UvA-DARE (Digital Academic Repository)

Trouwen met een vreemdeling: afstand en nabijheid in de relaties van ‘Turken’
en ‘Marokkanen’ in een gemengd huwelijk
Sterckx, L.
Publication date
2014
Document Version
Final published version

Link to publication
Citation for published version (APA):
Sterckx, L. (2014). Trouwen met een vreemdeling: afstand en nabijheid in de relaties van
‘Turken’ en ‘Marokkanen’ in een gemengd huwelijk. [, Universiteit van Amsterdam]. AMB.

General rights
It is not permitted to download or to forward/distribute the text or part of it without the consent of the author(s)
and/or copyright holder(s), other than for strictly personal, individual use, unless the work is under an open
content license (like Creative Commons).
Disclaimer/Complaints regulations
If you believe that digital publication of certain material infringes any of your rights or (privacy) interests, please
let the Library know, stating your reasons. In case of a legitimate complaint, the Library will make the material
inaccessible and/or remove it from the website. Please Ask the Library: https://uba.uva.nl/en/contact, or a letter
to: Library of the University of Amsterdam, Secretariat, Singel 425, 1012 WP Amsterdam, The Netherlands. You
will be contacted as soon as possible.

UvA-DARE is a service provided by the library of the University of Amsterdam (https://dare.uva.nl)
Download date:09 Jan 2023

Bibliografie

Bibliografie

Abu-Lughod, L. (1985). Honour and the Sentiments of Loss in a Bedouin Society. American
Ethnologist, Vol. 12, nr. 2, pp. 245-261.
Abu-Lughod, L. (1986). Veiled sentiments. Honor and Poetry in a Bedouin Society. Berkely: University of California Press.
Altena, M. (2012). A true history full of romance: Mixed marriages and ethnic identity in Dutch art,
news media, and popular culture (1883-1955). Amsterdam: Amsterdam University Press.
Anderson, B.R. (1991). Imagined Communities. Reflections on the origin and spread of nationalism.
London: Verso Editions.
Bakardjieva, M. en A. Feenberg (2001). Involving the Virtual Subject. Ethics and Information
Technology, Vol. 2, pp. 233-240.
Becker, H. (1998). Tricks of the Trade. How to think about your research while you’re doing it.
Chicago: Chicago University Press.
Bernard, R.M. (1980). The Melting Pot and the Altar. Marital Assimilation in Early TwentiethCentury Wisconsin. Minneapolis: University of Minnesota Press.
Blau, P.M. en J.E. Schwartz (1984). Crosscutting social circles: Testing a macrostructural theory of
intergroup relations. Orlando: Academic Press.
Block, L. (2011). The Legislative Framework of Spousal Migration and the Political Debate, in
C. Aybek (red.), Marriage Migration from Turkey to Germany – A Qualitative Longitudinal and
Dyadic Perspective. Siegen: University of Siegen, pp. 22-23.
Böcker, A. (2000). Paving the way to a better future. Turks in the Netherlands, in H. Vermeulen
en R. Penninx (red.), Immigrant integration. The Dutch case. Amsterdam: Het Spinhuis, pp.
153-177.
Bonjour, S. (2007). Gezin en grens. Debat en beleidsvorming op het gebied van gezinsmigratie in
Nederland sinds de jaren vijftig. Migrantenstudies, nr. 1, pp. 2-23.
Bonjour, S. en B. de Hart (2013). A proper wife, a proper marriage. Constructions of ‘us’ and
‘them’ in Dutch family migration policy. European Journal of Women’s Studies, Vol. 20, nr. 1,
pp. 61-76.
Boszormenyi-Nagy, I. en G. Spark (1973). Invisible Loyalties. Hagerstown: MD, Harper & Row.
Bott, E. (1957). Family and Social Network. Roles, Norms, and External Relationships in Ordinary
Urban Families. London: Tavistock.
Bouras, N. (2012). Het land van aankomst. Perspectieven op verbondenheid met Marokko, 19602010. Utrecht: Verloren.
Bourdieu, P. (1966). The Sentiment of Honour in Kabyle, in J.G. Peristiany (red.), Honour and
Shame. The Values of Mediterranean Society. Chicago: the University of Chicago Press, pp. 191243.
Bourdieu, P. (1986). The Forms of Capital, in J. Richardson (red.), Handbook of Theory and
Research for the Sociology of Education. New York: Greenwood, pp. 241-258.
Bourdieu, P. (1989). Social Space and Symbolic Power, Sociological Theory. American Sociological Association, Vol. 7, nr. 1, pp. 14-25.
Bourdieu, P. (1993). Outline of a Theory of Practice. Cambridge: Cambridge University Press.

235

Trouwen met een vreemdeling
Bouw, C., M. Ans, K. Roukens en L. Sterckx (2003). Een ander succes. De keuzes van Marokkaanse meisjes. Amsterdam: SISWO/SCP.
Brinkgreve, C. (2004). Vroeg mondig, laat volwassen. Amsterdam: Augustus.
Broek, A. van den en S. Keuzenkamp (red.) (2008). Het dagelijks leven van allochtone stedelingen.
Den Haag: SCP.
Brouwer, L. (1997). Meiden met lef: Marokkaanse en Turkse wegloopsters. Amsterdam: VU Uitgeverij.
Brouwer, L. (2001). Virtuele identiteiten van Marokkaanse jongeren, in F. Lindo en M. van
Nieuwkerk (eds.) Dedication and detachment. Essays in honour of Hans Vermeulen. Amsterdam:
Het Spinhuis, pp. 61-74.
Brouwer, L. (2004). Yasmina: een virtuele plek voor Marokkaanse meisjes. Pedagogiek, Vol. 24,
nr. 3, pp. 211-215.
Buitelaar, M. (2002). Negotiating the rules of chaste behaviour. Re-interpretations of the symbolic complex of virginity by young women of Moroccan descent in the Netherlands. Ethnic and
Racial Studies, Vol. 25, nr. 3, pp. 462-489.
CBS (2005). Jonge Turken en Marokkanen willen partner van dezelfde afkomst. Webmagazine 7
maart 2005, www.cbs.nl.
Coenen, L. (2001). Word niet zoals wij! De veranderende betekenis van onderwijs bij Turkse huisgezinnen in Nederland. Amsterdam: Het Spinhuis.
Coleman, J.S. (1988). Social Capital in the Creation of Human Capital. The American Journal of
Sociology, 94 (Suppl.), pp. 95-120.
Coleman, J.S. (1990). Foundations of Social Theory. Cambridge: Harvard University Press.
Collet, B. (1996). Citoyennetés et marriage mixte en France et en Allemagne. Parijs: These de doctorat EHESS.
Collet, B. en E. Santelli (2001). Conjugalité et mixités. Modes de formation des couples et dynamiques conjugales d’une population française d’origine maghrébine. Actes du VIIIeme Congres de
l’Association pour la Recherche InterCulturelle, Université de Genève - 24-28 septembre 2001.
Collet, B. en E. Santelli (2008). Entre consentement et imposition. Réalités politiques et sociales
des mariages dits ‘forcés’. Migrations Société, Vol. 20, nr. 119, pp. 47-58.
Collins, P.H. (1986). Learning From the Outsider Within: The Sociological Significance of
Black Feminist Thought. Social Problems, Vol. 33, nr. 6, pp. 14-32.
Collins, R. (1985). Sociology of Marriage and the Family. Gender, love and property. Chicago:
Nelson-Hall.
Collins, R. (2004). Interaction Ritual Chains. Princeton: Princeton University Press.
Coontz, S. (2005). Marrage, a History. From Obedience to Intimacy or How Love Conquered Marrage. New York: Penguin Group Viking Press.
Crul, M. (2000). De sleutel tot succes. Over hulp, keuzes en kansen in de schoolloopbanen van Turkse
en Marokkaanse jongeren van de tweede generatie. Amsterdam: Het Spinhuis.
Crul, M. en J. Doomernik (2003). The second generation in The Netherlands. Divergent trends
between and polarization within the two groups. International Migration Review, Vol. 37, nr. 4,
pp. 1039-1064.
Dagevos, J. (2001). De leefsituatie van allochtone ouderen in Nederland: stand van zaken, ontwikkelingen en informatielacunes: voorstudie. Den Haag: SCP.
Devillé, A. (2008). Kleur in je relatie: Belgische vrouwen over hun relatie met mannen uit een nietWesterse cultuur. Geel: Campina Media.
Dibbits, H., H. van der Horst en F. Kuiper (2007). Turkse en Marokkaanse Nederlanders thuis.
Amsterdam: Amsterdam University Press.
Diederichs, M. (2000). Moffenmeiden, Nederlandse vrouwen en Duitse militairen 1940-1945, in
Strijd om de Seksualiteit, Jaarboek voor Vrouwengeschiedenis 20. Amsterdam: Stichting beheer
IISG, pp. 41-65.

