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chapter 24

The Occult Sciences

Liana Saif

In Ḥilyat al-bashar fī tārīkh al-qarn al-thālith

ʿashar, ʿAbd al-Razzāq al-Bīṭār portrays Murtaḍā

al-Zabīdī (1145–1205/1732–1790), author of Tāj al-

ʿArūs, as a man of immense wisdom, spiritual in-

sights and high intellect, whose oeuvre had a deep

impact on the intellectual and spiritual landscapes

of Egypt, Maghreb and beyond. People from the

Maghreb considered their journey to Egypt futile

if they had not visited him. If any of them received

a piece of writing from him, they would keep it as

an amulet (tamīma). He was even known to give

visitors amulets (tamāʾim) and ruqā (protective ob-

jects and texts). Al-Bīṭār also relates that al-Zabīdī

sentAḥmadPāshā al-Jazzār a letter telling him that

he is

the awaited Mahdi and that greatness awaits him.

This was received in him [al-Jazzār] as truth due

to the inclination of souls toward wishful think-

ing (li mayl al-nufūs ilā al-amānī), and he kept this

letter among his charms and amulets (al-aḥrāzwa-

al-tamāʾim) in the protective necklace (ḥijāb) that

he wore.1

1 The Messianic Aspirations of al-Jazzār

In the context of al-Jazzār’s messianic aspira-

tions, I analyse the eighty-one titles in the inven-

tory of al-Jazzār’s library under the subheading

‘Books on the celestial science (al-falak), astron-

omy, (al-hayʾa), the [science of] letter[s], the spir-

itual [science], geomancy, geometry, arithmetic,

and alchemy’. That itineraries of prominent fig-

ures includedmeeting al-Jazzār is evident from the

stopMuḥammad ibn ʿAbd al-Wahhāb Ibn ʿUthmān

al-Miknāsī makes in Acre. The Moroccan diplo-

mat was on a diplomatic mission to Istanbul in

1201/1787, during the reignof Sultan ʿAbdal-Ḥāmid,

which was followed by the Hajj pilgrimage, re-

turning to Morocco after a riḥla of almost three

years.2 By analysing the content of the inventory’s

section on the occult and astral sciences, I high-

light the strategic value of occult knowledge in val-

idating political aspirations. I highlight what al-

Bīṭār’s anecdote alludes to, namely, that scholars,

Sufis and occultists formed a network, from the

Maghreb through Egypt to Syria, that was accessi-

ble to the political elite, formingwhat canbe called

a ‘cultural retinue’, and, in this case, that of Aḥmad

Pāshā al-Jazzār.

Al-Jabartī records in his ʿAjāʾib al-āthār that al-

Jazzār once declared ‘I am the Awaited One, I

am the Aḥmad mentioned in the jafr writings

( jufūr) who rises between two palaces. Many of

those who claim to be able to interpret, have inter-

preted for him dreams, significations, codes, and

signs’.3 This also testifies to the presence of oc-

cultists in his retinue. This intersection of the oc-

cult, the messianic and the political is, of course,

not an anomaly. The occult sciences have long

been instrumentalised for exercising and main-

taining physical andmetaphysical control over do-

mains, peoples and resources.4 An interesting Ot-

1 al-Bīṭār,Ḥilyat al-bashar, 1497, 1504. I amgrateful toGarrett

A. Davidson for sharing this reference with me.

2 Editors, “Ibn ʿUth̲̲mān al-Miknāsī”, Encyclopaedia of Islam;

al-Miknāsī, Riḥlat al-Miknāsī, 288.

3 al-Jabartī, ʿAjāʾib al-āthār, 508–510. I am grateful to Firas

Krimsti for alerting me to this reference.

4 For this in the Ottoman context, see Fleischer, “Ancient

Wisdom and New Sciences”, 231–243; Şen, Reading the

Stars, 557–608; Şen, Practicing Astral Magic, 66–88.
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toman example of the embeddedness of the occult

in the political aspirations of Sufis was studied by

Hasan Karatas. Following the death of Mehmed ii

in 1481, there was a conflict between two Sufi or-

ders over ascendancy in Constantinople: namely,

Sheikh Vefa of Istanbul (d. 896/1491) and Celebi

Halife of Amasya (d. 899/1494). According to the

hagiographical sources, Sheik Vefa created a pro-

tective vefk (a square amulet) for the most power-

ful member of his political faction. Nevertheless,

Çelebi Halife was able to establish his Sufi order

in Constantinople thanks to his reputation in the

mastery of occult sciences.5

Prophecy and apocalyptic political investments

were a means for non-Muslim communities to

confront Muslim control in the eighteenth cen-

tury. The first of two letters studied by David Cook

contains a Christin Arabic prophecy, embedded in

Tārīkh al-shām by the priest Mikhāʿīl Burayk al-

Dimashqī, written by the governor of Astrakhan

to the head official in the city of Moscow.6 It is

concerned with two strange old men who arrived

in Astrakhan, ‘shouting, and saying that the heav-

ens were very angry because of the plethora of

sins and the great evil happening among the Chris-

tians’. They escape imprisonment, leaving behind

a prophecy announcing that before the Second

Coming of Christ in 1783, the city of Constantino-

ple and the King ʿUthmān will be taken in the year

1762. The prophecy also tells that: ‘in the year 1765

signs will appear in the heavens above and por-

tents on the earth below, and a cowardly man will

rise, […] In the year 1767, commanders will arise,

and iniquitous rulers, and there will be a terrible,

frighteningoccurrencebetween them,man toman

like wild animals’.7 The second text analysed by

Cook is found inMukhtaṣar tārīkh jabal Lubnān by

FatherAugustineṬanūs al-Khūrī, datable to thepe-

riod of theNapoleonic invasion of Egypt andPales-

tine in 1798–1799. Using the format of jafr, the au-

thor mentions the astrological context of the com-

ing destruction:

Beware of the crossing of Egypt, while Syria is

gone from it. During this time Mars, and above

it the Sun, will enter Gemini, and Sagittarius and

Mars will descend. This is the clear proof, point-

ing the way […] The rulers are immoral, the viziers

are merchants, the subjects wolves and dogs, the

viziers sitting drunken, the learned ones disputing

andbeingdeceitful, the light cloudy, claritymuddy,

the king heedless, and the vizier inattentive.8

As such, al-Jazzār-as-messiah corresponds to the

mood of diverse communities in the region, which

the library with itsmalḥama and jafr literature in-

forms and substantiates.

Furthermore, al-Jazzār himself was a subject of

prophecies; for example, in the chronicle by the

early-19th-century Ottoman historian Cabi:

Cezzar Ahmed Paşa was one of the ağas of

the inner court (Enderun) of the deceased hon-

ourable formerly [known] as Hekimzade, the for-

mer vizier Ali Paşa […] He arrived in Egypt

with the aforementioned Paşa […] One day, while

Ahmed Paşa was in a neighbourhood, one of

the powerful [officials] called him: ‘Come over

here’, three people said: ‘Look, my son Ahmed

Ağa, you are the jīm that the Greatest Shaykh

(Ibn al-ʿArabī) wrote about and alluded to [in

his al-Shajara al-Nuʿmāniyya].’ One of them held

his nose and the other two held their ears,

and said: ‘This so-called Sublime State [the Ot-

toman state] is the state of Muḥammad (Devlet-i

Muḥammadiyya) […]. Whoever betrays this state,

betrays the Prophet and religion and will be

quickly punished soon. You are a man of a de-

gree lower than sultans [but] higher than viziers.5 Karatas, “The City as a Historical Actor”, 112.

6 Cook, “Two Christian Arabic Prophecies”, 67. I am grateful

to Feras Krimsti for pointing out this work and providing

the text.

7 Ibid., 69–70. 8 Ibid., 73–74.
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But be loyal to theMuḥammadan State and do not

fear anyone.’9

The upheavals described by these texts depict a

scene of political Messianic competition. This is

the contextwithinwhichwe should understand al-

Jazzār’s statement addressed to the Druze who ac-

cording to him ‘took Jupiter and [the angel] Hārūt

as your creed and religion; you have distanced

yourself from the clear word of truth [that is, the

Qurʾan]’.10 This is not merely a condemnation of

‘superstition’ and illicit practices—even if superfi-

cially it was instrumentalised as such—but more

anencapsulationof al-Jazzār’s awareness of theoc-

cult artillery of the Druze. Al-Jazzār himself is re-

puted to have ‘used’ jinn his assault on rebels from

among his mamluk soldiers.11

The interplay between esotericism/messianism

and politics in what was seen as a battle, occult as

much as physical, can be observed in the narrative

concerning the extremity of al-Jazzār’s brutality

and the nature of the alliances he made. Al-Bīṭār

writes in Ḥilyat al-bashar that when al-Jazzār was

appointed the governor of Damascus, his violence

increased in extremity, executing many notable

figures of Damascus, including ʿAbd al Raḥmān

Afandī al-Murādī, Mufti of the Ḥanafīs, and Asʿad

Afandī al-Maḥāsinī, also Mufti of the Ḥanafīs.

