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IV V 
Thee abbots'  vitae 

Mostt of the information about the aftermath of the crisis under Ratgar, the 
abbacyy of Eigil and the completion of the new abbey church we owe to 
Candidus.. His Vita Aegil is the most important testimony about the 
monastery'ss fourth abbacy, though we need to be aware that Candidus 
wantedd to portray Eigil as an ideal abbot, depicting Ratgar as a foil to 
Eigil.. Even from the Vita Aegil itself it is clear that Ratgar may have had 
hadd enemies, but it is also evident that quite a considerable faction of 
monkss had supported him.1 Candidus does not tell us who they were. 
Fromm other sources we know that after Louis the Pious had released 
Ratgarr from exile, Ratgar moved to the community of Frauenberg, only a 
fifteenn minutes walk from Fulda. There he died in 835 and was buried. In 
thee chronicle of Apollo of Vilbel (f 1536) we can read that Ratgar was 
buriedd as an abbot. The chronicler wrote how in 1525 Frauenberg was 
plundered,, including the grave of Ratgar, and that the robbers took the 
abbot'ss insignia that were buried with him.2 That Ratgar after his 
deprivationn was still honoured as an abbot shows that the situation 
surroundingg Ratgar was far more complex than Candidus likes us to 
believe.3 3 

Inn the Vita Aegil Candidus had turned the history of Fulda into a 
strugglee between Ratgar and Eigil, between scoundrels and heroes, 
betweenn Discordia and Concordia. Ratgar personified bad government; Eigil 
inn contrast was the ideal abbot, the loving, caring father of the monks. Yet 
Eigill  himself had done a lot of building as I have just shown. Within a 
periodd of only four years Eigil finished the abbey church, added two 
cryptss to it, built a funerary chapel, and began the construction of a new 
cloister.. What made him different from Ratgar, according to Candidus, 
wass that Eigil undertook this cum magno pietatis amore, with a great love 
forr piety.4 In contrast to Ratgar, he had been truly a wise architect for he 
hadd not only built churches to honour God, but in his other activities he 
wass a loyal servant of his Lord. Eigil had not persecuted anyone out of 
jealousyy or anger; he had not incriminated; he had not cast away monks 

11 Candidus, Vita Aegil I, c. 5, pp. 6-7. For example 1. 28-9, p. 6: 'quem non tam sua, quam 
adulatorumm et accusatorum subuertebat nequitia.' 
22 Oexle, 'Memorialüberlieferung, pp. 162-3. 
33 The question is, whether one could 'undress' an abbot completely from his insignia, 
afteTT he had been deprived from his office and was expelled. In other words, was one 
abbott for life? Unfortunately, we do not have a lot of information how abbots were 
buriedd in the ninth century and what was buried with them, let alone of abbots who were 
deprivedd and expelled. 
44 Candidus, Vita Aegil I, c. 18, p. 16,1.33-4. 
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outt of implacable hate (as Candidus said his predecessor had done).5 He 
hadd even forgiven Ratgar, whom Candidus had depicted as the greatest 
enemyy of the monks, including Eigil himself and had freed him from 
exile.6 6 

Candiduss contrasted the good behaviour of Eigil with the faults of 
hiss predecessor. One of his aims was to show how one man's fault is 
anotherr man's lesson. By Eigil's example Candidus illustrated that the 
monkss of Fulda ought to learn from what happened in the past. This 
chapterr is about how Candidus developed this theme in the Vita Aegil, a 
compositionn that appears to have been a mirror for monks and abbots 
alike.. Why did Candidus write the Vita Aegil and against what 
background?? How does the text fit in the succession of abbots' biographies 
writtenn in the second quarter of the ninth century? For Candidus' Vita 
AegilAegil is not the first biography of an abbot of Fulda. In chapter two I have 
alreadyy mentioned the Vita Sturmi. This text had been the first in a 
successionn of abbots' biographies. Baugulf, Ratgar and Eigil each got their 
ownn vita as well. 

Fulda'ss abbots' lives are something special. A similar succession did 
nott occur in any other monastery or bishopric of that period. What makes 
thee abbots' vitae of Fulda exceptional is that although they were written 
withinn a relatively short period, each biography was written as a specific 
projectt and by different authors.7 In this they stand apart from, for 
example,, the Gesta abbatum Fontanellensium that also dates from the second 
quarterr of the ninth century or from the Gesta abbatum that an anonymous 
monkk of Fulda wrote in the beginning of the tenth century.8 The Gesta 
abbatumabbatum of Fulda is a kind of catalogue (and therefore also called Catalogus 
abbatum)abbatum) that lists successively the abbots of Fulda, the dates of their 
deathss and what they had done for the monastery. It was written in one go 
byy a single author.9 In contrast to these other examples the abbots' 
biographiess of Fulda of the ninth century were written as individual texts 
byy different authors. 

Ass I have argued in my second chapter, Eigil probably wrote the 
VitaVita Sturmi sometime between 818 and 820. There once also existed a Vita 
BonifaciiBonifacii prosaice et metrice conscripta. Becht-Jördens has suggested that Eigil 
mightt have responded to this vita, but we do not know when this text was 

55 Candidus, Vita Aegil I, c. 20, p. 17. See also Sttpplex Libellus, c. 20, to which Candidus 
heree refers. 
66 Candidus, Vita Aegil I, c. 23, p. 19. We do not know wheTe Ratgar stayed. 
77 Berschin, 'Biographie im karolingischen Fulda', p. 317. 
88 Gesta sanctorum patrum Fontanellensis coenobii, eds F, Lohier and R.P.J. Laporte 
(Rouen/Pariss 1936). 
99 At the end of the tenth or the beginning of the eleventh century the catalogue was 
broughtt up to date (up to abbot Hatto III - f997). Gesta abbatum pp. 272-274; Die 
KlostergemeinscliaftKlostergemeinscliaft 1, pp. 212-3; Oexle, Totenannalen', p. 469. 
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written,, nor do we know its content, as the vita now is not transmitted to 
us.100 Shortly after Eigil had finished the Vita Sturmi, Eigil asked Candidus 
too write a vita of the second abbot of Fulda, Baugulf. This must have 
happenedd sometime around 820, only a couple of years after Baugulf had 
diedd in his cella near Wolfsmiinster.11 Unfortunately Candidus' Vita 
BaugulfiBaugulfi has not been transmitted to us and Candidus' reference to the vita 
inn the Vita Aegil is the only evidence of its existence.12 Some twenty years 
afterr Candidus had finished the Vita Baugulfi Candidus took up his pen 
againn around 840 to write the Vita Aegil. We do not know whether by then 
anyonee had written a biography of Ratgar (f835), but it is certain that there 
hadd once been a Vita Ratgarii. In the sixteenth century Fulda's librarian 
madee a note of the incipit and explicit of the text, but the manuscript itself, 
likee the Vita Baugulfi and many other codices, disappeared during the 
Thirtyy Years war.13 Thus the first abbots of Fulda each got their own vita 
withinn a period of forty years, not long after they had died.14 The writers 
oftenn had been pupils of the abbot whose vita they wrote. Eigil recorded 
thee Life of his relative and teacher Sturmi. Candidus, a pupil of Eigil and 
Hrabanus,, dedicated a vita to both Baugulf and Eigil. Together they 
formedd an intellectual genealogy, a lineage of tutors and disciples that 
wentt back to Boniface. 

Unfortunatelyy the Vita Baugulfi and the Vita Ratgarii are lost, but it 
iss still fruitful to compare the Vita Sturmi and the Vita Aegil as parts of 
whatt was once an unbroken chain. How did Eigil and Candidus portray 
thee community of Fulda in respectively the Vita Sturmi and the Vita Aegil 
andd how did they deal with the monastery's past? In what way did these 
textss contribute to the ongoing debate about monasticism in Fulda? How 
didd the Vita Sturmi and the Vita Aegil differ, and how can we explain those 
differences? ? 

100 There only exists a reference to this text in a library catalogue of Fulda (Ba) Basel 
Universitatsbibliottiekk F EQ 42, fol 12r. MitteMterliche Biicherverzeichnisse, p. 153. See also 
Becht-Jordens,, 'Text, Bild und Architektur', pp. 93-7; and P. Kehl, 'Auf den Spuren zweier 
veTschollenerr Vitae Bonifatii aus Fulda', FG 68 (1992) pp. 104-6. 
111 Gesta abbatum c. 2, p. 272. 
122 'Since the time, in which the venerable Abbot Aegil has persuaded me with affectionate 
exhortationn to write the life of Baugulf, our loving abbot who already is taken away from 
thee prison-house of his body...' 'Ex eo igitur tempore, quo me uenerabilis pater Aegil 
uitamm Baugulphi, cari abbatis nostri iam de ergastulo corporis absoluti, intima 
exhortationee persuasit litteris explicare, ...' Candidus, Vita Aegil I, praef. II, p. 4. See also 
thee preface of the Vita Aegil II, p. 35. 
133 'Ratgarius quoque in partibus Germanae parentibus ingenuis natus. Consolatus 
pTecibuss fratrum suorum iam senex et plenus dierum migravit de hoc mundo in pace.' 
Karll  Christ, Die Bibliotltek des Kloster Fulda im 16. jahrlmndert. Die Handscltriftverzeichnisse 
(Leipzigg 1933), p. 141; MitteMterliche Büdterverzeichnisse, p. 152. 
144 Apart from perhaps Ratgar, whose Life may have been written later on. 
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Writingg history 

Thee second quarter of the ninth century saw an accumulation of other 
biographiess related to Fulda. Scholars as Rudolf of Fulda (before 800-865), 
Lupuss of Ferrières (|862), and Ermanrich of Ellwangen (814-874) 
composedd the lives of Leoba, Wigbert and Sola respectively. Lupus and 
Ermanrichh were not in fact monks of Fulda, but they had received part of 
theirr training in the monastic school that enjoyed a cultural apogee during 
thee abbacy of Hrabanus Maurus, one of the greatest scholars of his day. 
Theree are some indications that learning had already received an impulse 
underr the abbacies of Baugulf and Ratgar, but they are not undisputed. 
Fromm the abbacy of Baugulf the Epistola de litteris colendis is the only extant 
documentt that might reveal us something about learning in the 
monastery.. This now famous circular letter of Charlemagne, in which the 
rulerr promotes correct reading and writing in religious communities, 
arrivedd in Fulda somewhere in the late 780s or 790s.15 It is addressed to 
Abbott Baugulf and his monks, but the letter probably was a circular that 
Charlemagnee had wanted every bishop and abbot in his empire to receive. 
Inn it the Frankish ruler expressed his concerns concerning the level of 
educationn in the monasteries and cathedral schools in his kingdom: 

Forr when in the past few years letters were often sent to us from several 
monasteriess in which it was stated that the brethren who dwelt there, 
offeredd upon our behalf sacred and pious prayers, we have noticed in 
mostt of these letters both correct thoughts and uncouth expressions; 
becausee what pious devotion dictated faithfully to the mind, the tongue, 
uneducatedd on account of neglect of study, was not able to express in the 
letterr without error.16 

Charlemagnee worried about the skills to read and write of his clergy. To 
pleasee God it was important that his servants should be able to speak and 
writee correct Latin. Therefore the Carolingian ruler did not only expect his 
clergyy to be 'devout in mind' and 'chaste in conduct' but also to be 
'learnedd in discourse' and 'eloquent in speech'. 

