Spain, his academic reflections on the legitimation
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off the colonization of America became something of an orthodoxy and
providedd much of the theoretical underpinnings for an extensive body of
ethnographicall writings on the Indios during the subsequent years of the
earlyy modern period.47

Thee Third Coming of Inebriating Perceptions

Notwithstandingg the benevolence Vitoria had bestowed upon the rights of
'barbarians'' in the Indias, theologians and historiographers in the midsixteenthh century continued to colour their studies with portraits of Indios in
fantasticc tones. With the exception of the official historiographers for the
Monarchy,, a third coming of writers or those who actually lived and
workedd in Hispania Nova, published their 'first-hand' histories of America
beginningg in the mid-sixteenth century. Fray Toribio de Benavente, a
Franciscan,, who later changed his name to Motolinia—'humble one' in
Nahuatl—arrivedNahuatl—arrived in México in 1524 and led this third wave o
historiographers.. Motolinia lived in Puebla, Tlaxcala, Texcoco and Mexico
Cityy from where he frequently corresponded with Carlos V.
Inn 1541, Motolinia informed the Emperor of how "mutilations of the
teeth,, mouth, tongue, ears and limbs" all executed by the Indios with
"magueyy thorns" comprised a "standard punishment for their children". A
startledd 'humble one' described New Spain as a "land reminiscent of the
inferno".. The sight of those Indios unsettled the fray. Some of heathens
"criedd out at night, while others loudly bellowed out and summoned the
devil,, others inebriated, others sang and danced with drums and trumpets,
especiallyy during the fiesta of their demons". "Incredible", wrote Motolinia,
havingg witnessed "the great quantities of wine each consumed and poured
intoo his body". First, the Indios "cooked the wine with some roots", probably
thee same types of 'roots' Isabel of Portugal had attempted to regulate in
1529.. Then the Indios customarily began "to drink, with great haste, after
vesperss in groups of ten or fifteen". Those silly men "never stopped pouring
thee wine until finally, early at night, they began to loose their senses,
stumbling,, singing and loudly crying out to the devil". "What a great pity",
feltt our humble fray "to have seen men created in the image of God turn
themselvess into something worse than brutal animals".
But,, the worst of the matter, lamented Motolinia, consisted in the fact
thatt not only did the Indios "commit that sin alone, no, they committed
manyy 'other' sins". The Indios "drank a certain wine called pulque, to the
pointt of inebriation, followed by sacrifices and the vices of the flesh,
especially—thee nefarious sin".48
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Motolinia,, amongst other writers of this period, again demonised all
IndiosIndios as drunken fools having suggested that inebriation caused one to fal
preyy to the flesh pit of sodomy. However, his humble perceptions of Indios
andd their sodomitical practices must have appeared quite pale to the
Monarchyy by comparison with the more magnanimous discourses preferred
byy official royal historiographers.

LasLas Antipodas
Whenn Francisco López de Gómara, former chaplain to Cortes, dedicated his
HistoriaHistoria General de las Indias to Carlos V in about 1540, he lauded
discoveryy of the Indias or 'New World' as the "greatest thing that occurred
afterr the creation of the earth". A 'new world' indeed claimed the
historiographer,, not because the Spaniards had "newly rediscovered these
territories,, but rather 'new' in the sense that their 'things' or cultures
representedd something entirely different to 'ours'. What constituted difference
inn the cosmology of López de Gómara? López de Gómara never traveled to
thee Indias, nonetheless his vivid imagination allowed him to regurgitate
descriptionss of 'otherness' which Cortes and other conquistadores had
spewedd before him.
Too begin with, López de Gómara detected the existence of "different
animals,, in general, albeit few in species, as different" in the Indias. Men in
thee 'new world'-- well, he wrote , "they resembled us, except in colour". In
thiss narrow sense, had they not "resembled us" one could have "likened
themm to beasts or monsters and not to a descendant of Adam". However,
"onee cannot prove their descendancy from Adam and Eve like the rest of
menn in our hemisphere". These Indios had no "letters" to speak of, "no
currency,, no beasts of burthen, no wheat, no wine, no iron- all extremely
necessaryy for the evolution of a "good social order and state of life" that any
earlyy modern Spanish man would have desired. No, "despite the hot climate
andd the lack of wools or linens", López de Gómara saw "no novelty" in the
factt that the Indios dressed as "denudes".
Inn fact, Indios who did not know the "true God and lord" reveled in
"extremelyy abominable inhumaness or sins of idolatry, they sacrificed living
men,, they had an appetite for eating human meat, they conversed with the
devil,, they practised polygamy and off course, sodomy". But the Emperor
hadd not to despair for the "lord'ss mercy had bestowed his benevolence upon
thee Indios, by now all Christians".
Never,, in the history of early modern Europe, "had a nation, such as the
Spanishh nation, extended its customs, its language or had journeyed such

'Cotita'Cotita and the Antipodas

distancess by land or by "our ocean" bearing its armament to "discover and
conquer".. God had, after all, "willed the discovery of the Indias after the
reconquestt of the Moors for the Spanish had always fought against the
infidels".. Colombus had rightly attributed his find to the Monarchy when he
inscribed,, "Por Castilla y León, Nuevo mundo hallo Colon" on his coat of arms.49
Lópezz de Gómara identified the newly discovered infidels as "antipodas
orr "men found in the Indias, contrary to us, apparently with their feet held
upp high and their faces low". He described the people of Espanola as "light
chestnutt coloured, as if suffering from malaria, of medium height, robust
andd strong, with small beady eyes, bad teeth, widely opened nostrils, very
broadd foreheads, so broad indeed that if one repeatedly stabbed them with
aa sword, the sword would break before one could crack the skulls open".
Theyy ate "spiders, ants, worms, salamanders, lizards, snakes, twigs, dirt, the
excrementt of mules and sheep and proceeded along, in their merry little
way,, happy, content, singing and dancing".50
Inn New Spain, the "men married as many women as they could or
wanted".. One "cacique named Behechio had as many as thirty women at his
side".. The women all slept with the men "just like chickens do with a
rooster".. As such, "little or no trust and chastity existed amongst women".
Theyy could purchase "women for the sum of a bow and arrow". And since
thee men had grown "prone to inebriation, they frequently mistreated
women".51 1
Thee royal historiographer described the carnivorous "savage cannibals"
off Espanola as bubosos or those infected with syphilis. Spaniards who slept
withh the Indias infected themselves with bubas, a "highly contagious and
painfull illness". When some of these soldiers returned to Italy they, in turn,
"contaminatedd the Italians, who had then contaminated the French. The
Frenchh described the illness as the mal Napolitano, yet others commonly
calledd it the mal Frances or sarna Espanola. The cure also came from the Indias
inn the form of a substance derived from a tree named guayacan.52
Lópezz de Gómara likened the men of New Spain, to "deer or snakes, all
grandiosee sodomites, vagabonds, liars, and ingrates". In Panuco, López de
Gómaraa described "houses of grandiose putos where thousands of men
publiclyy congregated at night" evidently to wallow in sin. The 'impotent
men'' or "eunuchs who dressed like women and are not permitted to carry a
boww and arrow married other men".53
Now,, "to talk about mejicanos" wrote López de Gómara "is to talk in
generall about all the men of New Spain". In short,
"Thee men very much painted themselves for war and dances. The gentlemen wore a
shawl-likee garment off their right shoulders, much like guanas. The wealthier men
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woree many capes to dances otherwise they all walk around naked. The men married
att age twenty and are so very much inclined to carnal acts, both with men and
women,, who incidentally presumed of their large and long tits which they flipped
overr their shoulders and in this way milked the children they carried on their backs
withoutt any remorse or shame".54

Inn his 'Eulogy of the Spaniards1, López Gómara wrote, "Never, my lord,
havee others dominated, in armaments and navigation, as we have done in
suchh a short span of time". The Spaniards had "sermonized the holy
scripturess and evangelized the idolaters for which Spain merited admiration
inn all parts of the world". "God bless the lord", continued the adulator for
"hee gave our men such grace and the power to eradicate idolatry, human
sacrifices,, the eating of human meat, and sodomy—a sin so abhorred and
castigatedd by God". The Spaniards had taught these "carnal men the art of
letters,, the use of iron, and good customs for a better life" for without these
things,, "men fared no better than animals".55
Forr López de Gómara "this capital worth of man so exceeded that of the
plumes,, the pearls, the silver, and the gold, above all, for the Indios did not
evenn utilize these precious metals as currency or their proper use". At the
endd of the day, the Spaniards' economic worth paled by comparison "to the
greatt quantities of gold and silver owned by the Indios".56 Despite the
petulantt discursive descriptions of Indios and sodomy, sycophants of the
Spanishh Monarchy and Empire continued to buttress Vitoria's just titles of
dominationn well into the sixteenth century.

Ourr Literary Sycophant

Ginéss de Sepülveda, official chronicler and chaplain for Carlos V named in
1536-1556,, opted for a much more clever and literary defense of Spain and
Empire.. In 1547, Ginés de Sepülveda wrote Demócrates Segundo o de las Justus
causascausas de la guerra contra los Indios, a clever dialogue between himself as
Demócratess and Leopoldo, a Lutheran based in part on the just causes or
titless of war elaborated earlier in the century by Vitoria.
Leopoldo..

In a just war, Demócrates, you yourself have stated that not only is just
causee necessary but also good intention undertaken in a righteous manner.
Butt this war against the barbarians is not waged with good intention for
thosee who wage war simply want to garner large quantities of gold and
silver,, legitimately or illegitimately, all against the teachings of San
Agustinn who stated it is not a crime to wage war, but it is a crime to make war
forfor booty. The war waged by the Spaniards is not a just or reasonable war,
butt rather gravely unjust and cruel for the barbarians. 57
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Demócrates..

Do not believe Leopoldo that one who approves of the domain of his
princee also approves of the sins committed by his ministers. The first
justificationn of a just war is to repeal force with force when no other option
iss available. A second justification is the reappropriation of a booty or
propertiess unjustly taken. The imposition of punishment to those who have
causedd a war. Other causes justified wars based on divine and natural law.
Thee destruction of Sodoma and Gomorra had been for the good of its
inhabitants.. This is most applicable to those barbarians vulgarly known as
Indios,Indios, whose natural condition is such that they should obey others,
dominatedd by arms. This war is just in the opinion of the most eminent
philosophers.. Before the Christians arrived, the Indios by nature, practiced
theirr nefarious sacrifices as part of their religious customs. From us, they
receivedd our letters, laws and morality imbued by Christian religion. They
weree all barbarians before their domination, educated without any
contempt.. They were far removed from morality, civil and humane culture,
contaminatedd by said crimes— this provided another justification. After all
Godd had destroyed those societies who practiced these impious and
nefariouss crimes and committed all sorts of abominations such as two
otherr things— the cult of idolatry and the celebration of human sacrifices.
Onn the customs and character of the barbarians and the ignorant in Mexico
andd in New Spain, what can I say now about the impious religion and the
contaminationn of such nefarious people who revere sacrifices and esteem
thee devil as God, offering him the hearts of humans. One thing is to offer
thee healthy and pious souls of men but it is quite another to offer human
victims,, human breasts opened and their hearts torn out, and the meat fed
amongstt themselves. Philosophers consider this amongst the most
ferociouss and abominable perversities. Those who live without the
knowledgee of God and religion commit the gravest crime, vile and contra
naturalezanaturaleza humana. The most despicable idolatry is that of those who
veneratee the most vile organs of the human body, those who have as their
religionn and virtues the pleasures of the body. They are like pigs who
alwayss have their gaze fixed on earth, as if they had never looked up
towardd the sky. Spain had better virtues and was more pious, just, had
betterr letters, laws, and morals, and the Christian religion.58

Ginéss de Sepülveda resorted to the Aristotelian notion that nature had
predestinedd some men to be born into servitude and as such, their status as
slavess justified their domination. The Indios' religious and sexual
promiscuityy only helped enhance Spain's right of domination.
However,, not all moralists agreed. Some, in particular Bartolome de las
Casas,, vehemently disagreed with the works of Fernandez de Oviedo,
Lopezz de Gornara and Ginés de Sepülveda. Bartolome de las Casas and his
adulationn of the Indios set out to offer new readings of old texts.

Counter-Canonicall Discourses
Iff Ginés de Sepülveda and many before him had purportedly re-represented
sodomiesodomie as anti natura in their support of Spain's annihilistic politics of
Empire,, over the course of the colonial period de las Casas also carved out
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forr himself an equally absurd and pathetically apologetic doctrine in
defensee of the Indios. Bartolomé de las Casa, commonly referred to as the
'apostlee of the Indios* by posfColonial writers, sailed to Cuba in 1502, picked
upp a 'black' slave boy along the way and kept him for life before he
eventuallyy became bishop of Chiapas.59 He permanently returned to
Valladolidd in 1547 where he continued to write his Historia de las Indias,
printedd in 1875 and his Apologética finally published in 1909.60
Inn 1542, De las Casas, along with other missionaries, and 'indigenous'
writerss initiated a literary counter-offensive aimed primarily at the
purificationn of the Indios sexual habits and a harsh critique launched against
thee cadre of historiographers who had supported Spanish atrocities in the
Indias.Indias. He accused the Spaniards of having perpetrated great cruelties
againstt the Indios. The Spaniards, wrote de las Casas, have so "defamed the
IndiosIndios having accused them of being infected with sodomy, a great and
wickedd falsehood".The Indios simply had "no memory of such a filthy vice".
Dee las Casas argued that the Indios themselves abhorred sodomy and that
theyy themselves considered it an "abominable sin also punishable by
death".611 The apologetic de las Casas wrote that the "people of Espanola,
Cuba,Cuba, San Juan and Jamaica customarily did not eat human meat no
indulgedd in the pecado contra natura".62 De las Casas focused his defense of
IndiosIndios on what he perceived as a preColombian rigid "morality and its
condemnationn of sodomia".®
Inn his 1542 Brevisima relation de la destruction de las Indias written for
Carloss V, de las Casas flatly rejected as "not true the unreasonableness of
Indios"Indios" and adamantly rejected their "practice of sodomy". Fathers abhorre
thee sin and prohibited their sons from its practise. But, if the "boys
underwentt religious instruction they had to sleep in the temple and there
thee older boys corrupted the younger boys", after which families had "great
difficultyy liberating the young boy from the ill accustomed vice". For this
veryy reason fathers seemed "eager to marry their sons in hopes of separating
themm from this most vilesome corruption". Many of the boys "married
forcefullyy against their will for they simply married only out of respect for
theirr fathers".64
Evenn in Santo Domingo, affirmed de las Casas, "in the many years he
hadd known the inhabitants, he had never felt, understood, heard, suspected,
norr had known that the Indios committed the nefarious sin". He based his
findingss on the confession of and old widowed India who had married a
Spaniardd and lived on the island. "Had sodomy existed amongst the Indios
beforee the arrival of the Spaniards"? asked de las Casas of the widow.
"Absolutelyy not," replied the old widow, "for if any man had been
blemishedd by it, the women of the village would have eaten him by the
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mouthfull or killed him or other words to that effect uttered the old
woman".65 5
Thee Indios hanged "those men who dressed like women or women who
dressedd like men if they committed the nefarious sin, however they burned
priests"" who had committed a similar offense, wrote Fray Agustin de
Vetancurt,, who also recorded severe sentences for sodomy before 1519.66 In
anotherr history of the Indicts published in 1596, Fray Jerónimo de Mendieta
concurredd with de las Casas having written that "amongst the Indios of New
Spainn both agent and patient died for it and that they regarded the vice as
onee against nature. And, "men who dressed like women and women who
dressedd like men also received death sentences.67
Nevertheless,, by the time de las Casas finished writing his Apologética,
latee in the sixteenth century, many Spanish writers had already described
thee Indios as a people contaminated by the 'nefarious vice'. For de las Casas,
howeverr this did not constitute a universal truth as he later sought to prove.
But,, acknowledged de las Casas, "one should not marvel at the fact that in
suchh a large world full of many nations, some of the unfaithful who lacked
gracee and doctrine, practised sodomy and other vices, for amongst
Christianss few if any tolerated such ignominies". What caused or led to
thesee 'ignominies'? Only particular circumstances caused such 'ignominies',
butt de las Casas reminded his readers that he spoke in "universal terms and
thatt the majority of the Indios did seem naturally predisposed to acts of
goodness,, reason and kindness, more so than other people".
Dee las Casas portrayed his Indios as "moderate, temperate in their
affectionss and respectful toward things". They of course observed
"abstinencee toward the sensuous, vile and filthy affections". He saw this
virtuee reflected in how the Indios treated their wives, "whom they had solely
forr the purpose of perpetuating the human species" for they too esteemed
"procreationn as a natural process" and felt no desire to "transcend the
boundariess of reason". Surely "all Spaniards had witnessed that in no place
hadd any Indio remained loll or acted dishonestly, neither with their wives
norr with other married women, nor single women, not even in those parts
off the Indias where the Indios dressed denude from head to toe— except for
thee women who wore a cotton piece on their unmentionable parts".
Inn a strange sort of way, observed de las Casas, the ability to go "without
shoes,, or even more importantly naked, moderated or debilitated the body's
desiree or inclination for that vice". Our learned fray also noticed "Indias
washedd frequently with cold water, day and night, as another way to
extinguishedd the flames of the flesh". Collectively, the Indios did not "grovel
inn lollness— something that did contribute to an indulgence of nefarious
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vices".688 Whatever praises he might have reserved for the Indios, Fray
Bartolomee wasted none of it on when he wrote about the ills of sodomy.
Dee las Casas considered the "bestial vice of sodomy as the worst, the
mostt detestable of any human malice and the worst virtue opposed to the
quasi-divinee heroic virtues of man or the most excellent of all human
virtues.. But, like many of his contemporaries, de las Casas eventually did
providee his readers with examples of sodomy in the Indias. The only
exception,, conceded de las Casas, existed amongst the Maya.69 According to
thee testimony of some Spaniards, they had "witnessed some young men
dressedd like women". In Cuba also, de las Casas acknowledged that he had
seenn "only one Indio dressed like a woman", but he "did not know for what
reason".70 0
Inn both the Apologética and in his Historia de las Indias Fray Bartolome
confirmedd Fernandez de Oviedo's observations that religious connotations
overr determined the Indios perceptions of sodomy. Both historiographers
describedd how parents presented young boys as gifts to their own sons to be
usedd for sodomitical pleasure until their sons eventually married women.
Dee las Casas and Fernandez de Oviedo also witnessed the existence of
bardajes,bardajes, or men who dressed and performed the labours of wom
especiallyy in Cuba.71
Althoughh de las Casas vehemently denied the practise of sodomy
amongstt the Indios, in many instances he described its omnipresence in
sporadicc parts of the Indias. Still, he thought it "a great falseness and
perniciouss testimony on the part of the Spaniards to state that young boys in
thee temples committed the nefarious sin with each other". Those writers had
committedd a "great misdeed for if the boys had committed such a sin their
superiorss would have burned or strangled them to death".
Thee Mixes, for example, "cruelly burned its sodomites and celebrated the
punishment".. The high priests and all other important elders gathered
aroundd in one of the temple's rooms, each holding a stake of fire in his hand
whichh each one applied directly to the denude delinquent's body and
reprehendedd him and asked, "Oh, malvado, how could you bear to commit
suchh a grandiose sin in the house of our Gods"? After the "beatings, they
wouldd take them outside of the temple and handed them over to the boys,
whoo in turn, burned them".72 Again, de las Casas continued to offer
explanationss for the existence of depravity in the Indias.
Hadd the Indios eaten human meat or had they indulged in any other
contentiouss vices, they had done so, argued de las Casas as a result of "bad
customs,, initiated by particular persons and for particular occasions, more
soo than could be attributed to a natural corruption, depravity, some innate
sicknesss or for fear of sorcery and other magic spells". "With God's will",
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commentedd the optimistic fray, "these activities would also cease".
"Demons",, rationalized de las Casas, had after all "led the Indios astray, these
waywardd men corrupted by the art of carnal pleasure with each other.73
Ass in the time of antiquity, the Indios indulged in nefarious abuse not
outt of the "desire or vilness they felt for the vice" but out of a "religious
devotionn or sacrifices offered to their Gods". In Greece, the wise men had
allowedd for themselves the company of one boy. In Rome the "emperor
Adrianoo worshipped Antinoo like a God" and in France, "boys could marry
eachh other without shame or remorse. The "pestilence of Rome had also
corruptedd Cartago". But, in ancient Spain "thievery and not sodomy had
rankedd as the most vile of crimes". These "grave and nefarious vices had
overtakenn the French, the Scottish, the Athenians, the Greeks and Romans
alongg with their philosophers, kings and emperors".74
Likee the Romans, the Indios might have instituted "infamous public
placess known as efebias where young lascivious and shameless men resided
andd practised the abominable sin with all those who entered the house".
Theyy had done so only to later participate in the sacrifices to the Gods. In
Italy,, however, they "practiced it not only in the temples but also in the
squaress and neighbourhoods".75 Scriptures had labeled these men as molles,
literallyy soft or weak, known also as effeminates and stipulated their
punishmentt as death for their abominable and execrable sacrileges". In New
Spain,, the devil, who wished to partake in all genres of sins had induced
andd taught the Indios the art of this particular genre practiced by the molles
andd the effeminatos mentioned in Rome.
Tobilla,, identified simply as a Spaniard by de las Casas, had also stated
thatt "when a certain number of Spaniards came across, in a certain corner of
thesee provinces, three men dressed like women, they judged them and
foundd them guilty of committing that corrupted sin simply for wearing
women'ss apparel". Without any further proof, the Spaniards "unleashed
theirr dogs on the men who bit them into pieces and ate them alive as if they
hadd been their judges". In de las Casas estimation, the "three men quite
possiblyy did not indulge in that but rather wore women's apparel in order
too indicate their defective manliness to others since their labour included
thatt attributed to women". In 1623, another fray named Antonio Vazquez de
Espinosaa had also reported that a "conquistador had burned a number of
sodomites"" in his relation on the Indias.76
Inn all probability, de las Casas considered the tales written by Tobilla
andd Vazquez de Espinosa as isolated incidents. "If more people suffered
fromm the blemish of this vice and defect", explained the fray, then "the
Spaniardss would have suppressed it and Tobilla certainly would not have
gonee without writing more about it".77
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Furthermore,, while traveling in Florida, de las Casas witnessed some
"impotentt mariones men dressed like women and performed their skills".
Thee "mariones although quite robust with large bodies and members that
enabledd them to carry large amounts of weight, did not shoot a bow and
arrow".. Despite the fact that "one of these mariones married a non marion" De
lass Casas did not know whether "religious motives or an error of nature
hadd caused such monstrosity".78 For all his pretenses and adoration of the
Indios,Indios, de las Casas could not help but to accentuate other difference
betweenn the Indios and the Spaniards. In particular, the people of these
provincess and in all the Indias "sang and danced differently".
Att weddings, funerals, or sacrifices, the people gathered in a plaza or at
aa designated home until Indios entered the space playing their "trumpets,
flutess and other instruments". Many men and women followed the band
wearingg their "most coveted jewelry, and if they dressed at all, at least the
women,, wore the best at their disposal" which included "bracelets made of
manyy shells, gold and other bones". The "denudes wore plumes and they
paintedd their bodies red". What "we understood as sorcery and witchcraft
theyy celebrated as a grand gala". The Indios sang about the "miseries and
calamitiess they had suffered since the arrival of the Spaniards". They sang
aboutt the "usurpation of their lands, their women, children, their inherited
riches,, the ferocity of horses, the cruelty of the dogs, in fact everything
triste".triste". At some galas, "troubadours usually followed behind a group of we
armedd men who mimicked past battles ". These "warriors then approached
thee choir of women" present at the happenings and "took with them those
theyy desired for whatever effect and for whatever time necessary without
thee interference of the appropriate husbands".
Whenn the Indios "tired of singing, dancing, and having cried out about
theirr plight, they sat down on the floor to eat, where they had previously
arrangedd their poor foods". Despite their attempts to infuse their gatherings
withh an "aura of splendidness", they just did not succeed "because
everythingg the Indios gathered for their galas compared miserably to our
veryy own excesses and magnificent banquets". The poor Indios gathered
theirr "chickens, deer, rabbits and fish, all cooked or grilled on the open fire",
butt certainly not capable of concocting "such exquisite and superfluous
delicaciess like we do". After the meal, they "drank wine made of maiz,
potentt enough to inebriate, and they drank until they simply could no
longerr drink anymore".79
Whateverr the comparisons, other theologians and 'indigenous'
historiographerss during the early modern period came to the defense of de
lass Casas and buttressed his arguments on the castigation of sodomy by
indigenouss cultures in the Americas. Indigenous historiographers resorted
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too previous perceptions of sodomy in the peninsula as they explained and
arguedd that the indigenous cultures in the Indias had also always abhorred
sodomy. .

