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Ill HOPE AND MODERNITY IN CASS [1 978 - 1 9 8 7 ] 

The cleavage between reformists and conservatives among the political leadership is reflected in 

conflicts among intellectual leaders, stemming from a clear link between political decision-making 

with regards to the control of academic research and responses by intellectuals. The appointment of 

a specific set of leaders can have broad implications for research strategies in academic fields, 

such as economic research, area studies, social science and philosophy, and the ideological 

constraints limiting the work of intellectuals. Thus, when "reformers" resisted and attacked 

"conservative" political control in the 1980s, the propaganda apparatus tightened the ideological 

restraints put onto academic research. The close ties between political ideology and policy 

execution is also expressed in the common practice of multi-post tenancy and post switching by 

academic leaders between Propaganda Department, CASS, the Central Party School, and posts in 

the ministries (and commissions and leading groups). Academic leaders and officials, like the pieces 

in a game of chess, are set up to move according to prescribed rules and execute the strategies of 

their masters' minds. However, unlike chess pieces, officials and academics need not show their 

true colour, that is, if they care to have one. 

1977 - 1982 : Rehabi l i tat ions and Expectat ions 

In the years following his second rehabilitation in 1977, Deng Xiaoping regained power over 

Premier Hua Guofeng and the loyalties of former officials and intellectuals. Deng's demand of giving 

priority to the employment of intellectuals in the reforms were supported and justified by parts of 

the media, In particular Guangming Daily [Guangming Ribao], an intellectual newspaper, and 

People's Daily [Renmin Ribao] under its reform-minded editor, Hu Jiwei. Hu Yaobang, as a Vice-

President of the Central Party School (of the Central Committee of the CCP), took great efforts to 

counter the dogmatism advocated by the School. During his one year as Director of the CCP Central 

Committee's Organization Department (Dec 1977 - Dec 1978), and after December 1978, as 

Secretary-General of the Party and Head of the Propaganda Department (1979-80), he oversaw 

the rehabilitation of hundreds of thousands of intellectuals purged under Mao in the mid-1950s. Hu 

had much influence on the Theory Conference, held in the first quarter of 1979. Though the 

conference aimed at creating ideological unity among intellectuals and though it was officially 

supported by the Propaganda Department and CASS, under Hu's direction the conference questioned 

official versions of PRC history and the leadership of the Party and attracted thinkers that were to 

play an important role in the Reform debates in the 1980s, such as Yang Xiguang, Hu Jiwei, Zhou 

Yang, Yu Guangyuan, Wang Ruoshui, Su Shaozhi, Zhang Xianyang, Li Shu, Yan Jiaqi, Li Honglin, Yu 

Haocheng, Hu Qiaomu and Hu Sheng. From this period onward, Hu Yaobang gained a reputation as 

spokesman for scholars in general and protector of reform-minded intellectuals in particular. 

Money was made available for the construction of the huge CASS building, and a first group 

of leaders was appointed. And as the planned production of knowledge was taken seriously, 

prominent leaders were given important positions. Early leaders of CASS, such as President Hu 
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Qiaomu, and Vice-Presidents Deng Liqun and Yu Guangyuan, were all members of the State Council 

Political Research Office, the think-tank of Deng Xiaoping. CASS academics under Hu Qiaomu's reign 

provided Deng Xiaoping with ample ammunition against Hua Guofeng. Initially, the three were united 

in their opposition to the Gang of Four and Maoist dogmatism under the Chairman of the CCP Central 

Committee, Hua Guofeng, but their relative positions changed shortly after the defeat of the 

Maoists. Yu Guangyuan was closer to Hu Yaobang, and aspired to criticize both the errors of the 

Cultural Revolution and the period before that, including the Anti-Rightist Campaign and the Great 

Leap Forward. Hu Qiaomu and Deng Liqun, who were closer to Chen Yun and Peng Zhen, the "Old 

Guard," wanted to confine criticism to the Cultural Revolution.1 Those loyal to Hu Yaobang were in 

favour of reforms aimed at a politically renewed China, while those loyal to Chen Yun, had more 

affiliation with the centralized structure of the socialist past. The difference between the two 

factions was not absolute but it did have consequences for the pace and nature of the economic and 

political reforms, and therefore also for academic research. 

Reformist and conservative academic leaders alike are part of broader movements with 

comprehensive political programmes that include more than academic issues alone. In political 

struggle around programme items such as the issues of market reform, political reforms, the 

development of industry and agriculture, foreign investment, the reform of State-Owned-

Enterprises, democratic elections, the relationship between Party and government, the expansion 

of foreign relations, and the reunification policies with Hong Kong and Taiwan, political negotiation 

could force academic leaders to compromise against the interests of their supporters in the 

Academy, press and universities. For example, when in 1979-80 tension arose in the leadership 

over a number of issues, including the future of Hua Guofeng, the evaluation of the Mao and pre-Mao 

era, and the Democracy Wall Movement, Deng Xiaoping put a stop to the Democracy Wall and the 

political activities of the democracy advocates.2 Demonstrators, such as Wei Jingsheng, who had 

1 Chen Yun [1905-1995] was a typesetter from Shanghai. He joined the Party at 21. After 1949, he became an 
influential figure in China's economic planning, and helped the economy to recover after the Great Leap Forward. 
During the Cultural Revolution he was criticized, but returned to high-level politics as a "conservative" opposed to 
radical economic change. 

Peng Zhen [1902-1997] joined the CCP in 1923. In 1944, he became Head of the Central Party School in 
Yan'an. He worked together with Chen Yun to draft regulations for handling Nationalist cadres who had surrendered to 
the Communist. He was Mayor of Peking from 1951 to 1966, but was demoted during the Cultural Revolution. After 12 
years of disgrace, he was rehabilitated in 1979 and played an important role as Head of the "Political and Legal 
Commission" of the CCP Central Committee in the creation of a Criminal Code. [Cf. Potter 1986: 31-48] Initially, he 
was a supporter of Deng Xiaoping, but later in the 1980s, like Chen Yun, he was against fast economic change. 

2 The Democracy Wall Movement had no united ideas or organization. It emerged from various self-styled 
"mass societies" such as the China Human Rights Alliance and the Enlightenment Society. Though the various groups 
stressed different notions of democracy, such as human rights and democratic law, or democracy and science, most were 
concerned with the right of choice, the freedoms of opinion and expression. Some participants still equated democracy 
with capitalism or Christianity, some regarded the U.S. as a model of democracy, others Yugoslavia. Again others, 
such as Wei Jingsheng, wanted to maximize individual freedom and non-Marxist socialism, while others defined 
democracy as the Paris Commune [Mok 1998: 21]. 
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called for a multi-party system and had even dared to criticize Deng, were imprisoned.3 However, 

most democracy activists, though they criticized dictatorship, had no intention of overthrowing the 

socialist order, and saw as their long-term goal the construction of a form of socialist democracy, 

that is "true socialism."4 Although one would expect the clamp-down on democracy activities to 

have aroused the indignation of many liberal-inclined intellectuals, there was little evidence of open 

protest. As it had been precisely the reformist Deng who had conceded to take these measures in 

order to re-establish consensus with Hua Guofeng and his supporters, and Hu Yaobang had tried to 

persuade the activists to stop their activities, academic protagonists of democratic reform had no 

one else to turn to. Without Deng, the economic reforms would have been at risk, and the only just 

sprouting academic organizations and journals still could have been nipped in the bud. 

