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55Witchcraft,, and the exchange 
off sex, blood and money 

5.11 Introduction 

Democratisationn and liberation from authoritarian apartheid rule have not led 
too a liberation from violence, nor from witchcraft. On the contrary, witchcraft 
iss a problem that people must face on a daily basis (see Ashforth 2000; 
Comarofff and Comaroff 1999; Niehaus 2001). Witchcraft in South Africa 
appearss to be more alive now than ever before. In this chapter, I will exam-
inee witchcraft narratives among Xhosa migrants in Cape Town and reveal why 
thiss type of narrative is so attractive to their present-day situation. The dis-
coursee on witchcraft reveals a central dimension of the entanglement of 
moneyy and social relations. 

Lifee for Xhosa migrants in Cape Town was difficult and insecure. 
Widespreadd unemployment, a high incidence of violence, such as rape and 
assault,, the prevalence of HIV/AIDS, and feelings of uprootedness in a new 
cityy were only some of the problems that Xhosa migrants had to face daily. 
Manyy Xhosa men and women told me how difficult it was to maintain rela-
tionss with parents, spouses, and children that lived scattered around the 
countryy or remained in the former Bantustans Ciskei and Transkei. 

Thiss chapter will examine the impact of violence, economic insecu-
rity,, and volatile relations on sexual relations, which, as Devereux (1967, 10) 
notes,, can be understood as 'the prototype of all close relationships.' I will 
examinee sexual relations and try to discover how broad political transforma-
tions,, such as apartheid and its demise, violence, and economic insecurity 
affectedd people on the most intimate levels. Women, but also men, com-
plainedd about the difficult negotiations of their consanguineal relations and 
theirr unsatisfactory relations with a spouse or lover. For married women, affi-
nall relations were mostly very tense. The stories, loose remarks, gossip, and 
jokess were often about sex, 'blood' -as a metaphor for kinship- and money. 
Womenn complained about men's behaviour, such as having numerous girl-
friends,, their drinking habits, jealousy, lack of money, and their failure to con-
tributee to the household. Men often felt pressure from competing demands 
off a girlfriend, a wife, children, and their destitute relatives in the Eastern 
Cape.. Male authority through ritual, participation in local politics, responsi-
bilityy over the lineage, ancestors, and children was virtually absent in this 
urbann environment. It seemed that the many unemployed and destitute men 
sufferedd from what might be characterized as a crisis of masculinity. By study-
ingg sexual relationships, it becomes clear how money was embedded in rela-
tionshipss and what kinds of desires and anxieties the entanglement of money 
andd intimacy brought about. The entanglement of sex, blood, and money 
camee to the fore in stories that people told each other about relations, as well 
ass in witchcraft beliefs. 

Theree are four reasons why the study of sexual relations is crucial for 
thee analysis of financial mutuals. First, financial mutuals were an attempt to 
withdraww money from relations or invest money in them, as one could see in 
chapterr two. Social constraint to self-constraint was used to resist some of the 
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55 Witchcraft and the exchange of sex, blood, and money 

obligationss that the migrants felt. Men often took money from their wives or 
girlfriends,, and women protected their money against men by putt ing it away 
inn financial mutuals. Moreover, men needed money to maintain their rela-
tionshipss with home and, particularly, with their wives at home. Financial 
mutualss were, therefore, closely intertwined with flows of money between kin 
ass well as between a boyfriend and girlfr iend, or husband and wife. Second, 
thee study of sexual relations revealed how central money was to the mainte-
nancee or establishment of close relationships. Marriage negotiations, for 
example,, were conducted in the language of cattle exchange and the mon-
etaryy value of particular beasts was negotiated (cf. Comaroff and Comaroff 
1990,, 209). Also, premarital sexual relations involved money from at least the 
1930ss onwards. Hunter (1979, 182) ci ted an informant who stated that: 

AA boy may be loved by as many as six girls. If he has many he cannot pay for 
themm all, and then fathers will not have him. They say, "He did not pay for 
So-and-so'ss daughter and So-and-so's daughter. I will not have htm here." 
Andd the girl sends him away.1 

Thee study of money in relation to sex shows how a wide range of 
socio-economicc transformations led to drastic changes in gender relation-
ships.. Third, sexual relations revealed how intimacy and money were entan-
gled.. As Guyer (1995, 25) expresses in her research on West Africa: '[p]eople 
themselvess could not allow money valuation to penetrate new relationships 
withoutt rethinking them, probably contentiously'. The study of sexual rela-
tionshipss clarified how money was embedded in relationships and what kind 
off desires and anxieties the entanglement of money and intimacy brought 
about.. Finally, the extent to which violence and economic insecurity affected 
closee relationships becomes tangible. Violence was not only 'out there' in 
society,, but present at all levels of social interaction, including the more inti-
matee levels of the migrants' lives. Violence was a constant cause of stress, 
anxiety,, and/or fear. People's search for money was often a reason for violent 
incidents.. Money could also provide the way out of violence and destitution. 

5.22 Conceptualising sex, blood, money, and witchcraft 

Flowss of money and flows of b lood were pivotal to the Xhosa's understand-
ingg of conjugal and affinal relations. When people discussed the vulnerabili-
tyy of these relations, it was often expressed in reference to money, sex, and 
thee legitimacy of conjugal and affinal relations in the absence of money, sex, 
orr parenting. Bloch and Parry (1989) suggest that one should not assume that 
moneyy is corrosive to social relations, or necessarily promotes individualism. 
Similarly,, the opposition between gifts and commodities, and the association 
off money with the latter, is problematic. Much more important is an analysis 
off how money features in particular forms of exchange and what moral ideas 
surroundd these exchanges. Bloch and Parry {1989, 7) argue that: 'Relations 
betweenn people masquerade as relations between things.' The challenge is 
too see how these relations are constituted and how money is part of the inter-
dependenciess between people.2 
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Inn 'Nuer dilemmas', Hutchinson (1996) demonstrates how flows of 
moneyy and conceptual understandings of blood provide insight into dramat-
icc political, economic, and social transformations. In a fascinating and unset-
tlingg account, she shows how the analysis of the ideas about and uses of cat-
tle,, money, and blood help towards an understanding of how the Nuer tried 
too cope with violent changes. She examines relations between people by 
analysingg exchanges and the ways money, war, and thee state affected them. 
Thee Nuer did not regard particular things as neutral. Instead, the social or 
economicc origin of things, such as money, was distinguished: 

Peoplee drew a marked distinction, for instance, between ... "the money of 
work",, and money acquired through the sale of cattle ... or "the money of 
cattle".. This dichotomy was balanced by a parallel distinction between two 
sortss of cattle: purchased cattle ... or "the cattle of money", and cattle 
receivedd through bridewealth exchange ... or "the cattle of girls/daughters" 
(Hutchinsonn 1996,56). 

Hutchinsonn shows how blood, cattle, and cash (which is the title of 
onee of her chapters) were pivotal towards an understanding of the transfor-
mationn of relations under grave circumstances. The study reveals how things 
concernedd relations with people, but also how things themselves were 
acquiredd because of the exchange with other things. 

Forr the Xhosa migrants it was not an inherent quality with which 
moneyy was invested that disrupted relations, but flows of money that were 
entangledd with economic insecurities, violence, and volatile relations. Money 
wass not the only aspect of intimate relations, but money, and even more so 
itss absence, definitely revealed how people tried, as well as failed, to deal 
withh deprivation. 

Inn chapter three, some of these tensions, and their causes, have 
beenn identified as part of the transformation from a kin-ordered mode of pro-
ductionn to one in which the capitalist mode of production prevailed. Men and 
womenn were usually far from satisfied with regard to the relationships with 
theirr spouses, partners, children, or parents. I will show how exchanges of 
blood,, money, and sex among the Xhosa took place and identify the anxi-
etiess and desires that accompanied these exchanges, or their absence. The 
dissatisfactionn that people expressed about these exchanges meant that 
theree was a model of how relations ideally should be. The complaints about 
existingg relations, or the absence of relations, were implicitly juxtaposed with 
aa normative or ideal view on morally proper relations. 

