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5 5 
Settlingg on the slopes of Marsabit Mountain 

'The'The nomads are familiar with this process, in its various steps; it has happened and happens 
continuallycontinually about them in their own tribe and section; and it is felt as a threatening and live 

possibilitypossibility in a number of households of the lower economic range. Its stages are gradual 
and,and, though they may be fought against tooth and nail, have an impersonal and overwhelming 

feelingfeeling of inevitability about them (Barth 1961:108). 

'Raasaa'Raasaa seennaan boo 'ee, daandii arginaan koble. ' 
'On'On entering the forest one cries; on seeing the way out one laughs'. 

AA Boron proverb.' 

Thiss chapter seeks to explore how Marsabit Mountain became inhabited and analyse the 
characteristicss of settlement today. In one century the number of settled inhabitants rose from 
00 in 1900 to 37,500 in 1999. Most people are settled pastoralists who are experimenting with 
neww forms of livelihood (see Part III) . As will be made clear in the following chapters, 
pastorall  production declined and impoverishment in per capita livestock wealth increased. 
Thiss caused many households to move to other places with different livelihood options in 
orderr to survive. The sub-humid ecology of the mountain seems to be a green oasis in a 
hostilee desert and it is no wonder that this area has been a refuge for people escaping war and 
drought.. In this chapter we first use historical accounts to relate how the process of 
inhabitationn of the mountain evolved. We will describe how Marsabit Mountain became 
increasinglyy inhabited in the last century, using archival material from the colonial era and 
annuall  reports from the present line ministries. Next we will describe the sample villages in 
thee way we found them in 1998 and the main characteristics, motives and backgrounds of the 

Thee meaning can be described as the fear one feels of the unknown, and the joy one feels after finding 
thee way out of a time of darkness and difficulties. Ton Leus translates 'To be afraid of the unknown 
andd then find someone or something familiar' (Mammaasa Booranaa, Ton Leus 2000: 281). 
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inhabitants.. We present data on origin, time of migration and motives for settling, specified 
perr ethnic group. Not all villages share the same development level. These differences in 
wealthh will be the subject of the fourth section. In that section, we examine wealth 
characteristicss like income and animal ownership, grain production, housing, diet and literacy 
levell  of the sample villages. In this part we also compare the differences between households 
inn the settlement schemes and those who settled in the spontaneous villages. In the last section 
wee wil l deal with the reasons why individual households relocated and how people perceive 
thee sedentarisation process and the changes in their livelihood. 

AA note on sedentarisation 
Sedentarisationn is a broad concept. The word has been used to refer to several forms of 
pastoralistt reduced mobility. Reduced mobility can refer to a reduction of distance covered by 
herdss and households, a reduction in the frequency of movements, a reduction in the number 
off  animals migrating and all sorts of combinations of these factors. 

Thee term has been used to describe both natural and spontaneous phenomena as well as an 
involuntaryy process evoked by impoverishment and military or administrative action (Monod 
1975:: 173). Salzman (1980: 11-14) summarised these involuntary processes into 'three 
modelss of sedentarisation': the 'drought and decline' model, the 'defeat and degradation' 
modell  and the 'failure and fall-away' model. In the 'drought and decline model', pastoralists 
-- vulnerable as they are to the vagaries of climatic variability - settle in agricultural villages 
afterr loss of livestock due to droughts. In the 'defeat and degradation' model it is resource 
scarcityy due to ethnic competition over scarce pasture that pushes people out of the system. In 
thee 'failure and fall-away' model the emphasis is on poor individuals who did not manage to 
becomee successful pastoralists and are 'sloughed off from the pastoral society by being 
forcedd to settle. We could add a 'settle to control' model, which refers to the studies on 
enforcedd sedentarisation of nomads in settlements in order to involve nomads in the monetary 
economyy and to change them into good tax-paying agriculturalists who have to use modem 
servicess like education, health and the market (Pearson 1980; Hilmy 1971). 

Thesee four models of sedentarisation will result in different forms of settlement (each with 
varyingg degrees of poverty), in urbanisation or in government involvement. This typology of 
sedentarisationn has looked at the factors that caused sedentarisation. We will come back to 
thiss typology after an assessment of the causes of sedentarisation in Marsabit District later in 

thiss chapter. 
Anotherr typology of settlement is based on the economic base and the degree of mobility 

off  pastoralists, although this typology did not produce clearly differentiated types of 
settlementt as the following explanation wil l show. If we draw an imaginary line on which 
householdss can score on their degree of sedentarisation or reduced mobility, we have at one 
extremee the highly mobile, purely pastoral households2 which move with their herds every 
season,, and at the other extreme the completely permanently settled households with a mixed 
livelihoodd profile (Lewis 1975: 432). In each region, there is a mix of households who would 
scoree differently on this line. Reduced mobility results in different forms of settlement. In 

22 We can define pure pastoral households in Marsabit District as family units where food and income is 
obtainedd entirely through livestock production. Purely pastoral households partly feed from their own 
herdss and exchange animal products on the market for grains and other household needs. 
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addition,, each household can change with regard to its score on 'degree of sedentarisation' 
overr time, while individuals within a household can be less or more mobile than other 
memberss of their family. Broadly speaking, one could try to identify mobile, semi-sedentary 
andd permanent villages across different ethnic groups. However, this typology would not 
coverr all the nuances of reduced mobility within a household. The fact that a household is 
permanentlyy settled does not mean that its livestock is not mobile (see also O'Leary 1994). In 
fact,, reduced mobility of a household can result in increased mobility of its animals. 
Arrangementss by which households employ a herdsman, or send their animals with relatives, 
orr which entail the son himself herding the animals in distant fora camps, are widespread. All 
thesee different ways of animal management are interesting consequences of reduced 
householdd mobility and imply rather diverse solutions which are, so far, under-investigated 
topics.. It is therefore difficult to judge to what extent a household is settled. Furthermore, one 
needss to realise that settlements in pastoral areas have their own dynamics and are not 
necessarilyy permanently inhabited all the time by the same people, nor are they end stations 
forr impoverished pastoralists. While sedentarisation is only sometimes a process in which 
peoplee simply suddenly decide to stay, or have to stay, in one place and form a village, it is 
moree often a gradual process evolving in stages. Some settlements seem permanent for years 
butt gradually disappear, especially the drought-caused settlements, while others seem only 
temporall  but appear to stay in the same place for years (especially the settlements of the 
'sociallyy excluded'). 

Fratkinn & Smith (1995) differentiate communities according to their economic strategies 
andd identify four types of communities among the Rendille. These are the mobile camel 
pastoralists,, the sedentary cattle pastoralists, the sedentary agriculturalists and the urban wage 
workers.. This typology is, for the time being, adequate for our purpose because it also allows 
uss to locate villages at different ecological zones, as long as we keep in mind that the 
sedentaryy status of a household does not say much about the sedentary or mobile state of all 
itss members and its herds. We have therefore opted to identify settlements according to their 
economicc strategies and ecological differences, but with due attention for the dynamics and 
internall  differences in households and villages. 

Inn Marsabit District, we can discern a continuum from mobility to complete sedentarisation 
aroundd water points in the desert and around mission centres in the lowlands like Korr and 
Kargii  in Koroli and Kaisut desert, and Maikona in Chalbi desert, in Marsabit Town and in the 
agriculturall  villages on Marsabit Mountain. From one end of the continuum to the other, 
householdd movements become more infrequent and cover less distance until a point in time is 
reachedd when the next move is postponed until no further movement is undertaken anymore. 
Itt is at this point that sedentarisation takes place, often around water points in the lowlands. At 
thesee places small settlements originate like Maikona, Korr and Kargi, with shops, churches, 
mosques,, dispensaries, relief food centres and schools providing new services and sources of 
income.. In this chapter we will address the form of sedentarisation which gave rise to the 
rurall  villages on Marsabit Mountain, where people are able to combine livestock keeping with 
arablee farming and other income-generating activities. 
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Historyy of early settlements and sedentarisation on Marsabit Mountain 

Thee inhabitants of Marsabit District were attracted to the more humid Marsabit Mountain area 
thatt already had a fallback function for livestock grazing in times of drought. Before 1900 
theree were only a few nomadic villages of pastoralists who were temporarily residing in the 
area.. To date, more than one third of the population in the district (excluding Moyale) has 
triedd to establish a livelihood on the fertile slopes of Marsabit Mountain. The population 
pressuree on the mountain has increased from 1 person per km2 in 1959 to 18 persons per km 
inn 1999. Impoverished pastoralists of Rendille, Samburu, Gabra, Borana and Turkana origin, 
ass well as Ethiopian migrants with a pastoral or fanning background are living close to each 
other,, trying to establish new livelihoods in an insecure environment. It does not take much 
imaginationn to guess that the population pressure on land, vegetation and water resources on 
thee mountain has increased tremendously in the course of the last century. 

Althoughh the 'sedentarisation paths' on Marsabit Mountain are different for each 
household,, many experienced a sudden and traumatic change due to the devastating droughts 
inn the early 1970s. Especially the drought of 1973, that caused about 40 per cent loss of 
livestockk in the district (Hogg 1986), left many people completely destitute and therefore 
paralysedd the indigenous social networks and the traditional herd redistribution mechanisms 
inn the society (see also Chapter 11). Impoverished pastoralists started to live in slums around 
Marsabitt Township and Laisamis, surviving largely from begging and emergency relief 
handouts.. In a (partly) joint effort by the government, the National Christian Churches of 
Kenyaa (NCCK), the African Inland Church (AIC), CARE (K) and the Catholic Mission 
Marsabit,, two settlement scheme projects for impoverished pastoralists were started in 1973 
andd in 1976 and at least five villages were established on the mountain where housing, farm 
plots,, tools and seeds were provided (MDAR 1979). Although livestock losses due to drought 
causedd widespread poverty, insecurity caused by the Shifta War also preceded this wave of 
droughtt victims and actually paved the way for the process of sedentarisation on the 
mountain. . 

TheThe first pastoralists in the area 
Veryy littl e is known about which people originally lived on Marsabit Mountain. All the 
pastorall  groups were highly mobile before 1900 and moved according to season, rainfall, 
rangee condition and raids. Pastoral groups moved in small conglomerations of families, using 
differentt resources at different times. Flexible movement was accommodated for by 
'permeable'' ethnic boundaries; individual households, families and whole clans could join 
neighbouringg groups and adopt their way of life (Schlee 1989). These pastoral groups used 
Marsabitt Mountain only as a fall back area in times of drought. 

Historically,, Marsabit District looks more like a meeting point of groups coming from at 
leastt three different ethnic ancestries. Around the 12th century there was an expansion of 
herderss belonging to the Nilotic language group, moving from the Nile basin south into the 
Riftt Valley towards Tanzania. The present-day Maa-speaking people like the Maasai and 
Samburuu and the Turkana further away, originated during this expansion. 

Inn the 16th century, Oromo-speaking groups wandered from the Ethiopian highlands into 
thee arid lands of Northern Kenya, where some groups specialised in livestock keeping. They 
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migratedd as far as Tanzania but their most recognisable descendants are the present-day 
Orma,, who live along the Tana River (KHRC 2000: 2). 

Inn their shadow, the present day Oromo-speaking, cattle-keeping Boran came from the 
areass of Liban, Dirre and Melbana in Southern Ethiopia, while at the same time Somali-
speakingg camel keepers came into the same region from the East. Both languages belong to 
thee Lowland Eastern Cushitic language group. After this encounter, old Somaloid-speaking 
groupss (like the Gabra, Sakuye and some clans of Garreh) adopted the Oromo language, but 
keptt their original culture (Tablino 1999; Schlee 1989). The Somaloid-speaking Rendu 1 e 
partlyy assimilated with the Samburu from which, since the 19th century, a mixed group 
emergedd called 'Ariaal' (Fratkin 1998: 36). 

Numerouss myths exist relating to the first inhabitants of Marsabit District. Among Gabra, 
Rendillee and Somali one myth is consistently shared by all: Northern Kenya was first 
inhabitedd by giants. In Somali the giants are called 'Medhanle', which can be translated as 
'peoplee of the houses with grass'. The Gabra call these first inhabitants the 'Wardai', which 
cann be seen as derived from 'Worra Daye', meaning 'the people of Daya' where Daya was the 
namee of a person (Brown 1989). Rendille believe that their own ancestors were giants3; while 
Gabraa believe that the Wardai giants moved away and disappeared before they moved into the 
area. . 

Evidencee of the existence of these giant inhabitants of the past4 are some of the deep hand-
dugg wells (of which there are several on Marsabit Mountain and in Maikona) and burial sites. 
Thesee sites are characterised by large rings or hills of stones. These cairns are much larger 
thann the graves which people now build to bury their dead, which is one of the reasons why 
Gabraa believe that giants must be buried there. However, some of these ancient graves have 
beenn investigated by archaeologists who found human skeletons dated between 125 and 3,460 
b.p.,, measuring 185 to 190 cm (Stiles & Munro-Hay 1981). There is very littl e information on 
hunter-gathererr groups like the Waata and the Ndorobo in the district. Considering the 
presencee of game on the mountain, it is not unthinkable that groups of hunter/gatherers could 
havee resided on the mountain in ancient times.5 

Moreover,, Laikipiak Maasai, a Maa-speaking group like the Samburu, are known to have 
residedd in the district in the past. They were transhumant pastoralists and did not live in 
settledd communities. They started to merge with other groups or died out in 1864 when Gabra 
passedd through the hills of Marsabit. In Gabra oral history, the year 1865 is known as the year 
whenn Borana and Gabra came south, where they encountered the Wardai Galla who drove 
themm further down (Tablino 1999: 177).The year 1873 is also known as the year when the 
Wardaii  Galla were raided by Gabra and Boran near the Huri Hill s after which they fled south 
towardss the Uaso Nyiro river. In 1879, the Gabra encountered the Laikipiak Maasai in Urbur. 
Thee Laikipiak attacked the Gabra and Borana and drove them back north as far as Sake, 
Magado,, Gorai and Dill o (in Ethiopia), but they were defeated by a combined Gabra-Borana 
attack.. The battles mostly took place near Turbi. The Laikipiak were chased back towards 

33 One Rendille informant showed us a bracelet, which was as large as the circumference of the upper 
arm.. He said it had belonged to his (great) grand father, who used it as a finger ring! 

44 It is interesting to note that there are similar stories of giant ancestors in other parts of Kenya, like in 
thee Central Rift Valley, where the giant 'Sirikwa' are said to be the ancient inhabitants (Dietz 1987). 

55 Ali Balla Bashuna is the first expert on Waata currently writing about this group (personal 
communication). . 
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Laisamiss where they 'disappeared' (Tablino 1999: 178). Both communities of Laikipiak 
Maasaii  and the Wardai ceased to exist as distinct communities (Brown 1989; Tablino 1999; 
Robinsonn 1985; Sobania 1979). The year 1880 is known among the Gabra as the year when 
thee Laikipiak disappeared from the area completely. According to Rendille informants from 
Hulaa Hula, Laisamis means 'smelling place' and is named after the smell of the dead bodies 
off  the Laikipiak who were killed in that war. 

Inn 1898 there were Gabra living on Marsabit Mountain: those who escaped the aggression 
off  the Abyssinians. In 1900, other Gabra came to live there when they escaped a Turkana/ 
Dasenetchh attack (Tablino 1999: 181). British archives dated 1915 report that there were 
severall  Gabra villages on Marsabit Mountain (ibid.: 185). In 1919 an important Gabra 
headmann (Qalla Rasa) moved with his people to Marsabit Mountain. From that time onwards, 
Marsabitt and surroundings were inhabited by Gabra. It is sure that at the turn of the 20th 

centuryy the present pastoral Oromo-speaking communities used the natural resources of 
Marsabitt Mountain as a structural node in their migration patterns.6 

TheThe first colonial settlements on Marsabit Mountain 
Noo signs of prehistoric occupation were found within the Forest Reserve (Phillipson & 
Giffordd 1981). No source reports the presence of settlements on the mountain before 1900. 
Thee first reported 'permanent construction' was a littl e mud-and-wattle house at the edge of 
thee crater-lake built by the 'Boma Trading Company'. The adventurers-cum-traders Riddell 
andd Hornyold established a small base on Marsabit Mountain in 1907 (Brown 1989), which 
wass supported by the colonial administration as heralding a new era of permanent habitation 
onn Mount Marsabit. In those days, the Northern Frontier District was still unadministered. 
Thee Protectorate government had at that time no post in the whole of the Northern Frontier 
Districtt (Brown 1989). The young officer Sir Geoffrey Archer had pitched his camp next to 
thee Boma Trading Company station, which came to be the first settlement of the colonial 
administrationn in Marsabit (Brown 1989: 336). The 'Boma Trading Company' disappeared in 
1909,, while the colonial administration was to stay in Marsabit for the next 50 years. By 
1911,, Archer had erected an extensive station of mud-and-thatch residences, stores, offices 
andd staff lines and a solid wooden blockhouse. The first clearing of land for planting was 
undertakenn in the same year (Brown 1989: 342). Later the post moved to 'Delameres Njiro' 
(present-dayy Aite well), where the settlement started to expand. The settlement, consisting of 
governmentt servants only, grew steadily, in an area in the forest that is still called Karantina 
(afterr 'quarantine' of animals for trade, introduced by the colonial government). Construction 
inn the forest was later forbidden and the small colonial settlement moved out. However, the 
foundationss of the houses and offices in the forest are still there today. 

Inn 1921, the NFD (Northern Frontier District), of which Marsabit was a part, came under 
thee military rule of the Kings African Rifles (KARs), and Marsabit District was renamed 
Gabraa District (MDAR 1922). It was a closed district, in which non-residents were not 
allowedd to travel without a pass. Large police offices, officers' residences and lines were 

Thee Borana-speaking people refer to Marsabit Mountain as 'Sakuu', which means 'place of cold 
weather'.. Although there is one ethnic group in the region called Sakuye, we are not aware if this 
namee has any (historical) link with Marsabit. 
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built.. The development even included the construction of the first piped water supply system. 
Inn 1921, two stores were opened in the Boma (as Marsabit Township was called); one Indian 
andd one Somali. In total, 26 acres were planted with maize. These were the only activities 
outsidee colonial administrative work. In 1925 the area was organised under civilian rule and 
manyy more administrative posts were created (Tablino 1999: 230). British District 
Commissioners,, District Officers and Goan clerks came to live on the mountain. Until 1940, 
whenn the Second World War started, there was littl e expansion of activities. There was a 
smalll  mud-and-wattle hospital with an African dresser. 'The only building of importance was 
thee prison and warders line in wood and iron with concrete floors' (MDAR 1930: 14). 

TableTable 5.1 
Roughh estimates of the population trend of 'natives' and 'non-natives' in Marsabit District and Marsabit 
Township p 

Race e 
a.a. Marsabit District 

Rendille e 
Gabraa and Boran 
Samburu u 
Burjii  and Konso7 

Otherr tribes 
Totall  natives 

1929 9 

3,750 0 
7,695 5 

289 9 
60 0 

281 1 
10,275 5 

b. Marsabitb. Marsabit Township 
British h 
Goans Goans 
Indians s 
Arabs s 
Somalis s 
Totall  non natives 

4 4 
1 1 

15 5 
10 0 

124 4 
124 4 

1930 0 

4,964 4 
5,446 6 

357 7 
62 2 

137 7 
10,949 9 

3 3 
3 3 
9 9 
3 3 

115 5 
133 3 

1931 1 

3,626 6 
4,887 7 

294 4 
101 1 
109 9 

9,017 7 

7 7 
3 3 

14 4 
3 3 

134 4 
161 1 

1933 3 

3,597 7 
5,415 5 

668 8 

75 5 
9,753 3 

4 4 
5 5 

13 3 
3 3 

133 3 
158 8 

1934 4 

5,383 3 
8,138 8 

476 6 
410 0 
84 4 

14,491 1 

4 4 
4 4 
9 9 
3 3 

170 0 
190 0 

1935 5 

6,172 2 
8,786 6 

779 9 
454 4 
84 4 

16,275 5 

6 6 
5 5 

19 9 
4 4 

176 6 
210 0 

Sources:Sources: Marsabit District Annual Reports 1930, 1931 and 1935. 

EarlyEarly population figures 
Thee population statistics of the population of Marsabit District and Marsabit Town are 
reflectedd in Table 5.1. It is interesting how the colonial administration recorded exact 
numberss of every different group they knew. However they warned that the numbers were 
veryy rough estimates, due to unreliable coverage and the mobility of groups. 

Fromm the table we can see how small the number of 'non-natives' was. The non-natives 
weree the settled residents in and around Marsabit Township. If we include the settled Burji 
andd Konso, who were not mobile but settled farmers, we can estimate a settled population on 
Mountt Marsabit of 262 inhabitants in 1931. In those years, Burji farmers from 
Moyale/Moiale88 were encouraged to move to Marsabit to start farming for the administration. 
Thee sudden increase of Burji and Konso farmers after 1931 shows that migration from 
Moyalee had taken on serious forms. The fluctuations of the Gabra and Borana population 

77 Burji and Konso farmers were counted together, as they both originated in Ethiopia and belonged to 
fanningg communities. Konso are traditionally blacksmiths but engage in farming as well. 