On 7 May, 1977 CASS was formally established, and the name of the CAS Department of 

Philosophy and Social Sciences was changed into the "Chinese Academy of Social Sciences" 

[Zhongguo Shehui Kexue Yuan + g $ t £ $ # f ö ] . 5 At the Fifth NPC in 1978, it was decided to appoint 

Hu Qiaomu as its President [Nov 1977 - May 1982]. In September 1978 the CASS Party Group 

[Dangzu %&] was set up. Its General Secretary was Hu Qiaomu and it Vice-Secretaries were Deng 

Llqun, Yu Guangyuan, Liu Yangqiao, Chuang Yiping, Wu Guang, and Mei Yi.6 In July 1980 the Party 

Group withdrew, and the CASS Party Committee [Dangwei K Ä S ] was set up. As its First 

Secretary-General served Hu Qiaomu [Nov 1977 - May 1982], and as Deputy Secretaries Mei Yi, 

Huan Xiang, Ma Hong, and Peng Dazhang, Hu Qiaomu [1912-1992] in the 1940s had been active at 

the Yan'an base, conducted propaganda work in the then CCP Central Organization in Sha'anxi, 

succeeded Chen Boda as Mao's Secretary in 1945, and wrote the first official Party History.7 In 

1978, he was elected to the Standing Committee of the Fifth NPC, and was regarded as the Party 

elders' principal theorist. During the last two years of his CASS Presidency, he also served as 

Secretary of the Eleventh Central Committee of the CCP. Hu Qiaomu also supervised the Resolution 

3 Wei Jingsheng in a wallpaper on the Xidan Democracy Wall on 23 March 1979 asked for a fifth 
modernization: democracy. This zoo engineer edited the journal "Explorations." In the special edition of March 25, he 
asked "Do We Want Democracy or a New Dictatorship?" and spoke out against the Four Cardinal Principles. He was 
arrested in the next week, and 30 others in the next month for trying to undermine the socialist system as counter
revolutionaries. [Schell 1988: 206-10] Wei was sentenced to 15 years labour camp. In September 1993 he was released, 
just before the decision was made about whether to hold the Olympic Games of the year 2000 in Beijing. Shortly after, 
in 1994, he disappeared and was arrested again in November 1995 for "illegal activities under the cloak of legality" and 
for a "conspiracy" to "split up the motherland" by publishing his views on China's policy toward Tibet [Sophia 
Woodman 1997: 249-72] Also, see Wei Jingsheng [1997]. 

Other early (underground) pro-democracy journals were Beijing Spring (Hu Ping), Fertile Soil (Wang Juntao), 
Red Bean (Zhongshan University), The April 5 Forum of Science (Beijing University) [Mok 1998: 25]. 

4 Cf. Goldman 1981. 

5 The name changed from Zhongguo Kexue Yuan Zhexue Shehui Kexue Xuebu t p f j f ^ l ^ g ^ f t ^ f l l ^ g f l 

to Zhongguo Shehui Kexue Yuan ' f H t t é Ê t ^ K -
6 Its group-members were Zhou Yang [day-to-day affairs], Xu Dixin, Huan Xiang, Ma Hong, and Zhang Youyu. 

[See Appendix IV] 
7 Zhongguo Gongchandang de sanshi nian ^ H Ä ^ ^ S + ^ i 1 954. 
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on History, and wrote about alienation and the beauty of human life before he passed away in 

1992.8 Ma Hong, one of the Vice-Presidents of CASS (and successor to Hu in 1983), may have been 

picked for his reputation as a Party ideologue for high cadres and as an ardent industrial reformer. 

First CASS Vice-President Deng Liqun [Nov 1977 - May 1982] had been the editor of the Party 

journal Hong Qi, and worked as a cadre of the State Council with Chen Yun, and served as the 

Secretary of Liu Shaoqi, who, in the early sixties, was earmarked as successor to Mao. 

CASS leaders [1977- 1982] 

The President of the first batch of administrative leaders of the CASS was Hu Qiaomu [Nov 1977 -

May 1982], and the posts of Vice-Presidents were filled by Deng Liqun [Nov 1977 - May 1982], Yu 

Guangyuan [Nov 1977 - May 1982], Zhou Yang [Sept 1978 - May 1982], Huan Xiang [Sept 1978 -

May 1982], Xing Bensi [Sept 1978 - May 1982], Ma Hong -iff [May 1979 - May 1982], Zhang 

Youyu [Sept 1979 - May 1982], Wu Guang [Oct 1979 - 1981], Chuang Yiping [Oct 1979 - May 

1980], Mei Yi [April 1980 -May 1982].9 Among the first batch, Yu Guangyuan, Zhou Yang, the 

economic reformer Ma Hong, Xing Bensi, and Huan Xiang became well-known reformist leaders in 

CASS. 

Yu Guangyuan: 

Vice-President Yu Guangyuan had been a member of the Yan'an Marxism-Leninism Research 

Institute, and is regarded as the founding father and patron of the natural dialectics community in 

China, stemming from his supervision of both the natural and social sciences as Head of the 

Propaganda Department Science Office in the 1950s. Beginning in 1956, as a Deputy Secretary of 

the State Planning Commission under Chen Yi, Yu had been responsible for the direct supervision of 

the CAS's natural and social science planning in the State Council. On top of these posts, Yu served 

as a member of the Philosophy and Social Sciences Department Academic Committee since its 

formation in 1954, and a Vice-Minister of the State Science and Technology Commission under Nie 

Rongzhen since the early 1960s. At the 1981 CAS Science Council meeting, Yu was elected a 

member of the CAS Presidium. 

Throughout his career, Yu had been known as a promoter of professional norms in the 

8 "On Humanism and the Issue of Alienation" [Guanyu rendaozhuyi he yihua wenti]; "Man Is Even More 
Beautiful that the Moon" [ren bi yueliang geng meili]. 

His ashes were returned to the earth of the Yan'an base. Cf.: www. CASS.net.cn, 12 April 2000. 

9 Heads of the CASS leadership Secretariat were Liu Yangqiao[Sept 1978 - April 1979], Wu Guang [concurrent 
from April 1979 - Oct 1979], and Mei Yi [Oct 1979 - April 1980], and its Vice-Heads were Wang Zhongfang [Sept 1978 
- Nov 1978], Liu Daosheng [Sept 1978 - Nov 1978], Du Ganquan [Sept 1978 - April 1982], Mei Yi [Sept 1978 - Oct 
1979], Yang Ke [April 1979 - Sept 1980]. Its advisors to the CASS leadership Secretariat were Zhou Yang [Dec 1977 -
Sept 1979], Ji Yanming [Sept 1978 - 1978], Chen Hansheng [Sept 1978 - May 1982], Xu Liqun [April 1979 - May 
1982], Sun Yefang [April 1979 May 1982], Yang Shu [April 1979 Sept 1980], LU Zhenyu [Nov 1979 - July 1980], and 
QianJiaju[1981 - April 1982], [See, Appendix IV] 

http://CASS.net.cn
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science community and of relatively liberal interpretations of Marxism-Leninism.10 Consistent 

with these predilections, Yu recognized the need to "develop" Marxism in the 1980s and became 

known for his formulation of China as a country in the "first stage of socialism." Several 

reformist debates on the redefinition of socialism and its purpose emanated from the in late-1979 

newly created Institute of Marxism-Leninism-Mao Zedong Thought, headed by Yu Guangyuan, and 

later on by Su Shaozhi. The founding of the Institute itself had been the subject of heated debates, 

as dogmatists of the old guard held that Marxism-Leninism-Mao Zedong Thought should be taught, 

not questioned.11 Later in the 1980s, Yu's liberal attitude was expressed in his support for the 

appointment of his protegees Yan Jiaqi and Su Shaozhi as respective Heads of the Institute of 

Political Science (1985) and the Institute of Marxism-Leninism-Mao Zedong Thought (1982): Su and 

Yan wanted to radically revise the tenets of Marxism. Yu, however, did not openly take sides.12 

Zhou Yang: 

In the 1950s, Zhou Yang [1907-1989] had been regarded as Mao's czar of academic matters and in 

1963, Zhou had spoken against Revisionism and Humanism in his speech "Fighting Tasks Confronting 

Workers in Philosophy and the Social Sciences" (1963),13 but during the Cultural Revolution he 

was regarded as a "Bourgeois Humanist Dressed Up as a Revolutionary." After his rehabilitation, 

he was given high-rank posts, such as the Chairman of the All-China Federation of Literature and 

Art Circles, and Vice-President of CASS; and, from 1980 to 1982 he served as Deputy Head of the 

Propaganda Department. When he became Vice-President of CASS in 1978, he suggested the 

fallibility of Marxism, and in the 1980s he followed People's Daily's deputy editor, Wang Ruoshui, 

in acknowledging the existence of economic, political, and intellectual alienation in de institutional 

structure of society.14 Late 1981 he offered his resignation as Deputy Director of the Propaganda 

Department, because he had been held responsible for the Bai Hua affair and was accused of laxity 

in ideology, but his resignation was rejected. 

The Bai Hua Affair was not an isolated instance linking the political and the cultural. Bai's 

work expressed one of the first signs of a shift in the loyalty struggle of intellectuals from serving 

10 Miller 1996: 92-3. 
11 According to Su Shaozhi, the creation of the institute had been proposed by Hu Qiaomu in 1978, who had 

intended to be heading it concurrently with CASS. Relinquishing this post to Yu Guangyuan span off the history of the 
institute into the quite different direction of reinterpreting Marxism-Leninism-Mao Zedong Thought in light of the 
reforms. 