Thee complex associations brought about by sex, blood, and money 
revealss how they were interwoven (cf. Comaroff 1985,174). For example, sex 
wass easily associated with eating.3 As will become apparent in the next para-
graph,, sex was also often associated with money. Sex was related to blood 
becausee of its reference to consanguineal relations. For example, blood 
formedd a connection with the ancestors: people believed that disturbed rela-
tionss with ancestors could lead to disturbances in the blood, which in turn 
couldd cause illness. Sex was related to blood because sexual relations, or 
conjugall relations, created consanguineal relations through childbirth.4 

Bloodd was related to money because it sustained life and because it enabled 
consanguineall dependencies. Moreover, the English-Xhosa dictionary 
(Fischerr et.al. 1996) translates a bloodsucker, i.e. a person who sucks blood, 
ass umcinezeli ngemaii, which literally means 'oppressor with money'. When I 
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askedd someone about this, he told me that oppressing someone with money 
meantt that one took the person's blood. 

Inn order to clarify the interconnectedness of sex, blood, and money, 
II refer to figure 5.1 in which sex, blood, and money are positioned on three 
sidess of a triangle. The three intersections of the sides signify the connections 
betweenn sex, blood, and money and within which social realms sex, blood, 
andd money are exchanged. Money and sex reveal the dynamic 'conjugal' 
dependencies.. For lack of a better word, this also includes dependencies 
betweenn a girlfriend and boyfriend. Money and blood refer to affinal 
dependencies:: money was needed to maintain affinal dependencies and affi-
nall dependencies influenced the flows of money. Sex and blood were obvi-
ouslyy related because, without sex between a man and a woman, a child 
couldd not be born. This intersection refers to the creation of life itself, or 
reproductivee dependencies. 

Figuree 5.1: Nexus sex, blood, and money 

'conjugal'' dependencies 

MONEYY / \ SEX 

Affinall  dependencies BLOOD Reproductive dependencies 
Creationn of life e 

Thiss figure only serves as a guide in interpreting the exchanges and 
theirr associated concerns between men and women. The visual representa-
tionn of sex, blood, and money has its limitations because they were regard-
edd as things, or the exchangeable, as well as the exchange. Sex is not a com-
modityy or something which one can transfer. Nevertheless, sex appeared to 
bee regarded, at times, as if it was a commodity that could be controlled, and 
wass accessible or not. At the same time, sex was also understood as an act 
inn which money and blood were transmitted. Sex, just as blood and money 
wass regarded as an exchange process as well as an exchangeable object. 
Therefore,, figure 5.1 should not be treated as a puzzle, but as a tool that 
enabless one to clarify what kind of exchanges occur, and how they relate to 
specificc tensions within relations. 

Itt was exactly the centrality of sex, blood, and money that alerted 
mee to the extent to which people's experiences of exchange and its central-
ityy for intimate relations were interwoven with witchcraft. The threatening 
triadd provoked anxieties and selfish desires that appeared to be expressed 
throughh witchcraft. Jealousy was believed to inspire the cause of witchcraft 
and,, sometimes it appeared that witchcraft itself was an extreme form of 
jealousy.. The jealous person (i.e. the witch) was believed to destroy the per-
son'ss life, or take from that person, what he or she wanted, such as children, 
aa car, money, a job, and even sex. Witch familiars often assisted the witches. 
Thesee beast-like witch familiars were: the thikoloshe, which roughly resem-
bledd a cross between a child and an ape: the mamlambo, which resembled 
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aa mermaid or beautiful woman: and the chanti, which resembled a snake. The 
witchh could use the thikoloshe, mamtambo, and the chanti to increase their 
wealthh or to harm others (cf. Hammond-Tooke 1970; 1974; Hunter 1979; 
Niehauss 1995; 1997). In the realm of witchcraft, the exchange of blood, 
moneyy and sex featured in violent and gruesome ways. The witch familiars 
killedd kin, caused infertility, raped, and made wealthy the person with whom 
theyy were associated. 

Witchcraftt was intrinsically linked to the way social relations were 
reconceivedd and reordered, and thus offered a discourse for reflecting on the 
wayy social changes gave rise to new social tensions as well as new opportu-
nities.. By carefully examining the practised patterns of exchange and com-
paringg them with the patterns of exchange that emerged in the discourse on 
witchcraft,, one might acquire a more intimate understanding of the specific 
consequencess of change. 

Thee study of modernity has provided insight into the diverging ways 
inn which people deal with new sources of capital, technological develop-
ments,, and information (Appadurai 1990; 1997; Comaroff and Comaroff 
1993).. Moreover, the study of witchcraft has also revealed that homogeneity 
shouldd not be assumed. Witchcraft is very much alive today and has found its 
wayy in new technologies, media, and forms of inequality in South Africa as 
elsewheree in Africa (cf. Ashforth 2000; Bahre 2000b; Comaroff and Comaroff 
1993;; Geschiere 1997; Meyer 1995; Niehaus 2001). 

Comarofff and Comaroff (1993, xxviii-xxix) argue that witchcraft 
relatess to the desires and anxieties that were caused by the impact of glob-
alisationn or modernity: "Witches are modernity's prototypical malcontents. 
Theyy provide - like the grotesques of a previous age - disconcertingly full-
bodiedd images of a world in which humans seem in constant danger of turn-
ingg into commodities, of losing their life blood to the market and to the 
destructivee desires it evokes.' 

Itt is quite a challenge to ascertain precisely the relation that moder-
nityy and globalisation has with witchcraft. In South Africa, the shift towards 
democracyy has resulted in many changes that were not part of globalisation, 
orr can only partly be attributed to globalisation. Furthermore, there are sig-
nificantt methodological issues. In order to relate witchcraft to globalisation 
onee should have insight into the historicity of this discourse. But the limited 
historicall material on the iconography of witch-familiars makes such an inves-
tigationn difficult. Ethnographic accounts are mostly fragmented and some-
timess not precise enough to enable such historical comparisons. Moreover, 
thee witchcraft discourse has its own ambiguities and contradictions, which 
complicatee any serious study. It appears that, among the Xhosa, the 
thikoloshe,thikoloshe, the mamlambo, and the chanti have hardly changed over the past 
sixtyy years (see Laubscher 1959; Hunter 1979). The only noteworthy differ-
encee is that in the 1930s the thikoloshe was presented as a free creature that 
wass captured by witches. Nowadays, it is always seen to be made and pos-
sessedd by witches (cf. Laubscher 1959, 8-9; Hunter 1979, 276). This could 
indicatee that witch familiars were increasingly placed within human relation-
ships,, but one cannot be certain. 

Witchh familiars might be modernity's malcontents to the extent that 
theyy highlight very specific problems encountered by people within close 
relationshipss that, at least analytically, cannot be disassociated from global 
forcess constantly challenging people's lives. Xhosa migrants expressed their 
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worriess about violence, economic insecurities, as well as the inability to main-
tainn relations. My argument is that witchcraft fantasies can be interpreted 
moree directly in relation to specific, perhaps structural, problems which come 
too the fore in the exchange of sex, blood, and money among partners. 

5.33 No money, no honey 

Inn informal conversations with men and women, it became clear that without 
moneyy a man would have no girlfriend: the desire for sex and money were 
closelyy related. Generally, people expressed that men wanted sex and 
womenn wanted money in return. This might convey a simplistic idea that men 
weree not interested in women's money and that, for women, sex could not 
bee associated with pleasure. These gender differences, however, were due to 
hierarchicall relations coupled with widespread misogyny. This meant that 
menn could hold on to their own money, take money from a wife or girlfriend, 
orr force a woman to have sex with them. For a woman, this was much more 
impossiblee and sex was part of the women's ability to make claims on a man's 
money.. Women often felt that a sexual partner was a way to gain access to 
(his)) money. After all, during labour migration, particularly under apartheid, 
manyy wives were waiting for their husbands to return home with desperately 
neededd cash. Wives who were left behind in the Bantustans feared that their 
migrantt husbands might have been having sexual relations with women in 
townn who also desperately needed cash. During apartheid, women's illegal 
statuss in most cases prevented them from gaining money through employ-
ment,, a situation which made them very dependent on relations with men. 

Thee transferral of money through sexual activity was a central ele-
mentt in the relationship between a man and a woman.5 The exchanges 
betweenn men and women were valued according to some moral idea of how 
relationss should be, or normative exchange. From the comments and com-
plaintss that people made about each other, it was possible to make some 
deductionss about this normative exchange. What follows are four cases of 
somee residents of Indawo Yoxolo, of which two concerned one household, in 
whichh the tensions in relations became clear. The tensions were about prob-
lematicc exchanges of money, sexual relations, and thee rights and responsibil-
itiesities vis-a-vis kin. 