88 This town is divided by the Kenyan-Ethiopian border. Moyale is the Kenyan part of the town, while 
Moialee is the Ethiopian part. We do not know from which part the first migrants exactly came. The 
Burjii  originally come from a place called 'Gar Burji' in Ethiopia, from where they migrated to 
Moyale/Moiale.. They belong, like the Borana, to the Eastern Cushitic language group. 
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(togetherr they were referred to as the Galla tribes) were largely accounted for by migration to 

andd from Abyssinia. 
Inn 1935, the total settled population amounted to 664 people, which were mainly the 'non-

natives'' and the Burji and Konso farmers from Moyale. Burji farmers could just come and 
settlee where they wanted. Until 1936 they built their houses in areas called Karantine and 
Majengoo Mpeya and appropriated land at will , for which they obtained a permit. The British 
Coloniall  government perceived the Burji as follows. 

'Thee Burji is an Abyssinian slave tribe who live entirely in Marsabit Township. They are useful as 
agriculturalists,, and form the main following of the Bible Churchman's Mission at Marsabit. Their 
'penchant'' for getting fighting drunk has occasionally to be quelled' (MDAR 1934: 11). 

Somee Burji who 'misbehaved' according to the administration (primarily through being 
drunk)) were sent back to Moyale/Moiale (MDAR 1936). 

Untill  the Second World War the British administrators discouraged settlement on the 
mountainn by the three larger pastoral groups; the Borana, the Gabra and the Rendille on the 
mountain.. They only wanted people to settle if they could make a clear contribution to the 
economyy on the mountain, as long as they were not Somali. In 1937 the records read: 

Withh a view to encourage the local people, the number of Alien Somali traders from outside the province was 
strictlyy controlled (p.20). The tendency for the Township population to increase (is) owing to the advent of 
detribalisedd natives from local tribes. Unless there was some adequate reason for their remaining, they were 
sentt back to their tribal areas (Marsabit District Annual Report 1937: 21). 

Thee number of livestock each plot owner was allowed to own was also controlled: in the 
townshipp people were allowed to own 20 head of cattle and in the Burji settlement only 10 
headd of cattle were allowed. This shows that people had diversified agricultural activities of 
bothh livestock keeping and crop cultivation. Because of the 'pacification process'9, people 
weree able to diversify their livestock production system. Elsewhere in the district, camel 
herderss were able to keep cattle. The need for high, long distance mobility was reduced 
becausee security increased. More and more people started to incorporate cattle into their 
herds.. Cattle herders were more likely to make use of Marsabit Mountain, because camels do 
nott thrive in a cold and relatively humid place. There is evidence that until 1940 the forest on 
Marsabitt Mountain was smaller and less dense than now. The forest in that time was grazed 
byy giraffe and camels, which must have had a thinning effect on the forest cover. Nowadays, 
noo giraffe are found in or near the forest, while camels only visit some waterholes in the forest 
duringg droughts. Only cattle keepers were capable of combining agriculture with livestock 
keeping,, so with a shift towards cattle pastoralism, the concentration of people living in 
Marsabitt also increased. 

99 The Colonial government put great efforts to decrease the number of violent incidents between ethnic 
groupss as part of a policy under the Pax Britannica. 
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EarlyEarly farming activities 
Thee area under cultivation expanded. In 1927, about 150 acres were planted inside the station, 
whilee 50 acres were planted outside (i.e. a total of 200 acres). The farmers who cultivated 
outsidee the station were mainly Somali and a few Borana. In 1928, the town became an 
officiallyy recognised township. That year was very dry and people were moved from Boma to 
Karantinaa to use Hula Hula wells (MDAR 1928). 

Inn 1931, the 'Bible Churchman's Mission Society' started its activities (MDAR 1931: 12) 
whichh mainly consisted of the education of 60 children in 1932 and the 'teaching of 
governmentt servants'. Services were held, which were attended by almost 100 people. Some 
medicall  services were also started in the same year (MDAR 1932: 9). In 1933, there were 
ninee shops with corrugated iron roofs (MDAR 1933:.10). 

Thee Marsabit District Annual Report recorded a good harvest in 1930. Because of the low 
pricee of maize, there was a surplus, of which the government bought 26,340 lbs for rations. 
Thee farmers were mainly Burji and 'alien Somalis'. 

ExpansionExpansion of infrastructure and farming activities during and after the Second World War 
Thee war changed everything. In 1940, all the Somali stock traders had to leave the district, 
andd only three shops remained open.10 Most shopkeepers returned at the end of 1941 and have 
beenn successful in business ever since. An enormous population increase forced the colonial 
administrationn to improve the local infrastructure. Apart from new clans migrating to the 
district,, like the Gara clan of Gabra who had hitherto lived in Ethiopia, a number of military 
regimentss had their headquarters on the mountain. The South African Forces, a KAR 
detachment,, the Royal West African Frontier Force and Engineers from the Gold Coast 
Regiment,, the 22nd EA Infantry Brigade were all present in the district at one time or another 
too protect British Colonial grounds against the Italians of Abyssinia. For two years the 
militaryy occupied Marsabit Mountain and left behind a useful infrastructure of new 
waterholess and roads. In 1942 most military were withdrawn from Marsabit to be stationed 
elsewheree and farmers went back to their shambas11 (MDAR 1942). Agricultural output was 
veryy limited for the next couple of years and the threat of famine was ever-present. 

Thee post-war period in Marsabit can, however, be characterised as a time of great 
expansionn of (dictatorial) colonial activities and economic growth. It started during the war, 
whenn shopkeepers profited greatly from all the military personnel in the district. The 
administrationn was probably too busy with other things than record keeping, thus there is a 
lackk of data for the first war years. 

Thee British managed to increase their control through authoritarian rules defining exactly 
whatt every group in the society was supposed to do. For instance, they reported in 1945 that 
theyy had consented to a shop being opened by an Indian businessman, Noormohamed Mangia 
(MDARR 1945). Mangia's hardware shop, selling construction materials in town, is still there 
today. . 

Theree was a drought in 1945, when many Gabra and Boran migrated to Marsabit from the 
southernn area of Uaso Nyiro. The British administrators thought the mountain's carrying 

100 The Colonial government always mistrusted Somalis, especially during WWII, when they were 
potentiall  enemies due to their Italian colonizer. 

1'' Shamba is a Kiswahili word for farm field. 
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capacityy to be insufficient and tried to move all the families to Magad, in Ethiopia. They 
'simplyy dumped water along the Marsabit Turbi road for the people' (MDAR 1945: 4). 

Thee British did not allow 'absentee landlordism'. The policy was 'One man, one shamba' 
(MDARR 1948: 16). In Sagante a great number of 8 acre plots were prepared for farmers who 
wantedd to move from Majengo and Karantina where soils were degraded after a few years of 
cultivation.. The year 1952 was a bad drought year again. The administration prevented 
faminess through their 'Famine Prevention Measures': 

'Faminee prevention measures have included the ensurance12 that each shamba owner sows 
sufficientt seed to cover his own and his dependants' needs and also the prohibition of selling any 
surpluss crops until such time as the Agricultural Instructor has made an estimate of the total 
produce.. All surplus produce is then estimated against the needs of the non-shamba owners, and is 
thenn sold on a pro rata basis to the local traders, on whom it is binding to store these foodstuffs for 
salee of local consumption with the proviso that certain bulk stocks be held to combat any possible 
faminee threat. It is also binding on the local provision merchants to hold at least three months 
supplyy of essential foodstuffs to combat any threat of famine (MDAR 1952: 49)'. 

Thee people who were not cultivating their land in the prescribed manner were prosecuted 
andd their shambas withdrawn or the size was reduced. This could only be accomplished in the 
typicall  dictatorial manner of that time and famines were consequently curbed in time. The 
effortss to increase agricultural output are impressive. From 1953 onwards, the planting of 
euphorbiaa fences above terrace channels, the activities of a Farming Instructor, who taught the 
locall  farmers how to terrace their shamba, the planting of windbreaks and the application of 
manuree on the land boosted farming outputs. It was all part of colonial efforts during the 
1950ss to boost agricultural output and land management in the semi-arid lands all over 
Kenya,, partly initiated by the African Land Development Board (ALDEV) that started in 
19466 and partly as a result of the Swynnerton plan, which was a 'plan to intensify the 
developmentt of African agriculture in Kenya' (Dietz 1987). 

TableTable 5.2 
Cropp output Marsabit Mountain from 1953-1960 

Crop p 
Maizee (bags) 
Tefff  (bags) 
Wheatt (bags) 
Gramss (bags) 
Potatoess (bags) 
Barley y 
Beans s 
Onions s 

1953 3 
3,400 0 

30 0 
100 0 
20 0 

300 0 
--
--
--

1954 4 
6,700 0 

15 5 
35 5 
0 0 

20 0 
--
--
--

1955 5 
4,513 3 

46 6 
163 3 

7 7 
60 0 
23 3 
--
--

1956* * 
2,600 0 

30 0 
400 0 

9 9 
50 0 
23 3 
--
--

1957 7 
3,838 8 

92 2 
37 7 
0 0 

264 4 
13 3 
13 3 
--

1958 8 
4,000 0 

600 0 
100 0 

0 0 
100 0 
50 0 

100 0 
--

1959 9 
4,000 0 

30 0 
5 5 
5 5 

20 0 
0 0 

30 0 
40 0 

1960 0 
5,000 0 

200 0 
60 0 
7 7 

200 0 
100 0 

10 0 
50 0 

Note:: * 1956 was a year with unreliable rainfall and depleted soils, according to the report writers. 
Sources:Sources: MDAR 1954:.29; MDAR 1956: 36 and MDAR 1958: 35. 

Thee harvest of 1958 was so good that 2,300 bags of maize were exported to other districts 
(Tablee 5.2). In 1958 a new 'Planned Farming Programme' was introduced, of which the most 

122 In the records the word 'ensurance' is used in the meaning of 'assurance' or 'guarantee'. 
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importantt measures were the provision of loans and ensuring that local farmers have a variety 
off  crops as opposed to the custom of merely planting maize. Each farmer was asked to plant 
twoo or three cash crops, of which coffee was strongly recommended. Marsabit was to become 
aa coffee-producing area. The cultivation of mirraa] was strictly forbidden. Possession of 
mirraamirraa was treated in court as a criminal act. 

Thee coffee scheme became popular and all plot owners wanted to be included. 
Inn 1959, 48 shambas, totalling 257 acres, had been marked out and 4,000 coffee tree 

seedlingss planted. In 1960, a total of 10,018 coffee trees were planted and 6,000 yards 
terraced. . 

PopulationPopulation trends after the 1950s 
Thee population growth in the district was spectacular after 1950 and population growth on 
Marsabitt Mountain was uncontrollable. The township had grown in size despite the restrictive 
policiess of the colonial government. The population of the township consisted of a mix of 
differentt peoples, although the majority were Boran (Table 5.3). 

TableTable 5.3 
Townshipp population in the 1950s 

Tribe e 
Boran n 
Burji i 
Konso o 
B/Maditu** * 
Somali i 
Habashi i 
Sakuye e 
Gabra a 
Meru u 
Munyamezi i 
Turkana a 
Rendille e 
Total l 

1954 4 
544 4 
252 2 
104 4 
32 2 

120 0 
52 2 
36 6 
28 8 
9 9 
8 8 

50 0 
4 4 

1,239 9 

1956* * 
584 4 
302 2 
144 4 
52 2 

136 6 
52 2 
36 6 
48 8 

7 7 
18 8 
56 6 
34 4 

1,429 9 

1957 7 
864 4 
440 0 
120 0 
48 8 

144 4 
64 4 
42 2 
40 0 
20 0 
32 2 

156 6 
44 4 

2,014 4 

1958 8 
873 3 
444 4 
121 1 
49 9 

145 5 
65 5 
43 3 
40 0 
21 1 
33 3 

158 8 
45 5 

2,037 7 

1959 9 
875 5 
448 8 
122 2 
50 0 

146 6 
66 6 
44 4 
41 1 
21 1 
34 4 

160 0 
45 5 

2,051 1 

1960 0 
884 4 
330 0 
82 2 
23 3 

206 6 
28 8 
6 6 

42 2 
25 5 
17 7 
59 9 
50 0 

1,752 2 
**  Data is missing for 1955. 
***  Maditu is sometimes written as Baditu in various annual reports. Maditu, Meru and Munyamezi are groups who originate 
fromfrom the area south of Isiolo. They were recruited in the government service. 
Sources:Sources: MDAR 1954-1960. 

Inn those days very few Rendille and Gabra had settled on the mountain: partly because 
theyy did not show any interest because they had enough animals and partly because of the 
government'ss restrictive measures. The relatively high number of Turkana can be explained 
byy the fact that the British always employed Turkana labourers for all the heavy manual work 
thatt needed to be done. Loading, road-making, digging, construction etc. was always done by 
thee Turkana. Boran and Gabra generally refused all manual work, whereas Turkana were 
knownn as hard working, good humoured and obedient workers. Even today they are perceived 

MirraaMirraa  is the local name for the leaves of the tree Catha edulis (Khath in Arabic) which are chewed as 
aa mild stimulant. The growing of mirraa is a popular income generating activity at the moment and of 
increasingg importance (or threat?) to the local economy. 
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ass being the most reliable (off-farm) labourers employed by organisations working in the 

district. . 

TableTable 5.4 
Populationn trend of 'Natives' from 1957-1960s for Marsabit District 
Tribe e 
Rendille e 
Gabra a 
Boran n 
Ell  Molo 
Geluba a 
Total l 

1957 7 
15,276 6 
11,766 6 
2,808 8 

158 8 
460 0 

30,468 8 

1958 8 
15,429 9 
11,884 4 
2,836 6 

160 0 
465 5 

30,774 4 

1959 9 

15,583 3 
12,003 3 
2,664 4 

162 2 
470 0 

31,082 2 

1960 0 

15,739 9 
12,123 3 
2,893 3 

164 4 
475 5 

31,394 4 

Inn 1963 Kenya became independent, but Marsabit stayed under colonial rule until a proper 
handingg over was established in 1964. We had no access to the annual reports for these years. 
Wee can only state that towards the end of the colonial era Marsabit Mountain was inhabited 
byy around 3,000 to 4,000 permanent residents with a mixed background. In the upper part of 
thee town, in the forest, were the civil servants (Europeans, Goans and down-country Africans) 
(Tablinoo 1999). Some Somali and Indian traders had their shops in the centre of town and 
surroundingg the town there were some permanent settlements of Borana pastoralists. 

PopulationPopulation figures after independence 
Thee Somali secessionist war (the Shifta War) that officially lasted from 1964 until 1967 
causedd a lot of chaos in the district (MDAR 1973). A lot of people lost all their property and 
hadd to settle on the mountain to seek refuge. Everything that was built up and had prospered 
inn the colonial time was destroyed and lost during the Shifta War. The first years after 
independencee can be called a time of war and destruction, confusion, restoration, resettling 
andd population growth. The main accomplishments of those years after independence consist 
off  the opening of schools. In 1973 there were already 21 schools in the district, attended by a 
totall  of 3,456 children. 

Figuree 5.1 and Table 5.5. illustrate time-paths of Marsabit District and Mountain 
populationss over the last century. Before 1920, population figures available for the mountain 
alonee are scant. Around 1936, the township had an estimated population of only 99 people. 
Thee population increased to 723 people in 1944, 1,239 people in 1954, and 2,014 people in 
19577 (MARs, respective years). 
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FigureFigure 5.1 
Populationn trends of Marsabit District and Marsabit Mountain 

 Marsabit District -** — Marsabit Mountain 

19299 1939 1949 19599 1969 

Year r 
19799 1989 1999 

Note:: Moyale District became an administrative unit independent from Marsabit District in 1995. For continuity reasons, we 
treatt both districts as one from 1989 to 1999. 
Source:Source: Kenya National Population Census, various years and own estimates. 

TableTable 5.5 
Populationn trends in Marsabit District and Mountain 

Year r 

1929 9 
1939 9 
1949 9 
1959 9 
1969 9 
1979 9 
1989 9 
1999 9 

Marsabit* * 
District t 

72,2900 km2 

10,399 9 
15,895 5 
15,174 4 
31,082 2 
51,581 1 
96,216 6 

129,262 2 
174,957 7 

Population n 
pressuree per 

km2 2 

0.1 1 
0.2 2 
0.2 2 
0.4 4 
0.7 7 
1.3 3 
1.9 9 
2.4 4 

Marsabit t 
Mountain n 
20555 km2 

(excludingg the 
Forestt Reserve) 

184 4 

2,051 1 
6,635 5 

17,768 8 
30,685 5 
37,445 5 

Population n 
pressuree per 

km2 2 

0.09 9 

1.0 0 
3.2 2 
8.6 6 

14.9 9 
18.2 2 

Percentagee of the 
districts' ' 

populationn living 
onn Marsabit 
Mountain n 

1.8% % 

6.66 % 
12.99 % 
18.55 % 
23.77 % 
21.4% % 

Marsabit t 
Township p 

184 4 

2,051 1 

9,000 0 
11,355** * 
13,541** * 

nn and area including Moyale. 
***  These figures exclude Daka-baricha. 
Source:Source: Marsabit District Annual Reports 1929-1999. 

Thee share of the mountain population in the district progressively increased by the 
weightedd average of about 10 per cent in 1960s, 15 per cent in 1970s, 21 per cent in 1980s 
andd by about 22 per cent in the 1990s. The results further reveal faster growth rates of the 
mountainn population between the 1960s and 1970s compared to the periodd between the 1980s 
andd 1990s. The population increase in the 1970s coincides with the droughts and massive 
livestockk losses in the region (Hogg 1986), which subsequently resulted in the establishment 
off  a number of pastoral settlement schemes on the mountain (Marsabit Development Plan 
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1979).. The population increase on the mountain of the 1970s did not only coincide with the 
droughtss and massive stock losses. The civil war in Ethiopia, whose border is only 120 km 
away,, also caused a flow of migrants from Ethiopia to the mountain. The slow-down in both 
districtt and mountain populations during the last decades, compared to the previous ones, is 
alsoo true for Kenya as a whole according to a recent UNPF assessment report.14 Overall, 
betweenn 1958 and 1999, whereas the district's population grew nearly six folds, the 
populationn on the mountain grew slightly more than 18 times. This is evidence of a more 
proportionatee growth of the mountain population in relation to the district as a whole. 

Sincee 1990, the difference in growth between the mountain and the districts altered. The 
districtt population seems to grow faster and almost reaches the level of the mountain 
populationn trend line. This might indicate a migration away from the mountain area or a 
slowerr natural growth rate for the mountain population compared to the district as a whole. 
Wee will come back to this in later chapters. 

Marsabitt District, which split from Moyale in 1995, presently has a population of 121,478. 
Thee mountain population accounts for about 31 per cent of the district population. This trend, 
besidess the issue that the mountain resources were more intensively used, also implies a 
massivee change in lifestyle from nomadic pastoralism to reduced mobility and towards 
sedentarisation. . 

Thee colonial government had started a process they had actually wanted to prevent, namely 
sedentarisationn of pastorahsts and increasing population pressure on Marsabit Mountain. 

144 See Redfern, Paul (2001) 'Sharp drop in Kenya's population growth rate'. Horizon; Daily Nation, 
Thursday,, November 15, 2001. It was further stated that at present Kenya has one of the lowest rates 
off  population growth in sub-Saharan Africa. 
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TableTable 5.6 
Overvieww of settlement schemes on Marsabit Mountain 

Scheme e Familiess Crops grown 
(initiall  stage) 

Farmm Remark 
size**  (ha) 

Songa a 

Nasikakwe e 

Kitumni i 

Manyatta a 
Jillo o 

Badassa a 

Gabra a 
Scheme e 

20 0 

73 3 

68 8 

20 0 

24 4 

55 5 

Maize,, kale, 
sorghum, , 
c/peas,, fruits 

Beans,, chillies, 
c/peas,, maize, 
s/flower, , 
sorghum m 
Maizee and 
beans s 
Maizee and 
beans s 

Maize,, beans, 
fruits s 

Maizee and 
beans s 

11 -2 The project is run by the NCCK. About 20 plots 
aree under irrigation (piped water). The scheme is 
generallyy for subsistence albeit that chillies are 
soldd in Nairobi 

1-1.55 The project is run by the NCCK. Population 
decreasedd from 480 to 378 (from 1973 to 1979) 

1-1.55 Seasonal cultivation due to lack of water 

1-1.55 Started in 1976. CARE (Kenya) and the Catholic 
Missionn contributed funds and housing, 8 goats 
perr family, 8 bulls for ploughing. 

1-1.55 Started in 1978. Ksh. 125,418.40 spent on 
resettlingg refugees from Ethiopia. Money spent 
onn housing, land cultivation and social amenities. 

1-1.55 Started in 1977,22 families in corrugated iron 
sheett houses, CARE(K) Ksh. 89,744.50, 
Cath.Missionn Ksh. 5,000. Plan to provide the 
schemescheme with 10 bulls for ploughing for the whole 
schemee and 10 goats/family by the Catholic 
Relieff  Services. 

Note:: * The real farm size in the schemes is difficult to establish, due to confusion of acres and hectares in reports and in oral 
information.. At present, the sizes of the farms are different due to subdivision, increase of field size and movement of 
households.. Our own estimates are as follows, including house plot: Nasikakwe: between 3 and 8 acres; Kituruni: between 3 
andd 8 acres; Manyatta Jillo: 5 acres; Badassa: 2 acres; and Gabra Scheme between land 2.5 acres. 
Source:Source: Marsabit District Development Plan 1979: 28-29. 