These are figures of ‘legalism’ and the ‘exoteric’. Al-

Bīṭār juxtaposes this with al-Jazzār’s alliance with

the Kurds:

He even invented various types of torture instru-

ments with the help of a group of Kurds, and they

aided him in his oppression of the people until

corruption spread throughout the lands. They af-

firmed his claims that he was the ‘Renewer of the

Age’. Indeed, he and they were repelled and de-

tested. Their leader was a man who claimed to

be a Sufi, asserting that the greatest sheikh in his

Meccan Revelations had informed about him. They

claimed that killing and plundering, and all they

did, were not forbidden but permissible. This no-

tion becamewidespread about themuntil they de-

clared the scholars of their time as disbelievers

for rejecting their claims. Some reckless individ-

uals, led astray by Allah despite their knowledge,

authored a book in which they claimed to be the

Renewer. Among his associates was a man named

ʿAbd al-Wahhāb, who had knowledge in some sci-

ences.He sent him toDamascus alongwith a group

of torturers and soldiers.12

The Kurds, the ‘Other’, reputed for the esoteric

and occult, validate al-Jazzār’s messianic aspira-

tions, enabling him to overturn ‘orthodoxy’ itself

by embracing esoteric thinking and occult prac-

tice.

In light of the context analysed so far, it is not

surprising that the Jazzār library contains a sub-

stantial section on the magical, divinatory and as-

trological sciences. It is reflective of the way al-

Jazzār mobilised the occult for the attainment of

power. Similar to many libraries in Ottoman Syria,

Palestine and Iraq of the same period, the bulk of

the collection comprised religious books and lan-

guage sciences.13 Besides medicine, which has its

own subheading, the natural sciences and the oc-

cult sciences are grouped together. Regarding the

occult sciences, the largest number of titles be-

long to the subject of the astral sciences (astrol-

ogy and astronomy), followedbymagic anddivina-

tion (geomancy,malḥama, zāyirja, qurʿa and jafr)

(see table 24.1). Al-Jazzār’s library inventory pro-

vides an opportunity to observe the importance

placed on the occult sciences in the eighteenth

century.

9 Cabi, Cabi Ta’rihi, 84. I am grateful to Guy Burak for this

reference and translation.

10 al-Shihābī, Lubnān fī ʿahd al-umarāʾ al-Shihābīyīn, 170.

11 al-Jabartī, ʿAjāʾib al-āthār, iii, 509–510.

12 al-Bīṭār, Ḥilyat al-bashar, 128–129.

13 al-Asali, “The Libraries of Ottoman Jerusalem”, 285.
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table 24.1 Thematic distribution of the titles in the Occult

Sciences section of the Jazzār library

Occult sciences Number

of titles

Total: 76

Magic, including the science of letters,

‘spiritual’ magic, khawāṣṣ and others

18

Divination:

Geomancy

Malḥama

Zāyirja

Qurʿa

Jafr

Total: 11

2

2

4

1

2

Alchemy 6

Astrology 9

Astronomy:

Zīj

Others

Total: 32

4

28

2 Divination and Dream Interpretation

According to al-Bīṭār in his Ḥilyat al-bashar, al-

Jazzār was so elated by al-Zabīdī’s aforementioned

letter that he made it into an amulet, about which

he would only ‘confide in some of his visitors who

claim to have knowledge of jafr and zāyirjāt’.14

This anecdote suggests that the volumes in the in-

ventory on the science of letters and various div-

inatory arts may have been given to al-Jazzār by

practitioners who visited him, especially when we

consider that one copy of Shams al-maʿārif al-

kubrā is noted in the inventory as being a gift

fromaMoroccan. Jafr, which is represented by two

books, is a political-eschatological divinatory prac-

tice originally associated with the Shīʿī Imams, es-

pecially ʿAlī ibn Abī Ṭālib, which later came to re-

fer to a range of millenarian divinatory practices

correlated with the science of letters and divine

names.15 The inventory includes two malḥamas

which are a literary genre devoted to political-

eschatological predictions, such as the Malḥamat

Daniyāl (‘Apocalypse of Daniel’).16

Geomancy is another divinatory art represented

in the inventory. It is a form of knowledge which

is deemed to have been revealed to the Prophet

Idrīs and, in some texts, to the Prophet Daniel. Au-

thors often cite the following ḥadīth to argue for

geomancy’s legitimacy: ‘Among the prophets, one

used to draw lines if [the lines of] whosoever were

in keeping with his lines, it was right’.17 It was also

associated with the Indian Sage Ṭumṭum al-Hindī

whose teachings were transmitted to Khalaf al-

Barbarī (d. 17/634) and then to a series of disciples

reaching Abū ʿAbdAllāhMuḥammad ibn ʿUthmān

al-Zanātī (fl. before 1230), whowas from the Berber

tribe of Zanāta which thrived in the Maghreb. An-

other important author on geomancy is Ibn Maḥ-

fūf who probably lived in Syria or Egypt before

1266 and whose treatise was translated into Latin.

Shaykh Aḥmad ibn ʿAlī ibn Zunbul al-Rammāl (d.

after 960/1552) was a notable Ottoman geomancer

born in Mahalla in Delta circa 1500, who also hap-

pened to be the dream interpreter of Maḥmūd

Pasha.18

14 al-Bīṭār, Ḥilyat al-bashar, 1504.

15 Gardiner, “Jafr”; Coulon, La magie islamique, 848.

16 Gardiner, “Jafr”; Fahd, “Malḥama”; Fahd, La divina-

tion arabe, 408–409; This work seems to have circu-

lated widely among different religious groups during

the eighteenth century. Georg Graf mentions copies

in Syriac and Karshuni in the first volume of his

Geschichte der christlichen arabischen Literatur, see

Graf, Geschichte der christlichen arabischen Literatur,

i, 216. Two copies of the work are preserved today in

the National Library of Israel; one of those copies was

owned by a priest from Ramla (Ms. ap Ar. 121) in the

second half of the eighteenth century, and the other

one is Ms. Ar. 279. One can also find the Malḥama in

the Sbath collection in Aleppo (today in the Fondation

Georges etMathilde Salem, Sbath 1085). This copy once

also belonged to aMaronite priest. I am grateful to Firas

Krimsti for drawingmy attention to these manuscripts.

17 Al-Nīsābūrī, Ṣaḥīḥ, Book 5, 7, 33, i, 243.

18 Saif, “Magic andDivination”, 428–429; Lory, “Geomancy,

Divination and Islam”, 452–466.
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Oneiromancy, or dream interpretation, is a div-

inatory science that is given its own subhead-

ing, containing five titles, four of which are des-

ignated as Tafsīr Ibn Shāhīn [#1243–1246], which

could refer to Ishārāt fī ʿilm al-ʿibārāt by Khalīl ibn

Shāhīn al-Ẓāhirī (813–873/1410–1468), the Mamluk

statesman, courtier and learned man. He also au-

thored the Kitāb al-Kawkab al-munīr fī uṣūl al-

taʿbīr (‘The Book of the Shining Star on the Prin-

ciples of Dream Interpretation’).19

Its relationship to the occult sciences can be

gleaned fromworks on the classification of the sci-

ences. Ibn Sīnā classifies dream interpretation as a

secondary natural science, includingmedicine, as-

trology, physiognomy, talismanry, nīranjs, alchemy

and dream interpretation, which pertains to ‘the

knowledge of the unseen’ (ʿilm al-ghayb).20 Hājjī

Khalifa uses IbnSīnā’s definition andclassification,

so does Tashköprüzāda (d. 968/1561) in his Miftāḥ

al-saʿāda wa-miṣbāḥ al-siyāda (‘The Key to Hap-

piness and the Land of Lordship’), stressing that

the skill instrumentalises the ‘rational soul’ ( fiʿl

al-nafs al-nāṭiqa).21 Al-Ḥasan ibn Masʿūd al-Yūsī

(1040–1102/1630–1691), the Maghrebi Sufi, theolo-

gian and logician, in his classification of knowl-

edge, lists medicine, veterinary medicine, phys-

iognomy, dream interpretation, astrology, magic,

science of talismans, lettrist magic (al-sīmiyāʾ),

alchemy and agriculture under the natural science

(al-ʿilm al-ṭabīʿī).22 In such classifications, the oc-

cult sciences and dream interpretation share the

naturalistic frameworks through which they were

understood. Ibn Khaldūn explains in his Muqad-

dima that dream interpretation instrumentalises

the ‘heart’s spirit’ which is the vessel of the rational

soul. Nevertheless, he gives it an explicit religious

sense: ‘this is one of the sharʿī (religious/permis-

sible) sciences’ verified by the story of Joseph and

the ḥadīth that states: ‘a true “prophetic dream”

(ruʾyā ṣāliḥa) is 1/46th of prophecy’.23 Al-Ghazālī

even describes dream interpretation as a ‘won-

drous secret among the secrets of the heart’,24

while Ibn Shāhīn himself stresses the legitimacy

of dream interpretation as the only ‘science of se-

crets’ that complies with the sharīʿa.25 This posi-

tion is informed by a long tradition that has placed

dream interpretation as a ‘natural science’, while,

at the same time, ascribes a religious and esoteric

significance to it due to the privilege it is given

as a mark of a piety, especially among the Sufis,

and prophetic ability, as in the case of the Prophet

Joseph.26 This ambiguity of dream interpretation

explains the fact that, in the case of the Jazzār Li-

brary, titles for dream interpretation are separated

from the section on the natural and occult sci-

ences, and this suggests that dream interpretation

is seen by the Jazzār cultural retinue as akin to the

religious sciences.

