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translation, the interchange of letters and the vocabulary. He 
discusses some of the characteristic features in the transla
tion of the Latter Prophets such as interpretation and gram
mar, alternative translations, and people and periods in the 
translation. Moreover, he tries to determine the translation's 
relationship to Targum Yonathan. In the introduction, 
Avishur talks at length about the identity of the author of the 
translation and his whereabouts. Having failed to see a pos
sibility to identify the person, he goes on to individuate the 
place. The way the author translated the names of the towns 
of Iraq shows that he was an Iraqi from Baghdad or Basra, 
the use of ^ r s ian words is also frequent in Iraqi dialects. 
These features added to the Syrian dialecticisms leads him 
to believe that the translator was from an Iraqi family resid
ing in Syria. \ 
After the text of the translations of Isaiah (pp. 45-114) and 
Jeremiah (pp. 115-ISO) into Arabic, with notes added to Isa
iah (pp. 191-222) andJeremiah (pp. 223-236), the editor ends 
with a list of bibliographical abbreviations (pp. 237-241). 
According to Schlossbeis (see Pe'amim 83), Avishur did not 
take into consideration that the translations are a reworking 
of the Qaraite translator Xefet ibn 'Ali ('Eli), the greatest 
interpreter of the Bible of t^e Qaraites in the Middle Ages. 
The Huntington manuscript d<i which the work is based has 
been known in academic circled for more than 300 years, but 
scholars have been more inteVested in/the twelve Minor 
Prophets than in the other parts. Nowev/r, those scholars did 
not identify the author: some thoWhy'it was Saadya Gaon, 
while others thought it was not writtV/by him, but influenced 
by or based on him. X 

Paltiel Birnebaum was the firs/t(4 attribute the twelve 
Minor Prophets to Yefet ibn 'Ali/HeVdited the long com
mentary by Yefet on Hosea. In his foreword he analyses the 
likeness between the commentary in question and our present 
Huntington 206 manuscript and concludesvthat it must be by 
Yefet.-) ^ 

It can now also be explained that the first three translations 
of the Huntington manuscript (Isaiah, Jeremiah and Ezechiel) 
are the fruit of the pen of Yefet. Perhaps the translator also 
used non-Qaraite translations. 

The bibliographer m the writings of Yefet, Giuliano 
Tamani. unhesitatingly classifies the translation of the Latter 
Prophets between the translations of Yefet. Comparisons with 
the Huntington Isaiah and other Yefet Isaiah manuscripts 
reveal that what we have here is a reworking of the Isaiah by 
Yefet.'') There seems to be no doubt that the Huntington man
uscript belongs to Yefet. However, the text is far from the 
original, because the copyist made a reworking on his own 
and changed the text in a number of places."*) Schlossberg 

-) Schlossberg agrees with Birnebaum because comparisons of our man
uscript with the recently edited Nahum and Habaquq (by Livneh-Kari) 
prove that they are clearly those of Yefet. with all the changes due to time. 

") This supposition can be based upon the edition of Isaiah 47 which 
Haggai ben-Shanimai made for a study on differences of translation in the 
work of Yefet ibn 'Ali. Ben-Shamniai compares the text of manuscript 
Huntington 60b with the text of three other manuscripts namely British 
Library'Or. 2548 {ll2a-l 18a). and London Or. 2502 (37b-45bl and Peters-
bourg Yevr. I: 569 (165a-172a). 

)̂ Compare e.g. Jeremiah 2 Huntington with EM Or. 2549 (1 llh Cen
tury) written in Arabic letters which is the oldest remaining comment by 
Yefet on Jeremiah. Sometimes in Huntington Ms there is a concession made 
for the vernacular, where it says 'esh al-hajah bik' instead of the classical 
"ma lak'. In other verses of the Huntington manuscript parts of the com
mentary are added, comprising identifications of places and rivers, etc. 

concludes that Huntington must be one of the early rework-
ings of the translations of the Prophets by Yefet. Avishur 
individuated the author of the translations as someone from 
Iraq residing in Syria, but did not want to conclude that the 
author could be identified with the important Qaraite trans
lator Abu 'Ali al-Hasan ibn 'Ali al-Basri alias Yefet ibn 'Eli 
(Hasan=Yefet, "beautiful") who caip^ from Iraq and lived in 
Jerusalem, where, he died ca. lOOŜ . However, comparisons 
between the twelve Prophets as/represented in Huntington 
206, reveal that there are in the British Library manuscripts 
of Qaraite translationVascribed to Yefet, which are textually 
almost identical to the Vies in Huntington 206.'') 