CASE1 1 
Thandii was not one of the most respectable neighbours in her street. It was 
nott that she and her children lived in a shack or because she was unem-
ployed.. Many found themselves in a similar position. Her neighbours talked 
badlyy about her because they felt that Thandi treated them disrespectfully. 
Thandii once borrowed money from a neighbour to buy meat at the local 
'spaza'' shop, as the small grocery shop was called. She failed to return the 
moneyy because her husband had left her. Some neighbours felt that this was 
justt a bad excuse. They also gossiped about how she once borrowed a pick-
upp truck from a neighbour and promised to pay for the loan. Again, the 
ownerr of the pick-up truck never received any money, possibly because 
Thandii did not have it. 
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Anotherr event in January once again highlighted Thandi's way of 
dealingg with money and relations. She took the minibus - a shared taxi with 
aa fixed route - from Indawo Yoxolo to Nyanga Junction where she always took 
thee train to the centre of Cape Town. She related the following story, much 
too the amusement of her fellow passengers, among who was my research 
assistant. . 

Thandii started a conversation about her boyfriend. He was an old 
mann who lived elsewhere on the Cape Flats, as the area where the townships 
off Cape Town were located was often called. The boyfriend used to visit 
Thandii in order to have sex with her. Although Thandi would not be consid-
eredd a prostitute, she could use the money he gave her very well. But this 
time,, Thandi explained, her boyfriend was tired and the old man only want-
edd to lie on the bed and watch some television. Thandi was unhappy about 
thiss and told him; *You have your own bed and TV at your own place. You 
don'tt have to come here for that.' The boyfriend, who took the hint that she 
wantedd to have sex, explained that he preferred to watch television and rest 
aa little. This time he was not interested in sex. Thandi told the passengers of 
thee minibus that she did not want this at all. Her boyfriend should only come 
too her for sex and before having sex she wanted to see money. Therefore, she 
hadd told her boyfriend: 'First money, then vagina', while she had pointed at 
herr crotch. When he still refused, Thandi threw him out. The passengers real-
lyy enjoyed this story. To make her point even clearer, Thandi said to the pas-
sengers:: 'He can make his own vagina out of the money and fuck his money!' 
Thee people in the minibus almost died laughing. 

Thandi'ss story reveals how money had sexual connotations and the sugges-
tivee way in which sex and money were blended together metaphorically. She 
explicitlyy stated that money had to be given in exchange for sex. The dis-
cussionn about the exchange of money and sex is not new to anthropology. 
Mauss,, for example, reinterpreted Malinowski's fieldwork on the Trobriand 
Islanders.. Malinowski argued that the gifts a man gave to his wife were 'free 
gifts',, which meant that the woman was not required to reciprocate. Mauss, 
however,, argued that the man's gifts were returned with sexual favours, and 
weree therefore not free, but reciprocated with sex (Gouldner 1973, 298-299; 
Mausss 1954).6 In the above case, Thandi stated unambiguously that her rela-
tionshipp with her boyfriend was characterised only by the exchange of money 
forr sexual favours. If the man was not going to give her money, possibly 
becausee he did not have any, he was not going to get sex. Instead, Thandi 
feltt that he should have intercourse with his money, at least metaphorically. 
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CASEE 2 
Thiss case is about a minister of a small church who was criticised for the way 
inn which he dealt with money and women. Reverend Magazi had a small 
independentt church in his shack. Neighbours sometimes called it jokingly the 
'Holyy Baptist Vagina Church'. The minister was married but had many girl-
friends,, whom he often got to know via his church. Reverend Magazi was 
reputedlyy very unscrupulous and inconsiderate. For example, he had an affair 
withh a teenage girl who attended his church. After some time, the girl found 
outt that Reverend Magazi was having an affair with her mother. She told her 
neighbourss about this, which damaged Magazi's reputation even more. Many 
times,, however, he had kept girlfriends without being caught. He lied to the 
womenn about his whereabouts, was considered to be a smooth talker, and 
peoplee held him in some esteem for his role as the minister of the local 
church. . 

Thee neighbours, also members of the church, were aware of 
Magazi'ss affairs. They felt it was a disgrace but preferred not to say anything 
too him or his girlfriends. They despised the fact that he did not support his 
girlfriendss and that the women supported him instead. Magazi's girlfriend 
Noncedo,, in particular, was regarded as a victim of his greed. Noncedo 
becamee a widow when her husband was shot while driving his car. Some 
rumouredd that Reverend Magazi was involved in the murder. After all, 
Reverendd Magazi and Noncedo were having an affair and they might have 
wantedd to get rid of Noncedo's husband in order to acquire his car and two 
houses.. Reverend Magazi used this car to go to work, although he did not 
havee a driver's licence. The minister's use of the car increased people's suspi-
cionss about his integrity. Many neighbours were convinced that Reverend 
Magazii was going to leave Noncedo as soon as she had no money left. They 
madee jokes about Reverend Magazi and said that he did ukuphinga, i.e. had 
sexx like a dog; selfish, purely for lust, while going from bitch to bitch. His 
churchh acquired the reputation as a meeting place for him to choose girl-
friends.. A neighbour commented: That is not a church, it is a matchmaking 
place'. . 

Inn this case, the man had selfish sex like a dog, which referred to irresponsi-
blee behaviour. The minister did not give anything to his girlfriends, but his 
girlfriendss ended up supporting him instead. The critique shows that gift-giv-
ing,, monetary or otherwise, was regarded to be intrinsic to a proper sexual 
relationship.. A man who did not contribute financially to his wife's or girl-
friend'ss needs was likely to be looked on as a loser. 

Womenn frequently complained among each other about their hus-
bandss or boyfriends and particularly the fact that they were unemployed and 
didd not support the household financially. Even if the husband or boyfriend 
didd have a job - many women complained to me - he used it for other pur-
poses,, such as supporting his family in the Eastern Cape, buying presents for 
secrett girlfriends, or wasting it on beer and brandy. Regularly, women argued 
thatt their partner was just like one of their children because they failed to 
contributee financially. The women had to buy and cook food for the men and 
theirr children, while the former just sat at home being bored. The women 
simultaneouslyy felt that their partners were pathetic. Unemployed men espe-
ciallyy had a low status within the household and the neighbourhood. Their 
self-esteemm was low and they were constantly afraid that their wives or girl-
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friendss were going to leave them because they had no money. Some men 
clearlyclearly had social and emotional problems and were often regarded as sick 
byy their wives or girlfriends, who felt that it was the husband's or boyfriend's 
ownn fault that he was ill as it was caused by his own laziness. Instead of drink-
ing,, smoking cigarettes, and being bored, the women felt that the men 
shouldd get up early and search for jobs. Nevertheless, women often argued 
thatt they had to nurture men like they would nurture children. 

CASEE 3 
Thee third case concerns Nomahobe and her husband Zuko. This example 
clearlyy shows how easily the transfer of money, in this case wages, from a man 
too a woman was associated with sexual favours. 
Inn September 1997, Nomahobe lived with her husband Zuko and her nine-
year-oldd child on their newly acquired plot. Nomahobe worked as a liaison 
officerr for a building contractor that carried out parts of the RDP. Zuko was 
unemployedd because he had been caught stealing a few cans of beer from 
thee offices where he worked as a cleaner. He was fined, imprisoned for two 
days,, and lost his job. He started to feel very depressed and, at a certain 
stage,, he did not even have the energy to get out of bed in the morning to 
lookk for a job. His wife urged him time and again to get up and find a job, 
butt without much result. Nomahobe herself used to have several jobs as a 
cleaner.. The employers required Nomahobe to work long and irregular 
hours,, sometimes without paying extra salary. Her irregular work schedule 
andd many hours of overtime caused a lot of tensions in the family. She would 
comee home from work and her husband would fire questions at her. He was 
convincedd that she was having an affair with her boss at work and that this 
wass the reason that she came home late. Nomahobe was very upset, but 
finallyy gave in to his demands to stop working. Her husband's pressure made 
herr quit her job twice, which left them without any employment. 