155 Brown, 'Introduction: the CaTolingian Renaissance', p. 20. 
166 'Nam cum nobis in his annis a nonnullis monasteriis saepius scripta dirigerentur, in 
quibus,, quod pro nobis fratres ibidem commemorantes in sacris et piis orationibus 
decertarent,, significaretuT, cognovimus in plerisque praefatis conscriptionibus eorundem 
ett sensus rectos et sermones incultos; quia, quod pia devotio interius fideliter dictabat, 
hocc exterius propter negligentiam discendi lingua inerudita exprimere sine 
reprehensionee non valebat'. MGH Cap. 1, nr. 29, pp. 78-9. Translation by D.C. Munro, 
revisedd by Paul Dutton. Carolingian Civilization. A Reader, ed. P.E. Dutton (Ontario 1999) 
p.. 79. 
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Iss the Epistola de litteris colendis then evidence for the sad condition 
off  learning in Fulda under Baugulf as Franz Brunhölzl and Marc-Aeilko 
Ari ss for example have argued? To them a fragment of a library catalogue 
(Basel,, Universitatsbibliothek F III 15 a, fol. 17v-18r) confirms their 
negativee view of Fulda's state of erudition around 800.17 It shows us that 
thee content of the monastic library under the abbacy of either Baugulf or 
Ratgarr was composed of biblical books and monastic literature such as the 
RegulaRegula pastoralis and the Dialogues of Gregory the Great, sermons of 
Augustinee and Isidore and a great number of vitae of monks and hermits. 
Inn the opinion of Brunhölzl and Aris the library of Fulda was nothing 
speciall  but an ordinary average monastic library in this period.18 This 
changedd however during the abbacy of Hrabanus, who in the Gesta 
abbatumabbatum was praised for his construction of a library. Due to the efforts of 
Hrabanuss the library had expanded considerably with theological and 
philosophicall  books, biblical commentaries and all kinds of books useful 
forr pastoral care.19 

Whenn Charlemagne sent Baugulf his letter Fulda indeed was not 
thee great intellectual centre it would be four decades later yet, but on that 
basiss it is not legitimate to conclude that Hrabanus Maurus' predecessors 
hadd not taken any initiatives to turn the monastery into a place of 
learning.200 Their attempts bore fruits only under Hrabanus, who was 
rightlyy called praeceptor Germaniae.21 In his days the monastic school 
certainlyy prospered. Due to Hrabanus' good reputation as teacher and 
scholarr and that of his pupils (for example Rudolf) many monks from 
placess as Ferrières, Ellwangen, Reichenau and St Gall came to study in 
Fulda.. The flourishing of learning also resulted in a lively production of 
texts,, amongst which the already mentioned biographies and the sequence 
off  abbots' vitae can also be ranked. 

Itt was during his stay in Fulda that Lupus had written the Vita 
WigbertiWigberti at the request of the community of Hersfeld where the saint was 

177 F. Brunhölzl, 'Fuldensia' in: Historische Forschungen für Walter Schleflinger, ed. H. 
Beumannn (Cologne/ Vienna 1974) pp. 536-47, especially pp. 544-5; idem, 'Zur geistigen 
Bedeutungg des Hrabanus Maurus' in: Hrabanus Maurus, pp. 13-4; Marc-Aeilko Ari s 'Prima 
puerilispuerilis nutriturae rudimenta. Einhard in der Klosterschule Fulda' In: EinJiard. Studiën zu 
LebenLeben und Werk, ed. Hermann Schefers (Darmstadt 1997) pp. 41-56. The catalogue is 
editedd in: Mittelalterliche Bücherverzeichnisse, pp. 3-13. 
188 See also: Mittelalterliche Biiclierverzeichnisse, pp. 12-3. 
199 Idem, pp. 15-56. 
200 Ratgar had sent some of his students to Einhard, Alcuin and Clemens. Gesta abbatum c. 
3,, p. 272. In addition to this, we have to take into account that we are dealing with 
fragmentss of library catalogues. 
211 The Humanist Johannes Trithemius was the first to use this titl e for Hrabanus. See the 
introductionn of Zimmermann in: Hrabanus Maurus, pp. vi-vi i 
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buried.222 This he did around 836. At almost exactly the same time Rudolf, 
wrotee the vita of Leoba, the female companion of Boniface, who was then 
stilll  buried in the abbey church of Fulda. To write his text Rudolf made 
usee of the notes of a priest from Fulda, a certain Mago, who some five 
yearss earlier had gathered information about the female saint.23 Within 
twoo years Rudolf had written the Vita Leobae, Hrabanus Maurus took the 
bodyy of Leoba to the small church on the Ugesberg, where he had 
preparedd her a grave. Like Hrabanus Maurus Rudolf had also been 
teacherr of Fulda's monastic school. He had taught Ermanrich of 
Ellwangenn in the early 830s in Fulda. Under Rudolf's supervision 
Ermanrichh of Ellwangen wrote the vita of Sola, an Anglo-Saxon recluse 
andd another supposed companion of Boniface, who had lived in the 
secondd half of the eighth century and who, after having spent some time 
inn Fulda, withdrew to a cella in Solnhofen.24 The occasion of the writing of 
thee Vita Sualonis was the translation of Sola's remains to a new resting-
placee in Solnhofen in 838-9. Only the Vita Wigberti, the Vita Leobae and the 
VitaVita Sualonis have survived the ravages of time, but possibly many more 
vitaevitae were written in this productive period without leaving traces such as 
thee work of the unknownn Mago. 

Thee flourishing of the artes in Fulda must be considered in relation 
too a broader cultural revival both at court and in religious communities.25 

Alsoo other religious communities had an active writing of biographies and 
otherr kinds of history writing in the second quarter of the ninth century, 
forr example, in the monastery of St Wandrille (Fontanelle).26 Around 830, 
almostt two centuries after the foundation of the monastery, a monk of St 

222 T. Kluppel, 'Die Germania (750-950)' in: Hagiographies 2, ed. G. Phillipart (CCCM: 
Turnhoutt 1996) pp. 161-209. Abbot Bun of Hersfeld had been monk of Fulda before he 
becamee abbot in the neighbouring monastery. 
233 Rudolf, Vita Leobae, c. 1, p. 122. In his introduction Rudolf explained that he also used 
fourr accounts of Leoba's lif e by some of her disciples. 
244 Ermanrich of Ellwangen, Vila Sualonis, ed. Holder-Egger, MGH SS 15:1, pp. 151-63. 
Alsoo in: Biographien der Grundnngszeit. Quellen zur Geschichte der Diözese Eichstdtt 1, ed. 
Andreass Bauch (Eichstatt 1962) pp. 189-239. 
255 See for example Brown, introduction: the Carolingian Renaissance', pp. 1-51; 
Rosamondd McKitterick, TJte Carolingians and the Written Word (Cambridge 1989); }ohn 
Contreni,, 'The Carolingian Renaissance: education and literary culture' in: Tlie New 
CambridgeCambridge Medieval History Vol. 2, pp. 709-57 and 1013-25; Carolingian Learning. Masters 
andand Manuscripts, ed. idem (Hampshire 1992); idem, 'Inharmonious harmony: education in 
thee Carolingian world', Annals of Scholarship: Metastudies of the Humanities and Social 
SciencesSciences 1/2 (1980) pp. 81-96. 
266 Another example is the episcopal see of Le Mans. Clerics of Le Mans produced the 
GestaGesta Aldrici, the Actus pontifiann Cenomannis in urbe degentium, the Vita S. Pavacii episcopi, 
thee Vita S. Alnmriri abbatis; in 836 the deacon Erconrad of Le Mans described the 
translationn of St Liborius to Paderborn. See Berschin, Biographie und Epoclienstil im 
LateiniscltenLateinisclten Mittelalter. Ill:  Karolingisclte Biographie, 750-920 n. Chr., pp. 238-9. Other, 
thoughh slightly later, examples than Fulda in eastern Francia that would offer interesting 
materiall  for comparison are St Gall and Reichenau. 
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Wandrillee started the Gesta abbatum Fontanellensium at the request of his 
abbot,, beginning with Wandregisilus who founded the monastery around 
6499 at Fontanelle on the lower Seine.27 The first three abbots of the 
monasteryy each already had their own vita.28 When the author put down 
hiss pen, the last word on the abbots of St Wandrille, of whom sixteen 
foundd their way into the Gesta, was not yet written. Until 859 several 
monkss revised and reworked the Gesta abbatum Fontanellensium.29 Such a 
successivee and continuous literary production was only possible in long 
establishedd centres with a rather stable intellectual tradition, cathedral 
communitiess and monasteries.30 Unlike the Gesta abbatum Fontanellensium 
thee abbots' biographies of Fulda were written as individual texts within a 
relativelyy short period after the deaths of the abbots and by different 
authors. . 

Lett us now turn to the abbots' vitae of Fulda. As the former two 
chapterss have already extensively dealt with the Vita Sturmi and the 
metricall  Vita Aegil the following starts with an analysis of the prose 
versionn of Eigil's Life, before focussing on these texts as parts of a 
successionn of abbots' biographies. 

OpusOpus geminatum 

Ass explained earlier Candidus wrote the Vita Aegil both in prose and 
verse.311 His departure from Fulda's custom to write the abbots' 
biographiess only in prose can to a large extent be explained by his training 
underr Hrabanus Maurus and the high level of education in Fulda at that 
time.. Candidus was one of the representatives of a new generation of 
scholarss that had benefited greatly from the attempts of the abbots of 
Fuldaa to turn the monastery into an intellectual centre. Writing in prose 

277 Gesta sanctorum patrum Fontanellensis coenobii. 
2»» Vita Wandregisili, ed. B. Krusch, MGH SRM 5 (Hanover 1910) pp. 13-24; Vita Lantberti, 
ed.. W. Levison, MGH SRM 5; Vita Ansberti, ed. Levison, MGH SRM 5 618-41. And before 
8111 Harduinus had written Librtim vitarum sancti Wandregisili, Ansberti ac Wulfranni 
confessorumconfessorum Christi: volumen uniim. Gesta abbatum Fontanellensium, c. 1. The author of the 
GestaGesta states that he is doing something differently. He has left out the 'conversationum ac 
magnaruxnn virtu turn operibus', because they are already extensively described in the 
vitae. vitae. 
299 Ian Wood, 'St. Wandrille and its historiography' in: Church and Chronicle in tlie Middle 
Ages.Ages. Essays Presented to John Taylor, eds.. Ian Wood and G.A. Loud (London/ Rio Grande 
1991)) p. 4. 
300 Berschin, Biographie und Epodtenstil HI, p. 238; Kluppel, 'Die Germania ' p. 161. Wilhelm 
Levisonn in 'Zu den Gesta abbatum Fontanellensium', Revue Bénédictine 46 (1934) pp. 242 
andd 246 links die writing of biographies to the Carolingian Renaissance. 
311 In the text Candidus himself indicates that first the story in prose preceded the poetry, 
'sicutt in sequenti libro manifestissime continetu/; 'sicut sequens uolumen diligenter 
legentibuss satis euidenter ostendit'. Vita Aegil I, c. 15, p. 15,1. 23; c. 18, p. 17,1.2-3. 
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andd verse seems to have been part of the training of the brightest 
students.322 When Candidus wrote the Vita Aegil the monk did not live in 
thee mother convent but elsewhere perhaps performing a ministerium in 
onee of Fulda's dependencies. When Candidus complained to Hrabanus 
thatt there was no one there to read and discuss the Holy Scripture with 'to 
makee progress' (proficere) the master advised him to write in prose and 
verse,, as he himself had done some twenty years ago, refering to his De 
laudibuslaudibus sanctae cruris.33. Taught in the art of poetry by Alcuin in Tours, 
Hrabanuss had written De laudibus sanctae cruris in prose and metrical 
form.344 This beautifully illustrated work was the first opus geminatum 
writtenn in Fulda.35 Now he advised his pupil to do the same thing. 
Contraryy to Hrabanus who first wrote the poem and later added the prose 
too clarify what turned out to be a (too) complex figure poem36, Candidus 
probablyy wrote the metrical and prose vitae together. Perhaps in imitation 
off  Bede he considered them to be complementary to each other. In the 
introductionn to his work Candidus explained: 'I have asked to bind them 
together,, so that one strengthens the other in the narrative'.37 

Inn his introduction to the Vita Aegil Candidus explicitly designates 
Hrabanus'' De laudibus sanctae cruris as the example of his work, not 
Aldhelm'ss De virginitate or Bede's Vita Cuthberti, which certainly had 
foundd their way into the Fulda library, or the other early Christian and 
Anglo-Saxonn opera geminata that the Vita Aegil also is indebted to.38 

