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Introductio n n 

AA world of change 

Feww monasteries in early medieval times experienced the rapid and 
explosivee growth of Fulda. Few monasteries passed through the conflicts 
andd hardships that the community of Fulda underwent from the middle of 
thee eighth til l the late ninth century.1 Of the first nine abbots of the 
monasteryy seven were deposed, resigned voluntarily or spent some time 
inn exile. Only two abbots stayed on without interruption until they died in 
thee monastery as old men.2 The conflict that broke out in the 810s between 
thee abbot of Fulda and a large faction of his monks was especially 
disruptivee for the community. It is the purpose of this book to investigate 
howw the monastic community, so often divided and discordant, tried to 
createe continuity and cohesion using the past. 

Fulda'ss turbulent history started in 744, when the monastery was 
foundedd on the banks of the river Fulda in the woods of Buchonia, almost 
aa hundred kilometres to the northeast of Frankfurt and Mainz.3 In a letter 
off  Boniface (675-754) we can read that its first inhabitants were 'men of 
strictt abstinence, who keep from meat and wine and spirits, having no 
servants,, but content with the labour of their own hands.' Their aim was 
salvationn through subordination to communal lif e and seclusion from the 
world.4 4 

Boniface,, who had come to the Continent to work as a missionary, 
wass closely involved in Fulda's foundation. The Anglo-Saxon monk had 
spentt most of his lif e on the Continent in the eastern periphery of the 
Frankishh kingdoms, organising the church into a hierarchical institution 
andd correcting what he considered to be doubtful Christian practices.5 To 

11 On monastic conflicts see: Steffen Patzold, Konflikte im Kloster. Studiën zu 
AuseitiandersetzungenAuseitiandersetzungen in Monastischen Gemeinschaften des Ottonisch-Salisclien Reichs (HS 463: 
2000);; Barbara Rosenwein, Thomas Head and Sharon Farmer, 'Monks and their enemies: 
aa comparative approach', Speculum 66 (1991) pp. 764-96; Amy Remensnyder, Remembering 
Kings'Kings' Past. Monastic Foundation Legends in Medieval Southern France (London 1995). 
22 Namely, Eigil (818-822) and Hatto (842-856). 
33 Eigil, Vita Sturmi, ed. Pius Engelbert, Die Vita Sturmi des Eigils von Fulda. Literarkritisch-
historischehistorische Untersuchung und Edition {VHKHW29: Marburg 1968) c. 13, p. 144. On that day 
thee construction of the monastery started. 
44 Bonifatius, Die Briefe des lietligen Bonifatius und Lullus, ed. M. Tangl, MGH Epistolae 
SelectaeSelectae I (Berlin, 1955) nr. 86, pp. 191-1. 
55 Introduction of Thomas F.X. Noble to Tlie Letters of Saint Boniface, translated by Ephraim 
Emertonn (New York 2000) pp. viii-xxxiv ; Robert A. Markus, 'From Caesarius to Boniface: 
Christianityy and paganism in Gaul' in: Le Septième Siècle Cliangements et Continuités, eds. 
Jacquess Fontaine and J.N. Hillgarth (London 1992) pp. 154-72; Lutz E. von Padberg, 
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supportt his pastoral work and to prov ide it wi t h an institutional basis 

Bonifacee set up several religious communit ies.6 These were preaching 

centress and schools for future priests.7 

Figuree 1: Fulda in the Carol ingian realm 

MissionMission unci Christianiserung: Formen und Folgen bei Angelsachsen und Franken in 7. and 8. 
JahrhundertJahrhundert (Stuttgart 1995); Josef Semmler, 'Bonifatius, die Karolinger, und die Franken' 
in:: Mönchtum-Kirche-Herrschaft, 750-1000, eds. Dieter R. Bauer, Rudolf Heistand, Brigitte 
Kastenn and Sönke Lorenz (Sigmaringen 1998); Tlie Greatest Englishman. Essays on St 
BonifaceBoniface and tlie Church at Crediton, ed. Timothy Reuter (Exeter 1980); Arnold Angenendt, 
Tirminn und Bonifatius. Ihr Verhaltnis zu Mönchtum, Bischofsamt und Adel' in: 
Mönchtum,Mönchtum, Episkopat und Adel zur Gründungszeit des Klosters Reichenau, ed. Amo Borst (VF 
20:: Sigmaringen 1974) pp. 251-304. 
66 Besides Fulda Boniface founded Ohrdurf, Fritzlar and Amöneburg, 
Tauberbischofsheim,, Kitzingen and Ochsenfurt. 
77 Eigil, Vita Sturm, c. 2-4, p. 132. 
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Fuldaa probably started for similar purposes, though the community 
seemss to have been more special to Boniface than the others he 
established.. For one thing, Fulda was the only community for which 
Bonifacee acquired a papal exemption. This privilege, granted in the 
seventhh and eighth centuries to only select religious communities8, placed 
thee monastery under direct authority of the Apostolic See and offered the 
monkss a means to counter the influence and claims of the bishops of 
Mainzz and Würzburg.9 It was in Fulda that Boniface wanted to spend the 
lastt years of his lif e and to be buried after death, rather than at Mainz 
wheree he had been bishop since 751. Boniface never managed to retire to 
Fulda,, but after his death by the sword of Frisian brigands in 754, his body 
wass taken to the monastery, where it has been ever since.10 

Whatt started as a very small community would, within half a 
century,, become a major royal abbey, home to some three hundred and 
sixtyy monks by the end of the 770s and about six hundred monks in the 
820s.111 In the same period Fulda became one of the biggest landowners in 
thee Frankish Empire.12 By gifts, purchase and exchange the monastery 

88 For example Bobbio, Wearmouth-Jarrow, Malmesbury, Farfa, Saint-Denis. See Barbara 
Rosenwein,, Negotiating Space. Power, Restraint, and Privileges of Immunity in Early Medieval 
EuropeEurope (Manchester 1999). 
99 The exemption for Bobbio was the first papal privilege ever issued. Fulda was the only 
monasteryy in the Frankish empire that held this privilege til l the middle of the tenth 
century.. Ulrich Hussong, 'Studiën zur Geschichte der Reichsabtei Fulda bis zur 
Jahrtausendwende',, Archiv fur Diplomatik 31 (1985) pp. 61-85, here p. 85 (from now on I 
referr to this article as 'Studiën 1' and to the continuation, published in Archiv fiir 
DiplomatikDiplomatik 32 in 1986 as 'Studiën 2'); Rosenwein, Negotiating space, pp. 106-9; Ian Wood, 
'Jonas,, the Merovingians and Pope Honorius: Diplomata and the Vita Columbani' in: After 
Rome'sRome's Fall: Narrators and Sources of Early Medieval History, ed. A.C. Murray 
(Toronto/Buffalo/Londonn 1998) pp. 99-120. 
100 With regard to Boniface's cult see Petra Kehl, Kidt und NacJüeben des Heiligen Bonifatius 
imim Mittelalter (754-1200) (QAGADF 26: Fulda 1993). 
111 KaTl Schmid, 'Mönchslisten und Klosterkonvent von Fulda zur Zeit der Karolinger' in: 
DieDie Klostergemeinscluift von Fulda im friiheren Mittelalter 1-3, ed. idem (MMS 8: Munich 
1978)) 2.2, pp. 572-583 and 580-97; idem, 'Die Mönchsgemeinschaft von Fulda als 
sozialgeschichtlichess Problem', FrSt 4 (1970), pp. 183 ff.; idem, 'Auf der Suche nach den 
Mönchenn im mittelalterlichen Fulda' in: Von der Klosterbibliotliek zur Landesbibliotiiek. 
BeiBei trage zum Zweihundertjahrigen Bestellen der Hessischen Landesbibliotiiek Fulda, ed. Artur 
Braill  (Bibliotliek des Buchwesens 6: Stuttgart 1978) p. 153; Das Verbrüderungsbuch der Abtei 
ReiclienauReiclienau (Einleitung, Register, Faksimile), ed. J. Authenrieth, D. Geuenich and K. Schmid, 
MGHMGH Libri Memoriales et Necrologia. NS NS 1 (Hanover 1979), p. 39. 
122 Werner Rösener, 'Die Grundherrschaft des Klosters Fulda in der karolingischer und 
ottonischerr Zeit' in: Kloster Fulda in der Welt der Karolinger und Ottononen. Kultur - Politik -
Wirtscltaft,Wirtscltaft, ed. Gangolf Schrimpf (FS 4: Frankfurt am Main 1992) p. 212. Under the abbacy 
off  Hrabanus Maurus (822-842) the monastery owned some 8000 farmsteads. In that same 
periodd the neighbouring monastery of HeTsfeld held roughly 1095 farmsteads and 698 
homesteads.. A century later Corvey, a rich monastery in Saxony, would possess 
approximatelyy 2000 farmsteads. Ulrich Weidinger, Untersuchungen zur Wirtsclwftsstruktur 
desdes Klosters Fulda in der Karolingerzeit (MGM 36: Stuttgart 1991) p. 119. 
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acquiredd an extensive landed property from Frisia in the far north to the 
Bodenseee in die soutii, and from Lotiiaringia in me west to the eastern 
frontierr of die Frankish empire. From the burial of Boniface in die abbey 
churchh and his increasing popularity as patron saint of die monastery, 
Fulda'ss property expanded considerably.13 Some important donations of 
Carolingiann rulers also contributed to die monastery's growing 
possessions.. Their gifts, for example, of die fiscal estate of Hammelburg, 
madee a Fulda large landowner - here, in die region between Saale, Elm 
andd Main. This attracted even more donations from die local 
landholders.14 4 