3 Shams al-Maʿārif (al-kubrā and Others)

and Magic in the Seventeenth and

Eighteenth Centuries

The prominence of al-Būnī, particularly Shams al-

maʿārif (al-kubrā especially) is indicative of its

19 Fahd, La divination arabe, 351–352.

20 Ibn Sīnā, “al-Risāla fī aqsām al-ʿulūm al-ʿaqliyya”, 104–

105, 110–111.

21 Ṭashköprüzāde, Miftāḥ al-saʿāda, i, 301–302, 311–312,

340–346; Ḥājjī Khalīfa, Kashf al-ẓunūn, i, 11–18.

22 Stearns, Revealed Sciences, 85–86.

23 Ibn Khaldūn, Muqaddima, 459–460.

24 Al-Ghazāli, Ihyāʾ ʿulūm al-dīn, v, 92–93.

25 Loiseau, “Ibn Shāhīn al-Ẓāhirī”.

26 ‘0 Joseph, the man of truth! Explain to us (the dream)

of seven fat cows whom seven lean ones were devour-

ing, and of seven green ears of corn, and (seven) oth-

ers dry, that I may return to the people, and that they

may know.’ (Joseph) said: ‘For seven consecutive years,

you shall sow as usual and that (the harvest) which you

reap you shall leave in ears, (all)—except a little of it

which you may eat. Then will come after that seven

hard (years), which will devour what you have laid by

in advance for them, (all) except a little of that which

you have guarded (stored). Then thereafter will come

a year in which people will have abundant rain and in

which they will press (wine and oil).’ Q. 12, 43–49. See

Kinberg, “Dreams”; Abuali, “Dreams and Visions”, 1–29;

Fahd, La Divination arabe, 247–317.
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centrality in the canon of occult sciences among

eighteenth-century cultural milieus. We find three

copies of Shams al-maʿārif al-kubrā and three

copies of Khafiyat Aflāṭūn (see #1487), two of

whichare fromShaykh ʿAbdal-Raḥmān, theHanafi

imam, in the inventory of the madrasa of ʿUth-

mān Bāshā al-Dūrikī in Aleppo. We also find

other works attributed to al-Būnī under the titles

al-Ghāya al-quṣwā fī asrār al-ḥurūf wa-al-asmāʾ,

Risāla fī al-rūḥāniyyāt and Khātam Sulaymān.27

The prevalence of Shams al-maʿārif and the sci-

ence of letters in earlier major libraries can also

be seen in the inventory of the holdings of the

Topkapı Palace book treasury in Istanbul, com-

missioned by the Ottoman sultan Bāyezīd ii from

his royal librarian ʿAtufı in the year 908 (1502–

1503) and transcribed in a clean copy in 909 (1503–

1504).28 Regarding the Shams al-maʿārif al-kubrā,

Noah Gardiner writes in his study of Aḥmad al-

Būnī:

Shams al-maʿārif al-kubrā is a lengthy, talisman-

laden, quasi-encyclopædic work on the occult sci-

ences that is replete with texts on alchemy, astrol-

ogy, geomancy, the science of letters, and other

topics that could be gathered under the broad

heading of ‘occult sciences’. It is in fact an amal-

gamation of bits and pieces of some of al-Būnī’s

authentic works with texts by other authors. In

the manuscripts surveyed for this project, there

were no copies of it dated to earlier than the

eleventh/seventeenth century, and in my view it is

likely a product of that century or the latter part

of the preceding one. The Kubrā was quite pop-

ular judging from the number of surviving copies

reproduced in lithograph in the nineteenth cen-

tury, and has been continuously in print in a se-

ries of non-scholarly editions, mostly emanating

fromCairo and Beirut, since around the turn of the

twentieth century.29

This leads Gardiner to conclude that the work

probably originated in the seventeenth century

and that the designation ‘al-kubrā’ appears in the

same century.30 ‘Al-ṣughrā’ was applied to various

shorter al-Būnian or pseudo-Būnian texts.31

To understand the place of al-Būnī's texts in

the context of the Jazzār library it is important

to look closer at knowledge transmission and Su-

fism in the seventeenth and eighteenth century.

Challenging the narrative of intellectual stale-

ness of these centuries, Khaled El-Rouyaheb ar-

gues that we can no longer limit our scholarly

attention to ‘studies of popular chroniclers, Sufi

diarists, and popularizers of medical or occult

knowledge’ although their study is ‘most wel-

come’; however, his own objective is to present

a narrative that restores ‘a legitimate place for

the study of the ideas, issues, and controversies

that preoccupied the “academics” of the period’.32

This is responding to the erroneous view that the

era is marked by ‘unthinking scholarly imitation

(taqlīd), crude Sufi pantheism, and syncretic and

idolatrous popular religious practices’ to which

the occult sciences are associated.33 However, it

is as Albrecht Hofheinz stresses, we cannot un-

derstand eighteenth-century intellectual culture

without considering:

that (a) the Sufi tradition, in particular in the form

of a piety centredon theProphetMuḥammad, pro-

vided a unique combination of emotional experi-

ence and intellectual teachings that facilitated the

27 Aljoumani, Maktaba madrasiyya fi Ḥalab, 84, 130, 192,

314, 362. This library contains similar texts on alchemy,

geomancy, astrology and the science of letters and di-

vine names.

28 Burak, “The Section on Prayers”, 347–348; Gardiner,

“Books onOccult Sciences”, 735–752; Liebrenz, “The Sci-

ences in Two Private Libraries”, 787–797.

29 Gardiner, “Esotericism in a Manuscript Culture”, pas-

sim; Coulon, La magie islamique, 477–497.

30 Gardiner, “Esotericism in a Manuscript Culture”, 16.

31 Ibid., 32.

32 el-Rouyaheb, Islamic Intellectual History, 3.

33 el-Rouyaheb, Islamic Intellectual History, 2, fn 3: a view

perpetuated by the rhetoric of Muslim reformers, such

as Muḥammad ʿAbduh (d. 1905), Muḥammad Rashīd

Riḍā (d. 1935), and Muḥammad Iqbāl (d. 1938).
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increasing internalisation of norms taught by Is-

lamic authorities; and that (b) pietist reformmove-

ments since the eighteenth century were essential

agents in spreading this understanding of what Is-

lam means on an unprecedented scale, leading to

a growing number of individual believers gaining

ameasure of autonomy from the old authorities.34

In the context of theMaghreb, Justin Stearns high-

lights the trend of knowledge transmission char-

acterised by a synthesis between Ashʿarī theology

and mostly Shādhilī Sufism, adding:

The occult sciences feature in these taxonomies

not as an exception or a contrast category, but as

an accepted part of the natural sciences. Even as

this point bears emphasizing due to current narra-

tives that undermine the rationality of the occult,

it is also true that it can be difficult to precisely

delineate the line between licit and illicit invoca-

tions of occult powers. The difference between a

prayer and a spell is the addressee—God or jinn—

not the formormechanismwithwhich it is carried

out (e.g., talisman, letters, magic square).35

Nevertheless, in elevating the knowledge produc-

tion of the intellectual elite, el-Rouyaheb inad-

vertently puts to the fore the fuzziness of the

line between Sufism, the occult sciences and elite

scholarship. Focusing on the rational sciences

and logic, el-Rouyaheb shows that the intellec-

tual scene of Cairo was invigorated by incom-

ing scholars from the Maghreb. He analyses the

place of Aḥmad ibn ʿAbd al-Munʿim al-Damanhūrī

(1101–1192/1689–1778), the prolific Islamic scholar

of Egypt, in that scene. He was engaged in dis-

ciplines such as logic, rhetoric, rational theology,

Qurʾan recitation, law, medicine, anatomy, mir-

rors for princes, arithmetic and the occult sci-

ences. Al-Damanhūrī was initiated into the Shād-

hilī Sufi order and became Rector of al-Azhar Col-

lege (Shaykh al-Azhar) in 1768.36 The Moroccan

polymath Muḥammad ibn Sulaymān al-Rūdānī

(1037–1094/1628–1683), initiated into the Shādhilī

order, was also a prominent teacher of logic and es-

pecially astronomy in the Hijaz. He was described

as follows:

His knowledge of ḥadīth and uṣūl [again, the-

ology or jurisprudence or both] is unequalled

by anyone we have met. As for the science of

belles-lettres (adab), he is the ultimate author-

ity. In the philosophical sciences—logic, physics,

and metaphysics—he was the teacher whose

knowledge could not be acquired through nat-

ural means. And he was proficient in the sci-

ences of mathematics: Euclid, astronomy, geom-

etry, Almagest, calculus, algebra, arithmetic, car-

tography, harmony, and geodesy. His knowledge

of these fields was unique, other scholars know-

ing only the preliminaries of these sciences rather

than the advanced issues […]. In the occult sci-

ences such as divination, magic squares, nu-

merology and alchemy he was skilled to the ut-

most.37

As Stearns shows, Muḥammad ibn al-Ṭayyib al-

Qādirī (d. 1187/1773) focuses largely, but not exclu-

sively, on Maghrebi scholars of the seventeenth

and eighteenth centuries in his Nashr al-Mathānī,

and gives the biographies of 843 scholars, fifty-

eight of whomwere masters of the rational or nat-

ural sciences, especially logic, followed by time-

keeping and medicine, with a few striking exam-

ples of scholars who were known for their mastery

of the occult sciences, such as the properties of let-

ters, letter magic or magical squares.38

Many such Sufi scholars seem to be acquainted

with Shams al-maʿārif. Abū ʿAbd Allāh Muḥam-

mad ibn Saʿīd al-Mirghitī (d. 1089/1678), for ex-

ample, studied astrology and numerology (al-

34 Hofheinz, “The Islamic Eighteenth Century”, 238.

35 Stearns, Revealed Sciences, 98.

36 el-Rouyaheb, Islamic Intellectual History, 136.

37 Ibid., 165.

38 Stearns, Revealed Sciences, 80.
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tarqīm), as well as the lettrist magic via the al-

Būnian Shams al-maʿarif. Al-Mirghitī, himself, was

the author of several books on magic.39 Another

major figure that reaffirms the place of al-Būnī

and the occult sciences in the intellectual mi-

lieus of the seventeenth century and the im-

pact of the Maghrebi scene in particular is Aḥ-

mad al-Maqarrī al-Tilimsānī (d. 1041/1632), author

of Nafḥ al-tīb fı ghuṣn al-Andalus al-raṭīb, who

resided at the Zāwiya Dilāʾiyya and was inter-

ested in the occult sciences.40 We find a poem

by the Andalusian ʿUmar al-Zajjāl addressing his

shaykh in Nafḥ al-ṭīb, asking to be given the

ijāza (formal permission to transmit a text) for

several works including Shams al-maʿārif ‘about

whose authorship I asked every man’, reflecting

the ambiguity concerning the authorship of the

Shams.41

Closer to our Aḥmadiyya library, lettrist magic

in greater Syria and Palestine constituted a prac-

tice whereby scholarly-religious verification and

common concerns intersect. The use of talismans

is ubiquitous across all social levels, often under-

taken by Sufis. Khālid al-Naqshbandī (d. 1827), one

of the most influential Sufis of his generation, had

the ability to deprive his enemies of their sanity

or scatter them with a single withering glance. In

other contexts, we encounter Abū Bakr al-Dusūqī

(d. 1779), a Sufi from Damascus, specialised in pre-

scriptions for the sick, who swore by the efficacy

of his treatments. Ayyūb al-Khalwatī (d. 1660), a

Damascene Sufi, purportedly wrote a talisman for

villagers who reported that jinn had been stoning

their huts at night. He instructed them to soak it,

and then sprinkle the mixture of water and ink

around their fields.42

In addition to lettrist magic, some titles in

the inventory probably belong to a non-Lettrist

Judeo-Islamic tradition. These are three volumes

with the same generic title: Kitāb rūḥānī, and

a fourth, al-Hidāya al-rūḥānī. Al-ʿilm rūḥānī has

been used since the twelfth century to refer to

magic centred around the adjuration of angels and

binding jinn. In the context of eighteenth- and

nineteenth-century Syria and Palestine, as James

Grehan shows, the Jewish community of Jerusalem

referred to rabbis who used magical writings and

scripture and other practices to solve community

issues.43 On the local level, Jewish magical prac-

tices and Islamic ones must have intermingled

historically. Mediaeval Jewish magic—before the

Kabbalah—as Gideon Bohak specifies, spans from

third century bce to the seventh century ce, with

its connections to and continuations of late an-

tique Egyptian, Palestinian and Babylonian prac-

tices. This is magic practiced by Jews in Pales-

tine and its closest neighbours, from present-day

Egypt to Syria and Turkey, ‘for Jewish and non-

Jewish clients, and as borrowed from themby non-

Jews’, as attested by sources such as the Cairo ge-

nizah. This magic extensively utilises magic words,

charactêres, (in Aramaic, kalaqṭiraia, and in Ara-

bic khalqaṭriyyāt), the Hebrew alphabet, demon

subjugation formulae and angelic adjurations, ex-

tensive use of the Name of God and the names

of angels and demons. This was facilitated by the

Arabic versions of influential Jewish texts, such

as Sefer ha-Razim, Harba de Moshe and the Tes-

tament of Solomon, with the first being especially

influential.44 It is important to emphasise that fol-

lowing the twelfth century, many elements of this

non-Lettrist Judeo-Islamic magical tradition, in-

cluding the angelic and demonic regimentation

and themajor place accorded to divine and angelic

names, were incorporated into the Sufi-Lettrist tra-

dition from the thirteenth century. From the mid-

fourteenth century, the occult sciences were in-

creasingly ‘mathematicized’ and simultaneously

‘sanctified’ by the Sufi andmillenarian frameworks

through which they were legitimated by figures

such as Ibn al-ʿArabī, al-Būnī, and members of

39 Ibid., 80, 104.

40 el-Rouyaheb, Islamic Intellectual History, 154–155.

41 al-Tilmisānī, Nafḥ aṭ-ṭīb, v, 45.

42 Grehan, Twilight of the Saints, 81, 150–153.

43 Ibid., 154.

44 Saif, “The ‘Sanctification’ of ArabicHermeticism”, forth-

coming.
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the self-identifying neo-Ikhwān al-Ṣafāʾ, including

ʿAbd al-Raḥmān al-Bisṭāmī. In this process, the

science of letters and divine names were clas-

sified as one of the mathematical sciences and

one of the sciences of walāya (sainthood or sacral

power).45

4 Conclusion

Occult practices in the eighteenth century per-

meated all sections of Islamic societies through

the exchange of knowledge and texts between the

intellectual, spiritual and political elites. The in-

ventory of the al-Aḥmadiyya Library is a valuable

source for gauging the relevance of the occult sci-

ences to the cultural retinue of Aḥmad Pasha al-

Jazzār, who is reported to have carried amulets.

Taking centre stage is al-Būnī’s Shams al-maʿārif,

three copies thereof that are complemented by a

number of treatises on the science of letters and

lettrist magic which include a volume of Shams

al- maʿārif gifted to al-Jazzār by a mysterious

Maghrebi. Al-Jazzār did not only wear amulets for

protection, as many would have done, but his en-

gagementwas alsomuch deeper. As attested by the

jafr and malḥama literature, in addition to astro-

logical andmagical texts, and confirmedby thehis-

torical sources at ourdisposal, it is clear that theoc-

cult and divinatory inventory at the al-Aḥmadiyya

library reflects al-Jazzār’s mobilisation of the oc-

cult sciences and messianic discourse for his po-

litical and military missions. This was enabled by

a network of Sufis and occultists—from Maghreb

through Egypt to Syria and Palestine—who were

part of al-Jazzār’s cultural retinue and who proba-

bly capitalised on the region’s messianic anxieties.

The library presents the physical andmetaphysical

control that he sought and, most significantly, the

global approachwithwhich such a library ought to

be studied.

A more systematic study of the occult and es-

oteric holdings of Islamicate libraries and the de-

velopment of occult-scientific canons is needed

to substantiate the argument of this present

chapter. Such studies would help us to explore

the ways in which shifts in the epistemological

frameworks that underlie the occult sciences are

reflected in personal and public libraries, ren-

dering inventories valuable tools to understand-

ing boundary work involved in the development

and acquisition of occult knowledge and prac-

tice.

Bibliography

Abuali, Eyad. “Dreams and Visions as Diagnosis in Me-

dieval Sufism: The Emergence of Kubrawī Oneirol-

ogy.” Journal of Sufi Studies 8, no. 1 (2020): 1–29.

Aljoumani, Said. Maktaba madrasiyya fī Ḥalab Nihāyat

al-ʿAhd al-ʿUthmānī: al-Daftar al-Mujaddad li-kutub

waqf ʿUthmān Bāshā al-Dūrikī. Beirut, 2019.

al-Asali, Kamal J. “The Libraries of Ottoman Jerusalem.”

