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CHAPTERR FIVE - I'M TIRED OF SLAVING MYSELF 

Introduction 2 2 

[Many]]  adult women.... are involved in activities which presuppose interned standards 
off  excellence rather  than external criteri a of success ... The dichotomy between a public 
spheree of the economic, and a private personal realm, assigned "naturally "  to women, in 
factt  places women in a double bind... (Benhabib &  Cornell 1987:9) 

... les diverges manières deparler, de se présenter, bref, de se manifester sur le champ 
social,social, ne sontpas autre chose que l'assaut indéfinid'un sujet 'public'pourprendre 
placeplace parmi les siens. (Giard &  Mayol 1980:34)3 

Thee ensuing boom in new kinds of 'translocal'  (Cliffor d 1997:7) sociability and 
communicationn supported and enabled by ICTs has implications for  some basic assumptions 
underpinningg (neo)liberal democratic institutions and societies. The 'public-private ' distinction 
iss arguably one of the more intransigent of these, from both a broadly feminist and a 
postcoloniall  point of view. It is also one of the main stress-lines in debates about where and 
howw the internet/www affects political and social lif e (Toulouse &  Luke 1998, Loader  1998, 
Wilhelmm 2000, Turkl e 1996). What constitutes the 'publi c sphere' of political decision-making, 
regulation,, and constituencies, the public or  private ownership of the ways and means for  any of 
these,, where the 'public '  person ends and the 'private ' person begins are all being turned inside 
outt  through, and by online interactions. Both commercial and communicative uses and 
applicationss of ICTs are implicated as the internet/www splices through accepted notions of 
public-nesss (civil society), the personal (privacy, the domestic sphere), lett  alone proprietar y 
issuess around state and/or  private (capitalist) control and ownership of Telecommunications, 
Broadcasting,, the Print Media, and other  Public Utilities. 

Recallingg Chapter  Two, many contemporary analyses of the social and political impacts 
off  the internet/www (whether  Utopian or  Dystopian) tend to reproduce a comparable dichotomy 
though;;  between what is produced by online or  offline interactions, between lif e in the virtual 
worldd of cyberspace or  that of the real world of (international/global) politics and economics. 
However,, the more one delves into the internet/www as a 'grassroots*  political or  interpersonal 
communicativee medium, the more challenging it becomes to apply this hierarchical distinction 
too the interplay of the multipl e experiential and material dimensions of these erstwhile 
telecommunicationss infrastructures. What becomes evident is that the plethora of new(er) 
politicall  practices and ideologies; commercial profit s and losses and their  material 
consequences;;  symbolic artefacts and their  psycho-emotional import being affected and 
producedd cannot be adequately represented by such dichotomies. When these intersect with the 
(online)) interactions and politics of non-Western peoples who are growing up or  living in 
diasporaa and their  (offline) interlocking relationships with each other  and their  cultural points of 
origin,, this is even more the case. 

Dichotomiess lik e Public-Private (and now, Online-Offline) are quite tenacious \ all too 
easilyy reproduced for  even the most fervent social constructionist. Collapsing stubborn 
polaritiess into catch-all normative concepts like Global Governance, the Global Market , The 
Globall  Informatio n Society, or  even Cyberspace, is not the answer  either. This chapter 

22 A revised version of this chapter  is in the International Feminist Journal of Politics (Vol 3, No. 3, 
Novemberr  2001). My thanks to David Gauntlett and Rachel Gibson for  their  valuable feedback as 
discussantss on earlier  versions presented as conference papers and to die two anonymous reviewers and 
Gilliann Youngs at IFjP for  their  constructive criticisms. My gratitude also goes out to Helen Morton, Al 
Aiono,, 'Alopi Latukefu, Taholo Kami, Seija Ridell, Tere Tearwa, for  their  direct input on me issues 
broachedd in this chapter. And for  the record, a big 'mank you shout*  to everyone at the Polynesian Cafe 
andd thee Kava Bowl for  this chapter  and the three mat follow. 
33 "The various ways of speaking, presenting oneself, in short, make oneself known in a social context, is 
nothingg other  than the traces of a 'public'  subject asserting his/herself [assault indéfini] amongst her/his 
ownn kind."  (my translation). 
44 By mis I mean to say mat there is a psychological and emotional investment in these separations in 
industrialised,, Hi-Tech 'informatio n societies'. 
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highlightss the specifically gendered (re)articulations of the public-private-personal problematic 
byy way of a set of discussion threads on the KB and the KR that were posted by women, for the 
mostt part. These particular threads indicate how personal-private-public issues are being lived, 
perceivedd and dealt with as both at-home posters and women living in the West talk about sex-
genderr roless from their own particular sociocultural and race/ethnic backgrounds and 
'globalised'' diasporic standpoints. As far as these discussions go, private-public lives and 
concernss are being re-lived and articulated in a new(er) sort off  accessible and open space on the 
internet/www. . 

Thee proprietary, and sociocultural aspects to these public-private personal politics are 
neverr far away either. In fact they weave in and out of each other. The online, immediate and 
archival,, content that emerges is a record of the complexity of the diasporic sociocultural and 
politicall  economic conditions in which these women and men are being formedd whilst living, 
growingg up as 'a minority of a minority' in OECD countries. How all this works is a complex 
interplayy between understandings of the 'private*  as ownership and a personal - intimate - affair, 
off  the 'public' as a political - community - interest, and the newer articulations of these being 
lentt by the practice (and recording) of everyday lived lives online. The boundary is even more 
blurredd when these occur in the spaces of websites such as the KB and the KR whose 
moderator-ownerss still adhere to non-exclusive and user-discretionaryy software and open online 
accesss 6. Although such online groups / communities and their discourses are distinctive from 
offlinee ones, the participants are well aware of the interaction between their online e 
interventions,, the postcolonial politics of life in the South Pacific Islands, and the complexities 
off  these for Polynesians living and growing up abroad. 

Thesee threads are not only a sub-set of the enormous range of discussions that have 
beenn carried out on these online forums over the years, but they also trace substantive non-
commerciall  uses of the internet/www in general. These sorts of uses are (re)articulating - and 
reproducingg - existing communities and relationships on the ground. In the current history of 
globality,, they lend new dimensions to border-crossing and trans/international relations by 
bringingg them 'online', in all senses of the term. The hermeneutic process that we are about to 
embarkk upon has to deal with the aforementioned inelasticity and cultural egocentrism of the 
Westernn Political Social Science lexicon. This is not only because of the nature and / or effects 
thee internet/www that may, or may not, be emerging, but also because this lexicon is permeated 
withh dichotomies (Young 1990) \ These cannot do justice to the myriad of (still) accessible 
s(pl)aces,, conversations, textual production and other aesthetics (Cubitt 1997) that are being 
peopled,, produced and experienced in multifarious online scenarios. Whether all forms of online 
sharingg and inter-exchange are always unproblematic is beside the point in that, as I have been 
arguing,, these non-elite uses of the internet/www aree adding a new dimension to everyday life. 
Thiss chapter begins examining these interactions by recalling Second Wave feminist critiques of 
thee gender-loaded and eurocentric nature of the public-private distinction in itself, let alone two 
corollaryy terms; the 'personal' and the 'domestic*  (Fildes 1983, Nicholson 1997:1-10, Sargent 
1981:: xi-xxiii , Harding 1998a). 

Onlinee practices of everyday life, let alone the notion of cyberspace itself, is confronting 
thee public-private dichotomy head-on. This sociocultural, political economic and conceptual 
division,, one that has also been constructed and institutionalised along gender/race/ethnic and 
classs lines, is being reconfigured by new(er) ICTs. The online traversals and textual practices of 
secondd and third generations of the Pacific Island diasporas show this confrontation as a process 
'in-the-making*.. So, with feminist debates as a guide, this chapter goes calling on the public-
privatee problematique. Not to reproduce already contested terms by asserting a whole new set of 
"prescriptions,, descriptions or explanations" (Fildes 1983:67) but, rather, to see how emergent 
andd particular online discussions and interactions occurring in not-yet commercialised 
cyberspacee are reinscribing the practice of everyday life. Moreover, as both postcolonial and 

ss This is a modification of Gayle Rubin's initial conceptualisation of the 'sex/gender system'; namely "the 
sett of arrangements by which a society transforms biological sexuality into products of human activity, 
andd in which these transformed sexual needs are satisfied" (Rubin (1975) 1997:28). See Haraway (1997) 
forr a fuller account of the genealogy of the terms sex and/or gender. 
66 On the complexity of private ownership and copyright issues vis-a-vis ICTS, see May (2000). 
77 Along with that of the public-private, there is the; national-international, state-market, local-global, 
agent-structure,, underdeveloped - developed, global-regional, and the list goes on. 
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feministt  critiques of the public-privat e dichotomy contend, these online interactions articulate 
thee public-private-personal in ways that do not "confer  unproblematically a uniform, set of 
meaningss which are common to all"  (Fildes 1983:68). Furthermore, close examination of the 
onlinee archives that have built up over  five-six years of daily interactions on these discussion 
forumss show the intimately connected "materia l realities and... ideological tropes"  (di Leonardo 
1991:25)) that are emerging through, and on the internet/www. It revisits it by way of the - still 
controversiall  and 'gender-troubled1 (Butler  1990) feminist slogan the personal is political* . In 
short;;  "ther e is no private domain of a person's lif e that is not political and there is no political 
issuee that is not personal"  (Charlotte Bunch quoted inn Sargent 1981 :xix). 

Theree is a practical - methodological - rationale for  beginning the viewing and 'reading' 
off  these online discussions from this bottom-up, subjective angle (Harding 1998a). Research 
intoo non-western comers of the internet/www and, moreover, women's place and roles therein, 
iss relatively recent (see Harcourt et al 1999, Kolko et al 2000). Focusing on the (arguably 
outdated)) connection between the personal and the political revisits how "personal statements 
remainn a source of suggestive illuminatio n of the texture of life"  (Fildes 1983:63). For  everyday 
onlineonline scenarios and articulations, let alone for  those that are not generically 'Western', this 
accentt  can thereby circumvent any tendency to head for  conceptual closure and categorical 
defmitivenesss too quickly. As this, and subsequent chapters wil l show, such tidy ends are not so 
easilyy achieved when livin g between - and in - two or  more cultures and their  expectations The 
everydayy politics also lie in how the immediate and broader  meanings of the public-private-
personall  (re)articulations examined here depend on who is talking, to whom and for  whom 
(Fildess 1983:68). These discussions between diasporic generations of South Pacific Island 
womenn communicating with friends, strangers, extended family, elders and community leaders 
onn and through the internet/www show the "varyin g ways in which women themselves perceive 
theirr  situations"  (di Leonardo 1991:17) and the personal-political import thereof is quite 
manifest,, in the interlocutors' own words. 

Thiss chapter  looks at a specific set of themes in their  own right  by way of the 'public-
private''  distinction, thereby ignoring several overlapping ones, such as (homo)sexuality and 
changingg sexual mores in postcolonial societies. It is organised in two main parts. After  a 'rough 
guidee for  readers', that follows on from the last chapter, the first  part situates the reconstructions 
off  the second part vis-a-vis the public-privat e dichotomy. In this respect, the notion of'online--
ness''  develops the notion of everyday lif e vis-a-vis postcolonial diasporas on the internet/www. 
Thee second part is a walk-through of some specific discussions on sex-gender  roles for 
everydayy diasporic lives from the point of view of Samoan and/or  Tongan women - and others 
ass well. The women posting/speaking are regulars on these forums and have been active in all 
otherr  discussions as well. In these threads, they express personal concerns, respond to those of 
others,, about multiplex expectations and experiences in and outside their  Pacific Islands of 
origin.. Some women have Polynesian partners. Men are present as well but these particular 
discussionss are dominated and mainly initiated by women. The chapter  concludes by linkin g 
thesee peregrinations to discussions on the postcolonial Pacific Islands and globalisation that cut 
through,, and spins off from these concerns. The point being made here is that both the 
internet/wwww and the way these groups use and traverse it show that 'inside out*  entails not just 
aa spatial - geographic relationship of either/or, inside/outside but also an inter/subjective 
exchangee of meanings. In this respect, the notion also conjures up the image of a garment being 
turnedd inside out. It s seams, different textures to the fabric, inner  rips and tears, wear  and tear, 
becomee visible. An inside-out garment can still be worn even though it looks different, does not 
appearr  as it was 'designed' to be worn and so on. 