Indigenouss Mouthpieces

Indigenouss writers eventually also wrote in defense of their cultures and
upheldd the perceptions of sodomy amongst the Indios espoused by de las
Casas.. Fernando de Alva Ixtlilxochitl, born in Teotihuacan and a direct
descendantt of the Acolhua kings who in due time became governor of
Texcoco,, wrote on Toltec and the Chichimec culture in 1605. As a
historiographerr of the Toltec and Chichimec in central México, Alva
Ixtlilxochitll reported that up "until the arrival of the Spaniards the
Chichimecc hanged men who used boys for sodomy and others simply died
forr it". In a curiously similar parallel to sodomy prosecutions in the Spanish
peninsula,, Alva Ixtlilxochitl insisted that the Chichimec punished those who
engagedd in the nefarious sin in two ways.
Hee who "assumed the function of the woman had his inner parts
removedd through his arse as he remained tied down to a stake after which,
somee boys poured ashes over the body until the body remained buried
underr them". They then "covered the entire mound with many portion of
woodd and set it on fire". The boys also "covered he who had functioned as
thee man with ashes while alive until he died".80 The Spaniards also looked
too another indigenous form of recorded history —codices— to re-affirm their
perceptionss of sodomy amongst the Indios.
Thee Codex Mendoza of 1548 and Codex Badianus of 1552 commissioned by
thee Viceroy of México, Antonio de Mendoza, and written by indigenous
scrivenerss did not mention sodomy amongst the Indios. However, the Codex
MagliabecchiMagliabecchi written in 1565, in a possible veiled reference to sodomy
depictedd maiz as a grain associated with death, rebirth or illness particularly
attributedd to sodomitical practises. The Codex Ramirez of 1580 on México
portrayedd sodomy as a "cursed vice". Codices written before 1492 primarily
explainedd calendar cycles, rituals, historical sequences of rulers, and they
providedd only a glimpse of morality depicted within the rubric of religious
rituals.. However, the codices commissioned by the Spaniards throughout
thee early modern period strongly depicted notions of morality in a myriad
off discursive forms—"anthropophagy, human sacrifices, aberrant sexual
behaviour,, and inebriating drugs".81 Colonial missionaries also turned to
confessionall manuals in their attempts to substantiate the practice of
sodomyy amongst the Indios.
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Thee missionaries prepared the confessional manuals in different
languagess and collectively these books constituted a segment of religious
literaturee on 'sinful' sexual mores that complemented the other works of
theologianss and historiographers. Special sections followed the translations
off Christian doctrine, designed to explain the more difficult concepts of the
faithh in translation.82 For the most part the confessional manuals simply
validatedd earlier notions that all Indios practiced sodomy.
Thee Confessionario mayor, en lengua Mexicana y Castellana , written in
1565,, one of the earliest confessional manuals, referred to "sodomia between
men,, between men and women, and between women" in New Spain.
Writtenn by Alonso de Molina, a Franciscan fray, the manual invoked the
sixthh commandment and asked of women in particular, "if they had sinned
withh another woman or had ever committed the sin against nature". The
earlyy modern moralists in México continued to associate the urge of
sodomiticall practices with the drinking of pulque.
Whenn Fray Juan Baptista, a second generation Franciscan criollo and
pupill of Sahagün who later became Torquemada's instructor, wrote his
ConfessionarioConfessionario en lengua Mexicana y Castellana in 1599, he asked "m
hadd sex with themselves or with other men or if they had penetrated their
wivess outside the conventional vessel". The confessional also preoccupied
itselff with whether or not "women committed the nefarious sin with other
womenn or with their husbands". Baptista also linked inebriation with
sodomy,, but only in the case of men ,83
Inn 1611, Martin de León, a Dominican fray in his Camino at cielo
indicatedd that "sodomy between young women had become quite
widespreadd in México". He thought it "quite common for young unmarried
womenn to lie one on top of the other and to touch each other, just like man
andd woman".84 Bartolomé de Alva's 1634 Confessionario mayor y menor en
lengualengua Mexicana addressed sodomy between men as well as bestiality and
likee his counterparts he associated inebriation with the practice of sodomy.
"Whenn inebriated, lacking reason, had you fallen into the abominable sin of
sodomyy with another man or with an animal"? asked Alva of both men and
women.. And had "husbands, while inebriated, penetrated their wives in
areass not intended for natural coitus"? continued the questioning.85
Stilll later in 1666, Cristobal de Aguero, a Dominican wrote Miscelanea
espiritualespiritual en el idioma Zapoteco in which he also mentioned sodomy betw
menn and between women. Fray Angel Serra, a Franciscan who wrote
ManualManual de administrar los santos sacramentos especially for the Charapa
Tarascann Indios in 1697 devoted a large section of his manuals to questions
pertinentt to "lust, fornication, incest, sodomy, bestiality and suicide" all
withinn the context of inebriation as the pretext for such vile acts.86 The
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codicess and the confessional manuals provided colonial authorities with
twoo distinct methods by which to quantify and monitor sodomitical activity
inn the Indicts. In this way, Spanish officials solicited the help of indigenous
historiographerss to help fabricate and perpetuate peninsular notions of
sodomy.. Yet, others in the Indias, had already begun to dispute de las Casas'
benevolencee toward the Indios.

Thee Three Ruffians
Inn his 1552 'Eulogy of the Spaniards', López de Gómara had assured Charles
VV that, among other things accomplished, the Spaniards had totally
eradicatedd sodomy from the Indies.87 Notwithstanding lofty negations over
sodomyy and sodomites, their sightings just reappeared during the later part
off the sixteenth century. In 1565, Pedro de Castaneda, witnessed "men
dressedd as women, married to other men who functioned as their wives"
amongstt the natives in Sinaloa. He described others in the region as
"grandiosee sodomites".88 Juan López de Velasco in 1574 witnessed a similar
plightt in the Audiencia of México where he noted many natives much
inclinedd to nefarious vices.89 So had other missionaries who worked in the
samee region.
Frayy Bernardino de Ribeiro, otherwise known as Sahagün —he also
changedd his name to reflect the name of his native village at the time he
becamee a Franciscan— arrived in México in 1529. Shortly thereafter, Sahagün
masteredd Nahuatl and wrote his Historia general de las cosas de la Nueva
Espana,Espana, both in his adopted tongue and in Spanish between 1558 and 1565.
Farr from having presumed a paternalistic defense of the Indios, Sahagün
insteadd reinforced the Spanish repulsive descriptions of sodomites,
hermaphrodites,, and whores.
Inn one section of his manuscript titled, 'On vicious persons such as ruffians
andand sodomites', Sahagün, revered by many as the quintessential humanist of
earlyy modernity, reaffirmed that the "sodomético, an abominable patient,
nefariouss and detestable, deserved to be ridiculed and laughed at by the
people".. In all his aspects, wrote Sahagün, the sodomético presented himself
ass "womanly or effeminate, in the way he walked, or talked, and for all
thesee reasons he deserved to be burned".90 Sahagün detested "the bad odour
andd the deformity emitted by his nefarious sin for it so repulsed men". One
wonderss how our beloved humanist could have possibly known that
sodomiticall acts emitted any 'odours' at all. However, early modern
moralistss had often associated necrofilia and sexual sin. The Codice Florentino
describedd the sodomite as,
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"Puto:"Puto: corruption, pervertido, excremento, perro de mierda, mierducha, infame, corrupte,
vicioso,vicioso, burlón, escarnecedor, provocador, repugnante, asqueroso. Llena de excremento
olfatoolfato de la genie. Afeminado. Se hace pasar por mujer. Merece ser quemado, merece ser
abrasado,abrasado, merece ser puesto en el fuego. Arde, es puesto en el fuego. Habla como mujer,
hacehace pasar por mujer".91

Thee moralists had also associated whores, tolerated but socially
deplored,, with scatofilia when they referred to them as mierduchas or
perrillasperrillas de mierda. Sahagün identified the whore or "puta, as a public wom
whoo sold her body, one who began her art as a young girl and continued
herr labour albeit old". She "walked as if inebriated or lost". This "gallant,
well-spruced,, unabashed woman sold her body to any man". "Vicious in her
actuactu carnal", a "lustful, filthy, shameless puta ambled like a horse". A "puta
paintedd her face in different colours so much so that she resembled a rose".92
Firstt a "puta looked at herself in the mirror, she bathed and washed herself
carefullycarefully and then refreshed herself so as to appeal to men". She customari
"taintedd her teeth with some herbs, perfumed herself with some odours, and
woree her hair loose for maximum beauty".
Inn the end, Sahagün likened her to a "bad, dissolute and infamous
woman".. She "chewed tzictli to clean her teeth" and as she "gnawed the gum
andd moved her mandible it sounded like the snaps of castanels". The
"ordinary,, gossipy puta gads about in the streets winking at men with her
eyes".. This disquieted and troubled woman never stopped looking for vices
andd good pay from the young boys whom she often beguiled". The men of
thee Indias, observed Sahagün, instructed their "sons to keep away from food
preparedd by these bad women" and they themselves taught their boys
properr "behaviour in sleep, eating, drinking, speech, dress, walking,
looking,, and listening".93
Sahagun'ss disdain for sodomites extended equally to "bad women" like
thee hermaphrodite whom he identified as, "a woman of two sexes or one
whoo has the natura of both a man and a woman, a monstrous negligible
woman,, ignorant of her obligations, who has many woman friends and
servants".. She exhibited a "genteel body, talked and walked like a man and
possessedd a head full of soft hair". The hermaphrodite "utilized both
naturas"naturas" which transformed 'her' into an "enemy of men for she employe
thee masculine sex".94 Sahagün sketched his decrepit trinity of ruffians ~
sodomites,, hermaphrodites and whores- as the most maligned sectors of
societyy in Hispania Nova, but other historiographers acquiesced and directly
repudiatedd the discursive aspects of de las Casas findings of sodomy in the
Indias. Indias.
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Theyy Reeked of Sulfur
Bernall Diaz del Castillo, a historiographer who had traveled with Cortes
wrotee about sodomy amongst the Indios but not until 1568. His history
challengedd the more benevolent versions of sodomirical cultures described
byy de las Casas and his followers. Diaz del Castillo also recorded Cortes'
earliestt lectures on sexuality to the Indios. When the Spaniards first
'discovered'' Yucatan, in 1517 a group of Indios dressed in "cotton shirts, their
privatee parts covered only with a small piece of cloth called mastates"
greetedd our interlopers. Diaz del Castillo described these Indios with
"slightlyy more reason than those they had encountered earlier in Cuba, who
walkedd around with their private parts exposed, except for the women, who
woree naguas".
Ass the Spaniards walked around and explored the surroundings in
Yucatan,, they also "came upon three small houses situated on a small
square".. The small houses each contained "altars supposedly used by the
IndiosIndios for the "worshipping of clay idols". Some of the idols resembled the
"facess of demons, others represented tall women or men, and yet others
representedd some very vile figures or a bulk of Indios participating in acts of
sodomiassodomias and other diabolical gestures". Ten Indios then came out of the
housess dressed in "long white tunics, who wore very long hair to the waist
orr to the feet- hair, drenched in blood, so unkept and tangled that one
couldd not comb, separate, or cut it". These same Indios had "shredded their
earss to pieces having sacrificed them" and they reeked of "sulfur and gave
offf another bad odour of dead human meat". These "priests of the idols
knownn as papas had no wives, they practiced the evils of sodomias".95
Thee caciques and the papas, otherwise called priests by Diaz del Castillo,
"hadd understood our justification for domination when Cortes spoke the
mostt amourous words of our language" and "urged them to rid themselves
off sacrifices and asked them not to eat the human flesh of thy neighbour".
Hee pleaded with them not to "sacrifice men, not to adore idols, not to rob
thyy neighbour, not to practise sodomias, nor the other ugly things the Indios
commonlyy practised for the lord our God had willed it so" concluded Diaz
dell Castillo.96
"Everyday,, in our presence", the Indios "sacrificed four or five Indios
whosee hearts they offered to their idols and they smeared their blood on the
wallss of the houses used for their worship". Then, they would "cut off the
legs,, the arms, and the other muscles of men whom they ate just like a cow
obtainedd at a meat market in our land". The Indios sold the "amputated parts
ass menudo in the tiangues" or market places in the town square. The caciques
andd the papas responded that they "disagreed" with Cortes' policy over the
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idolss and the menudo sold in tiangues, but that they could possibly "resist the
practisee of the sodomias". Cortes had implored the Indios to "cleanse
themselvess of sodomy for they had many young boys who dressed in
women'ss apparel and practiced that vileness".97
Whilee traveling through México in 1569, Magistrate Tomas Lopez
Mendell also associated sodomy with "the Mexican priests". They engaged in
"suchh abominable lusts and sins, in fact, "too abominable and disgraceful"
forr Lopez Mendel to have described. The priests, speculated the magistrate,
hadd also introduced the "nefarious and widespread customs amongst the
people".988 Toward the early part of the seventeenth-century Gregorio
Garcia,, a Dominican fray who resided in México for about twelve years,
returnedd to Spain in 1604 where he published his Origen de los Indios de el
nuevonuevo mundo, in 1607.
Beforee the arrival of the Spaniards, assured Garcia "men in New Spain
committedd enormous sins, especially that against nature, although
repeatedlyy torched for it and consumed by fire sent from the heavens". And
likee in the Levant, the Indios of New Spain "punished the sodomites by
death,, they executed it with great vigour". They "strangled or drowned
womenn who lay with other women for they too considered it against
nature".. In some provinces of New Spain, they "permitted the establishment
off public bawdy houses of men for the consumption of this abominable
vice".999 One century after the initial histories on sodomy in the Indias first
circulatedd in the peninsula, Garcia and his compatriots continued to
producee incessant and repetitive explanations of sodomitical practises in
HispaniaHispania Nova.
Thee "miserable Indios did so because the Devil had tricked them into
believingg that the Gods they adored also practised sodomy and as such
consideredd it a licit and good custom". Some "men dressed like women and
iff a father had five sons, any one of the five could become a daughter". They
"dressedd him as a woman, instructed him in her labours and married him
justt like a girl, even though those in Nueva Espana despised the effeminate
orr womanly Indios". All this, despite the fact that the "people had always
consideredd sodomy an abominable, ugly sin even though some provinces
didd not punish its infamous sodomites".
Alas,, recalled Garcia, "bestiality never occurred amongst the Indios,
althoughh practiced by the Jews", and as such "no law existed against
bestiality".1000 Nor had Garcia detected laws against "molicie for they never
kneww or came to know such sins" unlike Lavrin's anachronistic assertion
that, ,
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"[.. . .]masturbation, always described as an exclusively masculine problem[. .
.]alwayss concerned the church and it targeted the only channel left for the release of
masculinee sexual urges[.. .]masturbation seemed to have been the only choice open
too single men[. . .]and religious authorities closed this option and prohibited
'dishonest'' body contacts or any form of voyeurism[. . ,]if during masturbation the
personn carnally desired another person, a second sin was committed. The sin became
graverr when another man or a woman was involved in the masturbation act, and it
wass at its most heinous if the helper incurred pollution himself. On the other hand,
actionss causing involuntary emissions, such as horse riding, eating in excess, or
becomingg drunk, did not per se lead to sin, as they were not originally intended to
producee emission or pleasure". 101

Iff only early modern historical data suggested that 'masturbation' had
alwayss subsisted as an exclusive exercise of men, the Spaniards, indeed,
wouldd have championed half a battle both in the peninsula and in Hispania
Nova.Nova. Nevertheless, histories on sodomy in the Indias continued unabated
welll into the seventeenth-century.

Onee Last Fantastic Fable

Juann de Torquemada, a Franciscan, published one of the last of the great
Spanishh discourses on sodomy during the early modern period. His
MonarquiaMonarquia Indiana, published in 1615 berated "Moctecuhzuma" as "stupid for
havingg thought that whores exercised a worse sin than sodomy, human
sacrificess or eating human meat".102 One day, when Cortes returned to see
Moctecuhzuma,Moctecuhzuma, "whose conniving and dissembled happy face hid the pain
hee actually felt in his heart", the conquistador discovered that the Aztec King
hadd "ordered the destruction of a common whore house, home to about four
hundredd women because their public sins had offended the Gods". The
Gods,, reasoned Moctecuhzuma, "had permitted the Christians, who had
moree power to govern, access into their city". Moctecuhzuma reportedly told
Cortes, ,
"I,, a man of flesh and bones, exposed to many illnesses and threats, am not so savage
orr stupid so as not to understand that I possess far less superiority and immortality
thann do the Gods. In as much as the riches of this land —its gold, silver or stonesdoo not putrefy yourself over something that you can have as yours whenever you
mayy please".103

Yet,, Moctecuhzuma simply "did not consider sodomy, human sacrifices
orr the eating of human meat graver or uglier than the trade of the
whores".1044 Whatever the rhetoric, whores still had a public function within
Aztecc cosmology as depicted by Torquemada's description of the Mexican
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feastt in honour of the francolin, or a beautiful bird godwit, which occurred
duringg the fourteenth month of the Indiano calendar.
Duringg the feast, the Mexicans honoured the God Mixcohuatl, and they
"sacrificedd many young women in memory of love". During this month
knownn as quecholli, the "whores or public and dishonest women manifested
themselvess and offered themselves as sacrifices to the God". The "women
knownn as maqui also followed the men into war and often times they thrust
themselvess into battle simply to die". These "shameless women cursed
themselvess and other honourable women as they thrust their bodies into
death".. The "effeminate and womanly men who dressed in women's
apparel"" also participated in this feast. The other Indios "detested these men,
whoo painted their bodies and performed the labours of women but who had
noo contact but with women".105 Unlike, Moctecuhzuma, assured
Torquemada,, Nezahualcoyotl before him had "abhorred the nefarious vice
thatt other caciques sometimes permitted in their midst".106
Nezaa had apparently punished "the patient by having him tied to a thick
stakee in the ground and then had his intestines extracted through the arse".
Afterr which, the young boys of the village covered the patient's entire body
inn ashes, piled wood over the ashes and lit the fire". The boys also "buried
thee agent's body in ashes until he died, naturally". Torquemada believed
thatt the Indios in New Spain, "had strangled those who committed the
nefariouss sin" and insisted that "magistrates rigourously investigated
whetherr or not men committed this crime in the Republic and punished
themm for they too considered it a bestial vice perpetuated for lack of reason".
Furthermore,, the magistrates "strangled men who dressed in women's
apparell and likewise women who dressed in men's apparel". If the high
priestss committed culpable acts of dishonesty with a woman, the
communityy simple banished him from the province and deprived him of his
goods.. However, if priests indulged in the nefarious sin the community
burned,, strangled or killed in their own convenient manner both
participants".. The ancient law of God, concluded Torquemada, had
prohibitedd such atrocities amongst men.107 Torquemada's pinnacle work,
though,, centers around his most fantastic theory on the emergence of
sodomyy in the Indias.
Whilee "some Indios in the provinces might have consumed the nefarious
sin",, nevertheless, "laws existed in those provinces that prohibited its
practise".. Torquemada offered his own theory on how the Indios had
"introducedd sodomy into these republics". A "demon named Chin had
appearedd in the form of a young boy and induced all those around him to
committ this corrosion just as he had performed it with another demon in
thee presence of the others". The "Indios did not consider it a sin for they
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thoughtt that a God -more properly said, a filthy and vile demon- had
actuallyy committed it in their presence". This did not, however, "excuse
themm from having committed the gravest of all bestial sins that inhibited
procreation". .
Sincee these men "did not recognize sodomy as a sin, fathers grew
accustomedd to giving boys as gifts to their sons, so that their sons could
keepp them and use the boys as women". Indian laws protected this type of
relationships.. Other boys "could not have access to one's boy concubine for
thatt risked punishment equivalent to having violated a matrimonial union".
"Doo not my prudent and wise reader", cautioned Torquemada, "marvel at
hearingg about such a law for he who is without God easily falls from grace
justt like one who travels blindly and falls prey to the devil, an evil and
perversee seeker of men, a filthy pervert of customs who sought to pander
thiss type of merchandise amongst these Indios".
Finally,Finally, in his own form of 'political outing', to use an anachronistic
term,, Torquemada reminded his readers that some "Indios kept boys just
likee Adrian and his boy concubine or like in Greece, where every man had
accesss to his boy, even Aristotle, the father of natural philosophy".108 Not
contentt with a simple elaboration on the emergence of sodomy,
Torquemadaa also provided his readers with his own discourse on mariones
orr effeminate sodomites in the Indias,

LosLos Mariones
Inn Florida, "amongst other barbarities", Torquemada noted "the most
abominablee one in the world— some men married others as if this
establishedd a natural contract, rather than a very grave sin against nature".
Thee "impotent mariones, married other men—who could still fornicate with
womenn and bear children". Torquemada did not know for certain if the
marionesmariones themselves had "caused their own impotency in religious
ceremoniess or whether an error of nature had caused such monstrosity".109
Thee Spaniards knew that many of those who lived in Santo Domingo,
"notoriouslyy committed the nefarious sin although those Indios enacted laws
whichh prohibited the bestial vice". The "detestable vice had reached such
proportionss of notoriety amongst these dirty miry hogs, that they solicited
eachh other publicly without remorse and tempted not only men but God's
angelss on earth, one reason for God's destruction of Sodoma".110 The "Indios
off Vera Paz in Guatemala, in general, did not practice the sin as much as
otherss in and around those provinces. There, priests "reproached and often
arguedd with the young boys who enjoyed and committed the sin". Time and
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again,, the priests "admonished the boys to renounce the sin for to relish in
suchh enormity surely meant death".111
"Onee could cry", lamented Torquemada "even the wise and gifted
Greekss had used their bodies nefariously as sacrifices to render worship to
theirr amourous and vile Gods". They had established "gymnasiums, as
offeringss to their filthy Gods where they too offered their young boys and
convertedd them into patients of the Gods". In these "public schools or so
calledd gymnasiums anyone could take filthy advantage of any of these
youngg boys". The men and boys "denuded their bodies and reveled in the
nefariouss vices". The Greeks "adored these vices and regarded them as
Godly".. Fortunately, wrote Torquemada "our occidental Indios" also had
schoolss next the their temples, but, they used them "to instill in their
childrenn and young boys, honest and good customs and not the evil
abominationss taught by ancient gentiles".112
Aboutt one hundred thirty years after Spain had subjugated the Indias to
coloniall rule, officials in México could boast of having achieved some
successes.. Anthropophagy and the scarifying of humans amongst the
'barbarians',, it seemed, had almost completely ceased. The conversion of the
'infidels'' to Catholicism appeared to have reached its zenith. And sodomy,
welll sodomy still lingered in the minds of some nefastos.

Centrall Market
Cortess described the metropole of México or Tenochtitldn as "large as Sevilla
orr Cordoba, it resembled Venice, its plaza mayor two times larger than that
off Salamanca, the largest in Spain". It exhibited a "large outdoor market full
off fish, meat, deer, rabbit, other game, vegetables, fruits, woods, gold
glasses,, copper artifacts", and other artistic wares such as "clay pottery of
betterr quality than that found in our world". "Cotton and feathers abounded
inn such great quantities", Cortes found it "impossible to fathom". The
metropolee of México sat erect in the middle of a lake "adorned with great
templess and towers".113
Byy the time Gemelli Carreri, a wealthy Italian aristocrat and a doctor of
law,, first visited the city in 1697, he alluded to its "perfect square plane
withoutt any walls or doors" a sort of "tableaux with long, unswerving
streets,, covered in stones, pointing towards the four cardinal directions"
suchh that one could "almost see the entire city from any direction". People
livedd comfortably in this "very nice city where one could purchase cacao,
flowers,, fruits and vegetables of different species, all year round in its
centrall market". About "100,000 inhabitants lived in the city, the majority
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NegrosNegros and Mulatos, who despised the peninsulars and who one day could
veryy well rebel and wrestle the republic from the Spaniards".114
"Powerr and wealth rested with twenty-two religious monasteries and
twenty-ninee diverse religious orders of frays, all very rich", so much so that
"Spaniardss and other Europeans became part of the clergy when they could
findd no other easier way simply to assure themselves of a steady rent".
Givenn Mexico's "good edifices and ornate churches, one could say it rivaled
thee best in Italy, but certainly surpassed it with the beauty of its damas, who
aree pretty fine and of genteel fabric".115
Apparently,, México had not only harboured beautiful women, but also
menn who wished to pass themselves off as such. In the seventy-years he had
residedd in the metropole, Juan Correa, who referred to himself as a "linda
nina"nina" had also noticed the beauty radiated by the damas of the city such that
hee saw fit to re-name himself la Estanpa after one such 'fine lady'. The
Viceroyy Count of Monterrey had foreshadowed the antics of la Estanpa in a
letterr written to Felipe II in 1596.

