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ABSTRACT
This paper focuses on examining the online activities of a group of diasporic Iranians who exhibit Israeli proxy nationalism on-
line by openly expressing support for Israel and Zionism. By analysing posts, reposts and comments made on X after the Hamas-
led attack on Israel on 7 October 2023 using the hashtag #IraniansStandWithIsrael, the paper aims to uncover the ideological and 
political motivations driving this group of diasporic Iranians' pro-Israeli proxy nationalism. The paper identified multiple modes 
through which solidarity with Israel is expressed online. Two primary modes are recognizing a common enemy and shared suf-
fering, which fosters a sense of solidarity between the two groups; and collective memory and nostalgia, highlighting the ancient 
bond between two peoples. The paper considers this group of Iranians as an extreme diaspora and discusses how online Israeli 
proxy nationalism is instrumentalized to reconstruct a racialized notion of ‘authentic Iranianness’, which serves to reinforce the 
existent Iranian nationalist narratives.

1   |   Introduction: The Diaspora and Its Politics

Historically, the term ‘diaspora’ has been associated with the 
phenomena of migration, colonization, exile and shared trauma 
(Biswas  2004). In contemporary times, it primarily describes 
individuals who have relocated from their ‘native’ countries to 
other nations yet continue to uphold a robust collective iden-
tity tied to their actual or imagined ‘homeland’ (Cohen 2022). 
Diasporic identity is, however, not a simple extension of the 
(sometimes imagined) ‘homeland’. For Iranians in the diaspora, 
their identity is more than a mere reproduction of the ‘authentic’ 
Iranian identity and culture of the home country, as it includes 
influences and experiences of (generations of) life in their coun-
try of residence (Mohabbat-Kar  2015) and different gendered 
and ethnic histories. In addition, the fact that a sizable portion 
of the Iranian diaspora has been uprooted from their ‘homeland’ 

due to political conflict—a topic explored in the following sec-
tion—serves to cultivate a renewed source of identity.

Diaspora groups have also often been linked to nationalist move-
ments (Biswas  2004). Diasporic nationalism has been studied 
around the globe and in relation to many nations in the Global 
South and North (see, e.g., Sud  2008; Cuevas-Hewitt  2009; 
Callahan 2003; Skrbiš 2017) and is often seen in relation to the 
politics of the country that the diasporic population considers 
their shared ‘homeland’. Although nationalism is often consid-
ered in relation to the diasporic population's homeland, a pop-
ulation may support the nationalism of a different nation other 
than their own. In such situations, we are confronted with what 
has been described as proxy nationalism. Emily Dische-Becker 
uses the notion of proxy nationalism in relation to some German 
political groups' pro-Israel and pro-IDF (Israeli Defense Forces) 
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attitudes (Dische-Becker 2024). Proxy nationalism is, therefore, 
expressing support for the nationalist ideals of another nation, 
but it can also happen as a political strategy to achieve common 
political or ideological ends.

This paper aims to investigate expressions of Israeli proxy na-
tionalism by some diasporic Iranians after the Hamas-led attack 
on Israelis on 7 October 2023. While openly expressing any sup-
port for Israel within Iran bears significant risks, many Iranians 
in the diaspora have shown their support for Israel. This back-
ing has especially intensified after 7 October 2023 through 
online campaigns run by a group of diasporic Iranians as well 
as through offline acts of solidarity and activism (Azizi  2023; 
Farooq 2023; Toosi 2024) in many cities in the Global North.

In this qualitative study, my objective is to explore social media 
posts representative of proxy nationalism of diasporic Iranians 
on X social media platform (formerly known as Twitter). My aim 
is not to provide a quantitative assessment of diasporic Iranians' 
attitudes towards Israel. Instead of measuring the prevalence of 
Israeli proxy nationalism within the diaspora, this paper focuses 
on a detailed exploration of their online presence. By analysing 
posts, reposts and comments made on X showcasing this sup-
port using the hashtag #IraniansStandWithIsrael, I aim to un-
cover both the openly expressed and connoted ideological and 
political motivations driving the solidarity shown with Israeli 
nationalism by analysing social media posts and their corre-
sponding media.

The hashtag #IraniansStandWithIsrael emerged on X on 7 
October 2023, soon after reports of the Hamas-led attack, and 
has been used by diasporic Iranians in solidarity with Israel ever 
since. The study aims to highlight the need to understand how 
digital platforms allow for politicized performances of identity 
and how these platforms might amplify more extreme or mar-
ginal viewpoints within the diaspora. The broader contribution 
of this paper lies in its examination of how the Iranian diaspo-
ra's online political expressions challenge traditional views of 
diasporic politics. These views often centre on a direct focus 
on either the homeland or the host nation. By introducing and 
elaborating on the concept of proxy nationalism, this study high-
lights political actions and expressions that transcend these bi-
naries, demonstrating how diasporic nation-building can take 
on extreme or exclusionary dimensions. Moreover, the paper 
engages with the broader literature on diaspora and national-
ism, building on foundational theories, including but not limited 
to Anderson's work on long-distance nationalism. By situating 
proxy nationalism within the digital landscape, the paper also 
responds to calls for further exploration of the intersection of 
diaspora and social media. In doing so, the paper addresses gaps 
in understanding how online platforms shape and amplify dias-
poric nationalism in ways that can reinforce transnational polit-
ical identities and practices.

The structure of this article is as follows: Initially, I provide 
an overview of the immigration waves post-1979 Iranian 
Revolution, which have culminated in the extensive dispersal 
of the Iranian diaspora worldwide. This section outlines the 
demographic composition of diasporic Iranians and their mo-
tivations for departing Iran, laying the groundwork for under-
standing their political diversity and affiliations. Subsequently, 

I delve into the concepts of Iranianness, extreme diaspora, 
proxy and distant nationalism, examining various ways and 
platforms through which where diasporic Iranians have shown 
support for Israeli nationalism. Following an outline of the re-
search methodology, the paper then presents the findings from 
a qualitative analysis conducted on X posts using the hashtag 
#IraniansStandWithIsrael, highlighting the positive attitudes of 
a group of diasporic Iranians towards Israeli nationalism and 
how such attitudes are linked to the race-based notion of au-
thentic Iranianness.

2   |   A Brief History of Diasporic Iranians: Roots of 
Migration and Demographic Composition

Before the 1979 Revolution, middle-income and higher income 
Iranians enjoyed relative mobility. They could travel visa-free 
to many countries, including those in Europe, and emigration 
from Iran took place not only but mostly to Western and higher-
income countries. Specifically, Middle- and upper-class Iranian 
families sent their children to be trained in European and 
American higher education institutions (Hakimzadeh  2006). 
After 1973, the Iranian economic boom and the explosion of oil 
revenues propelled more emigration and nonmigratory mobility 
(Bozorgmehr and Sabbagh 1988). The pattern of seeking educa-
tion abroad continued between 1950 and 1979. Just a year before 
the Islamic Revolution of Iran in 1979, about 100,000 Iranians 
were already studying in the Global North (Hakimzadeh 2006).