AA Rough  Guide  for  Readers 

Takenn in toto, the abovee dynamics constitute how (cyberspaces are constituted, where 
andd for  whom the internet/www is (to be) placed, and with what designs. As some of the 
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gendered-ethnic-classs contours become more possible to trace empirically, it is apparent that the 
contentt being produced is not irrelevant, hermetically sealed from offline influences nor 
foreclosedd from (feminist) theory and politics. Se^reflexivity is a key tenet of feminist research 
(Hughes,, Kennedy et al 2001). So are approaches that would let usually silenced others (Gal 
1991)) speak, that would relativise the 'neutral' authorial voice by locating oneself in the process 
andd demystify the notion of any 'one' ultimate interpretation. Because this genre of online 
interactionn both deeply personal (intimate) and public (in open cyberspace), here are some 
moree pointers for 'reading' them (see de Certeau 1980: 23-26,279 passim). 

Somee of the discussion threads cited are now no longer available, although their themes 
aree recapitulated even now8. Unless otherwise specified, those discussion threads' mat are still 
currentt at time of publication have their full URL's and position on the overall thread included 
ass a footnote under the name provided by the poster; for example Bitchyspice or bella. I would 
encouragee curious readers to access some of these to get a better idea of how these online 
interactionss look and operate in their original online, hyperlinked context (Appendix Two). For 
initiall  reference, this 'signature' (which can be either a name or a whole phrase), and date are 
providedd following citation practice. These nicknames - 'nics' - are an integral part of online 
inter/subjectivityy and moreover provide some clues to the 'personality' and relationships behind 
memm (Jordan 1999: 59-79, Morton 1998). Other details in a footnote 9. Follow-ups can also 
operatee as sub-texts in their own right and so the titles, when they are not repetitions of the 
originall  one, are integral to the online "tapestry" (de Certeau 1980 op cit) of these interactions. 
Whencee the term discussion thread. Needless to say, these sorts of online overlapping and fluid 
communicativee interactions require adjustments in how one reads, locates, and interacts with the 
mediumm in which me text is produced. Internet/www communications are still predominantly 
inter-textualinter-textual even as they are hyperlinked texts (see Haraway 1997). 

AA final word about (online) "textual surfaces' (Carver 1998:7-9). Re-interpretations and 
celebrationn of 'traditional'-'modem* sex-gender systems (Ortner 1996, Rubin (1975)1997) and 
queryingg of idea(l)s or stereotypes provide the stuff of the debates, permeate the more 
autobiographicall  accounts. Apart from the ostensible content, another rendition of the inside-out 
dynamicc involves (semiconscious decisions about concealing, or playing with one's true' 
(genderedd and/or ethnic) identity by way of online forms of re-identification - (nick)names or 
handless (see Morton 1998, Ludlow et al 1996). Another subtle, textually embedded 'exchange 

88 What I mean is that they have been removed from the server and/or the world-wide web altogether. This 
issuee creates some interesting variations on the theory and practice of archiving, keeping records and also 
assessingg any (kept) records' veracity. Online texts come and go according to factors such as server space, 
thee way sites are administered and organised (see Chapter Eight), technical breakdowns notwithstanding. 
II  have printed out all the threads referred to here, and many more besides. Others have gone for ever. As I 
notedd in the last chapter, archives of online texts - if made room for - on the website's server are under the 
jurisdictionn of their owners as they take up space and require time. For researchers, I would suggest that 
thee real issue is less a question of the form or longevity of any 'archive' - be it hyperlinked bookmark, 
printedd hardcopy, downloaded and stored on one's own server/hard-drive for future reference - but rather 
thee purpose and position they have in the research. If this is content-based, as the case here, then my 
advicee would be to start printing/electronically storing (website owners permitting) sooner rather than 
laterr and to err on the side of more rather than less. At the same time, vibrant ongoing communities like 
thesee ones provide more than enough comparable material over time. Hence, neither should one worry if 
theree are *holes' in the records. Official, boxed archives gathering dust in libraries are full of these as well. 
Besides,, all (historical) reconstructions are partial at best. 
99 To summarise, threads will be cited and referenced as follows. The poster (as given whether this be 
namee or phrase) and date will follow normal citation practice. For example; (MA, 01/1/01). When the 
threadd is no longer available online (it has been deleted or was not transferred during a change in the 
server),, this will be indicated. For example; KC, no longer on server. A footnote will provide the website 
inn question and other contextual details. First by the title of the message in question, whether it is an 
initiall  post or a follow-up. Italics designate message/posts' titles from signatures (which are not always 
namess and can be part of the discussion itself). Second the thread, preceding message and its poster/date 
too which it is immediately related may be indicated (following the same procedure). This is important for 
re-locatingg who and where in a thread if it is still online. In those instances, the full URL is given. 
Abbreviationss for the websites are as follows; KB (Kavabowl and/or Kava Chat which are used 
synonymously);; KR (Kamehameha Roundtable); Porycafe (the Porycafe general contact forum from 
whichh the KR is accessed); THA (Tongan History Association mat was accessed through the KB's portal, 
thee Pacific Forum); SPIN (South Pacific Information Network). 
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off  meanings' occurs as a poster identifies and situates herself by any combination of 
categorisations,, giving her actual name notwithstanding. For example: man/woman, 
gay/straight,, non/religious, old/young, married/single, sister/brotherl0. There are also other 
signatures/by-liness that make inferences to opinion or relative expertise. For example; 
ignorant/expert,, supporter/critic. And then there are those cultural or ethnic identifications or 
admissionss such as; of mixed/pure blood, Polynesian/Pa/ay*  " .A poster can be quizzed or 
admonishedd accordingly. These 'signatures' (whether they be nicknames or sub-texts in their 
ownn right) zigzag through the actual message, the rest off  the thread, and have a bearing on the 
floww and layers of reading. How these personal choices, online personae, relationships are 
broughtt to bear on the way a thread or group of threads develop is also related to frequency of 
participationn and degree of familiarity between participants (Morton 1998). There is a lot of 
humour,, satire, and irony as well, in the tradition of both social gatherings and (Tongan) Kava 
Clubss on the ground 12. 

Partt  I : (Re)Articulation s 

...la...la vie quotidienne... a quelque chose d voir avec 1'espacepublic dans lequel elle se 
déploie...nousdéploie...nous ne travaillons plus sur des objets découpés dans le champ social de 
manieremaniere seulement speculative (le quartier, la vie quotidienne..), mais sur des relations 
entreentre des objets, tres exactement sur la couture qui tient Vun a I'autre 1'espace privé et 
1'espace1'espace public. (Giard & Mayol 1980:14) 13 

Twoo conceptual-methodological concerns already discussed are at stake in the 
reconstructionss that follow, indeed for the next three chapters as well. The first is what I shall 
calll  'online-ness' and what this constitutes for Tolynesians On the World-Wide Web' at the 
Kamehamehaa Roundtable or around the *Kava Circle' in particular. The second relates to 
feministt approaches to 'public-private-personal' conceptual boundaries in western political 
theoryy and its concomitant WIPE frameworks (see Kauppi & Viotti 1993, Kegley & Wittkopf 
1999).. These do not take into account other sociocultural and historical permutations and 
indeed,, during the colonial period attempted to graft these boundaries onto other societies in a 
complexx process of "conquest and desire" of the exoticised and eroticised 'other1 (Ling 2001a). 
Thee main aim here is to show these seams at work in online (re)articulations. 

Online-ness Online-ness 

Ass I have argued, the internet/www constitutes physical-digital architectures and 
socioculturallyy constructed-tangibly experienced (cyber)space(s), which produce and circulate 
'exchangess of meanings' (Murphy & de Ferro 1995) as well as have material substance. These 
aree constituted by practices of everyday life that are both self-contained and porous to offline 
ones.. They articulate corporeal and non-corporeal displacements and returns which 
(re)constitutee particular and broader gender-power relations M. For non-western and/or diasporic 

100 This denotes something else entirely from the western nuclear-family framework, given how extended 
familyy relations work in Polynesia (Ortner 1997:59 passim). They are also terms of solidarity - 'sistah' / 

,, Sis/Bro are some idiomatic expressions of this. 
111 That is; white/non-Polynesian. Two types of spelling exist -palangi (Tongan) orpalagi (Samoan). 
aa In the Pacific Islands, kava drinking (a mildly narcotic beverage known in Samoa, Tonga and Fiji 
mainly)) is bom a formal and male-centred social ritual - a source of debate in itself in some discussions. 
Thee Internet 'Kava Bowl' is a cyberspace variant of these in/formal kava circles (see Figure Seven). The 
tellingg of tall stories occur alongside heated political debate, ribaldry and satire. These playful elements 
aree recognised and enjoyed on line as well. However, as a Tongan satirist put it, this "is not to suggest 
thatt our country comprises a nation of liars as some uninitiated foreigners seem to mink, far from it. Truth 
comess in portions, some large, some small, but never whole. Like our ancestors we are expert tellers of 
half-truths,, quarter-truths, and one-percent truths..." (Hau'ofa, The Winding Road to Heaven 1983:7). 
133 Everyday life [la vie quotidienne].... is related to the public space in which it unfolds.... we are no 
longerr working on disconnected things [objets] in the social realm but, rather, on the relationships 
betweenn mem; more precisely, on the seam [couture] mat joins the private and the public to each other." 
(myy translation). 
144 To reiterate an earlier point, positing gender and power as a relational dyad is to imply multiplex -
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communitiess on the internet/www, these have their own permutations and tensions, that come 
fromfrom the inside out (see below). The discussions that unfold and interactions that develop are 
inter/intracultural,, talk about and deal with personal lives, public personae and the 'intimate 
other**  (Chang & Ling 2000). Not as separate entities but as interrelated affairs. Topics for 
discussionn tackle gender-power relations as they pertain to postcolonial Polynesian (Samoan 
and/orr Tongan for the main part) and Western terms (see Ling 2001:20-23). The women in 
thesee samples, have taken time out from other discussions to challenge, reproduce and 
(re)articulate,, in their own words and from their own non/western/ mixed points of view, 
understandingss of sex/gender-race/ethnicity-class/status. For instance; 

... it appears a large portion of the Tongan culture is based on age-old rules which 
contradictt die very doctrines with which we set our standards by today. It amazes me 
howw much we accept our culture without question. (Coral 17/07/98)1 

Suchh threads debate differing meanings, perceptions, experiences of racial/ethnic identifications 
andd discrimination, wo/manhood, sexual and family politics, sex-gender hierarchies, sexual and 
sociall  mores, 'tradition' and 'modernity'. The ones re-presented here are a component of long, 
fluid,, open-ended and interwoven online textual and physical practices 16. Individual postings 
cann be lengthy, eloquent, short and sharp, funny, angry, contain literary, idiomatic, satirical and 
autobiographicall  prose, asides and interpolations of varying moods. The textual threads, online 
texturess that are produced are 'public', for the record, in that these forums are designed to be 
accessiblee for all-comers. 