Candiduss not only mentions Hrabanus Maurus as his intellectual example 
butt his master also holds a prominent position within the text In the prose 
versionn Candidus recalled the special friendship between Hrabanus and 
Eigil,, their discussions and their concerted action in the creation of the St 
Michaell  rotunda. On several occasions the author referred to Hrabanus 
work,, the dedication and altar tituli  that the great scholar wrote for the 
abbeyy church and the funerary chapel, and he inserted the latter in his 

322 See Chapter Three, the paTagTaph on writing an opus gemittatiim. 
333 Candidus, Vita Aegil I, praef. 1,1, 8-15, p. 3. 
344 'For his abbot, the rector of the flock of Fulda [Ratgar: see the Gesta abbatum, p. 272] sent 
himm [Hrabanus] here to your dwellings, father [Alcuin] so that he as a student might read 
withh me the art of poetry and so that he, triumphing, might be prepared for the Holy 
Scripturee as was customary'. 'Abbas namque suus, Fuldensis rector ouilis / Ilium hue 
direxitt ad tua tecta, pater, / Quod mecum legeret metri scholasticus artem / Scripturam 
ett sacram rite pararet ouans'. Introduction to In Honorem Sanctae Cruris, p. 5. 
355 Edition by Perrin, In Honorem Sanctae Cruris. See also Michel Camillo Ferrari, 
'Hrabanica.. De laudibus sanctae crucis im Spiegel der neueren Forschung' in: Kloster 
Fulda,Fulda, pp. 493-526. 
366 In honorem sanctae crucis, pp. xi-xix. 
377 'Quos tamen ideo in unum corpus conligare rogabam, ut in rerum narratione alter 
alterii  subsidia ferret.' Candidus, Vita Aegil 1,1.18-9, p. 3. 
388 For the library catalogues (Basel F II I 15a and Basel F HI 42) see Mittelalterliclte 
Biidterverzeichnisse,Biidterverzeichnisse, pp. 9,132-3 and 152. See also ChapteT Three, the paragraph on writing 
ann opus geminatum. 
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metricall  Vita Aegil. The heading of this particular chapter is Commemoratio 
HrabaniHrabani magistri et opens eius.39 Hrabanus' prominent role in the Vita Aegil 
arosee from the high esteem in which Candidus held this eminent scholar.40 

Ass with the audience of the Vita Sturmi that of the Vita Aegil seems 
too have been restricted to die community of Fulda. Candidus dedicated his 
workk to his fellow monk Reccheo Modestus, another pupil of Eigil.41 As 
cann be seen on the accompanying engraving (a seventeenth-century copy 
off  the original line-drawing) and in the text Modestus was his interlocutor. 

Figuree 17: Candidus and Modestus 

Repeatedlyy Candidus interrupted the narrative to address his 
friend.422 Yet, through Modestus Candidus spoke to the whole community 
off  monks in Fulda. Candidus seems to have used his direct speech to 
Modestuss to reach his audience at a personal level.43 That the Vita Aegil 
wass primarily written for die monks of Fulda is confirmed by die 
manuscriptt tradition of the text. The Vita Aegil did not circulate outside 
thee monastery of Fulda. No library catalogue apart from that of Fulda44 

listss the text and so far no indication has been discovered that authors 
fromm communities otiier than Fulda were familiar witb this biography.45 

Becht-Jördenss even assumes that the exemplar that the librarian recorded 

399 Candidus, Vita Aegil It, c. 20, pp. 62-72, the heading of the chapter on p. 62. The 
headingss in the Vita Aegil in verse seem to be original. See Chapter Three. 
400 Considering the fact that Candidus wrote the text in a time that Hrabanus' position as 
abbott of Fulda was subject to discussion (see the next chapter), it might well have been a 
politicall  move too. 
411 Candidus, Vita Aegil I praef. I, p. 4. 
422 Idem, praef. I, pp. i-i;  c. 5, p. 7; c. 24, p. 19 and c. 25, p. 20; Vita Aegil II praef. I, p. 31; c. 
77 p. 35; c. 15 p. 54; c. 233, p. 72; c. 25, p. 75. 
433 Becht-Jördens, 'Die Vita Aegil', pp. 23-5. 
444 The Vita Aegil is included (as Vita Aegilis abbatis fiddensis a Candido monacho ad Modestum 
editaedita prosa et versibus) in Basel F HI 42 (Ba): Mittelalterliclie Biiclierverzeichnisse, p. 152. 
455 Becht-Jördens, Vita Aegil. Edition, p. xxix. 
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inn the catalogue was Candidus' autograph.46 Christopher Brouwer, who 
editedd the text and who was the last person to mention its existence, 
referredd to the book as a codex vetiistissimus. vetiistissimus.47 47 

Ass said above the metrical life, to be read in the sensus allegoricus, 
revealingg the eschatological meaning of Fulda's history, was probably 
onlyy used by the select few for private study and meditation. Candidus 
portrayedd Ratgar as the persecutor of Christ, Eigil was the good shepherd 
whoo through the grace of God saved the flock (the monks of Fulda) from 
thee wild unicorn. The prose Vita Aegil had a clear moralistic-didactic 
agenda,, as the following paragraph sets out to show. This text was a 
mirrorr and an admonition for abbot and monks alike. One of its purposes 
wass to edify the audience by exhortation and example. 

AA mirror for monks and abbots 

Thee main part of the prose Vita Aegil deals with the period straight after 
thee deposition of abbot Ratgar, in which the self-definition of the 
monasteryy was intensively discussed and the monks needed to choose a 
neww abbot. Candidus did not give a dry description of the events. He 
includedd speeches of what he regarded as the leading actors of the 
episode,, namely of some (anonymous) representatives of different factions 
off  the monastery, the emperor Louis the Pious and Haistolf archbishop of 
Mainz.. The rhetorical use of inserting speeches in a document, often used 
bothh in hagiographic works and historiography, enlivened the narrative 
andd strengthened die exhortatory nature of the text.48 But even though it 
seemss that Louis the Pious or Haistolf speak to us directly, we need to be 
awaree that it was Candidus who produced their words. Candidus strongly 
stressedd the misgovernment of Ratgar, against which the author directed 
thee admonitions of emperor and archbishop. He portrayed Eigil as the 
incarnationn of the monastic ideals promoted in the sermons of Louis the 
Piouss and Haistolf. Moreover, the author attempted to edify his audience 
wheneverr he addressed himself to his friend Modestus. His lessons were 
aimedd at the monks and abbot alike. 

Thee emperor, the archbishop and the monks of Fulda each 
representedd different factions in the conflict. The monks who acted as 
spokesmenn in the Vita Aegil personified the different factions and opinions 
inn the monastery. Even if Fulda did not fall under the jurisdiction of Mainz 

466 Idem, pp. xxix-xxx. 
477 Browerus, Fuldensium Antiquitatum, liber II, p. 109. 
488 Another example is: Paschasius Radbertus, Epitaphium Arsenii seu vita venerabilis Walae, 
ed.. E. Dümmler (Philosophisdte und Historische Ablwndlungen der Königlidien Akademie der 
WissenschaftenWissenschaften zu Berlin 2: Berlin 1900) pp. 1-98. 
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(orr any other bishopric apart from Rome as a matter of fact) on account of 
thee papal privilege, the monks still depended on the archbishop for 
liturgicall  matters such as the dedication of churches and the consecration 
off  priests. Since its foundation Fulda had been linked with the See of 
Mainz,, not only through Boniface, who had once been bishop of Mainz 
himself,, but also because Fulda lay in its sphere of influence. Therefore it 
wass not strange that the archbishop of Mainz had acted as mediator in the 
conflictt before the emperor intervened, first in 809, then in 812. Louis the 
Piouss as Christian emperor was responsible for the weal and woe of the 
Frankishh church, including the royal abbeys. To quote Louis the Pious 
throughh the pen of Candidus: 'For this reason I, unworthy, have been 
appointedd to this emperorship by Divine Providence, so that I wil l be eye 
too the blind, foot to the lame, father of the poor and I wil l investigate 
unknownn problems diligently49, and for this reason I cannot be silent if it 
concernss the benefit of his order'.50 To the emperor the monks finally 
turnedd when they could not solve the conflict themselves. 

Louiss the Pious' admonition is the longest speech and the climax of 
thee prose Vita Aegil; it takes up more than a quarter of the complete text.51 

Unlikee the speech of Haistolf and the discussions between the monks that 
Candiduss described, the speech of the emperor directly addressed the 
monkss as well. 

Underr Ratgar the monks of Fulda seem to have been neglecting the 
directivess of the Rule of Benedict.52 The emperor's address is partly about 
thiss carelessness of the monks concerning their way of life. Sternly Louis 
thee Pious asked the monks why they had banned the Rule they once 
observedd from their monastery, and why some had fled the abbey.53 'It is 
shamefull  to dismiss the law of the truth and the holy place [Fulda] so 
easilyy only because of the threats of one [person: meaning Ratgar], when 
soo many saints have fought for the law of God til l their deaths and have 

499 Job 29,15. 
500 'Ad hoc enim me, licet minus idoneum, tamen Diuina potentia in hoc subi-ogauit 
imperium,, ut essem oculus caeco et pes claudo, pater essem pauperum et causam, quam 
nescirem,, diligentissime inuestigarem, ac per hoc huius religionis non possum utüitatem 
nonn loqui.' Candidus, Vita Aegil I, c. 10, p. 12,1.16-20. 
511 Idem, c. 9-10, pp. 9-13. 
522 Louis the Pious had sent Aaron and Adalfrid to si quae de regula institutis apttd nos aut 
incaeptaincaepta aut dilepsa fuisseni, fraterna dilectione praemonendo corrigerent. Idem, c. 3, p. 5, 1. 38-
40. . 
533 Here Louis the Pious Tefers to the monks (including Eigil) who fled the monastery 
duringg the crisis in the 810s. 
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nott feared the wo rds of [their] enemies'.54 The emperor m a de clear to the 

monkss that they should have known better55: 

Afterr all, brothers, you have the knowledge of the Divine Scripture; you 

havee the examples of the holy fathers who have preceded [you], you have 

aa rule that is instituted especially for you. In all these [the Bible, the 

exampless of the fathers and the rule] you can without doubt observe 

yourselvess as if [looking] in a certain mirror, what you are and whither 

youu are striving. The Apostle Paul has said: 'For all that has been written, 

hass been written for our teaching in order that we wil l have hope, thanks 

too patience and die consolation of tiie scriptures (Rm 15:4).,56 

Wit hh the crisis under Ratgar at the back of his mind the emperor lashed 

outt at selfish agitators most of all and taught the monks that love and 

concordd should be at the core of monast ic life. This lesson is the essence of 

hiss speech: 