After the Revolution, Iranians' access to international mobility 
gradually deteriorated to the point that in 2020, out of 199 coun-
tries across the globe, the Iranian passport ranked 194 (Radio 
Farda 2020). A large proportion of the Iranian population cur-
rently living outside Iran left their country as a direct or indirect 
result of the Iranian Revolution. Some members of the diaspora 
think of themselves as a ‘victim diaspora’ because of their dis-
persal following multiple traumatic events in their homeland 
(The Islamic Revolution in Iran in 1979 and its subsequent se-
vere oppression of political dissidents and different minoritized 
groups, mass arrests after political uprisings etc.) and have 
ended up in many different ‘foreign’ destinations (Cohen 2022).

Iranian emigration after the 1979 Revolution has been af-
fected by a plethora of ‘internal’ and ‘external’ factors. After 
the Revolution and its record of human rights violations, Iran's 
political, economic and social instability have been considered 
important factors in motivating emigration, although the 1979 
Revolution did not immediately lead to an increase in the refu-
gee influx from Iran until the mid-1980s (Klinthäll 2007, 584). 
The early waves of migrants and refugees from Iran included, 
among others, families closely associated with the monarchy as 
members of the government, military personnel, royalist sympa-
thizers of the fallen Pahlavi dynasty, and members of religious 
minorities, such as the Baha'is, and religious/ethnic groups, 
including the Jews, Armenians and Assyrians. These groups 
all feared future persecution under the newly formed Islamic 
Republic (Hakimzadeh  2006). The breakdown of diplomatic 
relations between Iran and the United States after the hostage 
crisis of 1979 affected the lives of Iranian migrants who had al-
ready migrated (Sadeghi 2016) and created barriers to migration 
and mobility for Iranians who aspired to leave.
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After the first wave of political refugees, a second wave of 
emigration of professionals, entrepreneurs and academics 
followed (Hakimzadeh  2006). Many Iranian students and mi-
grants opted to remain in the countries they had emigrated to 
before the Revolution and were later joined by their relatives 
(Hakimzadeh 2006). Early after the Revolution, the universities 
were announced by the new revolutionary regime as ‘nests of 
intellectual corruption’ that must be rejuvenated by the Islamic 
principle (Torbat 2002, 275). As a result, many academics em-
igrated, sometimes against their own will. Existing academic 
and professional networks played a role in motivating aca-
demic migrants to emigrate to the United States (Ronaghy and 
Shajari 2013, 591). Unlike the previous waves of emigration and 
asylum-seeking after the 1979 Revolution, sparked mostly by po-
litical motivations, later waves were caused by Iran's economic 
crisis, deteriorating human rights record and diminishing op-
portunities for its young population (Hakimzadeh 2006).

Although Iran's economy and political climate incentivized many 
to migrate, mobility did not become easier. By 2017, a Schengen 
visa became such a commodity that a ‘visa mafia’ emerged in 
Iran (Jafari  2017), intermediaries who facilitate shortcuts to 
Schengen visas through irregular ways. This option is accessi-
ble only to those who can afford to ‘buy’ access to visa appoint-
ments and applications. Donald Trump's so-called Muslim Ban 
was a new turning point for Iranians' mobility. The executive 
order, which was signed on January 27, 2017, imposed an im-
mediate ban for 90 days on travellers from Syria, Iran, Sudan, 
Libya, Somalia, Yemen and Iraq, even if they held a valid resi-
dence visa, as well as suspending the entire US refugee admis-
sions system for 120 days (Houghton 2017). The travel bans and 
restrictions on migration and asylum procedures were protested 
in various locations. Still, the ban (Presidential Proclamation 
9645) was upheld by the United States Supreme Court. The ban 
and restrictions on mobility were further expanded on January 
31, 2020 (see USA Department of State 2020).

One can trace socio-economic differences between waves of 
Iranian migrants based on their motivations to leave Iran. 
McAuliffe (2008), for instance, finds class differences between 
the established ‘higher class’ Iranians in the United States—
potentially families strongly associated with the monarchy as 
members of the government, military personnel and royalist 
sympathizers—and the more recent waves of migrants from 
Iran. In contrast, Khosravi  (2018) shows that in Sweden, the 
newer arrivals, consisting of students and professionals with 
stronger socioeconomic resources and cultural capital, disas-
sociate themselves from the previous waves of ‘refugees’, who 
are regarded as being stuck in an ‘exilic’ and marginalized life. 
There is also evidence of rejection or marginalization of Muslim/
Shi'a identities among Iranians in the diaspora, as documented 
by Gholami and Sreberny (2019) in the United Kingdom.

Although Iranians in their vast diaspora have diverse political 
affiliations, what unites them is a widespread antagonism to the 
Iranian state/Islamic Republic of Iran (hereafter abbreviated 
as IRI) and its politics. As Ghorashi and Boersma (2009) argue, 
for many Iranians in the diaspora who had to leave because of 
political turmoil, political identity has been the key defining 
factor in the way they relate to and position themselves outside 
Iran. Despite widespread and shared deep-seated opposition to 

the IRI, there is huge political diversity and frequent clashes be-
tween different groups of Iranian diasporic dissidents (Ghorashi 
and Boersma  2009). This same diversity can be viewed in 
Iranians' attitudes to the notion of Iranianness and their stand-
points on Israel and Palestine (Ansari  2023), which I will ad-
dress in the next sections.

3   |   Theoretical Framework

3.1   |   Extreme Diaspora and Long-Distance 
Nationalism

In his study of online radicalization of global ethnic networks, 
Conversi (2012) explored one of the ‘dark sides’ of the Internet, 
discussing various diasporic netizens who use digital technol-
ogies to promote hostility, aggressive patriotism, xenophobia, 
conflict and ethnic exclusion. Similar to other scholars of di-
aspora following Anderson's notion of long-distance national-
ism—such as Carter  (2005) and Ong  (2003)—Conversi  (2012) 
shows how certain diasporas, or better yet, (a) segment(s) of a 
specific diasporic group, can turn extreme by self-proclaiming 
themselves as watchdogs of their real or assumed co-ethnics. 
Because national identities are arbitrary discursive constructs 
in nature (KhosraviNik and Zia 2014), Conversi (2012) demon-
strates that the manifestation of long-distance nationalism var-
ies significantly depending on the unique characteristics and 
dynamics of each group.