Thee landed property of Fulda lay scattered over a wide area. For its 
administrationn die modier convent sent monks to diese sometimes far 
awayy places. Perhaps tiiey were also responsible for pastoral care in diese 
regions,, as Fulda owned several churches there.15 Thus, of die six hundred 
monkss belonging to die monastery at die end of die first quarter of the 
nintiii  century, only some hundred and forty lived in die motiier convent 
(mostiyy young oblates and old men), the rest lived at out postings (cellae).™ 

Thee very rapid growdi in persons and property of die community 
inn die second half of the eightii and die first half of die nintii century 
transformedd lif e considerably. The monastery, no longer a modest centre 
off  prayer, contemplation and manual labour, became a powerful economic 
enterprisee mat included agriculture, cattie breeding, industry and trade, 
whichh employed large numbers of people. How did diese changes affect 
diee monastery and its identity? What happened to Boniface's heritage and 
diee monastic ideals of solitude, poverty and prayer? What assured tiiat 
tiiosetiiose who belonged to Fulda remained a community? As a result of this 
largee and varied population of the monastery and die great geographical 
distancee at which most monks lived from one another, face-to-face 
familiarityy was no longer a matter of course.17 How tiien did Fulda assure 
thee cohesion of die community? 

nn See the Fulda charters in: Urkundenbuch der Kloster Fulda, edited by E. E. Stengel 
(VHKHW10,(VHKHW10, 2 vols.: Marburg, 1913-58). 
144 Eckhard Freise, 'Studiën zum Einzugsbereich der Klostergemeinschaft von Fulda' in: 
DieDie Klostergemeinscltaft von Fulda 2.3, p. 1104. 
155 UBF, nrs 22, 57, 71, 73, 93, 182, 202, 220, 249, 264, 283 and 287; Codex Diplomatics 
Fuldensis,Fuldensis, ed. Ernst F. J. Dronke (Aalen 1962) nrs. 274, 363. See also Carine van Rhijn, 
SlwplterdsSlwplterds of tlte Lord. Priests and Episcopal Statutes in tlie Carolingian Period (PhD Utrecht 
2003);; Giles Constable, 'Monasteries, rural churches and the cura animarum in the early 
Middlee Ages' in: Christianizzazione ed Organizzazione Ecclesiastica delle Campagne nell'Alto 
Medioevo:Medioevo: Espansione e Resistenze [Settimane 28:1982) pp. 349-89. 
166 Schmid, 'Mönchslisten', pp. 585-88; idem, 'Auf der Suche nach den Mönchen', pp. 154-
5;; Mayke de Jong, In Samuel's Image. Child Oblation in tlte Early Medieval West 
(Leiden/Neww York/Cologne 1996), pp. 242-4. 
177 Alex Woolf 'Community, identity and kingship in early England' in: Social Identity in 
EarlyEarly Medieval Britain, eds. William O. Frazer and Andrew Tyrrell (London/New York 
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Becomingg a royal abbey had also great implications for the 