236

Bibliografie
Distelbrink, M. en E. Hooghiemstra (2005). Allochtone gezinnen. Feiten en Cijfers. Signalement
3/A, Den Haag: Nederlandse Gezinsraad.
Drachsler, J. (1921). Intermarriage in New York City. New York: Columbia University Press.
Dragojlovic, A. (2008). Dutch Women and Balinese Men: Intimacies, Popular Discourses and
Citizenship rights. Asia Pacific Journal of Anthropology, Vol. 9, nr. 4, pp. 332-345.
Duby, G. (1985). Ridder, vrouw en priester. De Middeleeuwse oorsprong van het moderne huwelijk.
Amsterdam: H.J.W. Becht.
Durkheim, E. (1912). Les formes élémentaires de la vie religieuse. Le système totémique en Australie.
Parijs: Les Presses Universitaires de France.
Dykstra, P. (2000). Diversiteit in gezinsvormen en levenskansen van kinderen op langere termijn.
Bevolking en Gezin, Vol. 29, nr. 2, pp. 101-132.
Eck, C. van (2001). Door bloed gezuiverd. Eerwraak bij Turken in Nederland. Amsterdam: Bert
Bakker.
Eeckhaut, M.C.W., J. Lievens, B. van de Putte en P. Lusnye (2011). Partner Selection and Divorce in Ethnic Minorities: Distinguishing between Two Types of Ethnic Homogamous Marriages. International Migration Review, Vol. 45, nr. 2, pp. 269-296.
Elias, N. (1939). Über den Prozeß der Zivilisation: soziogenetische und psychogenetische Untersuchungen. Basel: Haus Zum Falken.
Elias, N. en J. Scotson (1976). De Gevestigden en de Buitenstaanders. Spanningen en machtsverhoudingen tussen twee arbeidersbuurten. Meppel: Koninklijke Boom Uitgevers.
Emmelkamp, L. (2000). Tussen rede en gevoel. Een verkennend onderzoek naar liefdesrelaties
tussen autochtone Nederlanders en Marokkanen van de tweede generatie. Feministische Antropologie, Vol. 12, Amsterdam: Vrije Universiteit.
Esveldt I., I. Kulu-Glasgow, J. Schoorl en H. van Solinge (1995). Migratiemotieven, migratienetwerken en partnerkeuze van Turken en Marokkanen in Nederland. Den Haag: Nederlands Interdisciplinair Demografisch Instituut.
Everaert, H.A. en H.E. Lamur (1993). Alles wat geheim is, is lekker. Seksuele relaties en beschermingsgedrag van Turkse mannen. Amsterdam: Het Spinhuis.
Feijter, H. de (1991). Voorlopers bij demografische veranderingen. Den Haag: NIDI.
Feijter, H. de, L. Sterckx en E. de Gier (2001). Nieuw Amsterdams Peil. Amsterdamse SociaalCulturele Verkenningen 1. Amsterdam: SISWO.
Festinger, L. (1957). A Theory of Cognitive Dissonance. Stanford: Stanford University Press.
Gaiser, T.J. (2008). Online Focus Groups, in N. Fielding, R.M. Lee en G. Blank (red.) The Sage
Handbook of Online Research Methods. London: Sage, pp. 290-306.
Gemert, F. van (1998). Ieder voor zich. Kansen, cultuur en criminaliteit van Marokkaanse jongens.
Amsterdam: Aksant.
Giddens, A. (1992). The Transformation of Intimacy. Sexuality, Love and Eroticism in Modern
Societies. Cambridge: Polity Press.
Gijsberts, M., W. Huijnk en J. Dagevos (2012). Jaarrapport Integratie 2011. Den Haag: SCP.
Gingrich, A. (2005). Konsanguinität – Alte Griechen, Habsburger und Muslime. ʽNahe Heiraten’ aus kultur und sozialanthropologischer Sicht. Monatsschrift Kinderheilkunde, Vol. 153, nr.
1, pp. 29-33.
Goffman, E. (1959). The Presentation of Self in Everyday Life. New York: Anchor Books.
Goffman, E. (1963). Stigma: Notes on the Management of Spoilt Identity. New Jersey: PrenticeHall.
González-Ferrer, A. (2006). Who do immigrants marry? Partner choice among single immigrants
in Germany. European Sociological Review, Vol. 22, nr. 2, pp. 171-185.
Granovetter, M. (1973). The Strength of Weak Ties. American Journal of Sociology, Vol. 78, nr.
6, pp. 1360-1380.
Hart, B. de (2003). Onbezonnen vrouwen. Gemengde relaties in het nationaliteitsrecht en vreemdelingenrecht. Amsterdam: Aksant.

237

Trouwen met een vreemdeling
Hart, B. de (2001a). De verwerpelijkste van alle gemengde huwelijken. De Gemengde Huwelijken Regeling Nederlands-Indië 1898 en de Rijkswet op het Nederlanderschap 1892 vergeleken, in Gaan & Staan, Jaarboek voor Vrouwengeschiedenis 21. Amsterdam: Stichting beheer
IISG, pp. 60-80.
Hart, B. de (2001b). Not Without My Daughter. On Parental Abduction, Orientalism and
Maternal Melodrama. European Journal of Women's Studies, Vol. 8, nr. 1, pp. 51-65.
Hekma, G. (2008). The drive for sexual equality. Sexualities, Vol. 11, nr. 1-2, pp. 46-50.
Héritier, F. (1994). Identité de substance et parenté de lait dans le monde arabe, in P. Bonte
(red.), Épouser au plus proce. Inceste, prohibitions et stratégies matrimoniales autour de la Méditerranée. Parijs: EHESS.
Heyse P., F. Pauwels, J. Wets, C. Timmerman en N. Perrin (2007). Liefde kent geen grenzen. Een
kwantitatieve en kwalitatieve analyse van huwelijksmigratie vanuit Marokko, Turkije, OostEuropa en Zuidoost Azië. Antwerpen: Onderzoeksgroep Armoede, Sociale uitsluiting en de Stad
& Centrum voor Migratie & Interculturele Studies, UA/Hoger Instituut voor de Arbeid, KU
Leuven.
Hintum, M. van en J. Latten (2007). Liefde à la carte. Trends in moderne relaties. Amsterdam/Antwerpen: Archipel.
Hirsi Ali, A. (2005). Zeven vragen aan de regering, in Trouw, 8 oktober 2005.
Hochschild, A. (1979). Emotion Work, Feeling Rules and Social Structure. American Journal of
Sociology, Vol. 85, nr. 3, pp. 551-575.
Hoetink, J. (1962). De gespleten samenleving in het Caribisch gebied: Bijdrage tot de sociologie der
rasrelaties in gesegmenteerde maatschappijen. Assen: Van Gorcum.
Hondius, D. (2001). Gemengde relaties, gemengde gevoelens. Hoe Nederland omgaat met etnisch en
religieus verschil. Den Haag: Sdu Uitgevers.
Hooghiemstra, E. (2000). Gemengd huwen en transnationaal huwen in Nederland. Migrantenstudies, Vol. 16, nr. 4, pp. 198-208.
Hooghiemstra, E. (2000). Voor de keuze: een algemene of een specifieke blik op partnerkeuze
van migranten. Migrantenstudies, Vol. 16, nr. 4, pp. 209-228.
Hooghiemstra, E. (2003). Trouwen over de grens. Achtergronden van partnerkeuze van Turken en
Marokkanen in Nederland. Den Haag: SCP.
Huijnk, W. (2011). Family life and ethnic attitudes. The role of the family for attitudes towards
intermarriage and acculturation among minority and majority groups. Utrecht: Utrecht University, Sociale Wetenschappen Proefschriften.
Huis, M. van (2007). Partnerkeuze van allochtonen. Bevolkingstrends, Vol. 4, Voorburg/Heerlen:
CBS, pp. 25-31.
Huis, M. van en L. Steenhof (2003). Echtscheidingskansen van allochtonen: berekeningsmethode. Bevolkingstrends, Vol. 1, Voorburg/Heerlen: CBS, pp. 49-53.
Huschek, D. (2011). Union formation and partner choice of the second generation of Turkish origin
in Europe. The influence of third parties and institutional context. Doctoral Thesis, Den Haag:
NIDI/VU.
Huschek, D., H.A.G. de Valk en A.C. Liefbroer (2011). Does social embeddedness influence
union formation differences among the Turkish and Moroccan generation in the Netherlands?
Journal of Comparative Family Studies, Vol. 42, nr. 6, pp. 787-808.
Huschek, D., H.A.G. de Valk en A.C. Liefbroer (2012). Partner choice patterns among the
descendants of Turkish immigrants in Europe. European Journal of Population - Revue Européenne de Population, Vol. 28, nr. 3, pp. 241-269.
Inglehart, R. en W.E. Baker (2000). Modernization, Cultural Change, and the Persistence of
Traditional Values. American Sociological Review, Vol. 65, nr.1, pp. 19-51.
Jamieson, L. (1999). Intimacy Transformed? A Critical Look at the ‘Pure Relationship’. Sociology,
Vol. 33, nr. 3, pp. 477-494.