TheThe settlement schemes on Marsabit Mountain 
Fromm 1970 to 1980, many organisations cooperated in establishing settlement schemes (see 
Tablee 5.6 for an overview). They were mainly targeted on helping impoverished pastoralists 
andd refugees from Ethiopia to become self-supporting. In 1973, the National Council of 
Churchess of Kenya (NCCK) started a settlement scheme on the mountain for impoverished 
pastoralistss from Laisamis in Songa, Nasikakwe (Karare) and Kituruni, where the AIC 
missionaryy Anderson was mainly involved in the practical implementation. In 1977, the 
governmentt and the Catholic Mission designed two settlement schemes in Manyatta Jillo and 
Sagante.. They were meant for the impoverished pastoralists who lived in the urban slums of 
Marsabitt Township and depended on begging, relief food and charcoal burning (Scheme 
residentss 1998, pers. comm.). 

Thee settlement schemes have been criticised as so many other development interventions 
weree criticised. The schemes were called 'Ik-type of non-community' (after the Ik people 
describedd by Turnbull (1972) in his 'Mountain People'), or 'sociological disasters' (Legesse 
1989:: 271). Because of the extreme poverty of those involved in the schemes and the long-
termm dependence on relief food, they were thought of as failures and social mistakes. Unlike 
thee spontaneous settlements, in which pastoralists also settled as destitutes, the settlement 
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schemess did not seem to have the normal sharing and solidarity among its community 
memberss and depended on donor agencies for a long time. 

Whatt Legesse did not realise at that time was that most people who settled in the 
spontaneouss settlements could do so because of their social networks. Those who did not have 
aa social network, like the urban destitutes in the schemes, had arrived years earlier without 
acquiringg access to a piece of land or livestock. If they had had a social safety net, they would 
nott have lived in the slums. So the absence of a social security net was not caused by their 
settlement,, but in fact caused them to depend on external organisations. Those who had 
relativess with land on the mountain could link up in the spontaneous settlements. 

Householdss in Gabra Scheme, Badassa Scheme and Manyatta Jillo Scheme were provided 
withh small corrugated iron shelters on a concrete floor. Each family was given one two-
roomedd shelter. They were built two by two in a straight line, on each side of the road, each a 
smalll  block of two houses with the gardens or fields in between. 

GabraGabra (Sagante) Scheme 
Gabraa or Sagante Scheme is favourably located about 200 meters from Sagante wells and just 
nextt to Marsabit Forest. The households do not live next to their farm fields which are a few 
hundredss of meters away from the village. Initially, the intention was for adults from the 
Gabraa Scheme to work together on communal fields outside the village, using shared oxen. 
However,, the fields were later divided when the families decided that private fields would be 
moree efficient. 

Eachh household in the Gabra scheme built extra mud-and-wattle houses next to the 
corrugatedcorrugated iron sheet house. In between the houses are small gardens with fruit trees, kales, 
mirraamirraa trees and cattle bomas. This settlement scheme looks the most compact, because of the 
smalll  size of the gardens in between. All our respondents from this village in 1998 and 2000 
belongedd to the households which were settled by the mission in 1977. 

Gabraa Scheme was called 'Olla Hiyyessa' by the residents of neighbouring villages on 
Marsabitt Mountain residents, which means 'village of the poor' (Legesse 1989: 271). 
Nowadayss this name is not used anymore. In official reports the village is called Gabra 
Scheme.. We will refer to this village as 'Sagante Scheme', naming the scheme after the most 
importantt agricultural area of the mountain. The village is roughly 8 km away from Marsabit 
Township. . 

BadassaBadassa Scheme 
BadassaBadassa Scheme was built in a straight line with, on each side, corrugated iron sheet houses 
onn two-acre plots. All residents built extra houses next to the iron one. The two-acre plots are 
att times irrigated and intensively planted with banana, orange, mirraa and mango trees, and 
fencedd off against elephants using thick thorn bush shrubs. Most families in this scheme are 
refugeess from Ethiopia, though they did not all come at the same time. Some families went 
backk to Ethiopia in 1991 when the Mengistu government was overthrown, while other 
familiess who supported Mengistu arrived later to escape the wrath of the present government. 
Theree is therefore a mixture of people in the scheme of different backgrounds and different 
arrivall  times. Badassa Scheme is situated next to the forest and roughly 15 km away from 
Marsabitt Township. One should not forget that the ethnic background is not necessarily 
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differentt from those outside the refugee scheme. There are many Ethiopian refugees living 
outsidee the scheme, in the spontaneous villages. 

ManyattaManyatta Jillo Scheme 
Manyattaa Jillo Scheme, named after the late Jillo Tukena, is situated on the drier side of the 
mountainn and each household was provided with 5 acres. Each family was given the same 
corrugatedd iron structure of a two-roomed shelter in a block of two houses built in a straight 
line.. The distance between each block of houses is larger than in the other schemes because 
theyy are built on two 5-acre plots. All households constructed extra mud-and-wattle houses on 
theirr land and fenced their land with euphorbia plants. The respondents in the scheme still 
belongedd to the households who were settled by the mission. Manyatta Jillo Scheme is 8 km 
awayy from Marsabit Township and about 10 km away from the forest. Women therefore use 
thee lowland bush as a wood source for fuel. 

KituruniKituruni and Nasikakwe schemes 
Kiturunii  and Nasikakwe schemes date from earlier years. The households were not given iron 
sheett houses but built their own mud-and-wattle houses on the land they were given. The 
distancee between each house is considerable and perhaps too large if one considers that in the 
pastorall  setting people build their houses at much smaller distances from each other. Many 
familiess left the settlement schemes and their land was taken over by others. The arrival dates 
off  scheme families in these villages differ, and so does the age of the houses found in the 
scheme.. In Kituruni scheme area, we only found four families that were settled by the late 
Anderson.. All the others had come at a later date, or had inherited or were given the land by 
relatives. . 

Nasikakwee and Kiruruni show a greater mobility than the other settlement schemes. 
Nasikakwee is about 3 km away from the forest, and 25 km away from Marsabit Township. 
Theirr trading centre is Karare, which is a small village next to the main road towards Marsabit 
Mountain.. Kituruni is closer to Marsabit Township, but is more isolated due to the presence 
off  Marsabit Forest between the village and Marsabit Town. Kituruni residents can use either 
thee road past Songa and Badassa, or the longer road over Karare to get to Marsabit Town. 
Bothh roads can be blocked by herds of elephants. 

Thee households in the settlement schemes are at present not receiving any more help from 
developmentt organisations than households outside the schemes, which could also be referred 
too as the spontaneously settled households. The families in the schemes are left to manage and 
organisee their own livelihoods. They can sell their houses and land if they want and move 
awayy as they deem fit. In Sagante and Manyatta Jillo some individuals moved away with 
rebuiltt herds, but left their children or other relatives in the scheme. In Kituruni there are very 
feww originally settled households left. The majority gave away or sold their land to relatives 
orr friends and moved away. The scheme in Kituruni is still called a 'settlement scheme', 
althoughh in fact it is not that different from the spontaneous villages. 

Itt should be kept in mind that living in a settlement scheme does not really improve one's 
status.. At the time of their construction it was basically shameful and undignified to live in 
onee of the schemes. Also, among pastoralists it is not the custom to live in a house that has 
nott been built by members of one's own family. In the case of the Badassa refugee scheme, 
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BoxBox 5.1 
Ethiopiann refugees on Marsabit Mountain 

Importantt information about the Ethiopian refugees was provided by Paolo Tablino who writes in a 
personall  communication: 

'Thee number of refugees from Ethiopia became in 1989-1990 so heavy that the people were 
gatheredd in a large slum near the town, where later the St John primary was built, between the 
roadd to Dirib Gombo and the forest. They were about 5,000 people, all from Ethiopia, sheltered 
underr extremely low and tiny 'tents', made of very poor material. The schemes that you have 
described,, including Badassa, had been built years before, for other people. These 5,000 people 
weree really a serious problem for the authorities and they (the refugees) suffered so much. Even 
UNOO organisations, the Red Cross and Caritas International came to visit them. One day (in 
19888 or 1989, if I am not mistaken) they came to the mission and wanted us to intercede for 
them,, so that they could obtain better conditions of housing. They sat, about one thousand, in 
frontt of our church at Marsabit, and refused to move until an official answer to their complaints 
wouldd be given by the authorities. Fr John, Fr Venturino and myself choose a group of people 
whoo could present their grievances to the authorities in a peaceful way. Later a proper camp 
wass built for them at Woldaya (note: Wolda, in our further chapters) and all of them were 
transferredd there, between Sololo and Turbi. Soon after, the situation in Ethiopia improved and 
theyy left Woldaya for home' (personal correspondence 11 June 2002). 

Thiss account relates how a complete settlement had been established and then discontinued within 
aa short space of time. 

manyy households moved back to Ethiopia when the war ended and only very desperate 
familiess sought shelter in houses of the settlement scheme (see Box 5.1 for more information 
aboutt the Ethiopian refugees). 

Inn Chapter 12, in which we assess the farming performance of farmers, we compare several 
socio-economicc characteristics of the households in the schemes with households outside the 
schemes,, in order to find out if the settlement schemes have somehow had a positive impact 
onn the livelihood of impoverished pastoralists. 

Presentt villages on Marsabit Mountain 

Thee rural villages on Marsabit Mountain are growing fast in terms of size and numbers (see 
Tablee 5.7 for a summary of village characteristics). The older villages, close to the forest and 
waterr sources like Dub Goba, Dirib Gombo and Sagante, date from the first waves of 
migrantss in the 1970s. The most recent ones are situated on the outside drier ring on the 
mountainn like Bom Haro, Goru Rekesa in the Borana-speaking area, and Leyai, Parkichon 
andd Ogichu in the Samburu/Rendille-speaking area along the Isiolo/Moyale road. We sampled 
thee oldest villages on the mountain that are mostly situated in a close ring around the forest. In 
thiss section, we focus on these villages. As we indicated earlier, most households settled after 
traumaticc events of war and livestock losses. This and the following sections introduce the 
villagess in which we conducted most of our interviews and describe what the rural villages 
lookk like after so many years, how the inhabitants are faring and how they perceive the 
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changess they underwent. In order to compile these descriptions we visited the sites in April 
andd May 1998 and interviewed key persons like chiefs, school teachers, church or mosque 
leaderss and some old inhabitants. The later surveys in 1998 and 2000 were performed in the 
samee villages, except Manyatta Jillo and Daka-baricha where we only conducted a survey in 
19988 (see map 3.1 in Chapter 3). 

TableTable 5.7 
Summaryy of village descriptions 

Predominant t 
ethnicc groups 

Ecology y 
Presencee of 
scheme e 
Estimatedd distance 
too water from 
nearestt house in 
thee village to a 
permanentt water 
source e 
Presencee of 
primaryy school 
Estimatedd distance 
too forest from 
nearestt house in 
thee village to 
forest t 

Manyatt t 
aa Jillo 
Boran, , 
Gabra a 

dry y 
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ManyattaManyatta Jillo 
Manyattaa Jillo is an old Borana village, named after a man called Jillo. Jillo lived in the centre 
off  the village in a large compound of mud-and-wattle houses. He died at an advanced age in 
1998.. Before it was a settlement, the area of Manyatta Jillo was an intensively used pastoral 
areaa and was also used as a location for various ceremonies. Fr. Paolo Tablino provided us 
withh important information on this village such as the information presented in Box 5.2. 

Thee settlement scheme is located on the edge of the village, towards town. The village is 
aroundd 8 km away from Marsabit Town, and the forest is around 10 km away. For this reason, 
peoplee in Manyatta Jillo make limited use of Marsabit Forest for their fuel and fodder needs, 
butt go to the surrounding plains for firewood, charcoal and fodder. Some of the women of 
Manyattaa Jillo settlement scheme earn their income primarily from charcoal burning and 
alcoholl  brewing. A large agricultural area starts behind the village towards the lowlands in the 
north.. The farms are small and the ecology drier than in Sagante and Badassa. People depend 
onn Karantina wells in the dry season. In the wet season there are numerous pools and dams, 
mostlyy built and maintained by the villagers themselves. 

Manyattaa Jillo has a large Catholic Church. In 1987 the old mabati (corrugated iron) 
churchh was replaced by a large, multi-edged plastered church, maintained by a very active 
groupp of members. One of the oldest primary schools of Marsabit, built in 1967 by the 
Catholicc Mission, is right into the village. The school now looks rather dilapidated, however. 
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BoxBox 5.2 
Accountt of the emergence of Manyatta Jillo 

'Thee process of sedentarisation increased strongly due to the Shifta war, and it was the Kenya 
Governmentt who, perhaps unwillingly, produced it. You have mentioned the terrible situation that 
peoplee had to face in the year 1964-1967. I remember the great assembly of women at the DC 
Officee at Marsabit, when all together they cried out to the Kenya vice-president Oginda Odinga: 
'Taabu,, Taabu, Taabu' (trouble, trouble, trouble). They were really suffering. Therefore, in order to 
protectt them, the Government told the Boran to build their houses in the same place, where Police 
andd other soldiers would defend them. In this way, around 1966 and 1967, two large groups of 
householdss began to live together in two areas that still are known by the name of the chiefs who 
weree in charge at that time; the manyatta Jillo (from the name of Jillo Tukenna), and manyatta Dub 
Goba,, just near St Peter Primary school, which school was built later by the Anglican mission. The 
namee itself, manyatta, indicates that it was not a scheme or a project of any organisation, but 
peoplee themselves who, pushed by the Government, grouped together to save their lives and 
propertiess from the nocturnal attacks of the Shifta. I think that about 3,000 people lived together, 
eachh in his own house, built by themselves in the usual way of the Borana. What is interesting to 
notee is that, while Jillo Manyatta, when the Shifta trouble was ended, slowly dissolved, everybody 
returningg to live in this own compound with relatives or friends, the Dub Goba manyatta remained, 
andd it is still there. 

Thee primary schools at Jillo and Dub Goba, and the two nearby churches were built in the same 
time.. In 1967, Fr John and I used to go to the Jillo manyatta and teach their children with a 
blackboardd under a tree. It was at that time that Chief Jillo asked us whether we would be ready to 
buildd a school near the manyatta. 'Of course', we said. It was the time that he made the steps 
necessaryy for the approval of a plot, where now the school and our church is' (Fr. Paolo Tablino, 
pers.. comm., 11 June 2002). 

Thee school is attended by 380 children, most of them from Boran families although a number 
aree from Burji and Gabra families. Although the school is entitled to maize and beans for 
schooll  meals from the World Food Programme, there is often no food served at school. Many 
children,, especially in the lower classes, do not go to school when there is no school food. 
Theyy hardly get anything at home and the school food would be their only meal. One teacher 
saidd that the food is there at the cereals board, but transport is difficul t to organise. 

Thee school is still sponsored by the Catholic Mission and furniture, books and food are 
providedd every once in a while. The Christian Children Fund (CCF) sponsors around 100 
children.. The CCF pays the school fees, takes care of inoculations against diseases and buys 
plotss for the parents so that they can grow their own food. GTZ helped the school with seeds 
forr planting. The parents are supposed to bring a bull to plough the school compound. Two 
250,0000 litre tanks for storing rainwater were donated by Inter Aid which also provided 
seedlingss to 'reforest' the school compound. 

Thee chief said there are around 197 households in the village, consisting of seven to eight 
peoplee per household. That is the number used by the relief food committee. The number of 
householdss increases every year, both through natural growth as by immigration from the 
lowlands.. He has never seen people who once settled in Manyatta Jillo going back to 
pastoralism.. However, we did observe how parents switched to fora after they had reinvested 
inn animals, leaving their grown-up children behind in Marsabit to take care of the house. This 
wass an arrangement which we observed in virtually all the villages on the mountain. 
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Daka-baricha Daka-baricha 
Daka-barichaa is a square-shaped village, which borders the densely populated urban area of 
Shaurii  Yako of Marsabit Town. The further away you go from town, the larger and larger the 
farmss get. Daka-baricha means: 'coloured stone', after a special stone that was once found in 
someone'ss field. The soil nevertheless looks loamy, fertile and remarkably 'stoneless'. It is 
mostlyy inhabited by people with a Burji and Konso ethnic background. Daka-baricha looks 
prosperouss compared to the other farm settlements on the mountain. Every farm is neatly 
fencedd and planted with numerous fruit trees. Many houses have plastered walls and roofs of 
corrugatedd iron. Many houses are painted in nice colours and have flowers growing in the 
gardens.. The settlement looks hospitable, well-kept and productive. Tap water was available 
att numerous locations and some houses have their own well. Poor households depend on the 
Aitee well in town for their water needs. Some respondents said that GTZ helped them dig 
wellss a few years ago. 

Mostt of the crops grown in the area are maize, beans, fruit trees and coffee. Coffee is 
producedd for own use or for sale at the local market in Marsabit Town. On some farms, 
cassava,, peas, sukuma (kales), sweet potatoes and sisal are grown. Many farms have a 
woodlott near the house, meaning that they want to be self-sufficient as regards firewood. 
Mostt farms have chicken and a littl e boma (cattle pen) for livestock. 

Slightlyy further away from the main settlement in Daka-baricha is Konso village. Konso 
villagee looks relatively neglected. Many houses look deserted and fields are left fallow. 
Peoplee say that their neighbours have temporarily gone to other places. There are hardly any 
animalss and fields are small. An enormous sacred tree stands at the end of the Konso village. 

Daka-barichaa is divided into three sections by two main roads leading to town. The roads 
aree used intensively by people coming from Sagante, Boru Haro and Goru Rukesa. The roads 
inn Daka-baricha are remarkably wide and used a great deal by motorised traffic. During the El 
Ninoo rains of 1998, these roads were among the very few in the district that were still 
passable. . 

Daka-barichaa has one Lutheran church and one mosque. It is said that 50 per cent of the 
populationn in Daka-baricha is Christian and 50 per cent Moslem. In total, 40 people attend the 
Lutherann church and the majority of the Christians go to the CPK church in Marsabit town. 
Religiouss orientation cuts right through families and clans, and is not a source of tension in 
thiss village. Although in none of the other villages religion seems to be a source of tension, in 
Daka-barichaa the modern religions have a longer history and differences are more 
pronounced.. Tolerance and respect for each other's religious choice seems to be a tradition in 
Daka-baricha. . 

Theree is one school, the Saku Primary School, which is a government school. Most of the 
pupilss are Burji from Daka-baricha and Shauri Yako, but there are also some Gabra and 
Borann children. The headmistress is a Gabra. FHI sponsors some children in this school, and 
thee WFP donates food for the school lunches. 

Daka-barichaa is one of the oldest farmer settlements on the mountain. It was allocated to 
thee Burji farmers in the colonial time. The height of fruit trees, agro-forestry trees and the lif e 
fencess bear witness to a long tradition of inhabitation and farming in this area. 
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Sagante Sagante 
Sagantee is a large area and is a gently sloping fertile part of Marsabit Mountain. It stretches 
outt behind Daka-baricha towards the lowlands on one side and on the other side extends 
roundd the edge of the forest until it meets Badassa village on the other side of a gully. The 
Gabraa and Boran also refer to Sagante as 'Shambolee', after the intensive farming practices in 
thiss area.15 Sagante is characterised by vast areas of agricultural land, interspersed with small 
villages.. All the land is used for agricultural purposes. Most fields are fenced, especially those 
nextt to the Gombo road. There are very few trees in the area with some croton and the Olea 
africanaafricana having been left in the fields. Olea is a very valuable tree because of its wood and 
peoplee cut branches when they are in need. Some Olea trees in the fields are very high. 
Accordingg to farmers, these trees bear witness to the extent of Marsabit Forest in the past. 
Farmerss consistently told us that Sagante was part of the forest in the past, but nobody has 
seenn it and nobody could tell us when. They still plough up some very big roots of trees, 
whichh indeed suggests that there used to be bush or forest vegetation in Sagante. The 
differencess in wealth in this area are probably more pronounced than elsewhere. In the 1970s, 
peoplee in town took part in large 'land grab' raids. Once rich 'town people' knew that land 
couldd be registered when it is fenced, they went and fenced large parts for themselves. As a 
result,, many villages of 'squatters' of later immigrants settled on these farms and now work as 
labourers,, charcoal burners or changaa brewers to earn an income. Gabra Scheme is one of 
thee most 'concentrated' villages in the area. It is densely populated and the houses are built 
closee to each other in a chaotic pattern. Only the corrugated iron houses are built in a straight 
line.. It was a settlement scheme built in 1977 by the Catholic Mission in Marsabit to help 
peoplee who lost their herds and Manyatta Jillo was built at the same time. The people, who 
weree by then residing in a slum in Marsabit Township (Manyatta Otte), were initially given a 
two-roomedd shelter of corrugated iron, built along the forest edge close to Sagante wells. 
Theyy were assigned a communal piece of land to farm on and a communal herd to milk, but 
veryy soon after, this was divided up among the households. 

Mostt people are of Gabra origin, although there are also some Rendille and Boran who 
decidedd to live with the Gabra. Gabra village borders the forest and the Sagante wells are just 
2000 meters away. Its location therefore seems quite advantageous. A large number of houses 
havee been built using poles from the forest. Houses look big and solid and a number of 
gardenss have nice wooden fences, fenced bomas and terraces built of poles. Because of the 
closenesss of Sagante wells, some people irrigate the small garden next to their house, where 
theyy grow tomatoes and kale. There are many large fruit trees in the village, for example, 
mango,, orange, avocado, lemon, guava, banana, and papaw. Small dukas (market stalls) at the 
cornerr sell oranges, mangos, soap and sweets to the people passing by. The nearest primary 
schooll  is in Dirib Gombo, at least half an hour walking distance. The nearest dispensary is in 
Diribb Gombo. Virtually all children go to school. The Gabra themselves emphasise the value 
off  education and a lot of educated young people come from Gabra village. Many have 
salariedd jobs and help each other take the village children to school. 