1 2 Miller 1996: 202; Hamrin in Goldman, Cheek and Hamrin 1987: 287. 

13 In Peking Review 7,1 (January 3, 1964): 12, 17. Zhou Yang used Mao's slogan "one divides into two" in 
older to attack revisionists who defended the view that "two become one " The phrase and slogan "One divides into 
two" meant struggle, revolution and separation, while "two become one" stood for harmony, evolution and unity. 
Anyone who was thought to be a traitor of the revolution could be seen as a defender of the latter phrase. [Cf. Xu Zhen 
1980; Meng Xianjun 1980] The attack was probably aimed at Yang Xianzhen, whom he regarded as an advocate of 
gradual change. [Hamrin 1986: 79] 

1 4 Kelly in Goldman & Cheek & Hamrin 1987: 168-73. 
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the Party to serving the nation. The Party here is associated with the State rather than with the 

nation, leading to a confusion of loyalties toward both the Party and the "the motherland of the 

Chinese people." Bai Hua is the author of Unrequited Love (kulian ^ & , literally "Bitter Love"), 

first published in October [Shiyue -fft] in September 1979, and showed as a film to a confined 

Party audience in the spring of 1981. Bai saw himself in the tradition of Qu Yuan, who, when his 

remonstrances with the ruler over prevailing policies were ignored, patriotically killed himself in 

278 B.C.. The "unrequited love" refers to the inability of an artist who has just returned to his 

beloved homeland from Japan to serve the Chinese people as his love for his country had become 

distorted by the worship of Mao. This idolism, according to Bai, had not been created by just the 

Party or a few leaders: the People had also participated in this form of "feudalistic worship." 

Furthermore, Bai defined the object of patriotism as the motherland [zuguo fiBJ] in contrast with 

that of the State [guojia H ^ ] - This does not mean, however, that he wanted to separate the power 

of the State from the realm of culture. He accepted that the two are intertwined. He did not accept, 

however, that the Party could interpret society in place of the conscience of the artist, where 

according to Bai, the patriotic mind is housed. Furthermore, though Bai was against the Maoist 

dictate that literature must serve politics, following A.A. Zhdanov, he endorsed the conception of 

the artists as an "engineer of the human soul" who has an obligation to take a political stance in his 

or her work. Bai makes no secret of his statist orientation, and shows a commitment to maximize 

the political power of artists in order to bring about change, rather than avoiding it.15 In 1981, in 

the context of the national Campaign against Bourgeois Liberalization, the play was criticized by the 

Army's General Political Department and conservatives for lacking a sense of patriotism expressed 

by the play's refusal to conflate the love for the Motherland [zuguo] with that for the State 

[guojia]: correct patriotism would have included loyalty to the Party, the government, and its 

leaders. Deng called this lack of patriotism "Bourgeois Liberalization" and "opposition to Party 

leadership." The Campaign finally ended with the publication of Bai Hua's self-criticism in the 

November 1981 in the Liberation Army Daily [Jiefang Ribao] and Literary Gazette [Wenyibao]. Bai 

Hua apologized for failing to have recognized the power of the Party to reform itself.16 

Ma Hong: 

CASS Vice-President Ma Hong, a prominent economist, as Deputy Director of the State Economic 

Commission had participated in a project organized by Li Fuchun, Head of the State Planning 

Commission and the member of the Party Secretariat in charge of industry and planning, to draft 

1 5 Kraus 1986: 194. For an analysis of the traditional and Stalinist aspects of his thought as an intellectual, 
see: Richard Kraus 1986: 185-211. 

16 More precisely, Bai wrote a self-criticism in which he apologized for a "lack of balance" and for failing to 
recognize the power of the Party and the People to overcome obstacles in Chinese society. [Kraus 1986: 193] For one 
year he was not seen in public, but in January 1983 he was invited by the Ministry of Culture to participate in a 
Shanghai conference on film scripts. See also, Goldman, Link & Su 1993: 132-6; Cheekl988: 47. 



61 

the industrial regulations as a part of a plan for industrial reforms in 1961. 1 7 As Vice-President of 

CASS, Ma concurrently functioned as Vice-Chairman of the State Commission for Machine Building 

Industry, Deputy Secretary-general of State Council, and adviser of the State Commission 

Technological and Social Development Research Centre until 1985. He was regarded as a proponent 

of industrial reforms, and freedom of debate in the social sciences. 

Xing Bensi: 

Vice-President Xing Bensi [b. 1929], a philosopher, had joined the Party in 1950 and taught Russian 

from 1952 to 1956. In 1957, he became a researcher and academic Secretary of the Institute of 

Philosophy of the Xuebu and remained so until 1966. In 1978 he was made Vice-President of CASS 

and served as Director and Vice-Chairman of the Academy Committee of the Institute of Philosophy. 

In the 1980s he would write extensively about Humanism in European History of Philosophy, the 

Humanism of Feuerbach, and On the Ideological Front. ' 8 

Huan Xiang: 

CASS Vice-President Huan Xlang, a foreign affairs expert, was regarded as Deng Xlaoping's senior 

foreign policy advisor and an associate of Yu Guangyuan. Until his death in 1989, he headed the 

State Council Centre for International Studies [CIS] (founded in 1982), which was one of Premier 

Zhao Ziyang's [1980-87] advisory organs. The CIS' main function was to coordinate research on 

international affairs within the Chinese government and channel it to the Chinese leadership. Huan 

was central in debates on the longevity of imperialism and advised to reconsider Lenin's thesis on 

the death of imperialism in the light of a long-term view of history.19 This was a radical stance, 

considering that the imminent demise of capitalism had been propagated for decades. 

The choice of the first batch of CASS leaders picked by the Central Committee shows its grave 

concern with building CASS into a mainstay of socialist research activities: value was placed on 

both the intellectual ability of leaders and their support for economic reforms and science. All 

CASS leaders spoke in favour of promoting the status of intellectuals and emphasized their 

important role in the reforms. In this initial period, the position of China in the world and her future 

was in a stage of redefinition. Discussions were varied and ranged from a reinterpretation of China 

as a socialist country in the first stage of socialism to a postponement of the death of imperialism 

and the demise of the capitalist world; from China as an alienated society to the redefinition of 

Marxism-Leninism Mao Zedong Thought to include "Socialist Humanism." A major issue 

1 7 Halpera in Goldman, Cheek and Hamrin 1987: 50. 
1 8 Who's Who Editorial Board 1994: 736. 

19Shambaugh 1991:59 
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reverberating in the various debates was the extent to which economic reforms could solve social 

problems, while political reforms remained taboo if it meant delegating power away from the 

political establishment. Social unity and collective leadership were emphasized in rebuilding CASS 

as a supportive academic organ in the undertaking of rapid national development. 

After the radical Maoists had been defeated, however, new divisions and tensions reflected 

and altered the constellation of power in the political leadership. The revolutionary veterans Chen 

Yun and Peng Zhen were put in charge of a wide range of political fields, including the economy. 

They were backed up by Party administrators, and the propaganda apparatus served to strengthen 

their position. Younger reformist leaders, such as Hu Yaobang and Zhao Ziyang, did not have much 

authority or broad support within the establishment, and yet had to try and place their own leaders 

in key positions. In this context, the national campaign to criticize Unrequited Love broke the 

momentum of a trend toward fewer political restriction on the arts. The accusations of "anti-

patriotism" and "bourgeois liberalism" against Bai Hua blatantly missed the point as Bai could 

hardly be described as a liberal, and failed to address issues that Bai Hua had raised: the problem of 

"feudal superstition" upon which, according to Bai, rule under Mao had been based (instead of 

socialist principles) and the damaging role of the Party during the Cultural Revolution.20 These 

issues were relevant precisely because conservative military leaders, in particular, tried to gain 

legitimacy to power by inducing discipline based on the model of the Yan'an Rectification Campaigns 

of 1942-44.21 The "Maoist" approach to leadership caused a rift between conservatives and 

reformers: the latter wanted to replace the former's political style based on campaigning and 

authority with a more indirect and regularized Party supervision. The hard-line approach Deng 

Xiaoping took against Bai Hua may well have been an attempt at compromise with the anti-

reformists military, who through this affair showed their rejection of Hu Yaobang's leadership as 

Hu was close to Bai Hua.22 

Deng's indulgent reaction to the military was not a promising sign for the academic 

reforms. In February 1981, the Party issued Central Directive No. 7, restricting work in the arts 

by demanding of artists their support for the Four Cardinal Principles, the Four Modernizations, not 

harming the image of the Party, not supporting illegal publications (such as the journals issued by 

the Democracy Wall movement), restricting the exchange and purchase of Hongkong political 

magazines, and limiting criticism of the Anti-Rightist Campaign of 1957 and the Cultural 

2 ° Cf. Kraus 1986. 
2 1 Ideological methods used in the Yan'an Party Rectification Campaigns included media attacks on 

intellectuals, criticism and self-criticism sessions, denunciation by one's peers, and public confessions [Goldman 
1994: 211]. 