In Ottoman Jerusalem: The Living City: 1517–1917,

edited by Sylvia Auld and Robert Hillenbrand, 2 vols,

285–290. London, 2000.

al-Baghdādī, Ismāʿīl Bāshā. Hidāyat al-ʿārifīn. 2 vols.

Tehran, 1951.

al-Bīṭār, ʿAbd al-Razzāq. Ḥilyat al-bashar fī tārīkh al-

qarn al-thālith ʿashar, edited byMuḥammad al-Bīṭār.

Beirut, 1993.

Burak, Guy. “The Section on Prayers, Invocations,

UniqueQualities of theQurʾan, andMagic Squares in

the Palace Library Inventory.” In Treasures of Knowl-

edge: An Inventory of the Ottoman Palace Library

(1502/3–1503/4), edited by Gülru Necipoğlu, Cemal

Kafadar and Cornell H. Fleischer. Leiden, 2019.

Cabi Ömer Efendi.Cabi Ta’rihi veyaTa’rih-i Sultan Selim-

i salis ve Mahmud-ı sani, edited by Mehmet Ali Bey-

han, 2 vols. Ankara, 2003.

Chahanovich, W. Sasson. “Ottoman Eschatological Es-

otericism: Introducing Jafr in Ps. Ibn al-ʿArabī’s The

Tree of Nuʿmān (al-Shajarah al-nuʿmāniyyah).”Corre-

spondences 7, no. 1 (2019): 61–108.

Cook, David. “TwoChristianArabic Prophecies of Liber-
45 Burak, “The Section on Prayers”, 342; Melvin-Koushki,

“Powers of One”, 127–199.



458 saif

ation fromMuslim Rule from the Late 18th Century.”

Oriens Christianus 84 (2000): 66–76.

Coulon, Jean-Charles. “La magie islamique et le ‘cor-

pus bunianum’ au Moyen Âge.” PhD diss., Université

Paris iv—Sorbonne, 2013.

Coulon, Jean-Charles. “Building al-Būnī’s Legend: The

Figure of al-Būnī through ʿAbd al-Raḥmān al-Bisṭā-

mī’s Shams al-āfāq.” Journal of Sufi Studies 5, no. 1

(2016): 1–26.

Editors. “Ibn ʿUth̲̲mān al-Miknāsī.” Encyclopaedia of

Islam Two. Online: https://referenceworks.brill.com/​

display/entries/EIEO/SIM‑8677.xml.

Fahd, Toufic. “Malḥama.” Encyclopaedia of Islam. 2nd

edition. Leiden, 2012.

Fahd, Toufic. La divination arabe. Études religieuses, so-

ciologiques et folkloriques sur lemilieu natif de l’Islam.

Leiden, 1966.

Fleischer, Cornell H. “Ancient Wisdom and New Sci-

ences: Prophecies at the Ottoman Court in the Fif-

teenth and Early Sixteenth Centuries.” In Falnama:

The Book of Omens, edited byMassumeh Farhad and

Serpil Bağcı, 231–243. Washington DC, 2009.

Gardiner, Noah. “Jafr.”Encyclopaedia of IslamThree. On-

line: https://referenceworks.brill.com/display/db/ei

3o

Gardiner, Noah. “Esotericism in a Manuscript Culture:

Aḥmad al-Būnī and His Readers through the Mam-

lūk Period.” PhD diss., University of Michigan, 2014.

Gardiner, Noah. “Books on Occult Sciences.” In: Trea-

sures of Knowledge: An Inventory of the Ottoman

Palace Library (1502/3–1503/4), edited by Gülru Neci-

poğlu, Cemal Kafadar and Cornell H. Fleischer, 735–

752. Leiden, 2019.

Gardiner, Noah. “The Occult Encyclopedism of ʿAbd al-

Raḥmān Bisṭāmī.”Mamluk Studies Review 20 (2017):

25–27.

Al-Ghazāli, Abū Ḥāmid. Ihyāʾ ʿulūm al-dīn, 10 vols. Jed-

dah, 2011.

Graf, Georg.Geschichte der christlichen arabischen Liter-

atur. 5 vols. Città del Vaticano, 1944.

Grehan, James. Twilight of the Saints: Everyday Religion

in Ottoman Syria and Palestine. New York, 2014.

Ḥājjī Khalīfa. Kashf al-ẓunūn, edited by Şerafettin

Yaltqaya and Rifʿat al-Kilīsī, 2 vols. Beirut: Dār iḥyāʾ

al-turāth al-adabī, n.d.

Hofheinz, Albrecht. “The Islamic Eighteenth Century:

A View from the Edge.” In Islam in der Moderne,

Moderne im Islam, edited by Florian Zemmin, Jo-

hannes Stephan and Monica Corrado, 234–253. Lei-

den, 2018.

Ibn Khaldūn. al-Muqqadima, edited by Darwīsh al-

Juwaydī. Beirut: al-Maktaba al-ʿaṣriyya, 1995.

Ibn Sīnā. “al-Risāla fī aqsām al-ʿulūm al-ʿaqliyya.” In Tisʿ

rasāʾil fī al-ḥikma wa-al-ṭabīʿiyyāt, 104–116. Cairo: Dār

al-ʿarab, n.d.

Iskandar, A.Z. A Descriptive List of Arabic Manuscripts

on Medicine. Leiden, 1984.

al-Jabartī, ʿAbd al-Raḥmān. ʿAjāʾib al-āthār fī al-tarājim

wa-al-akhbār. edited by ʿAbd al-Raḥīm ʿAbd al-

Raḥīm, 4 vols. Cairo: Dār al-kutub 1998.

Karatas, Hasan. “The City as a Historical Actor: The Ur-

banization andOttomanization of the Halvetiye Sufi

Order by the City of Amasya in the Fifteenth and Six-

teenth Centuries.” PhD diss., University of California,

Berkeley, 2011.

Kinberg, Leah. “Dreams.” Encyclopaedia of Islam Three.

Online: https://referenceworks.brill.com/display/db

/ei3o

Liebrenz, Boris. “The Sciences in Two Private Libraries

from Ottoman Syria.” In Routledge Handbook on

the Sciences in Islamicate Societies, edited by Peter

Barker, Sonja Brentjes and Rana Brenjes, 787–797.

London, 2023.

Loiseau, Julien. “Ibn Shāhīn al-Ẓāhirī.” Encyclopaedia

of Islam Three. Online: https://referenceworks.brill​

.com/display/db/ei3o

Lory, Pierre. “Geomancy, Divination and Islam.” In

Magic in Malta: Sellem Bin al-Sheikh Mansur and the

Roman Inquisition, 1605, edited byAlexanderMallett,

Catherine Rider and Dionisius Agius, 452–466. Lei-

den, 2022.

Melvin-Koushki, Matthew. “Powers of One: The Math-

ematicialization of the Occult Sciences in the High

Persianate Tradition.” Intellectual History of the Is-

lamicate World 5 (2017): 127–199.

al-Miknāsī, Ibn ʿUthmān. Riḥlat al-Miknāsī: Iḥrāz al-

muʿallā wa-l-raqīb fī ḥajj bayt Allāh al-ḥarām, edited

by Muḥammad Būkubūṭ. Beirut: al-Muʾassasa al-

ʿarabiyya lil-dirāsāt wa-al-nashr, 2003.

Al-Nīsābūrī. Saḥīḥ, 2 vols. Riyadh: Dār ṭība, 2006.

https://referenceworks.brill.com/display/entries/EIEO/SIM-8677.xml
https://referenceworks.brill.com/display/entries/EIEO/SIM-8677.xml
https://referenceworks.brill.com/display/db/ei3o
https://referenceworks.brill.com/display/db/ei3o
https://referenceworks.brill.com/display/db/ei3o
https://referenceworks.brill.com/display/db/ei3o
https://referenceworks.brill.com/display/db/ei3o
https://referenceworks.brill.com/display/db/ei3o


the occult sciences 459

Ragep, Sally P. “al-Djaghmīnī.” Encyclopaedia of Islam.

2nd edition. Leiden, 2012.

al-Rouyaheb, Khaled. Islamic Intellectual History in the

Seventeenth Century: Scholarly Currents in the Ot-

toman Empire and the Maghreb. Cambridge, 2015.

Saif, Liana. “Magic and Divination, Lost in Transla-

tion: A Cairene in a Maltese Inquisition.” In Magic

in Malta: Sellem Bin al-Sheikh Mansur and the Ro-

man Inquisition, 1605, edited by Alexander Mallett,

Catherine Rider and Dionisius Agius, 420–451. Lei-

den, 2022.

Saif, Liana. “The ‘Sanctification’ of Arabic Hermeticism

via Jewish Magic: The Case of al-Sakkākī’s (1160–

1229) al-Kitāb al-Shāmil fī al-baḥr al-kāmil.” forth-

coming.

al-Shihābī, Ḥaydar Aḥmad. Lubnān fī ʿahd al-umarāʾ al-

Shihābīyīn, edited by Asad Rustom Beirut, 1933.