Afterr a few very depressing weeks at home, Nomahobe found a job 
opportunity.. Nomahobe discussed this with her husband and asked him if he 
approved.. He was quite happy about Nomahobe's job. They desperately 
neededd money and he was pleased that she was going to work closer by in 
thee area, instead of in the city centre, so he could keep an eye on her. During 
thee next months, however, tensions rose up again between Nomahobe and 
herr husband. He complained about Nomahobe's irregular working hours and 
startedd to interrogate her again about her whereabouts. Moreover, he 
becamee concerned about Nomahobe's safety. He felt it was not safe for her 
too work in the evenings and felt that she should no longer attend the devel-
opmentt consultations where the wishes of local residents were discussed. He 
triedd to be informed about Nomahobe's whereabouts through their child. 
Whenn their child did not attend school, he had to join Nomahobe and her 
bosss on their visits to community representatives, suppliers, and subcontrac-
tors.. Whenever Nomahobe left, the child would cry, scream, and beg to join 
her.. After some time, Nomahobe realised that Zuko again suspected her of 
havingg an affair at work. Zuko's suspicions were fed by some of his male 
friendss (for a male to have female friends is virtually impossible) with whom 
hee drank beer or brandy, or watched videos over the weekend. Zuko's sister 
inn Cape Town also contributed to Zuko's fears because she informed him that 
shee saw Nomahobe together with someone else. Zuko once said that he did 
nott really think that his wife was having an affair but that, as a 'proper man', 
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hee had to make the accusation. 

Afterr some time, Zuko openly accused Nomahobe. Nomahobe, in 
turn,, to ld Zuko that he was acting like a child and that he was trying to keep 
herr down and obstructing any advancement in her life. She pointed out to 
himm that, as he was not earning any money, he was like a child she had to 
maintain.. Zuko then increased the pressure on his wife. For example, he told 
herr that he was hungry and asked her to cook. Nomahobe prepared a meal 
andd gave it to him in a respectful manner, sometimes by kneeling in front of 
him.. But then Zuko told her that his hunger had suddenly disappeared and 
leftt the plate of food untouched. He also started to steal money from her, 
becamee increasingly aggressive, sexually abused and assaulted her. 
Furthermore,, Nomahobe was hurt by the way he negotiated between herself 
andd her in-laws: 

Hee doesn't protect me from his demanding family and it is very difficult for 
mee to protect myself. His sister stole many of my clothes. When I asked my 
husbandd to talk with her to stop this stealing, he promised to do so. But in 
thee end, he always stands up for his family. When I came back from a visit to 
myy family, his cousin had stolen my leather tools, which I used to make 
leatherr bags to earn some money. He didn't confront his cousin and even 
allowedd his cousin to visit our place although I told him that! don't want him 
anymore.. I will never forget that he once gave his whole salary to his moth 
err without my consent. When I tried to discuss this, he hit me in front of the 
childd and tried to kick me out of the house. I had to sleep at the neighbour's 
placee that night. He said he would always stand up for his mother and not 
forr me. I am the only person that supports the household. He also regularly 
stealss money from me and leaves me and my child without anything. 

Unfortunately,, relational problems such as these occurred frequent-
ly.. All too often, women carefully made remarks to me about the abuses they 
sufferedd from their boyfriends or husbands, and mentioned the destructive 
impactt that financial insecurity had on their relations. Even if both partners 
hadd a j ob , it was difficult to get by financially, but if the husband had no job , 
thee marriage tended to become a nightmare. The marriage problems 
revealedd a discrepancy between the ideal, or normative, socio-economic 
expectationn and a violent, insecure reality. The man having no income caused 
tremendouss anxiety and stress. It made it very difficult for him to assert his 
positionn as a husband and father. Like Bank noted on fatherhood among the 
Xhosaa in East London: '[F]atherhood is conceptualised in very materialistic 
termss - the image of a 'good father' is a man who can support his family 
financially'financially' (Bank 1997,175). In the above case, the man did not provide any 
moneyy and was completely dependent on his wife's earnings. Therefore, he 
wass regarded as a child who receives less respect and needs to be nurtured. 
Moreover,, according to the wife, he (the husband turned into a child) had no 
sexuall rights: the only way in which he could have sex with his wife was 
throughh rape. The normative transfer, the exchange of money and mainte-
nancee of kin, especially children, through sexual activity, did not take place. 
Instead,, money was transferred from the wife to the husband, among other 
wayss through theft, and the man's status as husband and father reverted to 
thatt of an irresponsible child. Moreover, because the man did not earn any-
thingg the woman had increasingly experienced problems setting aside some 
off her money in order to support her kin in Emaxhoseni. 
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Inn addition to the relationship between husband and wife, there was 
thee relationship between the male employer and the female employee. 
Money,, in the form of a salary, was transferred from a man to a woman. This 
wass immediately associated with sexual activity and the woman's labour 
couldd not be regarded as a sufficient exchange. Instead, the husband, some 
off his male friends, and his sister saw sex as the only logical return for the 
money. . 

Hiss remark that 'as a proper man' he had to accuse his wife of hav-
ingg an affair seems to indicate the structural components of exchange. She 
receivedd money from a man and, even if he trusted his wife, he could not 
neglectt the neighbours' and his sister's remarks. They might think that he was 
nott a proper man if he did not take any action. 

CASEE 4 
Inn October 1997, Themba moved to Cape Town to live with Nomahobe, who 
wass his mother's sister, Nomahobe's husband Zuko, and their child. Themba 
desperatelyy needed a job and could, in the meantime stay at Nomahobe's 
placee free-of-charge. To show his appreciation, Themba regularly did chores 
aroundd the house, such as washing dishes or minding the child. He got up 
aroundd six o'clock in the morning and took the train or the taxi to town to visit 
companies,, offices, and private homes in search of a job. He had worked at 
aa petrol station in Johannesburg before and hoped to find a similar job in 
Capee Town, but he was also prepared to work as a cleaner. Themba's hope 
wass that someone would fail to appear for work and that he could step in. 
Afterr searching for a few months, he found a cleaning job at a shopping cen-
tre.. At first he worked on a temporary basis, but after a while he had a per-
manentt position and earned around R1,100 a month due to the many hours 
off overtime. 
Oncee he was earning money, his relationships with women changed. Themba 
stoppedd helping out with the household activities as he used to do before. 
Furthermore,, Nomahobe (his mother's sister) argued that Themba had to use 
somee of his income to contribute to the household expenses. Themba, how-
ever,, was reluctant to do this. Sometimes he gave a few hundred rand, maybe 
R300,, of his salary to Nomahobe so she could buy groceries, but frequently 
hee gave less. The amount of money that Nomahobe received was even less 
becausee Themba started to borrow money from Nomahobe. But, to 
Nomahobe'ss tremendous frustration, he never returned the loans. She felt 
reluctantt to ask him straight out for the money. Instead, she felt that Themba 
oughtt to know that he had to pay his debt and should not pretend that it was 
aa gift. Nomahobe considered informing her sister about her son's behaviour, 
butt eventually decided not to. It was difficult to involve her sister, who lived 
aboutt 1,000 km away. Moreover, Themba started to send money to his moth-
er.. She desperately needed it because she had just finished her prison sen-
tencee for killing a customer in her shebeen in Johannesburg. She worked six 
too seven days a week of often more than ten hours a day as a live-in domes-
ticc worker, but she earned only a little bit of money. Nomahobe figured that 
herr sister was not going to be very enthousiastic about getting involved in 
thee struggle over money because she was relying on her son's remittances. 

Quitee soon, Themba bought smart clothing and started to see 
womenn who Nomahobe did not allow into her place. Themba loved two dif-
ferentt girls and had difficulty deciding whom to choose. He said that both 
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girlss loved him and that he had given them a lot of presents, such as a leather 
jacket,, money, and many other things. At one moment, he even gave a girl-
friendd almost his entire monthly salary. The girlfriend, who felt uncomfortable 
aboutt this, offered Nomahobe R300. Nomahobe, however, refused to accept 
itt and told her that Themba had to give the money directly to her and not via 
hiss girlfriend. 

Thembaa was a bit worried that one of the girlfriends would find out 
aboutt the other. At one point, he had to divide his time and money between 
threee girlfriends, which required considerable management skills. 
Notwithstandingg his skills, one of the women found out about one of the oth-
ers,, which got Themba into trouble. 