2 2 Ironically, Bai Hua had been working for the military or was in close ties with the military throughout his 
career. According to Hamrin, Deng Xiaoping's critical stance (and later Hu Yaobang's) was part of a change of tactics 
serving to ameliorate relations with the old guard [Hamrin in Goldman, Cheek & Hamrin 1987: 291]. 
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Revolution.23 Nevertheless, Deng's allies, Chen Yun and CASS President Hu Qiaomu, played a major 

role in forging compromises between Party reformers and the conservatives. Hu Qiaomu and his 

assistant Deng Liqun oversaw the drafting of the Resolution on CCP History (1981), the key 

document that criticized the "old Mao" for his mistakes, but left in tact the part he played as the 

young leader of the Revolution; it criticized the Gang of Four and Lin Biao, but it left the reputation 

of the CCP unscathed. Furthermore, Hu and Deng were also responsible for the compilation of 

speeches, memoirs and the writings of respected Party veterans, including Chen Yun and Deng 

Xiaoping. 

The high proportion of reformers in the CASS leadership made it a breeding ground for 

reformist ideas. The in 1980 appointed Premier Zhao Ziyang was succeeding in expanding his basis 

for policy-research in pursuit of new development strategies by creating several think-tanks under 

the State Council, State commissions and ministries. In this project, Zhao had the full support of Hu 

Yaobang, Yu Guangyuan, Ma Hong, Zhou Yang, Xing Bensi and Huan Xiang. Though, with the exception 

of a few intellectuals, such as Yan Jiaqi and Guo Luoji, not many had publicly expressed sympathy 

with the Democracy Wall activists, in literary circles resistance against Party corruption acquired 

the form of Investigative reports by Liu Binyan and literary political criticism by Wang Ruowang, 

while others, such as Wang Meng demanded a separation from politics for artistic reasons. Whereas 

some rehabilitated writers expressed gratitude to the Party, others, such as CASS Vice-President 

Zhou Yang at the Fourth Congress of Writers and Artists apologized to all his victims of persecution 

in the past, and insisted on the need for respecting the independence of writers. Liu Binyan, Wang 

Ruowang, Wang Meng and Zhou Yang were all to express their doubt on the ability of the Party to 

represent the People, and would play an important role in forming concepts of loyalty, reform and 

patriotism in the 1980s. 

1982 - 1985 : Spir i tual Pol lut ion and a Budding Academic Democracy 

In early 1982, Deng Liqun and Hu Qiaomu were placed in key positions in the fields of propaganda 

and culture, reflecting the Party's resolution to tighten control on ideological matters. Shortly 

after, a campaign to strengthen patriotism and Communist morality followed. Some intellectuals 

who had been adamant in their critique of the Party role during the Cultural Revolution were 

purged. For example, Zhang Xianyang, a member of the CASS Marxist-Leninist Institute, who had 

continued to criticize Mao after the Theory Conference of 1979. He questioned the Leninist political 

system, in particular the notion of democratic centralism, and had called Hu Qiaomu an "anti-

humanitarian." When Deng Liqun became Head of Propaganda in 1982, Zhang was forced to step 

down as Head of the Marx-Engels Research Office in the Marxist-Leninist Institute. Zhang withdrew 

2 3 Ke Xin, "Yin ren guanbu di zhonggong qihao jiuhao shierhao wenjian" [The Noteworthy Central 
Committee Documents Nos. Seven, Nine, and Twelve], Jingbao 4, 10 (April 1981): 7-8, quoted in Kraus 1986: 205. 
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from direct engagement in political activities and joined Yu Guangyuan and Su Shaozhi in editing 

materials on socialism, but in the fall of 1985 he was allowed to re-register as a Party member 

and resumed his former administrative position. 

Both Deng and Hu had retired from their posts as active leaders of the CASS Presidium but 

retained their ties with CASS as advisors of the leadership and through their connection networks. 

In 1982 Deng Liqun became the Head of the Propaganda Department, one of the supervisory organs 

of CASS, when Zhou Yang retired as its Deputy Head. At the Twelfth National Party Congress, Hu 

joined the Politburo and was put in charge of culture, while Deng joined the Secretariat and became 

responsible for propaganda. He also took over the management of the Policy-Research Office of the 

Secretariat. 

Ups and downs 

In the mean time, the research institutes created by Premier Zhao Ziyang drew on the research 

experience of reform-minded intellectuals such as the economists Yu Guangyuan and Xue Muqiao. 

Apart from looking after the careers of young reformist intellectuals, Premier Zhao also expressed 

his intention to lighten the financial burdens and improve poor living conditions of middle-aged 

intellectuals in a speech on 28 June 1982. Moreover, the CCP Central Committee repeatedly 

stressed the selection and promotion of younger cadres (i.e. middle-aged Party intellectuals) and 

assigning them to important posts.24 After the Twelfth Party Congress in 1982, just when 

conservatives braced themselves for another bout of attacks on Bourgeois Liberalization, Zhao and 

Hu Yaobang launched their own commercial-reform plans in agriculture and in the urban regions. 

The clash that followed put a temporary end to these plans. Similarly, in the field of theory, on the 

occasion of the Hundredth anniversary of Marx's death, Hu Yaobang gave a speech in which he 

advocated China's adoption of "advanced culture," implying a policy in favour of young, educated 

intellectuals instead of older, uneducated, "revolutionary" cadres. He also favoured a more 

"creative" approach to Marxism.25 

At the celebration of Marx' Centennial in March 1983, Su Shaozhi, who in 1982 had 

replaced Yu Guangyuan as Head of the now formally called Research Institute of Marxist-Leninist 

Mao Zedong Thought, argued that Chinese Marxism had become obsolete and needed updating through 

the exploration of the achievements of the modern sciences and social sciences in the West. Such 

exploration was not only an issue of expanding knowledge. Su recognized that the contemporary 

capitalist state plays the role of protecting the organism of society and ensuring the entire process 

of expanded reproduction. The emergence of such a kind of modern state, Su argued, makes it 

necessary to reappraise Lenin's thesis of the state being purely an instrument for exploiting the 

2 4 Wang Hsue-wen E1983: 15-6. (the speech lines are quoted from Guangming Ribao, June 29, 1982) 

2 5 Cf. Hsüan Mo 1983: 29-39. 
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oppressed classes.26 Su pointed out that as capitalism could renew itself by means of technological 

revolution, instead of discussing the time of death of capitalism, China needed to concentrate on the 

challenges posed to Marxism by "post-industrial" society and the "information revolution." Other 

controversial themes Su and Zhou Yang touched upon pertained to human emancipation, which, 

according to Su, in a healthy society complemented economic liberation, and the issue of the 

meaning of socialism and the applicability of the term to China. When, at the insistence of Zhou, 

Wang Ruoshui decided to publish these views in the People's Daily, the fierce reaction of the 

Propaganda Department ushered in a full-fledged Campaign against Spiritual Pollution in late 1983. 

Spiritual pollution 

In his Party Plenary speech of October 1983, Deng Xiaoping allowed Deng Liqun and his propaganda 

officials to have their way in dealing with "Rightist" views among Party officials and "bourgeois" 

trends among intellectuals. Deng officially defined Spiritual Pollution as "disseminating all varieties 

of corrupt and decadent ideologies of the bourgeoisie and other exploiting classes and disseminating 

distrust towards the socialist and communist cause and to the communist leadership."27 Promptly, 

a host of anti-Party activities and Spiritual Pollution were reported among social scientists. Zhou 

Yang was forced to engage in self-criticism, Hu Jiwei and Wang Ruoshui lost their posts as main 

editor and vice-editor at the People's Daily, and Su Shaozhi's Institute of Marxism-Leninism Mao 

Zedong Thought was threatened with closure. In spite of these measures, it was announced that the 

Campaign was meant to eventually enable the revival of the Double-Hundred policy; the Campaign 

was claimed to be no ordinary campaign, but an attempt at establishing spiritual civilization.28 By 

November, the three-year Party Rectification Campaign, which had been called for by Hu Yaobang 

in the previous year, was to include wiping out Spiritual Pollution, as a result of which Party 

intellectuals became vulnerable to sanctions. 