238

Bibliografie
Jong, J.D.A. de (2007). Kapot moeilijk: een etnografisch onderzoek naar opvallend delinquent groepsgedrag van ‘Marokkaanse’ jongens. Amsterdam: Aksant.
Kalmijn, M. (1993). Trends in Black/White Intermarriage, Social Forces, Vol. 72, nr. 1, pp. 119146.
Kalmijn, M. (1998). Intermarriage and Homogamy: Causes, Patterns and Trends. Annual Review
of Sociology, Vol. 24, pp. 395-421.
Kamminga, M. (1993). Grensoverschrijders. De beeldvorming van bi-culturele relaties in Nederlandse dagbladen. Doctoraalscriptie, Utrecht: Universiteit Utrecht.
Kleijwegt, M. (2010). Sofia. Verhaal van een verboden liefde. Amsterdam/Antwerpen: Atlas.
Knoblauch, H. (2005). Focussed Etnography. Forum: Qualitative Social Research Sozialforschung,
Vol. 6, nr. 3, art. 44, URN: urn:nbn:de:0114-fqs0503440
Kok, J. en M.H.D. van Leeuwen (red.) (2005). Genegenheid en gelegenheid. Twee eeuwen van
partnerkeuze en huwelijk. Amsterdam: Aksant.
Koning, M. de (2008). De Zuivere Islam. Geloofsbeleving en identiteitsvorming van jonge Marokkaans-Nederlandse moslims. Amsterdam: Bert Bakker.
Koning, M. de en E. Bartels (2005). Over het huwelijk gesproken: partnerkeuze en gedwongen
huwelijken onder Marokkaanse, Turkse en Hindostaanse Nederlanders. Voorstudie nr. 9, Den
Haag: Adviescommissie van Vreemdelingenzaken.
Kozinets, R.V. (2010). Netnography. Doing Ethnographic Research Online. London: Sage.
Lancee, B. (2010). The Economic Returns of Immigrants Bonding and Bridging Social Capital:
the Case of the Netherlands. International Migration Review, Vol. 44, nr. 1, pp. 202-226.
Latten, J.J. (2005). Zwanger van segregatie. Amsterdam: University Press.
Leerkes, A. en I. Kulu-Glasgow (2009). Internationale gezinsvorming begrensd? Een evaluatie van
de verhoging van de inkomens en leeftijdseis bij migratie van buitenlandse partners naar Nederland.
Cahier 4, Den Haag: WODC.
Leeuwen, M.H.D. van, I. Maas en A. Miles (2005). Marriage Choices and Class Boundaries: Social
Endogamy in History. Cambridge: University Press.
Leonard, M. (2004). Bonding and Bridging Social Capital: Reflections from Belfast. Sociology,
Vol. 38, nr. 5, pp. 927-944.
Lievens, J. (1999). Family-formation Migration from Turkey and Morocco to Belgium: the
Demand for Marriage Partners from the Countries of Origin. International Migration Review,
Vol. 33, nr. 3, pp. 717-744.
Lindo, F. (1996). Maakt cultuur verschil? De invloed van groepsspecifieke gedragspatronen op de
onderwijsloopbaan van Turkse en Iberische migrantenjongeren. Amsterdam: Het Spinhuis.
Lodewycks, I., J. Geets en C. Timmerman (2006). Aspecten van de Marokkaanse huwelijksmigratie
en Marokkaans familierecht. Antwerpen: Universiteit Antwerpen.
Luyckx, K. (red.) (2000). Liefst een gewoon huwelijk? Creatie en conflict in levensverhalen van jonge
migrantenvrouwen. Leuven: Acco.
Mak, G. (2001). Seksueel vreemdelingenverkeer, in Gaan & Staan, Jaarboek voor Vrouwengeschiedenis 21. Amsterdam: Stichting beheer IISG, pp. 101-122.
Malinowski, B. (1929). The Sexual Life of Savages in North-Western Melanesia. An ethnographic
account of courtship, marriage and family life among the natives of the Trobriand Islands, British
New Guinea. New York: Eugenics Pub Co.
Merens, A., M. Hartgens en M. van den Brakel (2012). Emancipatiemonitor 2012. Den Haag:
SCP.
Merton, R.K. (1941). Intermarriage and the Social Structure. Psychiatry: Journal of the Biology and
Pathology of Interpersonal Relations, Vol. 4, nr. 3, pp. 361-374.
Morse, J.M. en L. Richards (2002). Readme First for a User's Guide to Qualitative Methods. Thousand Oaks, London/New Delhi: Sage.
Müller, M. (1987). Couscous-pommes frites. Parijs: Ramsay.

239

Trouwen met een vreemdeling
Naber, P. (2004). Vriendschap en sociale cohesie. De rol van leeftijdgenoten in de opvoeding van
jeugd. Den Haag: Fonds 1818, Hogeschool Inholland.
Nagel, J. (2003). Race, Ethnicity and Sexuality. Intimate Intersections, Forbidden Frontiers. Oxford:
Oxford University Press.
Nijsten, C. (1998). Opvoeding in Turkse gezinnen in Nederland. Assen: Van Gorkum.
Nyanzi, S., O. Rosenberg-Jallow, O. Bah en S. Nyanzi (2005). Bumsters, big black organs and
old white gold: Embodied racial myths in sexual relationships of Gambian beach boys. Culture,
Health & Sexuality, Vol. 7, nr. 6, pp. 557-569.
Obdeijn, H. en M. Schrover (2008). Komen en gaan. Immigratie en emigratie in Nederland vanaf
1550. Amsterdam: Bert Bakker.
Ogburn, W.F. (1922). Social Change with Respect to Culture and Original Nature. New York:
B.W. Huebsch.
Oppelaar, J. en P.A. Dykstra (2004). Contacten tussen grootouders en kleinkinderen. Mens en
Maatschappij, Vol. 79, nr. 3, pp. 264-286.
Pels, T. (1998). Opvoeding in Marokkaanse gezinnen in Nederland. Assen: Van Gorkum.
Peristiany, J.G. (red.) (1966). Honour and Shame. The Values of Mediterranean Society. Chicago:
The University of Chicago Press.
Pitt-Rivers, J. (1966). Honour and Social Status, in J.G. Peristiany (red.) Honour and Shame. The
Values of Mediterranean Society. Chicago: The University of Chicago Press, pp. 19-79.
Portes, A. (1995). The Economic Sociology of Immigration. Essays on Networks, Ethnicity and Entrepreneurship. New York: Russell Sage Foundation.
Portes, A. (1998). Social Capital: Its Origins and Applications in Modern Sociology. Annual
Review of Sociology, Vol. 24, nr. 1, pp. 1-24.
Portes A. en M. Zhou (1992). Gaining the upper hand. Economic mobility among immigrant
and domestic minorities. Ethnic and Racial Studies, Vol. 15, nr. 4, pp. 491-522.
Price, C.A. en J. Zubrzycki (1962). The Use of Inter-Marriage Statistics as an Index of Assimilation. Population Studies, Vol. 16, nr. 1, pp. 58-69.
Pruitt, D. en S. LaFont (1995). For Love and Money. Romance Tourism in Jamaica. Annals of
Tourism Research, Vol. 22, nr. 2, pp. 422-440.
Putnam, R.D. (2000). Bowling Alone. The Collapse and Revival of American Community. New
York: Simon and Schuster.
Reeves Kennedy, R.J. (1944). Single or Triple Melting-Pot? Intermarriage Trends in New Haven,
1870-1940. The American Journal of Sociology, Vol. 49, nr. 4, pp. 331-339.
Regt, A. de (1993). Geld en gezin. Financiële en emotionele relaties tussen gezinsleden. Amsterdam:
Boom.
Regt, A. de (2005). Kinderen in de informele gezinseconomie, in J. Berghman, Kind en sociale
zekerheid. Amsterdam: SVB 2005, pp. 58-81.
Reniers, G. (2001). The Post-Migration Survival of Traditional Marriage Patterns: Consanguineous Marriages among Turks and Moroccans in Belgium. Journal of Comparative Family Studies,
Vol. 32, nr. 1, pp. 21-44.
Rodriguez Mosquera, P.M. (1999). Honor and Emotion. The Cultural Shaping of Pride, Shame
and Anger. Amsterdam: Thela Thesis.
Rosenfeld, M.J. en B.S. Kim (2005). The independence of Young Adults and the Rise of Interracial and Same-Sex Unions. American Sociological Review, Vol. 70, nr. 4, pp. 541-562.
Sánchez Taylor, J. (2001). Dollars are a girl’s best friend? Female tourists’ sexual behaviour in the
Caribbean. Sociology, Vol. 35, nr. 3, pp. 749-764.
Savin-Williams, R.C. (2001). Mom, Dad, I’m Gay: How Families Negotiate Coming Out. Washington: American Psychological Association.
Scheffer, P. (2007). Het land van aankomst. Amsterdam: De Bezige Bij.
Schellingerhout, R. (red.) (2004). Gezondheid en welzijn van allochtone ouderen. Den Haag: SCP.