AboutAbout one kilometre to the east of the Gabra Scheme is the charcoal-burning village of 
Chachu.. It is a small settlement of about eight Boran houses, built very close to each other. 
Thee inhabitants say that they all came from Sololo as squatters 19 years ago and work on 

'Shamba'Shamba11 means farm field in Kiswahili. 
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otherr people's land. The houses are made of sticks, tied together, with grass-thatched roofs. 
Theirr granaries were empty the time we visited them, but a group of men were harvesting. 
Thee village has received relief food on a regular basis since 1994. This part of Sagante is not 
disturbedd by elephants from the forest. Another charcoal village is 'Olla Jattani'. 

Thesee squatter villages are quite far from the ' Gombo' road and not accessible by car. Olla 
Jattanii  is inhabited by around 13 families, living close to each other in houses made of clay 
andd sticks, with grass thatched roofs. No trees have been planted in this village. The only 
plantedd vegetation is maize and calabash. People settled here some 12 years ago and work on 
otherr people's land. 

DiribDirib  Gombo 
Diribb Gombo is a large village with a real centre on the edge of Marsabit Mountain, around 16 
kmm away from Marsabit town. It is an important agricultural area, although it is slightly drier, 
lowerr and hotter than Sagante, due to the vicinity of the hot surrounding plains. Dirib Gombo 
hass two big boreholes and water tankers are used to supply the town with water. A lot of 
waterr tankers from the town come here during the dry season to fil l water containers for a 
considerablee amount of money. The movements of these trucks have had a detrimental effect 
onn the road to Dirib. 

Diribb Gombo also has a water site with around seven hand-dug wells, known as the Gombo 
wells.. The Gombo well site is a beautiful exotic oasis, surrounded by slopes and bush and 
withh a distinctly different ecology. We observed different types of birds and trees to anywhere 
elsee on the mountain. One bird we saw, known locally as 'simpere cotto' - a hornbill), is also 
commonn in the Turbi/Moyale area. Dirib Gombo is actually situated between an intensively 
usedd agricultural area, and an intensive grazing area, the Shura. In the dry season, the 
boreholess are therefore used by herdsmen and their livestock. Dirib Gombo has around six 
shops,, where the basics are sold (like flour, cooking oil, hair oil, matches, soap, tea, sugar and 
salt). . 

Mostt people in Dirib are of Boran, Waata and Gabra origin. The oldest part of the village 
iss 'Olla Mamo Biqa', a densely populated area with nice wattle houses, fenced well-kept 
gardenss and numerous trees planted. The architecture of the houses is different to elsewhere. 
Thee roofs are high and have long pointed tied ends. 

Thee edge of the village is also the edge of the mountain and a steep slope to the lowlands 
markss the end of the farming area. People depend on the lowland bush vegetation for their 
firewood,, since Marsabit Forest is too far away to collect wood. There are two primary 
schoolss in Dirib: Dirib Gombo Primary School on the top of a hill before entering the village 
onn the road to Sagante and Hekima Primary School at the other end. Dirib Gombo Primary 
Schooll  has many tall trees growing on the compound, but the 20 acres of agricultural land 
surroundingg the school appear to be under-utilised. This school has, for no apparent reason, 
alsoo stopped providing lunches. The school has seven teachers, one cook and a watchman, but 
thee teachers do not stay in the staff houses on the compound. One teacher, who comes from 
ann ethnic group in Southern Kenya, told us that they feel unsafe on the compound at night and 
hee walks to and from town every day. The number of school children is dropping. Less and 
lesss children are going to school in this area. All the Burji families left some years ago due to 
ethnicc clashes between Burji and Boran. The pastoral families are poor and not interested in 
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school,, he says. CCF sponsors some children in this area. The Catholic Mission provides 
sponsorship,, SIDA built a water tank, GTZ sponsors the 4-k club, bee keeping, poultry and 
thee farm. There is, however, very littl e evidence of these activities. 

Thee main crops near the houses are mirraa, papaw, sugar cane, pumpkin, orange and 
bananas.. Maize is abundant outside the village. 

Onee remarkable feature of Dirib Gombo is St Paul Secondary School; a catholic boarding 
schooll  for boys. It is classified in the top 100 of best schools in Kenya. The school building is 
beautifull  and it is the nicest school we have seen in the region so far. The boys come from all 
ethnicc communities in the district. The pupils can earn part of their school fees by working in 
thee school garden and maize fields during the holidays. The compound and maize fields look 
thereforee well-kept and productive. Opposite the school is a tree nursery, operated by the 
Forestryy Department. The tree nursery is neglected, as well as the dispensary, which is located 
inn its vicinity. Both had no staff in 1998. 

Badassa Badassa 
Badassaa started as a refugee settlement founded by the UNHCR in 1977, although we are not 
suree about the exact date. Since the start, households had access to irrigation water and the 
cultivationn of fruit trees and maize started immediately. Badassa Refugee Scheme consists of 
onee main road, along which around 20 houses were built on each side on 2-acre plots. The 
familiess have added their own houses afterwards and some have extended their farms. The 
two-acree plots are used intensively, mainly for growing of fruit trees and mirraa. At the end 
off  the refugee scheme is Badassa Primary School and this also marks the start of the extended 
Badassaa village area. 

Sincee the Refugee Scheme started, many impoverished pastoralists have settled in its 
vicinity.. There are central points where taps are installed. It is an important agricultural area 
withh large and small holdings and a high number of very poor squatters. Income inequality is 
veryy high in this area. The tension between people is considerable. Most of the people outside 
thee refugee scheme are of Borana origin and migrants from Ethiopia. Most people in the 
refugeee scheme are Burji, Oromo and Awash from Ethiopia, who were unable to live in 
harmonyy in Ethiopia. The Boran complain that they are actually refugees as well, but they 
cannott profit from the goods and services available at the refugee scheme, apart from tap 
water,, despite the fact that they have to pay 30 shillings per month to the water committee. It 
iss possible to hire the communal plough and tractor belonging to the scheme. The bitterness 
andd hostility in the area outside the scheme is frightening. Children do not go to school. The 
500 shilling school fee is considered too much. Most people in the refugee scheme are quite 
productivee farmers and supply Marsabit Township with fruits and mirraa. More and more 
peoplee living outside the refugee scheme are turning their maize fields into mirraa orchards. 
MirraaMirraa  brings in a lot of income and people can easily earn 4,000 Ksh. per month extra from 
mirraa.mirraa. An expensive pesticide has to be used though to keep production high otherwise a 
smalll  caterpillar will destroy the whole crop. In addition, mirraa needs to be irrigated and 
welll  fenced. Farmers often wake to find their crop has been stolen. Growing mirraa growing 
iss a labour-intensive, but rewarding, undertaking and less land is needed for its production 
thann for maize. The more people in Marsabit Town become addicted, the more these farmers 



151 1 

wil ll  earn. Marsabit Township still imports mirraa from Ethiopia and Meru, but locally 
producedd mirraa might soon reduce these imports. 

Thee primary school in Badassa is situated outside the camp centre and it occupies a large 
area.. The headmaster stated that there is always a school lunch for the children in his school. 
Hee claims that every school in the area is entitled to food from the WFP, but the school has to 
organisee transport itself. So it all depends on the actions undertaken by the headmaster as to 
whetherr children are given food or not. The better the children are fed, the better they 
perform,, he says. 

Karare Karare 
Theree are two parts to Karare: the village centre with shops on the roadside and the 
agriculturall  settlement around the hill of Nasikakwe, where the AIC established the settlement 
schemee in 1973. As we were sampling fields, people from both communities were 
interviewed.. Many people who have fields on one side, live along the roadside. Karare is a 
widelyy spread out village with a few successful farms. Farming is not a very important 
economicc activity in the area for most people. Livestock keeping forms the mainstay of the 
economyy in Karare. Money is earned by sales of milk and livestock. 

Thee ecology is drier than Kituruni and the village is close to the Marsabit Forest. Karare is 
onn the elephant migration route and elephants are actually present throughout the year. People 
sayy they have learned how to live with them. The electric fence, which ought to protect 
people,, was not working in 1998.16 The island fence around Nasikakwe was destroyed by 
elephantss and also by the people themselves, because they wanted to use the wires. Karare is 
mainlyy inhabited by people who originate from both Rendille and Samburu and also Turkana. 
Thee language spoken is Samburu, and most people have cattle. Water is obtained from a small 
tapp in Nasikakwe, or from a crater nearby known as Gof Bongole. 

Kituruni Kituruni 
Kiturunii  is a village on the edge of the forest which originated as a result of settlement 

activitiess initiated by the AIC missionary Anderson and financially supported by the NCCK. 
Thee objective of Anderson, who lived in Logologo at that time, was to give impoverished 
pastorall  families the opportunity to start another livelihood as farmers on Marsabit Mountain. 
Kiturunii  was therefore home to a great many farmers who started with help from the NCCK 
andd some of them became quite successful. In 1998, there were not many farmers left in the 
villagess who were participating in the programme. Most of them reinvested in animals and 
wentt back to a 'pure' pastoral life, we were told. Kituruni's ecology is better suited to rain-fed 
agriculturee than Karare, and many farms have access to water for irrigation several times per 
week.. Most of the farmers in Kituruni are of Samburu, Rendille and Turkana origin. Virtually 
alll  families have some livestock. Families with many cattle sometimes move to Parkichon 
(alsoo called Kijij i or Ogichu) in order to sell milk. Parkichon, located on the main road from 
Isioloo to Marsabit Town is closer to Marsabit Town. The ecology of Parkichon is only 
suitablee for pasture and it therefore attracts mainly households (or household members) who 
aree engaged in livestock keeping and milk selling. Parkichon is a recent settlement of some 

166 Although the fence was repaired by FHI in 1999, it did not work anymore at the end of 2000. This 
wass also true of the fence around Nasikakwe. 
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fivefive years old, which is most likely going to be a permanent village with school, church and 
mosquee in the near future. 

HulaHula Hula 
Hulaa Hula is a spontaneous settlement situated along the Isiolo-Marsabit road at around 7 km 
beforee Marsabit Township. Hula Hula is on the leeward side of the mountain and receives 
smallerr amounts of rainfall than all the other villages in our sample. A very cold, strong wind 
fromfrom the top of the highest peak of the mountain comes down over the village. Small fields of 
maizee and beans are evidence of the fact that farming is also practised here despite the dry 
ecology.. The FHI demonstration farm shows that farming is possible. The village is stony and 
rocky,, with steep hills and gullies. Hula Hula is a Rendille village, named after the main water 
sourcee in the area, the Hula Hula wells. In Boran it is called Ulanula. This water source has 
beenn used by both Boran and Rendille/Samburu-speaking households. Both names mean the 
samee thing; Ulanula is a small bloodsucker, which lives inside the waterhole. Rendille came 
too settle in this village in 1972. The settlement process started later here than in other villages, 
becausee agriculture is not very profitable on this leeside of the mountain. Elephants cause a 
lott of damage in this area; they even completely uproot live fences and trees. 

Mainn characteristics of currently settled households on Marsabit Mountain 

Iff  we study the population of the villages surrounding the forest, we see that they are 
predominantlyy composed of (children of) people who settled there during the second half of 
thee last century. More than 87 per cent of the households in the sample area are first 
generationn migrants, of which 84.2 per cent belong to the major pastoral groups (Boran 33 per 
cent,, Rendille 21 per cent, Samburu 19 per cent, Gabra 10 per cent). Of those who do not 
belongg to the major pastoral groups, the majority have farming backgrounds and belong to the 
Burji,, Konso and Amharic ethnic groups. The majority (82 per cent) of the settled people who 
belongg to the major pastoral groups owned 12 TLU17 or less per household at the time they 
camee to the mountain, and 79 per cent still own 12 TLU per household or less. That does not 
meann that individual households were not able to restock. Most likely those households whose 
herdd became large enough to provide a self-supporting income moved away. It is important to 
realisee that a mobile pastoralist way of life is hardly possible for households who own 12 

TLUU or less. 
AA striking point is that 35 per cent of the respondents said that the male head of the 

migratedd family, or the deceased husband in the case of a female-headed household, was the 
firstfirst born of the family. In pastoral societies in Northern Kenya the eldest son inherits most of 
thee family herds. The eldest son is responsible for the future of his brothers and sisters and 
carriess a heavy responsibility. Firstborn sons in stock poor families hardly ever have the 
opportunityy to herd other people's herds. A firstborn son is not supposed to depend on other 
familiess and he will therefore opt to try out farming rather than to stay a poor pastoral 
labourer. . 

177 1 cow = 0.7 TLU, 1 goat or sheep is 0.1 TLU, 1 camel is 1.2 TLU. 
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TheThe origin and ethnic identity of settlers on the mountain 
Inn the survey, heads of the household were asked about their place of birth, or the region of 
originn of their parents and their fathers' parents if they were second or third generation settlers 
(Tablee 5.8). Women whose husbands were absent or died were asked about their husband's 
placee of birth and his parents and his father's parent's region of origin for purpose of 
comparison.. We divided the places of origin into the following regions. 

11 = Ethiopia (Gar Burji, Gorai, Gomaide, Dirre, Sidam, Harero,) 
22 = Marsabit Mountain North (Sagante, Karantina, Quilta, Dakabaricha) 
33 = Marsabit Mountain South (Karare, Kituruni, Hula Hula, Songa) 
44 = Marsabit District North and border area (Sololo, Uran, Moyale area, Torbi) 
55 = Chalbi (Maikona, Bubisa, Dukana, Golbo, Hurri Hills, North Horr, Sulugona, 
66 = Korr, Kargi, Korole, Ilaut, Ngurunit, Mt. Kulal, Arsim, Komboe, Logologo, Ndooto, 

Southh Horr, Lontolio, Loyengalani 
77 = Laisamis, Maralal, Merille, Seriolipi (Serolevi), Isiolo, Waso, Wamba, Baragoi, Archers 

Post t 
88 = Rest or unknown (Saala, Fules, Lerata, Muranga, Hase) 

TableTable 5.8 
Placee of birth of male head of household (n = 287) and region of origin of parents and grandparents (n = 284) 

Regionn of origin/place of Number of adult heads Place where their parents Place where their fathers' 
birthh lived parents lived 
11 Ethiopia 68 23.7% 7T 26.4% ÏÖ9 38.4% 
22 Mountain area North 
33 Mountain area South 
44 Moyale area 
55 Chalbi 
66 Korr/Kargi 
77 Laisamis, Maralal 
88 Rest 

Total l 

39 9 
14 4 
35 5 
21 1 
69 9 
29 9 
12 2 

287 7 

13.6% % 
4.9% % 

12.2% % 
7.3% % 

24.0% % 
10.1% % 
4.2% % 

100.0% % 

35 5 
11 1 
37 7 
19 9 
52 2 
28 8 
27 7 

284 4 

12.3% % 
3.9% % 

13.0% % 
6.7% % 

18.3% % 
9.9% % 
9.5% % 

100.0% % 

6 6 
8 8 

30 0 
14 4 
47 7 
41 1 
29 9 
84 4 

2.1% % 
2.8% % 

10.6% % 
4.9% % 

16.6% % 
14.4% % 
10.2% % 

100.0% % 
Source:Source: Own survey 1998. 

Thee table shows that a considerable number of people were born in Ethiopia and settled on 
thee mountain. More then one third (38.4 per cent) have grandparents on their fathers' side 
whoo lived in Ethiopia. 18.5 per cent of the male heads were born on the mountain, while very 
feww grandparents originally came from the mountain area. Another important area of origin is 
thee Korr/Kargi area, where one quarter of the respondents were born. 

Tablee 5.9 reveals that over 40 per cent of people from all origins came in the 1970s. People 
camee to the mountain from all the places in the district and beyond (Table 5.10). The majority 
off  the Ethiopian immigrants, amounting to about 56 per cent (mainly Boran, Burji and Konso, 
seee Table 5.10), arrived in the late 1970s and the flow continued until 1984. Over 50 per cent 
off  the people from Moyale area, and almost half of the people from Laisamis/Maralal 
(Samburu/Rendille),, as well as immigrants from Chalbi (mainly Gabra) area, arrived on the 
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mountainn between 1970 and 1974. People from the Korr/Kargi (Samburu/Rendille) area 
arrivedd slightly later, as nearly 87 per cent of them came between 1974 and 1984. 

TableTable 5.9 
Yearr of arrival per region of origin (n = 230, excluding those born on the mountain) 

Yearr of arrival Ethiopia a Moyale e Chalbi i Korr/Kargi i Laisamis/ / 
Maralal l 

Source.Source. Own survey 1998 

Rest t 

1935-1939 9 
1940-1944 4 
1945-1949 9 
1950-1954 4 
1955-1959 9 
1960-1964 4 
1965-1969 9 
1970-1974 4 
1975-1979 9 
1980-1984 4 
1985-1989 9 
1990-1995 5 
Total l 

2 2 
1 1 
1 1 
5 5 

7 7 
2 2 

10 0 
21 1 
17 7 
1 1 
1 1 

68 8 

2.9% % 
1.5% % 
1.5% % 
7.4% % 

10.3% % 
2.9% % 

14.7% % 
30.9% % 
25.0% % 

1.5% % 
1.5% % 

100.0% % 

2 2 
3 3 
3 3 
3 3 

11 1 
6 6 
4 4 
2 2 

34 4 

5.9% % 
8.8% % 
8.8% % 
8.8% % 

32.4% % 
17.6% % 
11.8% % 
5.9% % 

100.0% % 

4 4 
2 2 
7 7 
6 6 
1 1 
1 1 

21 1 

19.0% % 
9.5% % 

33.3% % 
28.6% % 
4.8% % 
4.8% % 

100.0% % 

1 1 
4 4 

18 8 
20 0 
20 0 
3 3 
1 1 

67 7 

1.5% % 
6.0% % 

26.9% % 
29.8% % 
29.8% % 
4.5% % 
1.5% % 

100.0% % 

i i 

1 1 
2 2 

15 5 
4 4 
5 5 

1 1 
31 1 

9.7% % 

3.2% % 
6.5% % 

48.4% % 
12.9% % 
16.1% % 

3.2% % 
100.0% % 

1 1 
1 1 
1 1 
3 3 
3 3 

9 9 

11.1% % 
11.1% % 
11.1% % 
33.3% % 
33.3% % 

100.0% % 

TableTable 5.10 
Regionn of origin of respondents per ethnic group (n = 286) 

Borann Gabra Rend Sambu Burji ~ Turka a Waat t Konso o 

Source:Source: Own survey 1998 

Other r 

1 1 
2 2 
3 3 
4 4 
5 5 
6 6 
7 7 
8 8 
tot t 

377 38% 
200 21% 

77 7% 
244 25% 

55 5% 

22 2% 
22 2% 

977 100% 

1 1 
2 2 
1 1 
4 4 

15 5 

4% % 
8% % 
4% % 

16% % 
60% % 

22 8% 

255 100% 

1 1 

43 3 

2% % 

81% % 
55 9% 
44 8% 

533 100% 

22 4% 
44 8% 

233 46% 
200 40% 

11 2% 
500 100% 

111 48% 
66 26% 

66 26% 

233 100% 

1 1 

2 2 
3 3 
1 1 
7 7 

14% % 

29% % 
43% % 
14% % 

100% % 

2 2 
4 4 
1 1 

7 7 

29% % 
57% % 
14% % 

100% % 

8 8 
4 4 

67% % 
33% % 

122 100% 

88 67% 
11 8% 

22 17% 

11 8% 
122 100% 

Thee present-day ethnic map of Marsabit Mountain shows a clear division between the 
Samburu/Rendille-speakingg communities on the southern part and the Borana-speaking 
communitiess on the northern part of the mountain. Since independence, many (violent 
political)) conflicts have occurred between both sides and these contributed to the present day 
ethnicc segregation on the mountain. The Samburu/Rendille side of the mountain is ethnically 
moree homogeneous than the Borana-speaking part, which is inhabited by a mixture of Boran, 
Gabra,, Waata, Konso and Burji, Sakuye, Garri and Sidam. The area occupied by these groups 
hass relatively high human population densities (GoK 1989) compared to the other side of the 
mountain.. Table 5.11 shows how migrants from the same area of origin cluster in certain 
villages. . 
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TableTable 5.11 
Regionn of origin of respondents per site (n = 286) 

M.Jilloo Dirib Badassa Daka Sagante Kituruni Hula Karare 
100 27.0% 15 43.0% 18 50.0% 16 46.0% 9 26.0% 
77 19.0% 7 20.0% 6 16.0% 13 37.0% 5 14.0% 1 3.0% 

3 3 
4 4 
5 5 
6 6 
7 7 
8 8 
Tot t 

3 3 
9 9 
4 4 

2 2 
2 2 

37 7 

8.0% % 
24.0% % 
11.0% % 

5.5% % 
5.5% % 

100.0% % 

2 2 
6 6 
4 4 

1 1 

35 5 

6.0% % 
17.0% % 
11.0% % 

3.0% % 

100.0% % 

11 3.0% 
100 28.0% 
11 3.0% 

366 100.0% 

6 6 

35 5 

3 3 
17.0%% 4 

12 2 

1 1 
1 1 

100.0%% 35 

9.0% % 
11.0% % 
34.0% % 

3.0% % 
3.0% % 

100.0% % 

5 5 

18 8 
11 1 
2 2 

36 6 

14.0% % 

50.0% % 
30.5% % 
5.5% % 

100.0% % 

34 4 

4 4 
38 8 

89.0% % 

11.0% % 
100.0% % 

17 7 
14 4 
3 3 

35 5 

48.0% % 
40.0% % 
9.0% % 

100.0% % 
Source.Source. Own survey 1998. 