monast icc community, its pursui ts and its position in society. From its 

beginningg the Carol ingian royal family had played an impor tant role in 

thee existence of the monastery. In 743, or 744, Carloman, maior domus in 

Easternn Francia, fitted out Boniface wi th land in Buchonia where he and 

Sturmi,, one of Boniface's disciples and first abbot of Fulda, wou ld found 

theirr monastery.18 In 765 Pippin, Car loman's brother, and by then king of 

Francia,, seized the opportuni ty of a struggle for power between the monks 

off  Fulda and the archbishop of Mainz to further bind the monastery to the 

Carol ingians,, placing i t under his immediate protection (tuitio) and 

therebyy making Fulda a royal abbey.19 Being a royal abbey meant that in 

exchangee for protection, weal th and status, the monks of Fulda had to 

prayy for the salvation of the king, his wife, children and the people 

subordinatee to him, and for the well-being of his kingdom.20 Likewise, the 

k ingg not only leaned on the spiritual power of the monastery, but also had 

accesss to its material wealth. Everything that the monastery owned was 

partt of the royal possessions (proprietas dominicalis).21 This d id not imply 

thatt the Frankish ruler p lundered the monastic resources whenever he felt 

thee need. On the contrary, Fulda received some of its most important 

landhold ingss from the Carolingians.22 

2000)) pp. 91-109; Benedict Anderson, Imagined Communities. Reflections on tlte Origin and 
SpreadSpread of Nationalism (revised ed. London/New York 1991). 
188 UBF nr. 4, p. Iff ; Hussong, 'Studiën 1' p. 30ff. 
199 Pippin granted the monastery his defence (defensio), meaning that from now on Fulda 
shouldd turn to him only, the king, in case of future claims of third parties and for 
protectionn and Fulda became a royal abbey. Eigil, Vita Stttrmi, c. 20, p. 155.0ne could also 
aTguee that Fulda became a royal abbey in 774, when Charlemagne granted the monastery 
immunity.. For this discussion, see Hussong, 'Studiën 1', pp. 100-8. 
200 For Fulda as a royal abbey see Hans-PeteT Wehlt, Reichsabtei mid Kónig, dargestellt am 
BeispielBeispiel der Abtei Lorsch mit Ausblicken aufHersfeld, Stablo und Fulda (V MPIG 28: Göttingen 
1970);; Hussong, 'Studiën 1', pp. 1-225 and 'Studiën 2', pp. 129-304; Rudolf Schieffer, 
'Fulda,, Abtei der Könige und Kaiser' in: Kloster Fulda, pp. 39-55; Yitzhak Hen, Tlw Royal 
PatronagePatronage of Liturgy in Frankish Gaul. To tlw Death of Charles the Bald (877) (Henry Bradsliaw 
Society.Society. Subsidia 3: London 2001), pp. 89-94; Richard Corradini, 'Zeitraume - Schriftraume. 
Überlegungenn zur Komputistik und Marginalchronographie am Beispiel der Annates 
Fuldensess antiquissimi', in: Vom Nutzen des Schreibens. Soziales Gedachtnis, Herrsdmft und 
Besitz,Besitz, eds. Walter Pohl and Paul Herold (Forschungen zur Gesdiichte des Mittelalters 5; 
Viennaa 2003) pp.116-8. Also: UBF, nrs. 67, 68, pp. 115-25; Notitia de servitio monasteriorum 
(AD.. 819) ed. Petrus Becker in: CCM 1, pp. 483-99; the synod of Reisbach (799), Concilia 
Rispacense,Rispacense, Frisingense, Salisburgense, ed. Albert Werminghoff MGH Concilia Aevi Karolini 
1/11/1 (Hanover/Leipzig 1906) pp. 205-19, here c. 5 p. 208. 
211 See the letter of Hrabanus Maurus to archbishop Otgar of Mainz of 830: 'Proprietas 
dominicalis,, quae domino imperatori ex paterna successione haereditario iure pTouenit 
/pervenit?'.. Epistolarum Fuldensium Fragmenta ed. Ernst Diimmler, MGH Epp. V (Berlin 
1899)) nr. 10, p. 519-520; Josef Semmler, 'Die Anfange Fuldas als Benediktiner- und als 
Königskloster',, FG 56 (1980) p. 182. 
222 MGH Diplomata I, nrs. 13, 21, 63,106,127,139,140 and 145, pp. 18-9, 30-1, 91-3, pp. 150-
1,176-8,189-911 and 196-7. 
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Sincee Pippin III had settled the conflict between the monks and the 
archbishopp of Mainz about who was to wield power over Fulda, there 
was,, apart from some gifts, relatively littl e involvement on the part of the 
Carolingiann king with affairs in Fulda.23 This changed when Charlemagne 
succeededd his father to the throne. The new king put much effort into 
checkingg the politics in the regions and tying the local centres of power, 
includingg the monasteries, to the royal court.24 As it was one of 
Charlemagne'ss aims to conquer and convert the Saxons, the king took 
especiallyy great interest in the regions bordering on Saxony, namely Hesse 
andd Thuringia. It was important for Charlemagne to hold a firm position 
inn Eastern Francia as it was the place of departure of his military 
expeditionss against the Saxons.25 By granting immunities to Fulda (774), 
Lorschh (772), Hersfeld (775), Fritzlar (at the latest in 782) and Amóneburg 
Charlemagnee put all important monasteries in Hesse and Thuringia under 
hiss control.26 Only he was allowed entrance, prohibiting his agents and 
otherr outsiders from entering the monastery.27 The monks of Fulda were 
too appeal to him in case of conflicts. As we wil l see, the Carolingian rulers 
repeatedlyy were actively involved in life in the monastery. 

Charlemagnee drew the monastery into his policy of expansion and 
consolidationn of the Carolingian rule in the Frankish Empire. Monasteries 
likee Fulda especially played a role in his program of correction and 
emendationn of the Frankish church, orchestrated by the royal court. The 
Carolingians,, who ideologically liked to see themselves as descendants of 
thee kings of the Old Testament, felt a strong responsibility for the 
salvationn of the people subordinate to them and the condition of the 
Christiann church in Francia. Anointed by the grace of God they should see 
too it that the laws of their Lord were observed within their kingdom. 

233 There is hardly any evidence for royal interest in putting the localities under direct 
royall  control. Matthew Lnnes, State and Society in tlie Early Middle Ages. Hie Middle Rliine 
ValleyValley 400-1000 (Cambridge Studies in Medieval Life and Tliought 4th series: Cambridge 2000), 
pp.. 179-80. Pippin donated the vill a Deiningen in 760 and the villa Umstadt in 766. MGH 
DtplomataDtplomata I, nr 13 and 21, pp. 18-9, 30. 
244 lnnes, State and society, pp. 180-8. 
255 The immunity implied that no lay officials (apart from missi, inspectors and the king 
himself)) were allowed to set foot in the monastery or the villae, subordinate to Fulda in 
thee present and future, or to appeal to them for hospitality or stocks. Any claims that 
mightt be brought against the monastery were to be judged by the royal court. With the 
immunityy the monastery also got the right of free election of abbot. This meant that after 
thee death of the abbot the monks could appoint a member of their own community as his 
successor,, as long as the person in question obeyed the Rule of Benedict and was loyal to 
thee king. UBF, nr. 68; Hussong, 'Studiën 1' p. 111. 
266 Only in Eastern Francia and in Aquitaine did Charlemagne grant immunities, all before 
800,, none in the heartlands of the Frankish kingdom. Josef Semmler, 'Karl der Grosse und 
dass frankische Mönchtum' in: Karl der Grosse. Lebensioerk und Nacltleben, bd. 2: Das Geistige 
Lebett,Lebett, eds. Bernhard Bischoff en Wolfgang Braunfels (Diisseldorf 1965) p. 271; Hussong, 
'Studiënn 1' pp. 104-8. 
277 Rosenwein, Negotiating Space, pp. 99-34. 
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Charlemagnee pleaded amongst others for instruction of the Frankish 
peoplee in the Christian faith, for education of the clergy, for correction of 
thee abuses within the Frankish church and for the establishment of a clear 
ecclesiasticall  hierarchy.28 

Too effectuate his plans the Carolingian king used monasteries. 
Monasteriess were the ideal suppliers of staff to teach the Frankish people 
andd a rich source of learning for the instruction of the clerics.29 

Charlemagnee expected of the monasteries and bishoprics entrusted to him 
thatt the monks, nuns and clergy were not only zealous in their duty to 
observee the religious life, to which they had vowed, but that they also 
appliedd themselves to learning and literacy.30 Monasteries should provide 
alll  those able to learn instruction in the study of letters. 'The ideal monk is 
thee learned monk who speaks well'.31 To the king it was important that 
apartt from living an exemplary lif e of holiness monks also mastered the 
languagee of the Holy Scripture, for God turned a deaf ear to prayers said 
inn incorrect Latin. Badly copied texts not only displeased God but could 
alsoo encourage doctrinal errors. Under the patronage of the Frankish ruler 
whoo created a climate in which learning could prosper and thanks to the 
effortss of the abbots of the monastery (most of all Hrabanus Maurus) 
Fuldaa became an important centre of intellectual activity and cultural 
productivity.32 2 

Royall  service deeply affected internal lif e of the religious 
communities.333 Monasteries like Fulda were drawn into the world that 