240

Bibliografie
Schiffauer, W. (1983). Die Gewalt der Ehre: Erklärungen zu einem türkisch-deutschen Sexualconflict. Frankfurt am Main: Suhrkamp.
Schiffauer, W. (1987). Die Bauern von Subay. Das leben in einem türkischen Dorf. Stuttgart: KlettCotta.
Schiffauer, W. (1991). Die Migranten aus Subay. Türken in Deutschland: eine Etnographie. Stuttgart: Klett-Cotta.
Schrover, M. (2001). Gender en etniciteit. Overeenkomst en verschil in historisch perspectief, in
Gaan & Staan, Jaarboek voor Vrouwengeschiedenis 21. Amsterdam: Stichting beheer IISG, pp.
180-207.
Schrover, M. (2001). Maria en Rocco. Gemengde huwelijken en integratie in de negentiende
eeuw, in Gaan & Staan, Jaarboek voor Vrouwengeschiedenis 21. Amsterdam: Stichting beheer
IISG, pp. 81-100.
Schrover, M. (2011). Om de meisjes, voor de meisjes. Een historisch perspectief op problematisering en
bagatellisering van onderwerpen die te maken hebben met migratie en integratie. Oratie, Leiden:
Universiteit Leiden.
Shorter, E. (1975). The making of the modern family. Glasgow: Fontana/Collins.
Sportel, I. (2013). “Because it’s an Islamic Marriage”: Conditions Upon Marriage and after Divorce in Transnational Dutch-Moroccan and Dutch-Egyptian Marriages. Oñati Socio-Legal
Series [online], Vol. 3, nr. 6, pp. 1091-1110.
Sportel, I. (2014). “Maybe I’m still his wife”. Transnational Divorce in Dutch-Moroccan and DutchEgyptian Families. Academisch proefschrift, Nijmegen: Radboud Universiteit Nijmegen.
Speelman, G. (2001). Keeping Faith. Muslim-Christian Couples and Interreligious Dialogue. Zoetermeer: Meinema.
Spruijt, E. (2009). State-of-the-art Kinderen en Echtscheiding. Den Haag: NWO.
Sterckx, L. (2007). Gemengd gehuwd of dubbel gescheiden, in J.W. Duyvendak, C. Bouw en L.
Veldboer (red.), De Mixfactor. Amsterdam: Boom.
Sterckx, L. en C. Bouw (2005). Liefde op Maat. Partnerkeuze van Turkse en Marokkaanse jongeren.
Amsterdam: Het Spinhuis.
Sterckx, L., H. de Feijter en K. Roukens (2003). Jong Amsterdam. Amsterdamse Sociaal-Culturele
Verkenningen 2. Amsterdam: SISWO.
Sterckx L., J. Dagevos, W. Huijnk en J. van Lisdonk (2014). Huwelijksmigratie in Nederland.
Achtergronden en leefsituatie van huwelijksmigranten. Den Haag: SCP.
Stoler, A. (1992). Sexual Affronts and Racial Frontiers: European Identities and the Cultural
Politics of Exclusion in Colonial Southeast Asia. Comparative Studies in Society and History,
Vol. 34, nr. 3, pp. 514-551.
Storms, O. en E. Bartels (2008). De keuze van een huwelijkspartner. Een studie naar partnerkeuze
onder groepen Amsterdammers. Amsterdam: Vrije Universiteit.
Straβburger, G. (1999). Eheschlieβungen der türkischen Bevölkerung in Deutschland. Migration
und Bevölkerung, Vol. 6, p. 3.
Straβburger, G. (2001). Warum aus der Türkei? Zum Hintergrund transnationaler Ehen der
zweiten Migrantengeneration. Migration und Soziale Arbeit, Vol. 1, pp. 34-39.
Streiff-Fénart, J. (1985). Le marriage, un moment de vérité de l’immigration familiale maghrébine. Revue Européenne des Migrations Internationales, Vol. 1, nr. 2, pp. 129-141.
Streiff-Fénart, J. (1993a). The making of family identities among Franco-Algerian couples, in A.
Hargreaves en M.J. Heffernan (red.), French and Algérian identities from colonials times to the
present. A century of interaction. London: The Edwin Mellen Press, pp. 225-237.
Streiff-Fénart, J. (1999). Negotiations on culture in immigrant families, in M. Crul, F. Lindo en
C. Lin Pang, Culture, structure and beyond. Changing identities and social positions of immigrants
and their children. Amsterdam: Het Spinhuis, pp. 3-11.
Streiff-Fénart, J. (2000). Sauver la face et réparer l’offense. Le traitement ritual des marriages
mixtes dans les familles maghrébines immigrées, in J.L. Alberger, L. Ossipow, V. Outemzabet

241

Trouwen met een vreemdeling
en B. Waldis, Mariages Tous Azimuts/Grenzüberschreitend Heiraten. Fribourg: Editions Universitaires, pp. 175-190.
Strik, T., B. de Hart en E. Nissen (2013). Family Reunification: a barrier or facilitator of integration. Oisterwijk: Wolf Legal Publishers.
Swaan, A. de (1982). De mens is de mens een zorg; Opstellen 1971-1981. Utrecht: Meulenhoff.
Swaan, A. de (2006). De botsing der beschavingen en de strijd der geslachten. Forum-lezing,
uitgesproken op 29 september 2005, Utrecht: Forum.
Swaan, A. de en H. Hendriks (1989). Zorg en de staat: welzijn, onderwijs en gezondheidszorg in
Europa en de Verenigde Staten in de nieuwe tijd. Amsterdam: Bert Bakker.
Talhaoui, F. (2006). De nieuwe Marokkaanse familiewetgeving: van de ketenen van de Moudawana naar meer gelijkheid tussen man en vrouw in het gezin?, in I. Lodewyckx en J. Geets
(red.), Aspecten van Marokkaanse huwelijksmigratie en Marokkaans familierecht. Antwerpen:
Steunpunt Gelijke Kansen Beleid, pp. 59-69.
Timmerman, C. (2008). Marriage in a ‘culture of migration’: Emirdag marrying into Flanders.
European Review: Interdisciplinary Journal of the Academia Europaea/Academia Europaea, Vol.
16, nr. 4, pp. 585-594.
Timmerman C., I. Lodewyckx en J. Wets (2009). Marriage at the Intersection Between Tradition
and Globalisation: Turkish Marriage Migration between Emirdag and Belgium from 1989 to
present. History of the Family, Vol. 14, nr. 2, pp. 232-244.
Tweede Kamer (2004). Rapport van de Commissie Blok. Den Haag.
Todd, E. (1985). The explanation of ideology. Family structures and social systems. Oxford/New
York: Basil Blackwell.
Uunk, W. (1996). Who Marries Whom? The role of social origin, education and high culture in mate
selection of industrial societies during the twentieth century. Academisch proefschrift, Nijmegen:
Katholieke Universiteit Nijmegen.
Valk, H.A.G. de (2006). Pathways into adulthood: A comparative study on family life transitions
among migrant and Dutch youth. Amsterdam: Thela Thesis.
Valk, H.A.G. de en F. Billari (2007). Living arrangements of migrant and Dutch young adults:
The family influence disentangled. Population Studies: A journal of demography, Vol. 61, nr. 2,
pp. 201-217.
Valk, H.A.G. de en A.C. Liefbroer (2004). Invloed van ouders op relatievormingsvoorkeuren van
Turkse, Marokkaanse en autochtone jongeren in Nederland. Migrantenstudies, Vol. 20. nr. 3,
pp. 108-129.
Valk, H.A.G. de, I. Esveldt, K. Henkens en A.C. Liefbroer (2001). Oude en nieuwe allochtonen in
Nederland. Een demografisch profiel. Den Haag: WRR.
Vermeulen, H. en R. Penninx (2000). Immigrant Integration: The Dutch Case. Amsterdam: Het
Spinhuis.
Vries, M. de (1987). Ogen in je rug. Turkse meisjes en jonge vrouwen in Nederland. Alphen aan den
Rijn/Brussel: Samsom.
Weatherly, U.G. (1910). Race and Marriage. The American Journal of Sociology, Vol. 15, nr. 4,
pp. 433-453.
Weiss, R. (1994). Learning from Strangers. The Art and Method of Qualitative Interview Studies.
New York: The Free Press.
Werdmölder, H. (2005). Marokkaanse lieverdjes. Crimineel en hinderlijk gedrag onder Marokkaanse
jongeren. Amsterdam: Balans.
Wichers, A. (1965). De oude plattelandsbeschaving. Assen: van Gorcum.
Wilterdink, N. en B. van Heerikhuizen (2007). Samenlevingen. Groningen: Wolters-Noordhoff.
Wolff, K.H. (1950). The Sociology of Georg Simmel. New York: Free Press.
Wouters, C. (2004). Sex and Manners. Female Emancipation in the West 1890-2000. London:
Sage.