Extreme diasporas have been linked to extreme forms of nation-
alism, as their position in the Global North shapes their capac-
ity to articulate more extreme viewpoints, a practice that can 
be understood through the lens of Benedict Anderson's concept 
of long-distance nationalism (Anderson  1998). As Anderson 
suggests, diasporic communities situated in safer and more af-
fluent contexts often have the freedom to express more radical 
or contentious opinions about their homeland without facing 
immediate consequences. In Anderson's words, diasporas are 
able to practice their nationalism long-distance and without ac-
countability (Anderson 1998, 12). In the digital age, social media 
plays a role in amplifying such extreme views, allowing them to 
spread extremist narratives, engage in ‘online mobbing’ and ‘cy-
berbullying’ and recruit like-minded individuals across borders 
(Conversi 2012).

A segment of the Iranian diaspora can be considered an exam-
ple of ‘extreme diaspora’. This group's nationalist discourse is 
characterized by the glorification of its pre-Islamic heritage, 
which is consistently portrayed as the authentic source of 
Iranian identity (authentic ‘Iranianness’) and ties the (imag-
ined) nation to a former greatness (Saleh and Worrall 2015) that 
needs to be revived in a secular future. This version of Iranian 
nationalism, for instance, skips centuries of Islamic presence, 
the merging of cultures and ethnicities and history in Iran and 
instead uses elements of pre-Islamic Iranian culture and history, 
invoking symbolism, architecture and literature, particularly 
those created during the nationalist movements of the Pahlavi 
era (Malek 2011). This discourse assumes some cultural prox-
imity—albeit without a perfect overlap—between the imagined 
‘Iranianness’ and Europe (Rahbari 2021), based on an assumed 
shared background (based on the already disproven Aryan race 
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theory), a tendency to secularism and universal human rights; 
all characteristics that the imagined ‘other’ lacks. Scholars of 
the Iranian diaspora have shown how Iranians in the extreme 
diaspora continue to invoke the Aryan myth, the idea that they 
are Aryan and racially superior to other races, including their 
Arab neighbours, and sometimes refer to themselves as White 
(Tajrobehkar  2023). Although it is not clear how mainstream 
this version of Iranian nationalism currently is, the movement 
has historical roots going back over a century (Ansari  2012). 
Other research has shown that Iranians in the diaspora do not 
necessarily consider themselves white and are aware of ethnic 
differences but construct their racially ambiguous identity in 
proximity to whiteness and in opposition to other racialized cat-
egories such as Muslims, migrants and refugees (Khosravi 2018; 
Gholami and Sreberny  2019; Mojdehi  2019). This underscores 
the diverse identities within the Iranian diaspora, challenging 
the applicability of a Western-centric ‘whiteness’ lens to under-
stand racial and ethnic nuances.

Although whiteness may not directly influence the construction 
of Iranian self-identity, race plays a significant role in shaping 
it. The concept of Iranianness frequently involves promoting a 
narrative that emphasizes Iran's pre-Islamic heritage as superior 
to what is perceived as a ‘backward’ Islamic religious culture. 
This positioning reflects a deeper racialized logic, where Arab 
identity, often conflated with Islam, is constructed as inferior or 
backward. By creating this binary opposition, Iranian nation-
alism elevates itself through a hierarchical racial narrative that 
dehumanizes Arabs and Muslims as the external ‘other’. This 
reinforces a form of racial superiority in which Iranian iden-
tity is positioned as inherently more progressive or advanced. 
Such dynamics reveal the racial undertones embedded in this 
nationalist discourse, where cultural and political differences 
are racialized to sustain narratives of superiority and exclusion. 
In this context, Iranianness, much like whiteness, is a racially 
constructed identity defined in opposition to what it rejects and 
aspires to distance itself from. This paper will explore how this 
arbitrary formulation of Iranianness within the context of long-
distance nationalism may facilitate identification and solidariz-
ing with Zionism in the form of proxy nationalism.

3.2   |   Proxy Nationalism and Transnational 
Solidarity With Israel

During most of the period of the last Pahlavi's reign (1941–1979), 
Iran and Israel were close economic and strategic allies, and 
anti-Zionism became an important pillar of Iranian politics only 
after the Iranian Revolution and the establishment of the IRI 
(Litvak  2013). The IRI's self-proclaimed position as the center 
of the anti-imperialist resistance in the Middle East meant that 
Israel, as a state embodying the Western intervention in the re-
gion, became one of its main adversaries. The significance of 
antagonism to Israel has remained extremely high in Iranian 
propaganda, in educational and school materials and on all 
types of state-sanctioned media. However, the outcome of the 
IRI's aggressive campaigns and propaganda has resulted in 
a backlash against their objectives in a large proportion of the 
population; many Iranians, frustrated with state oppression, 
tend to embrace everything their state detests and reject every-
thing their state endorses (Cohen 2006; Rahbari 2019).

Because of the significant risks associated with any expression 
of pro-Israeli attitudes in Iran, pro-Israelis inside the country 
often use subtle ways of showing their support, such as graffiti, 
staying silent when asked to shout anti-Israel slogans (which 
is common practice almost in all official IRI celebrations) or 
avoiding walking over the flag of Israel (it is common to paint 
American and Israeli flags on the floor at the entrances to state 
buildings and educational facilities) (Lampert  2023). Being in 
contact with any Israeli nationals, companies or entities, includ-
ing private individuals, and showing support for Israel in any 
way, including on social media, is penalized in Iran and can lead 
to lengthy jail time if not allegations of spying and the death pen-
alty (ISNA 2020). Open support for Israel, and more public and 
activist versions of it, in the form of Israeli proxy nationalism, 
can, however, be observed among some Iranians in the dias-
pora, particularly those residing in the Global North.

One form of proxy nationalism is through political lobbying and 
advocacy. A major lobbying figure with Israel in the Iranian di-
aspora is Reza Pahlavi, the son of Mohammad Reza Pahlavi, the 
last monarch of Iran before the 1979 Revolution. He is one of 
the most prominent figures in the diasporic opposition against 
the current Iranian regime, but also a controversial figure, con-
sidering some Iranians question his legitimacy as a monarch, 
whereas others are his fervent supporters (Sinaiee 2023). Reza 
Pahlavi continues to have popularity both inside and outside 
of Iran, mostly among the population that can be character-
ized as royalist-nationalists. Reza Pahlavi's visit to Israel in 
April 2023, only months after the national anti-regime upris-
ing known as ‘Woman, Life, Freedom’ broke out, can be con-
sidered one example of such lobbying. In a press conference 
during his visit, he described Israel as ‘the country that is an 
example for democracy, where there is freedom, where there 
is liberty’ and emphasized that ‘the Iranian people’ are happy 
about his visit to Israel and that Iranians and Israelis are friends 
(i24News 2023). The significance of Pahlavi's lobbying is man-
ifest in the way that top Israeli officials, such as both Prime 
Minister Benjamin Netanyahu and President Isaac Herzog, met 
with the ‘crown prince’ Reza Pahlavi publicly, and the Minister 
of Intelligence, Gila Gamliel, accompanied Pahlavi during this 
visit (Sophiamehr 2023; Ahmed 2023).