288 Giles Brown, 'An introduction : the Carolingian Renaissance' in: Carolingian Culture: 
EmulationEmulation and Innovation, ed. Rosamond McKitteric k (Cambridge 1994) pp. 1-51. 
299 See for  example: Brown, 'Introduction' , pp. 1-51; De Jong, 'De school van de dienst des 
Heren.. Kloosterscholen in het Karolingische Rijk '  in: Scholing in de Middeleeuwen, eds. 
R.E.V.. Stuip and C. Vellekoop (Hilversum 1995) pp. 57-85; Rosamond McKitterick , Tlie 
CarolingiansCarolingians and tite Written Word (Cambridge 1989); John Contreni, 'The Carolingian 
Renaissance::  education and literar y culture' in: The New New Cambridge Medieval History Vol. 2 
c.c. 700-c. 900, ed. McKitterick (Cambridge 1995) pp. 709-57 and 1013-25; Carolingian Learning. 
MastersMasters and Manuscripts, ed. idem (Hampshire 1992); Pierre Riché, Écoles et Enseignement dans 
II  'Occident Chretien de la Fin du Ve Siècle au Milieu du Xle Siècle (Paris 1979). 
300 Epistola de litteris colendis, MGH Cap. I nr. 29, pp. 78-9. (p. 79); Admonitio Generalis, MGH 
Cap.Cap. I, nr. 22, pp. 52-62. 
311 Brown, 'Introduction' , p. 20. 
322 See for  example: Johannes Fried, 'Fulda in der  Bildungs- und Geistesgeschichte des 
früherenn und hohen Mittelalters ' in: Kloster Fulda, pp. 3-38, Klaus Gugel, Welctie 
ErltaltenenErltaltenen Mittelalterliclien Handschriften Dürfen der Bibliothek des Klosters Fulda Zugerechnet 
Werden?Werden? Teil I: Die Handschriften; Teil II : Die Fragmenten aus Handschriften (FH 23a and b: 
Frankfurtt am Main 1995 and 19%); Mittelalterliclte Büclierverzeicnisse des Klosters Fidda und 
andereandere Beitrdge zur Geschichte der Bibliotltek des Klosters Fulda im Mittelalter, ed. Gangolf 
Schrimpf,, together  with Josef Leinweber  and Thomas Marti n (FS 4: Frankfur t am Main 
1992);;  H. Spilling, 'Das Fuldaer  Skriptoriu m zur  Zeit des Hrabanus Maurus' in: Hrabanus 
Maurus.Maurus. Leltrer, Abl und Bischof (Mainz 1982) pp. 165-81; Hrabanus Maurus und Seine 
Schule.Schule. Festschrift der Hrabanus Maurus Scltide, ed. W. Bonne (Fulda 1980). 
333 Mayke de Jong, 'Carolingian monasticism: the power  of praye/ in: Tlie New Cambridge 
MedievalMedieval History II , pp. 622-53. 
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theyy had ideally renounced.34 The integrity of the abbeys was threatened 
byy their worldly pursuits. Prominent guests entered the cloister, the sons 
off  the nobility were educated within monastic walls without being 
professed,, pilgrims of both sexes visited the cult sites of the saints in the 
monasticc churches, monks managed estates sometimes far away from 
theirr monastery and abbots acted as worldly lords. This was not only the 
resultt of the monasteries' participation in Charlemagne's reform program, 
butt also of their positions as social, economical and religious centres for 
thee people living in the regions. 

Abbots,, bishops and also the king worried about these 
developments,, even though the politics of the Frankish ruler had partly 
encouragedd the blurring of the boundaries between the cloister and the 
worldd outside. The Carolingians, who depended on the prayers of the 
monkss and nuns in their realm for the well-being of their empire and the 
salvationn of their people, were keen to safeguard the monastery's liturgical 
dutiess and to protect the inner world of prayer from worldly pollution.35 

Thereforee both the Carolingian king and church leaders called for a 
thoroughh reform of the religious communities in the Frankish realm. The 
wishh to renew the distance between monastic lif e and the world outside 
andd to distinguish the order of monks and nuns from the secular clergy 
andd the laity was not new.36 Already the councils organised by Boniface in 
thee 740s had attempted to redraw the monasteries' boundaries by bringing 
alll  monks and nuns under one rule (the Rule of Benedict).37 But the efforts 
too bind all the monks and nuns to the Rule of Benedict and to separate the 
cloisterr from the world outside were intensified from 800 onward. 
Especiallyy Louis the Pious and his advisor Benedict of Aniane exerted 
themselvess to correct and emend monastic discipline.38 

344 Albertus Demyttenaere, Tlie Claustralization of tlie World (Utrecht 1997); earlieT 
publishedd in: Klasztor w Sponkczenshoie Sredniowiecznym i Nowozytnym, eds. Marek 
Derwichh and Anna Popóg-Lenartowicz (Warschaw 1996) pp. 23-41. 
355 Mayke de Jong, 'Imitatio morum. The cloister and clerical purity in the Carolingian 
world'' in: Medieval Purity and Piety. Essays on Medieval Clerical Celibacy and Religious 
Reform,Reform, ed. Michael Frassetto (New York/London 1998) pp. 49-80; Arnold Angenendt, 
'Missaa specialis. Zugleich ein Beitrag zur Entstehung der Privatmessen', FrSt 17 (1983) 
pp.. 153-221. 
366 See for example: Brown, 'Introduction', pp, 1-51; De Jong, 'Carolingian monasticism', 
pp.. 622-53; idem, 'Imitatio morum' pp. 49-80; Josef SemmleT, 'Die Beschlüsse des Aachener 
Konzilss 816', Zeitsdtrift für Kircliengeschichte 74 (1963) pp. 15-82; idem, 'Karl der Grosse und 
dass frankische Mönchtum', pp. 255-289; idem, 'Mönche und Kanoniker im Frankenreiche 
Pippinss Eu. und Karl der Grosse' Untersuchungen zu Kloster und Stift. (VMPIG 68: Göttingen 
1980)) pp. 78-111. 
377 Bonifatius, Epistolae, Reinhold Rau, AQ 4b (Darmstadt 1968) pp. 24-356. 
388 Josef Semmler, 'Benedictus II : una regula - una consuetudo' in: Benedictine Culture, 750-
10501050 eds. W. Lourdaux and D. VeThelst (Mediaevalia Lovaniensia, series I, studia, 11: 
Leuven),, pp. viii , 239; idem, 'Studiën zum Supplex Libellus und zur anianischen Reform in 
Fulda',, Zeitschrift fiir Kirdtengeschichte 69 (1958) pp. 268-98. See also Dieter Geuenich, 
'Kritischee Anmerkungen zur sogenartnten "anianischen Reform'" in: Mönchtum - Kirche -
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Inn short, the rapid growth of both the number of monks and of 

Fulda 'ss possessions, the new responsibil it ies of the monastery result ing 

fromm being a social, economical and religious centre in the region and 

beingg royal abbey, the politics of the Carol ingians and the monastic 

reformss all affected lif e inside the monastery and caused frictions wi th in 

thee communi ty. These developments gave rise to discussions about the 

goalss of the monastery and the way the monks wanted to achieve them. 

Whatt happened to the ideals of Fulda's founders? H ow did the monks 

combinee the monastic ideals wi t h secular preoccupat ions? H ow did they 

managee the tensions between separat ion and integration? 

Thee purpose and scope of this study 

Thiss doctoral dissertation sets out to analyse how the monks of Fulda 

dealtt w i t h the changes just ment ioned, wi th the tensions between old 

idealss and new responsibil it ies, between the teachings of Fulda 's founders 

andd the at tempts of the Carol ingian rulers to reform the monaster ies 

accordingg to their s tandards and with the difficulties of balancing 

seclusionn from the wor ld and openness. H ow did the monks create 

permanencee amidst this world of change? What d id they consider to be 

theirr monast ic identity and how did the answers to the question w ho they 

were,, as members of Fulda, change in the course of t ime? 