Thee efficacy of the public-private dichotomy as accepted wisdom and as 
institutionalisedd politics is further tugged at when an inter/cultural element or perspective is 
broughtt to bear on it. Moreso in these online contexts that are available for all to see on 'open' 
discussionn forums. The upshot is that the particular sorts of communicative practices being 
enabledd by the internet/www entail a more recent, electronically mediated challenge to the well-
wornn path between this separation. Feminist critiques of the public - private division per se and 
especiallyy its correlation with essentialist notions of masculine - feminine gender roles and 
spheress of influence have shown how this "hardening of the categories' (Haraway 1997) 
perpetuatess symbolic and material practices of exclusion and foreclosure (see Nicholson 1990, 
dii  Leonardo 1991, McDowell & Sharp 1997, Haraway 1992). The power relations of this 
contrastt between theory and research, policy and practice, becomes more acute when witnessing 
onn the internet/www how non-western diasporas (and their guests) passionately argue from then-
ownn personal experiences about cross-cutting notions of the 'traditional' and 'modern', cultural 
'authenticity'' and ongoing cultural change, and do this from the relative intimacy of their - by 
noww well-established - corner in cyberspace. In this respect the made-visible gendered elements 
off  this problematic shift into another sort of culturally understood notion of public-private that 
relatess to postcolonial (re)articulations of democracy (Chapter Six). The elision is not far away, 
ass I was to discover in an initial post of my own. My (undeclared) gender-ed Trias' was taken up 
quitee differently by my interlocutors: 

TheThe 'public-private distinction - is there one??! (MA, 29/02/00) 1T 

ethnic/racialised/classs and cultural relations as well (Hall 1996a, 1996b, Ling 2001:145 passim). These 
aree only separable for analytical purposes. In everyday life, people are negotiating these simultaneously, 
andd not always easily. On the other hand, the eloquence of some of these interventions belie the 
exigenciess of economic hardships, racial discrimination and traditional' sex-gender mores. 
155 Follow-up in brother/sister thread, 26/05/98, THA, no longer on server. 
166 For example; typing a text and posting it; logging on and off; arguing-flaming-being censored, flirting, 
chatting,, hyperlinking, solidarity building through information sharing (Harcourt et al 1999, Jones et al 
1999,, Kolko et al 2000). 
177 This was the subject heading of an 'initial post' I posted on the Tonga History Association's Discussion 
forumm (29/02/00, THA, no longer on server). In it I stated my motivation for posting (confusion whilst 
dealingg with the early drafts of this chapter), reiterated my identity as a researcher or hailing from the 
regionn as my birthplace (Samoa) or my official nationality (New Zealander).I also made it clear in this 
casee that responses (follow-ups) may be quoted. 
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Unfortunately,, the answer  is NO. Polynesian culture is rooted in a communal 
relationshipp Privatisation is merely a foreign concept and does not thriv e in 
Polynesiaa (True Polynesian, 29/02/00) 

....surelyy this is difficul t to maintain these days, even in the islands.. (MA 1/03/00) 

.... As said, Privatisation is not what being a Polynesian is all about. Once one start to set 
boundariess around him/herself and claim total possession over  his/her  belonging he is 
nott  a true Polynesian anymore, he becomes a breed of selfish being and a foreigner  and 
hencee we say "fiepahmgT (wanting to be a white man (non Polynesian)). However  I 
agreee with you, being a Polynesian is hard [to] maintain these days both inside and 
outsidee Polynesia. (True Polynesian 2/03/00) 

.... I recall [a briefing] in which they made the case that the concept of corruption was 
nott  relevant in Tonga because of this communalism. what was taken by people in high 
placess was simply distributed among others. I wasnt convinced. Put it this way; whafs 
yourss is the Royal Family's. But is whafs the Royal Family's yours? (George Candler 
2/03/00) ) 

Thee Royal family 18 owns what they have because the people allow them to.... Hence 
indirectly ,, people also own what the Royal Family have. (True Polynesian 2/03/00) 

II  began with the notion of public-privat e as an issue of subjectivity. My interlocutors 
respondedd according to another, overlapping, one; namely public versus private issues of 
ownershipp and control and how these pertain to the Polynesian culture in general and the 
Tongann political landscape in particular  (Chapter  Six). That the two are not that far  apart, in 
bomm theoretical and political practice and private lives was all too clear  in how mis discussion 
developedd and eventually stalled. My main interlocutor , True Polynesian, whilst taking a public 
standd on authentic Polynesian (Tongan) values vis-a-vis public and private ownership, did not 
seee the personal vis-a-vis the public as a problematic or  politicall y relevant issue; beyond those 
markedd by individual choice, that is. 

... .what would you say to the notion of the 'personal'  in your  model of Polynesia as open 
andd sharing? Are not some of the tougher*  discussion threads also about what is allowed 
orr  not? Where the line is between 'personal-private' and 'public' ? (MA 3/03/00) w 

.... what dont you understand in the word "personal" ? The word speaks for  itself and 
onlyy the person concerned can speak for  him/herself.... (True Polynesian, 3/03/00) 

Thee cross-cultural elements to mis exchange aside M , this 'double articulation ' of the 
public-privat ee distinction is always present when discussing the implications, effects or 
significancee of the internet/www. When online and involving postcolomal issues and 
populations,, these include new(er) permutations of some specific mechanics and politics of 
inter/subjectivit yy that blur  these conceptually and politicall y troubled parameters even further . 
Thesee gender-focused discussions operate both as personal testimonies and public statements. 
Theyy speak from the inside out, acknowledging the distinctions but without baulking from the 
contradictionss they presume to delineate. Not only are there gender-power relations at stake but 
soo are there sociocultural and race/ethnic-pov/er relations as well. The internet/www enables 

'**  The Kingdom of Tonga is a Monarchy. Although it does have a Western style parliamentary system 
withh elections, the King and his family are the constitutional political leaders, with many economic 
interestss and holding public office as well. Lik e many of the South Pacific Islands (New 
Zealand/Aotearoaa included), pre-colonial and colonial political systems and forms of representations 
existt  (more or  less comfortably) side-by-side in one way or  another. The countries dealt with here 
(Americann Samoa excepted) belong to thee British Commonwealth either  as politically independent 
nation-statess (since the 1960's) or  indirectly as protectorates. See Chapter  Six. 
199 Follow-up in public-private distinction thread - see above. 
200 Where at the time I was unwittingl y reproducing the very cultural distinction I was questioning. 
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suchh articulations to be a lot more visible and accessible, in principle and within limits, than 
heretofore. . 

Thiss is not necessarily such an innovation in itself for 'non-western' societies seeing as 
theyy have always been engaging with genetically western technologies (Mandaville, 
forthcoming)) and political systems (Mohanty 1997), building upon extant social and cultural 
networkss but also re-negotiating these, their own place in them, and themselves along the way 
(Cliffordd 1997, Ling 2001a). All too rarely does theory and research fully acknowledge the 
"powerr dynamics of naming 'others'" (di Leonardo 1991:15). By contrast, both Feminist and 
Postcoloniall  frameworks treat inter/subjectivity in term of how a 

subject,, rather than being a fixed entity which enter[s] into social relations with its 
genderr (and class and race) fixed in place, [is] always fluid, in the process of becoming, 
anxiouss to create and hold onto an identity which is constructed through discourse and 
everydayy actions (McDowell & Sharp 1997:6). 

Ongoingg online discussions and the post-colonial lived lives articulated in and by them 
aree evidence of how the protagonists are well sensitised to how the personal and the political -
thee private and the public - are mutually constitutive realms and practices with specific 
socioculturall  threads and tensions. The following sub-string (of a longer one) between two long-
standingg participants - a man and a woman - is an example of the way some of these dynamics 
andd tensions get (re)articulated online: 

Ass a note to this discussion, I would warn participants against 'romanticising' the 
traditionall  culture of Tonga or any of the Pacific....At the same time however, we must 
nott be revisionist in our interpretation of the Pacific, and re-invent "Pacific Islanders' to 
historicallyy reflect who we are now, from a traditional perspective. The influences are 
farr more complex and involve the interaction between Pacific and European/Western 
culturee and religion....('Alopi Latukefu, 31/05/98)21 

II  agrec.but after 30+ years of being indoctrinated to particular lexicon, values and 
experiences,, it's difficult (impossible?) for me not to process, speculate, and learn 
informationn without a tainted view.... I believe I'm not exclusive to this type of 
ethnocentrism....[such]]  posts are a bit stifling you know... [they] stop speculation before 
itt has had its run "(Jatu follow-up 1/06/98)̂  

Stiflingg your thesis development was certainly not my intention....(' Alopi 1/06/98) 

..... What I am trying to illustrate is that as a palangi [non-Polynesian], quite ignorant in 
Tongann history, anthropology and academia, I may take a different approach in this 
forum233 than what may be deemed the correct, or objective one....(Jatu 3/06/98) 

Suchh tensions take many forms and do not need to be always made explicit. But when 
theyy are, they can be rallying points for re-affirmation or positioning for those who are living as 
aa minority elsewhere. 

FeministFeminist  Nodes 

Youu wrote "it is good to see that you can get along with the way women are viewed by 
men""  - this is definitely NOT the case - if s just that I refuse to be limited by that type of 
narroww thinking, I refuse to let it hinder me, my life and the pursuit of my goals I 
findfind this most interesting - especially being both women (correct me if I'm wrong) yet 

211 Warning: Romanticism, sub-thread in brother/sister thread (THA, no longer on server) 
222 Jatu identifies as a Latin American whose husband is Tongan 
233 The Tonga History Association is primarily for Historians although non-academics clearly frequent it. 
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havingg totally different views on the role of Tongan women within our society...." 
(Legacy_NZ,, 24/05/99) 24 

Inn feminist theory, the public/private distinction is particularly charged, and ingrained 
(Benhabibb & Cornell 1987, McDowell & Sharp 1997:263-268). Marxist/Socialist feminist 
theoryy and political activism engage with Marx and Engel's linking of the institutionalisation of 
privatee property, and the capitalist mode of production to the sexual division of labour (Carver 
1998:221-228,, Nicholson 1997: 1-5, Fildes 1983, Hartmann 1981). To wit; men go to work to 
producee surplus value under alienated conditions of labour and women stay at home to 
reproducee more workers to produce surplus value. Feminists have pondered over how this 
hierarchicall  separation between *public' power (and alienation) - for men only - and all sorts of 

'' domesticity (and exclusion) - for women - relates to 'patriarchy' (Lerner 1986:212-229, 
238-240).. The latter denotes either a distinct or universal social system (Youngs 2000) through 
whichh women are a priori  'oppressed', 'domesticated' or excluded from 'public' political life 
(Rubinn (1975)1997: 30,32). These 'materialist' feminist approaches posit the capitalist mode of 
(reproductionn (Sargent et al 1981) and the aforementioned social and sexual power hierarchies 
(Youngss 2000:44-45) as an historical stage of patriarchal relations. All in all, and collapsing a 
richrich feminist historiography, 'public/private' denotes and critiques symbolic and material 
(Hennessyy 1993) gender-power relations that are reproduced or justified along distinct, albeit 
interactingg boundaries (Youngs 2000). Fierce disagreements notwithstanding, a feminist critique 
touttout court posits that such dualisms serve to perpetuate a pernicious set of "sexualised, 
racialised,, and class-based" (Chang & Ling 2000:27) meanings, institutions, hierarchies, power 
relationss and ideologies (Fildes 1983:66-69) that subordinate an "array of embodied beings 
culturallyy positioned as women" (Butler 1990:325) 

Too fast-forward to circa 2001, the controversial and increasing ubiquity of the 
internet/wwww since the mid-1990's is impacting upon daily lives, political economies and 
turningg scholarly historiographies, political theories inside out in the process. The gendered-
ethnic-classs connotations of these new activities effectively form their own seams and interfaces 
inn nascent (cyber) s(pl)aces (Giard & Mayol 1980: 24-25). And the already problematic 
analyticall  and political status of the public-private dichotomy gets further tugged at when these 
inter/intra/culturall  elements are added to the analytical mix. What emerges is an electronically 
mediatedd challenge to the beaten path worn between either 'a public' or 'a private'. Not only 
doess this corseted dichotomy need to be unlaced but other grammars beg inclusion (see Ortner 
1996:: 153-154). As Chandra Mohanty points out, the lexicon at our disposal needs to articulate 
andd allow research into 

aa temporality of struggle, which disrupts and challenges the logic of linearity, 
developmentt and progress which are the hallmarks of European modernity....suggests 
ann insistent, simultaneous, non-synchronous process characterised by multiple locations, 
ratherr than a search for origins and endings... (1997:93, emphasis in the original). 