In addition, Masih Alinejad, a prominent exiled Iranian jour-
nalist and diasporic activist for human and women's rights, 
has publicly stated that ‘the nation of Iran has no enmity with 
Israel’ (Mosaic Magazine 2023). After 7 October 2023, Alinejad 
condemned Hamas and called for solidarity with Israeli 
women (Iran International  2023). Lily Moo, a London-based 
activist, and Goldie Ghamari, a Canadian-Iranian politician, 
have also openly expressed pro-Israel sentiments (Manotick 
Messenger  2023); Moo, who identifies as a Zionist, has faced 
threats to her life due to her stance (Lampert 2023).

Besides prominent anti-regime figures, the Iranian diaspora's 
proxy nationalism after the Hamas attack on 7 October 2023 
has had both online and offline dimensions. From the very first 
day after the attack, spontaneous and coordinated gatherings 
were organized by some of the (Jewish) members of the Iranian 
diaspora in major cities in the Global North, such as London, 
Sydney, Los Angeles, Toronto, Washington, Paris and Calgary, 
among others. Some members of the Iranian diaspora also 
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utilized social media platforms and online spaces to amplify 
support for Israel. This included sharing content that portrays 
Israeli defence forces, Zionism, and Israeli nationalism in a pos-
itive light while also criticizing the Iranian government for its 
support of Hamas.

4   |   Methods

This paper analyses social media activity on platform 
X, focusing on (re)posts and comments tagged with 
#IraniansStandWithIsrael. This hashtag emerged on 7 October 
2023 soon after the reports of a Hamas attack on Israel and 
has seen continuous use since. The study employs manual 
scraping for data collection, complemented by discourse and 
visual analysis for analysing the data. Manual scraping of the 
(re)posts and comments on X was conducted utilizing the ad-
vanced search feature to identify posts containing the hashtag 
#IraniansStandWithIsrael. The collection period spanned from 
7 October 2023 to 7 February 2024. Unlike automated data 
scraping, this manual approach allowed for the screening of 
each post to ensure it genuinely expressed solidarity with Israel, 
either textually or visually. This meticulous selection was cru-
cial, as some posts combined unrelated popular hashtags, like 
#FreePalestine, alongside #IraniansStandWithIsrael, presum-
ably to attract wider attention. The analytical and methodologi-
cal significance of #IraniansStandWithIsrael lies in its emphasis 
on ‘Iranians’ and the attempt to generalize the solidarity sen-
timents to other Iranians instead of using alternative hashtags 
such as #IStandWithIsrael, which were already trending and 
were being used internationally as well.

While some posts were brief, others provided more elaborate 
details and media attachments. The dataset, therefore, included 
not only the posts but also any attached media, such as images 
or videos. For coding and data analysis, Atlas-ti23 software was 
used, which facilitated the examination of both visual and tex-
tual content, with 493 posts undergoing qualitative open coding 
(Williams and Moser 2019). Coding continued beyond the point 
of data saturation to investigate the prominence of detected 
discursive trends and to ensure no emerging patterns were 
overlooked. Discourse analysis was then conducted on the se-
lected visual and textual data and recurring discursive patterns. 
Critical discourse analysis reveals how these patterns have the 
role of (re)producing and challenging dominance and social 
power by targeting and exposing the hegemonic discursive 
power's capacity to enact, sustain, legitimate, condone or ignore 
social inequalities that are sometimes created by it (Rahbari 
et al. 2019).

The posters' backgrounds were diverse and ranged from private 
individuals to activists, predominantly from the Iranian dias-
pora. There were, however, also fake social media profiles or 
accounts that manifested bot-like behaviour (handles contain-
ing generic names and numbers, high level of activity, reposting 
generic messages, etc.). Many users who posted with the hashtag 
used for data collection employed generic or historically signifi-
cant Persian profile names, evoking connections to ancient Iran 
through references to places, kings or historical events coupled 
with descriptors or symbols signalling support for Israel. For 
accounts that did not specify their locations, indicators such 

as references to specific locations or third-person discussions 
about Iranians inside Iran suggested these users resided outside 
Iran. Many accounts surfaced repeatedly in the data, suggesting 
that those posting about Israel were consistently and deeply en-
gaged with the topic over an extended period. Given the signif-
icant risks associated with pro-Israeli activism in Iran, it is also 
possible to assume that users showing solidarity with Israel are 
diaspora-based. There were, however, users who used their real 
names in the profiles. These users included private individuals 
predominantly located in the Global North as well as activists 
and politicians with an Iranian background.

Addressing the ethics and sensitivities around researching 
Iranian private individuals' support for Israel, both within and 
outside Iran, was critical, given the potentially significant risks 
to individuals, their networks and families. Even Iranians in the 
diaspora are not entirely safe from the IRI's surveillance and 
intimidation tactics. My approach to safeguarding participant 
anonymity and data sensitivity included omitting names and 
rigorous anonymization techniques and avoiding direct quotes 
to prevent identification through speech patterns or viewpoints. 
I have therefore opted for using recurring keywords and pat-
terns of speech rather than full phrases and sentences that may 
lead to the identification of the users. This careful handling 
underscores the highly sensitive nature of expressing support 
for Israel in or outside Iran, a stance criminalized and heavily 
penalized in Iran; depending on the nature of activities, the 
punishment of supporting Israel, through collaboration or sim-
ply expressing sympathy, ranges between the death penalty and 
numerous years in prison (Khabaronline 2020).

It is important to acknowledge that the paper's methodologi-
cal approach introduces certain limitations. First, the analysis 
is based solely on online content, which presents challenges in 
verifying the authenticity of the users behind these posts. It is 
difficult to ascertain whether the views expressed genuinely re-
flect those of the Iranian diaspora or are influenced by misinfor-
mation, conspiracy theories or online manipulation. The lack of 
triangulation with other qualitative methods, such as interviews 
or surveys with verified members of the diaspora, limits the abil-
ity to confirm the representativeness of the findings. Moreover, 
the scope of this paper is restricted to a segment of the Iranian 
diaspora, and it is not clear how large or influential this group 
is within the broader diaspora. Further research is, therefore, 
needed to determine whether the extreme views presented in 
the online space are reflective of a fringe minority or a more 
substantial movement within the diaspora.