AA lot has been writ ten on the subject of identity.39 I unders tand 

identityy to be a dynamic, ungoing process in which a group tries to answer 

thee question 'who are we?'.40 In this thesis I have focussed on identi ty as a 

meanss to create coherence and continuity within the monastic communi ty 

HerrschnftHerrschnft 750-1000. Festschrift für Josef Semtnler, eds. D.R. Bauer, R. Hiestand, B. Kasten 
andd S. Lorenz (Sigmaringen 1998) pp. 99-112. 
J99 To mention some examples from different disciplines: Walter Pohl,' Aux origines d'une 
Europee ethnique: transformations d'identités entre Antiquité et Moyen Age', Annates 
(forthcoming);; Idem, 'The construction of communities and the persistence of a paradox: 
ann introduction' in: 77K Construction of Communities in the Early Middle Ages. Texts, 
ResourcesResources and Artefacts, eds. Richard Corradini, Maximilian Diesenberger and Helmut 
Reimitzz (TRW 12: Leiden/Boston 2003) pp. 1-15; idem, 'Tradition, Ethnogenese und 
literarischee Gestaltung: eine Zwischenbalanz' in: Ethnogenese und Uberlieferung. 
AngeivandteAngeivandte Metlwden der Frühmittelalterforschung, eds. K. Brunner and B. Merta 
(Vienna/Munichh 1994) pp. 9-25; Social Identity; David Brown, Contemporary Nationalism. 
Civic,Civic, Etnocultural and Multiaütural Politics (London/New York 2000); Robert A. Baron, D. 
Byrnee and Blair T. Johnson, Exploring Social Psychology (Boston/ London 1979; 1998); 
Thomass J. Scheff, Microsociology. Discourse, Emotion and Social Structure (Chicago/London 
1990);; Stuart Hall, 'Ethnicity: identity and difference' in: Becoming National. A Reader, ed. 
Geofff  Eley and Ronald Grigor Suny (Oxford 19%) pp. 339-99; idem, 'Introduction: who 
needss identity?' in: Questions of Cultural Identity, eds. Stuart Hall and Paul du Gay 
(Londonn 19%) pp. 1-17. 
400 Or an individual tries to answer the question 'who am I?'. Yet, in my thesis I am 
concernedd with group identity. 
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off  Fulda. The monastic community was not homogeneous and often not 
harmonious,, being divided between for example those who had entered as 
childd oblates and those who had come to monastic life as adults, into the 
seniorss and the juniors, into monks who had achieved the clerical orders 
andd those who had not.41 How did the monks generate unity in this 
heterogeneouss community of which on top of that most members lived 
outsidee monastic walls? 

Withh regard to this process of creating continuity and coherence my 
researchh is mostly concerned with Fulda's use of the past and the creation 
off  a shared social memory, backed by the consensus of the monastic 
community.422 By establishing an agreed version of their history the monks 
triedd to create permanence and to define their identity, transmitting the 
community'ss values, traditions and their memory from generation to 
generation.433 Especially in times when prevailing customs were called into 
questionn and were no longer self-evident, the necessity to validate the 
presentt with the aid of the past became urgent.44 As this study 
demonstrates,, the monks of Fulda turned at these breaking-points in their 
historyy to their recent past, the past of Boniface and Sturmi and the time of 
thee foundation of Fulda, or to the more distant past of the early Christian 
Church,, of which the monks considered themselves a part through the 
bodiess of martyrs and their connection with Rome.45 But of course, besides 
thee fact that the monks used the past to explain, legitimise and value the 
present,, they also considered the past to be the mysterious expression of 
divinee will . 

Byy transforming, recreating and suppressing collective memories, 
Fulda'ss monastic authors determined the community's understanding of 

411 De Jong, In Samuel's linage; Catherine Cubitt, 'Monastic memory and identity in early 
Anglo-Saxonn England' in: Social Identity, pp. 253-76. 
422 For the use of 'social' rather than 'collective' memory, see James Fentress and Chris 
Wickam,, Social Memory, p. ix. Fmther see also: Cubitt, 'Monastic memory and identity', 
pp.. 253-76; Janet Coleman, Ancient and Medieval Memories: Studies in tlie Reconstruction of 
tlietlie Past (1992); Patrick Geary, Pltantoms of Remembrance: Memory and Oblivion at live End of 
tlietlie First Millenium (Princeton 1994). Further David Lowenthal, Tlie Past is a Foreign 
CountryCountry (Cambridge 1985; 1993), esp. Chapter Two ('Benefits and burdens of the past' ) 
andd Five ('How we know the past'), pp. 35-73 and pp. 185-259. Barbara Rosenwein, 
'Worryingg about emotions in history', Tlie American Historical Review 107:3 (2002) pp. 821-
45;; idem 'Identity and emotions in the Early Middle Ages', a paper held in Vienna June 
2002.11 am very grateful to her for letting me read both works before publication. 
411 Fentress and Wickam, Social Memory, For more information about schools as centres of 
permanentt education see Demyttenaere, Claustralization; Cubitt, 'Monastic memory and 
identity',, pp. 253-76. 
444 See also Geary, Pltantoms of Remembrance who describes this process of creating new 
continuityy in times of change, dealing with the noTth of France, the Mediterranean and 
southernn Germany in the eleventh century. 
455 Since the pope had granted the monastery the privilege of exemption, their had been a 
closee connection between the monastery and the Apostolic See. See Chapter Three. 
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theirr community's history, as well as ours.46 The stories about Fulda's 
earlyy days were for example written more than seventy years after its 
foundation,, in a time in which the Rule of Benedict became the focus of 
monasticc life. Presenting Fulda's early history in terms of contemporary 
needs,, monastic lif e in the days of Sturmi was characterised as a close 
adherencee to this monastic Rule. Some have even argued that Boniface 
hadd founded Fulda to be a model of Benedictine monasticism for all other 
religiouss communities in the eastern parts of the Frankish Empire to 
imitate.477 But reading through Boniface's letters we do not find any trace 
off  a conscientious policy on the part of Boniface to turn Fulda into an 
exemplarr of 'Benedictinism', nor do we find clear evidence that Boniface 
propagatedd the Rule of Benedict in any of his religious foundations as a 
matterr of course.48 Because of the selectivity of Fulda's collective memory 
itt has become almost impossible to detect what monastic lif e in Fulda 
mustt have looked like in those beginning years. 

Thee first witness to the creation of continuity and of an enduring existence 
byy use of monastic memory are the annates necrologici, lists in which the 
monkss recorded the names of their dead according to the year in which 
theyy had died. The monks started to keep these lists at the end of the 770s, 
att a time in which Fulda's first abbot was close to death and in which the 
futuree of the relatively young monastic community was to be 
reconsidered.. In this period monastic scribes also began to write down 
importantt events relating to their monastery and the Carolingian family in 
thee margins of manuscripts containing Easter Tables. Both attempts to fix 
historyy and thereby creating continuity between present, past, and an 
eschatologicall  future, are the first expressions of and contributions to the 
creationn of a collective identity in Fulda, as I hope to show in Chapter One. 

InIn the period central to this dissertation Fulda also suffered a crisis, 
causedd by a bitter conflict between the abbot and a group of monks, which 
disruptedd its monastic lif e severely. This is the subject of Chapter Two. 
Thee conflict provoked the production of some texts that focused on 
Fulda'ss identity. Some monks had listed their complaints in the Supplex 
Libellus,Libellus, a petition, offered to the emperor. The issues that the Supplex 

466 Geary, Plwntoms of Remembrance, pp. 7-9. 
477 K. Heinemeyer, 'Die Griindung des Klostere Fulda im Rahmen der bonifatianischen 
Karchenorganisation',, HJL 30 (1980) pp. 92-3; Engelbert, Die Vita Shir mi, pp. 81 and 96. 
488 In his letters Boniface, who himself had been educated in a world of mixed rules and of 
ratherr great mobility and freedom of monks and nuns, talked of the norma motwsterialis 
iritae,iritae, but what he meant with this, is not entirely clear. The question then is how should 
wee interpret the prescription of the Concilium Germanicum (742), organised by Boniface, 
thatt monasteries were to live according to the Rule of Benedict. Concerning Boniface's 
ownn training as monk see for example Christopher Holdsworth, 'Saint Boniface the 
monk'' in: The Greatest Englishman, p. 57; Josef SemmleT, 'Institnta sancti Bonifiitii. Fulda im 
Widerstreitt der Observanzen' in: Kloster Fulda, pp. 89-90. 
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LibellusLibellus raised were all related to the identity of the monastery, balancing 
seclusionn from the world and openness. The authors of the Supplex Libellus 
turnedd to the past of the founders of the monastery (nostri maiores) to 
validatee their vision of Fulda's monastic identity, while their opponent, 
thee abbot, seems to have legitimised the way he governed the monastery 
byy referring to reform councils organised by Louis the Pious and his 
monasticc advisers. 