A final remark about j){e so-called Judaeo-Arabic language 
of the published text:/it is\very close to literary Arabic and 
hardly dialectal. Thisas a feature the text shares with Saadya 
Gaon's translations; It is certainly not Middle Arabic, which 
should be a mixture of the vernaculars and the Classical lan
guage. The sitiiafion in this manuscript is quite the opposite 
of the later shuruh genres in Morocco, which are totally in 
vernacular and exhibit no knowledge^^t all of written Arabic. 
Concluding, I should like to thank Avisihur for making all this 
material accessible and hope that he will publish the remain
ing texts, in order to provide us with more insight into the 
nature of the Arabic of the Jews which was a tool for them 
to make the Hebrew Bible comprehensible. 

Amsterdam, December 2000 Arie SCHIPPERS 

* * 
* 

GALMES DE FUENTES, Alvaro — Los manuscritos aljami-
ado-moriscos, de la Biblioteca de la Real Academia de 
la Historia (Legado Pascual de Gayangos). Madrid: Real 
Academia de la Historia 1998 (Fuentes catalograficos de 
los fondos manuscritos de la Real Academia de la His
toria). 235 pp. 16 laminas. ISBN 84-89512-07-8. 

Alvaro Galmes de Fuentes, professor emeritus of the Uni-
versidad Complutense of Madrid, has been for years the most 
important founder of this field of study, namely the Spanish-
Arabic literature in Arabic script written by the Moriscos — 
the Muslims who remained in Spain after the Reconquista. 
This Spanish literature in Arabic is, as we know, called 
"Aljamiado" literature. A few of these Aljamiado manu
scripts are to be found in the collection of 58 manuscripts, 
some of them fragmentary, made by Pascual de Gayangos 
(1809-1897) and endowed to the Spanish Royal Academy of 
History. 

The manuscripts described in this collection concern top
ics ranging from poems to history, legends, novellas and reli
gious literature. The author decided to catalogue the manu
scripts because the index by Eduardo Saavedra is merely a 
list which did not merit the title of catalogue. The thematic 
classification of the manuscripts, however, is difficult, since 
there are many codices which are miscellaneous or comprise 
various materials. But the author has made a uniform system 
for describing the codices, following a sequence in which he 
gives the name of the author or declares the work anonymous 

' ) Kees de Vreugd (Faculty of Mathematics. University of Amsterdam) 
is working on one of these texts of the twelve Minor Prophets. 



507 BOEKBESPREKINGEN — ARABICA 508 

(I); the name of the copyist (II); the title and contents of the 
work (III); an indication of the place where the work was 
written (IV); the date of the work and of the manu.script (V); 
the first and last words of the work (VI); an external descrip
tion of the manuscript, type of paper, Latin of Arabic letter 
type, number of leaflets, size, number of lines per leaflet, 
marginal notes, vignettes, state of conservation, and origin 
(VII); an internal description and analysis of the contents 
(VIII); a brief biography of the author and the sources (IX); 
the relation of the codex to other manuscripts and texts, in 
Aljamiado, Arabic or Romance (X); a bibliography (XI); and 
quotations of important passages from the manuscript (XII). 
Before the description, the new and old signature of the man
uscripts are mentioned. 

From what I can judge, there is a vague kind of order to 
the listing of the manuscripts: those in Latin letters come first 
(the first five items), followed by the manuscripts in Aljami
ado and Arabic, sometimes also mixed with Ladn. The first 
five manuscripts are also among the most important ones. 
Number I — about religious festival days and the love of 
God, consisting of folia 64-238 — also contains a poem on 
the punishment of the son of Edam, of which Galmes gives 
a specimen on pages 14-16. Number II is called "The repen
tance of the unfortunate" (El arrepentimiento del desdichado) 
and apparently was written by a Morisco expelled from Tunis 
(255 folia). It comprises also a scene of a man who escaped 
from his wife who had incited him to sin. What makes it 
interesting is that among the authors and sources quoted are 
many Castilian literary authors such as Lope de Vega and 
Garcilaso. Number III is one of the manuscripts of the Briv-
iario Qumii about religious duties by the well-known Y9a 
Gidelli, on which G. Wiegers, "el gran estudioso de la figura 
del autor del Breviario Qiinni" (p. 28), has written a mono
graph entitled Islamic Literature in Spanish and Aljamiado. 
Yga of Segovia (fl. 1450): His antecedents and successors, 
Leiden 1994 (not 1944, as listed by Galmes on p. 29). 