Itt was striking how Themba's relations with women changed when he started 
too earn money. During his period of unemployment, he had no girlfriends 
andd needed his mother's sister's support. In return, he helped her in the 
household.. Once Themba started earning money, he was able to have girl-
friendss and sex and support his mother financially. He stopped most of his 
householdd activities and became less supportive toward his mother's sister. 
Hee actually kept on living off Nomahobe and even started to ask her for loans 
withoutt ever repaying them. 

Thesee four cases reveal a specific pattern within the use and imagi-
nationn of sex, money, and kin. Cases one and four indicate that intimate rela-
tionshipss between a man and woman primarily concerned sex and money. 
Thandii only wanted a boyfriend who had sex with her in return for money, 
andd Themba could only afford to have girlfriends when he could give them a 
substantiall part of his income. In the other two cases, two and three, prob-
lemss about money and sex had a disrupting effect on social relationships. 
Womenn looked down upon Reverend Magazi for the way he treated them 
andd the way he reversed gender roles: the women supported him while he 
failedd to support them. The conflicts between Nomahobe and her husband 
centredd on the directions of the money flows and its sexual implications. 
Thesee varied from Zuko's suspicions that his wife had an affair with her 
money-payingg boss, to Zuko who forced his wife to have sex with him against 
herr wishes. Nomahobe despised the child-like behaviour of her thieving hus-
band. . 

Manyy intimate relations have the potential to give rise to tensions 
aroundd sex and money. What was remarkable about these instances was that 
thesee tensions around sex and money were intertwined, symbolically as well 
ass practically, through a particular pattern of exchange. The socio-economic 
andd symbolic associations pertaining to the exchange of sex with money 
weree central to the pressures, anxieties, as well as desires concerning inti-
matee relationships. Through exchange, sex and money became suggestively 
blended,, thus showing how difficult it was to establish an enduring relation-
shipr.. If the man did not give money, he was not going to have a girlfriend or 
wass compared to a child or dog that is not familiar with the responsibilities of 
aa man. The comparison between a man and a dog draws on pervasive 
notionss of masculinity. A dog is not circumcised and is, very much like a child, 
regardedd as irresponsible. In general, the uncircumcised can be referred to 
ass dogs to highlight the absence of responsibilities. Because the Zulu, unlike 
Xhosaa men, do not practice circumcision anymore, the Xhosa could insult 
Zuluu men by calling them dogs. Moodie, moreover, notes that migrant work-
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erss in the gold mines felt that only dogs paid for sex. In contrast to dogs, men 
givee gifts of money in return for sex (1988, 242-243). 

Basedd on her research on Yoruba texts, Barber argues: '[A]t a more 
definitelyy metaphorical or symbolic level, money represented the support of 
"people"" in a further sense: gifts of money very often betokened social 
acknowledgementt or regard ... [T]he handing-over of money was both an 
actuall transfer of resources and a symbolic act of recognition' (Barber 1995, 
215).. Only by giving money or other gifts can a man be a man (and not a child 
orr dog). Although many women tried to earn their own income, the man's 
moneyy was important for her to raise her children and support kin in a situa-
t ionn of poverty. 

Tensionss arose over access to the limited amount of money. The 
tensionss concerned the dynamic relationship between husband/boyfriend 
andd wife/girlfriend and the support of children. The allocation of money 
becamee even more complex due to the distinction between social and bio-
logicall parenthood. This distinction increased the amount of people who 
weree involved in the negotiation of legitimate claims on money and further 
complicatedd the exchange relationships. If, as often is the case, the social 
fatherr was not the biological father of the child, the social father was more 
likelyy to withhold money from his partner because he did not feel responsi-
blee for the child. Furthermore, many children grew up with other relatives, for 
examplee the mother's sister, who therefore could have a claim on money. 
Moreover,, affines expected support, competed over money and used numer-
ouss strategies to influence their children and their children's partner. 

Fatherhoodd had two components. First, there was the biological 
componentt of having sex with a woman in return for gifts and fathering a 
child.. Second, there was the social component o f exchanging money with 
one'ss wife or girlfriend in return for a legitimate claim on ones blood-related 
child.. Women's sexual desires appeared to be closely related to the gifts they 
couldd expect from a particular man. Some male youth explained to me that 
manyy peers left school for that reason. They wanted a girlfriend and needed 
aa job to 'afford her', which could not be combined with school. Many men, 
however,, d id not have any money or were not willing to give it to a woman. 
Somee women d id not want to have sex, even if the man had money. 

Thee absence of some of the anxiety-producing exchanges was one 
off the appeals of male sexuality among African migrants in the mines 
(Moodiee 1988). Miners' sexual relationships with younger men, known as 
'wivess of the mine', were regarded as far less complicated and more appeal-
ingg than relations with the women who lived in the nearby townships. The 
'wivess of the mines' also received gifts for their (sexual) services that were 
similarr to those of women. The sexual relations among men during their stay 
att the mines, however, differed from marriages with women significantly con-
cerning: : 

long-termm reproduction, whether it encompasses the entire process that is 
impliedd in the Xhosa nation of 'building the umzi'. The responsibilities for 
conceptionn within the homestead structure and in the consciousness of rural-
basedd men were such, however, that the reproductive sterility of 'mine mar 
riages'' were viewed as an advantage: 'At least one can't get pregnant' 
(Moodie,, 1988,254). 
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Moodiee (1988, 255) furthermore noted that '"Town women" were 
nott safe ... Men maintained "town women" through "gifts", monetary or oth-
erwise,, in exchange for services, sexual and domestic, whereas the relation-
shipp with the "wife of the mine" was contractual, exclusive, an aspect of sta-
tuss and authority.' The 'mine marriages' enabled men to avoid a major cause 
off conflict and anxiety between men and women. Sexual relations between 
menn and women, unlike those at the mines, involved 'blood' because of the 
possibilityy of childbirth, which necessitated men to continue financial rela-
tions.. Otherwise there was also the risk that a man ignored financial/paternal 
demands,, either because of lack of money or because it would have been at 
thee expense of other relations. If women discussed infidelity, it was mostly in 
financiall terms. If a man had another girlfriend, he would be spending his 
moneyy on other women, which increased the financial constraints. Moreover, 
womenn expressed their worries about AIDS. They were scared that their hus-
bandd or boyfriend would be infected and in turn infect them. The dramatic 
increasee of AIDS in South Africa meant that sexual relations could result in a  a 
longg lasting disease and social exclusion from kin and neighbours. 

5.44 Witch familiars and exchange 

Certainn events, such as unexpected or peculiar deaths and diseases, might 
bee blamed on witchcraft. Witchcraft and witch familiars can be considered 
collectivee fantasies which, as Thoden van Velzen (1995) put it, compose an 
imaginaryy - not necessarily homogenised - space of daydreams, desires, and 
fears.. The existence of witchcraft and witch-familiars are the explanation for 
misfortunee caused by jealousy. Jealous people are said to use witchcraft, or 
rather,, witchcraft is an extreme form of jealousy that allows the witch to prof-
itt at the expense of others. Jealousy can be about money, children, or con-
sumerr products such as a car or cellular phone. 

Witchcraftt often rears its head when accumulation is an issue 
becausee it tends to reveal inequalities and tensions between people who 
dependd on each other, especially kin (Hammond-Tooke 1974, see also 
Geschieree and Fisiy 1994 on Cameroon). In Austen's (1993, 100) words: 'For 
casess within Africa ... a central trope of witchcraft beliefs is the misappropri-
ationn of scarce reproductive resources from households or communities for 
thee selfish use of accumulating individuals.' The witch can use witch familiars, 
suchh as the chanti, the thikoloshe and the mamlambo who steal, rape and kill 
peoplee by drinking their blood (Hammond-Tooke 1974; Hunter 1979; 
McAllisterr 1981; Niehaus 1995; 1997). The iconography and collective fan-
tasiess of witch familiars show the importance of the exchange of sex, blood, 
andd money. 

5.4.11 Chanti 

Thee chanti resembled a snake that the witch kept in her womb or vagina. 
Accordingg to Hunter's informants, the chanti lived in the water and caused 
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harmm through staring, but I did not encounter this description (1979, 286). 
Again,, this might indicate the historicity of evil forces that moved from the 
realmm of nature to the realm of close relations. A woman once told me about 
ann experience she had when she took the train home from work. Suddenly, a 
snakee wascrawling on the floor of the carriage. All the women were shocked 
andd started screaming and every woman tried to assure the others that it was 
nott her snake. Quickly, one of the women spread her legs and the snake was 
crawlingg back under her skirt. 