Iff  allowed to cut loose from these linear moorings, what emerges is how (postcolonial) 
subjectivitiessubjectivities (Ling 2001) 25, online and elsewhere, are deeply embedded in multilayered 
experiences,, sociocultural interactions and assumptions, new and old. These strain against 
respectivee 'public-private' institutions and conventions that have become frozen-in-time (de 
Certeauu 1986:119-233), intersect with how a 'subject*, alone and/or in community, is 
constitutedd at various instances by her intimate and social duties, roles, relationships, separately 
andd together. How she sees herself, what she says and to whom, how others react, what social 
andd historical expectations are brought to bear form the stuff of communicative practices (see 
Williamss 1977: 23). The respective gender-power relations that get played out move in, skip 
around,, bump against all manner of institutions, psychological structures and daily conventions 
(Giardd & Mayol 1980: 14-17). And in non-western, postcolonial scenarios, as Ling points out, 

244 Women's Right, initial post, KB, at http://www.paciflcfoniin.com/kavabowl/kc/messages/42784.html. 
255 See Nicholson et al (1990), Haraway (1992) for more on various feminist theories of subjectivity 
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subjectivity y 
.... refers to the internally absorbed, personally-felt, mixed selves that derive from 
contendingg ways of thinking, doing, and being The very condition of 
postcolonialityy means an intimate mixing of subjectivities, not one distinct identity 
labelledd 'southern', 'minority', or 'Other*  tagged on to a more familiar ones like 'northern', 
majority*,, 'Self in order to achieve a more representative 'objectivity1. (Ling 2001a:21 & 
236) ) 

Polynesianss growing up in the West or those in the Pacific Islands with access to the 
internet/www,, articulate the above from their own translocal' (Clifford 1997) standpoints and 
experiences.. Participants are well aware of the pressures between their online interventions, the 
postcoloniall  politics of life in the South Pacific Islands and abroad. The immediate and archival 
onlinee content forms a record of the complexity of living in diaspora, as "a minority of a 
minority".. Those who gather around the online Kamehameha Roundtable and Kava Bowl for 
debatee record the practice of everyday life from the inside out. This is not to present yet another 
dichotomyy but rather to accent how being and doing things from the 

'insidee out*  is to be impure, working at the borders, risking mixture, outreach, and 
invention;; for to be inside out means to be creatively perplexed, upside down, out of 
whack,, reversible, expressing the inside wholeness of self and community in outside 
maskss and distant mirrors, in signs that baffle and menace as much as they reveal. 
(Wilsonn 1999:2) 

Thee upshot of all this is that taking a close look at everyday life online should warn 
(feminist)) scholars against subsuming multiplex experiences, communicative practices under an 
updatedd version of an "unwitting duplication of the eurocentric, bourgeois bias inherent in the 
notionn of a separation of spheres...." (Fildes 1983:68, Harding 1998a, Giard & Mayol 1980:14). 
Thee next section is a walk-through, one of many possible traversals, of some threads in the light 
off  these delineations. I cannot overemphasise the inherent openness and fluidity of these online 
encounters,, built up over time. Online archives such as these, and their creators, are very much 
alive. . 

Partt  I I : Onlin e Confidentia l 

..thee domestic/public dichotomy ...[is] a phenomenon that may exist in multiple forms 
withh multiple meanings., [including] the varying ways in which women themselves 
perceivee their situations, (di Leonardo 1991:24&25). 

Thee oral and debating traditions of the peoples of the South Pacific find themselves 
well-suitedd to both the interactive, conversational, and oratory qualities of online discussions, 
imagery,, and its embedding in Western forms of textuality (see de Certeau 1980: 231 passim) . 
Theyy are written to be read and debated in their own right whilst adding to an ongoing texture of 
onlinee and offline relationships. As I have argued already, these threads are speaking from the 
insidee out, acknowledging extant social and cultural (diasporic) networks but also re-negotiating 
these,, an individual's place in them, and communities along the way. Participants are well 
sensitisedd to this fluid tension but also to specific sociocultural barriers and broader gender-
powerr relations that come with this. 

266 The literacy rate in the Pacific Islands is over 90% with education rated very highly in social terms. For 
aa more light-hearted view of these dynamics vis-a-vis indigenous cultural politics, see Hau'ofa's short 
storyy The Glorious Pacific Way (1983: 83). See also a thread entitled who are some of the 
SMARTESTonganSMARTESTongan women you knovfl (bella, 15/03/99, KB, at 
ttp://pacificforum.com/kavabowl/kc/messages/10459.html. . 
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PostcolonialPostcolonial  (Re)Arüculations  ofWo/manhood 

Forr example in a discussion about "women's right*  the following declaration/criticism/ 
entreatyy was posted: 

„..wee (Tongan) as a nation [are] coping with significant social change is the 
increasingg number of educated Tongan women who [are] opting for the single life a sign 
off  an active feminist revolution? The simple answer is NO. In fact, it is a dismal picture 
off  the current state of affairs in Tonga.....despite the grounds for optimism, the 
traditionall  role for women in Tongan society has not [been ] transformed. Even today, 
thee ideal of good wife and wise mother is not an anachronism, the weight of tradition 
continuess to bear heavily upon Tongas society.... Even though, Tongan women are 
changingg their attitudes about their social roles, men. it seems are not necessarily going 
alongg with that change, You only need to read KB [Kava Bowl forums] to justify mis.... 
Womenn are still viewed by most Tongan men [as] responsible for most domestic chores 
andd are the primary carers of children. There is a good reason to question whether the 
Tongann women [should] strive for the same kind of equality so resolutely fought for in 
thee developed countries; [should] the Tongan women respond positively to the bra-
burningg antics that accompanied feminist campaigns in the developed countries...? 
(Lausiill  8/05/99)21 

Whatt is being addressed here is how new conventions are being taken up, or considered vis-a-
viss established social conventions and sex-gender roles (and perceptions of western-style 
feminism!)) both 'at-home' and . But then, it depends on how one looks at such things. 
Thee view above was countered, in the spirit and tone of a semi-formal debate by the following: 

Thankk you so much for your comments on the state of affairs for Women in our 
Kingdom.. I must seriously disagree with you however on some points 28.... I was 
muchh disturbed when reading your posting because you made Tonga out to be some sort 
off  cesspool for gender discrimination, when in fact, there are more women working in 
thee civil service in the Kingdom than here in New Zealand, also out in the villages, a lot 
off  women provide the backbone for much of the families - and I can assure you their 
roless ... are not those of a docile domestic worker, but rather of a strong nurturing and 
dignifiedd female figure, some of which simultaneously hold jobs!... Tradition is not a 
hindrancee - but rather something I very highly esteem. Our 'fahu'  system wis unique 
andd esteems the woman as the most important member of the family - not even the 
gloriouss western world has such a provision. And merely because individualism is 
highlyy prized in the rest off  the world, does not mean that we should automatically adopt 
itt - please do not be resigned to making Tonga into another semi-Western 
clone!...(Legacy_NZ,, in reply to Lausii, 20/05/99). 

Threadss dealing with the maintenance of cultural integrity vis-a-vis the dominant 
politicall  economies of the Pacific region and changing sex-gender roles criss-cross and merge 
intoo (mis)perceptions of femininity and masculinity for the specific Tongan or Samoan 
(Polynesian)) context, questioning these in themselves or the effect of negotiating mem in other 
socioculturall  conditions. They are a sub-section of more general "politics of identity*  debates on 
thesee forums (see Chapter Seven). But in these cases the geiKferaZ-ness of postcolonial identity 
formationn and obligations take centre-stage. 

Thee following cross-section of a longer thread in the KC entitled nFm Tired Of Slaving 
MyselfMyself - The Role of the Woman show several entry points into mis problematic for women 
livingg in contemporary (non)Pacific Island settings. The effects of becoming aware of the down-
sidee of any one set of'cultural values' are all too clear, albeit a source for some irony: 

277 Women's Right, initial post, Kb, at http://www.pacificfonnn.com/lcavabowl/kc^ 
MM Here the poster is critical of stereotypes that exist beyond Tonga as well 
299 This is related to various degrees of status and privilege amongst and between men and women (Ortner 
1997:599 passim). See also Helu (1999:15 passim) 
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thee thing I have observed and found much dismay is the understanding „i n 
...(Samoan...(Samoan culture) that the women feel.. it is their responsibility to feel that they 
shouldd assist in the kitchen to help serve while our men sits (Lafemme Nikita, 
Polycafe,, 19/05/99)30 

amenn sistah.... when's our next beauty salon appointment? Just curious, are you 
Samoan?? If you are, then you must be one hella of a samoan female, taking no s**t 
fromm any male. Are you a Women's Lib activist? I don't think our Samoan women can 
standd up for themselves because they are afraid (ROTFLMAO 19/05/99)31 

... Our men are exhibiting a "learned behaviour" that has been passed down for many, 
manyy generations ....Unfortunately, when they come over from the islands, this "learned 
behaviour""  comes right along with them. If s the first thing they take out of their 
suitcase...Ifss up to the younger generation to break that cycle. (CrazeeLuv, 19/05/99, 
Polycafe) ) 

..Withh a Samoan mother and Tongan father, my upbringing was certainly an experience 
especiallyy with the 2 different cultures... Unfortunately being an only girl, my father 
wouldn'tt let me touch the lawn mower!!! Or do anything strenuous as females are 
'delicate'' in his eyes ... (Afa Samoan, 19/05/99) 

Thee predominance, humour and eloquence of women's voices in such threads also 
showss where the internet/www allows them an oral space, through access to online forums. 
Theyy press on and loosen gendered conventions and hierarchies of the right to speak32 by 
makingg use of the more permissive features of online debate; (quasi)anonymity, informal syntax 
andd the immediacy - and safety - of posting a message for instance (Morton 1998)33. For 
womenn who are no longer prepared to "be seen and not heard' internet forums permit them to 
'"pushh against oppressive boundaries' to 'invent spaces of radical openness' within which to 
challengee dominant power, taking it on from the margins" (hooks in McDowell & Sharp 
1997:3).. The thread wends on; 

... I just want to say that not all our men are this way... So let's start by understanding 
thatt we are a new generation, don't take away all that we've learned as a culture but 
bringg in to light all the new things we can teach... (Found me A Strong Samoan Man, 
20/05/99) ) 

Don'tt get caught up in the westernized role.... Our culture dictates much of how we 
raisee our families, it is the core of our being and we choose to do with it is ours to 
usee (Hamo 20/05/99) 