Thee Viceroy Count
Thee Viceroy Count, informed Felipe II that both sodomites and civil
servantss in New Spain still posed a problem for the colonial state. The
Viceroyy Count's letter described the "lack of discipline and the lack of
respectt for Royal officials by other court officials" within the secular
juridicall branch of the colonial government in the metropole of México. The
Viceroyy Count had empathized with the breach of decorum. "Tis
understandablee and they should be forgiven," he wrote, for the "colonial
statee poorly paid the civil servants". The colonial "exchequer simply did not
havee the capital to pay all those associated with the juridical branch of this
administration"" .116
Inn folio after folio, the Viceroy Count made plea after plea to justify
higherr salaries for his subordinates and an augmentation of his colonial
budget.. As part of this justification for higher salaries he informed the King
thatt the court officials merited praise for they had imprisoned and burned
"somee delinquents for the nefarious sin and other types of sodomia".u7
Subsequently,, the Viceroy Count had ordered the apprehension of their
knownn "accomplices in Guatemala" and he ordered the court officials to
contactt their counterparts and compare their findings to "similar cases in
Madrid".. Unfortunately, the Viceroy Count did not reveal the number nor
thee circumstances concerning the 1596 burnings in Mexico City. Prior to
1596,, the earliest known burning of sodomites by colonial authorities in
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Méxicoo dated back to the 1530s, when secular officials convicted Caltzontzin
forr "idolatry, sacrifice and sodomia".118
Frayy Pedro Simon also recorded at least two instances of sodomy
prosecutionss amongst the 'conquistadores'. The first case involved three
marinerss under the services of Nikolaus von Federmann (1501-1542), a
Germann captain in the service of the Welsers, bankers to Carlos V. The other
incidentt had involved five Italian mariners during a voyage to Venezuela.119
Iff early modern theologians, historiographers, conquistadores, and other
writerss had helped etch fantastic notions of sodomy in the minds of learned
menn in the peninsula, local colonial officials took up the charge well into the
seventeenth-century.. Some sixty years after the Viceroy Count's letter to
Felipee II, it seemed that colonial authorities had still not filled their coffers to
thee satisfaction of anyone and the sodomites, well the sodomites, continued
too manifest their presence and perturb viceroys and dukes alike.

Ann Endemic Cancer Looms in the Metropole
Inn 1658, the new Viceroy of New Spain, the Duke of Albuquerque informed
Carloss II that the Criminal High Court in the metropole of México had
apprehendedd about "nineteen prisoners, fourteen of which" it "sentenced to
burn"" for having committed the "nefarious sin". "Never in the history of
mankind,"" continued the Duke, "have I heard of such complicity". "The
idiociess and the circumstances of the nefarious sin" completely
overwhelmedd the Duke who described them as "incredible and ancient".
Thee Duke devoted the first three pages to the sodomy cases and thereafter,
likee the Viceroy Count before him, argued incessantly for the "need to raise
thee salaries of colonial civil servants".120
Inn addition to his letter, the Duke of Albuquerque sent three additional
documentss to Carlos II. The documents described in greater detail those
incidentss which fascinated colonial officials pertinent to the 1657-58 sodomy
trialss in Mexico City. The first document, a concise letter written by Juan
Manuell de Sotomayor, a magistrate of His Majesty's High Court,
erroneouslyy depicted the biblical tales he re-appropriated to chastise and
providee graphically diabolical images of sodomites.
Att the conclusion of his investigations, Sotomayor confirmed that
sodomy,, in his words an "endemic cancer" had "extensively contaminated
thee provinces of New Spain". "This mortal and nefarious vice" had even
"infestedd and spread amongst prisoners held captive by the Inquisition in
theirr particular jails and the ecclesiastical officials had also begun their own
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inquires".. "Not once", since his arrival in México some twelve years earlier,
hadd Sotomayor realized the "extent of the contamination".121
But,, he consoled Carlos II and himself having recalled, "as some saints
hadd professed, that all sodomites died on the birth of Jesus our Lord".122
Sotomayor'ss weary recollection of Catholic indoctrination caused him to
conflatee the 'birth of Christ' with the biblical tale of Loth and God's angels in
Sodoma,Sodoma, a city "destroyed by fire and brimstone because of the supposed
illicitlyy sexual activities of its inhabitants".123
Ann eight folio summary report, which included an appendix of the
accused,, written by a scrivener, silhouetted in greater detail the discursive
particularss of the 1657-58 Mexican sodomy cases.124 An appendix of the
accusedd listed in alphabetical order: the names; ethnicities; and the
occupationss of some 125 individuals either sentenced or under investigation
byy the High Court.125
Thee scrivener, a permanent member of every tribunal, transcribed in
writing,, as the legal manuals required, "not only all the defendant's
responsess and any statements he might make, but also what he might utter
duringg the torture, even his sighs, his cries, his laments and tears". The
practicee of recording legal proceedings in their entirety supposedly
"discouragedd irregularities, including the tendency of some examiners to
askk leading or suggestive questions".126
Technically,, as more traditional historians would have one believe, the
scrivenerr should have transcribed everything "uttered" verbatim by the
accusedd thereby drafting an 'objective' text or 'factual source'. However, a
scrivener'ss filtering of testimony is just as pertinent to how one
conceptualizess the of writing history. On numerous occasions, as parts of
thiss study have indicated, the scrivener recorded his own perceptions of
individualss or events. Thereby, providing the reader with a glimpse of his
ownn 'cultural baggage' or the discourses of sodomy fabricated by the
Crown. .
Whenn a scrivener attempted to describe a witness named "Francisca
Negra"Negra" in a 1602 blasphemy case in México, he wrote that "she appeared to
aboutt thirty years old although she did not know her age despite being a
Ladina".Ladina".127127 In the colonial hierarchy of ethnicity, a Ladina or a Mestiza,
descendedd from one 'indigenous' and from one 'Spanish' parent. The
individuall commonly "spoke only Spanish".128 The scrivener eqated
'ethnicity'' -the lighter the skin, the brighter the brain- with a certain level
off education and knowledge.
Ass the 1657-58 sodomy tales will illustrate, hierarchies of ethnicity and
powerr nicely over determined the outcome of these cases.
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MariquitaMariquita Under the Willows

Inn late September 1657, as Juana de Herrera, a Mestiza, "washed clothes
alongsidee a wall, outside the city in the neighbourhood of San Lazaro, two
boyss in great haste cried out to her and insisted that she "go see some men
playingg like dogs". Juana stood up and walked some distance from where
shee washed her clothing until she reached a group of willow trees. Under
onee willow, Juana saw "two men, both without their breeches, one on top of
thee other, committing the nefarious sin".
Thee man "on top and the cape he wore concealed the man on the
bottom".. Nonetheless, she recognized the 'man on top' as "Juan de la Vega, a
MulatoMulato from Mexico City and one she had known for over ten or twenty
years".. She had not recognized the one on the bottom", save to say that he
"lookedd like a Mestizo". Juana "dared not to get any closer for fear of getting
killed".1299 The frighten Mestiza returned to retrieve her bundles and dashed
offf to denounce the two men before Magistrate Sotomayor.
Sotomayorr soon learned that Juan de la Vega resided in the barrio San
PabloPablo where he let a couple of rooms at the house of "Doiïa Melchora d
Estrada".. Early that afternoon, Sotomayor arrived at the house only to
discoverr that "Juan de la Vega had moved on to other quarters". Sotomayor
interrogatedd the other boarders who lodged at the house, one of which, an
IndioIndio named Tomas de Santiago, described Juan de la Vega as an
"effeminatee Mulato" who "preferred the nickname 'Cotita, or the same as
mariquita",mariquita", in short, "effeminate man". What constituted an 'effeminate
inn the estimation of Tomas Indio?
Whenn Vega walked, stated Tomas, 'Cotita sashayed her "hips from one
sidee to the other". 'Cotita, "ordinarily wore a melindre, a delicate kerchief
usuallyy worn on the waist by women, on his forehead". Many "colored
ribbonss fell out from the openings of both his white jacket sleeves". Not only
didd Juan de la Vega "sit on the floor in a womanly state, but 'Cotita could
alsoo prepare tortillas, guisaba [cooked sauteed dishes], and washed clothing".
Whenn "some young boys called to visit, continued the informant, 'Cotita
individuallyy greeted the boys as "my soul, my sweetheart, or my love".
Thee young men, "so as not to offend" Juan de la Vega, always addressed
'her'' as 'Cotita. Initially, 'Cotita and her guests would sit together on the
floorfloor and then later retired to another room where they all "slept together".
Tomass Indio had also slept over on one of those occasions. That night, with
thee help of "moonlight", Tomas Indio witnessed "how a young Mestizo boy
namedd Joseph Duran from Puebla de los Angeles and another boy named
Gerónimoo Calbo from Mexico City committed the nefarious sin".130

'Cotita'Cotita and the Antipodas

Afterr the interrogations of Tomas Indio, Sotomayor left Dona Melchora's
housee in rapid pursuit of Juan de la Vega. Finally, at twelve o'clock
midnightt Sotomayor located ' Cotita's new lodgings. Sotomayor and those
whoo accompanied him barged into the room and "surprised Juan de la
Vega,, Joseph Duran, Gerónimo the bald head, Miguel Gerónimo Mestizo and
Simonn de Chaves Indio, who all clung together naked". On 3 October 1657,
thee apprehended men appeared before the magistrates of the High Court
andd initially denied the allegations put forth by Juana de Herrera and
Tomass de Santiago.
Withh the exception of Miguel Gerónimo, the accused sodomites finally
succumbedd to the probing questions asked by the magistrates and
"admittedd having committed the nefarious sin, an infinite number of times,
withh many and different persons". Miguel Gerónimo continued to deny his
involvement,, even as the other men revealed the "names of their
accomplices,, identified the places, the time, day, month, year and other
circumstances"" pertinent to their 'sin and crime'.131 Colonial authorities
eventuallyy incarcerated an additional eighteen of ' Cotita's accomplices and
issuedd arrest warrants for another 106 suspected sodomites. Over the course
off the interrogations, the individuals queried divulged the particulars of
theirr gatherings.

Partiess and Pseudonyms
Juann de Correa, our "very fine little girl who since age seven had dressed
likee a woman" actually served as the designated courier for many a
gathering.. As the courier, the elderly Mestizo of seventy years, also known
ass la Estanpa, informed the other men of "future reunions, their dates and
places".. The men hosted these "gatherings, just like women, periodically
throughoutt the year in different houses".132
Thee gatherings frequently coincided with Catholic feast days and with
thee pretext of paying tribute to "Our Lady, the Holy Apostles or any other
ecclesiasticall celebrations". Juan Currador Indio, who also resided in the
samee barrio of San Pablo, had also hosted many men in his "oratory to
celebratee the feast of Saint Nicolas". The many "men congregated in the
oratoryy committed the nefarious sin, danced like women, and cited new
datess and places for future gatherings with the pretext of prolonging their
nefariouss contact". In fact, most of the participants displayed images of the
"Virginn Mary and other saints in their private oratories".133
Althoughh Miguel Gerónimo denied the denunciations levied against
himm by Correa and the others, he found it difficult to discredit their
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testimony.. Nonsense, tattled la Estanpa, Miguel Gerónimo had also hosted
onee of these 'parties' where "they had all committed the nefarious sin". In
fact,, insisted Correa, the other men "commonly referred to Miguel
Gerónimoo as, la Cangarriana", in reference to his "promiscuity, just like a
commonn whore who lived in the city" known by the same pseudonym.134
Bickeringg and a biting jealously between the participants who supposedly
attendedd the festive gatherings became evident during the ensuing
interrogations. .

SuSu Guapo, Por Puto!

Thee ensuing denunciations by la Estanpa and 'Cotita led to the arrest of
"Nicolass de Pisa, Negro, also aged over seventy years, with whom Correa
hadd jealously quarreled with over Nicolas' other "guapo- the name given to
thosee men with whom they committed these vile acts". Correa also
implicatedd Cristoval de Vitoria, a "Spaniard of over eighty years, missing
onee eye, half blind of the other, small in stature, bald, and humpbacked".
Thee deformed Vitoria eventually confessed and identified "twenty-three
yearr old Gerónimo the bald head", one of those apprehended naked with
'Cotita,'Cotita, as his 'guapo'. Furthermore, declared Vitoria, he had "continuousl
committedd the nefarious sin in this city since the time of the great flood
somee thirty years ago". He had, however, "lost count of the number of
personss he had taught, as had Correa, to commit this harmful sin".135
Thuss far, colonial officials had interrogated individuals who belonged
solelyy to the labouring classes of the metropole- Mestizos, Negros, Mulatos,
andd 'physically deformed' Spaniards. The clergy and the aristocracy, two
groupss which comprised high percentages of sodomy cases prosecuted in
thee peninsula, remained conspicuously absent from prosecution in the 1657588 Mexican cases. The details offered by accused sodomite Benito de
Cuebas,, however, have suggested that individuals associated with the more
accommodatedd classes in México possessed a certain knowledge about the
particularss of the interrogation and that this certain knowledge might have
renderedd them immune from prosecution.
Thee inculpated Benito de Cuebas Mulato remained imprisoned eight
dayss before he confessed that "one night before his arrest, as he prayed with
hiss beads, a very handsome and spruce gallant, with a good plight of body,
whomm he had never before met, called at his quarters and instructed him to
fleeflee the city because the colonial authorities had apprehended many of his
friends".. "But why"? asked the devout Cuebas. "Por putos"\ replied the
gallant. .
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Thee following morning, instead of fleeing the city as foreshadowed by
thee gallant Cuebas instead attended "mass at the cathedral where he again
prayedd with his beads in hand and implored the assistance of our lady for
hiss liberation from sin". The beads must have failed Cuebas for as he existed
thee cathedral colonial authorities awaited and apprehended him. Cuebas
inculpatedd a number of other less distinguished individuals, some of which
hadd already fled the city, in what had become an active pursuit of sodomites
andd their properties orchestrated by the colonial authorities.136

Diabolicall Riffraff
Amongstt the confiscated goods of Miguel de Urbina, an "Indio, Ladino of
goodd reason", colonial officials "found a statuette of the child Jesus, his face,
hiss back and posterior parts, all burned". Urbina confessed that "one day as
hee lay in bed with his India, just after they had committed a carnal act, he
hadd lamented the absence of the man with whom he commonly
communicatedd with nefariously". Thus, in a "fit of rage, the rabid Indio, took
aa lit candle in his hand and set fire to the statuette of the holy child" that
stoodd idle on a small table beside the couple's bed. The burning of the
statuettee caused "blotches on the skin, swollen arms, welts, and the same
markingss as those left on a burnt human body". The human-like welts that
"appeared"" on the "holy child served notice of God's omnipresence and his
disdainn for the evils of sodomia" wrote Sotomayor. The torched statuette
remainedd in the "possession of his excellency, the lord magistrate" of the
Mexicann High Court.137 The Viceroy Duke provided more comforting
wordss to the Monarchy.
Inn his letter to Carlos II, the Viceroy Duke Francisco Fernandez de la
Cueva,, confirmed that the "actors and patients, without the need to submit
anyy of them to torture, had confessed the incredibly vile circumstances of
theirr nefarious sins, some having committed it for over forty years". Each of
thesee men, had "at least one accomplice or one live witness who testified
againstt him". Two surgeons, of "great and indisputable repute, examined
eachh of the nineteen sinful bodies". "Indeed", declared the surgeons, "they
hadd found the bodies quite used and corrupted". However, reassured the
Duke,, his King need not despair for "no men of their fabric nor those of the
blackk cloth found themselves amongst the convicted, all of whom
representedd Mestizos, Indios, Mulatos, Negros or the riffraff of this Empire
andd city".138 Sotomayor's initial interrogations led to the arrest of nineteen
men.. Alas, despite the pleas of the lawyers for the defense, His Majesty's
Highh Court sentenced "fourteen of the nineteen to burn at the stake and had
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alll their goods confiscated".139 In addition to Juan de la Vega, Correa,
Miguell Gerónimo, Duran, Chaves, Correa, Pisa, Vitoria, Gerónimo Calbo
andd Cuebas, the court also convicted Domingo de la Cruz Indio; Matheo
Gasparr Indio; Juan Martin Indio; Miguel de Urbina Indio; Juan de Ycita Indio;
andd Lucas Matheo Mestizo}40
Thee High Court had capitulated to the requests of the defense attorneys
andd in a display of leniency sentenced "Lucas Matheo, a boy of fifteen years
too two-hundred lashes and six years of forced mortar labour". The other
menn remained captive in prison and the High Court had summoned
anotherr 106 men listed in an appendix of the accused to appear before the
tribunal.. As a result of these cases, concluded Sotomayor, "the Tribunal of
thee Holy Inquisition141 has interrogated its prisoners and the Ordinary
Ecclesiasticall had discovered that this mortal, nefarious and habitual disease
hadd also spread amongst them[. . .]may lord our God save your royal
Catholicc Majesty".142 The scrivener concluded his report having noted that,

"[.. . .]on that given day in 1658, as the authorities led the fifteen men to the site of
execution,, Gerónimo spontaneously admitted having committed the pecado contra
natura[.natura[. land as they all burned, save one, Lucas Matheo, who received his 20
lashess in the presence of the bonfire".143

AA Parting Thought

Inn seventeenth-century Mexico City, our Viceroy Count, the Duke and their
magistratess confronted what Garber has identified as a "cultural fact"—
transvestism,transvestism, or dressing outside one's prescribed gender role.144 'Cot
lala Estanpa, as "modes of self-construction rejected the cultural
representationss of manliness based on class, ethnicity, gender or religion.
Forr them, the borderline between 'manly' and 'unmanly' or 'effeminate'
becamee "permeable" and permitted their "border crossings from one
categoryy to another". The cross dressed Mestizas functioned as marks of
"genderr undecideability". From the moment that Colombus and Cortes
begann to document their perceived differences of Indios, the presence of
sodomites,, of the 'transvestite* in the Indias signaled a "category crisis that
causedd the colonial officials to experience cultural anxiety". The boys and
menn who dressed like women and performed their labours, aptly portrayed
byy the colonial chroniclers, embodied "symbols of over determination and
becamee mechanisms of displacement" for the colonial state. These men and
theirr cultures deconstructed the "binary pole of man-woman" and in the
processs jeopardized the "national binaries and power relations" of Imperial
Spainn and 'colonial México'.145
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Thee auto-emasculation or the effeminisation adhered to by a cadre of
Mexicann sodomites in 1657-58 facilitated a challenge of specific colonial
politics,, albeit limited and contradictory, to the dominance of the colonising
Spaniard.. However, the anomalies in gender politics and the cross-dressed
Mestizas'Mestizas' struggle for legitimacy in the metropole of México, also revealed
thatt the self-perception of effeminacy neatly constructed alongside
categoriess of say, class or ethnicity, is itself an expression of "hegemonic
aspiration".. Chatterjee has identified this phenomenon as the "paradox of
thee subalternity".146 'Cotita and la Estanpa both accepted and resisted the
Spanishh colonial politics of manliness that cast them in the unenviable
positionn of effeminate sodomites, a discourse employed by early modern
moralistss to buttress Spain's just causes of domination and its colonialist
politics. .
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Epilogue:: He Died of a Broken Heart