Becausee this is the first commandment of the law that was given to Moses 

onn the Mount Sinai: 'Love die Lord, youT God, with whole your heart, 

wit hh whole your mind, with all your power and with your entire soul, 

andd tiien [love] thy neighbour like yourself'.57 For die love for God is 

emptyy if it is not connected with love of your neighbour. The full 

instructionn of die Truth [Christ] is mat die rule of love remains indivisible 

inn [its] substance. The care of die discipline is the perfect love for the 

monks.. She [perfect love] incites a chain of charity and peace without 

avarice.. Thus in sincere love is moderation58 for die fellow-men and they 

whoo love each odier, wil l be called die sons of die Kingdom who love 

eachh odier completely. They are die ones who eat the bread in die 

544 'Turpe est propter unius minas legem ueritatis et locum sanctum tarn facile dimittere, 
cumm plurimi sanctorum pro lege Dei sui ceTtaTint usque ad mortem et a uerbis iniquorum 
nonn timuerint.' Candidus, Vita Aegil I, c. 9, p. 9,1. 20-3. 
5511 have come independently from Becht-Jordens to a similar selection of quotations from 
thee Vita Aegil. For an extensive analysis, see Becht-Jördens, Die Vita Aegil, pp. 28-34. 
566 'Vos igitur, fratres, habetis noatiam Diuinarum Scripturarum, habetis praecedentium 
exemplaa sanctorum patrum, tenetis praeterea regulam uobis specialiter institutam, in 
quibuss sine dubio uos ipsos quasi in quodam speculo considerare potestis, quales siris et 
quoo tendatis. "Quaecumque enim" ait apostolus Paulus, "scripta sunt, ad nostram 
doctrinamm scripta sunt, ut per patientiam et consolationem scripturarum spem 
habeamus".'' Candidus, Vita Aegil I, c. 9, p. 9, 1. 24-30. The quotation of Paul is from his 
letterr to the Romans: Rm 15, 4. 
577 Deut 6:5. See also Mt 22:37; Mc 12:30; Lc 10:27. 
588 Literally 'sufficient measure', 'right quantity'. What I dunk is meant here, is that from 
charityy springs a moderate attitude towards the monastic way of life that an abbot 
imposess on his monks. 
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Kingdomm of God, who live without blemish and free from the wrinkle of 
improperr discord.59 

Thee emperor further admonished the monks: 'to serve God and concord, 
andd not the various lusts for your eyes, the deceits of learning swollen 
withh pride and the vices of the flesh from which schisms originate, 
contemptt for the law of God, dispute and bad thoughts'60. These were 
clericall  vices also high on the agenda of church councils of that period.61 In 
thiss sense the Vita Aegil is a call for reform: 'Bring your manner of living 
intoo line with the fear of God and the authority of the holy rule, so that 
you,, perservering in this [way of life] , wil l be heirs to the kingdom of 
God.« « 

Candiduss wanted to set an example before his fellow brethren. As 
suchh he explained his motivation to write about the period of unrest in the 
communityy of Fulda: 

Lett the Teader not consider the so frequent reference to the above 
mentionedd unrest to be calumny, as the sin of his [Peter's] threefold 
denial,, which is often Tecited in church, and which he [Peter], pricked by 
thee divine visitation, has wiped out with most bitter tears, is not known to 
doo any harm to Peter, prince of the Apostles.63 

599 'Nam prima legis in monte Sinai ordirtatio haec ad Moysen data est: 'Diliges', inquit, 
'Dominumm Deum tuum ex toto corde tuo et ex tota mente tua et ex tota uirtute tua et ex 
totaa anima tua, secundo proximum tuum sicut te ipsum'. Vacat enim dilectio Dei, nisi 
subiungaturr et proximi. Plenum ergo praeceptum est ueritatis, ut maneat in sensu 
indiuiduaa regula caritatis. Cura ergo disciplinae monachorum perfecta dilectio est, haec 
uinculumm caritatis et pacis exhortatur sine auaritia. Igitur in dilectione sincera modus 
sufficienss est praesentibus, et qui inuicem diligunt, fili i Tegni vocantur perfecte inuicem 
diligentes.. Ipsi sunt, qui manducant panem in regno Dei, sine macula uiuunt et alienae 
rugaa discordiae.' Vita Aegil I, c. 9, 1. 30-40, p. 9. Nam prima legis ... regula caritatis' 
Benedictuss of Aniane, Codex regularum, PL 103, 423-702; Vita Pachomii (Vita Posthumii), PL 
73,, col. 435. See Becht-Jördens, Die Vita Aegil. Edition, p. 22; idem, 'Die Vita Aegil', pp. 42-
5. . 
600 'ut seruiatis Deo et concordiae, et non concupiscentiis uariis oculorum uestrorum et 
tumentiss scientiae fraudulentiis carnisque uitiis, e quibus oriuntur schismata, contemptus 
legiss Dei, contentio, malae cogitationes.' Candidus, Vita Aegil I, c. 9, p. 10,1. 7-11. 
611 See for example the Council of Paris (829); MGH Concilia 2 /2, pp. 648-9. 
622 'ConueTsationem uestram secundum Dei timorem et sanctae Regulae auctoritatem 
componite,, ut in ea permanentes heredes sitis regni Dei.' Candidus, Vita Aegil I, c. 9, p. 9, 
1.10-2. . 
633 'Non enim lectori supradictae inquietudinis tarn crebra mentio calumnia uideatur, dum 
Petro,, principi apostolorum, nihil obesse dinoscitur culpa trinae negationis saepius in 
ecclesiaa recitata, quam Diuina uisitatione compunctus amarissimis lacrymis aboleuit.' 
Idem,, c. 24, p. 19, 1.14-8. (Lc 22: 54-62) Compare this to Bede: 'if history tells good things 
off  the good, the careful listener is stirred up to imitation, but if bad things are recorded of 
thee evil, then the pious or Teligious listener or reader is encouraged to avoid what is 
noxiouss and perverse'. Introduction Bede, Historia Ecclesiastica Gentis Anglorum, tr. by 
Janes:: 'The world and its pasf, p. 103. 
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Candiduss used more examples from the Bible to add force to the 
justificationn of his work: Saul who became Paul, Lot who turned into a 
pillarr of salt and the unfertile fig-tree.64 The main lesson to be derived 
fromm the gloomy episode in the history of Fulda was that mankind 
withoutt God is lost: 

II  have noted these testimonies from the Holy Lecture in this book, brother 

Modestus,, so that everyone is not his own hope, but places his hope in 

God;; so that he, who thinks that he stands, sees to it that he does not fall; 

thatt he who has fallen because of his pride, wil l do his best, reprimanded 

byy the reading of the Scripture, to rise with the help of God in humility; 

thatt every sinner, who belongs to the church with the right belief wil l 

hopee for mercy from God through humble confession and true penance.65 

[...]]  Therefore brother Modestus 'Humble yourself', following the 

incitementt of the Apostle, 'under the mighty hand of God that he may 

exaltt you in time of sadness66: casting all your care upon him; for he cares 

forr you. Be sober, be vigilant; because your adversary the devil, as a 

roaringg lion, walks about, seeking whom he may devour.'67 May the help 

off  God, without which human weakness cannot do anything good, enable 

youu to withstand his evil will. 68 

Throughh his friend Modestus, whose name ( 'moderate', 'obedient ') suited 

thee au thor 's purpose well, Cand idus here directly addresses the monks of 

Fulda.69 9 

Thee Vita Aegil also contains lessons for the abbot of the monastery. 

A ss in the Vita Sturmi, Candidus portrayed his ideal monastery as a 

commun i tyy in which love, charity and concord were the main values. Such 

644 Candidus, Vita Aegil I, c. 24, p. 19. Act 7: 57-8 and 9:1-26; I Tim 1:13 (Saul); Gn 19: 26; 
Lcc 17: 32 (Loth); Mt 21:18-22 (unfertile fig-tree). 
tótó 'Haec namque ideo testimonia Diuinae lectionis in hoc libro, frater Modeste, notaui, ut 
nonn sit spes sibi quisque, sed ponat in Deo spem suam, et qui se existimat staTe, uideat, 
nee cadat, et qui lapsus per supeTbiam cadat, Diuina lectione correptus studeat cum Dei 
auxilioo resurgere per humilitatem, et ut omnis peccator in ecclesia constitutus cum fide 
rectaa per humilem confessionem ueramque paenitentiam a Deo ueniam speret.' 
Candidus,, Vita Aegil I, c. 24, p. 19,1. 31-8. 
666 Here Candidus has changed visitationis (visitation) in tribulationis (sadness). 
6711 Pt 5, 6-8. 
688 'Hinc igitur, frater Modeste, secundum Apostoli commotionem: "Humiliamini sub 
potentii  manu Dei, ut uos exaltet in tempore tribulationis omnem sollicitudinem uestram 
proiicientess in eum, quoniam ipsi cura est de uobis. Sobrii estote et uigilitate, quia 
aduersariuss uester, diabolus, tanquam leo rugiens circuit quaerens, quern deuoret." 
Cuiuss nequissimae uoluntati uos resistere concedat auxilium Dei, sine quo nihil potest 
humanaa fragilitas boni'. Candidus, Vita Aegil I, c. 24, p. 19,1. 8-14. 
699 Please note that Candidus uses vos instead of hi. It is another indication that Candidus 
addressedd the whole community of monks and not only Modestus. 
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aa community also needed a loving father, not a ferocious tyrant as Ratgar 
hadd been. The sermon of Haistolf in the Vita Aegil sums up the qualities of 
aa good abbot. Candidus had the archbishop of Mainz in his speech quote 
fromm the Supplex Libellus. At the end of this petition the author(s) 
explainedd to the emperor what they wanted most of all: to have unity and 
concordd with their abbot. The monks wanted a loving and peaceful father 
whoo would guide and correct the monks with gentle rebukes, not 
tyrannicall  punishment.70 

Candiduss deliberately chose to put words from the Supplex Libellus 
intoo Haistolf s mouth to remind the monks of Fulda and the abbot in 
chargee of the harm a bad abbot could do. In the Vita Aegil Candidus 
depictedd Haistolf reminding Eigil how much he once had suffered himself 
whenn he had been a monk under Ratgar.71 Now that the monks of Fulda 
hadd chosen Eigil to be their abbot the archbishop urged him to behave in a 
mannerr he had hoped for from his abbot when he had been a monk 
himself.. This message of course pertained to the monks and the abbot of 
thee present-day community as well. Again Candidus made clear to his 
audiencee that one should learn from the past. 

Iff  the speeches that Candidus inserted in his text confronted the 
monkss with bad conduct; the abbacy of Eigil served as an example of good 
monasticc behaviour. Each speech raised different issues from different 
perspectives,, but all were related to the problem of finding a balance 
betweenn spiritual ideals and worldly occupations of a major royal abbey. 
Candiduss brought up the same concerns when he described the 
discussionss held between the monks just before Eigil was elected abbot of 
Fulda.. In Candidus' account of the arguments the monks were mostly 
concernedd with practical issues, based on personal experiences, such as 
whetherr they wanted an abbot of noble birth or not.72 Monks in favour of 
onee pleaded that a person of high standing and influence would be a 
betterr match for counts and other magnates and would have the goodwill 
off  the emperor. Opponents put forward that an abbot with powerful 
relationss could also use his influence against the community, to oppress 
thee monks. What about electing an eminent scholar for abbot? Or would 
hee not use his intelligence and eloquence to silence the monks? 

Too shape the debates between the brethren, Candidus used the Rule 
off  Benedict and the Supplex Libellus. As said above, Haistolf's speech is 
alsoo a portrayal of an ideal abbot based on the Supplex Libellus. Thus both 
thee speech of the archbishop and the discussions between the monks in 
thee Vita Aegil originated from particular problems that the monastery of 

700 Candidus, Vita Aegil I, c. 11, p. 14,1.5-20; Supplex Ubelhts c. 20, pp. 326-7. 
711 Eigil even had fled the miseries in the monastery. 
722 Candidus, Vita Aegil I, c. 5, pp. 6-7. 
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Fuldaa had experienced in the past.73 Candidus responded to topics that he 
andd his fellow-brethren had occupied themselves with some twenty years 
ago,, but that apparently had not lost their relevance for the present-day 
community.. The starting point of the speech of the emperor was also the 
experiencess of the monks themselves, as they had once expressed them in 
diee Suppkx Libellus. Yet, in the Vita Aegil, Candidus also raised new issues 
thatt had not figured in the Supplex Libellus but that were high on the 
agendaa of church councils in Candidus' days. The Vita Aegil shows that 
nott only emperors and bishops were expected to discipline the morals and 
behaviourr of monks who had gone astray. There also was an impulse of 
reformm from within the monastery. Reform was not only about monastic 
behaviourr in relation to the well-being of the Christian people and the 
rulingg dynasty; it also included the inner spiritual renewal of individual 
monks. . 