300 initial post, at http://www.pacMcforum.com/kavabowl/kc/messages/42855.htinI. This was also posted 
inn the Polycafe (no longer on server). The follow-ups cited are taken from either the KB/KC or the 
Polycafee (where indicated). 
311 This poster is most likely a woman, as it is not the only message posted. Whether a woman or not, 
her/hiss participation is not challenged. 
322 Contemporary communicative and political hierarchies are male-centred in Tonga and Samoa. On-the-
groundd kava circles (clubs) and formal kava ceremonies are not normally frequented by women, except in 
aa certain ceremonial capacity (see Helu 1999: 5). Visitors (like myself) are not prohibited from going to a 
night'ss kava club however. Women however do have public' power - as chiefs (mataf) in Samoa, or 
royaltyy (in Tonga). The - controversial - impact of western missionaries in the 19th century also impinges 
uponn postcolonial 'public-private' meanings of power in the South Pacific. Posters certainly do not agree 
onn how and why, and neither do Pacific scholars. See, for example, a thread entitled, Women In 
Tonga...RecognisedTonga...Recognised Or Ignored???? (Finekata 15/03/99), initial post, KB, at 
http://pacificforum.com/kavabowl/kc/messages// 10470.html. 
33"... verbal interaction, whatever else it accomplishes, is often the site of struggle about gender 
definitionss and power, it concerns who can speak where about what." (Gal 1991: 176). Online 'chat' is 
written-verball  interaction. 
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... Fm a young woman and growing up in a new generation I find my peers (the 30 
somethingg crowd and up) have it a lot easier  than did our  mothers before us. It is our 
motherss who trul y were under-represented, barely vocal and hardly seen... I have not 
heardd anything in my upbringing COMMANDIN G M that relationships be 
dichotomised....Womann and Samoan... and quite capable of carrying both. (... 
20/05/99,, KC) 

II  think the Samoan couples (first generation) here in the States are developing new 
attitudess towards one another... I still cater  to my husband (whether  at home or  in 
public)) by putting him first because I was raised that way, the Samoan culture expects 
thatt  of me and IT S OKAY WIT H ME!! ! (Am there now... 20/05/99) 

RevisitingRevisiting  Obligations 

Thee debates are liberall y sprinkled with attitudes that stem from the strict Christian 
moress of many of the posters - an important , and at times contentious part of the (post)colonial 
Pacificc Islands. Nevertheless, for  societies where non-western understandings of aristocratic 
(female)) rank and status are also contemporary political and social markers (Helu 1999:121-
134,, Ortner  1996, Tcherkézoff 1998), being a 'woman* entails any number  of (cross)cultural 
obligations.. In an intensely debated thread from the Kamehameha Roundtable entitled Where 
areare the Caring Women?', the (male) instigator  of the initia l post, after  carefully outlining the 
variouss positions of his grandmother, mother  and sisters vis-a-vis motherhood concluded (after 
moree than a page); 

Myy mother  does not envy the conflict of values, emotional strain, and sheer  physical 
fatiguee as many young working [women] suffer  I wonder  if my sister  with her 
liberatedd views of women's roles thinks that she falls short in one area where my 
MOTHE RR excelled. My mother  and Grandmother  knew where they stood. They knew 
whatt  it meant to be a mother, wife. They knew what to expect of a man (and their 
expectationss were generally lower, or  more tightl y focused than my sisters). I think with 
thee world changing so rapidly the distinctions between the roles and responsibilities of 
menn and women are blurring . The women of this generation do not know what they 
WANTT or  care very littl e about mother-hood and honouring (not obeying) their 
husbands.. Perhaps their  self esteem as caring women is low as stress and the break 
downn of relationships continues to rise rapidly . (KZ7,28/03/00)3S 

Thiss declaration of alarm - and insight into family politics - does not go unchallenged as 
thee protests fly in from annoyed, amused and unrepentant (non)feminists, working mothers. The 
ensuingg to-and-fro between KZ7 and other  women covers the whole gamut of sexual politics 
(Millet tt  1977, de Beauvoir  (1953)1972, Firestone (1970)1997) * . As political statement: 

Inn many societies including Polynesians, an IDEOLOG Y of motherhood pervades all 
levelss of society, claiming the adherence of women from all walks of lif e and socio-
economicc backgrounds. I believe that the ideologies of motherhood and femininit y are 
closelyy enmeshed so that a woman's sense of femininit y is entwined with the potential 
orr  actuality of motherhood. (Venus, The Aphrodite, 28/03/00) 

Whatt  a load of crap As far  as Tm concerned, and I proudly speak as a feminist, not 
enoughh has happened. The women's movement has moved backwards with young 
womenn being lulled into the belief that they have achieved everything Go through 

MM  The (excessive) use of capitals is the online form of SHOUTING. Here they are being used more for 
emphasis. . 
333 initial post, KR, no longer  on server. Out of the 26 total - and lengthy - follow-ups, 7 were from KZ7 
(whoo explicitly identifies as a man as thee thread unfurls) with only one other  male. Two others use unisex 
nicknames.. Of the 12 distinct posters, the majorit y were (explicitly) women. 
366 Linda Nicholson's Reader  (1997) is a marvellous collection of some key feminist classics from the 
'secondd wave'. 
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whatt women have asked for in the women's movement,, and you'll see that very little has 
beenn achieved. And if you aren't a male, then it really does prove that women have been 
duped.. (Ninja 28/03/00) 

Despitee many postings that would disclaim any 'feminisf tag, they still show all too 
familiarr gender-power issues albeit with a particular postcolonial tint. Personal testimony (this 
threadd carries some lengthy autobiographical accounts) express these tensions and triumphs 
veryy effectively. The following two women had this to say to KZTs nostalgia for traditional' 
(Samoan)) sex-gender roles: 

Libbyy women versus LAZY deadbeat men? Is that how we now dichotomize the 
issue?? Had you caught me several years ago, I would have definitelyy sliced you down 
too bite-size and fed you to the sharks. Nowadays, there is nothing that any man can tell 
mee that will break my stride because odds are, they will never be able to do as I have. 
Neverr juggle career, college and bear a child as I have... and all of it, without running 
homee to Mom or sitting on the dough [the dole/social security] to get through the harder 
endd of the reality of being me. (P., 28/03/00) " 

Doo you mean to imply that women who are not full-time homemakers are less caring? If 
so,, then I take exception to that very strongly. Yes, I work- full time. And yes, I have to 
putt my son in the hands of strangers while I work. But I can assure you, that makes me 
noo less devoted to my son than any stay-at-home mom. (Teuila, 28/03/00) 

Havingg said this, the posters/women disagree with each other as well, depending upon 
theirr religious convictions, generation, or geographical position. On the whole though, there is 
ann acknowledgement of being-in-debate and an attempt to clarify a range of conflicting duties 
andd experiences. 

QueriesQueries  and Affirmations 

KZTsKZTs position statement is not just a rehash of'masculinism' or 'neo-traditionalism' 
online,, although he is put firmly in his place by his interlocutors. Women participants are also 
exploringg what are/are not appropriate, tolerable femininities/ masculinities. Here, w/roeultural 
exchangess can become zwfercultural in an internet/www and diasporic scenario. Expressions of 
discomfortt and a search for authentic signposts are part of this process38. They weave in and out 
off  confessional and declamatory interventions on familial networks and obligations, work and 
schooll  relationships. 

Thee next section is a sort of'edited highlights' from another intensely personal thread 
entitledd The ROLE of a SAMOAN WOMAN in Today's Society???? that encapsulates all these -
andd more - crosscutting currents and standpoints. The initial poster is interested to hear from 
otherss about a complex sociocultural and historical issue: 

Beingg a Samoan woman myself, I am curious as to the views my fellow Samoans may 
havee in regards to what they think my role in today's society may be (Georgeousss, 
10/02/99,, KR, no longer on server) . 

377 This reply is a full-length autobiographical account of her becoming a mother vis-a-vis her own 
parents. . 

Languagee and isolation are loci for these concerns as many first/second generations growing up outside 
thee islands are not proficient in the Samoan/Tongan languages. For example: "..I was in culture shock 
duringg those years [of high school in California] sol wasn' t sure if being myself... Samoan... was 
alrightt or not..." (Mixed up, 2/02/99, Kamehameha Roundtable, no longer on server). This gives rise to 
anotherr sort of discussion between diasporic and at-home posters, not dealt with here. See Chapters Six 
andd Eight. 
399 There were 25 follow-ups to mis initial post - the median amount on these forums (see Appendix 
Three),, 14 separately named posters, of which at least 12 were women - they said as much and there is 
everyy reason to believe them (Morton 1998/99). 
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Herr interest stems from her perception of the increasing assertiveness of Samoan 
womenn in the home and in leadership roles vis-a-vis how 

whatt I understand [is that in ] the Samoan culture, a woman's place is in the home 
listeningg and obeying her husband (Georgeousss, 10/02/99) 

Thee latter is posited against her observation that 

... this is no longer the case. Samoan women are some of the strongest people I know 
andd I see many of them in strong leadership positions. Many of them are very 
aggressive,, practical, and WISE LOLOLOL *° myself not excluded LOLOLOL 
(justt kidding) but seriously, Samoan women are a force to be reckoned with. So in 
comparisonn with our past and culture versus what society holds in store for us today, 
whatt is the ROLE of a SAMOAN WOMAN? (Gorgeousss, 10/02/99) 

Mostt of the responses are affirmations for her view; 

Wee are no longer seen as yet another group of submissive Polynesian women. Nope, we 
aree actually seen as respectable and formidable women. (Jade, 10/02/99, KR) 

Changee and choice are key interacting factors here for Jade, who also identifies as a US 
resident; ; 

I'mm glad to know that my little girl will be able to know that the only limits as a 
Samoann and an American female in today's society is only herself... (Jade, 10/02/99, 
KR) ) 

Soo on the one hand, for her, 

thee role of the Samoan woman.. is one that is very expanded and growing. We are 
everywheree and truly are a force to be reckoned with. It is no longer just the voice or 
facess of the Samoan male that is being felt in today's society. Nope, it is their sisters, 
mothers,, daughters, and nieces. (Jade, 10/02/99) 

Butt on the other, it is also down to personal endeavour. 

II  would want other Samoan females to know that wherever you begin in life.,, don't take 
itt as the only dimension in your life... be open to new and different facets of life, but be 
cautiouss as well.... We owe it all to each other and to the mothers, aunts, and 
grandmotherss that have paved the way for us. (Jade, 10/02/99) 

Somee personal testimonials in this string underline the female role models provided by 
theirr olderr though not necessarily more conservative relatives. 

Myy grandmother has always been the dominating force in my family, and I mean that in 
aa good way... She is the glue that holds all of us together. My Grandfather usually 
deferss to her judgement... Outside the family, she is a shrewd business woman 
/entrepreneurr and has earned and received the respect of those who know her.... I had 
alwayss thought that the women were the reigning force in the family hierarchy. I was 
surprisedd to read that.... my family is the exception, not the rule. (Ally , 10/02/99) 

Theyy also muse about 

400 Laugh Out Loud (repeatedly). See Reid (1996) for more on visual behaviour symbols - 'emoticons'. 
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aa mix of the new role for up and coming Samoan women and then I see the more 
traditionall  role for Samoan women. I guess it all varies in age and where you are.... 
(Mysteriouss Girl, 10/02/99)41 

Anotherr poster - A(ni) - presents her mother as leading 

thee pack in exemplifying the ENDURANCE of a woman under the pressures of society, 
familyy and her partner in life. Coming from such a line of women who have also 
experiencedd the age-old canon of men placing their women in check, has left an 
indeliblee imprint to redefine my role as a Samoan woman. (A., 10/02/99) 

Shee men goes on, echoing others in this string, identifying with her 'female ancestry1 but also the 
differentt circumstances of her own life. For 

II  am not my mother but an extension of her. Without need for explanation, I have found 
valuee in being me and being the neoclassic Samoan woman. (A., 10/02/99) 

Thiss poster has even more to say on the balancing act between equity in intimate relationships 
vis-a-viss the sociocultural assumptions tied to these in broader contexts; 

II  know well enough of the Fa'a Samoa [the 'Samoan Way'] to interact independent of 
himm [her husband] among his people for I am not only his woman, but my mother's 
ambassador.. (A., 10/02/99) 

Shee wants to affirm both without compromising either "in both mainland [USA for American 
Samoa]]  and traditional places." But not everyone is so self-assured. Mafine notes, for instance, 
thatt on 

thiss woman of today topic... I can only say I'm still stuck in the past but slow ungluing 
myselff  and emerging into the present...(mafine, 10/02/99). 