Thiss study of SoS represents an attempt to demonstrate how
perceptions-prosecutionss of sodomites were intertwined with notions of
earlyy modern Spanish manliness, a historical phenomenon inextricably
linkedd to cultural shifts -religious, political, economic- in Spain-New
Spain'ss evolving imperialist-colonialist formation. The first royal decree on
sodomyy of the colonial epoch issued in 1497 marked a rupture with the
libertinismm afforded sodomitical practices in the peninsula in previous
decades.. This decree and the subsequent royal edicts on sodomy
complementedd other historical occurrences such as the reconquest of the
Spanishh peninsula from the infidel Moors, the exile of Jews, and the
discoveryy of America Septentrionalis in 1492- all ruptures that signaled the
emergencee of Spain's new imperial politics.
Forr Todorov, 1492 marked the start of Europe's attempt to assimilate the
'other'' -the other in one's self, the otherness of groups within the society in
whichh we live to which we do not belong, the otherness of those who are
externall to us, the other in terms of language, customs- in short, an attempt
too deprive the other of its exteriority and alterity. Todorov sensed a
correlationn between the violent denial of the exterior other in America and
thee discovery of an inner other within European society and within the
Europeann individual. The discovery of America symbolized the most
astonishing,, most intense and most genocidal discovery in the history of
humann exploration.1
Butt even before its discovery, observed Mason and Siegel, America
alreadyy had a place in the European imaginary. The Europeans thought
theyy knew America without having discovered all the territories outside
Europe,, Asia and Africa. The myth of the Golden Age, Atlantis, the travels
off Marco Polo had all prepared the ground for an encounter with the New
Worldd for Europe had already familiarized itself with the new. The year
1492,, wrote O'Gorman also represented the 'invention' of America, the
descriptionss of a continent and its inhabitants defined by Spanish customs
andd laws.2
Colombuss initiated the fictionalisation of the Indias based on these
earlierr models of the exuberant and the unknown attributed to the other.
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Mid-sixteenthh century humanists like Campanella who championed a
Spanishh Universal Monarchy to defend Christendom or Vitoria who
describedd the Indios as barbarians, provided Spain with many of its
underpinningss in support of Empire described as 'just causes' for colonial
domination.. This dichotomy between invention and 'reality' manifested
itselff in the ideological debates over the Indios and their sense of reason,
theirr sexual appetites, as illustrated in the subsequent writings of Spanish
sycophantss like, Ginés de Sepülveda, Bartolomé de las Casas, López de
Gómaraa or those self-fashioned moralists who associated themselves with
thee Second Scholastic.3
Inn the words of Siegel, the Spanish Scholastic "loathed the unknown and
culturallyy different, which it sometimes described as savage, monstrous,
evenn contra natura"; this spearheaded the peninula's attempt to reconfigure
itss culture(s). Adorno has identified notions of cowardice and effeminacy as
twoo other historical formations of that Scholastic vision given the
'submissiveness'' or 'docility' of Indios and the relative ease with which the
Spaniardss conquered extensive territories in the Indias.4
Thee Spaniards' effeminisation of the colonial subject, of the sodomite,
"displacedd and idealised their subjection". This "enslavement or
subjugation"" of the Indios, of the sodomites, in effect, reduced their
relationshipp with the centre to that of a tutor-pupil status. If, in the
peninsula,, the early modem moralists fully expected the perfect woman to be
discrete,, obedient, subjected to the will of her husband, the Indio, and the
'effeminate'' sodomites —both considered as analogies to women— should
havee assumed their positions of submission justified by their own spiritual
andd manly immaturities.5
Earlyy modern moralists sexualised 'reason' as a manly attribute and
relegatedd emotion or passion as womanly functions, a point brilliantly
arguedd by the chivalrous Alonso Diaz as he tossed a Frenchman into the
sea.. Diaz, enroute to Rome to explain his 'new' gender role before the Pope,
beratedd the mariner for having allowed his 'emotions' to overcome him in
theirr discussion of Hispano-Franco politics. Any early modern notions of
manliness,, of sodomie or of sodomitas in Spain-New Spain had a solid
Spanish-- European point of reference.
Thiss study has focused on the 'textual' construction of sodomie as a figure
off discourse much as in the case of America or Indios. As part of its imperial
politics,, SoS reinforced perceptions of manliness, of sodomie and of
'effeminate'' sodomites in the viceroyalty. The texts written by the early
modernn moralists in the peninsula and in the viceroyalty had both a
practicall and ideological end for in many ways they idealized a manly and
ann effeminate aesthetics. Their impetus formed a fragmentation, a re-
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definition,, an annihilation of other cultural identities or a yearning to
actuallyy define early modern Spain-New Spain and promulgate its ideology
inn relation to notions of manliness.6
Iff under the tutelage of Isabel and Fernando, Spanish society had
enduredd times of sexual restraint, the power of the flesh had given sway
underr the reign of Felipe IV (1605-1665) when 'moral corruption' in early
modernn Spain reached its apogy or so thought the early modern moralists.7
Actually,, Spain-New Spain's polarized subjects had contested and mediated
coloniall structures of power throughout the early modern period.
Perceptionss of sodomie, of sodomitas differed and changed in context both in
thee peninsula and in the viceroyalty during the early modern period.
Inn the cases prosecuted in the peninsula, magistrates and writers alike
focusedd primarily on the sexual object of desire—another boy, another man
or,, on erotic style— penetration of the arse or the wasteful spillage of semen
inn their efforts to codify sodomitical acts as a crime and a sin. These officials
associatedd sodomitical practises as an inherent commodity of 'foreigners'
somethingg far removed from their chivalrous construct of Vir in the early
modernn period. Despite the violent descriptions of sodomites, the early
modernn archival manuscripts also revealed that often times, both in the
peninsulaa and in the viceroyalty, men or boys of similar ages engaged each
otherr in sodomitical play. There was no predetermined schema for the
'actor'' or 'patient' as a function of age. The notion of power and other
hierarchicall formations in Spain-New Spain influenced same-sex relations
betweenn men or women. Young mariners on board ships traveling to and
fromm the Indias often suffered abuse at the hands of their superiors, men
whoo commonly engaged in sodomitical practices, a point poignantly
elaboratedd by Caminha's Bom-Crioulo.8
Byy the mid-seventeenth century, writers in support of the Spanish
Empiree fabricated new perceptions of sodomy to reflect Spain's growing
coloniall ambitions. Early modern writers inextricably associated sodomy in
HispaniaHispania Nova to notions of anthropophagy, human sacrifices and
effeminacy.. Although notions of sodomy and effeminacy lingered in the
mindss of some peninsular writers like De León, moralists and other writers
inn Spain, nonetheless, tended to associate sodomitical practices with the
favouredd 'manly' or Virile' fellows rather than with 'effeminate' sodomite—
ann object of colonial derision. The peninsular focus on 'effeminacy' to
distinguishh the Mexico City sodomite from the sexually 'virile' peninsular
sodomitee exposed the contradictions of a discourse that attempted to link
sodomiticall practices with a distinct homosocial personality defined in
termss of "effeminacy and lack of manly virility".9
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Thee presence of 'effeminate' sodomites in seventeenth century México
alsoo signaled a category crisis and caused colonial officials to experience
culturall anxiety. 'Cotita and la Estanpa as "symbols of overdeterrninarion
becamee mechanisms of displacement for they deconstructed the binary pole
off male-female" and in the process put in doubt the national bipolar/power
relationss of early modern Spain in relation to New Spain.10
So-calledd self-identified 'effeminate' sodomites such as 'Cotita and la
EstanpaEstanpa in the metropole of 1658 México might have represented an attem
att self reflection, a search for the self outside the prescribed social order.
Theyy and their group of comrades could have represented a 'transgression
off hierarchy' between the colonial subject and the coloniser or what Siegel
describedd as the colonial subjects's "ambiguity of cultural agency". 'Cotita or
thee sodomites prosecuted in Andalucfa constantly negotiated or rearticulatedd their cultural space. In the process of their articulation, they
sometimess incorporated the discourse of the coloniser, appropriated it,
imitatedd it, accepted it, and negated it, sometimes simultaneously.
Thee self-perception of effeminacy or this self-appropriated emasculation
representedd by ' Cotita and la Estanpa facilitated a challenge, however limited
andd contradictory, to the dominance of Spain's colonial politics. On the
otherr hand, to have perceive oneself from the Spanish perspective of
effeminacyy implied from the "inception a devaluation" of the periphery
fromm the centre.11 The anomalies in gender politics and the cross-dressed
Mestizas'Mestizas' struggle for legitimacy in early modern México also revealed wh
Chatterjeee has labeled the "paradox of the subalternity" or that the selfperceptionn of effeminacy is itself an expression of "hegemonic aspiration" or
"accesss to imperial and religious forms of power in early modern society".12
Thee 'perfect Spanish' Vir envisioned by the early modern moralists and
thee 'effeminate sodomite' drawn as impotent by many colonial manuscripts
functionedd in different, often contradictory historical contexts, but also as
partt of the same historical process—the changes of Spain-New Spain's
"globall political economy". Contextualizing historical formations such as
earlyy modern Spanish manliness or perceptions-prosecutions of sodomites
withinn this more 'global' category of analysis has allowed one to go beyond,
whatt Sinha has identified as more 'reductive choices' proposed in political
critiquess concerned with isolated aspects of social relations.13 Furthermore,
thee recasting of these political formations within a broader paradigm also
refiness the historiography on Spain-New Spain by shedding light on their
ownn interaction in an age of imperialism.
Ass the early modern period aged, Spain-New Spain functioned as one
coloniall space and not as discrete entities, culturally independent of each
other.. Thus, I situated my discussion of sodomy prosecutions within the
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imperiall sphere and not solely within the categories of 'gender' or 'nation'. I
soughtt not to ghettoise the historicity of early modern Spanish sodomy
prosecutions,, thereby pointing to the inadequacy of either 'feminist, gay or
anti-coloniall politics in isolation. Constructions of colonial manliness have
disruptedd any staid notions based on differentiation between gender
identityy and sex difference.
Imperialist-colonialistt politics have demonstrated that perceptions of
manlinesss had as much to do with racial, class, religious and national
differencess as with sex difference.14 In this sense, I have turned to
Hennessy'ss materialist—feminist analysis as the basis for rethinking the
naturee of feminist critique as one that recognises the "imbrication of gender
inn a variety of different axes of power—to one that does not proceed from a
priorityy given to gender and expanded to include other social relations".15
Recentt feminist scholarship has ventured beyond an exclusive analysis
off any given 'sex-gender system' to interrogate other issues and categories
ratherr that simply focusing on the history of 'women and sexuality'. Scott
hass defined gender as a 'useful category' of historical analysis for it was an
importantt axis along which colonial power was constructed, and that, at the
samee time, the category of gender itself was never distinct from national,
classs or ethnic categories.16 Sangari, Vaid, Bern have further argued that
'western'' societies and cultures, throughout different modernizing epochs,
havee gendered all aspects of 'reality', thus gender should function as a
'useful'' category of historical inquiry. However, since other categories of
analysis—— class, ethnicity, or religion— skewed the experience of gender, an
exclusivee focus on gender can never be adequate for a feminist
historiographyy or for explaining the many ways in which (colonial) societies
constructedd and represented relations of power.17
Thee sodomy narratives discussed in the previous chapters devoted to
perceptionss of sodomy and its intersection with notions of ethnicity or
xenophobiaa provided some examples of how these categories complicated
thee politics of imperialism and its intersection with notions of gender. Even
so,, I have attempted not to privilege gender or any one of the other
categoriess of analysis over another in my attempt to interrogate Spain's
nurturedd constructs of sodomie or 'effeminate' sodomites. The different cases
discussedd above revealed the multiple 'mechanisms of control' adhered to
byy the Spanish State to disseminate its notion of 'manliness' in early modern
Spain-Neww Spain. Whereas my discussion of Bartholome-Juan Mule
highlightedd xenophobic politics as an important context for early modern
notionss of 'manliness', the Mexican narratives exposed gender identities or
thee role of class and ethnic identity as the important contexts for
understandingg notions of colonial 'manliness'.
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AA contextualized study of the interaction between a 'manly Spaniard',
sodomyy or 'effeminate' sodomites has demonstrated that metropolitan and
coloniall histories are both often constituted by the history of imperialism.
Perceptionss of 'manliness' and by extension prosecution of sodomites are
bestt understood in relation to one another or as constitutive of each other
andd not from the framework of discrete 'national' cultures. My focus on
notionss of 'manliness' as the site for understanding the organisation of
powerr in Spain-New Spain attempted a fuller understanding of the
"multiplicitiess of political, economic and ideological domination and
subordinationn in a colonial setting".18 By extending the "exclusive national
framee of reference to recognise its location in a larger imperial social
formation",, this focus hopes to refine more traditional historical writings on
genderr in Latin America.
Thee recent gender historiography on Spain-New Spain has
demonstratedd a hesitancy to reconceptualize definitions of early modern
'manliness'' within the context of Spain's imperial formation as evident in
Molloyy and Irwin's Hispanisms and Homosexualities or in Twinam's Public
Lives,Lives, Private Secrets.19 This refusal to contexualize issues of gender within
thee broader category of imperialism-colonialism has limited the otherwise
pioneeringg works of Gruzinski's "Las cenizas del deseo", Trexler's Sex and
ConquestConquest and Lavrin' study on sexuality in 'colonial Mexico' because of th
predominatelyy 'indigenous' or 'peninsular' frames of references, traditions
whichh have dehistorized differences of gender cultures in early modern
Spain-Neww Spain.20 Murry's totalising narrative, Latin American Male
HomosexualitiesHomosexualities further distorted ethnocentric paradigms.21 Unli
works,, Vir encompassed a broader historical specificity of colonial
'manliness'—ratherr than making broad historical generalizations about the
genderingg of the Indias as 'female' or about the 'feminisation' of the
'colonised'' based on inadequate reading of sources. Thus, Vir more
adequatelyy discussed the historical events that produced the 'effeminate'
sodomitee and rejected any line of continuity between Popol Vuh and early
modernn New Spain to help explain away gender formations.
Thee transformation of sodomie perceptions occurred as the Spanish State
soughtt to institute a new society neatly categorized along imperialist,
ethnic,, and sexual boundaries. One commonly held assumption of colonial
Latinn American society is that post-Conquest institutions and values
crystallizedd at the end of the sixteenth century and remained stable until the
middlee of the eighteenth century, a period often referred to as the "mature
coloniall period" or the "baroque era."22 The institutions of social control and
culturall values of colonial Spanish society both altered significantly during
thee seventeenth century.
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Inn an effort to interrogate the characteristics of SoS, its colonial cultural
productionn —or what Adorno has described as the "de-literalisation" of these
narratives—— and an analysis of the discursive elements contained therein, I
havee incorporated texts from Spain and from New Spain to exemplify the
variouss constructs of sodomie generated by the moralists and the necessity to
erasee categories of the nation or the peninsula.23 The 'privileged
protagonists'' who spearheaded Spain's early modern cultural production
soughtt to "reinvent their core at the expense of marginal others". Subaltern
figuress like Catalina de Erauso-Alonso Diaz might have used the
"autobiographicall genre to subvert the social order, to validate their way of
life,, and to configure collective identities with access to discursive power",
theyy nonetheless subscribed to notions of the hegemonic in colonial society
orr access to imperial and religious forms of power.24
Afterr his departure from Spain in the mid-seventeenth century, Diaz
againn set sail for Hispania Nova. He returned to New Spain as a muleteer and
assumedd the new pseudonym Antonio de Erauso, a change granted with
thee permission of Pope Urbano VIII. In 1645, as Erauso meandered in and
aroundd Veracruz, with a "pack of mules and a couple of negros transporting
textiless to different parts of México" Fray Nicolés de la Renteria spoke with
DonDon Antonio. Antonio de Erauso "appeared to be about fifty years old with
aa good plight of a body, olive-skinned and with some little hairs in the form
off a moustache". He "wore the apparel of men and carried a sword or type
off dagger with silver trimming''.25
Antonioo de Erauso eventually fell in love with a young lady he had
transportedd between Veracruz and the metropole of México. The young
lady'ss parents had entrusted Antonio with her care even though they
understoodd that Erauso "dressed like a man". The passion Antonio fostered
forr the young girl caused him great distress and almost culminated in a duel
withh another gallant who eventually married the girl. In his challenge to the
gallant,, Erauso wrote,
"Whenn persons of my fabric call upon others, their noble status assures them the
correctt treatment, my status has not exceeded the limits required of your lordship, it
iss inconceivable to prohibit me from calling upon your lordship in your home,
furthermore,, I am informed that if I walk upon your street you will have me killed.
Althoughh I am a woman, my valour impossible for you to conceive, I shall await
you,, alone, behind San Diego from one until six".26

Fortunatelyy for both gallants, a groups of influential men impeded the
encounter. .
Inn 1650, the muleteer from San Sebastian died a quiet death in
Cuitlaxtalaa and in 1653 "the widow of Bernardo Calderon" commemorated
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thee heroics of Antonio de Erauso in a relation published in México. "If with
justt reason, the eternal memory and the perpetual recollection of the heroics
andd victories realized by illustrious men in the name of their King and their
lordd are worthy of remembrance", wrote the widow, one should "marvel at
theirr victories assured by their noble blood and by their natural superiority,
theyy merit distinctions and their fame soars". "But for a woman—by nature
alll so weak and with desperate dispositions—with the appearance of a man",
concludedd the widow, who had "laboured so long and so hard after
performingg many manly trades, dignant of the most valiant soldier, she not
onlyy merits recognition, but, more so admiration".27
Thee subaltern like Antonio de Erauso or 'Cotita might have contested
SoS;SoS; but they nonetheless affirmed the state's discourse on early modern
Spanishh 'manliness'.
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Appendixx A
Dee León on Sevilla and Granada