Thee Borana-speaking villages (MJ, Dirib, Badassa, Daka-baricha and Sagante) exhibit 
moree diversity in origin than Hula Hula, Kituruni and Karare, as is shown in the Tables 5.12 
andd 5.13. 

TableTable 5.12 
Ethnicc identity of male head or deceased husband in the sample villages (n = 285) 
—— ~ M.Jillo Dirib Badassa Daka Sagante Kituruni Hula Karare 

8%% 20 57% 
155 43% 

88 23% 

211 60% 

Boran n 
Gabra a 
Konso o 
Waata a 
Burji Burji 
Rendille e 
Samburu u 

31 1 
4 4 
1 1 

86% % 
11% % 
3% % 

21 1 
5 5 
1 1 
7 7 

60% % 
14% % 

3% % 
20% % 

22 2 
1 1 
2 2 

2 2 

63% % 
3% % 
6% % 

6% % 

355 100% 

13 3 
21 1 

1 1 
36 6 

37%% 35 92% 
60%% 5% 

11 3% 
3% % 

100%% 38 100% 

4 4 
27 7 
3 3 

35 5 

14% % 
77% % 
9% % 

100% % 

Turkanaa 1 3% 
Others**  1 3% 8 23% 2 6% 
Totall  36 100% 35 100% 35 100% 35 100% 

*'Otherss include Somali (1), Arab (1), Abash (1) and Kikuyu (1) Amhara (3), Sidam (4) and Garri (1). 
Source:Source: Own survey 1998. 

TableTable 5.13 
Ethnicityy of wives and female heads: (n = 286) 

M.Jilloo Dirib Badassa Daka Sagante Kituruni Hula Karare 
277 75% 8 23% 17 49% 2 5% Boran n 

Gabra a 
Konso o 
Waata a 
Burji Burji 
Rendille e 
Samburu u 
Turkana a 
Others* * 

30 0 
7 7 

81% % 
19% % 

19 9 

6 6 
1 1 
7 7 

1 1 

56% % 
18% % 
3% % 

20% % 

3% % 

23% % 
6% % 

23% % 

177 49% 
177 49% 

55 14% 17 48% 
11 3% 

44 11% 
Totall  37 100% 34 100% 36 100% 35 100% 35 100% 

188 50% 
177 47% 

11 3% 
366 100% 

344 89% 
11 3% 

11 3% 
388 100% 

55 15% 
266 76% 
33 9% 

344 100% 
*'Otherss include Somali (1), Amhara (2). 
Source:Source: own survey 1998. 
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Tablee 5.14 indicates the time period during which people settled on the mountain. 

TableTable 5.14 
Timee period of arrival and place of settlement (n = 286) 

Yearr of arrival 
Bomm on mountain 
1935-1939 9 
1940-1944 4 
1945-1949 9 
1950-1954 4 
1955-1959 9 
1960-1964 4 
1965-1969 9 
1970-1974 4 
1975-1979 9 
1980-1984 4 
1985-1989 9 
1990-1994 4 
1995 5 
Total l 

M.Jillo o 
2 2 
--
--
--
6 6 
1 1 

10 0 
4 4 

12 2 
1 1 
--
--
--
1 1 

37 7 

Dirib b 
8 8 
1 1 

--
--
1 1 
1 1 
3 3 
1 1 
4 4 
9 9 
5 5 
2 2 
--
--

35 5 

Badassa a 
5 5 
--
--
--
--
--
--
1 1 
3 3 

14 4 
10 0 
2 2 
--
1 1 

36 6 

Daka a 
13 3 
1 1 
1 1 
1 1 
1 1 
2 2 
3 3 
2 2 
3 3 
6 6 
1 1 
1 1 

--
35 5 

Sagante e 
4 4 
--
--
--
1 1 
--
2 2 
1 1 

13 3 
7 7 
6 6 
1 1 
--
--

35 5 

Kituruni i 
5 5 
--
--
--
2 2 
1 1 
--
4 4 

13 3 
6 6 
2 2 
1 1 
1 1 
--

35 5 

Hula a 
--
--
--
--
--
--
--
2 2 
8 8 

15 5 
12 2 
--
1 1 
--

38 8 

Karare e 
--
--
--
--
1 1 
--
--
--

15 5 
3 3 

14 4 
2 2 
--
--

35 5 
Source:Source: own survey 1998. 

Inn the villages like Dirib Gombo and Daka-baricha, where there is no settlement scheme, 
thee immigration pattern is more scattered. In Badassa, Hula Hula and Karare, settlements are 
moree recent than the others. Daka-baricha has the highest amount of respondents who were 
bornn on the mountain, which is also a clear sign of a longer history of settlement. 

TimeTime and motives of migration 
Ourr survey shows how the migration of households increased after Kenya's independence 
(Figuree 5.2): 

FigureFigure 5.2 
Timee of settlement of sample households 

Note:: n - 246. A total of 37 second-generation respondents and four missing cases are excluded from this 
figure. . 

Source:Source: own survey 1998. 
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Thesee figures show an increase in settlement since 1950, with a peak in 1970-1974 and a 
steepp decrease after 1984. During 1970 to 1985, there were two serious droughts which killed 
largee numbers of animals and there was also a civil war in Ethiopia. Many people settled as 
refugeess in or outside the UN refugee camp in Badassa. The graph shows that for more than a 
decadee there was a continuous immigration of new settlers to the mountain from 1970 until 
1984.. This is a clear indication that settlement was largely a result of droughts and war after 
1970.11 This was also widely reflected in the reasons mentioned by respondents. The majority 
off  the people in the schemes, except for the refugee scheme in Badassa, mentioned animal 
lossess as a motive to have come to Marsabit and this corresponds to the original aim of the 
settlementt schemes which was to give impoverished pastoralists an alternative livelihood 
option.. In Manyatta Jillo and Sagante settlement schemes, about 88 per cent and 67 per cent 
off  the people, respectively, stated they had come there because of animal losses. In Kituruni 
onlyy one person of the four remaining in the settlement scheme said that he/she had come 
theree because of animal losses, while in Karare nearly 47 per cent mentioned animal losses as 
aa reason for coming to Marsabit Mountain. 

TableTable 5.15 
Timee of arrival on the mountain and causes of animal loss before settlement among first generation settlers 
{combinationss possible) (n = 135) 

Animall  loss due 
to o 
Drought t 
Raidss / Shifta 
war r 
Disease e 
Totall  responses 

1950--
1954 4 

4 4 
1 1 

5 5 

1955--
1959 9 

I I 

1 1 

1960--
1964 4 

4 4 
9 9 

13 3 

1965--
1969 9 

8 8 
5 5 

13 3 

1970--
1974 4 
39 9 
15 5 

1 1 
55 5 

1975--
1979 9 
26 6 
10 0 

2 2 
38 8 

1980--
1984 4 
20 0 
7 7 

27 7 

1985--
1989 9 

4 4 

4 4 

1990--
1995 5 

1 1 

1 1 

106 6 
48 8 

3 3 
157 7 

Source:Source: Own survey 1998. 

Droughtt (mentioned 106 times), raids (48 times), diseases or a combination of these factors 
aree some of the factors people mentioned as giving rise to loss of animals prior to settlement 
onn the mountain (Table 5.15). Nearly 56 per cent of the first generation respondents (242; 8 
missingg cases) said that they settled because of animal losses. Nearly one-third (i.e. 30 per 
cent)) of those born on the mountain knew that their parents settled because of animal losses. 
Thee majority of the migrants came between 1970 and 1984, the time of the bad Sahel 
droughtss and subsequent establishment of the settlement schemes on the mountain. The 
Somalii  secessionist war that lasted from 1964 to 1967 caused many victims (Tablino 1999: 
235-6).. Table 5.16 shows how often other motives were mentioned. Since combinations of 
answerss are possible, only the totals in bold represent the number of respondents. For many, 
thee combination of war, drought or conflicts with relatives was sufficient reason to escape 
theirr area of origin. . 

Thee bar graph for other areas on the Mountain will be different. At the outer ring of the Mountain, 
wheree the lowlands start the migration will show peaks at later decennia. Present day migrants settle 
onn the fringes of the mountain due to inaccessibility of land in the older villages. 
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TableTable 5.16 
Otherr reasons for the settling of respondents, apart from animal loss (combinations possible) (n = 108) 
Reasonn for coming 

Civill  war in Ethiopia 
Searchh for better grazing land 
Searchh for work 
Settledd by missionary/ NGO/ 
government t 
Camee to farm 
Conflictss with relatives 
Relativess called me 
Transferredd job/retired from job 
Husbandd passed away 
Stayedd after ceremony (age-set, 
marriage) ) 
Divorce e 
Ass first born I didd not inherit 
Totall  responses: 

1935--
1959 9 

3 3 
1 1 
4 4 

1 1 

1 1 

10 0 

1960--
1964 4 

3 3 
2 2 
2 2 

1 1 

1 1 

1 1 
10 0 

1965--
1969 9 

1 1 

1 1 

1 1 

3 3 

1970--
1974 4 

3 3 
3 3 
3 3 

12 2 

2 2 
1 1 
1 1 

2 2 

1 1 

28 8 

1975--
1979 9 
18 8 
12 2 
4 4 
2 2 

1 1 
3 3 
2 2 
2 2 
2 2 
2 2 

48 8 

1980--
1984 4 
10 0 
8 8 
5 5 

2 2 
2 2 
1 1 

28 8 

1985--
1995 5 

1 1 
1 1 
2 2 

1 1 

1 1 

1 1 

7 7 

Total l 

39 9 
27 7 
20 0 
14 4 

9 9 
6 6 
5 5 
5 5 
4 4 
2 2 

2 2 
1 1 

134 4 
Note:: Columns 2 and 8 cover longer period than other 5-interval years due to scanty responses. 
Source:Source: own survey data 1998. 

Somee motives mentioned in this table for coming to the mountain do not exclude loss of 
animals.. For instance if someone said, i came to the mountain to look for work or I came to 
farmm or settle by the mission', it is probable that loss of animals could have been a reason why 
thatt person started searching for work. 

AnimalAnimal holding at the time of settlement 
Dataa reveals that the large majority (84 per cent) of the first generation of migrants (including 
refugeess from Ethiopia) had less than 12 TLU at the time of settlement as Table 5.17 will 
show: : 

TableTable 5.17 
Firstt generation settlers and number of TLU at the time of settlement 
Numberr of TLU when settled Number of households 
—ÖÖ " 94 39.7% 

0.1-11.99 104 43.9% 
12.0-200 19 8.0% 

>200 20 8.4% 
Totall 237 100.0% 

133 missing cases. 
Source:Source: own survey 1998. 

Althoughh 40 per cent of the respondents from the major pastoral groups had no livestock at 
all,, 60 per cent brought a few animals with them to the mountain. Marsabit Mountain has 
alwayss had the function of a 'fall-back' reserve for dry season grazing and in times of 
drought,, especially for Samburu, Gabra and Rendille cattle keepers. In the early 1970s, 
Marsabitt also provided more security against the Somali secessionists. A new situation that 

199 1 camel is 1 TLU, 1 cattle is 0.7 TLU, one goat or sheep is 0.1 TLU. 
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arosee though was that people did not move away from the mountain anymore once 
circumstancess improved, but decided to stay on the mountain for various reasons, including 
schooling,, relief food and medical services. Of course, many respondents came with their 
parentss and started their own independent household after a number of years. In the case of 
thesee people as well, the majority came during the time of the droughts and wars of 1970 to 
1984.. We asked these respondents why their parents decided to settle on the mountain and 
theirr answers can be found in Table 5.18. 

TableTable 5.18 
Timee of arrival of the parents, and their reasons to settle (n = 52) 

Reasonn for coming 

Civill  war in Ethiopia 
Lostt animals in drought 
Lostt animals to a disease 
Lostt animals in raids / 
Shifta Shifta 
Camee to farm 
Lookedd for work 
Settledd as herdsman/ 
lookedd for greener 
pastures s 
Totall  responses 

1925--
1959 9 

1 1 

1 1 

3 3 

5 5 

1960--
1964 4 

1 1 

1 1 

2 2 

4 4 

1965--
1969 9 

1 1 
3 3 

2 2 

6 6 

1970--
1974 4 

1 1 
11 1 
1 1 
3 3 

1 1 

2 2 

19 9 

1975--
1979 9 

3 3 
7 7 
1 1 

11 1 

1980--
1984 4 

2 2 
5 5 

3 3 

1 1 

11 1 

1985--
1995 5 

2 2 

2 2 

Total l 

7 7 
30 0 
2 2 

10 0 

1 1 
1 1 
7 7 

58 8 

Likee the respondents, the parents also mostly fled their place of origin because of droughts, 
civill  war in Ethiopia and raids. The peak years are clearly 1970-1974. We asked the second or 
thirdd generation respondents about the time during which their parents came to live a settled 
lif ee on the mountain. The results of this query are presented in Figure 5.3 and Table 5.19. 

FigureFigure 5.3 
Yearr parents of second generation of settlers came to settle on the mountain 
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BoxBox 5.3 
Intervieww with Aghayo Galgallo, Boran, in Daka-baricha 

'II  was bom in Karantina in around 1929. My parents worked for the British Colonial Government. 
Myy parents came from Ethiopia, but my father was called to the mountain to build grass houses for 
thee army. In the 1920s the DC was called Shaab. He was the man in charge of the army. In those 
days,, there was no police, and no game rangers. After 1930, 3 CPK missionaries came to live in 
Karantina.. I remember Webster and Doctor Hilett, whose wife passed away in 1933. The Websters 
plantedd those trees, along the road in the forest. In 1948 we moved to Majengo, to a place where 
Marsabitt Full Primary School is located. 

Whenn the English left, they took all the materials with them. Even the stone buildings were 
demolished.. The people in Karantina later left the place, because the wild animals were too close. 
Att that time, Marsabit was peaceful, there was enough land for everybody and there were no 
conflicts.. The land was always green and humid, the whole year round. The change started in 1936, 
butt the major change to dry conditions occurred after the eclipse of the sun in 1973. 

Inn 1964, Marsabit was not peaceful anymore. The Somalis started the Shifta War. They killed 
peoplee and took their property. Nobody could do anything against them. They came in groups, 
burnedd houses and stole the animals. Everybody was scared. They would even tell you during 
daytimee that they would come in groups that night to raid you. The reason why the Somalis were 
fightingfighting the Marsabit population was that they wanted to take the whole Northern Frontier District, 
too include in a free Somaliland. The population, except maybe those from the Boran population in 
Isiolo,, did not want to join the Somali liberation movement. 

Inn 1964, it rained a lot, but not in the same way as the current rains which are causing the crops 
too rot in the fields. There were many shifta groups operating in the area. 

Thee Northern Frontier District was a closed area to travellers. People were not allowed to move 
freelyy in and out. In 1967 the shiftas stopped. Extra police and security personnel were brought in. 

Pipedd water became available in Daka-baricha in 1955. People could buy the water from a 
kiosk.. After 1967, the taps were turned off and the water again had to be fetched from Karantina. 

Sagantee area was bush land. Cultivation started there after the Shifta War. After independence, 
peoplee acquired land in the Sagante area. People bought fields from the government. Even in the 
1960s,, it was difficult to get land. People had to write an application for and, go to the DC who 
wouldd call the land committee to discuss the subject. Now, all the land surrounding Marsabit Town 
iss privately owned. There is a land committee for every village, but you can still select an 
uncultivatedd bush land. 

Thee biggest change in Marsabit I think is the dryness of the area, and the misunderstanding 
betweenn tribes. The major settlement process started after 1960. The people came from Ethiopia 
andd some from elsewhere in the country to do business' (24-2-1998). 

Ass we stated earlier, the 'Shifta War' was a guerrilla war caused by the conflicts between 
thee Kenyan government and Somali secessionists. Somali clans living on Kenyan territory 
wantedd to join Somalia, and wanted residents of Marsabit District to fight with them. Non-
Islamicc Boran and Gabra had no desire to join an independent Somaliland. Somali fighters 
retaliatedd by raiding, fighting, killing , burning houses and cropland. The 'Shifta (secessionist) 
War'' lasted from 1963 to 1968. Table 5.19 shows that non-politically motivated raids were 
alsoo causing havoc in the area, especially during the 1970s. 'Shifta' means 'bandit' in 
Amharicc (Tablino 1999: 236) and the word is still used outside the original meaning of the 
Somalii  guerrilla war. 
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TableTable 5.19 
Reasonss of parents of second generation of settlers (n = 23) 

Reasonss for migration 1920- \9W- Ï9W- 1950- 1960̂  i97lT~ Total 
19299 1939 1949 1959 1969 1979 

Warr in Ethiopia ~ 3 2 ~ 2 7 
Lostt animals in drought 2 2 2 2 8 
Lostt animals in raids 1 1 
Britishh Colonial government 1 1 1 3 
calledd them to do 
farming/work k 
Camee to farm 1 1 
Traderss 1 1 
Settledd as herdsman/ looked 3 1 1 5 
forr greener pastures 
Totall  responses 10 1 5 2 4 4 26 

Source:Source: Own survey 1998. 

Wealthh differences per village 

Housing Housing 
Inn this section we assess the type of houses our sample households lived in in 1998 and the 
extentt to which 'housing*  reveals wealth differentiation and livelihood diversification. There 
aree various types of housing on Marsabit Mountain. There are dome-shaped nomadic huts, 
madee of branches, fibre mats, cloths and leather, as well as big, 6-roomed plastered houses 
withh iron-sheet roofs. A compound is usually made up of several structures. We refer in this 
descriptionn to the highest standard of structure on the compound. 

Wee observed square-shaped, as well as round-shaped, mud-and-wattle houses. The 
grass-thatchedd roofed houses are usually round, but the corrugated iron houses generally tend 
too be rectangular in shape. The most common type of house in the spontaneous settlements 
howeverr is the mud-and-wattle house with a grass thatched roof (43 per cent of the cases) or 
ann iron-sheet roof (38 per cent of the cases). An iron-sheet roof is warmer during the day and 
colderr in the night and therefore less comfortable than a grass thatched roof, but one 
importantt advantage of iron-sheet roofs is that rainwater can be collected in a basin during the 
rainyy season. Although iron sheets are expensive, such roofs are easier to maintain and are 
moree stable than grass-thatched roofs. Moreover, it adds to your status if you can afford to 
buildd a house with an iron-sheet roof. They are also more stable and attract fewer insects than 
grasss roofs. Only 11 per cent of households lived in plastered houses with iron-sheet roofs and 
99 per cent lived in nomadic huts. Inside the settlement schemes there are also differences 
betweenn homesteads. Large families have extended the scheme houses with additional houses 
madee from various materials. 27 households (40 per cent) had an iron-sheet house with some 
additionall  mud-and-wattle houses. Eight households had mud-and-wattle houses with grass 
thatchedd roofs. 29 (43 per cent) of the households lived in wattle houses with iron-sheet roofs, 
andd the others were nomadic huts (two cases), and one plastered house. 
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FigureFigure 5.4 Figure 5.5 
Numberr of rooms in the house and income in 1998 Number of household members and number of 

roomss in 1998 

numberr of rooms in the house 

Source:Source: Own survey data 1998.20 

Thee number of rooms in a house was more an indication of income than of family size, 
thoughh both are related of course (Figures 5.4 and 5.5). Many wealthy households attract 
memberss of other households, and poor households are smaller because children are sent to 
relatives.. We will return to this theme in a later chapter. 

Plasteredd houses with iron-sheet roofs are quite rare because they are costly (Table 5.20). 
Wee sampled most of them in Hula Hula on the upper side of the village next to the road. 
Twentyy nine percent of the households in Hula Hula live in these high quality houses, while 
inn other villages this figure was 5 per cent or less. We only found 14 per cent of the 
householdss living in such houses in Daka-baricha. 

TableTable 5.20 
Typee of housing per site 

Manyattaa Jillo 
DiribG G 
Badassa a 
Daka-baricha a 
Sagante e 
Kituruni i 
Hula a 
Karare e 
Total l 

Mud-and--
wattle e 

house/grass s 
thatchedd roof 
122 (32.0%) 
200 (57.0%) 
155 (41.7%) 
33 (9.0%) 

266 (74.0%) 
100 (28.0%) 
155 (39.0%) 
11 (3.0%) 

1022 (36.0%) 

Mud-and--
wattlee house 

andd iron-sheet 
roof f 

66 (16.0%) 
133 (37.0%) 
166 (44.4%) 
277 (77.0%) 
22 (5.7%) 

233 (64.0%) 
122 (32.0%) 
133 (37.0%) 

1122 (39.0%) 

Plasteredd and 
iron-sheet t 

roof f 

22 (5.3%) 
22 (6.0%) 
22 (6.0%) 
55 (14.0%) 

33 (8.0%) 
111 (29.0%) 

255 (9.0%) 

Nomadic c 
hut t 

211 (60.0%) 
211 ( 7.0%) 

Scheme e 
house e 

177 (45.0%) 

33 (8.0%) 

77 (20.0%) 

277 (10.0%) 

Total l 

388 (100%) 
355 (100%) 
366 (100%) 
355 (100%) 
355 (100%) 
366 (100%) 
388 (100%) 
355 (100%) 
2877 (100%) 

Source:Source: Own survey data 1998. 