Countermeasures were taken only six weeks later. As early as December 18, Deng Liqun 

was pressurized into announcing that the Central Committee had decided that six areas of science 

were immune to pollution: the study of all science and technology, new branches of science in 

between social science and science, scientific debate, comparing foreign with Chinese experiences, 

the freedom to choose research projects, and deviating opinions.29 Additionally, Zhao Ziyang's 

October speech recommending research into the New Scientific Revolution is thought to have 

softened the effect of the Campaign on the social sciences. Nevertheless, this "100-Day of Cultural 

Revolution" only came to a formal end in early 1984, when foreign speculation on the instability of 

2 6 Shambaugh 1991: 75. 
2 7 Gold 1984: 952. 
2 8 Gold 1984: 955. 

^RenminRibao, December 18, 1983. 
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the regime and an adverse effect on social-science activities were felt to endanger the economic 

reforms. Hu Yaobang diplomatically took a strategic stance by attacking both "left" and "right" in 

the Worker's Daily, and several articles in the People's Daily protested against the exaggerated 

attacks by "left." Ma Hong, who, with the support of Zhao Ziyang, had just been made CASS 

President in November, adopted the same tactic of attacking both, but one (the Left) more seriously 

than the other. 

After Deng Liqun was criticized at a meeting of the Secretariat, in his address to the 

National Conference of Cultural Departments he started to pull back from the Campaign. On January 

3, Hu Qjaomu's speech at the Central Party School brought the Campaign to an official end. The 

speech had taken three months to write and four drafts, and was the result of a collective effort by 

scholars at Peking University, Reef Flag, CASS, People's University, the Central Party School, and 

the Liberation Army Daily. Though Hu denounced the use of the concept of alienation in analyzing the 

problems of socialist society, he did accept humanitarianism as an ethical value in cases of 

emergency. Humanism, however, he related to the bourgeois phase of history and individual 

rights.30 People, according to Hu, have to be explained by means of the society they live in. They 

have duties and contributions to make to society. Marx had realized this and therefore dropped his 

earlier humanism. It follows, concluded Hu, that historical materialism is superior to humanism. 

The speech formally concluded the Campaign, but it allowed ample leeway for the continuation of 

the attacks in the press. 

After the official ending of the Campaign against Spiritual Pollution, Deng Liqun only 

nominally retained his post as Head of Propaganda. Deng Xiaoping, by mid-1984, had refocused the 

Rectification Campaign to the repudiation of the Cultural Revolution, hinting at his impatience with 

the continuation of the Campaign. Now, he also targeted "Leftists," aiming directly at the Radical 

Left in the military. Despite efforts to re-induce stability in the ideological sphere, ups and downs 

in discussions on ideology continued throughout 1984 and 1985, a period in which Deng Liqun and Hu 

Qiaomu were under pressure to vacate their posts, and Hu Yaobang redefined his ideological position 

toward the freedom of writing in the press. 

Nevertheless, campaigns were not as fanatic as they had been during the Cultural 

Revolution. No longer were there mass-rallies and public denunciations of various human categories 

of people, and now denounced writers retained the respect of their colleagues, generally enabling 

them to continue their work.31 The Campaign Against had mainly been limited to special political 

targets such as critical theories of humanism, alienation and democracy, and the "foreign" 

practices of pornography, drugs, promiscuity, corruption, money-worship and usury; the Campaign 

only denounced the specific works of certain intellectuals, and not the entire oeuvre and career, 

30 Goldman, 1994: 127. 
3 1 Among the hostile categories were landlords, rich farmers, counterrevolutionaries, bad elements, 

Rightists, renegades, hostile agents, stubborn capitalists, and the ninth stinking category of intellectuals. 
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family and friends of the targets. Furthermore, the duration of the Campaign had been short 

(October - December 1983). There was general consent among the leadership on the need to 

prevent a return to Cultural Revolution policies or rather its lack of steadfast policies. Soon, Zhao 

Ziyang had interfered to draw up a wall of protection around the social sciences, to avoid that 

intellectuals would refrain from doing their jobs properly in support of the economic reforms. 

Moreover, Deng Xiaoping risked failure of his administrative reform policies as worried voices 

from business circles and scholars abroad became stronger. 

CASS leadership [1982- 1985] 

These ups and downs in the Party Leadership were clearly reflected in the various stances of the 

CASS leadership, though on the whole the reformist current was strongest. One clear sign of 

academic reform was the establishment of the Academy Affairs Committee [yuanwu weiyuanhui £J 

t b ^ S è L in May 1982. It decided to change the CASS Party Committee System [dangweizhi £ * * ] 

into a CASS Party Group System [dangzuzhi ^ H W ] , emphasizing the administrative leadership 

over the Party leadership of CASS. This new governing body of CASS in 1982 was composed of 

thirty-eight Academy officials, Institute Heads, and Vice-Heads. It had the authority to make 

decisions on importance issues concerning research, administration, and personnel. It could also 

nominate the CASS President and Vice-Presidents. The aim of this second alteration in the CASS 

Party organization was to put more weight onto the administrative leadership and give more 

leeway to reform initiatives. Then, the influence of the Party Committee was supposed to diminish. 

In 1983, the newly appointed second batch of CASS leaders (the administrative leading 

group) included Ma Hong as President and four new Vice-Presidents: Xia Nai, Qian Zhongshu, Liu 

Guoguang, and Ru Xin. Its general Secretary was Mei Yi. Deng Liqun, Hu Qjaomu and Yu Guangyuan 

disappeared from the Presidium, but stayed on as advisors to the Leading Party Group, while Deng 

Liqun continued his relation with CASS as the Director of the Propaganda Department. In early 

1982, Deng Liqun had been appointed Director of the Propaganda Department. He stressed the use of 

Marxist ideology in analyzing philosophical and social-science questions, and was concerned about 

the corrupting influences of Western modern thinkers on China's youth.32 From 1982 to early 1983 

Deng and Hu Qjaomu formed an influential pair as respective Heads of CASS and the Propaganda 

Department. The two campaigners against Spiritual Pollution frequently conferred over politically 

sensitive question such as alienation and humanism. 

Ma Hong: 

In 1983, Ma Hong was appointed CASS President through the efforts of Zhao Ziyang, who was 

trying to encourage intellectuals to "emancipate their thoughts" [sixiang jiefang ggS?j$] in aid of 

3 2 Goldman 1994: 109. 
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the reforms.33 Under Ma's reign, hundreds of social scientists worked on a systems approach to 

socio-economic development, and its result, Report 2000, was published in English to enhance the 

institute's and Ma Hong's reputation, thereby building public support for the Seventh Five-Year 

Plan and its architect, Zhao Ziyang. Ma not only argued against Rightist trends, but also against 

interference from the "left" in social science. In May, 1985 he called for freedom in the natural as 

well as in the social sciences.34 

Zhou Yang: 

On the Marx Centenary Conference in March 1983, CASS Vice-President Zhou Yang daringly 

repudiated the Maoist assertion that "humanism was absolutely incompatible with Marxism."35 He 

urged to reconsider the meaning of concepts such as "supersession" [yangqi g fë ] (sublation, 

transcendence, aufhebung): Past "cultures" and modes of thought need not be destroyed but should 

be assimilated and maintained in every new phase as a subordinate part of a new era.36 Zhou 

repeated the arguments of humanist philosopher and then-deputy editor of the People's Daily, Wang 

Ruoshui [b. 1926] on the "objective existence of various forms of alienation [yihua #•&] " that 

come about through a lack of democracy and a legal system: political alienation as a result of 

bureaucratic power, economic alienation from the environment as a result of irrational economic 

practices, and ideological alienation as a result of the personality cult of Mao.37 But after the 

centenary conference, the discussion of topics like humanitarianism and alienation were no longer 

tolerated. Hu Qiaomu went to Zhou Yang's home to talk with Zhou and his close friends Xia Yan and 

Wang Ruoshui. Hu criticised Wang for having substituted humanism for communism. However, on 

March 16, Wang published Zhou's speech in the People's Daily. Shortly thereafter, Wang, Zhou and 

Qin Chuan (the then editor-in-chief of the People's Daily) were summoned to the Propaganda 

Department and Deng Liqun and Hu Qiaomu accused them of creating chaos in literature. Wang was 

removed from his post as deputy editor of the People's Daily. Zhou and Wang were told to write a 

3 3 Hamrin in Goldman, Cheek and Hamrin 1987: 293. 
3 4 Hamrin 1994: 63; Goldman 1994: 127; 160. 