Otherss concur that 

thee 'traditional' role for the Samoan woman has been and still is (to a certain extent) 
secondaryy to her male counterpart. (Bitchyspice, 10/02/99. 

Butt not everyone agrees with this opposition between 'traditional' roles and modern 
changess in the first place. Bevo contends that 

.... the traditional Samoan view of women is [not] as submissive as you 
suggest....Samoann women have played a big, and important role in Samoan society. I 
believee that women are the movers and the shakers in Samoan communities women 
havee always held influence. Even in Samoan history, some of the most powerful and 
importantt people are women Samoan women are beginning to immerse themselves 
inn the American culture and therefore are swept up with the women's movement here in 
thee West. But I believe that women have always been power brokers in Samoa. (Bevo, 
10/02/99)) 42 

Queriess about "which society - Samoan or American? "(KL, 10/02/99) concern posters as well 
forr it is important to know in assessing a situation. First, locate the 'where' and ".. .then Fll 
comment""  (Bevo, 10/02/99). Whereas for others, location is a red herring given the 

411 Gorgeouss then wants to know "where are you from? Where do you see this happening?n(10/02/99) 
422 By all accounts, Bevo is a man. He is addressed as such in other threads and does not correct this as 
otherss are wont to do when assigned the "wrong' gender by their interlocutors. 
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.... big spread (geographical) that we are now in ..[and how ] . „as our  people move out 
off  Samoa and more into the Western culture, our  views, lifestyles etc are subject to 
changee [and so] I feel that die role of the Samoan woman today cannot be zoomedd down 
too one 'lisf of attributes... (Bitchyspice, 10/02/99) 

Becausee both female and male posters are comparing and contestingg assumptions, 
prejudices,, and experiences in these threads, affecting these in their  lives43 or  simply taking a 
standd these interactions should not be seen as transparent, unproblematic statements. They are 
ideas-in-progresss as much as they are credos. Bitchyspice, who heads her  message with an 
ironi cc to cook, clean and look after the kids...lol suggests that it might good to 

takee a broader  look at the issue and ask "What is the role for  ALL WOMEN today?, 
andd then apply it to our  own cultures and situations (American, New Zealander, 
Samoan,, Tongan etc), then we might get a better  sense of what our  roles may be.... 
(Bitchyspice,, 10/02/99) 

(Encountering(Encountering  Outers 

Whilstt  these women want to celebrate their  cultural/ethnic/gendered uniqueness, they 
certainlyy do not see traditional '  roles and attitudes as unassailable. 

Inn our  culture, men are free to explore the world in whatever  way they like before 
marriage,, but NOT us girls. Western education informs us about equality of both sexes, 
ourr  culture teaches us differently . They sometimes clash and be confusing at times, but 
thee latter  wil l always take precedence for  some of us. University education sometimes 
enlightenss one's mind to perceive/discern the inequalities inherent in our  society, 
whereass our  culture expects us girl s to accept things as it is ... .Maybe my perception is 
nott  applicable to all Tongan girl s out there, but this is my own contemplation of our 
Tongann culture based on my own world... (Ice Maiden, 18/05/99) 

Ass to equality, I understand you, yet it does pain me to see double standards used not as 
aa personification of age old tradition ss (when both parties had duties and obligations) but 
ass a means of suppression.... (Ryah, 18/05/99)4 

Thiss thread turned into an intense debate about the rights and wrongs of pre-marital sex 
-- for  Tongan women in this case - and how this relates to practical realities. Claims and counter-
claims,claims, personal testimonies wended their  way through the issue of changing sexual mores in 
Tongann gender-power  relations, colonial missionaries impact on Pacific Island societies, double 
standardss by men vis-a-vis female virginity , ideals of masculinity and femininity and respective 
domesticc roles **. 

433 Ascertaining this would entail another  sort of ethnographic project (see Morton 1999). 
444 In the Interests of Equality at ht̂ ://pacfficforum.com/kavabowl/lK/messages/42738html, in reply to 
Ryah,, in What do youlookforwhen you try to find a HUSBAND or WIFE? Thread, initial post by E. 
Tigris,, 13/05/99). With 58 follow-ups, this thread rated high in interest Male posters who insisted on the 
maintenancee of virginit y were given short shrift by many of the women (see Qrtner  1996 for  one 
analysis). . 
455 Glass Houses, Ryah in reply to Ice Maiden, at http^/^ificfoium.convkavaboel/kc/messages/ 
42744.html l 
466 Debates about the rights and wrongs of homosexuality and Polynesian expressions of transvestrasm 
expresss some of these complex dynamics and experiences in particular . These constitute an essay in their 
ownn right for  they intersect with pre/postcolonial sexuality and socially acceptability of cross-genderings 
vis-a-viss the advent of Christianity in the Pacific that still preoccupy anthropologists. This is not the place 
too go into these. For  a taste however, see the quote from a satirical message posted on me Kavabowl but 
le'oo vaivai. the KB's resident satirist This poster  is in feet an middle-aged Tongan living in humble abode 
amidstt  the condominiums of Waflciki Beach in Honolulu, Hawaii he "always wanted to be a writer "  and 
hass told Taholo Kami personally that the KB gave him an opportunity to practise his satirical skills (Kami 
2001::  interview). 
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Fe/malee posters who insist on the maintenance of (biblically referenced) virginity were 
givenn short shrift by many women (Ortner 1997: 43 passim & 53 passim). One message 
entitledd Where is the strength to breakaway from unintelligent, irrelevant cultural stereotypes? 
notess that there 

iss something absurd in the fact that your post could have been written on March 28, 
20000 ... I have no respect for these "traditional" institutions that are so biased and 
oppressivee against women. It is SOCIETAL, not NATURAL. To be the vehicle for 
neww life is woman's privilege. To bear sole responsibility for the emotional and spiritual 
well-beingg of the children - this is a demand L and many other women, reject... There 
hass been this bizarre dichotomy between what is masculine and what is feminine, what 
iss essential (MAN) and what is inessential (WOMAN). Woman is, like man, a human 
being.. (Princess, 29/03/00, in reply to KZ7 above) 

Unlikee MUDs and MOOs (Shields et al 1996, Ludlow et al 1996, Kolko et al 2000), 
suchh online confidences operate differently from games or fantasies played out by fictitious 
characterss experimenting with new sorts of Virtual reality*  (Jordan 1999), even though they can 
bee playful. They are the traces and expressions of the daily practices of real people and their 
onlinee personae. These conversations-as-written-texts have both authors and addressees who are 
relatedd in some way, and if not, have become known to each other in the process of articulating 
whatt it means to belong, be connected in some way to a set of cultural and historical heritages 
(Mortonn 1998). Whether by the burgeoning techniques of hyperlinked conversations, use of 
inference,, symbols, references to offline relationships, online variants of Polynesian social 
controlss when a "lack of respect" is shown, the process of discussion and how it interfaces - and 
collidess - with lived lives and relationships is central (Morton 1999). This is the other angle of 
beingg inside out. For an 

..'inside-out'' Pacific of global/local interweaving ....implies that the inside is already 
outsidee and vice versa: the boundary does not hold, impurity and difference exists as 
everydayy fate, and the categories mix and bleed into one another in unstable new 
ways..... (Wilson 1999:6-7) 

Inn the process, intimate lives are 'outed' and engaged with online 47. Although 
monitoredd informally and formally the ground-rules are still 'under construction' (Chapter 
Eight).. The issues and lives at stake intersect with the personal choices, the upper limits of 
western-stylee individualism and the exigencies of other obligations. Christian belief systems and 
churchh affiliations also bring with them their own gender-power baggage. For example: 

WhyWhy is it that when a Tongan woman marries a man, it is expected of her to drop her 
religionreligion for his?? I have never quite been able to comprehend why in our Tongan 
culturee it is simply expected of a woman to follow her husband's religion. But most of 
alll  I can't seem to understand how anyone could expect an individual to conform and 
believee in something that is foreign to them." (kode, 30/03/99) ** 

II  don't know about the culture, but I am a woman, that when I got married me and my 
husbandd went to my religion, we agree to go there before we were married I don't 
thinkk that is a culture thing, it just depend from you and your husband., (a friend 
31/03/99) ) 

Fromm the Tongan Culture's perspective, it is perfectly normal. Not an iota wrong with it. 
However,, if you are trying to answer from a Western Culture's perspective, then there 
aree millions ways that could be wrong. Therefore, if you are not in Tonga at the 

477 In moderation. The main protagonists of any discussion do hold back on personal details of said 
situations.. I have encountered and engaged in this myself at times on these forums. 
***  initial post, THA, no longer on server. 
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moment,, the chances are you should do whatever you want to do. But if you are back in 
Tonga,, your life will be much easier that way. Trust me. Which one is right and which 
iss wrong? To be truthful, they are both right It all depends where you are. On top of all 
that,, you make your choice and live with the consequences of your choices. That*  s all. 
Wee simply cannot apply our Western assumption on marriage to something that may 
lookk the same but it is not. Now, do you want to know if you should follow him? If s all 
upp to you. Remember, when you are married to a Tongan person, you become part of 
thatt extended family. It is expected of you to be part of that family, whether you like it 
orr not. Confused? I dont blame you. Good Luck, (counsellor, 1/04/99) 

Suchh tricky intimate, familial and social negotiations - "postcolonial learning" (Ling 
2001a)) - are the fabric of postcolonial and diasporic lives, all of which occurs under certain 
culturallyy (encoded, conditions and 'moral economies' on/offline (see Chapter Eight). Despite 
thee fact that the inherent fluidity of this seems fixed as these discussion threads become product, 
culturall  artefact (by virtue of their online shelf-life, or by being saved, copied, or printed) 49 

thesee interactions and their cultural permutations and reiterations still remain personal - intimate 
-- even as they are 'for the public record*. They are also powerful correctives to some feminist 
inspiredd counter-dichotomies as well. Posters have an eye, and an ear, for a broader audience as 
well: : 

DoesDoes searching for Equality by a woman destroy the harmony in a Tongan family? 
(Lut,, 18/05/99) w 

.... Women should continue respecting the husband [no] matter what background, 
colour,, limitation he has and moreover know their place in the family circle... (bset 
18/05/99) ) 

... .Face it 'men' time is changing and so are women ... I know that this is relatively new 
inn Tongan family life (giving women equality in a marriage) but hey, try it cause you 
mightt like it. (I know we do), (wonderwoman 19/05/99) 

... .1 am not a feminist but I strongly believe that we, as women, will no longer allow 
ourselvess to be 'doormats'. I am not suggesting that we abolish our role as traditional 
Tongann women ... Far from it! I am only saying that we deserve better.... (funnygirl 
20/05/99) ) 

Yess and No.. .It all depends.... I think it all depends on the extent & the objective of a 
woman'ss pursuit for equality within a relationship. If she's attempting to take over the 
family,, thus leaving the husband as the "hiku" [lower], and herself as the "'ulu" [head], 
thenn thafs TOO BAD!! A woman like that is nothing but a TROUBLE-MAKER to me 
family!!!  sometimes Tongan men can be so ignorant as to claim that since 
Tongann women are educated, education plagued their minds with all sorts of formidable 
feminismm ideas which are "out of place'' in our culture and way of life. Maybe it can be 
justifiedd but thafs not the case in every situations. Sometimes, what some of our 
educatedd Tongan women prefer is a "life-partnership" kind of relationship rather than a 
dominant-submission""  one in which the woman has NO voice at all in the family 
We'ree living beings with minds of our own!! Dont forget that! (Ice Maiden 18/05/99) 