242

Bibliografie
Yalçin, H., I. Lodewyckx, R. Marynissen en R. van Caudenberg (2006). Verliefd, verloofd…gemigreerd. Een onderzoek naar Turkse huwelijksmigratie in Vlaanderen. Steunpunt Gelijkekansenbeleid en Consortium Universiteit Antwerpen en Universiteit Hasselt.
Yerden, I. (1995). Trouwen op z’n Turks. Huwelijksprocedures bij Turkse jongeren in Nederland en
hun strijd om meer inspraak. Utrecht: Van Arkel.
Yerden, I. (2000). Zorgen over zorg. Traditie, verwantschapsrelaties, migratie en verzorging van
Turkse ouderen in Nederland. Amsterdam: Het Spinhuis.
Yerden, I. (2001). Ik bepaal mijn eigen lot. Turkse meisjes in conflictsituaties. Amsterdam: Het
Spinhuis.
Yildirim, S. (2005). Aftermath of a Revolution: A Case Study of Turkish Family Law. 17 Pace
Int’l L. Rev. 347. SSRN: http://ssrn.com/abstract=2261323
Zebroski, S.A. (1999). Black-White Intermarriages: The Racial and Gender Dynamics of Support
and Opposition. Journal of Black Studies, Vol. 30, nr. 1, pp. 123-132.
Zehraoui, A. (red.) (1999). Familles d’origine algérienne en France, étude sociologique des processus
d'intégration. Paris: l’Harmattan.
Zorlu, A. en C.H. Mulder (2011). Ethnic differences in leaving home: Timing and pathways.
Demography, Vol. 48, nr. 1, pp. 49-72.
Zwaan, T. (red.) (1993). Familie, huwelijk en gezin in West-Europa van middeleeuwen tot moderne
tijd. Meppel: Boom/Heerlen: Open Universiteit.

243

Trouwen met een vreemdeling

244

Summary
Summary

Marrying a stranger
Distance and nearness in the relationships of young people
of Turkish and Moroccan origin in mixed marriages