5   |   Findings

5.1   |   A Brief Description of the Overall Content

In analysing the posts that included the hashtag 
#IraniansStandwithIsrael, what immediately stood out was 
the political affiliation of the accounts that use the hashtag 
#IraniansStandWithIsrael. A predominant majority of posts 
included direct nationalist, pro-Pahlavi and royalist sym-
bols, keywords, texts or media. Such sympathy may largely 
result from the activities of fake social media profiles or even 
bots. Many accounts used generic names, did not include basic 
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information about the creator of the account and were newly 
created. However, it cannot be denied that fake social media pro-
files are used by both supporters and opponents of the Iranian 
regime and that—as observed in the data—a great proportion of 
pro-Pahlavi sentiments come from nonfake profiles of genuine 
individuals, including journalists and activists (Rastgoo 2019).

The most common visual trend was the appearance of the Lion 
and Sun Flag, which, in most cases, was also accompanied by 
the Israeli flag. The Lion and Sun flag was the basis of Iran's 
official flag during the Pahlavi regime, which was ousted by the 
1979 Revolution and was replaced by the current flag. The new 
IRI flag retains the original colour scheme but introduces the 
word ‘Allah’ in Arabic script at its centre, replacing the Lion and 
Sun symbol. For many Iranians in the diaspora, The Lion and 
Sun flag's strongest resonance is its most recent affiliation with 
Mohammad Reza Shah and his Pahlavi throne, in spite of claims 
that the flag transcends political affiliations (Malek 2011). This 
association of the flag with the Pahlavi dynasty was very clear 
in the analysed posts as the most common textual trend was 
‘King Reza Pahlavi’ either in text format or as a hashtag (i.e., 
#KingRezaPahlavi), often accompanied by media representing 
the Lion and Sun Flag. I will elaborate on how the nationalist-
royalist perspective is reflected in the analysed posts in the 
‘Collective memory, nostalgia and the bond between two an-
cient folks’ section.

Another common trend was the clear distinction made between 
the Iranian people and the Iranian regime (IRI), emphasizing 
the differences in their sentiments and political orientations, par-
ticularly regarding Israel. The co-occurrence of ancient Iranian 
symbols alongside the hashtag #IraniansStandWithIsrael was 
not only intended to emphasize the idea that the people of Iran 
support Israel in the conflict but also to reimagine an ancient 
bond between the two nations. These posts frequently invoked 
biblical and historical symbols to reconstruct and reinforce a 
non-Islamic version of Iran, legitimizing the solidarity between 
the two nations. This distinction is crucial for understanding 
the proxy nationalism expressed by diasporic Iranians in sup-
port of Israel, a theme further explored in the discussion of the 
‘common enemy’ concept in the section titled ‘Common Enemy, 
Shared Suffering and Solidarity’.

There were also recurring posts, often accompanied by images 
of IDF soldiers, either thanking IDF for killing members of 
Hamas or glorifying their strategic wins in Gaza. Among these, 
there were also posts depicting women IDF soldiers and praising 
their courage and beauty. One post depicted a number of young 
women IDF soldiers dancing, accompanied by a text that said, 
‘Cute army’. Praising IDF women on social media was already 
a (social) media trend that gained prominence after October 7. 
Such posts, as well as other media, often depict young women 
IDF soldiers and praise gender equality in the Israeli army (see, 
e.g., Kershner 2024; Lazareva 2023). This was juxtaposed with 
images of Hamas members or IRI soldiers who were killed by 
Israel or the US army and were humorously called ‘Kotlet’, 
which is an Iranian dish containing cooked ground lamb or beef 
(mockingly referring to their fate as being killed/cooked by fire/
firearms). The hashtags #IRGCterrorist also accompanied im-
ages of Iranian diaspora activism, images of Reza Pahlavi and 
images of the two friendly flags (i.e., the Lion and the Sun and 

the Israeli flags). The hashtag #IRGCterrorist refers to the role 
of The Islamic Revolutionary Guard Corps (IRGC), which is the 
primary branch of the Iranian Armed Forces that pursues both 
international and national interests and, in such capacity, also 
collaborates with Hamas (Maher  2018). There are, however, 
significant limits to the cooperation between IRGC and Hamas, 
as evidenced by the group's rejection of the IRGC's order to in-
tervene in Syria despite nearly three decades of Iranian support 
(Golkar and Aarabi 2021).

Another present but less prominent trend in the analysed posts 
was anti-Muslim racism. Direct forms of expressing anti-Islam 
sentiments included using the term ‘Islamo-Nazi’ or declaring 
that what Hamas did on 7 October 2023 represented what ‘true 
Islam’ is. Another post showed a caricature of a potentially AI-
generated image of an old toothless laughing man in traditional 
Arab clothing and a very young crying girl referring to the 
Prophet of Islam and his wife, Aisha. Some posts did not refer 
to Islam but referenced the perceived superiority of an imagined 
‘secular’ self in contrast to the ‘uncivilized’ other, often indi-
rectly addressing Islam and reinforcing a sense of racial superi-
ority, as outlined in the theoretical framework.

Although Muslims were not always named, broad generaliza-
tions such as ‘civilized versus barbarian’, ‘light versus darkness’ 
and ‘love versus hate’ were used to compare the two sides of the 
ongoing siege on Gaza, presenting Israel as the representative 
of love, light and civilization, but leaving the identity of the two 
sides open to interpretation. Rahbari  (2023) and KhosraviNik 
and Zia (2014) have documented Anti-Arab racism in Iran and 
their manifestations on social media and other online spaces. 
They note a strong us/them dichotomization (either with us or 
against us) between a constructed unanimous us as Persian 
and them as Arabs. Such a narrative promotes a binary view 
of Middle Eastern populations and politics. On the one hand, 
there is the Arab-Muslim world, and on the other, Jewish Israel 
and an imagined secular Iran that has emancipated itself from 
Islam. This fosters a sense of solidarity based on opposition to 
the common ‘other’—the Muslim/Arab—rather than on neces-
sarily shared values or aspirations. Secularism was also men-
tioned as a future possibility in the posts through the return of 
Reza Pahlavi to Iran and the re-establishment of the Iranian 
state as a Pahlavi monarchy. I will return to this latter point in 
the following sections.

5.2   |   Common Enemy, Shared Suffering 
and Solidarity

There were frequent expressions of solidarity between Iranians 
and Israelis in the analysed posts. As explained above, the most 
common visual trend was the co-appearance of the Lion and Sun 
Flag and the Israeli flag. The two flags sometimes appeared side 
by side or waving in the wind in each other's direction and were, 
at other times, visualized against other objects and entities. One 
post, for instance, showed a fictional illustration depicting two 
women, one wearing the Lion and Sun and the other the Israeli 
flag, standing on a hill watching with their backs to the audience, 
watching a city burn in flames, a metaphor for their common 
suffering and witnessing of the destruction of their respective 
homelands. Beside them, on a pedestal surrounded by blooming 
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greenery, stood the Cyrus Cylinder, an ancient clay cylinder that 
has been mythologized as the first charter of human rights by 
Iranian nationalists (Parnian 2022). The cylinder represented a 
shared antique bond between the two nations, represented as 
young women as often is the case in the representation of the 
nation/homeland.