Thee squares in the figures can represent more than one case. 
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Thee mud-and-wattle houses with thatched roofs usually have two rooms, except in 
Kiturunii  and Karare where virtually all such houses have only one room. In Manyatta Jillo, 
outsidee the schemes, most of the households live in two-roomed mud-and-wattle houses with 
grasss roofs. 

Manyy of the original scheme houses have been replaced by new houses. Manyatta Jillo 
Schemee and Badassa Refugee Scheme are the only schemes in which original houses are still 
presentt with new houses built next to them. However, in the Sagante Settlement Scheme more 
thann half of the households lived in houses that were built later. The money used to build 
people'ss houses in 1998 came from a variety of sources (Table 5.21). 

TableTable 5.21 
Majorr source of income used for the house in 1998 per site: (n = 282) 

MJJ Dirib Badas Daka Sagant Kitu u Hul l Karar r Total l 
Ownn salaries 
Christian n 
Missions, , 
NGOs, , 
UNHCR R 
Harambee Harambee 
Saless of 
animals s 
Saless of farm 
produce e 
Salariess of a 
son/daughter r 
Casuall  work 
Saless of farm 
andd animals 
Landlords' ' 
money y 
Relatives s 
Charcoall  sales 
Moneyy of 
business s 
Mil kk sales 
Honeyy sales 
Builtt without 
money y 
Total l 

4 4 
17 7 

3 3 
1 1 

1 1 

1 1 

2 2 

2 2 
3 3 
1 1 

1 1 

36 6 

8 8 
1 1 

15 5 
4 4 

1 1 

2 2 

2 2 

1 1 

34 4 

10 0 
17 7 

4 4 

1 1 

3 3 

35 5 

16 6 
1 1 

7 7 

4 4 

2 2 

1 1 

1 1 

1 1 
1 1 

34 4 

1 1 
6 6 

27 7 

1 1 

35 5 

8 8 
2 2 

1 1 
7 7 

8 8 

1 1 
2 2 

7 7 

36 6 

18 8 
1 1 

1 1 
15 5 

1 1 

1 1 

1 1 

38 8 

8 8 

3 3 

1 1 

22 2 

34 4 

655 (23%) 
533 (19%) 

47 7 
34 4 

19 9 

9 9 

5 5 
4 4 

4 4 

3 3 
3 3 
3 3 

1 1 
1 1 

31 1 

2822 ( 

(17%) ) 
(12%) ) 

(7%) ) 

(3%) ) 

(2%) ) 
(1%) ) 

(1%) ) 

(1%) ) 
(1%) ) 
(1%) ) 

(11%) ) 

100%) ) 

Iff  the type of house and the source of building money can be used as a wealth indicator, 
theree are clear differences per village. Karare has a large group of households whose houses 
weree built without money being involved. These people live in nomadic one-room huts and 
thiss indicates a very low income type of housing. Sagante has the second lowest income type 
off  housing, with the majority of people living in mud-and-wattle houses, built with 
communityy and mission help. Dirib Gombo is third in this ranking. 

Thee villages in which people earn salaries and where the quality of housing is best are 
clearlyy Daka-baricha and Hula Hula. Kituruni, Manyatta Jillo and Badassa are somewhere in 
between. . 
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Thee source of money to build the house could also indicate the major source of income for 
thee household. The salary of a household member is referred to most often as the source of 
incomee used to build the house. The missions, NGOs and harambee (community help) are the 
secondd and third sources of 'income' used for house construction. The sale of animals is the 
nextt important source of income used for house construction. 

Saless of farm produce with a view to constructing a house is referred to in only 7 per cent 
off  the cases, of which the majority live in Daka-baricha (seven cases) and Kituruni (eight 
cases).. Only a very small number of people use earnings from charcoal selling, business, milk 
sales,, honey sales, casual work and money from relatives to construct houses. There is a 
differencee between male-headed and female-headed and female-managed households. In the 
casee of the male-headed households, the salaries (23 per cent of the cases) were the most 
importantt source of income used for house construction, followed by harambees (18 per 
cent),, Christian missions and NGOs (17 per cent) and sales of animals (11 per cent). In 10 per 
centt of the cases, no money was involved in house construction. In the case of female-headed 
households,, 29 per cent of households were provided with housing by the Christian missions 
andd NGOs. Income from die sale of animals was used for house construction by 20 per cent of 
casess and 18 per cent of the households were helped to build houses by harambees. Sixteen 
percentt of the female-headed households constructed houses without any money being 
involved.. In the case of the female-managed households, salaries were most often used for 
housee construction. 

Thee majority (90 per cent) of the houses were constructed on 'owned' land, which is land 
thatt did not belong to anybody else other than the owner of the house and 10 per cent of the 
housess were built on borrowed land. In twelve cases the houses were also borrowed or rented. 
Off  the female-headed households, 13 per cent had houses which were built on borrowed land, 
whichh means that female-headed households more often live in houses on land that does not 
belongg to them. Of the houses built on borrowed land, at least 57 per cent were of the low 
qualityy mud and wattle with grass thatched roof, while on land that was owned this was true 
inn only 33 per cent of cases. 

Onn the borrowed land, 21 per cent of the houses were built from mud and wattle with iron-
sheett roofs, whereas the same was true for twice as many houses built on own land. There 
weree four plastered houses on borrowed land: one was a school staff house and the other three 
weree houses built by the occupants themselves, in instances in which the land belonged to 
relatives.. Households who lived in borrowed or rented houses mostly lived in mud-and-wattle 
housess with grass-thatched roofs. Rented housing was only observed in Sagante (five cases), 
Badassaa (five cases outside the scheme, one case inside the scheme) and Daka-baricha (one 
case).. These areas are the most densely populated and land scarcity is highest. 

Theree is therefore a relationship between ownership of land and the type of housing 
constructedd on it. However, there is hardly any difference between the quality of houses and 
thee sex of the household head: 53 per cent of the male-headed households live in low-cost 
housess (nomadic huts and mud-and-wattle houses with grass roofs), while the same applies to 
555 per cent of female-headed households. 

Thee type of housing outside the schemes could also indicate the households' position in the 
'sedentarisationn process' since a wealthy herd-owner living a low-cost house would not be 
explainedd by his/her low income, but rather by a semi-nomadic lifestyle in which a permanent 
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househouse is not needed. Let us therefore assess the relationship between house type and mean 
numberr of livestock owned (Table 5.22). 

TableTable 5.22 
Typee of house and mean number of livestock 

Nomadicc hut 

'Mudd and grass' 

'Mudd and iron 
sheet' ' 

Plasteredd and 
ironn sheet 

Source:Source: Own survey 

N N 
Min n 
Max x 
Mean Mean 
Std.dev. . 
N N 
Min n 
Max x 
Mean Mean 
Std.dev. . 
N N 
Min n 
Max x 
Mean Mean 
Stddev. . 
N N 
Min n 
Max x 
Mean Mean 
Stddev. . 

dataa 1998. 

Camels s 
owned d 

19 9 
0 0 
0 0 
0 0 
0 0 

94 4 
0 0 
9 9 
0.2 0.2 
1.5 5 

83 3 
0 0 
9 9 
0.3 0.3 
1.3 3 

24 4 
0 0 

25 5 
2.3 2.3 
5.6 6 

Cattlee owned 

19 9 
2 2 

30 0 
12.4 12.4 
7.9 9 

94 4 
0 0 

45 5 
8.0 8.0 
9.3 3 

83 3 
0 0 

45 5 
7.7 7.7 
9.6 6 

24 4 
0 0 

20 0 
7.3 7.3 
6.9 9 

Cattlee in milk 
att home 

19 9 
1 1 

10 0 
4.4 4.4 
2.3 3 

94 4 
0 0 

14 4 
2.2 2.2 
2.4 4 

83 3 
0 0 

18 8 
2.1 2.1 
2.8 8 

24 4 
0 0 

13 3 
2.7 2.7 
3.5 5 

Smalll  stock 

19 9 
0 0 

15 5 
1.3 1.3 
4.0 0 

94 4 
0 0 

100 0 
6.4 6.4 

15.1 1 
83 3 
0 0 

30 0 
3.6 3.6 
6.4 4 

24 4 
0 0 

80 0 
14.2 14.2 

19.5 5 

Totall  TLU 

19 9 
1.4 4 

21 1 
8.8 8.8 
5.4 4 

94 4 
0 0 

32.5 5 
6.5 6.5 
1.6 1.6 

83 3 
0 0 

31.5 5 
6.2 6.2 
7.5 5 

24 4 
0 0 

40 0 
9.2 9.2 
9.3 3 

Thee data in Table 5.22 indeed indicates that the group of people living in nomadic huts has 
thee highest mean number of cattle, which could indicate a low need to invest in a permanent 
house,, although the average of total 9 TLU per household is still not enough for a pure 
nomadicc lifestyle. However, the mean number of cows in milk at home is an important source 
off  income and subsistence production and therefore a good 'livelihood' indicator. The number 
off  animals in milk for household in the nomadic huts is highest and indeed shows a strong 
cattle-orientedd economy. 

Theree is hardly any difference as regards livestock holding between the group of 
peoplee who live in 'mud and grass roof houses and people who live in 'mud and iron sheet 
rooff  houses, although it might indicate different stages in the sedentarisation process. 

Thee total number of TLU owned by the group living in plastered houses is slightly 
higherr than that for the nomadic group, but they own more small-stock compared to the 
nomadicc group. 

Livingg in a nomadic hut, however, does not mean that the household is mobile even though 
thee herds might be, as Table 5.23 shows. 
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TableTable 5.23 
Thee mean number of years that first generation of migrants have lived on the mountain according to house type 

Nomadicc hut 
Mudd and grass 
Mudd and 
corrugatedd iron 
Plastered d 

n n 
19 9 
78 8 
67 7 

18 8 

M M inimum m 
13 3 
3 3 
11 1 

8 8 

years s Maximum m 

25 5 
48 8 
63 3 

59 9 

years s Mean n 

17.4 4 
22.2 2 
28.3 3 

23.4 4 

Std.dev. . 

2.5 5 
8.8 8 
10.6 6 

10.4 4 

Source:Source: Own survey data 1998 

Thee households living in nomadic huts had lived on Marsabit Mountain for an average of 
177 years, which is indeed shorter than households living in other type of houses. However, if 
wee consider the minimum of 13 years in this group, one can question how mobile households 
inn this group really are. The group of people who live in mud-and-wattle houses with an iron-
sheett roof live on average six years longer on the mountain than the group of households 
livingg in mud-and-grass houses. This may well prove that there is a link between the time of 
settlingg on the mountain and of constructing a more permanent house. 

Sanitation Sanitation 
Manyy houses had individual toilets constructed at a littl e distance from the house. Toilets are 
usuallyy deep pit latrines with a small wooden frame around them, with or without a door. We 
countedd the toilets separately and found that 37 per cent of the houses had individual toilets, 6 
perr cent of the households shared toilets with neighbours while 57 per cent had no toilet at all 
(Tablee 5.24). 

TableTable 5.24 
Presencee of own toilet (n = 286) 

Ownn toilet Shared toilet with neighbours No toilet 

MJ J 
Diri b b 
Badassa a 
Daka a 
Sagante e 
Kitur r 
Hula a 
Karare e 
Total l 

99 (24.3%) 
122 (34.3%) 
18(50.0%) ) 
233 (67.6%) 
4(11.4%) ) 

16(44.4%) ) 
233 (60.5%) 

11 (2.9%) 
1066 (37.0%) 

177 (45.9%) 

177 (6.0%) 

11 1 
23 3 
18 8 
11 1 
31 1 
20 0 
15 5 
34 4 
163 3 

(29.7%) ) 
(65.7%) ) 
(50.0%) ) 
(32.4%) ) 
(88.6%) ) 
(55.6%) ) 
(39.5%) ) 
(97.1%) ) 
(57.0%) ) 

37 7 
35 5 
36 6 
34 4 
35 5 
36 6 
38 8 
35 5 

286 6 

(100%) ) 
(100%) ) 
(100%) ) 
(100%) ) 
(100%) ) 
(100%) ) 
(100%) ) 
(100%) ) 

Source:Source: Own survey data 1998 

Ass can be seen in this table, Karare had only one house with its own toilet, while in Daka-
barichaa more than 67 per cent of the households had a separate toilet. In Hula Hula and 
Badassaa as well there were a lot of households with independent toilets. It was only in the 
Manyattaa Jillo Scheme that toilets were shared by several households. Again, if the presence 
off  a toilet is a wealth indicator, the largest number of wealthy households can be found in 
Hulaa Hula and Daka-baricha. 
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TypeType of food consumed per village 
Wealthh indicators like the type of food eaten at home show important differences between 
villagess and could clearly help us identify the households that have less access to a varied 
diet. . 

Wee asked about the most common food types in the area. The cheapest food is cooked 
maizee with some beans (githeri), and is eaten by almost everyone. These products are grown 
onn people's own farms and are distributed through the famine relief programmes or bought at 
thee market at a very low price (about 13 Ksh. per kg of maize and 40 Ksh. per kg of beans). 
Maizee and beans are sometimes enriched with oil and vegetables but these products are 
consideredd 'luxurious' and not perceived as essential. 

Ricee is a very popular food type, but is expensive and not everyone can afford it. Wheat 
flowerr is often bought at the market to bake chapatties. Chapatties are popular, but you need 
oill  to bake them and they are therefore considered a luxury food. Kita is a thick pancake made 
off  fermented maize and wheat flour, and baked in oil. Because the recipe originally came 
fromm Ethiopia, it is mostly eaten by the Borana-speaking people on the mountain. 

Mostt households prepare two meals per day. Small children are often given maize 
porridge,, while older children and adults drink a lot of tea with milk and sugar. Tea with milk 
andd sugar is also a substitute for meals when times are hard. 

Wee asked the respondents how often a certain food type was eaten at home, to get an 
insightt into the variety of food types. We did not investigate whether there were any 
differencess between household members but instead just asked about how often a certain food 
typee was eaten at home. In addition, the frequency does not say much about how much food is 
eaten,, nor whether the calorie intake is sufficient. 

Althoughh milk is a product that is 'food' in the pure pastoral setting and a 'drink' for agro-
pastoralists,, we only examined the frequency of consumption. A teaspoon of milk powder for 
aa can of tea for the whole family each day is not the same as a cup of fresh milk daily for each 
person. . 

Wee distinguished four classes of consumption frequency: 
-- (almost) every day 
-- (at least) once per week 
-- (at least) once per month 
-- rarely or never. 

Thesee classes are represented in the bar graphs as percentages on the X-axis. The sites are 
numberedd and indicated on the y-axis of the bar graphs. 

Borana-speakingg villages: 1 = Manyatta Jillo 
22 = Dirib Gombo 
33 = Badassa 
44 = Dakabaricha 
55 = Sagante 
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Rendille/Samburu-speakingg villages: 66 = Kituruni 
77 = Hula Hula 
88 = Karare 

FigureFigure 5.6 
Maizee and beans 

FigureFigure 5.7 
Ugali i 

55 6 7 8 
Studyy Site 

Figuree 5.6 shows that maize and beans are eaten every day by most people except in Daka-
baricha.. Daka-baricha is the most urbanised village with higher incomes, where households 
cann afford to cook other types of food. 

UgaliUgali is a soft ball of maize flour cooked with water and is more expensive than maize 
grainss because it is milled. However, ugali requires less cooking time than maize grains, so it 
savess on fuel wood. It is also easier to digest than the maize grains and therefore more often 
givenn to children and elderly, who often have difficulties in digesting the hard maize grains. 

Daka-barichaa and Karare have no households that eat ugali daily, although there are 
householdss that eat it at least every week. Hula Hula and Manyatta Jillo score highest on ugali 
andd the majority eat ugali every day (Figure 5.7). 

Ricee is very popular and eaten on special occasions. Increases in salaries cause increases in 
thee consumption frequency of rice. Very few households eat rice every day (Figure 5.8). In 
Hulaa Hula, however, rice is eaten every day by almost 50 per cent of the households. In 
Kararee nobody stated that they ate rice frequently. In Badassa too, there is a large group of 
peoplee who hardly ever eat rice. 

ChapattiesChapatties are eaten most in Hula Hula and are never eaten in Karare (Figure 5.9). Neither 
aree chapatties a common food type in Badassa and Kituruni. Only a few households in Hula 
Hula,, Sagante and Daka-baricha eat chapatties everyday. 

KitaKita is consumed more often than chapatties and is very popular on the Borana-speaking 
sidee of the mountain. In Manyatta Jillo and Badassa the majority eat it daily and in the other 
Borana-speakingg villages, people eat it at least once a week. In Kituruni, Hula Hula and 
Kararee it is hardly ever eaten (Figure 5.10). 
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FigureFigure 5.8 
Rice e 

FigureFigure 5.9 
Chapatti i 

Studyy Site 

FigureFigure 5.10 
Kita a 

FigureFigure 5.11 
Mil k k 

Studyy Site 

Figuree 5.11 shows that milk is consumed every day by a large part of the 
population.. In Hula Hula, Kituruni and Karare it is consumed by everybody every 
day,, and on the Borana-speaking part of the mountain it is consumed daily by more 
thann 40 per cent of people. There is, however, a large group of households that 
consumee milk once per month or less. Especially in Sagante, 50 per cent of the 
populationn consume milk only once per month or less. In Dirib Gombo, 30 per cent of 
thee households consume milk once per month or less. 

Thee consumption of meat shows a different pattern (Figure 5.12). Despite the 
popularityy of meat, a large group of people rarely eat meat. The most remarkable 
villagess are Sagante and Karare where hardly anybody ever eats meat, although we 
knoww from other tables that animal ownership is highest in those villages. In Dirib 
Gomboo as well, 80 per cent of the households eat meat only once per month or less, 
whilee herd ownership is high. 
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Althoughh eggs are not a favourite food in Eastern African pastoral societies, they 
aree gaining in popularity on Marsabit Mountain (Figure 5.13). Eggs are very 
expensivee and are a potentially important source of proteins. Egg consumption is 
highestt in Kituruni and Hula Hula. At least 80 per cent of households eat eggs daily or 
weekly.. In Karare and Sagante the majority of the households never eat eggs. 

FigureFigure 5.12 
Meat t 

FigureFigure 5.13 
Eggs s 

Studyy Site 

FigureFigure 5.14 
Fruits s 

FigureFigure 5.15 
Vegetables s 

11 2 3 4 5 6 7 

Studyy Site 

Studyy Site 

Thee consumption of fruits (Figure 5.14) and vegetables (Figure 5.15) partly depends on 
whatt is produced at home and is also culturally defined. Among Borana-speaking people, the 
consumptionn of fruits and vegetables was more common and more valued than among 
Samburuu and Rendille-speaking people. 
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Householdss in Sagante, Karare and Dirib Gombo hardly eat any fruit. Sagante and Karare 
doo not have many fruit trees on the farms, but the opposite is true in Dirib Gombo. In Hula 
Hulaa there are hardly any fruit trees, but consumption of fruits is relatively high. 

Thee most common types of vegetables are kale, cabbage and shelkeda leaves (Moringa 
oleifera)oleifera) of which only cabbage is not produced in Marsabit. A local weed, 'kunde', which 
growss wild, is also used as a vegetable. 

Vegetabless are not eaten in Karare. Hula Hula, Kituruni and also Sagante do not score high 
onn vegetable consumption. In Daka-baricha, Badassa and Dirib Gombo, most households eat 
vegetabless at least once per week or more. 

Thee following graphs (Figures 5.16-5.17) show a summary of the graphs above. They 
showw what type of food is eaten most frequently according to the mode of answers per 
villages. . 

Onn the y-axis scores 1 to 4 mean: 
1== rarely or never 
22 = once per month 
33 = once per week 
44 = every day 

Forr example, in Manyatta Jillo, respondents most often answered that they ate maize and 
beans,, ugali, kita and fike every day, while the largest group never ate chapatties. The bars 
beloww show the mode of answers on frequency of consumption per food type. 

FigureFigure 5.16 
Majorr staple foods and frequency consumed per site 

0,0 0 

M.JJ Dirib E 

Source:Source: Own survey data 1998. 

maizee and beans 

ugali i 

rice e 

II I chapati 

^ MM kita 
Dakaa Sagant 
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FigureFigure 5.17 
Majorr additional food types and frequency consumed perr site 

M.JJ Dirib Badas Daka Sagant Kjtur Hula Karar 

Source:Source: Own survey data 1998. 

Iff  we look at the variety of food types eaten per site, Karare and Sagante and Dirib Gombo 
showw a remarkably one-sided diet, while Hula Hula, Badassa, Daka-baricha and Manyatta 
Jilloo show more varied diets. 

WealthWealth differences between settlement scheme households and households in the spontaneous 
villages. villages. 
Thiss section looks at the wealth indicators of the sample households in the settlement schemes 
andd in the spontaneous settlements. Comparing wealth indicators for households in the 
settlementt schemes and in the non-settlement villages reveals only minor differences (Table 
5.25). . 