Mixed marriages involving young people of Turkish and Moroccan origin
This research focuses on ethnically mixed couples with one spouse of Turkish or Moroccan origin in the Netherlands. These mixed couples are fairly unusual. Of the larger
ethnic minority groups in the Netherlands, Turkish and Moroccan migrants and their
descendants are the least likely to intermarry with other ethnic groups. Moreover, in
present-day Dutch society, marriages between spouses of Turkish or Moroccan origin
and indigenous Dutch persons are somewhat controversial (more so than any other
kind of mix). As the perceived differences between the spouses – their different religion,
ethnic culture and social class – are conflated, they are considered to be marriages between opposites and as such are highly susceptible to marital conflict, opposition from
family and friends and failure. The literature on the family formation processes of
Turks and Moroccans calls their endogamy characteristic and generally neglects the
exceptions to the rule. In this study, by contrast, I seek to gain a better understanding of
these exceptional mixed couples.
How and under which circumstances do young people of Turkish and Moroccan
origin find a spouse from a different ethnic group? What are the conditions for a successful mixed marriage?
What distinguishes an exogamous young persons' partner choice and courtship practices from those of their endogamous peers?
In the sociological and anthropological literature we find explanations for the strict
endogamy of Turkish and Moroccan migrants and their descendants. Based on an
inversion of these theories, I derived hypotheses for explaining their exogamy.
This book relates how interdependent relationships between parents and adult children, between spouses and between friends influence a mixed marriage, and vice versa. I
reconstructed the possible trajectories of men and women of Turkish and Moroccan
origin towards a mixed marriage and the strategies of mixed couples for dealing with
opposition to their marriage from their loved ones.
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Data and methods
This research is a focussed ethnography: an ethnography which is limited to one specific
aspect of a group's social and cultural life. My findings are based on three sources of
data. The most important source were 28 in-depth interviews with mixed couples in
which one spouse is of Turkish or Moroccan origin. This sample is not representative of
the wider population. In theoretical sampling, which I have used in this research, extrapolation of results to a larger population is based on investigating cases at the opposite ends of the spectrum. I selected cases on the continuum of heterogeneity of the
spouses (more or less divergent characteristics apart from their different ethnicity), and
on the continuum of conflict (on the subject of the marriage) between the couple and
their parents. I selected couples from different generations, age groups and educational
levels. Most of my informants of Turkish and Moroccan origin are children of migrants
who moved to the Netherlands in the 1960 and 70s, and they have grown up in the
Netherlands. I also interviewed a few first-generation migrants who migrated to the
Netherlands as adults (sometimes in order to marry a Dutch woman) because I wanted
to compare the reactions of migrant parents with those of parents living in Turkey or
Morocco. As the spouses' evaluations of their relationship and of the influence of the
'outside world' change over time and over the various stages of their marriage and life
course, I interviewed couples who were engaged to be married, couples who had recently married, couples who had been married for a longer period and had children, and
couples who were separated. Especially after a divorce or separation, the parties involved
in a mixed marriage re-evaluate their relationship with their partner, with their parents/in-laws and with their friends.
Each of the interviews was conducted with a mixed couple or with one of the partners
of a (former) mixed couple. We talked about their marriage and the reactions of their
family and friends to the fact that it was an ethnically mixed marriage. The interviews
lasted several hours and usually took place in the home of the mixed couple. What started
out as a formal interview more often than not developed into an informal 'kitchen table
conversation', in which I also shared some of my experiences with my own mixed relationship and family. The informal setting of the kitchen table interviews enhanced the
rapport with my interlocutors and provided an opportunity to broach topics that belong
to the intimate life of the family. This approach resulted in intensive fieldwork sessions
with mixed couples, and very rich data. I stayed in touch with some of my interlocutors
and was thus able to follow developments in their relationship for several years.
Internet forums provided a second source of data. The Internet is the first source of
information that couples themselves turn to when they have questions about their situation or are simply seeking moral support. Since 2001 I have been reading a few popular
forums aimed at young Dutch people of Turkish or Moroccan origin. Topics are posted
on these forums on a daily basis on issues such as partner choice, mixed marriages,
migration marriages, etc. Through their interactions on these forums, young people
construct new, shared moral frameworks regarding partner choice and (mixed) marriage, which the sensitive researcher can tap into. One of the Internet forums I visited
frequently is www.seni-seviyorum.nl, which is aimed at Dutch and Flemish women
who are in a relationship with a Turkish or Kurdish man. This website functioned as a
spontaneous, virtual focus group in my research. Because I wanted to conform to this
web community's code of conduct, I registered and participated actively in the discus-
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sions, rather than reading posts anonymously. On occasion I posted topics myself,
initiating discussions on my hypotheses and research ideas, and used the reactions as
data in the same way that one would use the data from an online focus group. This
generated a few issues about informed consent and protection of privacy which I address in the main text of this book (§ 1.4.3).
My final source of data consists of about a hundred in-depth qualitative interviews
with both endogamous young people of Turkish and Moroccan origin and migrant
parents of young people of marrying age, also of Turkish and Moroccan origin. I gathered this data during a previous research project (with Carolien Bouw), in the period
2003-2005. The results of that research were published as Sterckx and Bouw (2005).
Liefde op Maat. Partnerkeuze van Turkse en Marokkaanse jongeren. Amsterdam: Het
Spinhuis. These interviews serve as the basis for my comparison of endogamous and
exogamous young people.
All interviews were recorded and transcribed verbatim. They were coded extensively
and analysed both deductively (starting from my theoretical framework) and inductively
(inspired by spontaneous findings from the data).
Theoretical framework
In the scientific literature, the endogamy of migrant groups is well documented. Ethnic
intermarriage appears either as the result of a lack of co-ethnic spouses or of the diminishing social and cultural distance between groups - immigrant assimilation - which
means that in the long run ethnically mixed marriages have a tendency to 'disappear'
(and become normal marriages). From the theories that explain ethnic endogamy, we
can derive hypotheses as to why and how members of minorities end up marrying outside their own ethnic group. In all the theories discussed below, we have to take into
account the influence of social class, gender, ethnicity, religion, age, the composition of
the family (and birth order of the children), the size of the group and its geographical
concentration. These social positions intersect and interact with each other. Mixed
couples cross several social divides; they are by definition 'outsiders within': through
their experiences, our society's hidden mechanisms of inclusion and exclusion become
visible, as do the conditions under which they can be overcome.
By inverting the theories that explain the endogamy of migrants of Turkish and
Moroccan origin and their descendants, I arrive at the following hypotheses as to why
and how they find spouses with a different ethnic background:
1. The assimilation hypothesis is based on the assumption that people marry
people who are like them. Marriage partners are usually of the same class, religion, ethnic group, educational level, and so on. Even where they differ on one
aspect, they are the same in another. In present-day Dutch society, marriages between Dutch natives and persons of Turkish or Moroccan origin are seen as
marriages between opposites. Therefore: the more (potential) spouses are able to
overlook differences and find similarities, or to downplay inequalities and focus
on equalities, the more opportunities there are for mixed marriages to occur. I
call this the erasing differences hypothesis.
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2. The contact hypothesis states that there have to be sufficient opportunities for
potential spouses of different ethnic background to meet. The more contact
there is between men and women of different ethnic groups, the more opportunities there are for mixed marriages to occur; but also, the more social control
and resistance to intermarriage there is in the groups concerned (emancipation
paradox), as they try to preserve their own cultural heritage.
3. The traditional marriage culture of Turkish and Moroccan migrants is directed
toward close endogamy. Formal, traditional courtship protocols attribute control
over the family formation process to family elders, who direct it towards the traditional ideal of close endogamy (cousin marriages). Traditional Turkish and Moroccan courtship allow very little room for sentiments such as love (for the future
spouse) or sexual attraction. Therefore: the more individualised young peoples'
courtship practices are, the more opportunities there are for mixed marriages to
occur. From earlier research I know that the majority of young people of Turkish
and Moroccan origin stick to very formalist and traditionalist courtship protocols,
handing control over the family formation process to their parents at various
points in the process. Therefore: the more young people take their partner choice
and courtship into their own hands, the more they follow personal sentiment rather than family-oriented logic, and the more likely it is that they will end up in a
mixed marriage. I call this the individualisation of courtship hypothesis.
4. Members of Turkish and Moroccan extended families have vested interests in
the endogamy of the family's adult children. Those interests are: keeping together family possessions; maintaining and reinforcing mechanisms of intra-family
solidarity and care; protecting and enhancing bonding social capital; maintaining the status of parents within the family and among the parents' peers. Family
members will oppose mixed marriages all the more vehemently when they depend on the family to provide them with material support and care; when acquiring bridging social capital is only possible at the expense of losing bonding
social capital; when they are in fear of losing status and authority within the
family; when they are in fear of losing status and reputation among their (nonfamily) peers. The more family members (especially parents) rely on family capital, the more they will oppose a mixed marriage. Therefore: the less parents (and
other family members) depend on family capital, the less need there is to fight
the mixed couple’s marriage plans, the better the couple's chances of success.
(emancipation from the family hypothesis part 1)
5. The more dependent adult children are on material and emotional support
from their parents and other family members, the greater the parents' say over
the children's partner choice. In general, children become less dependent on
their parents as they grow older, acquire their own income and independent
housing. The most important factor in the process of gaining more autonomy in
the family formation process is becoming less dependent on the family's emotional and moral support. In other words: young people who are able to distance
themselves emotionally from the family, who have alternative networks to provide them with emotional and moral support for their (marital) choices, are
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more resilient to parental influence and emotional pressure. The more young
people are at a distance from the family, the more they can resist the mechanisms of control by the family, and the more mixed marriages there will be.
(emancipation from the family hypothesis part 2)
6. It is crucial to the success of mixed marriages that the spouses are able to muster sufficient emotional and moral support for their choice of spouse. When the
family is opposed or even in conflict over the mixed marriage, that support has
to come from a network of friends which is supportive of the mixed marriage.
Young people of Turkish and Moroccan origin in the Netherlands often have
cousins as their best friends, all the more so when they are young girls. The