Şen, A. Tunç. “Reading the Stars at the Ottoman Court:

Bāyezīd ii (r. 886/1481–918/1512) and His Celestial In-

terests.”Arabica 64 (2017): 557–608.

Şen, A. Tunç. “Practicing Astral Magic in Sixteenth-

century Ottoman Istanbul. A Treatise on Talismans

Attributed to Ibn Kemāl (d. 1534).”Magic, Ritual, and

Witchcraft (Spring 2017): 66–88.

Stearns, Justin. Revealed Sciences: The Natural Sciences

in Islam in Seventeenth-centuryMorocco. Cambridge,

2021.

Ṭashköprüzāde.Miftāḥ al-saʿāda wa-miṣbāḥ al-siyāda, 3

vols. Beirut, 1985.

al-Tilimsānī, Aḥmad ibn Muḥammad al-Maqqarī. Nafḥ

aṭ-ṭīb min ghuṣn al-Andalus al-raṭīb, edited by Iḥsān

ʿAbbās. 7 vols. Beirut: Dār Ṣāder, 1997.

Witkam, Jan Just. “Gazing at the Sun: Remarks on

the Egyptian Magician al-Būnī and his Work.” In

O ye Gentlemen: Arabic Studies on Science and Lit-

erary Culture, edited by Arnoud Vroloijk and Jan

Hogendijk, 183–200. Leiden, 2007.

al-Zabīdī, Muḥammad Murtaḍā. Tāj al-ʿArūs. 20 vols.

Beirut, 2011.

The Natural, Mathematical, Celestial, and

Occult Sciences Books, in Addition to

Interpretation of Dreams

Titles under the section ‘On the celestial

science (ʿilm al-falak), astronomy (ʿilm al-

hayʾa), [the science of] Letter[s] (al-ḥarf),

the spiritual [science] (al-rūḥānī),

geomancy, geometry, arithmetic and

alchemy’

[1472] Shams al-maʿārif al-kubrā, author: falsely

attributed to the Sufi and lettrist Aḥmad al-

Būnī (d. ca. 1225). See #1552 and #1675.

[1473] Shams al-maʿārif al-ṣughrā, author: falsely

attributed to Aḥmad al-Būnī. See #1472, #1552

and #1675.

[1474] Shams al-āfāq, full title: Shams al-āfāq fī ʿilm

al-ḥurūf wa-al-awfāq, author: Sufi and let-

trist ʿAbd al-Raḥmān al-Bisṭāmī (d. 858/1454),

which ‘established al-Būnī as the premier au-

thority in the science of letters’.46

[1475] al-Hidāya rūḥānī (on spirits), unidentified,

generic title.

[1476] Kitāb rūḥānī (on spirits), unidentified, generic

title.

[1477] Kitāb rūḥānī (on spirits), unidentified, generic

title.

[1478] Kitāb rūḥānī (on spirits), unidentified, generic

title.

[1479] Kitāb khawāṣṣ (on occult properties), uniden-

tified, generic title.

[1480] Al-Lumʿa al-nūrāniyya sharḥ al-shajara al-

nuʿmāniyya. author: falsely attributed to

Ṣadr al-Dīn al-Qunawī (d. 673/1274). This is

a commentary on al-Shajara al-nuʿmāniyya

which is a late sixteenth/early seventeenth-

century commentary on pseudo-Ibn al-ʿArabī’s

al-Shajaraal-nuʿmāniyya fī al-dawlaal-ʿuthmā-

niyya, belonging to jafr literature.47

[1481] jafr, identified as belonging to al-Jazzār’s li-

brary. manuscript: Süleymaniye Manuscript

Library, Pertevniyal V. Sultan 759.

46 Coulon, “Building al-Būnī’s Legend”, 1–26; Gardiner,

“The Occult Encyclopedism”, 25–27.

47 Chahanovich, “Ottoman Eschatological Esotericism”.



460 saif

[1482] Kitāb aqlāmmukhtalifa (on different scripts),

unidentified, generic title.

[1483] Kitāb zāyirja, unidentified, generic title.

[1484] Majmūʿ fī al-zāyirja (a collection on zāyirja),

unidentified, generic title.

[1485] Kitāb qurʿa, unidentified, generic title.

[1486] Kitāb fī ʿilm al-ḥarf known as al-Kashf, au-

thor: Aḥmad al-Būnī. This is Kitāb al-Kashf

fī ʿilm al-ḥarf, manuscript:Wellcome Collec-

tion, ms Arabic 256.

[1487] Shamsiyyat Aflāṭūn. This could be referring to

the popular magical text known as Khāfiyat

Aflāṭūn,48 which Hājjī Khalīfa classifies under

the subheading ‘The Science of Letters and

Names’.49

[1488] Kitāb Zāyirja al-Sabtiyya, author: Abū al-

ʿAbbās al-Sabtī (d. 721/1321), described by Hā-

jjī Khalīfa as the chief of Sufis in Marrakesh

and to whom the entire science of the zāyirja

is attributed, manuscript: Institute of Arabic

Manuscripts, 58/26.

[1489] al-Shumūs al-muḍīʾa, unidentified.

[1490] Jahān-nāmah, author: Kātib Çelebi’s (1017–

1068/1609–1657), originallywritten inOttoman

Turkish in 1065/1654, edition: Kātib Çelebi,

An Ottoman Cosmography: Translation of Ci-

hānnümā, edited by Gottfried Hagen and

Robert Dankoff, translated by Ferenc Csirkés,

John Curry and Gary Leiser. Leiden: Brill,

2021.

[1491] Rawḍat al-azhār fī ʿilm al-awfāq, possibly

Rawḍat al-azhār fī ʿilm waqt al-layl wa-al-

nahār, author: ʿAbd al-Raḥmān al-Jādirī (fl.

747/1341).

[1492] Kitāb zāyirja, unidentified, generic title.

[1493] Mawāqiʿ al-nujūm, author: Ibn al-ʿArabī

(558–638/1164–1240), manuscript: Jerusa-

lem, nli, Ms. ap Ar. 177.

[1494] Gharīb al-funūn, unidentified.

[1495] Barāʿat al-istihlāl fīmā yataʿallaq bi-al-shahr

wa-al-hilāl, author: ʿAbd al-Raḥmān ibn

ʿĪsā al-Murshidī, imam and mufti of the

Ḥaram (975–1037/1567–1628), manuscript:

Süleymaniye Manuscript Library, Fatih 3694.

[1496] Kitāb zīj, unidentified, generic title.

[1497] Irshād al-ḥāʾir fī maʿrifat rasm khuṭūṭ al-

dāʾir, author: Abū al-ʿAbbās Shihāb al-Dīn

Aḥmad ibn Zayn al-Dīn Rajab ibn Tubayghā

al-Atābakī, known as al-Majdī or Ibn al-Majdī

(d. 850/1447). He was a renowned and promi-

nent mathematician, geometrician and as-

tronomer, who served as the timekeeper of the

al-Azhar Mosque.50

[1498] Kitāb malḥama, unidentified, generic title.

[1499] Kitāb Natījat aḥkām al-mīqāt, unidentified,

unidentified.

[1500] Kitāb ʿilm al-falak, majmūʿ fīhi jadāwil (on

the celestial sphere, collection with tables),

unidentified, generic title.

[1501] Risāla fī al-mīqāt wa-huwa-majmūʿ fī ʿilm al-

falak (anepistle on time-keeping and it is a col-

lection on the science of the celestial sphere),

unidentified, generic title.

[1502] Kitāb al-malḥama, unidentified, generic title.

[1503] Kitāb al-Falakiyyāt lil-Ṭūsī, author: Nāṣir al-

Dīn al-Ṭūsī (d. 672/1274). I am not aware of this

title among al-Ṭūsī’s works.

[1504] Kitāb ajzāʾmin al-falakiyyāt, partial version of

Kitāb al-Falakiyyāt lil-Ṭūsī #1503.

[1505] Kitāb Tashrīḥ al-aflāk, author: Bahāʾ al-Dīn

Muḥammad ibn Ḥusayn al-ʿĀmilī (d. 1030/

1621), manuscript: Wellcome Collection, ms

Arabic 376.

[1506] Aḥkām qirānat al-kawākib, author: Abū

Maʿshar al-Balkhī.

[1507] Dustūr al-ʿamal, unidentified.

[1508] Kitāb Abū Maʿshar, author: Abū Maʿshar al-

Balkhī. Could be a reference to his influential

text Kitāb al-Madkhal al-kabīr ilā ʿilm aḥkām

al-nujūm, or the abridged version of Kitāb al-

Madkhal al-kabīr, edition: The Great Intro-

duction to Astrology by Abū Maʿshar, edited by
48 Leiden University Library, Or. 123, 8r to 13v. Princeton

University Library, Garrett Islamic Manuscripts 548,

and 549.