Tablee 5.25 shows that the settlement scheme households score somewhat lower on every 
indicatorr except literacy level.21 The higher literacy level in the settlement schemes is a result 
off  efforts of the Catholic Mission in Marsabit that initially sponsored children in the schemes, 
althoughh the Mission later widened its scope to sponsorships for other needy and poor 
familiess outside the scheme. Survey results show that more children in the schemes of the age 
betweenn 7 and 18 were schooling in 1998, and more children finished primary and secondary 
schooll  in the schemes. 

Thesee results seem to suggest that there are no significant differences in wealth between 
schemee and non-scheme households. However, the Scheffé Test for unequal sample sizes, and 
ann F-test for overall significance (Analysis of variance - ANOVA) reveal a difference in 
meanss for TLU in 1998 (F2> 233,001 = 4.61), and for literacy level (F2, 247, 0.05 = 3.00) only, 
betweenn the three settlement types. These mean differences, in turn, exist between non-
schemee and refugee (significant at p<0.01 level) households for TLU, and between scheme 

Thee literacy level in this table is the percentage of the total household size of members who had more 
thann four years of education. We excluded children aged 0-6. 
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andd non-scheme (significant at p<0.02 level) households for literacy level. In other words, 
theree is no significant difference in mean values for TLU between the scheme and non-
schemee households. 

TableTable 5.25 
Wealthh indicators of settlement scheme and non-scheme households22 

Montlyy income per capita 
(Ksh.) ) 
TLUU owned in 1998 
Acress owned 
Acress borrowed 
Householdd size 
Literacyy in % 
Maizee production a 

Beanss productiona 

SampleSample size (n) 

Settlementt scheme 
625.5 5 

6.0 0 
6.2 2 
0.5 5 
6.3 3 

32.2 2 
7.5 5 
1.2 2 

51 51 

Non-scheme e 
627.6 6 

6.9 9 
6.6 6 
0.4 4 
6.5 5 

24.5 5 
8.9 9 
1.0 0 

220 220 

Refugeee scheme 
239.1 1 

1.2 2 
2.1 1 
0.9 9 
5.9 9 

19.5 5 
10.1 1 
0 0 

16 16 

P-- value 
0.287 7 

0.008* * 
0.114 4 
0.276 6 
0.750 0 
0.012* * 
0.583 3 
0.093 3 

Note:aa Maize and beans production in 100 kg bags 
**  The mean difference is significant at the 0.05 level 
Source:Source: Own survey data 1998. 

Thee population in the schemes and outside the schemes certainly have different 
characteristicss (Table 5.26). People who settled outside the schemes had more animals at the 
timee of settlement. In addition, the percentage of female-headed households in the schemes is 
muchh higher than outside the schemes. Around 47 per cent of the households in the settlement 
schemess are female-headed - these are households where the husband died, divorced or works 
elsewheree - while outside the schemes this proportion is 21 per cent. 

Tablee 5.26 shows that female-headed households have less TLU, less land and a lower 
maizee production, but earn consistently higher cash incomes. The female-headed households 
inn the schemes earn less than those outside the schemes, but female-headed households 
outsidee the schemes more often had husbands working elsewhere (we might also refer to these 
ass female-managed households) and cash incomes that were almost four times higher due to 
familyy remittances. Their cash incomes are generally earned by burning charcoal, brewing of 
alcoholl  and the selling of milk, activities hardly ever carried out by male-headed households. 

However,, there are moderate differences in mean TLU among the male-headed households 
(F2,, i65,o.05 =3.04). Such differences exist in mean TLU (in 1998) between scheme and refugee 
andd again between non-scheme and refugee within male-headed households (sign, at p<0.05 
level).. In addition, the means differ for literacy level among the female-headed households 
(F2,, 67, 0.05 = 5.112), between the scheme and non-scheme households only (sign, at p<0.05 
level).. It would therefore seem that, even when the gender of the head of the household is 

Wee analysed Badassa Refugee scheme separately because of its exceptional position in the area, 
Ethiopiann refugees first came there in the 1970s. During the war, and when the war was over, many 
returnedd but their places were taken by others who had supported the previous government. The 
villagee is therefore a mixture of people who did not come at the same time and who had been enemies 
inn Ethiopia. They have basically no relatives nearby, no social network and no access to land outside 
thee refugee scheme except in cases in which they rent land. 
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takenn into account, there is no evidence of wealth differences any more among scheme and 
non-schemee households. 

TableTable 5.26 
Averagee values of wealth indicators for scheme andd non-scheme households 

Monthlyy cash 
incomee per capita in 
Ksh. . 
TLUi nn 1998 
Literacyy level 
Acress owned 
Acress borrowed 
Totall  maize in kg 
Totall  beans in kg 
TLUU when settled 
SampleSample size (n) 

Scheme e 
households s 

Male e 
576.1 1 

8.2 2 
26.1 1 
7.8 8 
0.3 3 

890 0 
140 0 

2.6 6 
27 27 

Female e 
681.0 0 

3.6 6 
39.0 0 
4.3 3 
0.3 3 

600 0 
100 0 

3.2 2 
24 24 

Non-scheme e 
households s 

Male e 
570.2 2 

7.1 1 
25.0 0 
7.3 3 
0.5 5 

1,000 0 
100 0 

7.8 8 
173 173 

Female e 
842.2 2 

6.1 1 
22.7 7 
4.1 1 
0.2 2 

490 0 
90 0 
6.0 0 

47 47 

Badassaa (refugee) 
scheme e 

Male e 
398.1 1 

1.2 2 
20.4 4 
2.1 1 
0.9 9 

1,120 0 
0 0 
8.1 1 

IS IS 

Female e 
269.8 8 

0.9 9 
15.9 9 
2.0 0 
0.7 7 

300 0 
0 0 
8 8 
3 3 

P--

Male e 
0.569 9 

0.018* * 
0.675 5 
0.129 9 
0.392 2 
0.678 8 
0.123 3 
0.129 9 

values s 

Female e 
0.348 8 

0.234 4 
0.009* * 
0.436 6 
0.536 6 
0.322 2 
0.667 7 
0.509 9 

Source:Source: Own survey data 1998 

Att household level there is nevertheless a link between cash income, children's education 
andd TLU wealth. There is a strong correlation between cash income and literacy level (r = 
0.204,, sign, at p<0.001 level, one-tailed) overall. There are two explanations for this: a 
householdd with a lot of school children needs a steady cash income to finance education. At 
thee same time, we expect the monetary return once children have been educated to be higher 
(seee Section 5.4). The survey data demonstrated a positive correlation between the proportion 
off  the children in a household of 7-18 years old who were receiving education in 1998 and the 
household'ss monthly cash income (r = 0.155; p<0.016). In both scheme and non-scheme 
householdss this correlation is positive, although correlations are higher and more significant 
forr male-headed households than for female-headed households. The correlation between the 
literatee proportion of a household and monthly income is positive and significant for male-
headedd households in and outside the schemes (r = 0.423; p<0.028 and r = 0.276 at p<0.001, 
respectively),, but for female-headed households the correlation is not significant. 

Thee number of TLU a household owns does not correlate directly with the proportion of 
school-agedd children attending school, except in the case of female-headed households in the 
schemes,, where a negative tendency is evident. This suggests that large herd ownership does 
nott mean that animals are always herded by the own household members. However, the data 
showss that in the case of households in which a large proportion of the family is engaged in 
herding,, the school enrolment of the children is low. The results show a correlation of-0.312 
(att p <0.001) between the proportion of school-aged children at school and the proportion of 
thee household engaged in herding among male-headed households outside the schemes, and -
0.5099 inside the schemes. For female-headed households this correlation was -0.185 (at 
p<0.234)) and for female-headed households in the schemes this correlation was -0.700 (at 
pO.001).. These results confirm earlier findings from families among the Rendille in Korr 
whosee children participated in herding and which were less likely to send their children to 
schooll  (Roth 1991: 138). 
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Alternatively,, one may assume that, on the mountain, child labour is used for farming 
activitiess instead of herding. However, there seems to be no relationship between farming 
activitiess and the school enrolment of children. Maize production and the number of people in 
thee household who are engaged in farming activities do not seem to influence school 
enrolmentt of children. This seems to suggest that child labour is more often used for herding 
activitiess than for fanning activities. 

Literacy,Literacy, paid employment and cash income levels 
Examiningg educational levels of household members, it appears that households in the 
schemee villages have, on average, more literate members (four years of education and above) 
relativee to the non-scheme villages. In the non-scheme villages, 26 per cent of the households 
consistt of illiterate household members. In the scheme villages this is 16 per cent. In addition, 
111 per cent of the scheme villages have households where more than 50 per cent of the 
memberss are literate, while for the non-scheme villages this proportion is only 8 per cent. 
Thiss difference is partly accounted for by sponsorships, but also for the period during which 
thee households were settled. Households in the schemes have a longer history of occupation 
onn the mountain and their members are older (who might have older children who went to 
school).. The average age of the male head of the household in the scheme villages was 57, 
whilee in the non-scheme villages the average age was 48 years. 

Off  the total population (excluding the 0 to 6 years old children) in the schemes, 37 per cent 
aree literate, while 30 per cent of non-scheme populations are literate. Literacy and wage 
employment,, as a positive outcome of childhood education, result in higher households 
incomes.. There is a significant correlation of r = 0.27 (sign, at p<0.000) for the non-scheme 
andd r = 0.34 (sign, at p<0. 003) for the scheme between level of education and per capita cash 
incomee (adjusted for household size). The higher literacy level of the scheme village suggests 
thatt their members have an advantage over members of non-scheme households in terms of 
accesss to future employment opportunities. The scheme and non-scheme villages both have a 
positivee relationship coefficient of r = 0.55 between cash income per person and the share of 
householdd members in wage employment being p<0.01 (1-tailed).23 This is evidence of a 
relativelyy high degree of correlation between wage (or salaried) employment and monthly per 
capitaa cash income, compared to the correspondence between literacy measure and per capita 
cashh income. The type of jobs classified under 'wage employment' such as policemen, game 
rangers,, soldiers, chiefs, councillors and foresters, or pastors, nurses and teachers are virtually 
alll  jobs for which a certain level of literacy is required. Wage employed members of the 
householdss often live in or commute to Marsabit Town. 

Overall,, per capita cash income correlates significantly with the ratio of household members 
employedd (r = 0.54) and literacy level (r = 0.28) (both at p<0.01, one-tailed). Wage employment and 
literacyliteracy levels correlate positively at r=  0.32 (p<0.01, Mailed test), and at r = 0.60 for the scheme and 
onlyy 0.20 for the non-scheme households. 
Inn a study of income opportunities and level of diversification among Rendille women in Korr it 
appearedd that there was a negative relationship between the level of education and diversification 
activitiess (Nduma et al. 2001). Our data does not allow clear comparisons: in our sample there were 
onlyy seven educated women who headed a household and they were all engaged in farming activities. 
Fivee of them had considerable income from family remittances. 
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ArableArable farming and cash incomes 
Farmingg production among male-headed households is not significantly different in the 
schemess in relation to the non-schemes (t235,0.025= 1-960). On average, 890 kg were harvested 
inn the schemes, while outside the schemes the harvest was 1,000 kg per household in 1998 for 
twoo growing seasons. The harvest was highest in the Badassa refugee scheme, where 
householdss harvested an average of 1,120 kg maize in one year (in two growing seasons). 
Despitee the favourable agricultural climate of that time (1997 and 1998), the harvest in the 
wholee area remained too small to provide enough food for individual families. If we estimate 
aa calorie intake of 2,500 per person (not corrected for adult equivalence scales), and assume 
thatt 1 kg of maize provides 3,560 calories, the harvest needs to be 253 kg of maize per capita 
forr maize production to be self sufficient. Only 12 to 20 per cent of the sample households on 
Marsabitt Mountain reach that level, but it was not area specific. The non-scheme settlements 
havee a higher proportion of food self-sufficient households, compared to the schemes (Table 
5.27).. In both non-scheme and scheme villages, about 3 per cent of the households earn Ksh. 
2,1000 per capita per month or more, which is also the proportion of households living above 
thee commonly used poverty level of US$ 1 per person per day. 

Theree is no correlation between per capita income and maize harvest per capita or number 
off  TLU, for all categories. There is, however, a strong and significant positive correlation (r = 
0.290,, significant at p<0.001-one-tailed) between maize (the main food crop) harvests and the 
numberr of TLU per households in male-headed households in the whole area. However, this 
correlationn does not hold for the female-headed households. Male-headed households seem to 
concentratee on livestock and maize production, while female-headed households concentrate 
onn either livestock plus cash income or farming plus cash income. We can conclude from this 
thatt although male and female-headed households each diversify differently, livestock 
keepingg and crop cultivation reinforce each other especially for the male-headed households. 

TableTable 5.27 
Foodd self-sufficiency or cash earnings above the absolute poverty line 

Schemee (including refugee) Non-scheme 
Malee Female Male Female 

%% of households earning more than 56 
shilling/day/capp 2.5 3.7 3.5 6.5 
%% of households where harvest is more 
thann 256 kg /cap 123 1^4 203 17 

Source:Source: Own survey data 1998. 

Byy way of a comparison to our findings, Asmarom Legesse (1989) interestingly described 
onee of the settlement schemes he visited, Olla Hiyyessa, as the most demoralised Ik type of 
non-communityy he had ever seen. In our sample, it is called the Sagante settlement scheme. 
Apparentlyy this village was dependent on relief food for several years after its establishment 
andd it remained extremely poor during the 1970s and had very littl e social cohesion. Legesse 
didd not find the mutual aid networks which normally exist amongst Borana and Gabra and 
concludedd that this was partly the reason for the failure of the settlement scheme. He found 
thee structure of the settlement scheme houses very unnatural: a straight line with littl e iron 
sheett houses in 'some meaningless geometric array'. Although the original Gabra pattern of 



177 7 

thee nomadic village is usually either a straight line, half-disc or circular, so that could not 
havee been so unnatural for Gabra pastoralists. Although the iron sheet houses may not look 
attractive,, they are nevertheless popular assets and so far nobody has ever thought of selling 
them. . 

Itt was promising to find that, in 1998, this village was a community with a literacy level 
whichh is among the highest in the area and where people had managed to increase their herd 
sizee from an average of less than one at the time they arrived to 10 cattle per household in 
1998.. No charcoal burning or alcohol brewing, (which are activities only opted for in pastoral 
householdss in Marsabit in cases of complete destitution), were evident anymore. The highest 
numberr of gift exchanges with households in the lowlands (which is a sign of a restored social 
network)) was found in 1998 and 2000 in the Sagante settlement scheme. Although this village 
wass still receiving relief food in 2000, it was by no means the only one since all other villages 
onn the mountain were receiving relief food. In fact, most rural villages in Kenya were 
receivingg relief food in 2000. 

Itt is important to look at the start of the settlement schemes: Sagante settlement scheme 
wass created after people were impoverished by drought and war. If they had had a good social 
network,, there would not have been a need to live as squatters in Marsabit Town in the 1970s. 

'Belongingg to the world of development': the perception of villagers on the 
sedentarisationn process 

Withh regard to perception, Stiglitz (1999: 20) remarks: 

'... .perceptions are sufficiently widespread to at least suggest that there may be some reality in 
them,, and ... the perceptions themselves become part of the reality with which we have to deal'. 

So,, what do people show with their perceptions? Do people express how they perceive 
reality,, or do they express how they want reality to be? This is one of the challenges of 
perceptionn research. We asked people about the differences between a purely pastoral and a 
settledd lifestyle and whether they would like their household to return to a purely pastoral 
lifestyle.. The difficulty of this question is that the majority of the respondents involuntarily 
settledd many years ago after traumatic events and severe livestock losses. It is clear that most 
peoplee would have preferred a wealthy mobile (or semi-mobile) life with animals at the time 
theyy came to the mountain. Mobile or transhumant pastoralism is still perceived as the most 
prestigiouss way of life, even for many settled (elderly) agro-pastoralists. At the same time, the 
questionn of whether these people would like to return to purely pastoral life was highly 
hypotheticall  in many situations. After many years of rebuilding a livelihood under difficult 
circumstances,, many had lost any hope of ever returning to a pastoral way of life. 
Surprisingly,, given the present circumstances, the majority look back on the shift in a positive 
wayy and said they appreciated the advantages of a settled life on the mountain. Only 10 per 
centt of the respondents belonging to the major pastoral groups said they wanted to return to a 
mobilee pastoral life. For those who preferred a mobile pastoral life, there was no difference 
betweenn the number of female-headed and male-headed households, although the female-
headedd households who preferred a mobile life are virtually all Gabra and a few Rendille, that 
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iss camel herding pastoral groups. The advantages of settled lif e most mentioned by women 

weree the accessibility of water, market, education and health facilities, while men valued the 

farmingg opportunities. 
Wee wil l list some typical positive, neutral and negative expressions on the settled lifestyle, 

ass many respondents perceived them. It is, however, difficul t to quantify and value the 
opinionss expressed by the respondents. Usually, a combination of answers was given. 
However,, many of the answers presented in the following subsection seem to represent a 
generall  feeling. 

ClassifyingClassifying perceptions of sedentarisation 

Wee qualified the following as positive answers on settling on Mount Marsabit: 

'Settledd lif e is better, because we learn new things about farming and animals.' 

'Too move is not good for the future of the children.' 

'Havingg a farm is less risky than animals. Animals can die suddenly.' 

'Settledd life provides more opportunities like education, farming, health facilities.' 

'Settledd lif e especially provides opportunities for the poor. When you work hard, you can become 
independent.' ' 

'Settledd lif e gives a person peace of mind in organizing himself and his household to go with the 
currentt world.' 

'Nomadicc life means being hungry all the time. A settled life means less hunger.' 

'Nomadicc lif e makes a person like the animals he is looking after. Settled life makes a person have 
aa diverse mind and become development-conscious.' 

'Settledd people produce their own food, while nomads rely on hand-outs.' 

'Settledd people don't need to sell animals always, because they produce food for family needs, 
whereass nomads have to sell an animal whenever they are faced with a minor problem.' 

'Livingg a settled lif e in Marsabit is good. You can combine livestock keeping and the storage of 
food.' ' 

'Settledd people are cleaner and healthier. They have a balanced diet and they have easy access to 
water,, unlike nomads.' 

'Inn Marsabit, prices are low; there is abundant water, good health facilities and the market is close 
by.. In the lowlands, the opposite is true.' 

'Farmingg helps you withstand drought. Livestock keeping brings enmity.' 
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TableTable 5.28 
Perceptionn of the changed circumstances after household settlement. Usually a combination of answers was 
givenn (The answers in this table are listed according to the frequency with which they were mentioned) 
Positive Positive 

Fanningg is good option/ more 
secure e 
Accesss to education 
Goodd to stay in one place 
Accesss to health facilities 
Accesss to water resources 
Wee are better informed, we learned 
moree than before 
Moree income earning opportunities 
Inn Marsabit lif e is cheaper 
Accesss to market 
Farmingg makes independent 
Marsabitt is peaceful 
Wee grow food, nomads have to buy 
Youu do not need to sell animals 
always s 
Accesss to food/no hunger 
Nomadicc lif e is full of risks 
Marsabitt has good grazing 
Accesss to forest resources 
Total l 

Neutral Neutral 

Managee farm and livestock together 
Noo answer, or do not want to talk 
aboutt it, not relevant 
Total l 

Tot t 
47 7 

44 4 
42 2 
32 2 
30 0 
18 8 

15 5 
14 4 
12 2 
8 8 
8 8 
7 7 
7 7 

6 6 
4 4 
2 2 
1 1 

297 7 

5 5 
56 6 

61 1 

M.J J 

1 1 
13 3 

1 1 
6 6 

5 5 

2 2 

1 1 
1 1 

30 0 

6 6 

6 6 

Dirib b 
12 2 

7 7 

5 5 
4 4 
7 7 

1 1 

1 1 

37 7 

4 4 
4 4 

8 8 

Badas s 
8 8 

5 5 
7 7 
4 4 

3 3 

1 1 

7 7 

1 1 

36 6 

10 0 

10 0 

Daka a 

1 1 

1 1 

34 4 

3425 5 

Sag g 
11 1 

6 6 

5 5 

2 2 

2 2 

1 1 
1 1 

28 8 

1 1 

1 1 

Ki t t 
9 9 

7 7 
2 2 
2 2 
7 7 

1 1 

8 8 
1 1 
5 5 
7 7 

1 1 
1 1 

51 1 

Hul l 
6 6 

3 3 

15 5 
18 8 

4 4 
14 4 
12 2 

4 4 

1 1 

77 7 

2 2 

2 2 

Kar r 
1 1 

15 5 
20 0 

1 1 

37 7 

Negative Negative 

Farmingg is too heavy for us 
Settledd lif e is more expensive 
Negativee feeling about social 
structuree (conflict, theft, politics) 
Animall  products are healthier 
Livestockk keeping is more secure 
Marsabitt has not enough pasture 
Pastorall  lifestyle is better 
Total l 

5 5 
1 1 
3 3 

1 1 
1 1 
4 4 
1 1 

16 6 

3 3 
1 1 
4 4 

1 1 

1 1 

1 1 

1 1 

1 1 

3 3 

3 3 
1 1 
1 1 

1 1 
1 1 

7 7 

1 1 

1 1 

Thee following are neutral answers on sedentarisation: 

'Bothh ways of life are good if you can work together: settled life is good for young people because 
farmingg is hard work. Nomadic life is good for their elders.' 

'Bothh ways of life are good if you can work together. But farming is important for survival.' 