55 Goldman 1994: 119. 
3 6 Kelly 1987: 172. 
3 7 Wang's essay (1978) "On the Concept of Alienation" was written in 1963^1 for a group of theorist lead by 

Zhou Yang (Ru Xin, Rnan Ming and others). In "Marxism and Intellectual Emancipation" (1980) he argues against the 
infallibility of Marxism. As a dogma it limits the human spirit: the alienation of Marxism. "Discussing the Alienation 
Question" (June 1980) became the basis for Zhou Yang's "Hundred Years of Marxism" and Hu Qiaomu's backfire. Wang 
believes that, apart from the alienation of labour, intellectual, political and economic alienation also exist. By 
intellectual alienation he means the modern superstition of dogmatic marxism and the Mao-cult. By political 
alienation Wang means the way that the People have become the servants of the leaders (bureaucrats) who have become 
the "masters" instead of the servants of the People. Economic alienation is not the fault of the social system, but a 
result of a wrong application of Marxism (voluntarism and economic ignorance): pollution, bureaucracy and waste 
make the environment of the worker unrecognisable as his own. Humans still have no perfect knowledge of social 
development of which as a result alienation still exists [Kelly 1987: 165-8]. 



self-criticism. Wang refused but Zhou wrote one though it was perfunctory: he just criticised the 

timing of his speech on alienation, not the contents.38 

Ru Xin: 

Ru Xin [1931 -] had joined the CCP in 1948, and graduated from the Department of Political Science 

at St John's University (Shanghai) in 1949, and from the Philosophy Research Institute of CAS in 

1958. In 1963-4 (when Mao began his attacks on Soviet Revisionism), Ru, Wang Ruoshui and Ruan 

Ming became members of a small group of scholars who, under Zhou Yang's leadership studied 

European interpretations of Marxism in order to repudiate them and to reinforce Mao's attacks on 

Revisionism.39 In the 1980s, all three became known as reform-minded intellectuals. In 1979, Ru 

had become Deputy Director and research fellow of the Philosophy Research Institute, CASS, and 

was elected Vice-President of CASS in 1982. He wrote extensively on Western philosophy and 

aesthetics. He advocated a new Marxist humanism and wrote on Marxist censorship in the 

philosophy of science.40 As a result he fell into disgrace during the Campaign against Spiritual 

Pollution [October - December 1983]. Ru also criticized Zha Ruqiang, the then-Head of the Institute 

of Philosophy, for his use of modern scientific inventions as "instantiations" for proving 

Marxism.41 In 1983, he urged that advances in the sciences, such as cybernetics, systems theory, 

bio-technology, and computers, be incorporated into ideology. He also encouraged intellectuals to 

incorporate elements out of China's traditional culture and ideology.42 After Hu Qiaomu's attack on 

Wang Ruoshui and himself (1983), Ru hoped to avoid further attacks by writing a very long self-

criticism, published in the People's Daily. He repudiated his previous views on humanism in favour 

of those of Hu Qjaomu. He turned against Wang, and at the time of the Anti-Bourgeois Liberalization 

Campaign in 1987 he would speak out against Fang Lizhi, Liu Binyan, and Wang Ruowang for 

advocating Western values and institutions.43 Ru Xin's revision of his stance enabled him to 

continue his, now less radical, reformist influence in academic policies and external relations. But 

as he had acted at the expense of his friends and like-minded colleagues, he was regarded as a 

traitor by some, and as a victim of forces beyond his control by others.44 In 1988, Ru Xin retained 

his post as CASS Vice-President, and became Head of the Institute of Philosophy. 

Xing Bensi, former Vice-President of CASS and Director of the Institute of Philosophy, like 

3 8 Goldman 1994:118-21. 130. 
39 Goldman 1994: 74. 
4 0 Makesizhuyi zhexue mianlin de xin renwu [The new tasks facing Marxist philosophy] 5, j£,g,± JJC15̂ eppl|ai 

WSf£# RMRB, 20-1-83 , in Kelly 1984: 22] 
41 Cf. Kelly 1984. 
4 2 Goldman 1994: 120. 
4 3 Ibid. : 216. 
4 4 Interview with Wang Ruoshui, January 1996. 
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Ru Xin turned against Wang Ruoshui. In 1963, he had been a member of a study group on alienation 

under the leadership of Zhou Yang. Xing, comparatively early in the Campaign, rejected the concept 

of alienation, and became a member of the team that wrote Hu Qiaomu's 3 January 1984 speech. 

Like Ru Xin, he continued his career and was given the post of Vice-President of the Central Party 

School in 1988. 

Liu Guoguang: 

Even the respected economist and Vice-President Liu Guoguang [b. 1923 -] complained in the 

Economic daily that "because of the influence of the economic theory of the Western Bourgeoisie, 

some comrades have lost their faith in the basic theory of Marxist political economy."45 Liu 

Guoguang, a protege of Sun Yefang, one of the major rebuilders of post-Mao economic theory and 

adviser to the CASS leadership Secretariat, became Vice-President of CASS in 1982, and remained 

so until his removal in 1993. He graduated from the Department of Economics, Southwest 

Associated University (1946), and from Moscow State College of Economics (USSR), where he 

obtained an Associate Doctorate of Economics (1955). He served as Director of Research Office, 

research fellow, and Director of Economic Research Institutes of CAS and CASS from 1955 until 

1980, when he was promoted to the post of Deputy Director of State Statistics Bureau [1980-2]. 

He wrote extensively on the socialist economic reforms and strategies of economic development. 

Ojan Zhongshu: 

Ojan Zhongshu [b. 1910] (pen-named Zhong Shujun), an eminent writer and researcher of literature, 

graduated from Qinghua and obtained his Bachelors degree in Literature from the English 

Department at Oxford University in 1937, and studied French Literature at Paris University. He 

occupied a post as professor at Qinghua University from 1949 until 1952. Ojan had been a major 

target during the Cultural Revolution, a period that deeply influenced his writings. In 1982 he 

wrote: "Our only boldness was a lack of enthusiasm for the endless movements and struggles we 

participated in... An acute sense of shame can result in selective amnesia... A guilty conscience can 

make you guarded."46 He became involved in the demonstrations in 1989. 

Xia Nai: 

Xia Nai, the Head of the CASS Institute of Archaeology [since 1962] had been active in the Xuebu 

since its inception in 1955. Xia had received his education at Qjnghua University and London 

University in the 1920s and 1930s, and took part in archaeological excavations in England, Egypt 

and Palestine. Xia only joined the CCP in 1959, but headed many archaeological expeditions abroad, 

4 5 Liu Guoguang E1983: K9. 
4 6 Qian Zhongshu in his preface to Yang Jian [1982] 
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which may have been the reason for his presence at the historical reception of President Nixon by 

Premier Zhou Enlai in 1972. 

Criticizing both Left and Right 

The constraints put onto campaigning did not only prevent an escalation of ideological struggle, but 

also reaffirmed the authority of Deng Xiaoping's position and his determination to continue the 

economic reforms. Deng's way of containing the conservative faction was the widely used tactic of 

criticizing both Left and Right, indulging the wishes of both parties, but in the end choosing a way 

out conducive to his own political priorities. CASS President Ma Hong and Hu Yaobang used the same 

tactic, proving their role as political actors. Vice-Presidents Zhou Yang, Qian Zhongshu, Liu 

Guoguang, Ru Xin and Xing Bensi had all been known as reform-minded intellectuals. Zhou Yang, Ru 

Xin and Xing Bensi, however, had been deeply involved in discussions on alienation, humanism and 

democracy, and were all pressurized into conducting self-criticism [ziwo piping êSSt f f ] . 