CompendioCompendio de algunas experiencias en los ministerios de que usa la Compania d
Jesus,Jesus, con que practicamente se muestra con algunos acontecimientos y documentos
elel buen acierto en ellos, por orden de los superiores, por el Padre Pedro de León
dee la misma Compania, 1619. BUG, Caja B. 76.
279vto."[... .]un hombre viejo[.. .]Villarreal preso por deudadlo acusaron de
quee habia hecho este pecado de la polucion consigo mismo y lo
sentenciaronn a azotar por la calles publicas y el pregon decia a este hombre
porr sucio y deshonesto.[. . .Jestandose muriendo este viejo en la carcel[. .
.]echabaa la camara por la boca[. . .]y se murio en sus heces[. . .]para que se
veaa cuanta suciedad tiene este maldito y pestilencial vicio."
Prólogoo lvto.
"No los ofrezco para que como ejemplo saquen
consecuencias,, sino para que como espejo representen nuestras
obligaciones,, mirandose en estos".
222.. "1578. Ajusticiados[.. .]al paje Pedro de Multes de diez y ochos anos
[.. . .]le dieron tormento y ultimamente el de fuego, cosa ue nunca se ha
vistoo usar en Sevilla; y despues de quemadas manos y brazos, confeso el
delito[.. . .]y condenole el juez a muerte[. . .]murio con extraordinario
sentimientoo y dolor de sus pecados, con muchas lagrimas y sollozos, cosa
quee causo muy grande consuelo por ver tanto sentimiento y lagrimas en un
mozoo que habia usado de tanta crueldad."
293vto.. "Alguna vez viniendo de algun quemado se ha llegado alguno de
loss tocados de la lacra y me ha dicho: Padre, con su reverencia me tengo de
irr a confesar que no se espantara de mis pecados pues que confiesa a los
quemados.. Id hijo que no son los mayores pecadores los que mueren
quemadoss que otros hay que no los prenden."
373r-374r.. "1616. Hamete, turco da nacion, de Tunez, alias Juan Bautista y
Franciscoo Perez, berberisco, escalavos ambos por el pecado nefando fueron
quemados[.. . .]Hamete o Juan ya no hay para que llamarlo con el nombre de
moroo pues murio muy cristiano[.. .Jyendo al campo a la salida de la ciudad
see encontro con un muchacho de hasta nueve o diez anos y comenzole a
regalarr y prometerle Ie habia de dar esto y lo otro y embaucado el pobre
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muchachoo se fue con el. Y cuando lo tuvo en ese campo comenzo a quererlo
forzarr y acometiole fuertemente[. . .]el muchacho daba gritos y pedia favor
dee Dios y de los hombres. Y con la fuerza que hizo el hombre hizo lo que
pudoo si bien no cumplidamente la sodomia vino a cumplir su deseo entre
lass pernezuelas del muchacho el cual escapo descalabrado y de esta manera
see vino al alcalde de la justicia llorando y corriendo sangre[. . .]preso pues el
turcoo segun me dijo el alcalde y el escribano[. . .]confeso de piano todo lo
quee queda referido. Y preguntado si habia cometido este pecado con otros
vinoo a decir que con un don fulano de tal habia cometidolo algunas veces y
cadaa vez le daba ocho ducados porque fuese agente con el[. . .]y le habia
dichoo que andaba buscando un par de moros o turcos que fuesen muy
potentess para comprarlos y tenerlos consigo para este maldito efecto y Juan
lee habia visto encerrarse con uno o dos moros turcos y les habia dado el
precioo porque lo hiciesen con el y estos eran ya muertos pero Francisco
Perezz sabia esto mismo de este caballero[.. .]prenden al Francisco y al punto
sinn ponerlo a cuestion de tormento confeso en lo que tocaba a este
caballero[.. . .]sabia lo mismo que Juan si bien el nunca habia tenido parte
conn este tal caballero[. . .]habia oido a los moros o turcos habian tenido este
mall trato con el alabarse de ello y les daba por cada vez un real de ocho y
andabaa buscando moros o turcos que tuviesen grandes naturales para
comprarloss para el efecto[.. .Jeste caballero se habia ido huyendo de Sevilla
aa Italia[. . .]y me dijeron los alcaldes que este desdichado hombre que
andabaa en estas hediondeces estaba ya acusado por este mismo delito y que
pendiann sus causas en la Audiencia y lo habian llamado por pregones y
condenadoo en ausencia a quemar por el pecado nefando. No hay que
espantarsee del precio que daba este desdichado pues un comediante confeso
aa la justicia que le daba orro caballero a el por cada vez que fuese agente con
ell cien ducados horribile dictu quid factu."
288r-289v.. "1588[.. .]y uno que estaba en Sevilla[.. .]que era muy valiente[..
.]quee se habia escondido en la carcel misma en un rancho de un amigo suyo
mientrass lo andaban buscando[. . .]yo le vi en la carcel y le pregunte que
comoo se atrevaia a estar alii y el me respondio que en que seso cabria que le
habiann de buscar en la carcel y que despues que se hubieron cansado de
buscarle[.. . .]saldria y se iria y hoy esta en Italia."
374r.. "1616[.. .Jmucho mejor le venia a este desdichado el usar el remedio de
unn estudiante de Madrid que habiendo quemado la justicia a un barbero
italianoo por el pecado nefando se fue el a quitar el cabello a casa de orro
barberoo de la misma nacion y al sentarse quitose el manteo y el italiano vio
comoo traia una esportilla terrera el enves afuera muy encajada en las
asentaderass y fuertemente atada. Preguntole el barbero que para que traia
aquellaa espuerta. El estudiante le respondio que ya sabia cuan peligroso
estabaa el tiempo y que siendo su merced barbero italiano le parecio que
conveniaa venir semejantemente prevenido. El maestro lo llevo muy mal y
asieronsee a palabras[. . .]y un alguacil los vio y llevo presos[.. .]el mismo dia
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ell estudiante salio como habia ido a quitarse el cabello [con] la defensa que
contraa los nefandos se habia puesto."
250r.. "1585. Salvador Martin y Alonso Sanchez quemados por el pecado
nefando[.. . .]la historia de estos comenzo de que un hombre Uamado don
Diegoo Maldonado natural de Granada de gente liana y aun dijeron que era
hijoo de un clerigo tenia habito de los de Italia donde habia estado y donde le
debiaa de haber pegado la lacra."
251v-252r.. "De todo lo cual se sigue lo primero[. . .]cuanto importante el
mirarr los mozos con quien se juntan y como han de huir de los muy
aderezadoss y pintados. Lo segundo[. . .]no solamente han de huir Ios
hombress honrados de semejantes fieras[. . .]sino han de procurar con todo
cuidadoo de no parecerles en los aderezos y ataviosf. . .]hay algunos que no
parecenn sino van diciendo mirad que yo soy de aquellos que tratan de aquel
vicioo y si no lo son lo parecen y les podriamos decir que si no venden vino
quee para que tienen el ramo a la puerta andando tan afectados por no
llamarloss afeitados que parecen mujeres de mal vivir. Y a toda ley el traje
dee los mancebos no ha de dar que mirar [. . .]sino el el modo comun de los
hijoss de los hombres honrados porque no se que tienen el andar con modos
dee vestir o de calzar o en el cabello rizado que en saliendo de lo comun que
see usa entre gente honrada y buena vida luego se van los ojos y los
pensamientoss y discursos a lo peor[. . .]se les podria preguntar a los que
andabann con tantas galas y con tanto melidre tu quis es? Eres por ventura
dee aquellos que andan como las mariposas junto a la lumbre que al fin
vienenn a quemarse?"
293v.. "1590, 91, y 92[. . .]al fin, vino a parar en el fuego y como yo suelo
decirr y aquel dia que lo mataron lo dije, que los que no se enmiendan y se
andann en las ocasiones de pecar son como las mariposillas, que andan
revoloteandoo por junto a la lumbre: que de un encuentro se le quema un
alilla,, y de otro un pedacillo, y de otro se quedan quemadas; asi los que
tratann de esta mercaduria una vez quedan tiznados en sus honras y otra vez
chamuscadoss y, al fin, vienen a parar en el fuego."
250r-251vto.. "Este hombre andaba siempre con mocitos galanes
convidandoless a merienda y a las huertas y tal vez se encontro con uno a
quienn confido a merendar en la Huerta del Rey y por las muestras que este
mocitoo vio en el don Diego le entendio su mala intencio y[. . .]dejose
convidarr pero con un resguardo que Diego no supo[. . .]fue aviso a la
justiciaa para que se pusiese algun alguacil escondido en la huerta adonde
loss pudiesen ver y estando debajo de una higuera comiendo higos despues
dee algunas palabras tiernas y amorosas descompusose el don Diego a
quererlee besar y pedirle que le dejase hacer su gusto[. . .]a lo cual el mozo
dioo voces diciendo me quieren forzar[. . ,]acudio la justicia y echole la mano
yy preso confeso [Diego] y comenzo a encartar muchos mocitos hermosos y
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bienn vestidos de toda suerte. Y entre ellos uno de muy buen parecer, muy
hermosoo y muy bien vestido que se llamaba Francisco Galindo puesto que
eraa de gente muy llana hijo de un sedero de Malaga pero el andaba con
tantass galas que parecia mas mujer que hombre las cuales dicen que Ie
dabann los que usaban con el aquella desventura porque siempre servia de
mujerr y era el paciente hilaza mas gruesa y mas peligrosa que la de la seda
quee el no quiso aprender de su padre sino el de mujeres que son
comparadass a la estopa y juntose con el fuego[. . .]llego el diablo y soplo los
fuelless de la sensualidad y deleites de la carne y encendiose el fuego que los
abraso." "
250v-251r.. "[. . .jtambien Francisco encarto a muchos mozos caballeritos de
Sevillaa y de otras partes come el Don N. N y algunos religiosos cuyos
procesoss procure que no pareciesen en publico[. . .]requerirle a los jueces
quee no prcediesen contra los religiosos y eclesiasticos pues tenian superiores
quee concoiesen de sus delitos y los castigasen si teniann culpa."
287vto.-290vto.. "1588[. . .]Pascual Jaime, clerigo, natural de Tortosa,
capellann de la Casa del Duque de Alcala[. . .]este clerigo se preciaba de dos
cosass muy contrarias a su habito y profesion. La una era andar muy
polii dito y galano y curiosamente aderezado y la otra andar con mocitos del
mismoo traje pintadillos y aun afeitadillos cosa que parecia tan mal que
muchoss tropezaban en el y daba que decir de este su modo de proceder tan
ocasionario.. Era tanto su pasion a tratar con mozuelos que cuando se
encontrabaa con algunos de buen parecer los llevaba a su casa y los limpiaba
yy vestia muy galanamente a su costa. Convidaba a los unos y a los otros a
comerr cenar o merendar en su casa y despues les decia que se acostasen en
suu cama[. . .]y venian a conentir con el[. . .]de cincueta y seis anos que tenia
ell clerigo decia que los cuarenta y ocho habia ejercitado aquel vicio[. .
.Jcomplicee del clerigo Pascual[. . .]fue quemado[. . .]Francisco Legazoteca
vizcainoo de bien poca edad y de muy buen parecer[. . .jcauso muy grande
lastimaa y compasion el verle ir llorando como un nino y diciendo que aquel
clerigoo Ie habia enganado dandole vestidos y galas y que el como una
bestezuelaa se habia dejado enganar. Para que se vea el dano que hace en
unaa republic un hombre de estos."
251r.. "[. . .]lo mismo hice por algunos de los caballeros[. . .]porque en
realidadd de Francisco habia cedido[. . .]habia tenido con ellos mas que
amistad[.. . .]se habia quedado con ellos a cenar y dormir[. . .]quiso nuestro
senorr que se hicieren los descargos de algunos caballeros[. . .]y Francisco
salioo libre[.. .Jentrandose en un religion santisima[.. .]los otros dimos orden
comoo se librasen sin ruido porque eran de lo mas noble de Sevilla como
tambienn lo era este".
255r,, 289vto. "Francisco Galindo murio de la misma manera[. . .]le hizo
dioss grandes mercedes en llevarselo porque era muy ocasionado por ser de
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tann buen parecer y haber dado en aquel pestilencial vicio[. . .] Tal es este
pestilenciall vicio que el que una vez lo prueba nunca acierta a dejarlo."
253r-253vto.. "[. . .]en este ano prendieron a Machuco el negro bien famoso
porr el trato que tenia con los caballeros de buen parecer. Era libre[. . .]a este
encartaronn los dos caudillos de esta encartacion y no porque cometio el
pecadoo nefando sino porque dijeron era alcahuete de los que lo cometian
casandoo y juntando unos mozos con otros dando noticia a los unos mozos
dell trato de los otros diciendoles bien podeis tratar seguramente con fulano
quee tambien es tocado del vicio de sodomia de manera que servia de perro
dee muestra. A este sacaron a quemar con otros tres y lo llevaron con una
corazaa y pintado a el en ella con un cuello con muchas puntas de pita y el
cabelloo rizado y con un gran copete y a sus dos lados dos mocitos pintados
muyy hermosos y pintados con sus cabellos ni mas ni menos de punta y de
pitass y sus copetes enrizados y el negro negrigeado tomandoles las manos
comoo quien los casaba. Salio toda Sevilla a ver este espectaculo nunca jamas
vistoo por no haberse ejecutado igual manera de castigo por semejantes
delitos[.. . .]los companeros de este fueron el despensero del oidor el otro
mulato[... ,]bien me acuerdo que estando en el quemadero de Sevilla todo lo
buenoo de ella para ver este espectaculo y mucho titulos y caballeros puestos
dee pitas y copetes les predique diciendoles que ya me parecia que estaban
condenadoss los copetes y enrizados las pitas y puntas a quemar y que por lo
menoss a mi me hedian a chamusquina. Apartaos de mi los que traeis pitas
yy copetes que me oleis a chamusquina[. . ,]me acuerdo que como vieron los
caballeross por una parte infamados los copetes y pitas con haberlos sacado a
quemarr y por otra parte el haberselos yo declarado y predicado contra ello[.
.. .]el gusto que dio a la gente cuerda que lo oyo y vio y la enmienda y
reformacionn que hubo de alii en adelante en no traer estos trajes porque les
pareciaa que estaban cerca del quemadero[. . .]algunos caballeros de los mas
honradoss de Sevilla me lo vinieron a agradecer y decian que dios me lo
pagasee y el alguacil mayor me dijo un dia que merecia que me dieran un
obispadoo por haber dicho aquello tan bien."
252r-252vto.. "Lo tercero[. . .]que haya mucho recato en todos mozos y viejos
enn nunca dejarse tomar la mano de hombre terreno que no es de hombre de
bien[... .] se suele decir de los amadores de este bestial vicio que por el tacto
see conocen unos a otros y por cierta senal que hace el uno al otro en el toque
dee la mano sabe si es del trato o no y si se puede atrever a el o no y que se
huelenn y entienden los pensamientos como si los leyesen y en el mismo
hablarr andar y en otros meneos. Se conocen a tiro de culebrina y cuando el
manceboo honrado viere semejante senales en algunos tirarles una culebrina
oo bombarda para ahuyentarlos de si que para eso es bueno concocerles para
mosquearloss de si."
301rr "[. . .]el primero cocinero y el otro hortelano[. . .]y a Domingo habian
echadoo de casa porque parecia maricon."
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Appendixx 6
Excerptss from Procesos in Andalucia
ProcesoProceso contra Cristoval, grumete de la nao Escorchapin sobre haber cometido el
pecadopecado nefando con Gaspar, grumente de la misma nao, 1560-1561, AGI, Justicia,
1181,, N. 2, R. 5, p. 2. "En la mar el golfo del mar oceano yiendo por los
reinoss de castilla en la nao santa maria de que es maestre xbal sanchez
vecinoo de Triana el primero dia del mes de junio [. . .]el magnifico Senor d.
alonzoo de las ruelas almirante ante mi andres rofriguez escribano[. . .]para
informasee de cierto delito que se ha cometido en la dicha nao por gaspar
portugess grumete hizo ante mei la informacion siguente[. . .][al margin]
dichoo de xpoval menor de edad de 14 anos[. . .]xbal gutierrez paje siendo
preguntadoo por el almirante que es lo que paso y sabe de este caso."
AGI.. Justicia, 1181, N. 2, R. 5, p. 2--2v. "Dixo[. . .]que la noche pasada que
see contaron trienta e vn dias del mes de mayo proximo pasado que fue
vierness en la noche que podria ser a las once horas de la noche[. . .]se echo a
dormirr en el castillo de proa y estado dormido entre Juan de Triana y
Gasparr grumete[. . .]y estado dormido entre los susodichos recordo con los
calzoness desamarrados e caydos a baxo e visto esto se espanto[. . .]y se
porsinavaa porque otras dos o tres noches se los habia hallado de aquella
maneraa y se los torno alzar como sustencia y metio la camisa debaxo de
elloss y se torno a hechar a dormir[. . .]y antes que se tornase a dormir vio
comoo Gaspar Ie abajaba los calzones y Ie alzo la camisa y se hacercaba a el[..
.]yy se lo queira hazer[. . .Jeste testigo [xbal] se bolvio para el y Ie dixo esas
maniass que teneis vellaco yo se lo dire al maestre e al piloto[...]"
AGI.. Justicia, 1181, N. 2, R. 5, p. 3. "Xbal Martin primo de Xbal aquien se
fuee a quejar[. . .]31 dia del mes de mayo estando este testigo hechado sobre
laa caja dormiendo llega a el xbal page primo de este testigo y Ie dixo no
sabeiss primo que gaspar el grumete me a desatado los calcones y alcadome
lala camisa y yo torne atarlos y abaxar mi camisa y torneme la a meter por los
calconess y estuvo quedo por ver quien era el que tal hacia y luego gaspar
mee torno paso a paso alzar la camisa y desatar los calcones y yo se lo quiero
decirr al Senor almirante y al maestre y al piloto para que lo hechen vivo al la
mar[.. . .]y este testigo Ie dixo calla muchacho se llama al contramaestre y
luegoo por la manana lo dejeron al Senor almirate al piloto y al maestro[.. .]y
noo firmo porque dixo que no sabia escribir."
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AGI.. Justicia, 1181, N.2, R.5, p. 4. "[. . .]ante el sn. general y siendo
preguntadoo como se llama dixo que gaspar natural de villanueva de
portiman[.. . .]grumete del navio corchapin[. . .jpreguntado que si conoce a
xbalxbal dixo que si de un mes a esta parte poco mas o menos [.. .]si ha cometido
conn el [xbal] el pecado contra natura y si lo havia cavalgado alguna vez por
ell culo[. . .]dixo que no[.. ]que si anoche Ie desato los calcones a xbal paje y
cuantass otras vezes se los ha desatado [intentando] coeter con el el pecado
contraa natura[. . .]dixo que anoche el no Ie desato los calcones ni otra
ningunaa vez[. . .]si vido anoche que xbal tenia los calcones desatados y la
camisaa alzada[. . .]dixo que no se los vvido desatados mas de cuanto
despuess que se levanto Ie vido que se los alzava."
AGI.. Justicia, 1181, N.2, R.5, p. lOvto-llvto. "Preguntado si este vesava en
laa boca a gaspar dixo que nunca Ie veso sino gaspar vesava muchas veces a
estee de bajo de la vernia en la boca"
AGI.. Justicia, 1181, N.2, R.5, p. 4-4vto. "[. . .jpreguntado si anoche Ie alzo
lass faldas y Ie hecho la pernaa encima y Ie alzo Ia camisa para uerelo
cavaljarr y Ie bajo los calcones llendo armada su natura dixo que no Ie desato
nii Ie baxo los calcones mas de que entre suenos Ie hecho la pierna por
encimaa a xbal[. . .]si xbal Ie tomo a este confesante su natura en la mano
fueraa de lo los calcones estando arrecho y hecho voces si Ie dixo este
confesantee que callase y no dixese nada dixo que cuando xbal comenzo a
hecharr voces Ie dixo calla muchacho[. . .]que cuantas veces a dormido xbal
juntoo a este confesante y este junto a el[. . .]dixo que muchas veces han
dormidoo juntos asi en proa como en popa[. . .j'Preguntado si ha mucho
tiempoo ha de que usa este oficio de puto si con xbal como con otras
personas[.. . .Jdixo que nunca tal ha hecho con xbal ni con otras personas[. .
.]sii ha renido con xbal alguna vez o si xbal es enemigo de este confesante[. .
Jdixoo que nunca con el ha renido ni xbal es enemigo[. . .jtorno a decir que
haviaa cuarto o cinco dias que sobre unas filacigas este renio con xbal[. . .]si
anochee dormio este con los calcones desatacados y baxos[. . .]dixo que no[. .
.]sii Ie alco la camisa anoche a xbal por cabalgarlo por el culo[. . .]dixo que no
saavee si se Ia alco que si se la alzo fue entre suenos[. . .]que es de edad de
veintee y vn andos pocos mas o menos y no firmo porque dixo que no savia
excribir."" \filacigas o filastica: termino nautico. Los hilos de que se forman
todoss los cabos y xarcias. Scanse las filasticas de los trozos de cables vviejos,
quee destuercen para atar con ellas qualquiera cosa que se ofrezca, y hacer
meollarr caxetas, y del meollar rebenques para el servicio del navio.]
AGI.. Justicia, 1181, N.2, R.5, p. 4 vto--5. "[. . .]e despues aaviendo visto el
sn.. general ser menor de veinte y cinco aflos dixo que mandava a gaspar
nombree un curador[. . .]el cual dixo que no conocee a ninguna persona que
suu merced mande alguna que lo sea[. . .]el sn. general Ie mando ser curador
aa guillermo de cuellar[. . .jdio por su fiador a garcia de cuellar alguacil real[.
.. .]dixo que Ie fiava en doce ducados de oro para la camara de su majestad."
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AGI.. Justicia, 1181, N.2, R.5, p. 5vto. "[. . .]el sn. general dixo que
condenavaa e condeno a gaspar a tormenta y tormentos para que diga e
declaree la verdad de lo que con xbal a echo e cometido en el dicho pecado e
sii lo a cometido con otras personas y en que partes e lugares[. . .Jnotifique la
sentenciaa de tormento a gaspar y guillermo de cuellar[. . .]diego de esquibel
escribano[.. . .]ante el sn. general y en presencia de mi[. . .]parecio guillermo
dee cuellar[. . .]e pidio su merced que gaspar no es persona que tal pecado
huviezee acometer[. . .]pide suspeenda el negocio asta tanto que tenga
letradoo que le aconseje [. . .]porque su merced es cavvallero y no letrado y
quee no se le de tormento alguno a gaspar [. . .]porque si algun braco o
piernaa o costilla se le quebrara de su persona[. . .]o muriese en el tormento
seaa acargodel sn. general."
AGI.. Justicia, 1181, N.2, R.5, p. 6. "El sn. general[. . .Jdixo que sin embargo
see cumpla lo mandado no consintiendo en nenguna protestacion o
protestacioness echas por guillermo de cuellar asta que gaspar diga la
verdad." "
"EE luego[. . ,]ante el sn. general fue trayda una escalera y en ella fue puesto
gaspar[.. . .Jnicolas frances le comenco amarrar los bracos uno con el [otro] y
dieronselee diez y ocho bueltas y por mi el escribano requeri a gaspar que
dicesee la verdadf. . .]que si en el tormento algun braco o pierna se le
quebrasee o se le descoyuntase algun miembro o muriese en la tormenta no
fuesee acargo del sn. general [. . .] guillermo de cuellar [. . .]dixo que nunca tal
hiziera[.. . .]el sn. general mando[. . .]los molledos de los bracos e se le
amarraronn a la escalera e comencandole apretar una buelta [, . .]y yo requeri
aa gaspar dixese la verdad [. . .]cuellar dixo que nunca tal hiziera y el sn.
generall mando amarrar los muslos y las piernas y amarrados le comenco
nicolaass apretarle[. . .]fue requerido otra vez[. . .Jcuellar dixo que nunca tal
hizieraa y apretados todos los cordeles no confeso nada y el sn. general le
mandoo dar el agua[...]"
AGI.. Justicia, 1181, N.2, R.5, p. 6-7. "[. . .]y le fue puesto un panuelo en el
rostroo y dentro en la bocaa y le fuese echado un jarro de agua y le fue
requeridoo dixese la verdad[. . .Jcuellar dixo que nunca tal hiziera y luego el
sn.. general le mando echar mas jarros de agua y se le charon siete jarrilos de
aguaa por todos y al cada uno de los jarrillos de agua le fue requerido por mi
ell escribano dixese la verdad[.. .Jestando presente cuellar a todos los quales
jarrilloss dixo que nunca tal hiziera[. . .]e luego el sn. general mando quitar a
gasparr de la escalera y que sea llevado encima de la cubierta para darle el
tormentoo de garrucha[. . .]e luego yo requeri a gaspar diga la verdad[. .
.]quee si en el tormento de garrucha se le quebraze algun braco o muriera no
seaa a cargo del sn. general[. . .Jcuellar requerio a su merced que gaspar esta
muyy peligroso de mal de muerte del tormento[. . .Jque su merced de mande
suspenderr el otro tormento de garrucha sta sean pasadas veinte y cuatro
oras[... .Jel sn. general dixo que porque gaspar esta mal tratado del tormento
yy el tormento de la garrucha no esta aparejado[. . .Jle suspende el tormento
astaa manana[. . .Jel cual tormento de garrucha no sele dio otro dia por ser
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domingoo y primer dia de pascua ni se Ie dio asta pasada Ia pascua que
fueronn tres dias."
AGI.. Justicia, 1181, N.2, R.5, p. 7-7vto. "E despues en cinco dias[. . .]el sn.
generall mando traer a gaspar e mando Ie sea dado tormento de garrucha[..
.]ee despues cuellar dixo que pedia e rrequeria a su merced una dos o tres
vezes[.. . .]que por quanto la ynformacion contra gaspar no es bastante para
aberlee de dar mas tormento [. . .]esta quebrado y se Ie podrian salir las tripas
yy que su merced es cavallero y no letrado[.. .]pide no sele de mas tormento[.
.. .]asta que su merced tome letrado por acompanado de ciencia e
conciencia."" [al margen] "auto que sin embargo[. . .]el sn. general dixo que
mandavaa se Ie de tormento porque gaspar no quiere declarar la verdad y
serr el caso ynorme e feo."
AGI.. Justicia, 1181, N.2, R.5, p. 44-48. "[. . .]este testigo [Domingo] vido
desdee la nao el corchapin donde venia como davvan tormento a gaspar de
garruchaa porque subian en alto[. . .]no sabe mas de que Cristobal se echo al
aguaa desde la nao capitana y dezia que era por temor del tormento que Ie
aviaa dado y dixo que Ie avian apretado con cordeIes[. . .]Quan] vido que se
dioo tormento de garrucha a gaspar porque como lo subian en alto se beia
muyy bien de la nao el corchaapin y ansimismo vido senales en los brazos a
Cristoball de tormentos con cordeles[. . .]no sabe ms de que se dezia
publicamentee que les avia dado muy grandes tormentos".
AGI.. Justicia, 1181, N.2, R.5, p. 7vto-8. "E luego[. . .]le fueron atadas con un
pedacoo de lienco canamaco las manos atras muy bien por las munecas y Ie
ataronn un cabo de canamo que estavva pasado por la garrucha la qual
estavaa atada a la entena de la verga mayor y Ie comencaron a ysar[. . .]y el
sn.. general mando que hicasen y estuviendo en lo alto Ie fue tornado dixese
laa verdad[. . .]estando cuellar el qual dixo que nunca tal hiziera y el sn.
generall mando lanzar y cayo en seco y luego torno a mandar yzar[. . .]hasta
loo alto junto a la garrucha y estuviendo alii el sn. general mando que hicasen
yy estuviendo en lo alto Ie fue tornado dixese la verdad[. . .Jestando cuellar el
quall dixo que nunca tal hiziera y el sn. general mando largar el cabo el qual
cayoo en seco y el sn. general mando tornar a yzar y gaspar dixo baxenme
quee yo dixo la verdad y el sn. general mando a maynar a gaspar asta lo
ponerr sentado sobre 1 jareta de la nao capitana y mando que todas personas
quee estavan por alli cerca se apartasen y solamente quedaron gaspar el sn.
generall cuellar y pedro de cardona y garcia de cuellar alguacil real y yo el
escribano." "
AGI.. Justicia, 1181, N.2, R.5, p. 8-9. "Gaspar dixo que para aqui y por ante
dioss lo que en el caso pasa es que este confesante entro en el navvio
corchapinn en el puerto de la ciudad de san juan de puerto rico por grumete
yy que xbal paje Ie acometio a que este confesante lo cabalgase por el culo y
quee xbal Ie tomo con su mano la pija a este y se la metio el propio por su
culoo ayudandole este y que dentro del puerto de puerto rico dentro en el
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navioo le cabalgo una bez por el culo este a xbal y que la noche que el
mochachoo xbal dize que lo quiso cabalgar por el culo que es verdad que este
lee baxo lo calcones y le alzo la camisa arriva por quererlo cabalgar por el
culoo pero que no lo hizo y que todo esto sentio muy bien e lo consentio xbal
yy que tambien xbal a cabalgado por el culo a este confesante tres vveces
pusiendosee sobre este[. . .] Preguntado cuantas veces cabalgo este
confesantee a xbal por el culo dixo que asta dos o tres veces."
AGI.. Justicia, 1181, N.2, R.5, p. 15. "Yo ley a xbal su confision[. . .]dixo que
todoo era verdad como ayer lo dixo[. . .]e luego vino adezir que el no cabalgo
porr el culo nenguna bez a gaspar[. . .]sino gaspar cabalgo a este dos vezes y
mass la noche este lo descubrio tambien lo quiso cabalgar pero no lo
cabalgo[.. . ,]porque ha confesado que tambien este avia cabalgado a gaspar
tress vezes dixo lo avia dicho por miedo del tormento[. . .]como dicho tiene
ess pecado lo engano nunca tal cosa a echo con otra persona ni a consentido
loo cabalgasen sino a gaspar."
AGI.. Justicia, 1181, N.2, R.5, p. 44-48. "[. . .][Ludovico] lo oyo dezir
publicamentee a los marineros de la nao que avia pasado a la nao capitana[. .
.]sabee que Cristobal se hecho al agua por themor del tormento[. . .] [Pablo
Antonio]] oyo dezir que les avia dado tormentos y vido un dia que Cristobal
see hecho al agua y se bino nadando a la nao el corchapin y dixo que le avian
dadoo muy cruel tormento e que avia confesado lo que no era verdad por
temorr al tormento y porque le queria dar otro se echo al mar."
AGI.. Justicia, 1181, N.2, R.5, p. 20. "Acabado de confessar Gaspar con el
padree provincial fray Juan de Santo Pedro Gaspar nombro por su albazea
paraa que aga bien por su anima a Juan Amador vecino de Triana al qual dio
derechoo en tal caso para que cobre de xbal sanchez maestre del navio el
sueldoo que gana que se le emiere de su sueldo este viaje desde el puerto de
lala ciudad de santo juan de puerto rico e ysla de san juan a los reynados de
castillaa e declara que deja en poder de xbal martin marinero dos capotes y
unoss calcones de park) azules y una camisa u unos zapatos lo qual manda
quee Juan Amador lo cobre e lo benda y que juntamente con el sueldo[.. .]de
laa mitad de ello agabien y su animo de la otra mitad paque a mi el escribano
porr el trabajo."
AGI.. Justicia, 1181, N.2, R.5, p. 18vto. "[.. ,]no se saco a gaspar para ejecutar
lala sentencia por estar su merced en puerto de portugal[. . .]en veinte dias
saliendoo su merced garrando del puerto de la villa de la playa que es en la
islaa de la tierra por se azer a la vela mando se execute la sentencia contra
gaspar. .
AGI.. Justicia, 1181, N.2, R.5, p. 19. "[. . .Jsaco a Gaspar de la nao capitana
conn los soldados de guardia en el batel y se llevo a donde avia ser quemado
conn pregonero que pregonvava su delito y llegando donde le avian de dar
garrotee al tiempo que se lo quieran dar dixo que mirase en lo que en su
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confisionn avia dicho contra xbal[. . .]el dicho xbal no lo cabalgo mas que lo
quisoo cabalgar porque burlava con gaspar y que gaspar cabalgo por el culo
aa xbal siete o ocho vezes y que lo demas que avia pecado ya este lo tiene
confessadoo con el provincial[. . .]dixo que xbal se algava de que gaspar lo
cabalgasee por el culo y que lo consentia[.. .]e luego Ie fue dado garrote hasta
quee naturalmente fue muerto por el negro grumete de la nao capaitana y
despuess fue puesto en un batel de alquitran encima de una tabla y Ie fue
pegadoo fuego y se quemo y tardo en quemarse y arder mas de media hora."
AGI.. Justicia, 1181, N.2, R.5, p. 22. "Juan Amador dixo que la sentencia
pronunciadaaa xontr xbal apelo de ella para ante su majestad e ante quales
quierr juezes e justicias de su magestad[. . .]pido a su merced se la otorgue
porr quanto el menor es mochacho y su negocio consiste en punto de
derechoo y su merced es cavallero y no letrado."
AGI.. Justicia, 1181, N.2, R.5, p. 23. "Xbal pido por mi curador a Juaan
Baptistass en Sevilla diez y seis dias del mes de julio de mil quinientos y
sesentaa anos."
AGI.. Justicia, 1181, N.2, R.5, p. 24-25vto. "Sobre el pecado los agravios y
nulidadess contra el proceso y sumaria Juan Bautista, curador de Cristobal,
menor.. 1. La sentencia no se dio visto ni examindada 2. Cristobal es de
hedadd de once o doce anos 3. Pedro de las Ruelas dio el proceso muy
animosaamentee e donde se traata de la muerte o vida de un hombre no
procederr sin el consejo de un letrado[. . .]en la defesa es de derecho natural
noo haze al caso que el negocio se tratase en el golfo porque pudose esperar a
quee se tratase en tierra donde hubiese consejo de letrado 4. Es menor de
catorcee anos y Ie dieron tormento es contra de derecho no Ie fue dado copia
dee los yndicios ni[. . .Jcompetente hera decir contra ellos 5. Le dieron
tormentoo sin que se pudiera defender 6. En el proceso dise [Cristobal] que
daa por ratificado los testigos y no lo pudo hazer porque se trata de muerte
7.. Por las mismas rasones es ninguna el proceso que se hizo contra Gaspar
Hernandezz 8. Por ejecucion del tormento a Cristobal el proceso es nulo 9.
Hizoo las confesiones por temor al tormentoCristobal niego haber cometido
ell delito y la confision que hizo no le perjudica porque fue en el proceso
dondee huvo tantas nulidades y agravios 10. Lo otro porque cosa verosimil
ess que el menor no hizo el delito porque denuncia del dicho Gaspar e por
voluntariaa denunciacion que hizo consta no aver hecho el delito e que la
confisionn del dicho gaspar no se avia contra el dicho mi parte ni era bastante
yndicioo 11. Contra menor de catorce anos no a lugar de haserse proceso
porr el delito conforme a ley es de estos rreynos 12. El menor a sydo y es de
buenass costumbres y de buena fama e nunca contra el se a dicho fuese
culpadoo en el delito 13. Por eso pido a vuestra Senoria que declare por
ningunaa e injusta la sentencia del proceso pronunciado por el General Pedro
dee las Ruelas."
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AGI.. Justicia, 1181, N.2, R.5, p. 45. "[.. .]cristobal sera de once o doce anos y
asyy parece por su aspecto[. . .]y [Ludovico] tenia a Cristobal por buen hijo y
dee verguenza publica[. . .] [Sebastian] sabe que Cristobal tiene once o doce
anoss porque le conoce a seis anos y cuando lo conoci era nino de cinco o sies
anoss no mas[. . .]le conoce como muchacho de buenas costumbres quieto y
apartadoo de cometer delitos y en la reputacion hera avido y tenido en la
nao." "
AGI.. Justicia, 1181, N.2, R.5, p. 36. Catalina Lopez, 50 years old, wife of
Pedroo Hernando Ollero; Catalina Bernal, around fifty years old, wife of
Francisoo Ximenez; Francisca Rodriguez, 40 years old, widow of Gonsalo
Domingues,, all residents of Triana.
AGI.. Justicia, 1181, N.2, R.5, p. 47-49. "[Catalina Lopez] sabe que Cristobal
ess de doce o doce y medio anos porque esta le vido nacer y le a visto criar
despuess que nacio en la mesma calle donde a bibido en tirana y por el
muchoo conocimiento que a tenido con el y su madre[. . .] Cristobal es de
docee anos poco mas o menos y [Catalina Bernal] lo sabe porque le conoce
desdee que nacio porque an bibido juntos esta testigo y sus padres en triana [.
.. .] [Francisca] sabe que [Cristobal] es de doce anos y no mas porque esta
estuvoo presente cuando naciof. . .]sabe que es mochacho de buenas
costumbress y de buena vida y fama y hijo de muy buenos padres y nieto de
buenoss abuelos y es quieto y apartado de haser e cometer delitos y por tal es
avidoo y tenido entre todas las personas que lo conocen."
AGI.. Justicia, 1181, N.2, R.5,, p. 54-54 vto. "[Fernand] conoce a Cristobal de
seiss meses[. . .]en la carcel se an huido della dos vezes los presos[. . .]y
Cristoball no queria yr sino librarse por justicia porque el estaba preso sin
culpaa del que le oponen[. . .]cristobal es es simple que dise y hase cosas de
muchachoo de poco juizio y por tal es avido y tenido[. . .]y lo firmo." "[San
Martin]] sabe que[. . .]los presosan quebrantado la carcel y lo querian llevar
consigoo y no seaaquerido salir diziendo que el es un preson sin culpa[. . .]y
ell muchacho es simple y muy ynocente[. . .]y no firmo."
AGI.. Justicia, 1181, N.2, R.5, p. 53-53 vto. "[. . .]despues que Cristobal esta
presoo se han huido della seis franceses y la puerta quedo abierta despues de
ydoss hasta la manana que los presos y Cristobal con ellos llamaron a este
testigoo para que vviese como estava la puerta abierta y este baxo y la cerrof.
.. .]y otra vez juyeron tres hombres presos por ladrones por un agujero en 1
paredd de la carcel e siendo [vistos] en el patio de la casa Cristobal y juan
vazquezz de san martin dieron voces diziendo que se van los presos a los
qualess este testigo salio y cogio los dichos franceses y los volvio a la carcel[..
.]despuess supo este que se lo avia dicho juan vasquez que Cristobal era el
quee lo supo primero y aviso a jun para que diesen bozes porque como era
muchachoo no lo matasen los franceses por lo qual cree este si Cristobal se
ovieraa querido huir se oviera huido[. . .]mas antes ha dicho muchas vezes a
estee y a otros que aunque se hallase la puerta abierta no se huiria porque no
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d e w ee cosa algunaa del que Ie piden y Cristobal parece muchacho simple y
dee poco entendimeinto[.. .]y lo firmo."