Whereass the metrical Vita Aegil had explained the timeless symbolism of 
thee events in Eigil's life, the version in prose was an exhortation to correct 
one'ss behaviour. In prose Candidus expanded on examples of monastic 
behaviour,, by means of poetry the monk turned the history of Fulda into a 
battlee between good and evil and the monastery into the ecclesia of Christ. 
Underr Eigil, the monastery of Fulda, whose monks had gone astray when 
Ratgarr was their abbot, became an ecclesia again. Accordingly Eigil was 
rememberedd and praised, while Ratgar became the tyrant whose 
contributionss to the monastery Candidus attempted to write out of 
history.. Thus with the Vita Aegil Candidus not only used the past to teach 
thee monks and their abbot an exemplary lif e and to demonstrate God's 
handd in the history of Fulda, but also reconstructed the past and tried to 
influencee who was to be part of the collective memory of the monastery 
andd who was not.74 

Unlikee the Vita Aegil the Vita Sturmi did not contain a monastic 
programmee that the monks should regard as exemplary. This text seems 
too have been Eigil's attempt to soothe disagreements and to bring new 
unityy in a community disrupted by a violent conflict about the identity of 
thee monastery. It was important for the author, who now had the duty to 
governn this unstable community, to reaffirm the cohesion among the 
monkss and to safeguard the continuity of the monastery. Eigil therefore 
seemss to have sought to explain the existence of different monastic 
traditionss instituted by Boniface and Sturmi in Fulda instead of imposing 
hiss own wil l on the monks, as Ratgar seems to have done. But his text of 
coursee provides also a definition of the monastery and its past. The abbot 

733 This is not to say that other abbeys did not have similar problems. 
744 Yet, as said at the beginning of this chapter, it did not work. In the tenth century Ratgar 
iss remembered as the sapiens architectus who constructed this fabulous basilica. 
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createdd a picture of Fulda of which the Rule of Benedict, Sturmi, Boniface 

andd the Carol ingians were important ingredients. Were these themes still 

p rominentt in Cand idus' portrayal of the monastery in die Vita Aegil? 

Thee Rule of Benedict 

Thee importance of the Rule of Benedict was already evident in the Vita 
SturmiSturmi but it is even more pronounced in the Vita Aegil. What Candidus 
caredd for most was to ground his model in the 'knowledge of Divine 
Scripture',, 'the examples of the holy fathers who had preceded us' and 
'thee rule'.75 With 'the rule' Candidus meant the Rule of Benedict which he 
himselff  had once copied.76 In the Vita Aegil Candidus had Louis the Pious 
say:: 'I entrust him [Eigil] to you, brethren, according to the fear of God 
andd the authority of the holy Rule, so that he may be for you a father, a 
pastorr and a brother in accordance with the monastery of the blessed 
Benedict,, who filled with the Holy Spirit wrote this same rule for monks 
withh great discretion and ordered his followers to preserve it together 
withh him.77 Candidus' portrait of a good abbot is clearly inspired by the 
Rulee of Benedict.78 This monastic rule had also served as Eigil's example in 
hiss portrait of Sturmi and had inspired the portrayal of the good abbot in 
thee Supplex Libelus.79 In imitation of the Supplex Libellus, the Vita Aegil 
especiallyy elaborates on the theme of discretion and moderation, as Ratgar 
seemss to have personified the opposite.80 

Anotherr theme from die Rule of Benedict developed by both the 
VitaVita Aegil and the Vita Sturmi, is that the abbot himself should always set 
thee good example. Benedict of Nursia wrote: 

Whenn any one receives the name of abbot, he ought to rule over his 
discipless with a double teaching; that is, let him show forth all good and 
holyy things by deeds more than by words. So that to ready disciples he 
mayy propound the mandates of God in words; but to the hard-hearted 

755 Candidus, Vita Aegil I c. 9, p. 9,1. 24-30. 
766 In the colofon of Codex Wiirzburg M. p. th. q. 22 we can read: 'Cognatis, quod ego 
Bruunn monachus scripsi istam regulam sancti Benedicti abbatis'. This copy of the Rule of 
Benedictt still exists. B. Bischoff and J. Hoffman, Die Wiirzburger Schreibschule und die 
DombibliotltekDombibliotltek im VIII mid IX Jahrhundert (Wiirzburg 1952) p. 54. 
777 '"Istum", inquit, "nunc uobis committo, fratres, secundum Dei timorem et sanctae 
regulaee auctoritatem, ut sit uobis pater, pastor et frater iuxta monasterium beau' 
Benedicti,, qui hanc eandem regulam monachorum Spiritu sancto repletus cum magna 
discretionee conscripsit suisque secum seruandam mandauit alumnis'. Candidus, Vita 
AegilAegil I c. 10, pp. 11-2. 
788 RB, c. 2,3, 27, 36, 64, 68, pp. 440-52,452-1, 548-50, 570-2, 648-52 and 664. 
799 RB, c. 2 and c. 64, pp. 440-52 and 648-52. See Chapter Two. 
800 Candidus, Vita Aegil I, c. 10, p. 13. 
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andd the more simpleminded, he may show forth the divine precepts by 

hiss deeds.81 

Accordingg to their biographers both Sturmi and Eigil fulfille d this 

instruct ion. . 

I nn addi t ion to this Eigil depicted Sturmi as a peaceful and discrete 

abbott w ho according to the Rule of Benedict did everything in close 

consultat ionn wi t h h is brethren and who w as loved by all the monks. The 

VitaVita Aegil pu ts even greater stress on the close cooperat ion between the 

abbott and his flock, which is not strange considering the fact that the 

commun i tyy had just suffered a crisis, which seems in part to have been 

causedd by the headst rong abbot. It was Eigil 's task to create new cohesion 

inn this d isrupted community. So it was very impor tant that he would be 

backedd by a majority of the monks wi thout rubbing them the wrong way. 

Cand iduss stressed that Eigil did noth ing wi thout beforehand consult ing 

thee monks.82 He asked his brethren advice in all matters: the dedication of 

thee new abbey church, the bui ld ing of a new cloister and the construction 

off  the funerary chapel. Even on his deathbed he listened to their advice. 

Bonifacee and Sturmi 

Thuss to Cand idus the Rule of Benedict should be the rule by which the 

monkss should live, together wi t h the examples of the holy fathers and the 

Scripture.. The au thor did not explicitly ment ion the instituta sancti Bonifatii 

thatt both the Supplex Libellus and the Vita Sturmi refer to. Boniface has 

d isappearedd in Cand idus' foundat ion story, even though Sturmi is still 

rememberedd as the first abbot and founder of the monastery of Fulda.83 

Cand iduss also ignores the part icipation of the bishop in the spiritual 

formationn of the monastery. Not that Boniface does not have a prominent 

placee in die Vita Aegil, for he does; not as the founder of Fulda or in 

relationn to local tradit ions in the monastery, but as mar tyr of Christ whom 

thee monks venerated as their patron saint.84 In the Vita Sturmi Boniface 

hadd been remembered as a saint and a historical figure who to a large 

811 'Ergo, cum aliquis suscipit nomen abbatis, duplici debet doctrina suis praeesse 
discipulis,, id est omnia bona et sancta factis amplius quam uerbis ostendat, ut capacibus 
discipuliss mandata Domini uerbis proponere possit, duris corde uero et simplicioribus 
factiss suis diuina praecepta monstrare.' RB, c. 2, p. 444. 
822 'accepto fratrum consilio' (Vita Aegil I, c. 15, p. 15); 'una cum fratribus suis' (idem); 
'cumm consilio et fratrum consensu' (idem, c. 17, p. 16); 'vocantur ad consilium fratres' 
(idem,, c. 19, p. 17) etceteras. 
833 Idem, c. 3 and 22, pp. 5 and 18. 
844 Idem, cc. 1, 3 and 15, pp. 5 and 15; Vita Aegil II, c. 1,14 and 17, pp. 36, 52 and 60. The 
onlyy reference in the Vita Aegil to Boniface as a person of flesh and blood is as the teacher 
off  Sturmi. 
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extentt had contributed to monastic lif e in Fulda as it was in the time the 
VitaVita Sturmi was written. In the Vita Aegil the importance of Boniface for 
thee community of Fulda had progressed beyond the transitory world. At 
thee time Candidus wrote his text Boniface served the monks as intercessor 
betweenn the human and the divine sphere. 

Didd this new meaning of the martyr for the community of Fulda 
alsoo imply that the local monastic traditions that Boniface once had 
institutedd in Fulda had receded to the background? They certainly were 
noo longer an issue, as they had been in the 810s when Ratgar had called 
themm into question and when Eigil wrote his Vita Sturmi. It was as a 
martyrr that Boniface was honoured, not as the initiator of Fulda's customs. 

Inn this context Candidus' stress on writing should also be noted. 
Thee scholar to a large extent drew on texts; 'For all that has been written, 
hass been written for our teaching'. Candidus offered a repertoire of norms 
andd values that was grounded in a broad monastic tradition. It included 
authoritativee texts such as the Rule of Benedict and the Vita Pachomii, but 
alsoo recent, home-produced work like the Supplex Libellus or the Vita 
Sturmi.Sturmi.8585 His work shows most of all a deep respect for the monastic 
tradition,, mainly the Western practice, but Candidus also used writings 
fromm the East insofar as they had been translated into Latin.86 The 
attemptss of the abbots of Fulda and stimulated by the Carolingian court to 
sett up a centre of education and learning had begun to pay rich rewards. 
Thiss is not only clear from the presence of scholars as Candidus in Fulda, 
butt also from the work of the monk itself; his use of sources, his eloquence 
andd his stress on the importance of the written word. In this respect the 
VitaVita Aegil differed from the Vita Sturmi. Eigil's speech is simple, 
unsophisticatedd and entspricht durchaiis noch den Anfangen der 
KarolingischenKarolingischen Bildungsreform.87 Candidus on die other hand wrote 
distinguishedd and even stilted Latin and was clearly influenced by great 
writerss as Sallust and Virgil. 88 

Too Candidus monastic learning comprised the traditions of Fulda 
thatt from the beginning were transmitted by speech, example, behaviour 
andd gesture.89 As Sturmi, himself a pupil of Boniface, had taken Eigil 
underr his protection, Eigil had taught Candidus.90 Like other great 
teacherss of that age, Eigil had a small circle of zealous pupils clustered 

855 Candidus, Vita Aegil I, c. 14, p. 15; Vita Aegil II1.143 and 507, pp. 82 and 91. 
866 Candidus most likely used the Codex regttlarum of Benedict of Aniane. 
877 Löwe, in: Deutschlands Geschichtsquellen VI, p. 695. 
888 Idem, p. 696; Berschin, Biographie uitd Epoclienstil HI, p. 253. 
899 His Vita Aegil is not only about texts but also about the passing on of monastic learning 
fromm masters to pupils. For more information about the importance of the personal 
examplee of the teacher in monastic learning see Cubitt, 'Monastic memory and identity', 
pp.. 262-6; Riché, Écoles et Enseigiiement. 
900 For this intellectual lineage, see Candidus, Vita Aegil I, cc. 1, 3 and 20, pp. 5 and 17. 
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aroundd him.91 Candidus had been one of these young bright students. Part 
off  their education consisted of watching and listening to their seniors. 
Whenn Eigil discussed matters (perhaps theology or monastic customs) 
withh Hrabanus, at the time magister of the monastic school with whom 
Eigill  had a special friendship, the abbot invited his students to gather 
roundd them and listen. According to Eigil (who used Solomon as his 
example)) 'listening makes the wise wiser'.92 Yet Candidus did not 
explicitlyy refer to the instituta sancti Bonifatii when he discussed the 
transmissionn of monastic learning. Local traditions that once had been 
initiatedd by Boniface were no longer in the spotlight as they had been in 
thee Vita Sturmi. Possibly in the years after the visit of Louis the Pious' 
envoyss Fulda's abbots had integrated Boniface's heritage with a monastic 
identityy that was now much more focussed on the Rule of Benedict. 