Thee catalyst of the conflict in the 810s was the new abbey church of 
Fulda,, which had been constructed between 791 and 819. It is the topic of 
Chapterr Three. The new abbey church was an enormous edifice, which 
tookk the monks of Fulda some thirty years to build. Apart from the fact 
thatt its construction gave cause for a conflict about monastic identity, the 
churchh itself was also an expression of the identity of Fulda. The point of 
departuree of this chapter wil l be the architecture of the church, in 
comparisonn with other churches built in the same period. It shows that 
withh the abbey church the builders wanted to point out, both to the monks 
off  Fulda themselves and the outside world, that Fulda was no ordinary 
monastery,, but a place of exemplary holiness, prestige and authority. The 
architecturee reflected the royal status of the abbey and its connection with 
thee Carolingians, its holiness and the link with the Apostolic See. 
Furthermore,, the church was a monument of Fulda's past. 

Yet,, due to the crisis the new abbey church also became a symbol of 
tyrannyy and conflict. When Eigil became abbot of Fulda in 818, he was 
confrontedd with the heritage, including an almost finished and despised 
church,, of almost a decade of conflict. The new abbot mainly had two 
thingss on his mind: how to restore peace in a community that was 
severelyy disrupted by the recent crisis and how to safeguard its continuity. 
Chapterr Four shows how Eigil attempted to construct an enduring 
identityy that was based on the consensus of the monks, to reinforce the 
cohesionn of the community and to legitimise and shape Fulda's continued 
existence.499 It concentrates particularly on the creation of a succession of 
officee holders: the abbots' vitae, which Eigil initiated. 

Hrabanuss Maurus, Eigil's successor elaborated on the former 
abbot'ss initiatives.50 Chapter Five focuses especially on one aspect of 
Hrabanuss Maurus' strategy to extend the glory of the monastery, namely 
thee translations of the relics of Roman martyrs to Fulda in the second half 

499 And partly also Chapters Two and Three. Eigil wrote the vita of Fulda's first abbot 
himself,, but as the topic of this vita fits in well with the subject of Chapter Two, I have 
decidedd to discuss it there. For similar reasons I have chosen to examine Eigil's 
contributionss to the abbey church, both to its architecture and to its meaning for the 
community,, in Chapter Three, which discusses the architecture of the early medieval 
abbeyy church. 
500 Hrabanus for example commissioned Candidus to write the Vita Aegil and thus to 
continuee the succession of abbots' vitae. See Chapter Four. 
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off  the 830s. It explores how Hrabarms created a place of exemplary and 
authoritativee holiness and connected the monastery to the omnipresent, 
spirituall  entity of the ecclesia by using architecture, ornaments and the 
remainss of the holy dead. In this chapter, as in Chapter Three, the 
importancee of Rome, being a source of authority and of holiness, and 
especiallyy of St Peter's, for Fulda's identity comes to the fore. In addition 
too this, we get another glimpse of the continuous efforts of the monks to 
linkk their past to salvation history (as in Chapter One). This chapter is not 
onlyy about Hrabanus Maurus, but also about the Miracula sanctorum in 
ecclesiasecclesias Fuldenses translatorum. In the Miracula sanctorum Rudolf of Fulda, 
onee of Hrabanus Maurus' students, recorded the abbot's relic translations. 
Thiss text was part of the process of integrating the new saints into Fulda's 
holyy landscape of shrines and churches, and written to honour Hrabanus; 
itt can therefore be linked to the succession of abbots' vitae discussed in 
Chapterr Four. 

Myy research covers the period from Fulda's foundation in 744 til l the 850s, 
forr this period is richly documented in the sources. As said above, the last 
decadess of the eighth century and the first half of the ninth century the 
monasteryy experienced a lively literary productivity and saw the building 
off  an enormous abbey church with adjacent claustrum that has served the 
monkss til l the eighteenth century. During the abbacy of Hrabanus 
Maurus,, the monastery seems to have been at the very height of Fulda's 
wealthh and power, having a flourishing monastic school and a productive 
scriptorium.. Around the middle of the ninth century this period of 
progresss and prosperity came to a halt; the number of monks declined and 
soo did the number of gifts to the monastery.51 The production of the 
monasticc scriptorium decreased. Fulda no longer was the centre of learning 
itt had been under Hrabanus Maurus, leaving us hardly any sources dating 
fromm this period.52 

Fromm the middle of the ninth century onward the organisation of 
thee monastery changed, signalling possibly a decline of Fulda's power, 
thoughh not necessarily. The monks started to dispose of property in far 
awayy places as Frisia and Italy, reducing their possessions to estates in 
Hessee and East-Francia that because of the relatively closeness to Fulda 
weree easier to control and manage. In addition to this, the monastery's 
dependenciess seem to have been gaining independence.53 

511 Geuenich, 'Die personelle Entwicklung' in: Kloster Fulda, p. 165; Rösener, 'Die 
Grundherrschaftt des Klosters Fulda', p. 222. 
522 The only exceptions are the Conventio of 863, the Gesta abbatum (early tenth century) 
andd perhaps the Vita Liutberga. Fried, 'Fulda in der Bildungs- und Geistesgeschkhte', p. 
35. . 
533 Magde M. Hildebrandt, Tlie External School in Carolingian Society (Leiden/New 
York/Colognee 1992), pp. 119-29. 
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Furthermore,, the balance of power in the Carolingian realm started 
too change, and, as we have seen, the history of Fulda was closely bound 
upp with the history of the Carolingian rulers. From being a small religious 
communityy at the eastern periphery of the Frankish empire in the 740s, 
Fulda'ss position had shifted with the conquest of the Carolingians and the 
consolidationn of their power to the heartlands of what would become the 
Eastt Frankish Empire. With die gradual breakdown of Carolingian rule in 
thee last decades of die ninth century the monks became more and more 
dependantt on local aristocratic families for patronage and protection, 
althoughh in this period the Fulda's abbots did still good service to then-
lords,, the Carolingian rulers, travelling to Rome as their envoys and 
marchingg in the king's army against the Moravians and later the 
Magyars.54 4 

Ass we are not as well informed about this period as we are about 
thee late eighth and the first half of the ninth century, mis is were this 
researchh ends. It would have been very interesting to extend the research 
too this period of new change and to study how die monks of Fulda 
responded,, but lack of sources prevents tiiis. 

Thee sources 

Thee sources mat this study is based on consist of texts and monastic 
architecture.. Fulda's violent history seems to be one of die main reasons 
whyy we know comparatively much about tiiis monastery. Conflict was of 
coursee not the only reason for the monks to start writing. Yet, in times of 
innerr crisis or outer threats, die questions about who tiiey were what they 
stoodd for and how tiiey needed to present themselves did become more 
urgent.. These moments could boost cultural productivity.55 In die course 
off  time a corpus of authoritative texts was created to which the otiiers. 
Somee of these texts formulate the attitudes of the authors towards the 
discussionss in die monastery, others were written to restore peace and 
harmonyy in Fulda. Al l tiiese works were not only expressions of identity, 
butt also contributed to its formation. 