The analysis of the (re)posts and comments revealed a narrative 
of transnational solidarity rooted in shared victimization and 
suffering between Iranians and Israelis. Both populations were 
depicted as historically and contemporarily victimized by sim-
ilar types of aggressors, fostering a sense of collective identity 
and struggle across national boundaries. This victimization was 
interpreted as originating from two distinct but interconnected 
sources: first, the victimization in the hands of ‘terrorists’, ‘bar-
barians’ and ‘Islamist aggressors’ embodied in the IRI and 
Hamas, and second, the historical victimization of two nations 
by the West, through intervention or nonintervention.

The first form of victimization emphasized a ‘common enemy’ 
in the past and present. In posts, this common enemy was iden-
tified either as IRI and Hamas as its extension or as IRI and 
Hamas as the representatives of the same ideology, which was 
sometimes identified as Islamism and sometimes left undefined. 
This form of comparison was also made clear in the visual media 
corresponding to the posts. For instance, one post depicted pho-
tographs of the 1979 Iranian Revolution and photographs of the 
October 7 Hamas attack on Israel side by side to portray Hamas 
and the Islamic Republic of Iran as identical. This approach in 
the posts aims to unify the perceived threats posed by both enti-
ties into a single narrative, reinforcing the idea of shared adver-
sarial positions that align with the sentiments of the segments 
of the Iranian diaspora expressing support for Israel. This nar-
rative strategy was deployed to connect the two populations as 
victims of the same enemy, as also clearly expressed in Farsi and 
English.

The posts also used phrases such as a ‘common enemy’ and 
‘common Goliath’ to metaphorically refer to facing a shared, 
formidable opponent or challenge that unites different groups or 
individuals against it. Drawing from the Biblical story of David 
and Goliath, where David defeated the giant Goliath against all 
odds, the term Goliath symbolizes a powerful and evil adver-
sary (Rodan 2015). Users referencing a mutual threat based on a 
Jewish story and associating it with Iranians' struggle with their 
own evil adversary was a strategy to create more intimacy and 
solidarity between the two populations. The use of ‘common 
Goliath’ suggests that despite differing backgrounds or national 
identities, there is a convergence in the perceived threat that cre-
ates fertile grounds for the alignment of goals and opposition.

The second form of common victimization was perpetrated by 
the West. In posts referring to this historical victimization, the 
West was blamed in the Iranian context for, on the one hand, 
not supporting the country's former ruler, Mohammad Reza 
Pahlavi, during the 1979 Iranian Revolution, which led to the 
collapse of the monarchy and the foundation of the IRI, and, on 
the other hand, for maintaining diplomatic and political rela-
tions with the IRI. In the Israeli context, the blame was mostly 
in the form of the West not supporting Israel enough by allowing 
IRI and its offshoot, Hamas, to continue operating in the Middle 

East. The Israeli suffering was, in this way, also directly con-
nected to the suffering of the Iranian people. One nation suffers 
directly under the IRI's suppression and the other because of the 
IRI's proxy war against Israel through Hamas. The West's inac-
tion against the foundation of the Iranian regime, as well as its 
continued relationship with the IRI—in any way that enables or 
bolsters the continuation of the IRI—was, therefore, considered 
complicit in causing suffering to Israelis and Iranians alike.

Notably, although the West was considered a source of victim-
ization for Iranians and Israelis, there was no mention of the 
historical treatment of Jewish people in Europe/the West or 
the Holocaust in any of the posts. Instead, the focus was put 
on how the West's intervention by eradicating IRI would lead 
to both Iranians' and Israelis' freedom. Within this same trend, 
the United Nations (UN) was called ‘useless’ or ‘the united for 
terrorist nations’ and was considered the embodiment of the 
Western failure in supporting the plight of Israelis vis-à-vis their 
adversary, for being ineffective, biased and operating in favour 
of ‘terrorists’.

5.3   |   Collective Memory, Nostalgia and the Bond 
Between Two Ancient Folks

In the opening of his opinion piece published on the website of 
The Jewish Institute for National Security of America (JINSA), 
Shay Khatiri, a foreign-policy writer and a member of Iranian 
diaspora, stated, ‘Zionism is the legacy of Cyrus the Great and 
the national inheritance of the Iranians’ (Khatiri 2023). Linking 
Zionism to the legacy of the Persian king Cyrus not only high-
lights a long-standing historical connection between Iranianness 
and Jewishness but also establishes Zionism as central to the 
notion of ‘authentic’ Iranianness that is at the core of nation-
alist discourses in Iran. Cyrus the Great (600–530 bc) was the 
king and founder of the Achaemenid Empire in ancient Persia. 
Within the nationalist discourse, he is commonly regarded as 
the founder of the Iranian ‘nation’. Similarly, the Achaemenids 
as the starting point of the country's history (Alizadeh  2020). 
The authentic version of Iranianness was constructed in the 
data using symbols of pre-Islamic Iran. Images and symbols of 
Cyrus, Persepolis, The Cyrus Cylinder, or the tomb of Cyrus (lo-
cated in Pasargad, Iran) were used in the posts abundantly.

The nationalist-royalist discourse presents Pahlavi Shah as 
Cyrus' successor, a benevolent ruler, a father to the Iranian 
people and the guarantor of its glory and magnificence 
(Kashfi  2021). In addition, Cyrus plays an important role in 
the Jewish return to Zion. In the Old Testament, in the books 
of Isaiah, Ezra and Daniel, Cyrus has been mentioned as an 
agent of the God of Israel, through whom Jews were freed from 
Babylonian captivity, able to return to Jerusalem and rebuild 
the Temple in Jerusalem (Blenkinsopp  2015). By emphasizing 
Cyrus's role as the ‘Jewish Messiah’, the characterization of 
Zionism as the legacy of Cyrus the Great—and, hence, his de-
scendants, Iranians—draws a historical and ideological parallel 
between Zionism and authentic Iranianness. The nostalgic ret-
rospective gaze at the past history of Iran and the glorification 
of Cyrus as both the saviour of Iranians and Jews underscores 
the importance of a shared heritage in constructing national 
identities that allow expressions of solidarity across different 
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national contexts. This sentiment in the posts was also occasion-
ally accompanied by mentioning or using the hashtag version of 
#CyrusAccords. The ‘Cyrus Accords’ is an initiative proposed 
by a US Deputy National Security Advisor and a senior adviser 
to the US Special Representative for Iran in 2021. The accord 
aimed at normalizing relations between Israel and Iran and to 
‘revive the ancient bond between descendants of Abraham and 
descendants of Cyrus The Great’ (Daftari 2021).