Peoplee told me that before a witch has sex, she would usually 
removee the snake from her vagina or womb. In order to remove the snake 
unnoticed,, she would tell the man that she needs to go to the toilet quickly 
too urinate. She takes out the snake and hides it somewhere. After having had 
intercourse,, she will return to the toilet in order to fetch the snake.7 Others 
toldd me that the witch could also leave the snake in her vagina or womb dur-
ingg intercourse. The snake would open its mouth and the man would 
unknowinglyy penetrate the snake's mouth. The snake would collect the 
semen,, which therefore would not enter the woman. This explains why witch-
ess seldomly become pregnant. In the unlikely event that the witch does 
becomee pregnant the snake will terminate the pregnancy by eating the foe-
tus.. The chanti is believed to help the witch get wealthy and powerful. 
Accumulationn is only possible if one refuses to share wealth with others. The 
witch,, thus, receives money or other things through sex, but she does not 
havee to share it with a child. The chanti, therefore, is having sex, getting 
wealthy,, and without incurring the risk of sharing it with affines, even the 
witch'ss own child. 

5.4.22 Thikoloshe 

Peoplee said that the thikoloshe was a nasty, half-human, half ape-like, hairy 
creaturee the size of a child. It had a huge sexual organ, only one buttock, and 
spokee with a lisp. The thikoloshe carried a stick in one hand and a charm, 
whichh resembled a marble and makes him invisible, in the other. It was said 
thatt the thikoloshe was breastfed by the witch and Hunter notes that the 
witchh had a sexual relation with the thikoloshe (1979, 277-278). The 
thikoloshethikoloshe was said to steal everything, especially money, but some inform-
antss said it did not steal coins because they were too heavy. Others, howev-
er,, disagreed and stated that the thikoloshe did steal coins. In addition to 
theft,, the Thikoloshe attempted to have sex with women while they were fast 
asleep.. In order to prevent the thikoloshe from raping them, women some-
timess elevated the bed by putting stones under the beds' legs, thus making 
itt impossible for the small thikoloshe to get onto the bed. For the same rea-
son,, women sometimes slept in different positions in order to confuse the 
thikoloshethikoloshe and make it more difficult for the thikoloshe to rape them.8 

Althoughh the thikoloshe was believed to be harmful, stories about the 
th;ko/oshee were often accompanied by laughter. The thikoloshe was almost 
child-likee in its behaviour and, although it was nasty and malicious, it rarely 
causedd death. 
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CASEE 5 
Inspiredd by Hunter (1979, 281), I asked a diviner (igqirha) if she had ever 
heardd about a thikoloshe being captured. The diviner lived in a small shack 
madee out of metal sheets on a wooden frame in Paula Park, Guguletu. The 
beadss she was wearing and a little altar with some medicine indicated her 
status.. The diviner told me the following story about how she captured a 
femalee thikoloshe that a witch must have sent to harm someone.9 

Yes,, of course! I got confused, that was in Crossroads [a settlement 
inn Cape Town]. The Thikoloshe is full of tricks. One of my trainees, his name 
iss Hlathi, caught it. He was going to the toilet at the back of the house. When 
hee opened the toilet door, the thikoloshe tried to cover her vagina with her 
handss and said: "Yooo! Do not kill me, I am a girl". The thikoloshe is full of 
hairr but she does have five fingers. Hlathi had a shock and moved backwards 
andd the dogs started barking. The thikoloshe's vagina was big! He opened 
thee toilet door again and sent the dogs inside. The thikoloshe started to cry 
andd asked him: "Why are you killing me? I am a girl". The dogs killed her and 
Hlathii dragged the thikoloshe into his house and kept her there. He cut her 
openn and took all the intestines out and kept them in a dish. He was still tak-
ingg her apart when an old male thikoloshe came to look for his wife. Although 
thee dogs were barking the thikoloshe went to the toilet. To keep the male 
thikoloshee away Hlathi burned some herbs and his dogs chased the 
thikoloshee away. 
Hlathii left the female thikoloshe locked inside his room and came to my 
place.. He told me what had happened and that he kept body parts of the 
thikoloshee and asked if I wanted some. I accompanied him to his place and 
askedd him to cut out the vagina for me because I wanted it. I was so scared! 
Thee vagina was taken out. The thikoloshe is short and has only one big but-
tock.. These are no lies, it is true. I used to hear about the thikoloshe; it has 
ingqithii [half a finger].10 I wanted to use the vagina for luck because I want 
too win. When I arrived at my place in Nyanga East [township in Cape Town], 
inn those brick hostels, I tried to burn the vagina but I think I did not count the 
yardd [I underestimated it]. I placed the vagina on a piece of metal sheet and 
II do not know what happened. I ran out of the building and became mad. 
Thatt day the thikoloshe defeated me. The fire did not burn the vagina but 
insteadd the house was full of smoke and there was a strong wind. The sheet 
bleww away and we all ran out and never saw the vagina again. I do not know 
wheree it went. The thikoloshe defeated me. Even now I don't want to see a 
thikoloshee alive. I am good in healing people but thikoloshe defeated me. 
Maybee I can try something if the thikoloshe is alive but if it is dead: no way! 
Butt I can push him away from a person. 

Thee event focused on the sexual powers of the female thikoloshe 
andd by telling the story to me the igqirha appeared to convey her powers to 
me,, as well as its limitations. The igqirha wanted to win. She also told me she 
couldd cure cancer and showed me an identity card that proved she was an 
officiallyy registered diviner that co-operated with a hospital. Her business 
seemedd to be far from prosperous at the time and she saw me probably as a 
prospectivee client. 

Thee diviner attempted to control the power of the thikoloshe and 
usee it for her own purpose by cutting out its huge vagina. She wanted to 
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makee a powerful medicine out of it. In order to achieve this, she put the vagi-
naa on a piece of metal sheet, which might symbolize prosperity and wealth; 
villagerss in the Eastern Cape revealed their wealth by building houses with 
metall sheets instead of grass roofs. It could also refer to the difficulties of 
containingg sexual organs. Eventually, the destructive powers of the 
thikoloshe,thikoloshe, even after it was cut into pieces, defeated the igqirha. 

5.4.33 Mamlambo 

Thee mamlambo was believed to originate from the water and, at times, it 
resembledd a mermaid, a snake, a root, or a beautiful woman.11 The mam-
lambolambo made its owner wealthy. Someone expressed the great advantages of 
thee mamlambo to me when they said: 'You will have a lot of cattle and five 
wivess who do not fight'. But there was a price to be paid. The seductive 
mamlambomamlambo was very dangerous because it only consumed blood. Raymond 
Bolelityee Mava, a diviner in Guguletu, Cape Town, had his own unfortunate 
experience.. He left Emaxhoseni in order to earn some money in Cape Town 
andd left his wife under his brother's care. At first he trusted his brother, but 
duringg a visit home he noticed that his wife was cooking for his brother, that 
theyy had meals together, and that his brother was conspicuously helpful 
towardss his wife. He explained to me how someone could obtain a mam-
lambo:lambo: 'you slaughter a chicken, put its blood on a rope and walk around the 
house.. You add your own blood to the chicken blood and than you have a 
mamlambo'. mamlambo'. 

Hee distinguished a male mamlambo (inkuzï) from a female mamlam-
bobo and having had different powers. The male mamlambo made its owner 
richh and in the process it harmed others. The female mamlambo was greedy: 
shee ate children as well as everything else that contained blood. So if a per-
sonn wanted to get rich, he should keep a male mamlambo. The owner would 
gett rich, but at the expense of others. If, however, the primary aim was to 
harmm someone else, one should give that person a greedy female mamlam-
bo.bo. The following story was related to me by a migrant in Cape Town and 
givess an impression of the workings of a mamlambo. 

CASEE 6 
II heard the story many years ago from an old lady who lived in Ezibeleni, the 
townshipp next to Queenstown in the Eastern Cape where I come from. There 
wass a man who fancied a neighbouring girl, but he had to neglect his feel-
ingss because he had to go to Johannesburg for work. But he could not get 
herr out of his mind and consulted an igqirha and asked him for help. The 
igqirhaigqirha said that he needed the girl's picture before he could do anything. 
Thee man phoned his sister in Ezibeleni and told her that he needed a picture 
off the neighbouring girl. He received the picture of this beautiful girl in the 
maill and returned to the igqirha. The igqirha kept the picture for a long time 
andd told the man to pick it up before he returned home for holiday. 