Besidee the written sources, architecture has a prominent place in 
thiss diesis, for it too can be used to analyse die process of creating identity, 
beingg an expression of die community's beliefs and hopes, and a means to 
createe continuity between past, present and future.56 Not all Fulda's 

544 Rudolf Schieffer, 'Fulda, Abtei der Könige und Kaiser', pp. 48-50. 
555 See also Patzold, Konflikte im Kloster, pp. 239-51 and 348-56; Rosenwein, Head and 
Farmer,, 'Monks and their enemies', pp. 764-96; Remensnyder, Remembering Kings' Past. 
566 See for example Wim Boerefijn, 'Gestaltung mittelalterlicher Stadte: die Möglichkeiten 
dess ikonologischen Ansatzes' in: Ikonograplue und Ikonologie mittelalterlidter Architektur , 
ed.. Wolfgang Schenkluhn (Halle 1999) pp. 73-105. 
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monasticc architecture is studied in this dissertation, merely that of its 
abbeyy church, as we know relatively much about this edifice. 
Furthermore,, the abbey church represented the most important pursuit of 
thee monks and the key to their existence and identity: worship and 
memoria.memoria. The church was the centre of the cloister, physically, but also 
idealistically.. It defined the origin of the monastic community, also in 
relationn to social world around it. 

Sincee the late 1950s scholars from different disciplines have made 
largee contributions to the accessibility of Fulda's early medieval sources, 
fromm which I have benefited greatly during my research. Al l extant abbots' 
vitaevitae have now appeared in good editions.57 In 1958 Edmund Stengel 
publishedd the first volume of a critical edition of Fulda's charters.58 In the 
1970ss a group of scholars, garnered in Munster under the research project 
SocietasSocietas et Fraternitas, made an edition of all the texts transmitted 
concerningg the memoria of Fulda.59 Useful parallel registers, comparing the 
namess of the monks derived from different sources, and thorough studies 
off  the material accompany their edition. Richard Corradini's careful 
analysess of the Annates Fuldenses antiquissimi and the Chronicon Laurissense 
breve,breve, important sources about the crisis of die 810s, include facsimiles and 
textt editions.60 

Fulda'ss material history has been made available for further 
analysiss by the articles published in the Veröffentlichungen der Fuldaer 
GeschichtsvereinsGeschichtsvereins and the Fuldaer Geschichtsblatter, of Joseph Vonderau and 
Heinrichh Hahn, who between the 1900s and the 1970s successively have 
excavatedd parts of Fulda's monastic buildings. Parts of both the church 
builtt under Sturmi (744-765) and the new abbey church (791/2-819) have 
beenn excavated (Figure 2), namely the eastern apses; the western walls of 
bothh churches; the cloister built by Sturmi, and a burial chamber hewed 

577 Eigil, Vita Sturmi, ed. Pius Engelbert, Die Vita Sturmi des Eigils von Fulda. Literarkritisch-
historisdwhistorisdw Untersuchung uttd Edition; Candidus, Vita Aegil, ed. Gereon Becht-JÖTdens, Vita 
AegitAegit Abbatis Fuldensis a Candido ad Modestum edita Prosa et Versibus. Ein Opus Geminum des 
IX.IX. Jahrhunderts. Einleitung und kritisclte Edition (Marburg 1994). 
588 Urkundettbuch des Klosters Fulda, ed. Stengel. The Urkundenbuch von Fulda contains all 
thee charters written during the abbacies of Sturmi and Baugulf. Unfortunately Stengel 
wass not able to finish his work. For the charter material of the ninth century we have to 
relyy on Ernst F.J. Dronke's nineteenth-century edition, Codex Diplonmticus Fuldensis, 
(Kasseii  1850). Meanwhile Heinrich Meyer zu Ermgassen has published the Codex 
Eberltardi,Eberltardi, the twelfth century codex that comprises a lot of also the early medieval charter 
materiall  of Fulda. Der Codex Eberltardi des Klosters Fidda, ed. Meyer zum Ermgassen 
(VHKH(VHKH 58: Marburg 1995). 
599 Die Klostergemeinscliaft von Fulda imfrülieren Mittelalter, 3 vols. ed. Schmid. 
MM Corradini, 'Zeitraume - Schriftraume'pp. 113-63; idem, Die Wiener Handschrift Cvp 430*. 
EinEin Beitrag zur Historiographie in Fulda im fruiten 9. Jahrhtindert (FH 37: Frankfurt am Main 
2000). . 
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Figuree 2: Excavations in Fulda 

outt of rock.61 Presumably this is where Boniface was originally buried in 
754.622 In addition to this, the crypts of the new abbey church and the 

611 Vonderau, 'Die Ausgrabuiigen am Dom zu Fulda 1908-13', 16. VFC (1919); idem, 'Die 
Ausgrabungenn am Dom zu Fulda 1919-24', 3 7. VFC (1924). 
622 H. Beumann, 'Die Lage des Bonifatiusgrabes und seine Bedeutung fii r die Entwicklung 
derr Fuldaer Klosterkirchen', Marburger ]ahrbüclier fiir  Kiinshvissensclmft 14 (1949) p. 20. 
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remainss of a pre-Bonifatian church have been uncovered.63 Even though it 
iss not possible to study the early medieval abbey church of Fulda in its 
entiretyy on the basis of Vonderau's and Hahn's findings, the changes and 
expansionss of its architecture, of great interest for my research, can 
neverthelesss be reconstructed.64 

Usess of the past 

Fulda,, das ehrwiirdigsten und angesehensten Kloster des deutsclten Mittelalters65 

iss much studied; for its turbulent history, its monastic school and library, 
itss famous teachers, most of all Hrabanus Maurus, its manuscript 
productionn and illumination, its political history, its cartulary, its 
enormouss abbey church and its exceptional form of commemoration.66 

Thiss dissertation is much indebted to the books and articles resulting from 
thesee various interests, of which many can be found in for example the 
FuldaerFuldaer Stiidien, Fuldaer Hochschulschriften and the Fuldaer Geschichtsblatter, 
orr in for example the volume Kloster Fulda in der Zeit der Karolinger und 
Ottonen.Ottonen. Yet, no one to my knowledge has attempted to bring the varied 
sourcee material of this monastery together, to analyse how the community 
off  Fulda tried to create permanence and cohesion by use of the past. 

Somee scholars studying Fulda have touched upon the subject of 
identity.. They have pointed at the importance of Fulda's patron Boniface 
forr the self-awareness of the monks,*67 they have mentioned the disruptive 
effectt of the early ninth century crisis for the identity of the monastery,-68 

theyy have hinted at the importance of the abbey church for the self-

633 Hahn, 'Von der Benediktuskrypta zur Bonifatiusgruft', FG (1984) pp. 49-117; idem, 'Die 
Ostkryptaa der Fuldaer Stiftskirche', FG (1982) pp. 42-91. For a detailed account of the 
excavationss see the concerning articles published by the archaeologists themselves. For a 
criticall  consideration of these reports see Marrfred F. Fischer and Friedrich Oswald, 'Zur 
Baugeschichtee der Fuldaer Klosterkirchen. Literatur und Ausgrabungen in kritischer 
Sicht',, Rlieinisdie Ausgrabungen 1 (Cologne 1968) pp. 267-80. 
644 As for example Werner Jacobsen has shown in 'Die Abteikirche in Fulda von Sturmius 
biss Eigil - kunstpolitische Positioner! und deTert Veranderungen' in: Kloster Fulda, pp. 
105-27. . 
655 Hussong, 'Studiën 1', p. 22. 
666 I t is impossible to list everything published on Fulda here. For a bibliography focused 
mostlyy on Fulda's institutional history see: Hussong, 'Studiën 1', pp. 5-21. See also the 
bibliographyy accompanying Becht-Jördens' edition of the Vita Aegil. Kloster Fulda gives a 
goodd overview of what research has recently been done on Fulda. 
677 For example Karl Schmid, 'Die Frage nach den Anfange der Mönchsgemeinschaft in 
Fulda'' in: Die Klostergenteinschaft 1, pp. 108-34; Kehl, Kult und Nachleben. 
6868 For example Gereon Becht-Jördens, Die Vita Aegil abbatis Fuldenis des Brun Candidus. Ein 
OpusOpus gemimtm aus dem Zeitalter der anianisclien Reform in biblisch-figuralem Hintergrundstil 
(FH(FH 17: Frankfurt am Main 1992), here p. 19. (From now on I refer to this text as: Becht-
Jördens,, Die Vita Aegil, and to the edition of the Vita Aegil as: Becht-Jördens, Die Vita 
Aegil.Aegil. Edition.) 
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consciousnesss of Fulda;69 they have considered the memoria of the 
monasteryy to sometimes express feelings of solidarity.70 But their 
observationss about Fulda's identity have always been secondary to die 
mainn subjects of their studies, be it tiSe development of the cult of saint 
Bonifacee from his death to 1200, the vita of Eigil, annalistic historiography 
inn Fulda in the early Middle Ages, the crisis of the 810s, the architecture of 
thee abbey church, or Fulda's social history. 