The issues discussed had been more than part of a theoretical debate on forms of human 

organization that could make people happy, or a political strategies of organizing human behaviour 

rationally. The concepts of humanism, alienation and democracy were heavily laden with symbolical 

meaning. And it is this symbolic logic which makes discussions around these topics so predictable: 

as humanism and democracy are believed to originate in the capitalist West, even though the 

concepts sound positive and have played an important historical role during, for example, the May 

Fourth movement, they can be of no political use to Chinese authorities that are convinced of 

China's socialist superiority, unless they are redefined in socialist or Chinese terms. For example, 

"democracy" replaced "proletarian" in the "people's proletarian dictatorship, so that China 

became a "people's democratic dictatorship" instead; and, democracy became the "people's 

democracy," unconvincingly adding "people" to a concept that is already defined as "people's 

rule" [democracy = minzhu K3U- Similarly, the concept of humanism could not be tolerated as it 

was identified with the bourgeois phase of history and individual rights, but "humanitarianism," or 

"socialist humanism" did not carry the symbolically problematic load of bourgeois origin. 

Similarly, the concept of alienation could be accepted to exist only under capitalism. Interestingly, 

in Hu Qiaomu's argument, the meaning of the concept of alienation spills over from the realm of 

materialistic determinism into the cultural field of contagion: people, according to Hu, have to be 

explained by means of the society they live in and therefore exert influence upon one another. They 

have duties and contributions to make to society, and sometimes incorrect ideas affect people in the 

spiritual field. Though in this view, materialist determinism still forms the ultimate explanation for 

the existence of alienation, the phenomenon of alienation had to be reconsidered, and redefined from 

the point of view of socialist society. This also explains why it is possible for Spiritual Pollution, 

which is an expression of alienation, to contaminate a pristine society such as that of socialist 

China. 
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Latched doors 

The metaphorical interpretation of terms such as "Open Door" as a symbol for danger and moral 

degeneration, or, for freedom and material wealth lends itself to political manipulation. The trouble 

with Open Doors is that they are conceived of as working in several directions at the same time: an 

Open Door allows China to open itself to the "outside," "letting in" foreign culture and people and 

"letting out" Chinese culture and people. But guarding the door is not enough. An Open Door, from 

the politician's point of view, also requires preparing the outside world to bend its conventions to 

the Chinese Way, just as the Chinese Way is construed by policy-makers and academic researchers. 

The Chinese Way at home is crucial to policy-makes as its symbolism is hoped to create unity 

among people who have quite different attitudes toward the things coming in through the Open Door. 

The curious thing about the Door is that it has magical qualities, such as turning Chinese prostitutes 

and pro-democracy activists into outsiders, non-people, or non-Chinese. This is because the Door 

symbolizes the boundaries between national cultures, and the boundaries are constantly subject to 

redefinition in the political arena. Academic discourse that defines or accepts these boundaries of 

national culture automatically performs the function of border patrol. The politically correct 

academic doorman therefore makes sure he is stationed at the door, and concludes his argument 

with the wisdom of putting it on a latch. 

It is not argued here that new problems do not emerge as a result of increased international 

exchange and communication. The emphasis here lies on the problematic role of national symbolism, 

which plays such a considerable part in the definition of academic research problems, channelling 

research resources into approaches that ought to be the concern of politicians. Ironically, the 

symbolic weight put onto Spiritual Pollution by conservatives pointed the way to the only 

ideological weapon left for reformists in criticizing the Party and its role it played during and 

before the Cultural Revolution: culture. From the mid-1980s onward, culture was to take on an 

extremely flexible meaning, ranging from culture, as in traditional culture, to culture in the sense 

of sophistication, and especially education. By combining research into "culture" with patriotism, 

all sorts of valuable political points could be scored against the target of vulgar Marxism. Thus, 

Zhou Yang provoked discussions on humanism by decoupling the concept of culture from its material 

base and regarding it as something that does not need to be discarded as old when society enters a 

new era. Not surprisingly, he was promptly accused of substituting communism for humanism. 

Zhou's view was provocative as it could explain why "feudalist habits" had managed to survive 

right through the new era of revolutionary socialism. This form of cultural continuity was a thorn 

in the eyes of Party purists, as it implicated that corruption and backwardness were also prevalent 

in a "feudalist" Party. 

Ru Xin, who had shared the views of Zhou and Wang Ruoshui, bent his views under the 

pressure put on him by Hu Qiaomu. During the Campaign against Spiritual Pollution he changed his 

views and expressed them in public. Though Ru had developed his own concept of Marxist humanism 



73 

and criticized Party interference with the social sciences, he publicly revoked his convictions in 

favour of Hu Qiaomu's narrow view of "humanitarianism." This politics of symbolic-code 

switching reveals one of the intricacies of the concept of "establishment intellectuals." Though the 

application of the concept seems to make sense under so much political pressure from the political 

establishment, one can never positively exclude the possibility of Ru's genuine enlightenment 

provoked by a persuasive academic insight. Another, more plausible explanation, is the influence of 

the symbolic force exerted through the concepts under debate. Though one can hardly prove the 

decisive influence of symbolic thought by reference to only one case, the mental leaps made in 

discussions that are loaded with symbolic meaning, especially those that are linked to the 

Motherland, tend to create chains of conceptual meanings related to a political stance in 

nationalistic discourse. For instance, some ideological currents link socialism with China, the 

nation, the infinity of the universe, the inseparability of capitalist Taiwan with China, and the 

absence of prostitution. Understandably, liberal and Confucianist academics create quite different 

links. Though these mental associations can be defended by means of a certain rationale, as they 

repeatedly are, the patterns found in the force of symbolic logic explains the links more simply and 

consistently. Moreover, they can also explain a wide range of different chains of linkages, and 

therefore seem to be helpful in understanding the rationale behind these lists of mental leaps.47 

To return to the point, Ru Xin seemed to have given in to Party authority but continued his 

support for research into the "new culture" in the fields of both the natural and social sciences, 

including modern theories such as systems theory, information theory, cybernetics and self-

organization. This combination of upholding Party views and stimulating the development of new 

disciplines allowed for an increased differentiation of approaches in the realm of social science, 

while it at the same time continued and even bolstered the authority of and the pace of the renewal 

of Party views. But the continuation of the liberation of the social sciences from political 

interference had been made possible, partly, due to Zhao Ziyang's effort to stop charges against 

Spiritual Pollution in the social sciences. 

Information society 

It was precisely at the hight of the Campaign against Spiritual Pollution (1983-4) that the concept 

of information society was supported and welcomed by Marxists who argued for its application as a 

productive force. The works of Alvin Toffler, Daniel Bell and John Naisbitt were widely read and 

adapted to the futurology of Socialism with Chinese Characteristics. The advantages of the new 

sciences put forward over theories based on conventional material production forces, were plenty: 

4 7 As is argued in Part I, it is possible to find patterns of thought within a list of symbolic chains and with 
relation to others. Such patterns make ample use of the symbolism implied in contrastive concepts (opposites), such 
as those between East and West, capitalism and socialism, spiritualism and materialism. Therefore, one of the 
explanations for the regularities found in symbolic usage, apart from in political performance in academic discourse, 
may be found in the habit of mental leaping according to the confines of certain symbolic meaning. 
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it could lead to a merger between white collar workers and engineers, and a disappearance of the 

class of blue-collar workers; information was the environmental-friendly solution to ecological 

problems of pollution; instead of first having to go through a conventional stage of capitalist 

industrialization, information could facilitate a leap to a more advanced and cleaner information 

society. At the same time it could avoid the problem of urbanization, as central information policies 

would prepare decentralized application onto the trade and production activities of the population in 

the countryside. 

CASS President Ma Hong, quoting Zhao Ziyang, reconciled information society with 

Marxism by contrasting the negative effects of information in crisis-prone capitalist countries in 

which information is used to legitimise capitalism with the positive influence of information on the 

mode of production under socialism.48 In this optimistic discursive mood, the question of how 

relations of production are affected by such radical changes in the production forces is either 

skipped or not considered to be problematic. A more pessimistic view, taken by critical liberals and 

Marxists, such as Wang Ruoshui, however, argued that achieving economic reform required 

changes in the political culture of the superstructure. This view not only regards the distribution of 

information as problematic, but defines the nature of information in itself as subject to control by 

certain classes. In order to avoid the alienation of information, therefore, access to information 

should be a right of all individuals and not be concentrated in the hands of a few. Only in a free-

information society, it is argued, individual creativity can lead to an inventiveness that is 

conducive to stimulating the forces of production. In the later 1980s, this rift between the 

approaches of the optimistic Marxian reformists and pessimistic liberals would grow, and the issue 

of "neo-authoritarianism" would become important exactly in this context of "apolitical" 

modernization of China and Marxism. Among the younger researchers working with Zhao Ziyang's 

think-tanks were also optimists and pessimists. The optimists believed that an integration of the 

new sciences with Marxism could aid China's modernization without changing the political 

superstructure, while the pessimists insisted on political reform. The former would ascribe to the 

Nation characteristics that defined China as led from above, either through the socialist 

representation of the People by the Party, or through views of Chinese tradition as led by wise 

men, while the latter defined the Nation as "modern," in liberal terms of the institutionalization of 

democracy, usually, confined to an educated elite, and, more rarely, extended over the entire 

population, including the peasant majority. 