Another way the ancient bond between the two nations was 
emphasized was through the mention or use of the hashtag 
#IranIsOurTemple. The phrase ‘Iran is our temple’ is part of a 
speech given by Reza Pahlavi at the Anti-Defamation League's 
(ADL) 2023 National Leadership Conference. According to its 
website, the ADL, founded in 1913, is a leading antihate orga-
nization with a mission ‘to stop the defamation of the Jewish 
people and to secure justice and fair treatment for all’. The ADL 
is, however, also described as a defender of Israeli policies, an 
organization blind to the plight of Palestinians, and a Zionist 
organization that supports Israel (Wilcox  1999; Paley  2010; 
Aruri 2007).

The notion of Iran as a ‘temple’ by diasporic Iranians parallels 
the Temple Mount in Jerusalem, which holds historical, re-
ligious and national significance for Jews. Just as the Temple 
Mount symbolizes a sacred and foundational aspect of Jewish 
identity and heritage, referring to Iran as a ‘temple’ gives the 
country a similar status of sanctity and historic-cultural rev-
erence within the context of Iranian nationalism. The temple 
notion once again evokes a shared struggle for returning (the re-
turn of the exiled Iranians similar to the return of Jews freed by 
Cyrus), saving one's homeland from the occupier (Babylonians 
in Jerusalem and the IRI in Iran). The concept of occupation 
was echoed by some users who linked their support for Israel 
with the historical experiences of occupation shared by both na-
tions. Many posts depicted the Islamic Republic of Iran (IRI) as 
the external force occupying Iran, labelling the IRI as the ‘non-
Iranian’ occupier, thus appealing to the idea of a genuine Iran. 
Other descriptions included ‘anti-Iranian’ occupier and terms 
like ‘Islamic-communist takeover’ or ‘Islamist’ occupation of 
Iran, echoing the nationalist narrative of foreign domination of 
Iran by racialized Muslim ‘others’.

The nostalgia connected to Cyrus is coupled with the nostal-
gia of the much more recent Pahlavi period. This form of the 
nostalgic making of the Iranian collective national memory 
connects symbols and elements of these two distant moments 
in Iran's history by placing elements of each side by side. Many 
posts depicted images of Pahlavi rulers or the ‘crown prince’ 
Reza Pahlavi, alongside the image or names of Cyrus. Many 
users also shared an image depicting the Lion and Sun flag and 
the Israeli flag reflected on the façade of the Freedom Tower 
in Iran (in Persian, Azadi Tower). The Azadi Tower was called 
‘The Shah's Memorial Tower’ (in Persian, Shahyad Tower) be-
fore the Islamic Revolution and was renamed after the Islamic 
Republic of Iran was founded. Known for its symbolic signifi-
cance in Iranian nationalism and history, the tower here serves 
as a backdrop for expressing support for Israel. This imagery not 
only symbolizes a connection or solidarity between the two na-
tions as visualized against a significant Iranian landmark but 
also evokes the nostalgia of a free Iran under the Pahlavi rule.

6   |   Discussion: The Unbearable Weight of 
Authentic Iranianness

The paper identified multiple modes through which transna-
tional solidarity with Israelis is expressed by a segment of the 
Iranian diaspora residing in the Global North. Some of the pri-
mary modes identified were recognizing a common enemy and 
shared suffering, which fosters a sense of solidarity between the 
two groups, and invoking an imagined collective memory and 
nostalgic nation-building, highlighting a perceived historical-
political bond between two ancient peoples, and a racialized 
expression of distinctness of both Iranians and Israelis. The na-
tionalist narrative finds resonance in both Zionist and Iranian 
discourses, each celebrating a connection to one another and 
their ‘homeland’ through that sense of distinctiveness. This 
shared sentiment that is tied to their history and racial iden-
tity positions them as uniquely understanding of each oth-
er's perspectives when compared to the West, which has been 
considered complicit to the injustice suffered by Iranians and 
Israelis alike.

The notion of the ancient bond between Iran and Israel is not 
merely about recalling a common past; it intricately portrays 
Iranians as allies and historical protectors of the Jews. Within 
this framework, the figure of Reza Pahlavi is positioned as a 
contemporary saviour, echoing the legacy of Iran's ancient ruler, 
Cyrus the Great. Cyrus is revered for his pivotal role in Jewish 
history as the liberator of the Jews from Babylonian captiv-
ity, which symbolically sets a precedent for reconciliation and 
peace. In drawing parallels between Cyrus and Reza Pahlavi, 
the narrative suggests Pahlavi could play a similar role in today's 
context by aiming to dissolve the oppressive grip of the Islamic 
Republic of Iran (IRI) on its citizens and its indirect oppression 
of the Jewish people through Hamas and other armed groups 
supported by the IRI, potentially fostering a peaceful relation-
ship with the Jewish state. The hashtag #MEPeaceWithPahlavi 
was employed by the users to signify Reza Pahlavi as the even-
tual peacemaker in the Middle East. This comparison between 
Cyrus and Pahlavi elevates the historical alliance into a modern 
vision of peace and liberation, suggesting that just as Cyrus once 
began an era of freedom and restoration for the Jewish people, 
so too could Pahlavi lead the way towards a new era of mutual 
respect and cooperation between Iran and Israel, and bring 
peace to the region. This reimagining of historical ties functions 
not only as a reminder of shared legacies but also as a way to 
construct the two nations as morally superior to their common 
racialized ‘others’.

Interestingly, unlike the observations by KhosraviNik and 
Zia  (2014), the proxy nationalist posts analysed in this paper 
did not use the term ‘Persia’ or ‘Persian’ when referring to the 
Iranian nation. The Persianization of the Iranian nation's iden-
tity has been a political project supported by the Pahlavi regime. 
The contemporary image of singular Perso-Iranian identity 
is the result of more than a century of systematic and coordi-
nated efforts by the state, archaeologists, historiographers and 
statist intellectuals to Persianize the ‘rest’ of the country com-
prising of many different ethnic groups (Mohammadpour and 
Soleimani 2022). The mere evocation of non-Persian identities 
has been considered treasonous, irredentist and separatist, and 
as such, inherently anti-Iranian by the nationalists (Soleimani 
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and Mohammadpour 2019). In my data, rather than using the 
term ‘Persia’, the discourse now frequently employed ‘Iran’. The 
nonexistence of the term Persian, considering its significance for 
the nationalist-royalist front, is unlikely to be accidental. The 
usage of Iran, as explored through qualitative analysis and an-
ecdotal evidence in this paper, does not definitively indicate that 
‘Iran’ is replacing ‘Persia’ within broader nationalist rhetoric. 
The absence of the term ‘Persia’ still holds significance in this 
data, potentially suggesting that supporters of Pahlavi prefer not 
to appear ethnically exclusionary. This consideration gains im-
portance in light of the recent efforts to present Reza Pahlavi as 
a representative of the entire Iranian nation, transcending eth-
nic divisions. Especially when it comes to ethnic minorities cat-
egorized as non-Persian—there has been further sensitization 
among Iranians regarding the inclusivity of political mobiliza-
tions. This approach, to employ Iran instead of Persia, might be 
a strategic way to foster a better and less exclusive imagery of 
the nationalist front that aligns with a broader vision for Iran's 
future.