Grouped at the beginning of the catalogue are the most 
substantial works, while at the end there are many items of 
a limited number of leaflets, sometimes only one or two. As 
to be expected, many of the items are concerned with reli
gious subjects such as the destruction of schisms and here
sies, Muslim dudes, marriages (V), the 99 names of God, 
Mohammed's prayer when ascending to heaven (VIII), etc. 
But the following list shows how disparate the items really 
are: 

XXIII Book of the Lights by al-Bakri about the Prophet 
Muhammad's early life and celestial travel (184 
leaflets in Aljamiado) with many significant pas
sages mentioned. 

XXIV Legends and traditions of the Prophet (198 folia, 
Alj.). 

XXV Religious dudes (230 folia, Alj.). 
XXVI The story of the love between Paris and Viana (18 

folia). 
XXVII Tradition by Muhammad (one page). 
XXVIII A fragment of the story of al-Hajjaj b. Yu^uf, the 

well-known general and conqueror of early Islam, 
with a lad (one page). 

XXIX The Story of the doncella Arcayona (one page). 
XXX El poema de Yu^uf (one page). 
XXXI Debate between Christians and Muslims (8 leaflets). 
XXXII Debate between Muslims and Jews (11 leaflets). 

As well as religious debates, there are more belletristic 
genres such as the love story about Paris and Viana, the story 
about al-Hajjaj b. Yu^uf with a lad, the story of the doncella 
Arcayona, and El poema de Yu(,uf. Galmes provides all the 
items with the necessary information, but nevertheless for the 
English reader, I should like to refer to the introductory work 
by Anwar G. Chejne, Islam and the West: the Moriscos. A 
Cultural and Social History (Albany NY 1983). This work 
is not referred to by Galmes, although it contains special 
chapters dealing with secular literature, poetry, history and 
legends. 

At the end of the book, Galmes provides many useful 
indices, such as an index of authors and quoted personal 
names, and indices of place names, titles of works referred 
to, modern authors, and a glossary of Arabic words and 
phrases. There are also 16 plates with reproductions from var
ious manuscripts from this collection. All in all, the catalogue 
is a useful tool for those researchers who want to pay a visit 
to the Pascual de Gayangos collection, or to keep themselves 
informed about it. 

Amsterdam, December 2000 Arie SCHIPPERS 

* 

PAGNINI, Anna — Matal e verso a confronto. Una ques-
tione di poetica araba classica alia luce di un'analisi 
pareAiologica. (Quaderni di Semitistica 20). Diparti-
mentcAdi Linguistica, Universita di Firenze, Firenze 
1998. ( k cm, VII, 329). ISBN? L. 70.000. 

This book oeals with the comparison of early Arabic 
mathal (Arabic for 'proverb' and 'proverbial expressions') 
and early Arabic verse. The first part is dqvoted to defini
tions. The Arabic nwthal may differ fronybur proverb. The 
characteristics of proverbs are investigated, as is why they 
are so representative to.be included m'verses. Opinions on 
proverbs by Ancient Arab critics are/quoted in order to indi
viduate the principal elements ot'the definition of mathal 
(Part I, 2.1). For instance, tnere ix a classical definition by al-
Nazzam (d. 845) who defWs the mathal as containing 
brevity of formulation, concision, to-the-pointness and well-
chosen comparison; other/meoreticians claim that there are 
also incorrect amthal, i.ec when a\verb is omitted or a word 
changed or expression inodified. The wordings of the mathal 
may very well have aesthetic values^^because of the relation 
between the idea and the efficiency of its expression. She 
quotes many othe/medieval definitions\uch as those men-
doned by Ibn Ra'shiq (d. 1063), for example, "They said: it 
was called matnal because it is always a sigrk^^mdthil) for the 
mind of som^ody who is consoled by it ahd counselled, 
admonished and commanded, and the sign î  in front of 
somebody because they say: 'Ruins that stand\before him 
{talal mdthil)\ i.e. towering up before him." \ 

Then, proverb-like verses are mentioned from classical 
sources, especially in view of the closure of the verse line. 
The closure of the verse is seen as one of the characteristics 
of Arabic poetry. There has also been a debate among orien
talists on the possible coherence of a whole qaslda and the 
molecular structure of the lines. The problem of the closure 
of the verse should perhaps be placed in the context of oral 
production as exemplified in The Oral Tradition of Classical 
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