CausaCausa seguida de oficio de la Casa de la Contratación por el s[enor] fiscal contra
GerónimoGerónimo Ponce mulatto y Domingo López sobre haver cometido el pecado nefan

dede sodomia, Sevilla, 1603. AGI. Escribania 1075C, N 17. 1. "En Sevilla en la
Casaa de la Contratación a dos dias de septiembre de mill y seis zientos e tres
anoss los Senores presidente e oydores del la rreal audiencia de la dicha Casa
dixeronn que[. . .]el afio dicho pasado primero de este mes un mulato
llamadoo Gerónimo Ponze que fue traydo de las yndias a la carcel rreal por
culpadoo en el pecado nefando a buelto a ynzidir y cometer el dicho pecado
conn otro mulato cautibo que ansimismo esta presso en la carcel[. . .]y
conbienee se haga averiguacionn y castiguen los culpados como la gravedad
dell delito lo rrequiere [. . .]y mandaron que a los mulatos los aparten en la
dichaa carcel."
AGI.. Escribania 1075C, N17. 1-2. "[.. .]el doctor Bustamante fue a la carcel
ee rrezivio juramento de Manuel Hernandez alcalde de la carcel el qual dixo[.
.. .]que como a la ora de media noche los presos de la carcell el capitan
Melchorr López Tinoco y Pedro Sancez llamaron a este y Ie dixeron apartase
aa Juan Ponce que fue traydo de la havana por culpado en el pecado nefando
dee Domngo López morisco que en el mismo dia lo truxo a la carcel[.. .]Luis
Garziaa Rroldan para venderle y la misma noche[. . .]le avian dicho los
pressoss a este testigo como los susodichos estan putos y que andavan
rrequbrandoo uno a otro[. . .]y Tinoco y Sanchez le dixeron los abian visto en
unn aposento de los de arriba[. . .]estavan en el suelo Domingo echado de
barrigaa en el suelo quitados los calqones y alzada la camisa trasera y Ponce
see tapo el rrostro quando llegaron Tinoco y Sancez con lo qual aviendo este
testigoo entrado en la carcel hallo que los susodichos los avian apartado y
puestoo el uno en un apossento alto y otro baxo y puniendo este testigo a
Poncee en otro aposento le pregunto a este porque es esto a lo cual le
rrespondioo este que por puto y que avia cabalgado a Domingo a lo qual
Poncee le dixo a este Sn Hernandez mire que estoy para salir por amor de
dioss le diga a Domingo que aunque yo le eche las piernas por detras no hize
tall cosa y este testigo le dexo zerrado[. . .]e que es de hedad de cuarenta
anoss y no firmo por no saber."
AGI.. Escribania 1075C, N 17. 2-2vto. "[. . .]el capitan Melchior López
Tinocoo presso dixo[. . .]que ayer como a las diez de la manana traxo a la
carcell Luis Garzia Rroldan a Domingo morisco su esclavo para que
estubiesee en ella y rridiendole su amo[. . .]echar mas grillos entre otras
palabrass que le dixo que el dicho su esclavo tenia todas las maldades del
mundoo y que para que no le faltase ninguna tambien era puto y este testigo
lee rrojo al amo que le hiziese el favor de no ponerle los grillos porque este
aviaa hablado a Domingo y avia prometido de enmendarse con lo qual no le
echaronn los grillos y el amo se fue y [.. .]llegada la ora de comer Domingo se
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entroo en el aposento de servicio y detras del Ponze y Iuego salio Ponze[. .
.Jestandoo este sentado en una silla llego a el Domingo y le dixo que Ponze
dentroo del aposento le avia hecho el amor diziendole que avia quinze dias
quee no se lo avia hecho a nadie y que estava arrecho y luego este llamo a el
capitann Francisco Meza quexandose que les avian metido en la carzel buena
cosa[.. . .]y que no consitiese que semejante gente estuviese entre quatro
hombress de bien."
AGI.. Escribania 1075C, N 17. 2vto.-3. "[. . .]y luego despues que acavaron
dee comer como a las tres de la tarde vinieron a la carcel unos mozos a baylar
yy entre ellos un mo$o desbarbado que no baylo hombre blanco y este le avia
traydoo por la manana de almoqar a Ponze y se avia conbidado de quedarse
aa dormir en la carcel y acavado el bayle se fueron [. . .]y bolvio Domingo a
hablarr a este diziendole que me quiere este mulato[. . ,]e luego ziendo ya
nochee y ora de a costar dixo Juann a Domingo en presencia de los presos alia
arribaa durmiras y despues de aver cenado estando jugando este testigo con
ell capitan Francisco estava mirandoles jugar Domingo y Ponce desde fuera
less estaba tirando unos guesos de azeytuna y Domingo dixo que Juan le
llamavaa para que se fuesen a dormir arriba y uno de los guesos que tirava
Poncee azerto a caller en el tablero y dixo este que hazes a lo qual rrespondio
Poncee que tirava a ese mulato porque esta muy atento en el juego y luego
estee dixo senores no es justo que consintamos en esta carcel estando
nosotross en ella se haga vna bellaqueria como esta no dexemos yr arriba a
Domingoo y luego llamaron a Manuel Hern£ndez[. . .]el qualrrespondio
mexorr sera dexallos subir arriba para que si son putos los quemen y con
estoo se conzertaron."
AGLL Escribania 1075C, N 17. 3vto-6. "[. . .]Juan Ponce y Domingo se
acostaronn puniendose el uno el rrostro a los pies de el otro y sosegados los
presoss comenzron este testigo [Tinoco] y sus camaradas ahazelles la
guardia[.. . .]a la puerta del aposento que estava emparexada y tiene una
gateraa y por ella mirando lo que hazianf.. .]y Pedro digo a este testigo como
abiaa visto bolver la luz de el candil a Ponce para que no diese claridad a
dondee estaban ellos[. . .]y que cuando este testigo subio le pareze que bio a
Poncee que avia echado la pierna por enzima de Domingo[. . .]y llamo a
Pedroo que fuese a ver de la manera que estavan para que se zertificasen
delloo y descalcps porque no los sintiesen bolvieron a dezendirf. . .JPedro
tomoo vna vela y este vn palo en una mano y un cuchillo en otra[. . .]y
entrandoo de golpe en el aposento[.. .]y bieron Domingo tendido boca abajo
dee barriaga en el suelo los calzones caydos y la camisa levantada por detras
yy Ponce en camisa zerca del haciendose dormido y tapando se con el brazo
loss oxos[. . .]y dixo este testigo a Pedro yo tengo por a my que estos lo an
hechoo ya y Pedro dijo algo de eso deve de aver sido y me parece que los
apartemoss porque no pase adelante la vellaqueria y con esto este testigo
rrecordoo al Capitan Francisco[. . .]y antes de llamallo entro adonde estavan
Domingoo y Ponce y le dixo a Domingo perro buxarron toma ese hato y baxa
porr la escalera avaxo y lo metieron en el aposento de la servidumbre.[. . .]y
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bajosee abaxo y tratando deste casso con el capitan Francisco diziendole[. .
.]hazelloo quemar y no durmarmos conesto y el capitan Francisco se levanto
dee la cama y Pedro bolvieron a entrar en el aposento donde estava Domingo
yy Ie bolvieron adezir todos tres que dijese la verdad y Francisco Ie dijo que
sinoo decia la verdad que lo avia de matar y hazer quemar[. . .]y este testigo
[Tinoco]] con un cuchillo en la mano se fue para el diziendole perro lo que
yoo bi y bimos todos con yntengion de sacalle la verdad y que la dixese a lo
quall rrespondio lo que tiene dicho y se salieron todos y llamaron a el
alcaldee Manuel Hernandez y Ie hizieron los apartarse y pusiese donde de
presentee estan[. . .]y se acuerda este testigo que cuando Ie amennazava para
quee dixese la verdad Ie dixo que Juan no havia hecho tal cosa con el sino con
unn muchacho que avia estado en larcel rreal[. . .]y que el muchacho se llama
Saudilloo aquien este testigo conoce por avelle visto en Lisboa preso en la
carcell de los Castellanos donde este estubo[. . .]y lo firmo y que es de hedad
dee trienta y dos anos[. . .]y luego Ie dixeron dizeselo que avia pasasado y
sinoo que Ie avian de matar alli a palos a los qual dixo Domingo yo no e
hechoo nada el me echo las piernas enzima y me andubo palpando los
musloss y el cuerpo y yo Ie dixe que se apartase y este Ie dixo perro no es esa
lala verdad dila por si no te e de matar con un cuchillo que tenia en la mano y
Pedroo Ie amenazo con un palo diziendo matar a este perro porque no dize la
verdadd y en este punto bajo muy quedito en camisa Ponce y entro en el
aposentoo con ocasion de yr a orinar sin hablar palabra y este se salio fuera y
Pedroo despues de haver salido Ie dijo que Juan Ponce Ie avia tornado de la
manoo y que Ie avia dicho que es esto Sefior Pedro y que Ie avia rrespondido
perroo vellaquerias y dixo Ponce Hamen al Capitan Tinoco y Pedro lo llamo y
estee fue alia y Ie dixo Ponce a este Sefior Capitan que es esto y este Ie
rrespondioo con voz alta soys unos perros y estas son unas vellaquerias y
maldadess y Ponce dijo que lo que es y este dixo lo que yo e visto con mis
oxos[.. . .]y Juan dixo que era y este rrespondio no se estava cabalgando y Ie
dijoo por donde y este rrespondio por el culo y Ponce rrespondio que por
ciertoo Ie devi de echar la pierna enzima y este dixo[. . .]mira que son muchos
perross esos y Ponce Ie pedio a este con las manos sueltas puestas que pues
eraa tan honrrado no Ie descubriese por amor de dios y que Ie diese la mano
delloo porque estava para salir otro dia y este Ie dixo perro mano me pedis [. .
.]yy abaxo con Francisco dixo[. . .]hazello quemar y no durmamos con esto."
AGI.. Justicia, 882, N.2, 26vto. "Luis de la Cueva[. . .]ser de veinte y un aflos
dijo[.. . .]Mochino de ver sus vellaquerias y exzesos siendo ladron y
acuchillandoo a otros hombres[. . .]estandole desatando las manos para
meterloo en la carcel [. . .] Domingo hincarsse de rrodillas llorando diziendo
quee seria bueno este testeigo Ie pico y enoxado Ie dijo entra perro ladron
putazo[.. ..]miren este puto."
AGI.. Escribania 1075C, N 17. 11. "Confision de Domingo López[. .
.]esclavoo de Luis de la Cue va yerno de la muger de el veintiquatro Luis
Garqiaa Roldan y de hedad de veinte anos[. . .Jpreguntado si es verdad que
suu amo truxo a este a la carcel de esta cassa y dixo que este tenia todas las
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tardadd y maldades que podia aver y para que ninguna le faltasse tambien
yeraa puto[. . .]clixo q u e es verdad y le parece que su amo solamente dixo
quee no tenia esta falta[. . -]que ocassion ubo para que su amo aya dicho Io
quee se rrefiere teniendole opinion como es ser puto[. . .]dixo que entiende
quee su amo abra dos anos que este estubo en las parteria de esta ciudad y
pasandoo vn dia vn alguazil de la limpesa le Uamo y le dixo que Montixose
enn casa de quien este estava tenia vn mulato que le andaba tentando las
piernass y que se lo dijesse a el Montizo y el alguazil se lo dixo a Montixo el
quall fue a su amo.
AGI.. Escribania 1075C, N 17. 11 vto. "[. . .]si es verdad que este entro en el
aposentee del servicio y tras del ponce el qual le puso la mano por el rrostro
yy por la garganta y le hizo el amor diziendole que avia quince dias que no
see lo avia a hecho a nadie y que estava arrechof.. .Jdixo que es verdad[. . .]y
quee por entrar otro hombre se saliof. . .]y que conozia de vista a Ponce
porquee estando preso en la carcel rreal de esta ciudad un hermano de este le
llevabaa de comer a el y le preguntava porque estava preso aquel mulato y le
deziann por puto y que lo avian hallado con un muchacho[. . .]dixo que
quandoo passo lo del bayle seria a las tres horas de la tarde vio hablar a
Poncee con el mozo desvaruado y se quedo en la carcel[. . .]si es verdad qu
estee hablo a Tinoco y le dijo no se que me quiere este mulato[. . .]dixo que
Poncee le Uamo que se subiese arriba y le quitase una trenza de un quello y
estee fue arriva con el y le desato la trenza y a el vaxar dixo a Tinoco lo que
tienee y estandosela desatando dijo este a Ponce como no me enbian de my
casaa cama no tengo en que durmir a lo qual rrespondio Ponce no te de pena
esoo que aqui esa vna fraqada de vn mo?o que soltaron y podras durmir en
ella." "
AGI.. Escribania 1075C, N 17. 12. "[. . .]que es verdad quando volvio hallo
suu cama que era vna manta Ponce la avia mudado zerca de su cama donde
see acostaron vno a los pies de el otro y [. . .JPonce se levanto tres vezes y
bolbioo la luz del candil para que diese la sombra hagia donde estavan sus
camass y no los pudiesen ver[. . .]despues estando este a los pies de Ponce le
dijoo as zenado bien y este le dixo si porque esos cavalleros me han dado de
zenarr y [. . .]le dixo Ponce a este que le rrascase las espaldas y este se bolbio
ylee comengo a rrascalle las espaldas y Ponce le tentava y le dixo como no te
quitass los calcones y dixo este que para que se lo avia de quitar y otra vez le
tornoo a tentar metiendole la mano en la bragueta tentandole las carnes por
loss muslos y le yba a tentar el miembro y este no lo quiso consentir y se
bolbioo del otro lado."
AGI.. Escribania 1075C, N 17. 12 vto. "[. . .]mandado por los senores diga
sinn empacho ni verguenza todo lo que pasao con Ponce despues de los
tocamientoss sin dezillo por palabras zefradas sino clara y abiertamente.[. .
.Jdixoo que despues de los tocamientos le bolbio a persuadir Ponce que se
quitasee los calcines y no durmiese con ellos y por hallarse fatigado de una
llagaa que tiene en un caudril por castigos que le ha hecho su amo se quito
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loss griguiesgos todos[. . .]se los echo enzima del cuerpo estando echado de
ladoo y que no paso mas[.. ]y se quedo dormido."
AGI.. Escribania 1075C, N17. 14 vto. "Avto[. . .]Su senoria mando llamar a
Franciscoo Velasquez verdugo de esta ciudad para que ponga a quistion de
tormentoo a Domingo desnudandole para el dicho efecto[. . .]estando el
sotalcaidee quitandole los grillos dixo Domingo que queria dezir la verdad[. .
.]quee despues de estar quitados los calqones ponce se subio enzima de este
estandoo boca avaxo y abiendole alzado la camisa Ie dixo este que abia de
darr bozes y Ponce dixo que callase sino que lo achogaria con lo qual este
estuboo quedo y Ponce llego a metelle el miembro por el culo y estando este
quedoo Ponce hizo fuer^a por meterselo ajarrando a este de los hombros para
ell efecto y haziendo fuerca para metello y metio la punta del myembro
porquee lo demas no Ie cabia por ser gordo y despues de aver acavado se
halloo este moxado el culo de la simyente que Ie avia echado Ponce y echo
estoo se rrecostaron en sus camas[. . .]y luego yncontinente fue mandado
sacarr de la sala donde estava el potro de el tormento a Domingo y llevallo a
otraa sala para que en presengia de su curador se ratificasse en la confision[. .
.]lee fue leida la confesion y dixo que es verdad."

Sevilla.Sevilla. Ano de 1562. Proceso criminal fecho por el ilustre Senor Pedro Men
dede Aviles General de Armanda contra Anton de Fuentes y Alonso Prieto sobre el
pecadopecado nefanda y haver intentado cometer el pecado nefando en la misma
embarcacion.embarcacion. AGI, Justicia, 855, N. 11. On 28 July 1562, The Audienci
CasaCasa de la Contratación transferred this proceso to the Council of the Indie
inn Madrid.
AGI,, Justicia, 855, N. 11, sn. "Declaracion de Alonso paje de 13 anos[. . .]a
lass tres horas de la tarde[.. .jnatural de Cartaya, fue hijo de Anton de Abres
yy Leonor Prieta ya difuntos [. . .]dixo que estando este confesante en el
fogonn de esta urea juntamente con Ios demas pajes echando en un cocidilla
migass para dar al despensero que no avia comido[. . .]llego al fogon Anton
dee Fuentes lombardere que dixo qual de vosotros a de yr conmigo debaxo
dee cubierta alumbrarme con una candela y perico paje del despensero dixo
aa este corre ve tu y Anton le dio a este una vela de sebo encendida para que
lee fuese alumbrar y este la tomo y se fue con el debaxo de cubierta y
entrandoo por la escotilla mando a los paxes cerrar la escotilla y fecho esto
Antonn dixo a este da me tu la condela e yre yo delante que se yo mejor
dondee e de yr."
AGI.. Justicia, 855, N. 11, sn. "[...] y este se la dio y se fue tras el fasta thenia
suu area e Uegando alia le dio a este la vela y le dixo que tuviese la tapadera
dee su area y saco un enboltorio e lo deslio e de una parte de tafetan negro
cortoo con unas tijeras fasta tres varas del tafetan poco mas o menos porque
lass midio desde jel dedo pulgar de la mano derecha al pecho e despue de
cortadoo lo doblo y la pieca la doblo y ato y metio en la area la cerro e lo que
cortoo lo dio a este y por su mano propia lo metio en el pecho y fecho esto
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tornoo a tomar a este la vela e se fueron por donde avian ydo y leegando
juntoo a la puerta del escotilla est sin decille nada al Anton apago la vela
aviendoselaa dado y Anton como estava cerrada la escotilla comenco a
llamarr para que Ie abriesen e como no avia nadie abrir Anton se sento sobre
unass botijas y visto esto este comenco a llamar a los muchachos para que
abriesenn e tanpoco rrespondieron."
AGI.. Justicia, 855, N. 11, sn. "[. . .] y entonces Anton le dixo a este sientate
aquii y te vere la cuchillada estrenda el pie y este lo puso sobre una botija y
Antonn le dixo ponte mas a la claridad que entrava por el escotilla que estava
entree abierta y aviendole mirado la cuchillada que este tiene en el tobillo de
lala pierna izquerida Anton le hizo sentar junto a el y le dixo desatacate y
entoncess este se baxo los zaragueles y Anton le tento con las manos e entre
mass berijas e aviendole tentado le tomo la natura deste en las manos y
estruxoselaa entre las manos e luego le tento encima del espinaco y en las
nalgass y hecho esto le dexo syn decirle nada e con la cabeca abrio escotilla [..
.Jquedosee este confesante debaxo de cubierta junto a la escotilla tornandose
aa poner los zaragueles."
AGI.. Justicia, 855, N. 11, sn. "[. . .] e luego torno Anton con una bela
enzendidaa y se entro debaxo de cubierta donde este estava y al tiempo que
entrabaa por el escotilla este le tomo la vela de las manos para que
decendiesee e despues fue dentro tornosela a tomar y fue hazjia la parte
destriborr de la urea y este tras el e Ilegando junto a unas sillas de cavallo
Antonn tomo una de las sillas en las manos e la puso sobre las otras y metio
laa mano debaxo de las sillas e saco un poco de estropa y la chamusco un
pocoo con la lambre de la vela y luego apagola con una tabla un unas tijeras
quee traya en las manos y otro cabo de candela dio a este el le dixo arrimalo
sobree esa silla y este lo hizo asy y luego Anton le dijo a este desatacate y este
see desataco los calcones y hizolo echar de pechos sobre unas pipas[. . .]y le
abaxoo los calcones y le alco la camisa y le tomo la natura en las manos e se la
blandeabaa entre las manos e le tentava las berijas e luego le comenco a tenar
lass nalgas y el culo y le comenco con la estropilla quemada a vritar el culo y
lass verijas y el metia un dedo por el culo e se lo estruxava con las manos y le
preguntavaa a este sy lo sentia y este respondio que si y despues de averselo
bienn sobado y apalpado sacolo suyo de su bragueta e luego se lo ameter en
ell culo y como este confesante lo sintio que se lo metia desviose del y tomo
suss calcones e se los alco y se los ataco yendo huyendo del."
AGI.. Justicia, 855, N. 11, sn. "[. . .]y luego Anton aguijo tras el y pasole
delantee e le comenco a dezir calla calla no diga nada y trabole con las manos
porquee no fuese adelante del e como este confesante comenco a dar voces lo
soltoo y lo dexo pasar y este se subio por la escotilla y Anton tras el y este
confesantee vino en busca del maestre Alonso de Campos para se lo dezir y
loo hallo durmiendo e no lo quiso recordar e fuese este hasca proa y el
despenseroo le dixo as comido y este le dixo que no thenia gana de comer y
ell le dixo toma escama tres pezes y este los tomo e los fue a escamar a la

2522

Vir

proaa y estandolos escamando llego a el Anton e juntas las manos Ie dixo
callaa por amor de dios no digas nada que yo te lo pagare y dare quanto
quisiesess y este Ie dixo que es tal me avia [des de hazer] hera por moro o
herejee no lo tengo de dejar de dezir a my Senor el maestre y entonces se fue
ee despues de aver escamado los pezes los salo e se lo dio al moco de la
despensa." "
AGI.. Justicia, 855, N. 11, 3. "[. . .]preguntado se Anton Ie avia dicho e
tratadoo alguna cosa sobre ello dixo que no[. . .]preguntado porque causa Ie
aguradoo ally a que tornase a bolber e se fue tras el e se quito como tiene
declaradoo los calcones e Ie consintio que Ie palpase todo[. . .]dixo que
despuess que se ataco se bolvio el luego e Ie dixo que se fuese con el y
quandoo Ie dixo que se quitase los calcones penso que queria averiguar la
herida[.. . .Jpreguntado que hizo con el tafetan[. . .]dixo que se lo torno a
tornarr Anton[. . .Jpreguntado si sabe o a oydo dezir que Anton a thenydo
partee con algun muchacho o ombre de esta urea o de fuera de ella dixo que
noo lo sabe ni lo a oydo dezir[. . .]e no firmo porque dixo que no sabia."
AGI.. Justicia, 855, N. 11, 5-5vto. "Confesion de Anton de Fuentes[. . .JCadiz
22 mayo 1562[. . .]natural de Barcelona desde hace 15 anos es marinero, de
edadd de triente anos poco mas o menos[. . .Jconoce desde hace dos meses a
Alonsoo al tiempo que entro en la urca."
AGI.. Justicia, 855, N. 11. "[. . .Jdixo que querieendo este confesante baxar
debaxoo de cubierta de la urca donde thenia su caxa para sacar della un poco
dee tafetan para vender fue al fogon y llamo a dos pajes e luego acudieron
elloss y este les dixo dadme una candela y Alonso Ia tomo luego e Ie dixo yo
yre[... .]y este Ie dixo anda aca e asi fueron debaxo fasta donde la caxa estava
ee Ia abrio e hizo que tuviese la tapa e Alonso meneandose se quexo diziendo
quee Ie dolia un pie y este Ie dixo que de que Ie dolio y el Ie respondio que de
unoss palos que Ie avia dado el capitan de los soldados en muchas partes de
suu cuerpo e que Ie dolia en las verijas y encima de las nalgas y este de una
partee de tafetan negro tres varas se las dio a Alonso el qual las tomo e se las
metioo en el seno y este cerro su caxa e Ie dixo vamonos y ya que se yvan Ie
dixoo anda aca vamos que tengo alli una silla gineta quiero ver como esta[. .
.]ee asi fueron a popa a la vanda destribor de la urca"
AGI.. Justicia, 855, N. 11, 5vto.-6. "[. . .]e llegado Alonso se sento e bolbio la
manoo atras y este Ie dixo que tienes ay y Ie dixo tambien me duele aqui e
tambienn Ie mostro que Ie dolia en las verijas y desatacose los calzones y este
Iee tento las verijas para ver que thenia e Ie hallo dos secas y dixo espera
untartelass he con un poco de sebo caliente e asi tomo de la silla una po^a de
lanaa e la unto en la vela e con ella Ie unto las verijas e secas e hecho esto Ie
dixoo tambien tnego detras no se que y este Ie dixo muestrala y entonces se
bolvioo y este Ie miro con la vela e Ie hallo encima de las nalgas hazia el
espinaa una senal a manera de golpe o rascaduras y dixo espera tambien
untarteloo he y entonces este tomo la dicha lana e Ia torno a untar con la vela
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yy estandola untando se le apago en las manos y la hecho en las manos y
atientoo le dixo muestra aca untarte donde tienes aquello y Alonso bolvio y
see lo mostro y este le unto e aviendolo untado le tento con entre ambas
manoss por las nalgas preguntandole que si le dolia en otra parte y entonces
calloo y bolviose de golpe e dixo yo se lo dire a mi Senor el maestre y este
dixoo que haz de dezir vasta al diablo y con esto medio llorando salto tras
estee enzima de cubierta."
AGI.. Justicia, 855, N. 11, 6-6vto. "[. . .Jpreguntado a que efecto metio los
dedoss en el sieso de Alonso por la parte e lugar donde haze sus
necesidades[.. . .]dixo que dize lo que dicho tiene[.. .]si le toco con sus manos
enn la natura de Alonso e se lo andubo sobando e palpando[. . .]dixo que le
miroo e toco en las verijas y no le toco en la dicha natura como le pudo tocar
andandoo con las manos junto a ello este no le toco particularmente ni le
palpoo ni sobo[. . .]si este le mando desatacr e abaxar los zaraguellas a
Alonso[.. . .]dixo que no sino que el propio de su voluntad se los abaxo sin
quee este se los mandase abaxar aunque no se acuerda bien si este le dizo que
noo podia velle bien las verijas que se abaxase los calcones[. . .]dixo que no le
pusoo los dedos en el sieso[. . .Jpreguntado que si puso su natura en el sieso
dee Alonso el qual dixo que me hazeis soy moro o turco y entonces se desvio
huyendo[... .Jdixo que no pasa tal cosa."
AGI.. Justicia, 855, N. 11, 8vto. "Ratificacion de Alonso Prieto en presencia
dee su curador Luis de Peralta[. . .Jpreguntado que en que sintio o vio este
confesantee que hera la natura e miembro genital de Anton que se lo queria
meterr por sieso e si le lastimo[. . .Jdixo que quando llego con el dedo a
meterseloo por el culo de este sintio bien que era el dedo por quando bolvio
conn su natura como hera gordo sintio que hera su natura y miembro genital
porr donde mea porque como le llego a apretar por el ojo del culo y este lo
sintio[.. . .]e que nunca le hizo sangre ni lastimo porque este confesante no le
dioo lugar[. . .Jel Senor General mando traer ante si a Anton e presente
Alonsoo [. . .Jdixo que si Anton es el propio con quien dize e declara en su
confesionn que quiso thener con el aceso carnal por el sieso donde haze sus
necesidadess el qual dixo aviendole visto que es el propio Anton
lombarderoo con quien le paso lo que tiene declarado."
AGI.. Justicia, 855, N. 11, 26-47vto. Witnesses in defense of Anton de
Fuentes:: Sebastian Hernandez, The Ship's Pilot, 30 years old, resident of
Sevillaa in Triana, firmolo; Simon Bosque, Mariner, 23 years old, native of
Santt Falio Cataluna, resident of Triana, no firmo; Bartolome Gonzalez,
Mariner,, 20 years old, native and resident of Gibraleón, no firmo; Bartolome
Carrillo,, Calker, 36 years old, resident of the Puerto of Santa Maria, no
firmo;; Sebastian de Armenta, Flemish Mariner, 26 years old, resident of
Triana,, no firmo; Francisco Bello, Pilot, 40 years old, resident of Triana,
firmolo;; Juan Mariscal, Mariner, 28 years old, native Catalan, resident of
Barcelona,, no firmo; Bernal Castellon, Mariner, 24 years old, native Catalan,
residentt of Palamos in Cataluna, firmolo; Juan Tejeda, Master, 38 years old,
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residentt of Sevilla, firmolo; Anton de Fuentes, Mariner onboard the
Santiago,, 34 years old, resident of Sevilla and Sant Salvador, no firmo.
AGI.. Justicia, 855, N. 11,62. " [ . . .]Madrid 4 julio 1562[...]Anton de Fuentes
condenadoo a dos afios de suspension de la carrera de las yndias con officio
nii sueldo y no lo quebranta so pena de suspension perpetua[. . .]y a los
gastoss del proceso[. . .]Alonso Prieto menor[. . .]le absolvemos de la
acusacionn contra el puesta y damosle por libre."