This seemingly more inclusionary approach, however, rests on 
an exclusionary racial foundation that constructs Iranianness 
in opposition to the Muslim ‘other’. This form of self-perception 
recalls the concept of ‘affinity diaspora’, which is based on affil-
iation to shared interests or voluntary alignment with a particu-
lar notion. Affinity diaspora is shaped through voluntary effort 
among people who have ties to a specific cultural identity but 
who may have a different biographical history (Jöns et al. 2015). 
The conscious efforts to appear inclusionary by the users are in-
dicative of their attempts to construct a notion of Iranianness 
that includes ethnic groups who are historically marginalized 
in Iran. In this case, the notion of Iranianness serves as the uni-
fying thread among different groups. Given the recent ‘Woman, 
Life, Freedom’ uprising in Iran, which sparked debates about 
the exclusionary nature of political discourses centred around 
Persian identities that marginalize other Iranian ethnicities, this 
form of ‘inclusion’ appears as a strategic necessity.

Iranian nationalism, as discussed in the theoretical framework, 
serves the discursive construction of ‘us’ as Iranians and Israelis 
as opposed to the other as Arab/Muslims (both implicitly and 
explicitly) (KhosraviNik and Zia  2014) and fits the nationalist 
discourse by uniting the external other (Hamas) and the internal 
other (the IRI). ‘Whiteness’ fails to adequately capture the com-
plexities of how some Iranians in the diaspora articulate their 
historical identity, connections to Israel, secular values and dis-
tinctiveness from ‘other’ groups. In my data, instead of ‘white-
ness’, ‘Iranianness’ emerges as a unique construct, marked by 
its originality and autonomy, standing apart from ‘whiteness’, 
‘Muslimness’ and ‘Arab-Browness’. This distinctiveness under-
scores identities that transcend simplified or bifurcated racial 
categories. In line with Skog (2008), I argue that ‘whiteness’—al-
though illustrative of how racism is inscribed in daily practices 
in the seemingly nonracist Western contexts—lacks complex-
ity and precision to include all the nuances of feeling, passing, 
belonging and being othered as perceived in some diasporic 
Iranian spaces where there is a lot of effort put into practices 
of almost defending oneself from what they perceive as ‘accu-
sations’ of being Muslim, Arab, coloured and so forth. This seg-
ment of the Iranian diaspora emphasizes having a unique and 
distinct identity. This viewpoint suggests that the entrenched 

Islamic culture in Iran is dispensable and advocates for its re-
moval, underscoring a preference for returning to pre-Islamic 
roots as a way to reclaim a perceived lost greatness and ‘authen-
tic’ nation (Fozi 2016; Jahanbegloo 2015). It, therefore, perpet-
uates an exclusionary racial ideology by promoting a sense of 
superiority over other ethnic and cultural groups.

This paper has attempted to understand why Zionism and 
Israeli nationalism find resonance with so many Iranians in 
the diaspora through the exploration of online activities of a 
specific group using the hashtag #IraniansStandWithIsrael on 
social media. The findings indicated that pro-Israel proxy na-
tionalism is popular among a group of diasporic Iranians with 
nationalist-royalist tendencies. Although numerous analysed 
posts included images and videos showcasing Iranian pro-Israel 
public gatherings and street demonstrations, the scope of this 
study was confined to expressions of proxy nationalism on so-
cial media, which has its limitations. Based on the data, it proves 
challenging to distinguish the extent to which pro-Israeli sen-
timent among diasporic Iranians is strategic alignment due to 
antagonism towards the IRI (i.e., the ‘my enemy's enemy is my 
friend’ stance) or is the result of a genuine sense of shared expe-
rience and history. Consequently, the paper's analytical reach is 
limited, and further research is essential to validate the findings 
of this study and to explore, in greater detail, the dynamics of 
pro-Israeli Iranian proxy nationalism within the diaspora. In 
addition, the mere observation of trends and posts online does 
not necessarily reflect genuine public sentiment; rather, what 
we may be witnessing is a politicized, performative expression 
of identity shaped by particular motivations and contextual fac-
tors. The stance of the extreme diasporic group discussed, as I 
have demonstrated, often serves a dual purpose. It not only sig-
nifies alignment with Israel but also acts as a form of resistance 
against the Iranian state. This positioning allows these diasporic 
Iranians to simultaneously express solidarity with Israel and cri-
tique the policies of the Iranian state, reflecting a complex inter-
play of political, cultural and nationalistic motivations behind 
their Israeli proxy nationalism.

I want to emphasize that the Iranian diaspora is characterized 
by pluralism and complexity and is diverse in terms of ethnic, 
linguistic, socioeconomic, political and religious affiliations 
(Rahbari  2021). There are also vast class differences within the 
Iranian diaspora, although the dominant (self)representation of 
it is one of a middle and upper-class diaspora. In addition, many 
key questions about their political beliefs, such as the connection 
between support for Zionism and monarchism and the popular-
ity of such support among members of the diaspora, remain un-
answered and require further research. As I have made clear in 
this paper, my intention has not been to generalize the findings 
to the whole community. Although clear evidence of the Iranian 
diaspora's support for Israel and Zionism exists, many Iranians in 
and outside of Iran have demonstrated solidarity for the plight of 
Palestinians. Instead, I attempted to show how the segments of the 
Iranian diaspora who practice Israeli proxy nationalism express 
themselves online and what types of discourses they draw on to 
legitimize their views. One of the contributions of this study has 
been complicating the assumption that diasporic politics is always 
aimed at the homeland and sometimes the host country. I hope 
that scholars of (Iranian) diaspora (proxy) nationalism gain in-
sights from the paper about how diasporic Iranians in the Global 
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North use social media to express long-distance nationalism 
through digital activism to construct and promote a form of proxy 
nationalism that relates to a land outside the territorial boundaries 
of their homeland.
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