49 Ḥājjī Khalīfa, Kashf al-Ẓunūn, i: 653. 50 Ibid., i: 64, under ‘ʿilm aritmāṭīqī’.
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Keiji Yamamoto and Charles Burnett, 2 vols.,

Leiden: Brill, 2019.

[1509] Kitāb Majmūʿ Abū Maʿshar, author: Abū

Maʿshar. Possibly a collection of his teachings.

See #1508.

[1510] Kitāb Natījat aḥkām al-mīqāt, unidentified.

[1511] Risālat al-Aṣṭurnūmiyā. author: not men-

tioned. This is possibly the epistle on astron-

omy by Ikhwān al-Ṣafāʾ, which forms the third

epistle of Rasāʾil Ikhwān al-Ṣafāʾ, edition: On

‘Astronomia’: An Arabic Critical Edition and En-

glish Translation of Epistle 3, edited and trans-

lated by F. Jamil Ragep and Taro Mimura, Ox-

ford University Press, in association with the

Institute of Ismaili Studies, 2015.

[1512] Rūznāma, (an almanac), unidentified, a gener-

ic title.

[1513] Rūznāmamaʿ falakiyyāt (an almanacwith ce-

lestial matters), unidentified, a generic title.

[1514] Kitāb al-hayʾa al-musammā bi-al-Nīshābūrī,

unidentified.

[1515] Ishārāt min al-ḥikma (philosophical allu-

sions), unidentified, a generic title.

[1516] Ḥāshiyat Mawlānā Zādeh, possibly referring

toḤāshiyatMawlānā Zādeh fī al-ḥikma. Ismāʿīl

Bāshā al-Baghdādī (1839–1920), in his Hi-

dāyat al-ʿārifīn—attributes Ḥāshiya ʿalā sharḥ

Mawlānā Zādeh li-hidāyat al-ḥikma to Imām-

Zādeh al-Barsawī also known as Imām-Zādeh

al-Ḥanafī (d. 977/1569), who is also author of

Mafātiḥ al-jinān fī sharḥ shirʿat al-islām (‘The

Keys to Heaven in Explanation of the Law

of Islam’). Hājjī Khalīfa mentions that Mawlā

Mūsā ibn Maḥmūd, known as Zādeh al-Rūmī,

has written A Ḥāshiya ʿalā sharḥ Mawlānā

Zādeh. manuscript: Maktabat al-awqāf bi-

Ḥalab, 3531/2119 (5).51

[1517] al-Fatḥiyya fī al-hayʾa, author: ʿAlī ibn Mu-

ḥammad al-Qūshjī al-Samarqandī (d. 879/

1475) theologian, mathematician, and astro-

nomer, who was a central contributor to the

development of the observation programme

for the zīj of Ulugh Beg. manuscript: British

Library, io Islamic 3758, 1a to 49b.

[1518] Kitāb min ʿilm al-handasa (a book on geome-

try), unidentified, a generic title.

[1519] Kitāb fī ʿilm al-hayʾa (a book on astronomy),

unidentified, a generic title.

[1520] Kitāb handasa nāqiṣ (an incomplete book on

geometry), unidentified, a generic title.

[1521] Kitāb baʿḍ suʾālāt li-man yurīd al-handasa (a

book with some questions to whomever seeks

[the study of] geometry), unidentified, generic

title.

[1522] Kitāb Bidāyat al-ḥikma, unidentified, uniden-

tified.

[1523] KitābSharḥ fī ʿilmal-hayʾawa-huwaSharḥal-

Jighmīnī, a commentary on al-Mulakhkhaṣ fī

ʿilm al-hayʾa by Maḥmūd ibn Muḥammad ibn

ʿUmar al-Jaghmīnī al-Khawārizmī (fl. 13th cen-

tury).52

[1524] Kitāb Sharḥ fī ʿilm al-hayʾa, see #1523.

[1525] Kitāb al-Mulakhkhaṣ fī ʿilm al-hayʾa, au-

thor:Maḥmūd ibnMuḥammad ibn ʿUmar al-

Jaghmīnī al-Khawārizmī. See #1523 and #1524.

[1526] Kitābmin ʿilmal-hayʾa (a bookon astronomy),

unidentified, a generic title.

[1527] Kitāb al-Mulakhkhaṣ fī ʿilm al-hayʾa, see

#1523–1525.

[1528] Maṣāriʿ al-maṣāriʿ, author: Naṣr al-Dīn al-

Ṭūṣī, edition: Fayṣal Badīl ʿAwn, Cairo: Dār

al-thaqāfa, nd.

[1529] Kitāb nawādir al-falāsifa, author: Ḥunayn

ibn Isḥāq (d. 260/874).

[1530] Kitāb fī ʿilm al-hayʾa (a book on astronomy),

unidentified, a generic title.

[1531] Kitāb al-Mulakhkhaṣ fī ʿilm al-hayʾa, see

#1523–1525 and #1527.

[1532] Majmūʿ rasāʾil fī ʿilmal-ṭabīʿiyyāt (a collection

of epistles on the natural sciences), unidenti-

fied.

51 Ḥājjī Khalīfa, Kashf al-Ẓunūn, ii, 2029–2030.

52 Ragep, Al-Djaghmīnī; Ṭashköprüzāde, i, 349. See British

Library, Add ms 23398, 66b to 86a. A commentary by

ʿAlī ibnMuḥammad al-Jirjānī is found in British Library,

Add ms 23398, 2a to 65b. Another one by Mūsā ibn

Muḥammad Qāḍī-zādah can be accessed here https://​

catalog.hathitrust.org/Record/002641690.

https://catalog.hathitrust.org/Record/002641690
https://catalog.hathitrust.org/Record/002641690
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[1533] Ṭāliʿ al-mawlūd ʿalā qawāʿid al-furs, unidenti-

fied.

[1534] Kitāb Qabs al-anwār, author: in ms King

Saud 3586, the name of the author is given

as Abū al-Ḥajjāj Yūsuf ibn ʿAlī ibn Aḥmad

ibn Muḥammad al-Nadūrī al-Maghrebī. This

manuscript ends with a reference to Jafr Ibn

ʿArabī in relation to the subject of rulership

and viziers. It is listed by Hājjī Khalīfa under

ʿilm al-ḥurūf wa-al-asmāʾ.53

[1535] Kitāb raml (a book on geomancy), unidenti-

fied, a generic title.

[1536] Kitāb raml (a book on geomancy), unidenti-

fied, a generic title.

[1537] Sharḥ Khulāṣat al-ḥisāb. This is a commen-

tary on Khulāṣat al-ḥisāb by Bahāʾ al-Dīn

al-ʿĀmilī, manuscript: Süleymaniye Manu-

script Library, Fatih 3446. See #1538

[1538] Kitāb Khulāṣat al-ḥisāb by Bahāʾ al-Dīn al-

ʿĀmilī, see #1537.

[1539] Sharḥ Khulāṣat al-ḥisāb, see #1537 and #1538.

[1540] Kitāb fī ʿilm al-ḥisāb (a book on arithmetic),

unidentified, a generic title.

[1541] Kitāb fī ʿilm al-ḥisāb, Sharḥ al-khulāṣa, see

#1537–1540.

[1542] al-Miṣbāḥ fī ʿilm al-muftāḥ fī al-kīmiyāʾ,

author: Aydamir ibn ʿAbd Allāh al-Jildakī

(d. 743/ 1342).

[1543] Risāla fī ʿilm al-kīmiyāʾ, unidentified.

[1544] Kitāb fī al-ḥajar al-mukarram (a book on

the noble [philosopher’s] stone), unidentified,

generic title.

[1545] Muqaddima fī ʿilm al-kīmiyāʾ (an introduc-

tion to the science of alchemy), unidentified,

generic title.

[1546] al-Miṣbāḥ fī ʿilm al-muftāḥ fī al-kīmiyāʾ, see

#1542.

[1547] al-Miṣbāḥ fī ʿilm al-muftāḥ fī al-kīmiyāʾ, see

#1542 and #1546.

[1548] Kitābmin ʿulūm shattā (a book on various sci-

ences), unidentified, a generic title.

[1549] ṭāliʿ (a natal chart), unidentified, generic title.

[1550] rūznama maʿ mīqāt (almanac with time-

keeping calendar), unidentified, generic ti-

tle.

[1551] al-Sakhāwiyya. This is likely to be al-Risāla al-

Sakhāwiyya fī al-ḥisāb, author: ʿAbd al-Qādir

ibn ʿAlī al-Sakhāwī, manuscript: Mhinni El

Barouni Library, eap1216/1/1/2/59.54

[1552] Shams al-maʿārif al-kubrā, author: Aḥmad

al-Būnī. It is noted in the inventory as ‘a gift to

his Excellency by a Maghrebi man’. See #1472

and 1675.