Contemporaryy thought is great in contemporary homes and society ie. US, UK, Europe, 
Austt and NZ. However this many not prove to be the case back in the islands It is 
cruciall  to hang on to tradition and culture. So much so that me part women play is vital 

499 with others lost forever for want of steady archiving - whether on my part or at source 
5050 Initial Post (by a male participant), h«lp://pacificfonim.coin/kavabowl/kc/messages/42751 .html. Of the 
111 posters (15 total posts), about 7 were women. 
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too the survival of these traditions The only downfall perhaps is that island men rarely 
exercisee the grey matter long enough to digest island women issues and how they fit 
intoo modern Westernised society. But we are learning...(CaptKJustice 19/05/99) 

Andd amid high levels of earnestness, self-satiree and gentle - although not always -
teasingg has a place as well: 

Look,, to keep things simple and back to tradition. Women: Get back in the kitchen and 
justt make babies, that's your job. Men: Til see you in pub after work.... (Traditionalist 
Hunterr Warrior Knight Crusader Terminator, 18/05/99) 

Thee following, loud outburst is a good example of tongue-in-check reprobation / 
exasperation.. But it also highlights the way postcolonial masculinities (in this case) also have to 
contendd with conflicting expectations in new contexts and pressures: 

THETHE DIFFERENCES BETWEEN A TONGAN MAN IN TONGA AND A TONGAN MAN 
ININ THE STATES. The major difference is this... RESPECT!!! the real men from the 
islandss are gentlemen .. not "gangstas", "players" , "bailers" .. they are MEN that know 
howw to treat a lady! hey ladies am i right? or am i right? much love to all the MEN that 
thesee BOYS in the States consider to be "F.O.B's" s .. we consider you too be the real 
MEN!!" (( a girl's point of view, 28/01/98)52 

Too sum up. These online records are on the borderlands of meaning-making, in all its 
symbolicc and material dimensions. The participants are well skilled at commuting between 
thesee domains - celebrating or subverting them in their own discussions. Interactions between 
authorr and reader/s - with the two roles rolled into one - create interwoven threads. Although 
compactedd into a computer screen at the time of reading/writing/accessing, residing in servers 
andd caches, and only activated by scrolling, clicks and hyperlinks, they are also writ large on the 
world-widee web and offline scenarios. These stretch out behind and reach back into all these 
screens.. Everyday online practices of talldng-writmg-linking perform (self)representative tasks, 
thatt are open to multiple cross-readings, fraught with mutual (mis)understandings, subject to 
eventuall  censure - from both within and without. Postcolonial (gendered) subjectivities are 
neverr too far from other meta-narratives. Sociocultural and historical contexts are always active 
inn these online conversations - and altercations. They attest to how movement "between 
cultures,, languages and complex configurations of meaning and power have always been the 
territoryy of the colonised" (Mohanty 1997:94). 

Reassertin gg the Politica l in Everyda y Cyberspac e 

Thee spaces in which social practices occur affect the nature of those practices, who is 'in 
place',, who is 'out of place' and even who is allowed to be there at all. But the spaces 
themselvess in turn are constructed and given meaning through the social practices that 
definee women and men as different and unequal. (McDowell & Sharp 1997:3). 

AA trop oublier ce long processus d'accoutumance, on se risque a manquer la puissance 
veritable,veritable, quoique masquée, avec laquelle les usagers gerent leur emprise propre 
sursur leur environnement et la maniere discrete, quoique tenace, avec laquelle ils 
ss 'insinuent dans l'espace public pour se l'approprier. (Giard & Mayol 1980:24-25). 

511 Fresh Off the Boat - a self-explanatory pejorative term. 
522 initial post, KB, no longer on server. This message (the original capitals have been retained to show 
howw this was effectively being shouted) got 40 responses thus rates high in significance, even accounting 
forr multiple handles. 
533 "By forgetting too quickly this long process of familiarisation [accoutumance], one risks losing sight of 
thee true power, however obscured, with which users .... get a grasp of their own surroundings and the 
discrete,, albeit tenacious, way in which they insinuate themselves into a public space in order to 
appropriatee it." (my translation) 
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Thee delineations made thus far  and these online (re)articulations of the public-privat e 
problematiquee show a very different sort of cyberspace to that being represented as the Yellow 
Brickk Road* to the nirvana of the global market economy (Emmott 1999). But neither  do they 
ignoree the material import of the political economic processes entailed in neoliberal (would be) 
appropriationss of ICTs. Nor  do they deny the debates that are raging around the role of ICTs in 
thee erosion of civil liberties, intellectual property rights, increased electronic surveillance, 
disseminationn of (child) pornography and/or  extremist material. Indeed many threads address 
thesee issues as well. Be that as it may, such everyday online discussions tend to be confined to 
thee foreclosed 'private' realm of domestic consumption, moreover  mat of deregulated markets 
(seee Chapter  One). 

Itt  may still seem tempting to 'domesticate' these more informal , less structured 
inter/subjectivee and niter/cultura l articulations by forcing mem into the gender-loaded confines 
off  the private-domestic sphere (Benhabib &  Cornell 1987) or  'fantasy*  niche of earlier  research 
(seee Ludlow 1996, Harasim 1994). Doing so robs this sort of non-elite, grassroots online 
interactionss of their  counter-hegemonic potential to the blanket application of privatisation and 
structurall  adjustment agenda in the contemporary international/global political economy . It 
therebyy helps to perpetuate a monolithic, monocultural conceptualisation of the futur e of the 
internet/wwww as any sort of public sphere as such, let alone the equitable development and 
dispersionn of new(er) ICTs in general. A closer  examination of non-western diasporas online 
presencee and articulations further  underlines how such a conceptualisation carries along with it 
aa somewhat ethnocentric, gender-blind assumption about who actually uses, benefits, and so 
shouldd contribute to the long-term development of this constellation of ICTs at the broader 
politicall  and macro-economic level. The point to remember for  now is that the 'window of 
opportunity ''  holds for  the time being at least, given the political economic and policy 
implicationss of increasing private corporate ownership and commercial appropriations of ICTs 
(off  access and distributio n at the very least) and the sprawling multimedia corporations 
emergingg from these forces, under  the auspices of neoliberal global restructuring. 

Nott  only this but the discussion threads cited here also interact with and cut across 
manyy others that are also concerned about the implications of globalisation processes on the 
publicc and/or  private fabrics of Pacific Island societies, however  they may be construed. The 
pointt  is that the above intimate exchanges are permeated (in the form of sub-threads, detours, or 
explicitt  references in follow-ups) with ones such as this; 

ViewsViews on Globalisation? .... I' m a computer  novice and this is the first time I'v e 
enteredd a new discussion thread .... I am very interested in people's views and opinions 
onn Globalisation as a whole or  from any perspective i.e. in relation to Samoa etc.... 
(Leilani ,, 5/08/98)55. 

...thee worry that I have about Globalisation is the effect it wil l have (or  is having) on 
smallerr  entities within society... This is where I see it affecting Samoa. As we move 
closerr  to this thing called 'globalisation' and 'universalisation', then the more our  needs, 
wantss etc etc wil l be generalised by the larger  corporations. This is where the minorit y 
luckss out and has to make do with whatever  is available on the market... .at the same 
timee as this phenomena is the expanding influence of America on the world... have you 
realisedd how sitting close to 'globalisation' is the idea of 'Americanization' ? 
(Bitchyspicee 5/08/98) 

..... One of me main ideas of the 'new world order' is the notion that the balance of 
powerr  would be determined more so on the economic battlefields ... .If so we would 
havee to admit that it is much less gruesome. However, whether  it' s less devastating is 
stilll  open for  discussion."  (JR 6/08/98) 

544 The well-known example of the Zapatistas aside. 
555 initial post, KR no longer  on server. 
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..Willl  the littl e people be totally powerless (as if we aren't already!) as their companies 
shutt down because they have been bought by Rupert Murdoch or whatever?.. .1 think 
globalisationn has a lot of benefits, but its consequential backlash is equally scary 
.... hmmmmm .. .reminds me of colonisation a bit don't you think? (Bitchyspice 
6/08/98) ) 

...globalisationn is enhanced by communication, finance, environment and 
consciousness...Peoplee are thinking of this planet as a single place or one 
community...Howw will this phenomenon impact on the Samoan Islands? Not much. If 
worsee comes to the worse, we can always plant more taros, fa'is and go back fishing., or 
livee out of the land to survive any catastrophic events from the crash o the global 
economy!!!!  LOL (New Kid 6/08/98) 

... .Globalisation [presented here as positive].... must be tempered with the will of the 
people-at-large.... (Rob 6/08/98) 

..Globalisationn is the reality of our times ...I think we will continue to see the expansion 
off  corporations . ..Whether this will be seen as a benefit from the perspective of the 
citizenss .. .is still not clear. I think that depends in large part on the type of leadership in 
placee in those countries.. .(JR 6/08/98). 

Thesee musings relate to the question of who, in a 'globalising' world, cyberspace 
belongss to and by extrapolation whether it is - or is not - a public or private sphere, merely a 
tool,, an empty space ('greenfield') for commercial exploitation. This cannot be addressed in 
either/orr terms, least of all with respect to the Pacific Islands. In spite of the social, political and 
economicc forces reducing the internet/www to yet another marketable commodity or 
modernisation/developmentt 'must' (Cox 1992, Mattelart 1994, Bourdieu 1998)56, the 
internet/wwww as a communicative, non-commercial public medium behoves closer critical 
attentionn (Ridell 1999). The present commercial hype of electronic commerce and financial 
transactionss should not divert us from how the internet/www is also a space and place for 
culturall  production and everyday socialising. These lend qualitatively different dimensions to 
previouss work on the public-private matrix, irrespective of the (feminist) political or academic 
persuasion.. When used, re-appropriated, for grassroots online discussion and sociocultural 
contact,, the internet/www traces a complex of translocal relations and inter/subjective practices 
whichh entail other, intercultural and intracultural practices for (re)articulations of personal-
political/public-privatee issues. These cut across each other both generally and in culturally 
specificc terms or locales (online and offline) which in turn are implicitly intersected by 
ownershipp and (de)regulation imperatives in the current neoliberal macro-economic climate. 
Thee latter is thereby re-cast as culturally and historically specific, rather than inevitable or 
universal. . 

Postcolonia ll  Concern s in a Globalisin g World 

Itt should now be clearer that the immediate 'object of analysis' here - the content being 
producedd through online discussions - comprises a lot more than just a bunch of disembodied, 
off-the-cufff  streams of consciousness, nonsensical and whimsical jottings of the fictitious 
'posters',, even if they also exist in their own literary right. They are the traces and expressions 
off  real people and/or their online personae. These conversations-as-written-texts have both 
authorss and addressees who are related in some way, and if not, have become known to each 
otherr in the process of articulating what it means to belong - be related - to a certain cultural 
heritagee and/or cultural group. The participants employ techniques, appropriate the ostensibly 
Westernn R&D bias in the technologies underpinning the Internet (Jordan 1999:46) in a number 

Withh a direct impact on the politics and gender-power relations of access. 
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off  subtle, culturall y specific and diasporically influenced ways. Whether  this is done by way of 
adaptationss of the meta-textual visualisation devices that have become the hallmark of online 
communications57,, by inference and /or  references to offline relationships, the use of humour 
andd satire, the assertion of online variants of Polynesian social controls when a "lack of respect" 
iss shown (Chapter  Eight), the process of discussion and its interaction with lived lives and 
relationshipss is central. Through it and in the content being produced, past and current 
inter/cultura ll  gender-power  relations, social mores, and political economic conditions combine 
inn these publicly private expressions of lives and idea(l)s. In short, the threads represent people 
inn the process of articulatin g themselves5* , their  relationships, their  ideas and prejudices, in 
cross-cuttingg agreement, contention and negotiation with each other. In the process, inner  lives 
aree *outed' in a new(er) form of public-ness and their  political economic and sociocultural 
contextss are captured in the same frame. The issues and lives at stake are both personal and 
political ,, intersecting the personal choices and boundaries of western style ideals of subjectivity 
withh the fluid exigencies and intercultura l variations of other  ones. 