Thee Carolingians 

Anotherr theme already visible in the Vita Sturmi and further developed in 
thee Vita Aegil is the role of the Frankish ruler in monastic politics. In the 
VitaVita Sturmi Eigil related that ever since the reconciliation between Sturmi 
andd King Pippin Fulda had become a royal abbey. Sturmi fulfille d some 
importantt tasks for the king. In the biography of the first abbot of Fulda 
wee can read that Sturmi was in the service of the Carolingian king as 
negotiatorr between the royal court and Bavaria and that the abbot was 
activelyy involved in some expeditions against the Saxons. 

Whatt role Sturmi and his monks precisely played in the annexation 
andd Christianisation of Saxony is not clear. Even though Fulda lay near the 
borderr with Saxony it probably never was a mission monastery, at least 
nott during Sturmi's abbacy. There is no evidence of missionary activity by 
monkss of Fulda in Saxony during the first decades of its existence, even 
thoughh Eigil claims the opposite for the 770s in the Vita Sturmi. According 
too Klaus Nass Eigil exaggerated the share of Sturmi and his monks in the 
missionn of the Saxons.93 Fulda only played a role after 785 during the 
conversionn peak after the baptism of Widukind, most of all in the person 
off  Ercanbert, the first bishop of Minden (f830).94 

Too Sturmi it seems to have been an abbot's self-evident duty to 
servee the king in war, or to conduct negotiations with enemies or to 

911 See also Alcuin. Vita Alcnini, c. 4, p. 186. 
922 Vita Aegil I, c. 20,1. 31-2, p. 17. 
933 Nass, Untersuchungen zur Geschichte des Boniftitiusstifts Hameln. Von den Monastisclten 
AnjangenAnjangen bis znm Hochmittelalter (VMPIG 83: Gottingen 1986) pp. 47-64. 
944 Nass, Untersuchungen, pp. 64-72. See also Fried, 'Fulda in deT Bildungs- und 
Geistesgeschichte',, pp. 37-8. 
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furtherr the spread of Christianity.95 Of Eigil we do not have such 

information,, but this does not mean that the abbots of Fulda no longer 

servedd their king, as Sturmi had done. Dur ing his abbacy Hrabanus had 

visitedd the royal court frequently and his monastery served as a royal 

prison.966 859 saw the first of a sequence of visits of the abbot of Fulda to 

Romee on behalf the East Frankish ruler and in 872 a Fulda abbot went to 

warr again.97 

Theree is no evidence of Eigil playing an impor tant political role in 

Carol ingiann politics as Sturmi had done. This is not surprising, for in v iew 

off  the recent crisis, Eigil was probably very much occupied wi t h the 

situationn inside the monastery and wi th strengthening contacts wi t h noble 

familiess in the vicinity who had possibly been discouraged by the earlier 

turbulencee in Fulda.98 Eigil's abbacy only lasted for four years, in which he 

hadd other things to do than to render political and diplomatic services to 

thee emperor. In addit ion to this we have to keep in mind that to a large 

extentt Cand idus has coloured our picture of the fourth abbacy. A 

politicallyy active abbot might not have been in keeping wi t h Cand idus' 

ideass concerning an ideal abbot. 

Yet,, the Carolingian emperor did play a very important role in the 

VitaVita Aegil, as his grandfather had done in the Vita Sturmi. As Pippin had 

oncee mediated the struggle over Boniface's body and, later on, the conflict 

betweenn Sturmi and Lull , his grandson appl ied himself to end the crisis 

betweenn Ratgar and the monks. In the Vita Aegil i t was the emperor w ho 

instructedd the new abbot, Eigil, and his monks in matters of doctr ine and 

monast icc behaviour. This was part of his responsibility.99 If we are to 

believee Cand idus the emperor 's heart was broken when he heard about 

thee crisis that Fulda was in. The Carol ingian ruler had never felt such pain 

beforee except when his father had died.100 Louis the Pious intervened and 

onn account of this Cand idus gave praise to the emperor.101 A s in the Vita 

955 Franz J. Feiten, Abie und Laienabte im Frankenreich. Studie zum VerMltnis von Stoat und 
KirclieKirclie  im Friiheren Mittelalter (Stuttgart 1980) pp. 126-7. 
966 Archbishop Ebo of Reims and bishop Goswin of Osnabrück had been imprisoned in 
Fuldaa in 834/835 after their rebellion. CDF, nrs. 523, 524 and 655, pp. 230-1, 231-2 and 
302-3.. See also De Jong, 'Monastic prisoners', pp. 291-328. 
977 Schieffer, 'Fulda, Abtei der Könige und Kaiser7, pp. 39-55; Hussong, 'Studiën 1', pp. 
202ff.. Also Sandmann, 'Die Folge der Abte', pp. 178-204. 
988 Freise, 'Einzugsbereich', p. 1100 
999 On this emperor and clergy alike agreed. See Carolingian legislation and other treatises 
onn the responsibilities of the abbot. 
1000 'ut diceret se tantum doloris numquam exceTptum excepto eo, qui ei acciderat ex 
mortee beatae memoriae Karoli, genitoris sui'. Candidus, Vita Aegil I, c. 3, p. 5,1. 34-5. 
1011 'In quibus nimirum Hluduici, serenissimi augusti, clementiam circa nos factam 
reuerenterr express!. Cuius commonitionem atque doctrinam, esti ita, ut ab eo prolatae 
sunt,, ad integrum explanare nequiui, beniuolam tamen uoluntatem illiu s secundum 
legemm Dei et sanctorum dogmata patrum enodare curaui, quatenus per misericordiae 

155 5 



TheThe abbots'vitae 

Sturnti,Sturnti, in Candidus' portrayal of the monastery the ties of the royal abbey 
withh the Carolingian dynasty are prominent. 

Thuss in several ways the Vita Aegil elaborated on themes that we 
havee already seen in the Vita Sturmi- these texts both portray their main 
characterss as ideal abbots according to the Rule of Benedict, giving the 
Carolingiann ruler a prominent role as the guardian of the well-being of the 
community. . 

Neww themes 

Thee Vita Aegil on the other hand raises certain issues that the Vita Sturmi 
didd not bring up, such as the monastic buildings. The emperor reacted 
againstt the splendour of Ratgar's basilica and how the construction had 
ledd the monks astray from their spiritual occupations.102 The crux of this 
partt of the speech of the emperor is that 'people live in buildings and God 
livess in holy people'. Through Louis the Pious Candidus makes it clear 
thatt God only appreciates a church that is built in His honour if the patron 
hass observed the divine law and Christian values of discretion, modesty 
andd humanity. A building is empty and meaningless if it is not made and 
inhabitedd by good people and if its maker has been blind to the needs of 
hiss flock. Again it is about discretion, modesty and moderation. The stress 
onn building in the Vita Aegil is clearly a response to the abbacy of 
Ratgar.103 3 

AA second new theme that the Vita Aegil raises is the giving of alms. 
Inn the Vita Aegil the emperor had urged Eigil to be careful with the 
substantiasubstantia Christi, that is the alms that the lay people had donated to the 
monasteryy for the poor, and the well-being of their souls. He asserted that 
manyy a monk, entangling himself in worldly affairs to the benefit of his 
relatives,, had lost his soul. Eigil should not only refrain from spending 
almss on people other than the poor, who did not need it, but also make 
suree that his monks did not channel these gifts to family and friends or 
evenn worse, use them to support agitators.104 This seems to have 
happenedd during the abbacy of Ratgar. These were very important issues 
thatt were also discussed at the reform councils of the 820s. Churchmen 

bonumm eius memoria subolumque illiu s apud nos nostrosque successoTes in sancta 
orationee maneat semper'. Idem, praef. I, p. 3. 
1022 Idem, c. 5, p. 12, 1. 37-8.1 wil l not give the full quotation as I have given this in the 
formerr chapter in relation to how Candidus valued the creation of Ratgar. See also: De 
Jong,, 'Religion' in: Tlie Early Middle Ages. Europe, 400-1000, ed. Rosamond McKitterick 
(Vie(Vie Short Oxford History of Europe: Oxford 2001), pp. 132-64, here pp. 148-61. 
1033 See Chapter Three. 
1044 Candidus, Vita Aegil I, c. 10, pp. 12-3. 
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weree very concerned about church property no longer being used for 
religiouss goals.105 

Thee third subject Üiat Candidus had put into Louis' mouth was that 
off  lay-abbots, who where appointed by the ruler in order to control the 
propertyy and ministeria of the monastery.106 Like the costly building-
projectss and the improper use of alms, this was another problem typical of 
Carolingiann royal abbeys, which because of their prominent position in 
societyy were part of the structures of power, in that period. In the Vita 
AegilAegil the emperor pointed out how important it was that an abbot should 
havee been a monk himself and should have been brought up with 
monasticc discipline from childhood onwards. Otherwise an abbot would 
neverr be able to lead the congregation of monks. This clearly is Candidus 
speaking,, a monk who, like many other monks of Fulda, had entered the 
monasteryy as a child oblate,107 and who like an anonymous brother from 
Murbachh understood a monastery to be 'we, who have lived this kind of 
lif ee virtually from our cradle, instructed by our elders'.108 Lay-abbots from 
outsidee the monastery did not fit into this view of an ideal monastery. 

However,, Louis the Pious himself would never have used such 
strongg words against lay-abbots, as he had been personally involved in 
severall  appointments of laymen at the head of royal monasteries.109 The 
practicee of lay abbacies was closely connected to the growing political and 
economicall  importance of monasteries and their abbots under Carolingian 
rule.. Kings appointed loyal followers, be it monks or laymen, to royal 
monasteries,, both to control the economic resources of the monasteries 
andd to gain a firm foothold in the regions of their empire. Even though 
Louiss the Pious and Benedict of Aniane did expose the sometimes 
extravagantt worldly behaviour of abbots, the extent to which the rules for 
monkss applied to their abbots is unclear. Capitularies are silent on the 
topicc of lay abbacies.110 Presumably lay abbots were tolerated as long as 
theyy did not plunder monastic wealth or threatened the spiritual, inner life 
off  the monasteries. Only after the death of Louis the Pious, in the early 

1055 See for example the council of Paris (829), MGH Cone. 2/2, pp. 648-9. 
1066 Feiten, Abte und Laienabte; De Jong, 'Carolingian monasticism', pp. 622-53. 
1077 Between 826 and 835 there lived 100 to 130 young children in Fulda. Schmid, 'Die 
Fragee nach den Anfangen', pp. 116-7. See also De Jong, In Samuel's Image. 
loss ']sjos v e re qUi  ab ipsis pene cunabilis a maioribus nostris eruditi in eadem dispositione 
viximus'.. Statuta Murbacensia, Legislatio Aquisgranensis, p. 442. Translation by De Jong, 
'Carolingiann monasticism', p. 643. 
1099 Janet L, Nelson, 'The last years of Louis the Pious' in: Cliarlemagne's Heir. Nerv 
PerspectivesPerspectives on tlie Reign of Louis tlte Pious, eds. Peter Godman and Roger Collins (Oxford 
1990)) p. 155; Feiten, Abte und Laienabte, pp. 257-79; idem, 'Laienabte in der Karolingerzeit' 
in:: Mönchtum, Episkopat und Adel zttr Gründungszeit des Klosters Reicltetiau (VF 20: 
Sigmaringenn 1974) pp. 397-131. 
1100 Feiten, Abte und Laienabte, pp. 290-7; De Jong, 'Carolingian monasticism: the power of 
prayeT1,, p. 635. 
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840s,, so at the time Candidus wrote the Vita Aegil, did lay-abbots meet 
withh severe criticism.111 

Finally,, compared to the Vita Shtrmi, Candidus' stress on concord 
andd discord attracts attention. This can partly be explained by Candidus' 
subjectt itself, namely die aftermath of the crisis under Ratgar, but die 
monkk may have responded to unrest in his own days too. To talk about 
peacee and concord was nothing new. These themes were part of the 
rhetoricc of Carolingian legislation from the late eighth century onward.112 

Yet,, to elaborate on discordia as Candidus does also elsewhere in the Vita 
AegilAegiln3n3 fits in perfectly with the language of contemporary councils held 
att Mainz. When Candidus wrote the Vita Aegil, Fulda was caught in the 
middlee of a fight over power between the sons of Louis the Pious. After 
thiss struggle had been decided in favour of Louis the German in the 
Middlee Rhine valley, the king ordered the archbishop of Mainz to convene 
aa synod. By this time, in 847, Louis had appointed Hrabanus, former abbot 
off  Fulda (and teacher of Candidus), to the see of Mainz. Both the canons of 
aa council held in Mainz in 813 and Hrabanus' own penitential served as a 
modell  for the decrees of Mainz 847.m The old themes of pax and iustitia 
alsoo recur in the decisions of Mainz 847 but in comparison to Mainz 813 
theyy are elaborated on and rephrased. Discordia is added to die vocabulary 
ass being the paramount sin people can commit, to be punished with the 
mostt severe penalty that church legislators knew: excommunication.115 

Evenn tiiough the Treaty of Verdun (843) had officially settled die conflict 
betweenn the sons of Louis the Pious, there still was a lot of unrest and 
Louiss die German's position in the Middle Rhine area still was weak.116 

Thee chapters on discord in die capitulary of 847 may have been a response 
off  the leading churchmen of tiiat region, the archbishopric of Mainz, to the 
politicall  instability diat must have caused great distress. Hrabanus himself 
onlyy knew too well. 