nearer the network of friends is situated to the family network, the less likely it is
that the network will be mixed (and thus provide opportunities for meeting a
spouse of different ethnic origin) or supportive of mixed marriages. In order for
mixed marriages to come about and be successful, therefore, young people have
to be able to exchange the family network for a network of friends at sufficient
distance from the family, which offers emotional and moral support for a mixed
marriage. I call this the shifting between networks hypothesis.
The empirical chapters
Chapter 2. Dimensions of difference and mixedness
In this chapter I investigate the erasing differences hypothesis. I investigated which – apart
from their different ethnicity – are the objective and perceived differences between the
spouses in the mixed couples in my sample. It transpired that difference and the subsequent inequality between spouses is a source of tension and conflict between them and
between the couple and their social environment. The popular notion that difference
and inequality between the partners leads to marital failure is therefore a self-fulfilling
prophecy. It helps that the spouses in my sample have a lot in common to begin with.
In the course of their relationship they moreover become more similar, often as a result
of a conscious effort to 'close the gap' between them. They try to erase the initial perceived differences between them and thus reduce their distance from the norm in
(Dutch) society that partners should be equals.
The couples in my research see themselves as ethnically mixed and are treated as
such by their family and friends. In so far as we can identify objective differences between the spouses, I found that the similarities in terms of educational level, occupational status, lifestyle and religion are paramount. Often, the spouses are not even visibly different. This is relevant, because a couple who are not noticeably mixed (at first
glance) can pass as 'normal' and avoid discrimination and slights by strangers (something which visibly mixed couples do experience). It is hard to distinguish between the
spouses' class position, although this is an important aspect on which they might be
unequal. With a spouse of Turkish or Moroccan origin, this is due to the fact that their
(parents') migration interfered with their status in society. For their part, quite a few of
the spouses of Turkish and Moroccan origin are upwardly mobile when compared with
their parents. There is one characteristic which, if the partners differ in this respect,
does amount to manifest inequality: nationality. Couples where one spouse is a marriage migrant from Turkey or Morocco are in different legal positions, e.g. as regards
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the right to travel to and reside in the Netherlands and start a family there. At the beginning of the relationship, in particular, this can lead to tension and possibly strife.
The migrant partner is dependent on his or her spouse for residency in the Netherlands,
and the Dutch spouse is suspicious of the migrant’s motives for the marriage: there is a
possibility that the chance to migrate to a European country was the stronger driver.
Being an ethnically mixed couple is a kind of stigma. This one aspect of their social
identity completely dominates the interaction between the couple and the people
around them. They constantly have to address the stereotypical images that exist regarding their kind of mixed relationship. The spouses experience social pressure to reduce
the perceived distance between them, to conform to the norm of equality or at least to
socially accepted inequality, i.e. where the man's position is superior to that of the
woman (female hypergamy). This means that in the case of a marriage between an
indigenous Dutch woman and a migrant from Turkey or Morocco, the socially accepted power imbalance between the sexes is inverted. This inequality can be 'righted',
compensated for by referring to the fact that the man is a newcomer to Dutch society:
his 'full potential' might well be equal to that of his wife, but because of his migration
and possible discrimination in Dutch society it remains obscured (for now).
Erasing differences demands emotion work from the spouses and at least a willingness to emphasize in the way they present themselves to the outside world that the man
is in no way inferior to his wife. The couple ‘performs’ equality. How the couple goes
about this depends on the audience they face and which characteristics are of symbolic
value to that audience. To an audience of higher-educated peers, the couple will emphasize their equality in terms of educational level. To a religious audience, a similar approach to Islam offers possibilities to claim equality. Gender inequality is compensated
for by the representation of the couple’s division of household work: at least in the eyes
of visitors, the wife will be in charge of domestic chores. Or else – but this is only of
value to an audience of higher-educated Dutch natives, he stresses his role as a modern,
emancipated husband.
Distance and nearness between spouses are not static givens but develop over the
course of their relationship. Furthermore, achieving the equality which brings about
greater nearness, demands emotional effort from the partners, for which spouses are not
always able to muster the energy. Particularly when there are marital tensions, they find
it hard to overcome differences and the distance between them grows. In the event of a
separation, the spouses find that outsiders attribute this to the cultural or religious differences between them. Thus, the stereotype offers a ready explanation for the failure of
the marriage. The display of equality then turns into a display of difference.
Chapter 3. Limits to coincidence
In this chapter I compare the courtship practices of young endogamous and exogamous
persons of Turkish and Moroccan origin. The hypothesis I investigate is that exogamous
young people abandoned traditionalist courtship practices and took control of the rituals
leading up to marriage into their own hands. I expected that in their actions on the marriage market they were guided more by personal sentiment than by loyalty to the family.
Specifically, I asked mixed couples whether they had been sexually active before marriage
(versus the norm of virginity upon marriage), whether or not they had followed the traditional order of family formation, whether they had cohabited before marriage and whether
or not the man had formally asked for his wife's hand in marriage.
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As it turns out, my interlocutors had followed different trajectories leading up to marriage. I brought the number of possible scenarios down to three. It proved possible for
people to switch from one scenario to another but always, men have more room for manoeuvre in this respect than women. Earlier, I stated that endogamous young persons
stick to traditionalist and formalist courtship protocols. The trajectories of exogamous
young persons follow three alternative scenarios that diverge to a greater or lesser degree
from the traditionalist protocols. First, there are the protocol-leavers: these young persons
have little moral objection to sex before marriage. They have abandoned the traditional
order of engagement, marriage and having children. They cohabited or had children
outside marriage and marriage itself is only one of several options. We find protocolleavers mostly among men of Turkish and Moroccan origin in a mixed relationship, and
among a few emancipated young women. The latter are women who do not have to keep
up a reputation of chastity to their family and their Turkish and Moroccan peers, because
their actions earlier in life mean they have already lost it or because they have distanced
themselves from the social circles in which a chaste reputation matters. Here we see the
effect of double moral standards at work: young men almost always start out in a mixed
relationship as protocol-leavers – though a number of them return to a more traditionalist
trajectory later in life. A female protocol-leaver does not have this option, and once she
starts down this path, she is more or less destined for a mixed marriage. To the more
traditionalist men of her own background, she is no longer a suitable wife.
Other young women of Turkish and Moroccan origin in a mixed relationship find
it hard to escape the traditional repertoire of courtship and marriage. They are protocolfollowers: in fact, they would rather not diverge from the traditional trajectory. Despite
this, falling in love and embarking on a relationship with a man of different ethnicity
meant they immediately had to adjust their plans. Because they anticipate the rejection
of their chosen partner by their family and friends, they keep the relationship a secret.
Torn between love for their partner and love for their parents and family, most of these
women end up in a long-term clandestine relationship, which de facto means a traditional courtship is no longer possible. If her partner is sensitive to the dilemma his girlfriend faces, she might salvage some of the rituals belonging to traditional courtship. A
few of the couples in my sample had at a certain point 'staged' a traditional ritual of the
man asking the woman's father for his daughter's hand in marriage. A number of the
young men of Turkish and Moroccan origin in my sample can also be regarded as protocol-followers because they too had expected to get married the traditional way. When
they met their future spouse of different origin, they abandoned the traditionalist repertoire, but continued to struggle with the feeling they were doing something wrong.
A third scenario is that of the young people who arrange their own marriage. I have
called them neo-formalists. These young persons invent new protocols with regard to
dealing with the opposite sex and courtship, based on what they see as the proper, Islamic way of getting married. Their courtship repertoire has much in common with the
traditional repertoire, with one key difference: they initiate the process and limit the
role of the family throughout. An imam or an Islamic guardian takes over the role of
the parents. The neo-formalist young people aspire to a purely Islamic lifestyle, and
they have stripped away what they see as contaminations of the true faith by Turkish
and Moroccan ethnic culture. The ideal of a purely Islamic lifestyle also leads them to
value religious endogamy above ethnic endogamy. Some even prefer a non-Turkish or
non-Moroccan convert to Islam for a spouse.
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The neo-formalists show that it is primarily the individualisation of courtship that
leads to more mixed marriages. The other aspects of a more modernistic courtship –
sentimentalization and informalization – are absent from their trajectories to marriage.
The neo-formalists pose an interesting challenge to theories on the modernization of
Western courtship. They have constructed a courtship repertoire which is highly modern and individualist, yet also strictly formal and devoid of romantic sentiment. Also,
they find legitimation for this repertoire in their faith, whereas secularization is considered one of the factors that brought about the transition of family formation in modern
Western society.
Chapter 4. Not the ideal picture
This chapter deals with the reactions to the mixed marriage of family members on both
'sides' of the couple. I started from the assumption that partner choice and mixed marriage involve a conflict of interest (between the spouses and their respective families).
From studying the reactions of both parents and parents-in-law to the mixed couple, I
identify the various interests they have vested in the endogamous partner choice of their
children. For migrant parents of Turkish and Moroccan origin, a mixed marriage by
one of their children poses a threat both to their social capital and their symbolic capital
(status). Most of these parents rely heavily on bonding family capital, and an endogamous marriage is an extension of that. In terms of status, we can distinguish between
the parents' status within the family and their status in their social network outside the
family. When their children reach marrying age, the parents - traditionally – ‘come to
power’, becoming the elders of a new extended family unit. A son or daughter-in-law
from a different ethnic culture is a source of uncertainty: this person might not fit in,
might not be able to participate in the rituals of family life and might furthermore be
the reason for their own child to distance him or herself from family life. Outside the
family, a child entering into a mixed marriage is a (potential) blemish to the parents'
reputation, especially when that child is a daughter who marries outside the family’s
own group. It is a sign that the son or daughter concerned has been disobedient and has
not learned to put the family interests ahead of their own personal interests. As a mixed
relationship – in the eyes of the conservative community – involves active sexuality, an
exogamous daughter's reputation is ruined by her choice of spouse and, by proxy, also
that of her parents (and siblings). For the parents of the non-Turkish or non-Moroccan
spouse, their child's mixed marriage is equally a source of worry. The parents of the