Manyy people in Daka-baricha are Burji and Konso farmers who do not have a purely pastoral 
background,, for whom this question was not relevant. 
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Thee following answers were given to express a negative attitude towards sedentarisation: 

'Nomadicc life is better than farming. If you sell one bull, it refunds you the produce from three 
farmingg seasons.' 

'Mobilee life is better. Shamba work is too heavy for us.' 

'II  am tired of this food. Without animals life is empty. No ceremonies can be performed.' 

'Nomadicc life is more healthy because people eat animal products.' 

'Wee admire the life of nomads. Fanning is for men. Women lose their main task after settling.' 

'Womenn feel livestock keeping is better for survival.' 

'Onn Marsabit Mountain there is too much corruption and theft, unlike in the lowlands.' 

FacilitiesFacilities are valued 
Thee majority of the residents in the Marsabit Mountain area said they regard their livelihood 
inn Marsabit in a positive light in comparison to the livelihood they had in their places of 
origin.. Only sixteen times people commented negatively on living in the Mountain area. This 
doess not exactly mean that people are very content with their sedentary existence. Life is 
difficultt enough, as the results on livelihood profiles in Chapter 14 will show. It is, however, 
betterr compared to the insecurity they faced before they settled down in the Marsabit 
Mountainn area. Facilities like schools, health centres and clean water are not easily accessible 
inn the lowlands. These facilities are currently highly valued and are a reason for people to stay 
onn the mountain, even in instances that they acquire livestock. Farming has become a feasible 
ass well as a viable activity and complementary to pure pastoralism. The direct comparison of 
landd with animals is revealing. Land is perceived as capital as much as livestock is. Land 
cannott die and does not become a burden in dry times, like livestock does. One stockowner 
referredd to the 'positive caloric terms of trade' argument. It is profitable to sell one bull when 
thee money the sale generates can be used to buy an amount of maize equivalent to three 
harvests,, although the time and labour investment required to raise a bull can only be 
profitablee if you have a lot. 

Manyy people admit that farming is a labour-intensive way of earning a living. That is why 
oldd people, who no longer have school-age children, try to revert to a nomadic, animal-
orientedd existence. The answer 'it is good to stay in one place' represents a bundle of answers 
whichh more or less refer to the value of having some 'permanence' in life, such as , 'It is good 
too have a permanent house', 'good to have a land to stay in', 'I feel settled', 'Settled life gives 
youu peace of mind'. It expresses a certain feeling, which was not further explained. 

Thee feeling that sedentarisation leads to 'independence' can be perceived in various ways. 
Somee people miss the social structure and support of the traditional pastoral setting. In some 
ways,, the falling apart of social structures can be seen as a loss of traditional institutions. 
However,, poor migrants in particular do not romanticise the traditional 'support-network' in 
thee pastoral setting, because it was exactly the failing of this network that caused them to 
settle.. Old social structures were also considered to be a burden. Once people settle, many 
regardd their independence as something they have newly acquired. How important it is for 
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poorr people to be independent is a much-undervalued reason for people to settle and start 
farming.. For instance, as has been said earlier, in cases in which sons do not inherit animals 
fromm their father, a first-born son has to find income from somewhere else and is not 
supposedd to depend on others. He cannot work as a herdsman for relatives, whereas the other 
sonss can make use of the 'social security net' in the pastoral setting to gradually acquire 
herds.. In the case of impoverished pastoralists, farming provides opportunities to become 
independentt while regaining their self-esteem and dignity. This positive change in people's 
livess is of course hard to quantify. 

Inn addition, it is hard to quantify how important it is that people feel 'more enlightened', 
'civilised',, 'educated', 'belonging to the world of development'... etc. These were answers 
givenn by the people themselves. Even if they might not have benefited much economically 
fromm the change in lifestyle they underwent, those who live on Marsabit Mountain see (or 
wantt to see) the advantages of their changed lifestyle. Keeping in mind that the feelings of 
shamee and failure after losing one's animals must have prevailed during the first months or 
yearss of settlement, these have now been replaced by optimism and people have regained their 
self-respect.. This demonstrates considerable resilience and courage. 

WhoWho wants to return to pastoral life? 
Iff  we look at the answers to the question of whether respondents would like to return to their 
formerr way of life, their answer was almost unanimously 'no' (Table 5.29). 

TableTable 5.29 
Responsess to the question relating to a possible return to a purely pastoral lifestyle 

Totall  MJ Dir Bada Dakaz° Sag Kitur Hula Kara 
Yess 22 7.6% 4 Ï 5 9 Ö 3 Ö 
Noo 222 77.4% 31 30 29 1 26 36 34 35 
Noo answer 43 15.0% 2 4 2 34 1 
Totall  287 37 35 36 35 35 36 38 35 

Source:Source: Own survey data 1998. 

Almostt 80 per cent of the respondents said that they would not like a purely pastoral or 
nomadicc lifestyle. This question was irrelevant to people without pastoral backgrounds. If we 
omitt them, almost 90 per cent of the respondents state that they would not like to return to 
pastorall  life. 

ForFor the people in Daka-baricha, and for some in Badassa, this question was irrelevant, because they 
havee a farming background. The farmers in Badassa who answered 'no' meant that they would not 
likee to return to Ethiopia. 
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Theirr reasons are presented in Table 5.30. Only 22 people said they would like to go back 
too a purely nomadic or pastoral life, of which almost half come from Sagante. Most of them 
aree Gabra who originally come from the Chalbi area. The differences in lifestyle and the 
environmentt in the Marsabit Mountain area are more pronounced for them than for the other 
ethnicc groups. 

Itt is interesting that people in Hula Hula say that they value farming, although this is the 
onlyy village in our sample in which most respondents do not farm that much. They probably 
meann they value the presence of farmers on the mountain. 

Somee positive and negative answers are completely opposite. Some people find life in 
Marsabitt cheaper, especially when they grow food, while others find the nomadic way of life 
lesss expensive. Some refer to a balanced diet in settled life, while others consider the nomadic 
diett to be healthier. For some women, settled life is not altogether a constructive change. 
Althoughh most find the education for their children important, others state that women lose 
theirr main tasks when they stop being mobile. That is certainly true for women who have 
purelyy nomadic backgrounds. The most important aspects of nomadic life, which distinguish 
nomadss from pastoralists, are the mobility of the wife and her house. The nomadic tent and 
thee camp camels are the property of the married woman. Loading the camp camels and 
erectingg the tent after a move are the wife's responsibility. Once a household does not have 
campp camels, the wife cannot move with the herds anymore. The husband could go alone, but 
aa purely nomadic life is over. If the wife does not have her nomadic tent anymore and the 
husbandd has built a (semi) permanent house, she also does not perceive the house as her own 
propertyy in the same way as a nomadic tent would be. Some former nomadic women say they 
havee lost their authority within the house (see also Prussin (1989 and 1995) on nomadic 
housess and women). Seen in this way, a nomadic lifestyle is defined through the role of 
womenn in the pastoral household. She loses that status once the household settles. In the 
settlements,, she is not the owner of the house and has no camp animals she can call her 

property. . 
Onn the other hand, sedentarisation in many cases improves women's income-earning 

possibilities.. Fratkin & Smith (1995) show how women in agricultural villages like Songa are 
thee main income earners in the settlements. It is, however, clear that working hours for men 
andd women are more unequal in the settlements than among nomadic pastoralists. As Fratkin 
andd Smith point out, married women in the settlements work 65 per cent of the day, and rest 
forr 35 per cent of the day, while women in the pastoral village work for 43 per cent of the 
day.. Married men work 25 per cent of their day in the settlement, while they worked 50 per 
centt of their day in the pastoral setting. 

AA negative or positive judgment of women on changes in their lifestyle seems once again 
too be a personal matter depending on the capacity of the household to share responsibilities. In 
thiss respect it is important to note that almost 30 per cent of the households in Marsabit 
Mountainn are female-headed. Although we do not know whether women became widows or 
weree abandoned before or after they settled, the question of whether their status in the 
householdd has changed due to sedentarisation is self-evident in their present situations. In 
Marsabit,, widows with a pastoral background do usually not remarry. The widow rather 
incorporatess the work and status of the husband and combines both 'gender roles' in herself 
alonee until her children are old enough to take over some tasks. 



183 3 

TableTable 5.30 
Reasonss for not wanting to return to a (mobile or purely) pastoral way of lif e 

NotNot wanting back pastoral life 
II  like/value fanning 
Goodd to have permanent home 
Wee value education for children 
Wee are better informed 
Moree income earning opportunities 
Nomadic/pastorall  lif e is full of risks 
andd hardship 
II  am used to a settled lif e 
II  would lose my land 
Accesss to health facilities 
Wee do not have any animals 
Marsabitt is peaceful 
II  am too old to move 
Ass a farmer I do not need to rely on 
others s 
Farmingg is more secure 
Accesss to forest resources 
Accesss to clean water 
Marsabitt has good grazing 
Total l 

Tot t 
65 5 
44 4 
26 6 
16 6 
15 5 
15 5 

14 4 
11 1 
6 6 
6 6 
5 5 
5 5 
4 4 

2 2 
1 1 
1 1 
1 1 

237 7 

M.J J 
3 3 

13 3 

7 7 
1 1 

1 1 

4 4 

29 9 

Dirib b 
9 9 

3 3 
7 7 
3 3 
3 3 

1 1 

2 2 

2 2 

30 0 

Badas s 

10 0 

1 1 
4 4 

8 8 

1 1 
1 1 
5 5 
2 2 

1 1 
1 1 

34 4 

Dakaa Sag 
7 7 

2 2 
2 2 

11 4 
4 4 

3 3 

3 3 

3 3 

11 28 

Ki t t 
24 4 
4 4 

11 1 

1 1 

1 1 

4 4 

45 5 

Hul l 
22 2 
3 3 

5 5 
3 3 

1 1 

1 1 
35 5 

Kar r 

24 4 

11 1 

35 5 

WantingWanting back to pastoral life 
II  like animals 
Keepingg animals is less labour 
intensive e 
II  want to leave my farm to children 
andd go away myself 
II  am getting old 
AA pastoral lifestyle is better 
II  cannot acquire land in Marsabit 
Farmingg is too hard for us 
AA settled lif e is more expensive 
Animall  products are healthier 
Marsabitt has not enough pasture 
Totall  reasons mentioned 

6 6 
6 6 

3 3 

2 2 
2 2 
2 2 
1 1 
1 1 
1 1 
1 1 

25 5 

1 1 

3 3 

1 1 

5 5 

1 1 

1 1 

2 2 

1 1 
2 2 

1 1 

6 6 

2 2 
3 3 

2 2 
1 1 

1 1 
1 1 

00 10 0 0 

3 3 

3 3 0 0 
Source:Source: Own survey 1998 

Thee negative effect of sedentarisation on people's health by the one-sided nutritional status 
off  the diet (which sometimes lacks animal proteins) is shown by the work of Nathan, Fratkin 
&&  Roth (1996). In their research, they were able to prove that nomadic children were much 
betterr fed and healthier than children in the settlements. Even though the settled families in 
thee villages on Marsabit Mountain already constitute a selection of impoverished pastoralists, 
andd should be compared with the poorest people in the nomadic society, the children of poor 
nomadicc families apparently had a better state of health than children of poor families in 
agriculturall  villages (Fratkin 2001, pers. coram.). This might partly be explained by the intact 
sociall  safety net among the mobile pastoralists, where poor children also have access to milk. 
However,, we think that the very poor families who do not have access to this safety net are 
thee ones who settled. If they had had access they might not have settled. So it is not surprising 
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thatt nomadic children are better fed. The poor families are 'sloughed off from the nomadic 

pastorall  society. 
Mitchelll  (1999) illustrates the socio-economic status of settled pastoral women in villages 

onn the dry side of the mountain (Karare and Kijiji , also called Ogicho or Parkichon), who 
mainlyy subsist on sales of milk. The position of these women seems to be at the extreme end 
off  poverty compared to other communities. Mitchell shows that the perception of women in 
thesee villages on sedentary lif e is rather negative. It is clear that these women had not chosen 
aa sedentary lifestyle voluntarily. A lack of alternative income-generating activities, an 
insufficientt number of animals to subsist from and a lack of farming or gardening options are 
signss of a gloomy future for these villages. Kijij i is a spontaneous and very new settlement of 
impoverishedd households on the dry side of the mountain (established in around 1994) and we 
thinkk that their current situation represents a typical first stage in the sedentarisation process. 
Iff  households like these are not assisted, it wil l take years for them to restock and to improve 
onn their welfare status. 

Wee asked our respondents if they knew people who had returned to nomadic life, or had 
movedd away from Marsabit Mountain. Only about 30 per cent knew some people who had 
movedd away from Marsabit Mountain, which theoretically could be the same households, so 
wee have no certainty as to how many people with a pastoral background move away from 
Marsabit.. We asked them what they thought were the reasons for the leavers: 

'Theyy reinvested in animals.' 

'Theyy left the shamba with relatives and moved on with their animals. They share the work.' 

'Hee had become rich from his animals and he was told to shift.' 

'II  know men who went off with their animals, but left their wives and children in the settlement.' 

'Theyy went back to pastoral life because they found farming too hard.' 

'Theyy left farming, because it is unreliable.' 

'Theyy left because they are lazy. They cannot work hard. They would die of hunger on the 
mountain.' ' 

'Theyy left because of fear of revenge by Borans.' 

'Theyy left because they don't like the cold climate of Marsabit.' 

'Theyy left because they have a special attachment to animals.' 

'Theyy did not know how to farm.' 

'Theyy left because there are too many wild animals on the mountain.' 

Off  course, these statements do not carry much weight and are the subjective ideas of those 
whoo remained behind in the settlements. They only show that there are some households or 
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individualss who moved away, and it would not be unthinkable to assume that with increasing 
animall  wealth others would do the same. The likelihood that individuals would go back to 
puree pastoralism if they had animals does not seem unrealistic, but we do not have data on 
thiss topic. To find out under which conditions individuals or households would (re)specialise 
inn mobile pastoralism is a worthwhile topic for further research. If we consider the 30 per cent 
female-headedd households in the settlements, that might not have a choice at all, the idea of 
goingg back to a pastoral life seems irrelevant. However, the idea that part of the household 
wouldd move, due to parents or herdsmen engaging in (semi-nomadic) pastoralism while their 
childrenn or wives or brothers guard and exploit the farm, may well be one way in which a lot 
off  people envision their future. In addition, households may consist of members who are able 
too become increasingly mobile when the family herd grows while the head of the household 
remainss in the settlement. From our interviews it was clear that many households have one or 
twoo family members who herd livestock. 

Thee unreliability of access to land greatly hinders some respondents from moving away 
evenn temporarily. Some respondents in Karare expressed that they would not regain their land 
oncee they had moved with their animals. The policy of the Rendille/Samburu land committee 
inn Karare is such that when people have land but do not use it, it can be allocated to a needy 
household.. That prevents people from going away, even temporarily. Further investigation 
revealedd that this only happened a few times after five years of absence, but the 'story' is a 
powerfull  one. In the Boran area this is not an issue, because once Boran own a piece of land it 
cannott be allocated to someone else. 

PositivePositive or negative social changes? 
Thee changes in lifestyle which people underwent are manifold. In interview situations, the 
economicc changes and the changes in daily tasks were easy to talk about. It was harder to 
investigatee the perception of social changes. Nomadic pastoralists have a clear, unquestioned 
self-definitionn in which a negative or positive judgement is irrelevant. The doubts regarding 
one'ss own identity start when animal herding is not a daily activity anymore. Many share, for 
instance,, the notion of how meaningless traditional ceremonies are without animals. This is, 
inn a weak way, comparable to Christmas without a Christmas tree and candles in western 
society.. Some settled people are outright negative about settled life, when they think of (or 
imagine)) the social cohesion and the shared responsibilities in the traditional nomadic 
setting.. However, how far this bitterness extends is anyone's guess. As we said earlier, they 
doo not romanticise this 'sharing' because it is exactly the lack of social cohesion and sharing 
thatt causes people to leave the traditional pastoral setting behind. 

Manyy young people look for another (group) identity. Although pastoralists are proud of 
theirr background and carry their 'ethnic identity' with dignity, many young people look for 
somethingg else to identify with. Young people on Marsabit Mountain are often part of the 
numerouss Catholic Youth Groups, or are vocal young Muslims looking for another 'group to 

However,, some social perceptions are very strong in Marsabit. An old Rendille forester living a 
sedentaryy way of life since childhood, who had come across a recent anthropological article entitled 
'Vanishingg Cultures', was surprised to read that his 'culture was vanishing'. 'That Rendille speak the 
Samburuu language and dress like Samburu does not mean they are losing their culture, it is part of 
theirr culture!' 
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join'' when ethnic identity does not suit them anymore. Religious divisions often cross right 
throughh ethnic, clan and family boundaries. Especially in Isiolo, where the change from a 
pastorall  traditional lifestyle towards an urban lifestyle started earlier, there were many violent 
encounterss between Muslim and Christian youths in schools. In Marsabit no violence along 
religiouss lines has been noticed yet. However, this 'search for a new identity' is no new 
phenomenon,, neither is it specific to pastoralists who become farmers or urban residents. It is 
insteadd a common social symptom of a society in transition. 

Oncee people have 'stepped' out of the nomadic setting, they are also perceived and treated 
ass 'different' by their nomadic relatives. This is sometimes a source of tension. Most, if not 
all,, families on Marsabit Mountain have strong ties with their relatives outside Marsabit 
Mountain.. It is not uncommon to find several nomadic families staying in the house of their 
urbann relative, sometimes for weeks, until they have accomplished their mission in town (like 
hospitall  treatment, attending traditional healers, purchase of goods, settling of family affairs). 
Whilee in most cases visitors are well received, there are instances when it is felt that the 
balancee of reciprocity is widely surpassed. Traditionally, relatives have a social right to profit 
fromm each other's goods and in the nomadic setting, where people engage more or less in the 
samee economic activities, the family or the clan is the most important social network to 'tap' 
from.. However, in Marsabit Town and surroundings, where the labour force is stratified and 
economicc production diversified, the social network is not only among relatives. People tend 
too encounter each other through 'professions' rather than on the basis of their family ties 
alone.. In addition, the social network of the urbanised resident or the settled pastoralist 
dependss less on ethnic considerations than on the social network of nomads. Cross-cultural or 
multi-ethnicc friendships, marriages, client-ships and neighbourliness are social arrangements 
thatt are on the increase in Marsabit Township. 

Again,, these are common phenomena when societies change and part of the explanation 
forr this can be found in sociological literature where it is also described as the transition of a 
societyy from ' Gemeinschaff to ' Gesellschaff. Tönnies described in 1887 how in Europe two 
centuriess ago, small agrarian communities were falling apart while people increasingly 
becamee part of larger social units. The rapid social changes were characterised by economic 
differentiationn and stratification, decreasing affective dependency, urbanisation and 
commercialisation.. According to Tönnies, in a 'Gesellschaft', cooperation is only achieved if 
peoplee have common interests, while cooperation in a 'Gemeinschaft' is based on tradition 
andd solidarity (Wilterdink & van Heerikhuizen 1989). Superficially, this also seems to be a 
trendd in Marsabit. According to the French sociologist Durkheim in 1895, societies degrade to 
thee state of 'anomie' once rapid social changes are beyond control. ''Anomie' was understood 
ass a stage at which society loses its norms and values, with a lack of cultural guidance and 
traditionn making people lose control over their lives. The result is moral decay, violence and 
evenn suicide. However, Marsabit Township and the surrounding villages resemble much more 
closelyy the old, traditional 'Gemeinschaft', compared to other cities in Kenya, where 
symptomss of social disorder like violence, robberies, street-children and prostitution are part 
off  everyday life. 

Everyy society is undergoing change. The perception of the speed with which one 
undergoess changes is highly subjective. In Marsabit District nomads have a different 
perceptionn of modern settled life than the mountain residents themselves. 
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Conclusions s 

Thiss chapter described the process of inhabitation of Marsabit Mountain. The settled 
populationn increased from 0 in 1900 to more than 37,000 in 2003. It was shown that 
sedentarisationn mostly involved people who were driven to seek another way of life by 
externall  pressures. War, poverty, insecurity and livestock losses were the most frequently 
mentionedd reasons for people to settle on Marsabit Mountain. 

Att present, there is not much difference in wealth levels between the settlement schemes 
andd the spontaneous villages, although the higher literacy level in the settlement schemes 
couldd indicate a better position in the future. 

Thee respondents do not generally perceive the change in lifestyle from pastoralism to agro-
pastoralismm as a negative one. New opportunities for families like education, health services, 
arablee farming and the vicinity of a market are valued by the residents of Marsabit Mountain. 

Referringg to the 'models of sedentarisation' as Salzman formulated (1980), it is clear that a 
combinationn of factors seems to affect a household or a whole family. The occurrence of 
increasedd sedentarisation after the droughts in the 1970s would seem to be related to the 
'droughtt and decline' explanation. Referrals to war, raids and insecurity do not, however, 
makee the 'defeat and degradation' explanation plausible, because the Shifta War was a 
secessionistt war against the government and not a tribal competition of scarce resources. 
Moreover,, the civil war in Ethiopia was more than a tribal war about scarce resources. 

Thee 'failure and fall-away' model is in some cases difficult to separate from the former 
ones.. If households are hit by drought, disease or raids and are not restocked by their relatives 
forr whatever reason, they might as well be seen as being 'sloughed off from the society. We 
wil ll  come back to this in Chapter 11. 