Politicall  unrest outside doubtless affected life inside the monastic 
wallss of Fulda. We only need to mink of what would happen to Hrabanus 

1111 Feiten, Abte mid Lniendbte, pp. pp. 298-304. Yet, the critique did not put an end to the 
appointmentt of lay-abbots as Carolingian rulers still depended on them heavily. I t could 
bee that Ratgar had been appointed from outside, perhaps by Charlemagne to win the 
supportt of the obviously powerful family that Ratgar was related to. This might explain 
whyy the Carolingian emperor was hesitant to depose the abbot earlier. 
1122 See for example MGH Cap. 1: 12,5; 98,5; 131,15; 226,30; 226,30; 312,15; 321,30; 334,20; 
394,155 and MGH Cap. 2: 47,20; 67,15; 177,10-20; 185,15,20; 215,20; 232; 372,25. 
1133 See for example the commemoration of Eigil at the end of the Vita Aegil II , pp. 75-7. 
Candiduss did not repeat the discussions between the monks on the monastic identity in 
poetry.. To summarise the events the monk used the allegory of discordia. 
1144 MGH Cone. 3, nr. 14, pp. 150-77; Wilfried Hartmann, Die Synoden der Karolingerzeit im 
FrankenreichFrankenreich und in Italien (Paderborn 1989) pp. 222-6. 
1155 MGH Cone. 3, nr. 14, c. 5, 1. 18-29, p. 165. Wilfried Hartmann, Ludwig der Deutsciie 
{Darmstadtt 2002) pp. 193-6. 
1166 Innes, State and Society, pp. 210-4. 
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Mauruss in 842. Because the abbot ranged himself on the side of first Louis 
thee Pious and after the death of the emperor in 840 supported Lothar in 
thee conflict, his position as abbot of Fulda became untenable when Louis 
thee German instead won the struggle over the Middle Rhine valley.117 

Evenn though he never said it explicitly Candidus must have been 
respondingg to the political turbulence of that period. Louis the Pious, 
whosee authority was challenged by his sons in the second quarter of the 
ninthh century, figures prominently in the Vita Aegil, and so does 
Hrabanus,, a fervent supporter of the emperor, and later on also of Lothar 
andd Louis the German.118 As the church leaders who gathered in Mainz in 
8477 felt responsible for what happened in the world outside and tried to 
bringg peace, Candidus may have felt responsible too. This might explain 
whyy the vocabulary that Candidus used in the Vita Aegil was very similar 
too the language of Mainz 847.119 

AA genealogy of abbots 

Becausee of the destruction of the monastic library during the Thirty Years 
warr we know very littl e about the use of the Fulda abbots' lives and their 
manuscripts.. From the register that Fulda's curator Johann Knöttel (t 1505) 
made,, it is clear that the library of Fulda at the end of the fifteenth century 
wass divided into forty-eight ordines. Ordo thirty-three contained (in this 
order):: the Vita Bonifatii, the Vita Liudgeri, the Vita Aegil, the Vita Ratgarii, 
thee Vita S. Galli etceteras. Remarkably enough, the register does not list the 
LifeLife of Sturmi. We know it must have been in the library as the Jesuit 
Christopherr Brouwer noticed it there in the beginning of the seventeenth 
century.. The fragments of the ninth-century library catalogues of Fulda 
stilll  extant, do not mention the abbots' biographies at all.120 But even 
thoughh our knowledge of the manuscript tradition of the abbots' vitae is 
limited,, these texts themselves offer enough material to allow a suggestion 
ass to why they were written and what the relation between the texts was. 

Evenn though the abbots' biographies were individual texts, written 
byy different authors, together they formed a chain that linked the present 
withh the past, and helped to structure the latter. To use the periods of 
officee as a chronological framework to narrate the history of a single 
institutionn was nothing new as we have already seen from the example of 
thee Gesta abbatum of St Wandrille. Another, well-known, example is the 

1177 De Jong, 'The empire as ecclesia', pp. 209-10. 
uss See earlier in this chapter. See also Candidus' introduction to the Vita Aegil. Candidus, 
VitaVita Aegil I, p. 3. 
1199 Apart from the connection between Candidus and Hrabanus. 
1200 Mittelalterliche Büclmverzeichnisse, pp. 3-71. 
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LiberLiber Pontificalis.'121 This structure proceeded from the role of office 
holders,, be it abbots or bishops, as intermediary between the community 
thatt they presided over and the society around them, and from their role 
ass representatives of their community. In the relation of the given 
monasteryy with the outside world abbots played a key role.122 In a world 
wheree religious communities were competing for secular and saintly 
patronage,, benefactors and clients, it was important that an abbot could 
promotee himself and above all his community. An illiterate abbot, unable 
too read the records in the monastic archives, could not negotiate on behalf 
off  the monastery and was therefore condemned as a bad abbot in the Gesta 
abbatumabbatum Fontanellensium.123 Similarly the Vita Sturmi and the Vita Aegil 
celebratedd their abbots for what they had done for Fulda.124 

Whilee the sequence of abbacies served as a framework to structure 
thee history of the monastery from its foundation to the present day, this 
successionn also legitimised and shaped the continued existence of the 
community,, as it created a genealogy of abbots of Fulda and their pupils. 
Eigill  himself had initiated this tradition when he wrote the Vita Sturmi and 
orderedd Candidus to do the same for Baugulf. 

Elisabethh van Houts has remarked that a need often arose to 
supportt the collective memory of a community with written evidence in 
thee fourth generation of its existence.125 Bede's Historia abbatum of 
Wearmouth-Jarrow,, the Vita patrum lurensium and the Vita abbatum 
AcaucensiumAcaucensium were all written during the reign of the fourth abbot. Eigil 
wass indeed the fourth abbot of Fulda, but even though Van Hout's 
observationn is striking and should be taken seriously, the initiative of Eigil 
shouldd be also considered in its own context, namely in that of the 
aftermathh of the crisis surrounding Ratgar and the election of Eigil as 
Ratgar'ss successor. I would argue that the abbots' biographies were 
intendedd as a written aid to serve collective memory, and also that the 
initiativee taken by Eigil to create a list of office holders also signalled a 
consciousnesss of a lineage.126 Partly this lineage was based on actual 

1211 Other examples are the Vila Patrum lurensium, edited as Vie des Peres du jura, ed. F. 
Martènee (SC 142: Paris 1968); Vita Abbatum Acaunensium, ed. B. Krusch, MGH SS Rer. 
Merov.Merov. 7, pp. 322-36; Beda, Historia abbatum; Paulus Diaconis, Gesta Ep. Mett. See also 
Elisabethh M.C. van Houts, Local and Regional Chronicles (Typologie 74: Turnhout 1995) pp. 
17-26;; and M. Sot, Gesta Episcoporum, Gesta Abbatum (Typologie 37: Turnhout 1981). 
1222 See also the Rule of Benedict, for example c. 56, p. 622. 
1233 Gesta abbatum Fontanellensium c. 12. 
1244 See also the discussion held in Fulda before the election of Eigil, Candidus, Vita Aegil I, 
c.. 5, pp. 6-7. 
1255 Van Houts, Local and Regional Chronicals, p. 28 
1266 Another example: Vita Alcuini, c. 4, p. 186 pp. 182-97. The author of the Vita Alcuini 
createdd a Lineage of masters and students that via Augustine of Canterbury, Benedict 
Biscop,, Cuthbert, Theodor of Canterbury, Bede and Egbert run from Gregory the Great 
(540-604)) to Alcuin. 
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familyy ties, for Sturmi and Eigil were relatives. Then, too, the great sense 
off  relief that Fulda had withstood a severe crisis perhaps played a role. In 
thiss context it is significant that the initiative for biography was taken 
immediatelyy after the crisis. Eigil was aware that the existence of the 
monasteryy was not straightforward, but also that his community had 
sustainedd real hardships. As a relative of the first abbot he now carried the 
torch. . 

Eigill  must have been conscious of a lineage of abbots and of 
continuityy with the past. To a certain extent he used the sequence of 
abbots'' lives to create this consciousness and impose it on his community. 
Apartt from the fact that Eigil himself wrote the Vita Sturmi and asked 
Candiduss to do the same for Baugulf Eigil also tried to turn Sturmi into a 
patronn saint of the community. Turning Sturmi, the founder and first 
abbott of Fulda, into a saint justified the lineage of abbots and sanctified 
diee continuity of the community. 

AA memorial for abbots? 

Perhapss we also need to investigate the construction of the funerary 
chapell  east of the basilica that Eigil started in 820 as an expression of the 
awarenesss of a genealogy and continuity.127 The abbot built the chapel on 
thee monastic cemetery.128 It was a small, round church (rotunda) with a 
vaultedd crypt and ambulatory.129 In the middle of the crypt stood a 
columnn that supported the floor above it. At the ground level eight 
columnss encircled the middle of the church. The ceiling of the church, 
whichh was probably also vaulted, converged in a single stone. In the Vita 
AegilAegil Candidus explained the meaning of the rotunda as a reflection of the 
ecclesiaecclesia spiritualise30 The saints were the living stones; Christ was the 
foundation,, the column, and the corner stone. The eight columns 

1277 Parsons, 'Some churches of the Anglo-Saxon missionaries', p. 53; Binding, Der Früh-
undund Hochmittelalterliche Baulierr ah Sapiens Architectus, p. 348; Krautheimer, 'Introduction 
too an "iconography of medieval architecture"', pp. 1-20; Becht-Jördens, 'Die Vita Aegil', 
pp.. 33-6 
1288 Hrabanus wrote in his martyrology (16 January) 'In monasterio quoque Fuldae 
dedicatioo ecclesiae sancti Michaelis in cimiterio fratrum', p. 12. In the titulus that 
Hrabanuss dedicated to the church, he wrote: 'in coemiterio fratrum in ecclesia sancti 
Michaelis'.. Also the Gesta abbatum records the construction of the chapel under Eigil: 
'ecclesiamm incymiterio rotundam [...] composuit', p. 272. 
1299 'Underneadi the ground, where a passage encircles a hollow' ('subtus terram, ubi 
peruiumm circuit antrum') and 'a single stone column, placed in the middle, powerfully 
raisess itself, while the aTches join into [it ] from both sides' ('una columna lapidea in 
medioo posita arcubus hinc et inde in eandem compaginatis ualenter exsurgit') Candidus, 
VitaVita Aegil I, c. 17, p. 16. 
1300 Idem, c. 18, p. 16. See also Becht-Jördens, 'Die Vita Aegil', pp. 33-6. 
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correspondedd to the eight beatitudes of Christ's Sermon on the Mount.131 

Thee circular shape of the church symbolised eternal lif e and the Heavenly 
Jerusalemm of the almighty God. 