spouses in my sample expressed their concerns about the happiness of their child in a
mixed marriage. A few of them were also worried that their child might convert to
Islam. But for these parents, too, 'what people will say' can be a cause for concern. In
this chapter I argue that parents of whatever ethnic origin who belong to a 'closed
world', which is homogenous and usually conservative, in which status is based on ascribed characteristics (such as ethnicity and religion), have the most status to gain or
lose through their children's marital choices. Parents, again of whatever origin, who
move in an 'open world', in which status is based more on individual achievement
(through higher education, occupation and income) and which is more heterogeneous,
are most concerned when their children want to marry someone associated with the
'closed world'. To most native Dutch parents, a Turkish or Moroccan son or daughterin-law is, at least in the first instance, a representative of the 'closed world'. Those migrant parents of Turkish and Moroccan origin who live in an 'open world' share the
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same fear when their child wishes to marry a co-ethnic partner from the 'closed world’.
They prefer them to marry outside their ethnic group rather than marry a co-ethnic
person with the ‘wrong’ background. In the sociological and historical literature, the
distinction between the 'closed' and 'open' world is usually linked to the distinction
between 'rural' and 'urban'. Migrants of Turkish and Moroccan origin have formed
communities within the major Dutch cities, with a moral framework and culture that
has the hallmarks of a closed, rural community. In this book I argue that this has to do
with their (lack of) socioeconomic opportunities and access to the regular mechanisms
of status pertaining to dominant (urban) culture. As a result they have cultivated 'being
a real Turk/Moroccan' or 'being a pious Muslim' as an alternative status mechanism.
Chapter 5. Love as a tug of war
In this chapter I investigate the interdependence between exogamous young persons
and their parents and compare it to that of their endogamous peers and their parents. I
study the interaction rituals by which they announce their mixed relationship and marriage plans to their parents, as well as the conflict that arises with regard to this choice of
spouse. From there I reconstruct the power dynamics between the generations.
Exogamous young persons have achieved or created room for manoeuvre vis-à-vis
their parents: the space in which to make choices that their parents would not approve
of, with a mixed marriage as a result.
Creating room for making your own choices has a material, a moral and an emotional
dimension. These young people have adopted a different moral framework from that of
their parents and the (closed) community in which they grew up, and they are willing to
face the conflict with their parents that might arise as a result of the choices they make.
Having access to independent housing and an independent income are important
conditions for creating room for manoeuvre. First of all it means the young people concerned can withdraw from parental control and explore their mixed relationship. In the
event of conflict with their parents, young people who have access to those resources can
literally distance themselves from their parents and resist parental pressure. Not all young
people have the same opportunities to secure their own housing and income; this is more
difficult for the very young, for girls and for the lower-educated. Yet the unfavourable
socioeconomic position of many migrant parents also means that adult children become
financially independent earlier in life than children of middle or upper-class parents, and
that some of these parents are more dependent on their adult children than vice versa. We
can attribute the fact that there are not more mixed marriages, and that most young people of Turkish and Moroccan origin stick to traditionalist courtship protocols, to the fact
that they are intensely loyal to their parents. Therefore, I argue that gaining emotional
distance is more important for the success of mixed couples than becoming independent
from parents. To achieve that, exogamous young persons must have access to a network of
friends who can offer alternative emotional and moral support.
Chapter 6. Pathways to emancipation
In this final chapter I investigate the opportunities for young people of Turkish and
Moroccan origin to find networks of friends and peer groups that are supportive of a
mixed marriage. I distinguish between four cultural repertoires to which young Dutch
persons of Turkish and Moroccan origin refer and on which they model their lifestyle
and the moral frameworks by which their peer groups live. The four cultural repertoires
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all have distinctive views on sexuality, especially sex before marriage, on partner choice,
on marriage and especially on mixed marriages.
First, the traditionalist repertoire is the one that stays closest to traditional Turkish
and Moroccan family formation and marriage culture. It is the repertoire of young
people who live in the ‘closed world’, who have a very homogenous network of coethnic friends (who are often also kin) and very few friends with a different background.
Younger persons, girls and also those of Turkish origin are most likely to follow the
traditionalist repertoire and live in the ‘closed world’. Referring back to chapter 3, we
could call these youths ‘protocol-followers’. It is very unlikely that they will end up in a
mixed marriage.
The repertoire of the pure Islamic lifestyle is the repertoire of young Muslims of all
ethnic backgrounds, but especially among Moroccans, and of all educational levels, but
especially highly educated young women. The Islamic repertoire can lead to ethnically
mixed marriages provided both spouses are Muslims. Converts to Islam are considered
to have special appeal as spouses, because their approach to a religious lifestyle is not
'contaminated' by ethnic (Turkish or Moroccan) culture. Yet the strict abstention policy
of the young Muslims also means that they do not enter into romantic relationships
before marriage, so that the potential (convert) Islamic spouse of different ethnic origin
is most likely to remain an abstract idea.
The 'tough street kid' repertoire can be found among lower-educated young men
(and a few young women). The young men who adhere to this repertoire pride
themselves in having (as many as possible) sexual relationships with women of other
origin, but not falling in love or becoming 'ensnared' in a marriage to one of them.
Some sexual and romantic relationships do prove to be lasting, but a former ‘street kid’
in a mixed marriage can always revert to a more traditionalist repertoire and abandon
his mixed marriage in favour of a co-ethnic spouse.
The 'liberated young women' repertoire is not restricted to women only, but I have
given it this name because it has the strongest consequences for the women following it.
This is the repertoire of the true ‘protocol-leavers’. Women who set off down this path
become unacceptable spouses in the eyes of their co-ethnics in the closed world.
Therefore, it almost destines them to a mixed marriage.
Friends are not always supportive of a mixed marriage. This depends on their
cultural repertoire and how this relates to mixed marriages, but also on the dynamics of
sexual competition and rivalry. Friends often express resentment towards the rival with a
different ethnic background because he or she steals away the best potential spouses to
whom the friend, as a co-ethnic, is more entitled. I have called this mechanism the
emancipation paradox.
Conclusions
I have formulated four theories concerning mixed marriages involving one spouse of
Turkish or Moroccan origin, which stand in a hierarchical relationship to one another.
The first is the performing equality theory: mixed marriages come about and continue
to exist when the partners succeed in convincing themselves, each other and their family
and friends that there is sufficient common ground for a successful marriage. In order to
convince these audiences the spouses, both individually and as a couple, draw on every
possible aspect of their social identity to emphasize the similarities between them and
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downplay and compensate for the differences. In my research for this dissertation this
proved to be the primary explanation for the occurrence of mixed marriages. This
conclusion has important consequences for the hypothesis that mixed marriages are a
driver for or an indicator of immigrant assimilation. Neither is the case. Reducing the
distance between the spouses means enlarging the distance between the couple and the
rest of society. This mechanism is most manifest in mixed marriages between two Muslims
in which one spouse has converted to Islam, or in those couples which emphasize their
migrant background, their shared non-Dutch status, in order to reduce the distance to a
peer group of people of migrant background. Performing equality diminishes the
opposition of loved ones to the mixed marriage and therefore gives it a fighting chance,
but does not advance immigrant assimilation, nor is it an indicator of it.
The second explanation for the occurrence of mixed marriages stems from the first
and concerns the shifting between networks theory. Those who are able to move from one
network (with one cultural repertoire) to another can make a mixed relationship last
because they can look for a network which will provide moral and emotional support
for a mixed marriage.
This brings us to the third explanation, the emancipation from the family theory.
Parents who do not depend on their adult children, give them room to manoeuvre; and
children who are not dependent on their parents, have room to manoeuvre and make
their own choices. Emotional support from a network of friends outside the sphere of
the family, is vital to the success of mixed relationships: only then can loyalty shift from
the vertical relationship between parents and children to the horizontal relationship
between the spouses and between friends. The opportunities for shifting to a supportive
network are directly dependent on upward social mobility (through more education,
more income and more access to a wider variety of heterogeneous networks). Upward
social mobility leads to more, lasting mixed relationships. The concentration of
migrants and their descendants in the lower socioeconomic strata of society indicates
that only few have these opportunities.
This explanation is linked directly to the fourth theory: more contact between
people of different ethnicity leads to more mixed relationships, but those relationships
in turn lead to more opposition (contact theory and emancipation paradox) from peers:
peers and parents resist the 'creaming off' of the marriage market by ethnic strangers.
The combination of the shifting between networks theory and the contact theory and
emancipation paradox means that exogamous young persons end up at a distance from
the social circles from which they originated. They are not a role model to others.
There are clear differences between the sexes in terms of opportunities for a mixed
marriage: men can emancipate from the family, leave the traditionalistic repertoire and
return to it later in life. Women cannot turn back: for them, the consequences of
abandoning the traditionalistic repertoire are more severe, so they will not do so easily.
Those who venture on the path of a mixed marriage remain lonely forerunners. They
are the exception, and their frequent failure feeds the stereotypical image which states
that mixed marriages are doomed to fail.
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Haar conclusie is: gemengde huwelijken komen tot stand en blijven
bestaan wanneer de partners erin slagen zichzelf, elkaar en hun
omgeving ervan te overtuigen dat er voldoende gemeenschappelijkheid is voor een succesvolle huwelijksrelatie, ondanks alle
verschillen, ondanks de soms heftige reacties van de sociale omgeving.
Daarbij benutten de gemengde paren alle aspecten van sociale
identiteit om overeenkomsten op te zoeken of te bewerkstelligen en
verschillen mee te compenseren.
Op basis van deze uitkomsten van haar onderzoek doet Sterckx ook
uitspraken over de veel gehoorde vervolgvraag of gemengde relaties
motor of maatstaf voor culturele integratie zouden zijn. Geen van
beide, concludeert ze.
Leen Sterckx studeerde Sociologie in Leuven en Europese Arbeidswetenschappen in Louvain-la-Neuve en aan het ISCTE in Lissabon. Ze was
verbonden aan het SISWO Social Policy Research, aan Universiteit van
Amsterdam en aan het Sociaal-Cultureel Planbureau.

TROUWEN MET EEN VREEMDELING —

Wat hebben jongvolwassenen die buiten de eigen kring trouwen met
elkaar gemeen en waarin verschillen ze van hen die hun partner
binnen de eigen gelederen zoeken? Dat is de centrale vraag die Leen
Sterckx zich in deze studie stelt. Door het omdraaien van stellingen
die het trouwen binnen eigen kring lijken te verklaren construeert
Sterckx hypotheses waarvan ze één voor één nagaat of die van
toepassing zijn op het buiten de eigen groep trouwen en het blijven
voortduren van zo’n relatie.
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