Works of the Occult Sciences from the

provenanced sections of the inventory

Works taken from the library of al-Sayyid

Yaḥyā Efendī b. al-Sayyid Muḥammad

al-Ṭībī of Jaffa in 1218/1803

[555] Kitāb Mawālīd al-rijāl wa-al-nisāʾ, author:

pseudo-Abū Maʿshar al-Balkhī (171–271/787–

886). A popular astro-magical work. manu-

script: SüleymaniyeManuscript Library, Esad

Efendi 2003; Wellcome, wms Arabic 499, 617,

and 884.

[574] Kitāb fī al-aʿdād wa-ʿilm al-ḥisāb (a book on

numbers an arithmetic), unidentified, generic

title.

Works taken from the libraries of al-

Shaykh ʿAlī al-Rashīdī and al-Shaykh

MuḥammadWakīlkharaj in 1216/1801

[1635] Kitāb al-Durr al-naẓīm bi-ʿilm al-aḥkām wa-

al-taqwīm, possibly the astrological and time-

keeping text known as al-Durr al-naẓīm fī

tashīl al-taqwīm, author: Muḥammad ibn

Maʿrūf, manuscript: King Saud University,

ms 4848.

[1644] Shumūsal-anwārwa-kunūzal-asrār, possibly

Shumūs al-anwār wa-kunūz al-asrār al-kubrā,

author: Ibn al-Ḥajj Muḥammad ibnMuḥam-

mad al-Fāsī al-Tilimsānī mentioned by Ismāʿīl

53 Ḥājjī Khalīfa, Kashf al-Ẓunūn, i, 657.

54 Digitised by the British Library here: https://eap.bl.uk/​

archive‑file/EAP1216‑1‑1‑2‑59

https://eap.bl.uk/archive-file/EAP1216-1-1-2-59
https://eap.bl.uk/archive-file/EAP1216-1-1-2-59
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Bāshā al-Baghdādī in Hidāyat al-ʿārifīn.55 This

work is concerned with the science of letters

and divine names.

[1656] Risāla fī ʿulūm al-kawākib wa-intiqāl al-

marātib (an epistle on the science of the

stars—astrology—and their movement of

planetary ranks), unidentified.

[1659] Kitāb al-Madkhal al-kabīr, see #1508 and

#1509.

[1675] Shams al-maʿārif al-kubrā, see #1472 and

#1552.

[1680] Risāla fī sharḥ al-zāyirja (an epistle dedicated

to a commentary on the zāyirja), unidentified,

generic title.

[1684] Kitāb al-Zīj, author: Damascene astronomer

and mathematician Ibn al-Shāṭir’s (704–777/

1304–1375).

[1686] Kitāb fī ʿilm al-nujūm (a book on astrology),

unidentified, generic title.

[1687] Kitab Zubd al-lumʿa fī ḥall al-kawākib al-

sabʿa. A work known as Kitāb al-lumʿa fī

ḥall al-kawākib al-sabʿa is attributed to Shi-

hāb al-Dīn Aḥmad ibn Ghulām Allāh al-

Rīshī (d. 836/1432). See Harvard University,

Houghton Library, ms Arab 249. In ms Staats-

bibliothek Berlin, Landberg 801, we find this

title for a commentary on the zīj of Ibn Shāṭir.

Another commentary on this text is writ-

ten by Muḥammad ibn Muṣṭafā al-Khudarī

(d. 1287/1870) called Sharḥ al-lumʿa fī ḥall al-

kawākib can be accessed here https://babel​

.hathitrust.org/cgi/pt?id=mdp.3901508144696

8&seq=6.

[1688] Kitāb iqtirānāt al-kawākib (a book on plane-

tary aspects), unidentified.

[1690] Kitāb Ijtimā ͑ al-shaml fī maʿrifat ʿilm al-raml,

author: Muḥammad ibn Aḥmad ibn Ḥasan

(fl. 883/1478), manuscript: Dublin, Chester

Beatty Library, Ar. 3120.

[1691] Kitāb Zīj al-durr al-yatīm, author: Egyp-

tian astrologer and imam of al-Mashhad al-

Ḥusaynī of Cairo ʿAbd al-Munʿim al-Nabtītī

al-Ḥanafī (d. 1084/1673), manuscript: Am-

brosiana Library, ms 80.56

[1692] Fatḥ al-malik al-majīd, author: Abū al-

ʿAbbās Aḥmad al-Dayrabī.57 Fatḥ al-malik al-

majīd li-nafʿ al-ʿabīd is concerned with kha-

wāṣṣ al-Qurʾān (the properties of the verses

of the Qurʾān). Although this genre is not ex-

clusively ‘occult’, elements, such as astrological

elections, creation of talismans and amulets,

and invocations, were integrated into some lit-

erature, includingTartīrb al-daʿawāt attributed

to Aḥmad al-Būnī.58 Another text mentioned

by al-Jabartī authored by al-Dayrabī is an epis-

tle ‘concernedwith the seven planets, the good

hours (astrological elections), striking with

high and low mandals’ in addition to invo-

cations and a ‘tablet of life and death’. edi-

tion: Abū al-ʿAbbās Aḥmad al-Dayrabī, Mu-

jarrabāt al-Daybarī: Fatḥ al-malik al-majīd li-

nafʿ al-ʿabīd (Cairo: Maktabat al-jumhūriyya

al-ʿarabiyya, nd).

[1693] Durrat al-āfāq fī ʿilm al-ḥurūf wa-al-awfāq,

author: ʿAbd al-Raḥmān al-Bisṭāmī, author

of Shams al-āfāq which the inventory also

lists (see #1474),manuscript:Dublin, Chester

Beatty Library, Ar. 4491, Ar. 4892.

[1697] Natījat al-afkār fī aʿmāl al-layl wa-al-nahār.

author: Shams al-Dīn Muḥammad ibn Mu-

ḥammad al-Lādhiqī, See, Gotha Research Li-

brary, Ms. Orient A 1399; manuscript: Mak-

tabat Baladiyyat Iskandariyya, ms 8708.59

[1698] Kitāb […] al-tanjīm (a book on astrology),

unidentified.

[1699] Kitāb al-zīj fī al-mīqāt (a book of zīj on time-

keeping), unidentified.

55 al-Baghdādī, Hidāyat al-ʿārifīn, ii, 149; Iskandar, A De-

scriptive List, 37.

56 MuḥammadMurtaḍā al-Zabīdī, Tāj al-ʿArūs, iii, 145.

57 ʿAbd al-Raḥmān al-Jabartī, ʿAjāʾib al-āthār fī al-tarājim

wa-al-akhbār, i, 274–275.

58 Witkam, “Gazing at the Sun”, 187–190.

59 Anothermanuscript can be accessed here https://babel​

.hathitrust.org/cgi/pt?id=mdp.39015081446851&view=

1up&seq=40.

https://babel.hathitrust.org/cgi/pt?id=mdp.39015081446968&seq=6
https://babel.hathitrust.org/cgi/pt?id=mdp.39015081446968&seq=6
https://babel.hathitrust.org/cgi/pt?id=mdp.39015081446968&seq=6
https://babel.hathitrust.org/cgi/pt?id=mdp.39015081446851&view=1up&seq=40
https://babel.hathitrust.org/cgi/pt?id=mdp.39015081446851&view=1up&seq=40
https://babel.hathitrust.org/cgi/pt?id=mdp.39015081446851&view=1up&seq=40
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[1703] Kitāb Sharḥ al-khātim al-muthallath wa-al-

Ghazālī. Ḥājjī Khalīfa lists a text known as

al-Durr al-manẓūm fī al-sirr al-maktūm at-

tributed to al-Ghazālī ‘known as the seal

(khatm) al-Ghazālī’, adding that it was com-

mented on (sharaḥahu) al-Ṭulayṭilī, naming it

Mustawjibāt al-maḥāmid fī sharḥ khatm Abī

Ḥāmid. Its author is probably al-Ṭulayṭilī Abū

ʿAbdallāh Muḥammad ibn Ibrāhīm ibn Shiqq

al-Layl al-Ṭulayṭilī (d. 445/1053) author of a

Kitāb al-Karāmāt wa-barāhīn al-ṣaliḥīn, ac-

cording to Ḥajjī Khalīfa.60

Occult works under ‘Persian Books’

[1599] Kitāb fī sirr al-ḥurūf (a book on the secret of

letters), unidentified, generic title.

The Interpretation of Dreams Books

[1242] First part of Tafsīr Ibn Shāhīn. al-Ishārāt fī

ʿilm al-ʿIbārāt, author: Ibn Shāhīn al-Ẓāhiry,

Khalīl (d. 873/1468).

[1243] First part of Taʿbīr Ibn Shāhīn, see #1242.

[1244] Second part of Tafsīr Ibn Shāhīn, see #1242.

[1245] Second part of Tafsīr Ibn Shāhīn, see #1242.

[1246] Kitāb Taʿbīr nāqiṣ al-awwal, (a book of dream

interpretationmissing the first part), unidenti-

fied, generic title.

60 Ḥājjī Khalīfa, Kashf al-Ẓunūn, i, 735.