Inn addition to this, students of early medieval Fulda have often 
concentratedd solely on one specific aspect of Fulda's past, for example its 
library,, its political history, or its commemoration of the dead, remaining 
withinn the confines of their disciplines. In this way, scholars such as 
Gangolff  Schrimpf, Ulrich Hussong, Karl Schmid and Otto Oexle have 
madee great contributions to our understanding of Fulda in early medieval 
times,, providing their audience with detailed analyses of the content of 
Fulda'ss library in the Middle Ages, of the monastery's institutional 
developmentt as royal abbey until the year thousand and of its personnel 
changess from the Carolingian until the Salian period. Only few have 
combinedd the monastery's wide-ranging sources in one study, while 
leaningg on other disciplines.71 I hope to present another contribution to 
ourr understanding of Fulda by offering an in-depth analysis of the use of 
thee past in the monastery's sources and by bringing together hagiography, 
historiography,, commemoration, liturgy and architecture. 

Thiss dissertation does of course not only build upon what has been 
writtenn on the monastery of Fulda. Also in studying the use of the past in 
thee creation of social memories and identities it benefits from an 
establishedd tradition.72 The past decades group identities have become a 
popularr field of study, most of all in relation to ethnicity and the creation 
off  nations, but recently also to for example kinship, gender and 
emotions.733 Additionally, some have studied how groups expressed 
feelingss of solidarity, most of all in relation to 'the other', be it the clergy, 

699 Schmid, 'Mönchslisten', p. 632. 
700 Franz-Josef Jakobi, 'Die geistlichen und weltlichen Magnaten in den Fuldaer 
Totenannalen'' in: Die Ktostergenieinscftaft 2.2, p. 800. 
711 For example Eckhard Freise, 'Studiën zum Einzugsbereich der Klosfcergemeinschaft von 
Fulda'' in Die Klostergemeinsdtafl 2.3, pp. 1003-269; Otfried Ellger, Die Miduielskirdie zu 
FuldaFulda als Zeugnis der Totenseelsorge. Zur Konzeption einer Friedshof- und Grabkirclie im 
KarolingisdtenKarolingisdten Kloster Fulda (Fulda 1989). 
722 For example Remensnyder, Remembering Kings' Past; Geary, Pluintoms of Remembrance. 
AA volume that has recently appeared on this subject. Tlie Uses of tlte Past in tlie Early 
MiddleMiddle Ages, eds. Yitzhak Hen and Mathhew Innes (Cambridge 2000). Further: Tlie 
ConstructionConstruction of Communities in tlie Early Middle Ages. 
7y7y See for example Sodal Identity; Vie Construction of Communities in tlie Early Middle Ages; 
Pohl,, 'Aux origines d'une Europe ethnique'; idem, 'History in fragments: Montecassino's 
politicss of memory', EME 10:3 (2001) pp. 343-473; Rosenwein, 'Worrying about emotions' 
pp.. 821-45; idem 'Identity and emotions'. 
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thee laity or other social orders.74 Also the subjects of collective or social 
memoryy and the use of the past have become increasingly popular in 
medievall  scholarship. Some, for example Patrick Geary, have investigated 
thee complex process of transmitting, suppressing and recreating 
memories,, showing the power of those who had access to the means of 
memory.755 Janet Coleman has studied on the importance of texts, most of 
alll  monastic rules, in the transmission of memory, while Catherine Cubitt 
hass counterbalanced this by demonstrating that monastic memory was 
transmittedd in all aspects of monastic life, not only through texts, as for 
examplee in liturgy and the personal example of the seniors.76 

Thiss study hopes to contribute to the discussion about group 
identityy from the perspective of a major royal abbey in the early medieval 
period,, the example par excellence to study the process of collective identity 
inn its full complexity, as the ideals that underlie monastic existence asked 
forr a continuous awareness of the boundaries of the community.77 

744 Gerd Althoff, Verwandte, Freunde und Getreue. Zum Politischen Stellenwert der 
GruppenbindungenGruppenbindungen im Friilieren Mittelalter (Darmstadt 1990); Rudi Künzel, Middeleeuwse 
GroepsculturenGroepsculturen in de Nederlanden. Historisch-Antropologisciie Studies (Amsterdam 1996); 
O.G.. Oexle, 'Liturgische Memoria und historische Erinnerung. ZUT Frage nach dem 
Gruppenbewutëtseinn und dem Wissen deT eigenen Geschichte in den mitteralterlichen 
Gilden'' In: Tradition als historisclie Kraft. Interdisziplinare Forschungen zur Geschichte des 
früherenfrüheren Minelalters (Berlin/New York 1982), pp. 323-40. 
755 Geary, Pftantoms of Remembrance. 
766 Coleman, Ancient Memories; Cubitt, 'Monastic memory and identity', pp. 253-76; idem, 
'Universall  and local saints in Anglo-Saxon England' in: Local Saints and Local Churcltes in 
tlietlie Early Medieval West, eds. Alan Thacker and Richard ShaTpe (Oxford 2002) pp. 423-53. 
7777 See for example Albrecht Diem, Keusch und Rein. Eine Untersuchung zu den Ursprüngen 
desdes Friihmittelalterliclten Klosterwesens und Seinen Quellen (PhD Utrecht 2000); 
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Contraryy to studies that have based their analyses on texts (often 
historiography),, this enquiry also includes architecture, liturgy, relics, 
saints'' shrines and paintings in the hope that it extends our understanding 
off  how a monastery like Fulda built an enduring existence.78 It analyses 
thee group identity of the monastery as it was strengthened from within 
thee community. Additionally, it studies Fulda within its landscape of 
social,, cultural, religious and political relationships. It is within this 
landscapee that the monastery defined itself; it is within this landscape that 
thee points of identification took on their meanings. 

Demyttenaere,, TJie Claustralization of tlie World; De Jong, 'Internal cloisters', pp. 209-21; 
idem,, 'Carolingian monasticism', pp. 622-53. 
788 See for example the contributions of Walter Pohl, Mary Garrison, Mayke de Jong, 
Rosamondd McKitterick, Rob Meens and Yitzhak Hen in The Uses oftite Past. Or Helmut 
Reimitz'' article 'Grenzen und GTerLzüberschreibungen im karolingischen Mitteleuropa', 
GrenzeGrenze mid Differenz im fruiten Mittelalter, eds. WalteT Pohl and Helmut Reimitz 
(Forschungen(Forschungen zur Ceschichte des Mittelalters 1: Vienna 2000) pp. 105-66. 
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