Eigill  built the chapel as a place of intercessory prayer for the souls 
off  all the dead monks who lay buried at the cemetery. The lay-out and 
architecturee of the chapel, the holy things it contained (the Eucharist), the 
relicss inside the altars (for example earth from Bethlehem and a piece of 
Christ'ss tomb) and the dedication (the church was dedicated to St Michael, 
thee guardian of souls132) all symbolised the redemption of mankind 
throughh Christ and were meant to help the dead. But probably Eigil 
intendedd that, in addition to its role as cult centre to help the deceased 
monks,, the chapel would serve another purpose too. Whereas the upper 
partt of the church, where the altars stood, served the monastic community 
ass a whole, Eigil may have intended its crypt as a tomb for the abbots of 
Fulda.133 3 

Inn the Vita Aegil we can read that when Eigil felt his death 
approachingg he went to the chapel and dug his own grave in its east end. 
Fromm the epitaph Hrabanus Maurus wrote for Eigil we know Eigil's 
sepulchree was in the crypt.134 Probably the abbot, already an old man 
whenn he started the construction, had decided that he wanted to be buried 
inn the church when he built it.135 But had Eigil intended the crypt to be his 
personall  grave only? There was enough room underneath the chapel to 
housee other bodies as well. However, the space was too small to 
accommodatee the bodies of all the monks of Fulda and moreover the 
councill  of Mainz 813 had prohibited the burial of people in churches with 
thee exception of high placed ecclesiastics such as bishops and abbots.136 

Thereforee it seems more likely that Eigil had intended the crypt to serve as 
aa tomb for the abbots of Fulda rather than as a burial ground for the whole 
community. . 

Untill  820 there had been no fixed place in Fulda where the monks 
buriedd their abbots. As I have shown, Sturmi had rested in the abbey 
churchh of Fulda. Baugulf, who died in 815 in Wolfsmiinster, was also 
buriedd in this cella.U7 Perhaps Eigil, who had tried to formalise the 

1,11 See also Zahlenbedeuhmgen. 
1322 Hrabanus, Martyrologium, p. 12; EUger, Die Midmelskirclte, pp. 71-78. 
1333 Idem, pp. 104-116. The following is to a laTge extent indebted to Ellger's survey and 
analysiss of the existing source material concerning die church of St Michael and its 
possiblee uses. 
1344 Epitaphium Eigili  ab Hrabano abbate dictatum, ed. Becht-Jördens in: Vita Aegil. Edition, p. 
74. . 
1355 Versus, quos ipse abbas Eigil diclaverat sibi in: idem, pp. 74-5. 
1366 From the eleventh century till the early modern period the bones of deceased monks 
weree piled up in the crypt, meaning that all monks would be exactly at the same place on 
Judgementt Day. Ellger, Die Midmelskirclte, p. 105 
1377 Browerus, Antiquitatum, p. 275; Sandmann, 'Folge der Abte', p. 182. 
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remembrancee of Fulda's abbots in a sequence of vitae, also wished to 
createe a monument for the abbots, which strengthened the awareness of a 
genealogyy and its continuity too. Yet, Eigil's initiative to make a tangible 
architecturall  counterpart to the sense of continuity and of lineal descent, 
alsoo evinced in the abbots' vitae, was not followed, as both archaeological 
andd written sources have shown. 

Archaeologistss have discovered two graves in the ambulatory of the 
cryptt of the church of St Michael. One of them without doubt belongs to 
Eigil.. The other one was possibly that of Hatto, the sixth abbot of Fulda, 
whoo died in 856.138 In 835 Ratgar was buried on the Frauenberg, where he 
hadd spent the last fifteen years of his life.139 Eigil's successor, Hrabanus 
Maurus,, had eventually become archbishop of Mainz in 847 and was 
thereforee buried in the monastery of St Alban in Mainz, where all the 
archbishopss of the see were buried since 813.140 It is unknown where 
Thioto,, Hatto's successor, was buried. Of Sigihart (f899) we know that he 
wass buried in Fulda, but not precisely where.141 In short, we cannot tell 
howw well this monument worked. Maybe the vitae fulfilled their part of 
thee function more effectively. 

J.J. V st=^ 

II  II 
Figuree 18: Graves found outside the western apse of the abbey church. 

Betweenn 1908 and 1913 Joseph Vonderau discovered twelve graves 
inn the eastern wing of the cloister (built by Eigil and Hrabanus), which 
borderedd on the western transept of the abbey church. Al l graves point in 
thee direction of Boniface's sepulchre. One of them certainly belonged to an 
abbott as appears from the vestments that Vonderau found in the burial 
site.. Both Christopher Brouwer, who had seen the old abbey church before 
itt was replaced by a baroque one, and other informants confirm that since 

1388 Ellger, Die Micluielskirclie, p. 113. 
1399 Browerus, Antiquitatum, p. 92 and 275; Oexle, 'Memorialiiberlieferung', p. 161. 
1400 Ellger, Die Micluielskirclie, p. 113. But from Hrabanus' epitaph it is clear that Hrabanus 
consideredd himself to be monk of Fulda first of all. Hmbani Mauri car mina, ed. Dümmler, 
MGHMGH Poet. Lat. 2 (Berlin 1884, repr. 1964) nr. 97, pp. 243-4. 
1411 Browerus, Antiquitatum, p. 281; Gesta abbatum, p. 273. 
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thee last quarter of the eleventh century the abbots of Fulda had been 
buriedd near the western transept.142 Thus the wing of the cloister enclosing 
thee western apse, where Boniface was buried, had become the burial-
groundss for the abbots of Fulda. What about the abbots before the 
eleventhh century? Vonderau and Otfried Ellger have argued that they, at 
leastt since Sigihart, had been buried in the eastern wing of the cloister too, 
butt in the part that cannot be excavated because of the position of the 
present-dayy cathedral.143 

Thee other abbots of Fulda, with the possible exception of Hatto, 
apparentlyy did not follow the example that Eigil had set by choosing the 
cryptt of the funerary chapel of St Michael as his tomb. They seem to have 
preferredd the proximity of Fulda's patron saint, rather than that of their 
fellow-brethren.. This does not mean, however, that Eigil had not intended 
thee crypt of the church of St Michael to be a burial-place not only for 
himselff  but for his successors too. It would fit well into the picture that we 
havee of his other activities as abbot of Fulda that were all geared towards 
thee reconstruction of the monastery and the creation of an awareness of its 
enduringg existence. 

Conclusion n 

Bothh the Vita Sturmi and Vita Aegil are textual memorials of the 
contributionss of those abbots to the monastery of Fulda. Eigil remembered 
Sturmii  for having founded the monastery, for having instituted the Rule 
off  Benedict, for having organised the burial of Boniface in Fulda, for 
acquiringg royal privileges, and for building the abbey church. Candidus 
honouredd Eigil for having restored the monastery to its identity after a 
severee crisis that had almost meant Fulda's disintegration. The vitae 
commemoratedd the physical as well as the spiritual contributions of the 
abbotss to the monastery. 

Lik ee Candidus, Eigil had also responded to the discussions about 
monasticc identity, but less obviously so. However, his work is not a 
monasticc programme as Candidus' had been. The Vita Sturmi is an 
instrumentt to reconcile the monks and reinforce their cohesion. Eigil 
neededd to appeal to the community as a whole. To express a preference for 
aa particular monastic tradition would have been dangerous in a rather 
unstablee community. It would not have served his aim. 

Evenn though the succession of abbots' lives of Fulda differs from 
textss like the Gesta abbatum Fontanellenium in that the biographies were 

1422 Browerus, Antiquitatum, p. 179; Ellger, Die Midmelskirdte, p. 114. 
1433 Vonderau, 'Die Ausgrabungen am Dome zxx Fulda in den JahTen 1919-1924', p. 17; 
Ellger,, Die MicJtaelskirdie, p. 115. 
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writtenn as individual texts by different authors, the Fulda Lives also 
contributedd to the collective identity of their communities. Written for 
onlyy the community of monks, the succession of abbots' vitae linked the 
pastt to the present-day community and contributed to the creation of a 
consciousnesss of continuity.144 The vitae not only answered contemporary 
needss but also responded to the monastery's traditions and its existing 
corpuss of texts, of which each vita in its turn became part itself. Together 
theyy formed the history of a single institution. Central to all vitae was the 
communityy of Fulda and what its abbot had contributed to its existence. 
Thee recurrence of certain topics in the vitae (such as the Rule of Benedict 
andd the relation between the monastery and the Carolingians) probably 
alsoo strengthened the sense of continuity for the monks. 

Thee abbots' biographies were written for the abbots and monks 
alike.. More than the Vita Sturmi, the Vita Aegil is a document that seeks to 
holdd a mirror up to the entire community. While the Vita Sturmi is in the 
firstt place meant to reconcile, the Vita Aegil is very critical with respect to 
thee behaviour of Candidus' fellow-brethren. The correction of monastic 
disciplinee and behaviour was an endless process, and part of monastic 
identity.. Since Carolingian monasteries played an important political, 
sociall  and economical role, the constant proximity to the world outside 
demandedd a continuous (re)defining of the monastic identity. This meant 
findingg a balance between the inner world of the cloister and the world 
outside,, between spirituality and secular concerns. In his own way this is 
whatt Candidus did. While Eigil portrayed Sturmi as a hermit and an 
examplee of ascetic spirituality, to counterbalance and comment upon the 
recentt developments in the monastery, Candidus used the abbacy of 
Ratgar,, an example of bad government, as a foil to make clear what a good 
abbott should be like. This picture had been shaped by the decades of 
discussionss about the monastic identity conducted both at the royal court 
andd councils andd also within the monastic walls of Fulda. 

Thee Miracula sanctorum in ecclesias Fuldenses translatorum by Rudolf of 
Fuldaa has sometimes been considered to be the fifth vita in the sequence of 
abbots'' vitae in Fulda.145 Rudolf in a way indeed wrote a portrait of the 
fift hh abbot of Fulda, Hrabanus, who had also been his master. Yet, for one 
thingg Hrabanus was still alive when Rudolf took up his pen. More 
importantly,, the purposes and plans of the Vita Sturmi and Vita Aegil on 
thee one hand and the Miracula sanctorum on the other differed. Whereas 
bothh Eigil and Candidus had concentrated on Fulda' s own past, Rudolf 
turnedd to the past of the early Christian church and its martyrs. Both Eigil 

1444 Only the Vita Sturmi seems to have spread beyond the monastery. 
1455 Berschin, Biographie und Epociienstil III , p. 240; Brunhölzl, Geschichte der Lateinisclten 
LiterattirLiterattir  des Mittelalters I, p. 344. 
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andd Candidus had responded to and contributed to the existing corpus of 
textss about the monastic identity of Fulda with regard to the worldly 
occupationss of a royal abbey. Rudolf on the other hand drew upon a 
differentt tradition and yet other texts, a literary landscape in which saints, 
miracless and holy cities were central. In relation to this the scene of their 
narrativess varied. While Eigil's and Candidus' view was directed inward 
thee monastic community itself, Rudolf, as it were, widened the perspective 
too include the power of the saints and extended the depiction of Fulda to 
includee its dependencies. However, even though die approaches of Eigil 
andd Candidus, and Rudolf differ, all three of diem offered tfieir fellow-
brethrenn a definition of Fulda: Eigil and Candidus of a monastery 
balancingg the demands of society and inner spiritual life, Rudolf of me 
monasticc landscape as a sacred space. The Vita Shtrmi and Vita Aegil are 
aboutt the recent past; the Miracula sanctorum deals with relics of Roman 
martyrs,, symbols of the distant, early Christian past. The next chapter is 
aboutt the role of Roman martyrs in the self-perception of the monastery of 
Fulda. . 
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