SevillaSevilla Ano 1566 El fiscal de S[u] M[agestad] con Pedro Fernandez grume
S[ob]reS[ob]re que le acusa haver cometido el pecado nefando. AGI, Justicia, 882, N
AGI,, Justicia, 882, N.2, 1-lvto. "[. . .]hijo de Juan de Sauzedo repeso de la
carniceriaa de la cuidad de Sevilla y vezino della en la colacion de Santa
Mariaa la Blanca, paje en la nao de Francisco Velio, de diez y seis anos poco
mass o menos no sabe firmar[. . .]que estando este testigo echado a dormir
debaxoo de la xareta [. . .]que hera buen rato de la noche[. . .]se llego Juan
Fernandezz a este y le metio la mano por la abertura de los cazajuellos y le
tomoo a este la pixa y este dezia que se fuese de alii que para que hazia
aquelloo que era velloqueria desbriandose este[. . .]y Fernandez dezia a este
see estuviese quedo y este rrespondia que no queria y se yva de alii y lo
mesmoo le sucedio a este con Fernéndez otroas dos vezes diziendo a este que
see fuese a echar a dormir junto a el y le respondio que no queria."
AGI.. Justicia, 882, N.2, 2. "[. . .]mas de lo que dicho tiene e se acuerda que
unaa de las tres noches[. . .JFernandez le tomo la pixa estando durmiendo le
hizoo la puneta hasta que le hiziere verter suziedad y guando desperto dixo
quee se avia meado e que en su vida le avia sucedido aver hecho tal cosa e
quee se acuerda que era de noche y estava durmiendo toda la gente y llovio
aquellaa noche."
AGI.. Justicia, 882, N.2, 2-3. "[. . .JPedro Diaz hijo de Antonio Gutierres,
mayordomoo de Francisco Martinez hermano de Pedro Lopez Martinez,
catorcee afios de edad[. . .]no sabe escribir[. . .Jdespues que paso la nao de la
yslaa de la dominica estando durmiendo encima de cubierta en la vela de la
mesanaa se llego Fernandez y le tomo la pixa con su mano y le dixo que para
quee hazia aquello vellaqueria y Fernandez dixo que callase y depues la nao
surgioo en el puerto del Nombre de Dios[. . .Jhacia oscuro y llovia dixo
Fernandezz que le llamase a Pedro grumete que era con quien dormia cada
nochee porque este testigo le vio echado muchas noches en la cama del dho
contramaestree y le fue a llamar y dixo que estava durmiendo e cansado que
lee dexase y Fernandez le dixo a este pues ven tu aca echate conmigo esta
nochee por amor de mi pierna que tengo mala y este se echo en la cama[. . .]y
comoo a la medianoche estando este durmiendo se echo Fernandez sobre este
estandoo echado de pechos y le puso a este su pixa en las nalgas [. . ,]que le
queriaa cavalgar estando arrecho y este no lo consyntio y se yva desbiando
dell y Fernandez le dezia que estuvese quedo y ansi estuvo durmiendo [.. .]y
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despuess desto le llamo otras ciertas veces a este para que le espulgase en el
castilloo de proa y estandole este despulgandole[. . .]le ha tornado a este con
suu mano su pixa[.. .Jotras personas implicadas[.. .]Juan de Sauzedo, Alonso
dee Salas Botillay Lazaro paje e a Gonsalo y Pedro grumete[. . .Jporque no ha
declaradoo estos hechos[. . .]no lo hizo por miedo que no lo matase
Fernandez." "
AGI.. Justicia, 882, N.2,16-18. "Alonso Suares, vecino de Pertrana, veinte y
tress anos, no sabe firmar[. . .]vino hace cuatro anos por grumete en una nao
dee Gaspar Sanchez, flota Bernardino de Andino, en que tambien vino
Fernandezz por marinero[. . .JFernandez metio la ano en la bragueta de
Alonsoo [. . .jjuan Moreno, natural de Palos, marinero, vino en la misma urea
quee Alonso[. . .]tiene veinte y tres anos[. . .]dixo que Fernandez andava
metiendoo las manos en las brajetes de algunos grumetes y cuando le querian
acusarr de este delito se ausento de la nao y no lo ha visto mas este viaje."
AGI.. Justicia, 882, N.2, 8vto. "Miguel Martin, hijo de Juan Martin, vezino
dee Lepe, grumete de diez y seis anos poco mas o menos, no sabe excribir[..
JFernandezz le mando dos noches que le hiziese la cama encima de la xareta
comoo a primera noche y le dixo que se echase con el en su cama porque
theniaa una pierna mala y le dava mal de coraAon y este le ayudase a pasar
suu mal y ya que estava sosegada la gente se llego a este y le comenzo a
tentarr el cuerpo y el culo y la pixa e cojones y como este lo syntio le dixo
quee no le hiziese aquello y porque se yva de alii le dezia que estuviese
quedoo dandole de bofetones como burlado porque se queria yr y despues
desoo viniendo por la mar le dixo Fernandez a este otras dos vezes que le
hiziesee la cama[. . .]y le paso lo mesmo que le paso en Cadiz y que nunca se
subioo encima deste ni le hizo otra cosa ninguna."
AGI.. Justicia, 882, N.2, 9-9vto. "Gonzalo Fernandez, natural de Oporto ,
grumetee de diez y ocho anos poco mas o menos[. . .]no sabe escribir[.. .]que
viniendonavegandoo por la mar para la ysla de canaria[.. JFernandez le dixo
quee le nieziese su cama[. . .]y dixo a este que pues no tenia ropa conque se
cobririi que se echase alii con el [.. .]y estando echados Fernandez comenzo a
burlarr con este e a tentarle su pixa y cojones como este vio que le llegava a el
lee dixo que no llegase alii e que se estuviese quedo y Fernandez dixo que
callasee y se estuviese quedo y de ay a un rrato este dixo a Fernandez por se
quitarr de cabel que queria yr a hazer camara y se fue y no bolbio mas."
AGI.. Justicia, 882, N.2, 3vto-4. "Alonso de Salas, hijo de Alonso de Salas,
mayorr de tierras, vezino de Sevilla en Triana, de quince anos un poco mas o
menos,, grumete en la nao maestre[. . .Jsabe firmar[. . .jestando en la urea
surtaa en la puerta de Códiz, quince dias antes que la flota saliese Fernandez
lee llamo y le dixo que se fuese a echar junto a el y este fue y se echo junto a
el[.. . .]y estando la gente dormida como a media noche se llego a este y le
metioo la mano por la cubertura de los caragueles y le tomo a este la pixa con
suu mano y como este syntio que se lo avia tentado y tornado se desbio [. .
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.Jdespuess de aver pasado a canaria antes de llegar a la dominica estando
estee echado encima de la xareta junto a Fernandez se llego a este y Ie desato
loss caragueles y se los echo abaxo y este desperto e dixo a Fernandez que no
lee quitase los caragueles y se los torno este a alzar y se los ato con dos nudos
yy pregunto a Juan de Sauzedo sy le avia pasado alguna cosa con Fernandez
porquee se dezia en la nao que andava tentando a todos los pajes della las
pixass y sus verguenAas y Sauzedo dixo a este que tambien a el le avia
tentadoo y tornado la pixa y le parecia mal."
AGI.. Justicia, 882, N.2, 4. "[. . .]estando este y Fernandez en la despensa
soloss le dixo si se avia rapado el pendejo porque dias antes le avia dicho que
see lo quitase y que el le daria navaje y le metio la mano y le tomo la pixa y le
estuvoo dando en ella con los dedos hasta que le hizo arrechar y como este
vioo lo que le hacia se salio de alii y se fue y estandole esta ves dando en la
pixaa y arrecho le hizo caer dos otroas gotas de suziedad por la pixa."
AGI.. Justicia, 882, N.2, 6vto. "[. . .Jentrando en la camara donde estava la
polvoraa estando solo con Fernandez le dixo que tal thenia la pixa y le dixo
quee para que se lo preguntava y Fernandez dixo es muncho preguntallo yle
dixoo que no era menester aquellas preguntas y estando en esto entro el
pilotoo y cebo la platica y se salio este[. . .jle dezia munchas vezes que sy se
queriaa yr con el a palos y este le dezia si haria y Fernandez le dezia que le
hariaa buen partido."
AGI.. Justicia, 882, N.2, 5vto. "Lazaro Hernandez, hijo de Pedro Alonso,
vezinoo de los Palacios cerca de Sevilla, paje de la urea de Pedro Lopez
Martinezz maestre Francisco Bello, quince anos poco mas o menos y no sabe
escribir[.. . .]viniendo por la mar Fernandez le dixo que se fuese a echar junto
aa el diziendo que porque tenia mal de corazon que sy lo tomase estuviesen
lass manos hasta que se le quitase y este se echo junto a el[. . .]y Fernandez
comenzoo a jugar con este metiendo le la mano por el abertura de los
cragueless y le tomo la pixa[. . .]y esto le a acascio tres o cuatro veces con
Fernandezz llamandole aparte donde no les viese nadie y lo dixo a Alonso de
Salass paje y Salas dixo que tambien le avia perseguido a el para hazer su
mall proposito y acordaron entre ambos de yrse a confesar y que lo dirian al
confesorr el cual le dixo a este que sy se puediese salir de la nao donde fuese
Fernandezz y que sy le sucediese de alii adelante otra cosa a este contra
Fernandezz que se lo fuese a dezir a el o a otro qualquier clerigo of frayle y
quee se lo dirian a este lo que avian de hazer."
AGI.. Justicia, 882, N.2, 4vto-5. "[. . .]se llego a Pedro grumente y le dixo
sabee Pedro que eres avido en esta nao por el mas mal hombre que ay en el
mundoo porque dizen que en todo este viaje to aber echado junto a donde
Fernandezz duerme y se quexavan algunos pajes de la nao que les a tornado
suss verguengas y Pedro le dixo daldo al diablo que este otro dias me fui a
confesarr y me dixo el confesor que no fuese en la nao donde fuese
Fernandezz y porque no e querido hazer estos dias que me a mandado me a
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maltratadoo y dado de palos que asy mesmo es publico[. . .]y notorio en la
naoo que a todos los pajes avia tentado sus verguenAas[. . .Jquanto tiempo a
quee salio de la villa de zafra de donde es natural[. . .]salio de su tierra puede
aa ver ocho o diez anos e que luego a la cuidad de Sevilla e alii asento con
Juann Ximenez tres aflos e despues fue Nueva Espana por paje y despues fue
conn en otro navio a la ysla de Santo Domyngo y de alii se bolbio a sevilla
dondee estuvo hasta venyr en este viaje."
AGI.. Justicia, 882, N.2, 7-7vto. "Pedro Fernandez, hijo de Juan Abad,
vezinoo de Zafra en Badajoz, grumente que tiene veinte anos poco mas o
menos[.. . .]Juan Fernandez le dixo en la baya de Cadiz que se echase con el
enn su cama pues este testigo no tenia ropa con que se cubrir[. . .]y desde
entoncess hasta Uegar a Nombre de Dios durmio en la cama de Juan
Fernandezz y serian mas de veinte o trienta vezes en el dicho viaje y en estas
nochess Fernandez le tentava su cuerpo y le tomava con su mano la pixa y
loss cojones y lo beso algunas vezes y algunas noches se hallo este testigo los
musloss llenos de suziedad que avia salido de su pixa o de la de Fernandez [.
.. .]y se hallava la cama manchada de la suziedad y en estas noches le dezia
quee le llevaria a su tierra y le honraria y casaria y este le dezia que ansi lo
hariaa y que se lo agradecia.
AGI.. Justicia, 882, N.2, 7vto-8. "[. . .]a oydo dezira Lazaro y a Salas y a
Sauzedoo pajes que Fernandez los avia hecho echar junto a si y les abia
tornadoo sus pixas y queridoles cabalgar y que hizo al uno dellos salir
suziedadd de su pixa[. . .Jpreguntado que pues a tantos dias lo que tiene
declaradoo con Fernandez porque no lo a venido a dezir a su merced dixo
quee hasta que se confesase y haria lo que el confesor le mandase y por este
causoo no lo a venido a dezir."
AGI.. Justicia, 882, N.2, 10-10vto. "Juan Fernandez naural de Ayamonte,
casadoo en la villa de palos con Juana Ruiz hermana de Anton Manzera,
maestree y piloto en esta carrera de las yndias y que su officio es marinero[. .
.]dee cuarenta anos[. . .Jconoce a los pajes que testificaban contra el de siete
meses." "
AGI.. Justicia, 882, N.2, 11. "[. . .]dixo que es verdad que Sauzedo se echo
juntoo a Fernandez una noche debaxo de la xareta y vio descubierto a
Sauzedoo los calAones descosydos y la pixa y los cojones de fuera y estando
Sauzedoo arrecho y Fernandez le puso las manos en la dicha pixa y le cubrio
luegoo y de ay a un rato se levanto Sauzedo y dixo que estava meada y
mojadaa que se queria yr a mundar otros calAones y no le paso otra cosa."
AGI.. Justicia, 882, N.2, 14-15 "[. . .]dixo que es verdad que Lazaro
Fernandezz se echo junto a Fernandez ciertas vezes por el beneficio que
rrecibiee en ello[. . .]e que jugava con el haziendole cosquillas e tomandole la
pixaa en la mano[. . .]dixo que es verdad que con Miguel Martin se echo
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ciertass noches una cama de su ropa e como Fernandez es burlon Ie hizo
cosquillass y Ie tentava la pixa e cojones y quando se rrehuya.""
AGI.. Justicia, 882, N.2,15 vto. "[. . .]es verdad que Gonzalo Hernandez se
echoo algunas noches en su cama por abrigarlo y estas noches se burlo con el
comoo con los demas y Ie tomo tanbien la pixa e los cojones e estiraba del
pendejoo porque lo thenia largo."
AGI.. Justicia, 882, N.2, 13. "[. . .]que como Alonso de Salas traya unos
caragueless roxos abiertos por la pierna se veaya muchas veces la pixa y
Fernandezz llegaba a taparsela y se la tentava con la mano y Ie dixo que
porquee no se Iavava que andava muy suzio y de ay a ciertos diablos paxes e
grumetess de la urca se echaron a nadar en entre ellos Salas y los otros no
trayann tanto pendejo como Salas y Fernandez Ie dixo que porque no se lo
quitabaa y Salas Ie respondio que porque no tenia con que y Fernandez le
dixoo que el le daria navaja e tireras y que el domingo de rramos Salas
espulgoo a Fernandez en el castillo de proa y como thenia los caragueles
rotoss se le parecio la pixa y se lo tomo con la mano y que lo demas niega."
AGI.. Justicia, 882, N.2, 12-12vto. "[. . .]que es verdad que estando Diaz
echadoo en la vela sobre la caxa del maestre que estava sobre cubierta en la
popaa sobre la tolda Fernandez Uego a ver quien estava alii y hallo que era
Diazz y le desenbolbio y le hallo su pixa de fuera y le puso la mano el ella y
lee dixo no tienes manta en donde te echar sino en la vela y le dixo despues
dee llegada a Nombre de Dios que le llamase al dicho Pedro Fernandez y
comoo le dixo que le avia dicho que no podia venir Fernandez dixo a Diaz
quee le fuese a hazer la cama y fecha porque Fernandez tenia mala una
piernaa y recibia contento con calor de otra persona visto que Pedro no venia
porquee este se echava munchas noches con Fernandez para el dicho efecto
hizoo a Diaz que se echase aquella noche e otras algunas y estando echado
porr jugar con el mientras se durmia como muchacho le ponia la mano en su
pixuelaa y los demas nego."
AGI.. Justicia, 882, N.2, 14-14 vto. "[. . .]dixo que es verdad que Pedro
Fernandezz durmio en su cama con Fernandez munchas noches por amor del
provechoo que sentia en su pierna desde que la urca salio de Cadiz hasta que
surgioo en el puerto desta ciudad y en estas noches Fernandez le hazia
cosquillass e como se rrehuya por que es muy cosquilloso Fernandez le
tentavaa de la pixa y de los cojones y algunas vezes estava arrecho pero que
nuncaa Fernandez vio suziedad en los muslos de Pedro y que le dixo que
quandoo bolbiesen a Espafia lo llevaria a su tierra e procuraria de lo casar por
lala aficion que le thenia."
AGI.. Justicia, 882, N.2, 18vto-19. "Pedro Fernandez declaro que[. . .]es
verdadd que Fernandez cometio uno o dos vezes a cavalgar con este
confesantee estando echado en su cama de pechos estando durmiendo e
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comoo este confesante lo sentia encima de si se desbiava y luego Fernandez
see quitaba de encima de este e que no sintio otra cosa por estas dos veces."
AGI.. Justicia, 882, N.2, 19. "Fernandez preso[. . .]los pies en un cepo de
madera[.. . .]en la posada del capitan general y Pedro en la carcel publica de
Nombree de Dios."
AGI.. Justicia, 882, N.2, 20. "12 mayo 1566 en Nombre de Dios el Senor
generall condena a Fernandez[. . .Jporque avia cometido el pecado contra
naturaa con Pedro Hernandez grumete de la urca[. . .]y con otras personas
dellaa y Andres Ginoves marinero de la nao maestre porque avia tentado
hacerr el pecado nefando e a Juan de Reyna soldado de la urea porque se
aviaa querido yr e ausentar para se quedaren estas partes de las yndias."
AGI.. Justicia, 882, N.2, 26. "21 junyo 1566 el Senor general dixo que para
quee aya conque dar de comer a los dichos y para costas en otros gastos
mandavaa para que Francisco Velio maestre entregue a my Pablo de
Mercadoo los dineros que montaron las soldadas que ganaron los
susodichos." "
AGI.. Justicia, 882, N.2, 29-31. "en la nao capitana surta en el puerto de San
Cristovall de la Havana 26 junyo 1566 el Senor general hizo cargo de la
culpaa a Fernandez y a Hernandez[. . .]y a cada uno dellos y a Francisco de
Herreraa su curador Ie mando dar traslado[. . .]para que respondan al dicho
cargo[... .Jsiendo que el termino pasado no rrespondieron a las a la sentencia
dee prueba[. . .JFernandez senale procurador[. . .]dava su poder cumplido a
Franciscoo de Herrera soldado.26 junio 1566 ante el Senor general Herrera
pidee termino de doze dias para rresponderse al cargo[. . .]el sg dice que le
loss 12 diasprorrogava[. . .]y mando dar traslado a Herrera [. . .]28 junio
havanaa el Senor general mando a my Pablo que de los vienes en my poder
dee Fernandez y Hernandez de a Herrera al qual mando tenga cuenta y
razonn de lo que gastaria e dello que reziviere de carta de pago[.. .Jseis pesos
dee plata corriente[.. .JHerrea da cuenta que recibio seis pesos de Pablo."
AGI.. Justicia, 882, N.2, 32. "Herrera en nombre de Fernandez y Hernandez
dixoo que vm parece les quyeren ymputar a ver cometido el pecado contra
naturaa lo qual es mal dicho[. . .]vn los deve absolver e dar por libres por lo
quee resulta del proceso no son cosas ciertas ny verdaderas ny se prueva
consumadoo y ue se provaralo qual en el dicho nombre nyego[.. .]los testigos
sonn parte del dicho delito e muchachos mediosos estavan mal con el
contramaestree porque les a castigado sus descuydos de mal[. . .]el
contramaestee es hombre buen cristano y virtuoso tal que no se presume del
semejantee deltio y Pedro es muchacho y contra el no ay cosa sino sola su
confisionn dicha con myedo como el lo confiesa y della tamoco resulta sy
bienn serya cosa que le dane porpue della no resulta ningun acto torpe
aunquee fue se liviano de su voluntad ny consentimyento antes parece lo
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contrarie»» por aver resystydo y aparatado de si al contramaestre[. . .]a vm
pidoo absuelva a los dichos mys partes[.. .]30 junyo 1566"
AGI.. Justicia, 882, N.2, 27. "Pedro Hernóndez dio por su fiador a Marcos
Hernóndezz y[. . .]por mandado del Senor general fue sacado Pedro de la
prisionn en que estava e recibir su confision en presencia de Francisco de
Herreraa su curador[. . .]y Ie fue leydo su dicho[. . .]dixo que lo que tiene
dichoo es la verdad y en ello se afirma."
AGI.. Justicia, 882, N.2, 34-39. "1 julio 1566 Havana[. . .]YoHerrera pido 6
diass de termino para hazer provanza[. . .]el Senor general Ie concedio dos
diaa de termino[. ..] pido a vm rreziba a prueva porque mis partes pretenden
tacharr los testigos contra ellos presentados[. . .]otro he recibido seis pesos de
plataa corriete de los quales e pagado en la Havana a el letrado que
rrespondyoo al cargo que vm les hizo tres pesos y dos reales de ver el
procesoo e de rresponder al dicho cargo [.. .]y demas yo estuve en la Havana
55 dias a mi cuenta solicitando el pleito y e gastado munchos dyneros por lo
cuall pido a vm mande que se me den dineros[. . .]para lo necesario[. . .]otro
pidoo a vm el proceso original para que yo pueda articular las tachas que mis
partess pretenden poner a los dichos testigos[. . ,]dentro de la nao capitana
bahamaa yendo para los reynos de Espana lunes 8 julio el Senor general dixo
quee rrecibia a la prueva[. . .]mando dar traslado de todo lo procesado para
quee diga e alegue de la justicia."
AGI.. Justicia, 882, N.2, 39vto. "miercoles 10 julio 1566[. . .]Herrera dixo aver
rrezibidoo el proceso para alegar e provar las tachas[. . .]fue rrecibido a
prueva[.. . .]dixo que avia este pleito e causa por concluso[. . .]e despues
dentroo de la nao capitana 30 julio[. . .]sg mando a pablo de a Herrera otros
cuatross pesos de plata corriente que seran por todos 10 pesos[. . .]de carta de
pago." "
AGI.. Justicia, 882, N.2, 42. "el lic. Vera dijo como acesor de este pleito e
dadoo y ordenado dos sentencias y se esperan otras dos y pues los dichos
Fernandezz y Hernandez tienen bienes y sus soldadas que montan mas de
cienn pesos de que puedan pagar las asesorias que a my se me deven[. .
.Jpidoo e suplico a vm mande pagar[. . .]tres pesos que tengo rezibidos."
AGI.. Justicia, 882, N.2, 43-43 vto. "22 agosto 1566[. . .]pablo de mercado
scrivano[.. . .Jsuplico a vm que de cien pesos de plata corriente que tengo en
myy poder tome de ellos lo que vm fuese servido
[.. . .]4 septiembre 1566[. . .]Senor general aviendo visto esta peticion[. .
.Jmandoo darme doze pesos."
AGI.. Justicia, 882, N.2, 43vto. "Lic. Venegas fiscal de su magestad digo que
ell Senor general a sentenciado a Fernandez y a Hernandez a tormento de
garrucha[.. . .]el qual no se ha executado[. . .]e para averiguacion de la
justiciaa es necesario que sean atormentados[. . .Jpido a vs made ponder en
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efectoo y execucion el dicho avto[. . .]en Sevilla 10 octubre 1566 [. . .]los
Senoress juzes mandaron que se otorgue la sentencia de tormento dada por
ell Senor general."
AGI.. Justicia, 882, N.2, 45-45vto. "27 octubre 1566[. . .]el lie. Salgado Correo
juezz asesor dixo que atento que Pedro es menor de veinte e cinco anos[. .
.Jmandoo a Pedro que diga a quyen quyere por su curador[. . .]dixo que
nombravaa a Goncalo de Molina curador ad liten de la avdiencia desta casa[.
.. .]el qual prometio de usar bien e fiel e deligentemente del officio e cargo e[.
.. .]no lo dexara yndefenso[.. .]dio por su fiador Francisco procurador."
AGLL Justicia, 882, N.2, 47vto-48. "Ilustrisimos Senores[. . .]de Molina en
nombree de Pedro[. . .]dixo que la sentencia de tormento de garrucha
pronunciadaa contra mi menor es nynguna a lo menos ynjusta e muy a
graviadaa e de enmendar e rrevorcar por lo que resulta deste proceso[. .
.]] porque el menor no tiene culpa ny cometyo delito ny ay mal culpa contra
ell para lo tener preso que la que tienen los otros pajes e grumetes que cada
unoo digo e manifesto lo que sabia e les avia sucedido con el contramaestre y
syy Fernandez le hizo algunos a cometer mal e deshonestidades my menor
noo se lo consyntyo y no averlo manyfestado[. . .]no se a ynputar culpado
porquee es menor y porque Fernandez era contramaestre que castigava los
pajess e les puede dentro de la nao hazer muncho mal[. . .]por todo lo qual[. .
.]antee vs apelo de la dicha sentencia de tormento de garrucha [. . .]para ante
suu magestad y los Senores presydentes e oyidores de su muy altisimo
consejoo real de las yndias[. . .]otro para pagar al scrivano e para pagar a el
letradoo la vista del pleito e la peticion e para sacar el proceso e para seguir
enn apelacion e menestar diner os e pablof. . .] tiene en su poder la soldada
quee gano Hern&ndez[.. ,]pido a vs made que me de seis ducados."
AGI.. Justicia, 882, N.2, 48-48vto. Mel fiscal Venegas digo que sin embargo de
lala apelacion[. . .]su Sefioria mande executar el auto [. . .]que de Molina pide
dineross para seguir la causa[. . .]que ss made dar dinero moderadamente
porquee no se debe de sustanciar el proceso[.. .]4 noviembre 1566 lie. salgado
mandaa que[. . .]Pablo trayga luego a la sala del thesoro desta casa los bienes
quee tiene desto con aperzibicion que sera puesto en prision."
AGI.. Justicia, 882, N.2, 49-49vto. "lie. de Molina[. . .]digo que tengo apelado
dee la sentencia de tormento parar ante su majestad[. . .]y tengo pedido
dineroo para presentar en grado de apelacion y para seguir la causa[. . .]y vs
mandoo que Pablo ttrayga cierta plata qque tiene en su poder[. . .]a vs pido
suplicoo que mande a Pablo que le entregue la plata a Alonso de Salvatierra
yy manden que Alsonso venda la plata e vendida vs mande darme algunos
dineros[.. . .]para que se pueda sustentarme a my."
AGI.. Justicia, 882, N.2, 50. "6 noviembre 1566[. . .]el lie. de Molina pide a vs
mandee proveer a Pablo de a my parte los dineros que fueren servidos para
quee almenos porque es pobre e muere de hambre."
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letradoo la vista del pleito e la peticion e para sacar el proceso e para seguir
enn apelacion e menestar dineros e pablo[. . .Jtiene en su poder la soldada
quee gano Hernandez[.. .]pido a vs made que me de seis ducados."
AGLL Justicia, 882, N.2, 48-48vto. "el fiscal Venegas digo que sin embargo de
laa apeIacion[. . .]su Senoria mande executar el auto [. . .]que de Molina pide
dineross para seguir la causa[. . .]que ss made dar dinero moderadamente
porquee no se debe de sustanciar el proceso[.. .]4 noviembre 1566 lic. salgado
mandaa que[. . .]Pablo trayga luego a la sala del thesoro desta casa los bienes
quee tiene desto con aperzibicion que sera puesto en prision."
AGLL Justicia, 882, N.2, 49-49vto. "lic. de Molina[. . .]digo que tengo apelado
dee la sentencia de tormento parar ante su majestad[. . .]y tengo pedido
dineroo para presentar en grado de apelacion y para seguir la causa[. . .]y vs
mandoo que Pablo ttrayga cierta plata qque tiene en su poder[. . .]a vs pido
suplicoo que mande a Pablo que Ie entregue la plata a Alonso de Salvatierra y
mandenn que Alsonso venda la plata e vendida vs mande darme algunos
dineros[... .]para que se pueda sustentarme a my."
AGI.. Justicia, 882, N.2, 50. "6 noviembre 1566 el Senor juez mando que
Pabloo entregue a la sala del thesoro la dicha plata[. . .]lic. de Molina pide a
vs[.. . .]madase que Pablo me dieze doze ducados de las mas que tiene en su
poderr de Pedro[. . .]al qual se los ha pedido e demandado me los de[. . .]e
dizee que el estar previo de me los dar conque vs lo mande por avto que yo
Iee de carta de pago de como los rezibo. . .otro que vs mande proveer a
Pabloo de a my parte los dineros que fueren servidos para que almenos
porquee es pobre e muere de hambre."
AGI.. Justicia, 882, N.2, 50vto-51. "Sevilla 13 noviembre 1566 el lie. Salgado
Correaa juez mando que se notyfique a Pablo que de los dineros que en su
poderr estan por bienes de Pedro de y pague a de Molina doze ducados[.. .]y
mandoo que tenga quenta e razon en que los gasta y con su carta de pago[. .
.]] mando que trayga la razon de los dineros e otros bienes para que tray da a
vistaa se provea justicia[. . .]Sevilla 23 noviembre[. . .]por my Francisco
Martinezz fue notyficado e leydo este avto e mando a Pablo de Mercado."
AGI.. Justicia, 882, N.2, 51vto. "Lie de Molina[.. .]digo que my parte es muy
pobree e muere de hambre en prision[. . .]y Pablo tiene cierta plata[. . .]no es
justoo que my parte padezca travajo e hambres[. . .]a vs pido que[. . .]sean
servidass demandas que de la plata que tiene Pablo[. . .]de algunos dineros
paraa que se sustense e no muera de hambre[. . .JSevilla 20 diciembre 1566 .
Joss Senores juzes mandaron que el alguazil desta casa regryera con Pablo [..
.]yy que de noticias de los dineros que tiene en su poder o lo ponga en la
carcel." "