Thee man anxiously waited until he could get some days off from 
workk and when it was time to go he picked up the picture. The igqirha gave 
himm the picture, an envelope, and instructions. The diviner told him that he 
wass not allowed to phone his family to tell them about his plans to visit them. 
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Thee envelope contained a piece of herb and the diviner instructed the man 
too open the envelope upon arrival but that he had to throw the envelope 
awayy without looking inside it. He also told him to slaughter a chicken for the 
girll and to stay with her in the same room. If he would follow the diviner's 
advice,, the beautiful woman was going to be his. The igqirha assured the 
mann that he should not worry about meeting her: she would be waiting for 
himm at the train station. 

Thee man went home and, to his great surprise, he found her waiting 
forr him at the station. She was still beautiful, and actually even more beauti-
full than he remembered her. She had a black birthmark on her cheek that he 
hadd not noticed before, but it made her only more attractive. She accompa-
niedd him to his home and together they spent a few days making love in the 
backk room. He was very happy but noticed something strange. She did not 
eatt as other people did and once he saw her eat a raw chicken. Apparently, 
shee liked slaughtered meat and blood. This was very strange, but he did not 
wantt to disrupt his happiness by worrying too much. After a few days, he 
decidedd he wanted to marry the girl and asked his parents to notify the girl's 
parents.. When his parents arrived at the girl's parents' home they were 
shocked:: they saw the girl making coffee for the guests! The girl's parents 
saidd that she had not left home. She could not have been with their son and 
theree must be a mistake. 

Butt when the man's parents returned home the girl was still there. 
Theyy were very worried and consulted an igqirha. After he heard their story, 
thee igqirha explained that they were in a very difficult situation: their son had 
nott been sleeping with the neighbour's daughter but with a mamlambo. This 
mamlambomamlambo had also caused their children's sickness and the death of some-
onee dear to them. The desperate family asked him to get rid of the mam-
lambo.lambo. The igqirha could tell them how to get rid of the mamlambo by killing 
it,, but this would mean that their son would also die. If, however, he would 
nott kill the mamlambo, and if the mamlambo did not have sufficient blood 
fromm raw meat, it was going to kill more people. The son decided he was 
goingg to die together with the mamlambo because he did not want to cause 
evenn more misfortune to his family. 

Inn order to kill the mamlambo, the family followed the instructions 
off the igqirha. The family and the girl gathered at their house, slaughtered a 
pig,, collected the pig's blood in a bowl and added a medicinal herb that the 
igqirhaigqirha had given them. The other herb they received was used for making 
teaa and, as the diviner had instructed them, they drank the tea. The tea had 
aa strange effect and it was as if they were dreaming while awake. They saw 
howw the girl started to stretch her body further and further until she looked 
likee a snake with a person's head. She slithered to the pig and started to eat 
thee raw meat, leaving only the pig's skeleton. Even after she had eaten a 
wholee pig she was not satisfied. She turned to the plate that contained the 
pig'ss blood that was mixed with the herb. Soon after she drank the blood the 
mamlambomamlambo died. The next day the son, who had brought this creature into 
theirr homestead, also died. 

Inn this horrific story, in which the man's desire threatened to destroy his fam-
ily,, or himself, particular exchanges feature. The migrant worker fell in love 
withh a woman and searched for help from a diviner who turned out to be a 
witch.. When the migrant returned home, he did not give anything to his fam-
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ily,, like he should have, and instead of spending time with them he locked 
himselff up with his girlfriend. Instead of bringing home money and joy, he 
broughtt death and disaster. He ignored the obligations towards his family 
andd instead had sex with a beautiful, desirable woman who was actually a 
mamlambomamlambo eager to take blood in return for sex. 

Thee story emphasizes economic competition and tension between 
thee man's family and his lover. The sentiment that people conveyed to each 
otherr with stories like these is that having a lover is regarded as destructive 
forr the man's kin. People reflected on the many struggles between affinal and 
conjugall responsibilities and how this relates to sexual pleasure. The 
exchangee between the mamlambo and the man was vastly different from the 
normativee exchange between man and woman where money stood for 
enduringg affinal ties as well as sexual relations that were not at the expense 
off others. Instead, the collective fantasies revealed anxieties and desires 
aboutt money, sex, and 'blood', and the tensions between how people would 
likee to have their own lives, how they would like things to be for others, how 
theyy ought to be, and how they unfortunately were. 

5.55 A pattern of exchange 

Thee collective fantasies of witchcraft and particularly of witch familiars bring 
specificc patterns of exchange to light. From the criticisms, fears, and com-
mentss that people expressed about other people's behaviour, a normative 
formm of exchange emerged. In short, this norm was that a husband and wife, 
orr boyfriend and girlfriend, have sex in exchange for money. With this money, 
thee woman could maintain herself, her affines, and possibly nurture a child. It 
couldd also enable a man to assert fatherhood, seniority, and male authority. 

Practice,, however, was uncomfortably different. Many men did not 
givee money to a woman and neglected their children. Due to the lack of 
money,, some men could not engage in a sexual relationship and the status 
off many men was undermined. Especially among migrants, many male 
duties,, such as providing an income, as well as ritual and political positions, 
weree absent. The high incidence of sexual abuse of women, also within mar-
riage,, appeared to be related to the crisis of masculinity, which in turn was 
partlyy due to the financial crisis. The spread of AIDS had also increased the 
incidencee of rape, at least among Zulu youth: Young people express a desire 
too share the burden of disease [AIDS], and this is believed possible by 
spreadingg the virus to others' (Ledere-Madlala 1997, 369). Gang rape was 
onee of the ways in which young men tried to spread this disease and assert 
malee domination. 

'Conjugal'' relations were highly unstable and a constant source of 
anxiety,, in which sex, money, and kin were crucial. Many women were raped, 
manyy men did not share money, and some men were regarded as too desti-
tutee to be desirable and could not engage in intimate relationships with 
women.. Fatherhood, in a socio-economic sense, was virtually absent and 
womenn had to take care of the children on their own while they tried to dis-
guisee the complicated circumstances of an absent, or uncaring father. This 
jeopardisedd the initiation of a boy who became initiated by his mother's 
brotherr in his mother's clan instead of his father's clan.12 This, together with 
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thee difficulty to control the sexual escapades of a husband/boyfriend or 
wife/girlfriend,, created tremendous anxieties. 

Tensionss about money also existed in the broader realm of kin. 
Relatives,, both from the man's and the woman's side, lived in the poverty-
strickenn former homelands of Ciskei and Transkei and were dependent on the 
remittancess of their distant, uncontrollable relatives in Cape Town {see chap-
terr three). Only by ignoring at least somee of the conjugal or affinal obligations 
wass the migrant worker in Cape Town able to accumulate. Some believed 
thatt the migrant was not willing to fulfil his familial obligations because he 
preferredd to accumulate. Thus, the structural and persistent problems of the 
capitalistt mode of production, such as low wages and unemployment, were 
interpretedd in relational terms and drawn into the realm of the intimate at a 
socio-economicc and symbolic level. 

Witchh familiars expressed the tensions and frictions within partner-
shipp and kinship, i.e. those who should be trusted (cf. Geschiere 1997, 11). 
Exchangee was accompanied by ambivalent feelings of friendship and rivalry, 
reminiscentt of Mauss's connecting poison with presents in the meaning of the 
Germann word Gift (Mauss 1954, 62, see also p. 80). 

Thee witch familiars should be regarded as fantasies about the prac-
ticee and experiences of exchange between man and woman in the context of 
widerr kinship networks. The greedy and selfish witch used the chanti (snake) 
inn such a way that sex was not related to procreation but to accumulation. 
Thee snake enabled the witch to accumulate by eating the semen or foetus, 
whichh made the witch barren. Accumulation was thus possible by having sex 
withoutt having to take care of kin. The thikoloshe stole money and things, as 
welll as raped women. However gruesome, this was a reality that many 
womenn had to cope with. Moreover, the thikoloshe satisfied the witch's sex-
uall desires and was breastfed. The mamlambo gave sexual gratification or 
moneyy to its owner in return for the blood of kin. Again, sex and accumula-
tionn have a strained relation with affinal obligations. The migrant worker 
harmedd his kin because he was engaged with a mamlambo who was dis-
guisedd as a desirable woman. The mamlambo fed on the migrant's kin by 
drinkingg their blood, just as a girlfriend or wife was in competition with her 
affiness over the same restricted money. In the story, the competition between 
conjugall and affinal relations could only come to an end by breaking the con-
jugall bond, which caused the death of their son. 