Inn this respect the internet/www and its online practices of everyday lif e trace a couture 
(Giardd &  Mayol 1980) between the personal and the «global'  (taking these terms with a grain of 
salt).. These online records are on the 'borderlands' of the public-privat e dichotomy in its 
symbolicc (meaning-making) function and its material political economic implications. The 
participant ss are well skilled at commuting between these domains - celebrating or  subverting 
themm in their  own discussions. But I contend that they are also uninterested in the way in which 
thesee conversations - between author  and reader/s (with the two roles being also rolled into one) 
-- smudge the ideologically charged division line between 'the*  public and 'the' (universal) 
private-personal.. That this seam - "couture"  - is not a straight one anyway in practice and, 
moreover,, has specific sociocultural articulations and repercussions for  younger  generations of 
postcoloniall  diasporas, is borne out by such forums nevertheless. Because they are occurring 
onlinee they act as both reiterations /confirmations and re-articulations of postcolonial lif e in 
Polynesiaa and for  their  diasporas. Discussions around homo/sexuality express some of these 
complexx dynamics and experiences in particular . Sexual preference as an intimate act takes on a 
postcoloniall  political and sociocultural tenor  when extrapolated into identity and cultural 
politics. . 

AA Question and Comment for Sandy ...I have a question and a comment for  you. Firstly , 
myy question is for  you to redefine what you mean in your  previous post-up about Tonga 
beingg 'founded' by Christian missionaries. What does 'founded* mean here and did we 
Tonganss as a civilization and culture cease to exist until we were 'founded' by these 
missionaries?? My comment is in support of the reader  that claims that homosexuality is 
lookedd on differently in Tonga than it is in the West. Firstly , homophobia is a Western 
inventionn and not all of Tonga has assimilated completely into these western ways of 
intolerance.. (Pule oto, 22/06/98)59 

Wit hh all due respect, I believe you have misread my earlier  post as I did not say that 
Tongaa was "founded"  (meaning "started" ) by Christian missionaries. Rather, what I said 
wass "Th e first  European missionaries found Tonga in 1799...", meaning "came to" , or 
"discovered""  (for  themselves), or  "were introduced to"  (fei'iloaki)...an entirely different 
meaningg for  the word. Believe me, Td be the LAST to suggest that nothing was 
happeningg in Tonga prior  to the coming of the palangi (Sandy's Follow-up 
24/06/98) ) 

Ann online discussion and the cyber(spatial) traces that are the actual threads mat snake 
inn and out of the screen also compacts complex inter-relationships into the same field of vision; 
thee computer  screen in short. Furthermore, as the above exchange illustrates, how these are 
understoodd and articulated in postcolonial and diasporic renditions is wri t large when on the 

577 Laugh Out Loud, Rolling On The Floor  Laughing,:), CAPITALS, etc 
588 **. i was in culture shock during those years [of high school in California] so I wasn't sure if being 
myself.... Samoan ... was alright or  not..."  (Mixed up, 2/02/99, Poh/cafe, no longer  on server) 
599 in reply to Sandy (a prominent, non-Polynesian participant) in Homosexuality in the Polynesian 
CultureCulture thread (Douglass, 10/06798, THA, no longer  on server) 
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internet/www.. What these people talk-write about thereby performs a representative task that is 
open-ended,, fraught with misunderstandings, open to multiple cross-readings and subject to 
eventuall  censure - from both within and without. To put it another way, although monitored 
informallyy and formally M .These discussions are open to all-comers even as the ground-rules 
mayy be culturally (problematically, 'racially' as well) exclusive. In any case, all this is in-the-
makingg as participants communicate about things that matter to them, whether these be 'close to 
home'' or afar 6I. 

Conclusion ::  Delineatin g Cyberspaces ) 

Dichotomiess like public-private operate to materially and symbolically constitute the 
wayy Social Science, and IR/IPE especially, understands and constructs the world-as-object and 
alsoo operates as a gendered and socioculturally lived metaphors for 'difference' and 
'community'' (see Young 1990) in practice. This first set of reconstructions show the practice of 
everydayy life online in operation, m particular, how (cyber)spatial practices are recalibrating 
thiss particular dichotomy. These online practices and the lived lives they (re)articulate, the 
cyberspaces/placess they (re)draw have intercultural and intracultural elements and tensions. 
Thesee have import for assessing and responding to contemporary R&D trajectories for a 
commerciall  internet/www as well as the gender/ethnic/class particulars of its historical 
rationale-- neoliberal economic restructuring. The experiences and articulations of postcolonial 
diasporass online (see also Mandaville, forthcoming, King & Connell 1999) bear this out even 
whenn occurring in the midst of other, appropriation strategies (see Chapter Three). Bearing in 
mindd all these ins and outs, confidences and political statements, and also how these are being 
madee available, empowered on and through the internet/www, some conclusions can be drawn. 

First,, this chapter has introduced the ways in which everyday life operates in tangibly 
genderedd ways online, albeit with particular stresses and strains, liberations and restrictions. 
Thesee intersect with offline lives and work from the inside-out. In this chapter, the floor was 
givenn to (re)articulations of how the 'personal is political' vis-a-vis sex-gender roles for the 
postcoloniall  and diasporic context for Polynesians living 'overseas'. The methodological and 
ethnographicc sensibilities that go along with this analysis challenge dominant (neo)liberal 
imaginatiess that represent online (cyber)spatial practices as purely marketable commodities and 
cyberspace,, however defined (Jordan 1999:20 passim), as an enclosed and (de)regulated conduit 
forr private commercial interests. The internet/www is constituted just as much by non-
commercial,, 'low-brow1, underground ora/(non)western 'minority' uses/users (de Certeau 
1980:9-26)) as it would be by E-commerce and online shopping. There are many forms and 
meaningss of public - open - communicative interactions and (relatively) equitable participation 
andd political organising (Ridell, 1999) being practised, sexual/ethnic/class-based subjectivities 
beingg encountered, in everyday life online. The upshot is a far more multiplex delineation of 
public-ness,, personal politics, intimacies - and the "interstices" between (Ling 2001a) - than the 
classicc public-private dichotomy would allow. Uncritically reproducing mis division when 
examiningg everyday communicative practices online could end up tightening this gendered -
andd eurocentric - "double-bind" (Benhabib & Cornell 1987:9) for women in general, let alone 
forr 'non-western' women, and men, whose lived lives are being (re)articulated in online forums 
suchh as these. 

Second,, these online communities and their debates (re)articulate the political economic 
andd sociocultural cross-currents of postcolonial inter/subjectivities from the inside out, on their 
ownn terms, using the internet/www to do so. These are thereby embedded in the making of 
everydayy life online and so need to be comprehended politically (Giard & Mayol 1980:24-25). 
Inn this respect, these (cyber)spatial practices challenge commercial R&D strategies for the 
internet/wwww that seek to commodify (potentially) accessible spaces and relatively informal 
communicativee interactions. Far from showing a passive consumption of a predetermined 
technologyy (de Certeau 1980:11-14), or 'jusf providing mutual support networks 62, these 

600 The Kava Bowl is more tightly moderated than the Polycafe i.e. the KBAdmin frequently intervenes 
onn a number of different levels. See Chapter Eight. 
611 Both are highly relative - and relationship-based - terms for diasporas 
622 Over the years, many women and men have expressed their gratitude for this side to the forums. 
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interlocutor ss show how (postcolonial) gender-power  relations as they are (re)iterated and 
(re)contestedd everyday (McDowell &  Sharp 1997:266-267). Their  constitutive communities and 
onlinee traversals form an integral and vital part of the symbolic and material substance of the 
intemet/wwww and its constituent place(s) and spaces). 

Too set the scene for  the next (moree recognisably political) discussions of the next 
chapter,, one last observation is warranted. These online traversals and everyday practices need 
too be grasped as part of the (postjcolonial historical context of the South Pacific Islands 
themselves.. One mat is openly recognised, for  better  or  worse, as a 'global'  context. They trace 
numerouss interactions between this ocean's peoples and their  diasporas, former  colonisers and 
globall  exigencies (Hau'ofe 1999, Helu 1999, Wilson 1999) in their  contemporary 'globally 
restructured''  everyday lives both on and off the internet/www. These bespeak centuries of 'pre-
contact**  migratory movements, political economic relations and histories and (post)colonial rule 
thatt  have impacted on how the ostensibly 'empty' South Pacific ocean is represented, from 
withi nn and without63. Pacific Island traversals on the Internet/www defy any number  of old/new 
dichotomiess currently employed to understand the sociocultural and political economic 
implicationss of the internet/www M . As for  those mat concern the women of the KB and the 
KR,, these assumptions have intercultura l and intracultura l pressures. How they impact upon 
everydayy gender-power  relations, love relationships, family obligations, and the desire to be 
"myy own woman"  on "my own terms"  is (re)articulated online for  the mutual benefit of all, even 
ass they openly deconstruct these dichotomies from the inside-out. 

Thee eloquence and forthrightness of these women is not confined to questions of the 
'domestic''  sphere and "women's issues' however. They are just as vocal, albeit for  different 
reasonss and with differin g allegiances, in debates that belong to the 'public/male domain' of 
politics,, as the next chapter  wil l show. 

633 In short, the difference between seeing me region as a 'Doomsday Scenario' ('A. Latukefu, 1999; 
interview)) or  as a "sea of islands"  (Hau'ofe 1993, Ward, 1999). 
***  For  example, the 'digital divide', virtualit y versus reality, online or offline, virtual sex versus "rear  sex 
andd so on. I am not disputing the relevance or  veracity of the concerns contained in these dualisms, just 
theirr  mutually exclusive, gendered and culturall y universalistic flavour that delimits conceptual and 
politicall  horizons. 
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Figur ee Five : Interne t Acces s in th e Pacifi c Island s  1 

Emaa (left) and Tema think Live Chat is a good place online to meet people, "especially boys". 

Withh this course, based in Toronto, ten hours a week for six months provides May (left), 
Losee (middle), and Sieli (right) with a certificate and then (hopefully) a good job in a 
Tongann government department. Long-distance education means not having to go 
abroadd to study. 

11 These photos were taken in July 1999 when I visited the Royal School of Science in Nuku'alofa,Tonga, 
Thiss is currently the main public access to the internet/www, apart from the High School, government 
officess and some private homes. The large number of women users (12/13 that morning) was typical 
(Kaitapuu 1999; interview). In the first photo these women are on KB Live Chat websites, which is very 
popularr as well in Tonga itself. The second photo is of a group doing computer-based study. The last shot 
showss older, younger, local and out-of-town visitors using the facilities. 
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Figur ee Six : On th e Groun d 

Thesee photos were taken at the Talamahu Market in the centre of Nuku'alofa, 5 minutes walk 
fromm the RSS. The top photo shows women weaving pandanus leaf, either into mats (fala), 
basketss (kato), or the formal waist-mat (ta'ovala). The latter is worn by the woman, in the photo 
above,, who kindly posed for me. 
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Figur ee Seven : Faikava 

Thesee photos were taken during a faikava - or informal 'Kava Club' - that I attended at 
thee 'Atenisi Institute in Nuku'alofa. Mainly a male affair (I was one of three women, all 
visitorss from overseas) where kava is drunk, songs are sung, stories told until the small 
hours.. It was pouring with rain that Friday night, with the proceedings lit by candlelight. 
Thee kava is mixed in the Kava bowl (kumete), to the left of the top photo, and passed 
aroundd in a coconut husk. My thanks to Futa Helu and his students for their hospitality. 
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