Appendixx C
Excerptss from the 1657-58 Sodomy Trials in México
AGI.. México 38, N 57B. 31. "[. . .]Y de las confesiones de los susodichos
resultoo el prender a Juan de Correa mestizo viejo de mas de setenta anos[. .
.]confesoo que havia mas de quarenta anos que cometia el pecado nefando
declarandoo muchas personas con quien le havia cometido y se le probo que
desdee de hedad de siete anos le cometio y que se alabava de que el siglo
presentee estava acabando porque no se olgaven en este como en el pasado
quee el llamaba que era antes que esta ciudad se ynundase porque entozes el
dichoo Correa dijo que era linda nina y que andava vestido de muger con
otross hombres y que se olgaban cometiendo el pecado nefando y a las
personass referidad y a otros mozuelos los enseno con las platicas referidas y
gastavaa su hazienda con ellos y los tenia en su casa diciendoles que aunque
heraa viejo era mui linda nina y que se havia de comer como la Rana de
cinturaa para abajo."
AGI.. México 38, N 57 B. 32. "[. . .]Juan Correa de mas de setenta anos les
llavabaa los recaudos de dichas visitas y bailava con los susodichos
poniendosee por la cintura la capa que traia puesta y quebrandose de cintura
yy quejandose diciendo que yba malo y que llebava mal de madre a la qual
loss susodichos le regalaban y davan chocolate diciendoles mi alma mi vida
yy otros requiebros y al Correa le llamaban la estanpa que era el nombre de
unaa dama muy hermosa que hubo en esta ciudad."
AGI,, México 38, N 57. " [ . . .]un dia del siendo por la tarde, mando parecer
antee si a Juana de herrera mestiza labandera[. . .]dixo como el juebes
proximoo pasado veinte y seis de septiembre estando labando en dicha
albarradaa que es a la parte de San lazaro fuera de esta dicha ciudad havian
llegadoo a ella vnos muchachos dando la gran priesa y diciendole a vozes
quee fuese a ver vnos hombresue estavan jugando como perros[.. .]y vio que
estavann dos hombres cometiendo el pecado nefando el uno encima del otro
quitadoss los calzones ambos y el que estava encima tapaba al de debajo con
laa capa que tenia puesta. y la dicha muger dixo que no se atrevio a Uegar
cercaa por que no la matasen y que por este miedo solamente conocio a Juan
dee la Vega mulato y el otro le parezio que hera un mestizo que hera el que
estavaa debajo."
AGI,, México 38, N 57B, 29-30. "mulato afeminado que le llamaban Cotita
quee es los mesmo que mariquita[. . .]y se quebrava de cintura y traia atado
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unn panito ue llaman melindre que usan las mugeres[. . .]en las aberturas de
lass mangas de un jubon blanco que traia puesto traya muchas cintas
pendientess y que se sentava en el suelo en un estado como muger y que
haciaa tortillas y lababa y guisaba y Ie visitavan unos mozuelos aquienes el
susodichoo llamaba de mi alma mi corazon y los susodichos se sentavan con
ell y dormian juntos en un aposento y el dicho Juan de la Vega se ofendia
sinoo Ie llamaban Cotita."
AGI,, México 38, N 57 B, 35. "[. . .Jcometieron este pecado senaladamente
loss dia de nuestra senora, de los sanctos apostoles y otras festibidades de la
yglesiaa porque los mas dellos tenian en sus oratorios las ymagenes de
nustraa senora y demas sanctos referidos y con ocasion de celebrar sus fiestas
see conbidavan los unos a los otros y assi se juntavan y cometian el pecado
nefandoo y senalaban las otras casas donde celebrar las fiestas y con este
pretextoo Ie yban cometiendo y se llamaban los unos a los otros y
estrechavann su correspondencia torpe y nefanda."

Cartaa del alcalde mayor, Juan Manuel de Sotomayor, 19 November 1658.
AGI,, México 38, N 57A
Senor r
Desdee que vine a esta ciudad a serbir la plaza de
alcaldee del crimen que a doce anos hetenido noticias
dee que el pecado nefando tiene mui contaminadas es
tass provincias y aunque por lo que toca a mi oficio he
procuradoo atacarle como la prueva destas causas vie
nee mas por la providencia de dios que por la diligencia
dell juez no se ha podido consequir hasta que en
veintee y siete de septiembre se me dio noticia de que
vnaa muger avia visto cometer este pecado a vnos horn
bress en el campo examine la muger y hize otras
diligenciass conque aprehendi diez y nueve reos
complizess Puse la causa en estado con todos por mi
soloo con comission que tube para ello de la Real Sala y
visitandosee se hallaron convictos y confiesos quince
reoss y en los catorce se executo la pena de fuego y el
quee quedo fue condenado en pena extraordinaria
yy con los demas que fueron adecir hasta los diez
yy nueve se abrio el termino y se van oiendo en justicia
yy quedan presos nueve cada vno con testigo de vista
yy otros yndicios—y otros con dos y tres testigos de vista y
demass yndicios y an resultado otros cien complices
mass que estan llamados aedictos y pregones ninguno
conn testigo de oidas y todos con testigos de vista y el
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quee menos tiene vn testigo de vista, y entre los referi
dosdee que se hizo justicia se hallo vn yndio ladino
yy de buena razon el qual era casado y un dia que se
halloo con su muger aviendo tenido con ella acto carnal
dee rabia que no hubiesa sido con el hombre con quien
comunicavaa nefandamente cogio vna vela y pego
fuegoo aun Sancto nino Jesus que tenia en un altar
juntoo a su cama al qual se Ie quemo la cara y las es
paldass y sele yncharon los brazos y se le lleno
ell cuerpo de cardenales y el fuego hizo en el los
mismoss efectos que si hubiera sido en carne huma
naa como pareze de los testimonios que remito a VM
yy porque quando Jesucristo Nuestro Senor nacio murieron
todoss los someticos como refieren algunos sanctos
hee tenido por feliz pronostico que quando naze el
principee nuestro senor que Dios guarde muchos afios
averr cogido esta complicidad y comenzado a
atacarr este canzer que tan cundido y estendido
estavaa en estas provincias pues a resultado desta
causaa que el tribunal de la Sancta ynquisicion ha
echoo diligencias con los reos della y el ordinario
eclesiasticoo tiene presos otros esemptos y de su
porquee asta a estos se avia estendido este achaque
tann mortal y nefando y porque VM manda por
suss Reales leyes que los juezes se desvelen en el castigo
yy extirpacin del y por hallarme en la Real Sala
ell mas antiguo respeto de estar ympedido el que
loo es mas que yo y aver actuado esta causa vnica
mentee me he atrbido a representarlo a VM
quee mandara lo que fuese servido, Nuestro Senor guarde
Laa Real Catholica persona de VM como la
Christiandadd hamenester Mexico y noviembre
199 de 1658
D.. Juan Manuel de Sotomayor
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Vir Vir
Perceptiess van Mannelijkheid in Andalusië en Mexico
1561-1699 9
Nett als enkele van zijn tijdgenoten beschouwde Pater Pedro De León, uit het
Sevillaa van de vroege zeventiende eeuw, sodomie niet alleen als el pecado y
crimencrimen contra natura (de zonde en misdaad tegen de natuur), maar ook als
eenn besmettelijke ziekte die zich net zo zou verspreiden als de pest -la lacra,
zoalss hij het vaak noemde. De León was dan ook zeer te spreken over "de
briljantee voorzorgsmaatregel" van de gevangenisautoriteiten in Sevilla om
"dee sodomieten gescheiden van de andere gevangenen op te sluiten opdat
dee laatsten niet besmet zouden raken". Het was "zeer gevaarlijk", zo wist de
paterr "om twee jonge jongens toe te staan het bed te delen".
Datt de 'besmettelijke zonde' zich echter niet zo eenvoudig liet bestrijden
leertt de getuigenis van Pater Cristobal Chabes, die in de gevangenis
werkzaamm was. Deze had gezien hoe een oude gevangene, de koopman
Villarreal,, "een scheepskabel in de vorm van een robuust mannelijk lid (...)
bijj zichzelf inbracht om hetzelfde effect te bewerkstelligen als sodomieten bij
anderee mannen teweegbrengen". De ongelukkige Villareal stierf niet ten
gevolgee van zijn erotische spel met de scheepskabel, maar nadat de
autoriteitenn hem publiekelijk hadden laten geselen als straf voor de zonde
vann zelfbevlekking. Terwijl de gevangene "zijn darmen uitbraakte" liet men
hemm in de stank van zijn uitwerpselen liggen, als om duidelijk te maken
"hoeveell vuil er in deze afschuwelijke en besmettelijk zonde schuilgaat".
Constructiess van sodomie als el pecado y crimen contra natura en "een
walgelijke,, besmettelijke plaag" maken deel uit van een veel breder vertoog
datt door koninklijke scribenten, historici, theologen, en literatoren in het
vroegg moderne Spanje werd geconstitueerd. In Vir zal ik de specifieke
ideeënn die bij deze groep mannen en vrouwen leefden ~ een discursieve
praktijkk die ik in deze studie zal aanduiden als Spain on Sodomy of kortweg
SoSSoS — aan een onderzoek onderwerpen. Ofschoon deze studie zeker inzicht
zall geven in de "cultuur van sodomieten" in dit tijdsgewricht, streef ik niet
naarr een presentatie van de "historische realiteit" van sodomieten of
diegenenn die over hen schreven. Het onderzoek hoopt zichtbaar te maken
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hoee percepties van mannelijkheid en sodomie in deze tijd vervlochten zijn
mett opvattingen over de Spaanse imperialistische en koloniale politiek. De
aandachtt is daarbij primair gericht op vertogen over sodomie in Andalusië,
bakermatt van Spaanse koloniale onderneming, en Mexico, de eerste en
belangrijkstee onderkoninkrijk.
Eenn aantal vragen staan in deze studie centraal. Waarom werden
sodomietenn vervolgd door de rechtbanken van Spanje-Nieuw Spanje in de
vroegg moderne tijd? Welke vertogen rechtvaardigden die vervolging? Zijn
err relaties te leggen tussen de sodomietenvervolging en vroeg moderne
Spaansee opvattingen over mannelijkheid? Kan men stellen dat deze
opvattingenn over mannelijkheid verbonden waren met een [nieuwe]
Spaansee imperialistische-kolonialistische politiek? En tenslotte, zijn er in de
loopp van de tijd verschillen te traceren tussen de teksten over sodomie die in
Spanjee verschenen, en die die in Nieuw Spanje het licht zagen?
Hett archiefmateriaal waar deze studie op is gebaseerd beslaat de
periodee van 1561, het jaar van de eerste sodomietenvervolgingen in de
kolonialee periode, tot 1699, het jaar waarin de Habsburgse macht in SpanjeNieuww Spanje ten einde kwam. De documenten omvatten zo'n 300 procesos,
datt wil zeggen, de geschreven verslagen van rechtszaken tegen sodomieten
diee door de hooggerechtshoven van Andalusië en Mexico werden
aangespannen;; verschillende rapportages van deze rechtszaken gericht aan
hett hof; koninklijke besluiten; kerkelijke bullen, preken en opstellen;
correspondentiee tussen "koloniale" ambtenaren; memoires en manuscripten
vann zeelieden, soldaten en geestelijken; inventarissen van persoonlijke
bezittingenn van beschuldigden; alsook kostendeclaraties voor de marteling,
wurgingg en verbranding van sodomieten. Naast het archiefmateriaal heb ik
mijj verdiept in het literaire werk van theologen, juristen en andere
tekstschrijverss uit de vroeg moderne periode - de intelligentia met macht en
invloed,, alsook die hovelingen en geestelijken die direct betrokken waren bij
dee totstandkoming van een Spaanse imperialistische politiek en de
begripsopvattingg van sodomie als el pecado y crimen contra natura.
Aangezienn Spanje en Nieuw Spanje in de loop van de vroeg moderne
tijdd steeds meer gezien moeten worden als een enkele koloniale ruimte - en
niett als afzonderlijke culturele entiteiten - heb ik in mijn discussie van de
sodomietenvervolgingg de politieke context van het imperialisme verkozen
bovenn meer voor de hand liggende contextualiseringen als "gender" of "de
natie".. Ik hoop daarmee de "gettoisering" van het onderzoeksonderwerp te
voorkomenn die zoveel modieuze gay, queer identified, of transgender
benaderingenn kenmerkt.
Genderr dient zeker een rol te spelen in een kritische evaluatie van iedere
pogingg te komen tot historische reconstructie. Een exclusieve focus op
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aspectenn van gender is echter nooit afdoende voor een feministisch
georiënteerdee historiografie, aangezien andere wezenlijke analytische
categorieënn als ras, klasse of etniciteit buiten de gender-ervaring vallen.
Ookk het benadrukken van Spanje en Nieuw Spanje als eikaars tegenpolen
leidtt tot een overwaardering van "de natie" ten koste van andere aspecten
diee in een historische analyse moeten worden meegewogen. In het
onderhavigee geval zou een dergelijke beperking geen zicht bieden op de
globalee sfeer waarin strubbelingen tussen het schiereiland en het
onderkoninkrijkk plaatsvonden. Mijn nadrukkelijke aandacht voor de
imperialistischee ruimte beoogt te voorkomen dat historische
denkcategorieënn als "Nieuw Spanje" of "de cultuur van sodomieten" als
afgebakende,, monolitische culturele formaties tegenover een evenzozeer
gehomogeniseerdd Spanje worden geplaatst. Net zomin als Spanje een
eenheidd was met al zijn klassen, religies en etnische groepen, zo laten
"Nieuww Spanje" of "de cultuur van de sodomieten" zich niet reduceren tot
hett domein van de exotische en/of geslachtelijke Ander, en al de
geïdealiseerdee noties van authenticiteit en oorspronkelijkheid die zo'n
domeinn placht op te roepen. Bovendien dienen we ons te realiseren dat
categorieënn als het vroeg moderne Spaanse Vir of "Man", "de Sodomiet" of
dee "verwijfde Sodomiet" in Nieuw Spanje niet alleen naast elkaar bestonden,
maarr ook in een staat van voortdurende herdefinitie verkeerden. Zo
veranderlijkk als de politieke en economische verschijning van de koloniale
machtt was, zo veranderlijk was ook de inhoudelijke betekenis van deze
begrippen. .
Dee hier voorgestelde interpretatie van de discursieve motieven rondom
sodomiee en mannelijkheid in het bredere verband van de imperialistische
ruimtee onthult hoe Spanje's pogingen haar koloniale project in de Nieuwe
Wereldd te rechtvaardigen doordrong tot in op het eerste gezicht nauwelijks
gerelateerdee kwesties.
Inn het vroeg moderne Spanje-Nieuw Spanje was cultuurpolitiek een
belangrijkk aspect van de Imperialistische macht en "de cultuur" werd een
belangrijkk strijdtoneel waarin sodomieten hun verzet gestalte gaven. De
vertogenn die in de door mij bestudeerde archiefstukken en literaire
verhandelingenn opduiken laten zien hoe, in de loop van de vroeg moderne
tijdd en tot aan 1699, Spanje pogingen in het werk stelt een culturele
reconfiguratiee teweeg te brengen. Vroeg moderne moralisten waren druk
doendee Spanje opnieuw te definiëren als centrum van een wereldrijk, door
dee cultuur van de Anderen aan de marges van het uitdijende imperium te
marginaliseren. .
Dee vraag naar culturele vormen van verzet door sodomieten is een
precaire.. Zelfs als we accepteren dat er buiten de teksten die we tot onze

3066

Vir

beschikkingg hebben "verwijfde" sodomieten rondliepen in Mexico - hetgeen
maarr zeer de vraag is - zou het onjuist zijn te veronderstellen dat deze
maatschappelijkee randfiguren middels hun seksuele genre kritiek uitten op
dee koloniale macht. In de vrouwelijkheid die zij blijkens de verhoren en
getuigenissenn gestalte gaven onderschreven ze immers de hegemonie van
dee imperialistische en religieuze machten in de vroeg moderne tijd en
bevestigdenn zo het officiële vertoog over Spaanse mannelijkheid.
Mijnn discussies van de rechtszaken tegen sodomieten in Sevilla en
Granadaa verschaffen een helder beeld van al datgene wat de moralisten als
eenn schending van Vir beschouwden: niet alleen vinden we een
voortdurendee herhaling van beschrijvingen hoe het ideaal van de nieuwe
Spaansee Man door de sodomieten werd geschonden, interessant is dat
sodomiee ook werd gecodificeerd als een "misdaad tegen de Kroon en een
zondee in de ogen van God" en werd voorgesteld als een praktijk waar met
namee andere nationaliteiten (Turks, Moros, Italiaanen) als "van nature" toe
geneigdd waren. Tenslotte is het opvallend hoe de Wetenschap werd
opgevoerdd om dit discursieve dogma te schragen.
Dee rechtszaken die tussen 1657 en 1658 tegen sodomieten in Mexico Stad
werdenn gehouden, in totaal zo'n 125, laten zien hoe de koloniale autoriteiten
inn Mexico Stad werden geconfronteerd met een nieuw fenomeen:
"verwijfde"" sodomieten oftewel "mannen die liepen, spraken en zich
kleeddenn als vrouwen". Dergelijke omschrijvingen zijn opvallend afwezig in
dee zaken die op het Spaanse schiereiland speelden, waar moralisten
sodomiee associeerden met "viriele kerels", en roepen beschrijvingen van de
eerstee contacten tussen Spanjaarden en Indios in herinnering: koloniale
ambtenarenn en kroniekschrijvers betitelden hele volksstammen als
sodomieten,, een notie die vaak in een adem werd genoemd met
kannibalisme,, mensenoffers en andere duivelse praktijken.
Dee "verwijfde sodomiet" blijkt onmiskenbaar een product van koloniale
spot.. De nadruk waarmee moralisten de sodomieten van Mexico middels
hett adjectief "verwijfd" trachtten te onderscheiden van de seksueel viriele
sodomiett die in vertogen op het Spaanse schiereiland figureert, laat de
tegenstrijdighedenn zien van een vertoog dat sodomie wenst te koppelen aan
eenn "andere" en "exotische" persona, die wordt gedefinieerd in termen van
"verwijfdheidd en het ontberen van mannelijke viriliteit".
Dee textual violence van de moralisten die sodomie keer op keer als contra
naturanatura beschreven, en daarbij de meest grafische voorbeelden niet
schuwden;; en de schendingen van het Zelf in de wrede, sadistische "martel
theaters"" of het branden van sodomitas op de garrote sprekenn niet zozeer over
dee rigide moraal van deze tijd, alswel over de klaarblijkelijke noodzaak die
moraall te vestigen.
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