Thee exchange, desires, and anxieties of sex, blood - as a symbol of 
lifee and consanguineal ties - and money featured in the imaginations of the 
thieving,, blood-drinking, rapist witch familiars that the witch created out of 
jealousy.. Talking about witchcraft was therefore a way to make some sense of 
everydayy life and an attempt to explain the gruesome experiences of every-
dayy life. 

Itt has been argued before that the fantasies of witch familiars repre-
sentt sexual desires (Hammond-Tooke 1974; Niehaus 1995; Wilson 1951 in 
Niehauss 1997, 272). Wilson (nee Hunter) considered them to be women's 
repressedd sexual desires that were caused by clan exogamy. Hammond-
Tookee interprets the thikoloshe as a male fantasy that is part of inter-sexual 
relationss and the man's awareness of feminine deprivation (Hammond-Tooke 
1974,, 132; Niehaus 1995; 524). According to Niehaus, both Wilson's argu-
mentt and Hammond-Tooke's argument are not sufficiently general to explain 
thee th/7co/oshe in the Lowveld, South Africa, an area where the belief in the 
thikoloshethikoloshe is relatively new. Niehaus (1995, 526, 529) argues that 

118 8 



[i)tt seems more plausible that the tokolose symbolizes illicit sexual desires 
whichh are very general... The apelike tokolose present an apt symbol for 
unrestrainedd sexual desire ... Being unable to support dependants, jobless 
menn tend to be single and not to be desired as husbands. Such men are 
thoughtt to use the tokolose to compensate for their lack of sexual fulfil 
ment.13 3 

Itt appears, however, that the thikoloshe, the chanti, and the mam-
lambolambo represent sexual desire and sexual anxiety. The danger of rape to 
whichh women were exposed, as well as the lack of support from a husband 
orr boyfriend were indications of the emotional, physical, and economic dis-
tresss associated with sex. An example of the anxiety women underwent when 
theirr migrant men returned home is provided by research on spirit possession 
amongg the Zulu: 

'cryingg hysteria' and nightmares of a sexual nature tended to take place 
whilee husbands were at home (i.e. not away on migrant labour) and that 
theree was evidence of strong dissatisfaction on the part of women with their 
sexuall role in marriage (Lee 1969, 149-150 in Hammond-Tooke 1974, 
135n6). . 

Sexx was not always desirable, but also a cause of anxiety. It could 
causee anxiety for those who wanted it and did not have it; and for those who 
didd not want to have sex with certain people but were physically forced; for 
thosee who could not deal with the financial consequences of not having sex. 
Experiences,, desires, as well as fears that were embedded in relations come 
too the fore in the intermediary role of the thikoloshe, the chanti, and the 
mamiambo.mamiambo. At times, people's behaviour resembled the image of the 
thikoloshe:thikoloshe: they behaved like dangerous creatures, stealing, raping, murder-
ing,, and abusing. While the witch fed the thikoloshe and had sexual inter-
coursee with it, the thikoloshe, in return, would steal for the witch and rape 
women. . 

Ann analysis of the structure of witch familiars and thee nexus of sex, 
blood,, and money might seem at odds with an analysis that takes the dynam-
icc processes of globalisation and modernity into account. The anxieties and 
desiress that people had were related to structural problems within relation-
ships.. This was especially true for the witch familiars because they were 
involvedd in exchanges between the witch and its victims. The problems that 
peoplee had were very immediate, not very new, and physical. Their concerns 
weree the maintenance of children, rape, HIV, status, and authority in a 
destructivee environment, to mention just a few. The broad economic and 
politicall changes caused structural problems within intimate relations that 
weree embodied in witch familiars. The interdependences among the Xhosa 
weree entangled with global interdependences: the images that were broad-
castt on television tuned into people's desires and fears; colonisation, 
apartheid,, and global inequalities had dramatic consequences for people's 
livelihoods;; the end of the cold war and international boycotts contributed to 
shiftingg power balances in South Africa; technological innovations changed 
workk as well as domestic life. 

Thee social configurations of Xhosa migrants cannot be separated 
completely,, at least analytically, from globalisation and modernity. But many 
off their worries did not express an interaction with the world and concerned 
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theirr own interdependences, such as those with kin, people at the work-
place,, lovers, or neighbours. In post-apartheid South Africa, many new 
opportunitiess have emerged for inequality while old social conflicts contin-
ued.. The witch familiars offered a genre in which the anxieties and desires of 
interdependenciess and the nexus of sex, blood, and money could be 
expressedd and made comprehensible. 

5.66 Conclusion 

Inn post-apartheid South Africa, witchcraft is an ever-growing problem and the 
politicall liberation on a national level has not led to liberation from these 
occultt forces. The study of modernity has provided challenging and inspiring 
insightss into the witchcraft discourse, but might be too general an approach. 
Thee iconography of witch familiars, embedded in exchanges between witch-
ess and victims, reveals that witchcraft concerns very immediate problems 
withinn social relations. These problems concern the nexus of sex, blood, and 
money. . 

Violence,, economic insecurity, and volatile relations disturbed even 
thee intimate sexual relations between men and women. Large-scale unem-
ployment,, labour migration, rape, uprootedness, social constraints by rela-
tivess -and agnates in particular - made it impossible for most Xhosa migrants 
too have the kind of relationship they would like. The nexus of sex, blood, and 
moneyy revealed that it was very difficult to have a long lasting relation with a 
loverr under such conditions. It was rather an exception to find people who 
weree fairly happy about their relationships. For most people, it was impossi-
blee to create a home and have satisfactory relationships. The tragedy was 
thatt violence and insecurity had penetrated even the most intimate aspects 
off relationships. 

Thee exchange of sex, blood, and money also featured in witchcraft, 
andd particularly in the horrific relations that the witch familiars had with their 
victimss and the witches. The exchange of money and things in intimate rela-
tionshipss were comparable with the exchanges that featured in witchcraft fan-
tasies.. This revealed that structural problems within relationships appeared in 
similarlyy structured collective fantasies. 

Beliefss about witchcraft, and particularly witch familiars, represent 
modernityy to the extent that collective fantasies were about the anxieties and 
desiress embedded in kin relationships and relationships between partners. 
Thee entanglement of intimate relations, witchcraft, and the nexus of sex, 
blood,, and money becomes particularly clear through precise ethnographic 
accounts.. Such accounts made it possible to examine the exchanges, anxi-
eties,, and desires within the witchcraft discourse to specific exchanges, anx-
ieties,, and desires of daily life. For the Xhosa migrants in Cape Town, witch-
craftt fantasies offered a discourse on sexual desires; the horrible experiences 
off sexual abuse in the era of AIDS; conflicts due to the exchange of money 
andd material things between partners who were under severe pressures; as 
welll as the impossibility to have a long-standing relationship. But they also 
expressedd the desire for money and accumulation, a desire for illicit sex with-
outt strings of money and blood attached. Instead of how it ought to be, the 
witchh familiars revealed how people experienced their lives, as well as how 
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they,, maybe even at the expense of others, hoped to accumulate money or 
havee sex. 

Thee significance of financial mutuals becomes much clearer if one 
appreciatess how volatile these interdependencies were. Financial mutuals 
weree about the accumulation and relocation of money, as well as people's 
attemptss to build a safe haven in a turbulent environment. Obviously, the 
womenn who organised financial mutuals would not allow any man into the 
group.. As this chapter has made clear, many problems arose from the rela-
tionshipp with a boyfriend or husband. This was also the reason for excluding 
kinn from financial mutuals. Affinal relations were also fraught with tensions 
andd the competing interests of affinal and conjugal relations should not be 
broughtt into the financial mutual. Instead, financial mutuals were an oppor-
tunityy to redirect flows of money and somewhat renegotiate these relations, 
andd build new ones in the process. 
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