From 1982 to 1985, CASS leadership seemed to develop in several directions at once. On the one 

hand, it had taken measures to ensure more democratic methods of choosing the leadership at the 

4 8 Speech at the Symposium on the Overall Development Strategy of the Economy. Society, Science, and 
Technology," 21 October 1983, Jingji wenti, 1, 1984, pp. 2-9; JPRS-CEA-84-059, China Report: Economic Affairs, 
19 July 1984, pp. 13-26, cited in Brugger & Kelly 1990: 36. 
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institutional level, to be implemented in 1985. A trend toward diversification of social-science 

approaches was encouraged, and a greater role was given to intellectuals in explaining the reforms 

in their writings. Nevertheless, both "academic workers" and academic leaders were tied to 

political trends at the top. Academic workers demanded autonomy but could only effectively do so 

by relying on their "patrons." Academic leaders could encourage research into further reforms 

but, in turn, were tied to Party policies. It was in this context that the New China News Agency 

blamed the CASS leadership for inadequate measures to prevent a small number of its scholars to 

spread Spiritual Pollution.49 On the other hand, scholars were also involved in research formulation 

and speech drafting in support of conservative trends. For example, a consortium of leading 

scholars from various institutions wrote Hu Qjaomu's January 3 (1984) speech to the National 

Conference of Cultural Departments. 

By 1983, reformers associated with Hu Yaobang and Zhao Ziyang had begun to demand 

greater relaxation of ideological constraints. They stimulated criticism of Maoist excesses, but 

also a critical attitude toward Marxist-Leninist dogma and the politico-economic system imported 

from Moscow in the 1950s. As the relatively young reformers lacked revolutionary credentials, 

the success of their quest depended heavily on the support of Deng Xiaoping. Though active 

reformers could be found in particular among intellectuals, intellectuals were on no account 

undivided on reform issues. The interests of intellectuals, whose jobs involved Party research and 

education, Party Propaganda, and central planning, lay with a Party monopoly from which they 

could draw authority. The generally younger reformist intellectuals tried to ally themselves with 

reformist and pro-democracy leaders, finding employ for their ideas and activities in government 

think-tanks and universities. Reformists found themselves in the predicament of requiring an 

increase in academic autonomy while needing leadership support for advancing their careers in the 

professional hierarchy. Thus, reformists were constrained by factors such as job-security, 

factionalism, age, and other factors that are only indirectly related to the struggle for political and 

intellectual ideals. Only a minority of idealists could afford, or were willing, to go as far as risking 

their career for the sake of their ideals and principles. In the first half of the 1980s, unlike from 

the mid-1990s onward, State and Party monopoly over the jobs of intellectuals left them with 

little chance of finding alternative employment in which they could further their ambitions. 

Nevertheless, there were idealist scholars among both Party members and non-Party members 

who regarded it as their duty to be critical of the leadership and its policies, regardless of their 

personal interests (though it is hard to draw a fine line between personal and ideological interests). 

This self-proclaimed vocation to remonstrate with Party leaders is considered to benefit The 

People whom such critical intellectuals believe to represent. In name of The People the leadership is 

called upon to reflect upon "the People's interest," implying that the leadership has a conscience 

49 Xinhua, November 9, 1983, in FBIS, November 14, 1983, KU. 
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that can be touched by the intellectual's plea. It is claimed that the loss of this belief in the 

leadership's preparedness to initiate political reforms for the good of the People aggravated the 

deteriorating relationship between intellectuals (including Party members) and the leadership in the 

latter half of the 1980s. 

In 1985, there were moments of ideological relaxation, such as when the newly appointed 

member of the Political Secretariat, Hu Qili, a mechanical engineer from Beijing University and 

protegee of Hu Yaobang, made an unprecedented promise of Party support for "freedom and 

creativity" in art at a National Congress of the Writers' Association in December 1984/January 

1985.50 Hu Qili, who was one of the few higher officials with a university education, organized 

experts to advise on the urban reform program launched on October 20, 1984. Intellectuals were 

asked to explain the reforms through the media, and Zhao Ziyang used their knowledge in think-

tanks. Furthermore, intellectuals for the first time were encouraged to set up private consulting 

services, research institutes and schools. At the same time, the State announced the gradual 

withdrawal of financial support from CAS and CASS. This plan was based on the aim of changing 

those State organs into financially self-sufficient institutes of education and research. 

There were also moments of renewed tensions, such as when in February 1985, Hu Yaobang 

at a Party Meeting of the Secretariat gave a speech on the freedom of the press. He described the 

press as the "mouthpiece of the Party," and defined the main current of news on Chinese society 

as cheerful and hopeful. To correct the imbalances of newspaper space, he prescribed eighty 

percent of positive news, while the remainder could be dedicated to the darker aspects of society. 

Writers, Hu explained, are only indirect mouthpieces of the Party, as they can write whatever 

they want. But their work does not automatically get accepted by publishers: "Writers can never 

use their freedom to deprive the editorial boards of their freedom."51 This speech remained an 

internal document, until in April Hu Ojaomu published it in the People's Daily without Hu's 

permission. Hu Qiaomu and Deng Liqun praised the speech enthusiastically; Deng resurrected the 

model of Lei Feng and Hu defined patriotism as the love of socialism and the Party.52 At the same 

time Hu Qili's call for "creative freedom" came under attack by Chen Yun, while Hu Yaobang 

himself mellowed his liberal position on the need for creative freedom. 

1985 - 1 9 8 8 : Social is t Modernizat ion and Culture Fever 

New trends in the social sciences had their reflection in tasks set to the social sciences by the 

leadership. The first years of CASS's existence had been dedicated to setting up a social-science 

5 ° Hamrin 1987: 297. 
5 1 Goldman 1985: 12. 
5 2 Lei Feng is a Young PIA [People's Liberation Army] soldier whose selfless behaviour and tragic death has 

been held up as a role model in various propaganda campaigns for over three decades. As a role model, he was first 
propagated in 1963 by Lin Biao [Cf. Chiang Chen-ch'ang E1984]. 
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structure compatible with both China's development strategy and, what is considered to be, 

Western modern social science. It gradually became clear, however, that State-defined versions of 

Marxism were no longer palatable to foreign theory devouring scholars, who had become keen on 

devising their own versions of socialism and, alternative, non-socialist views on society; it also 

became clear that importing foreign technology and engaging in joint-ventures would not 

automatically lead to a modernized socialist society. Gradually, a greater variety of theoretical 

perspectives on the relationship between culture, society, economy and technology emerged, and 

the creation of theories that could accommodate all four aspects became common. Scientific leaders 

such as Qian Xuesen, Song Jian and Yu Guangyuan, and the think-tanks of Premier Zhao Ziyang 

emphasized the need for such comprehensive theories, and by developing theories of science 

management, discovering and exploring the laws of the historical development of science, and 

deducing the required actions for the present from futuristic pictures of technological society, it 

was hoped that China would have a basis for catching up with the world soon. 

Generational differences 

Another development that greatly influenced social science policy-making was related to the 

growing proportion of scholars with tertiary education at government posts and the Party, 

especially in higher level jobs. By 1985, 62% of the members of leading groups in government at 

the provincial and ministerial levels had some tertiary education. The People's Daily reported that 

the increase for 1982-5 among high ranks was about 45%. In the 11 th, 12th, and 13th CCP Central 

Committees (1977, 1982, and 1987 respectively), the proportion of college-educated members 

comprised 23%, 32% and 67%.53 The increased proportion of educated workers in government 

gradually led to an overall greater interest in and support for Party reforms and the structure of 

society. At the same time, this trend caused further disquietude among orthodox thinkers, 

especially among the older generations, and provoked fierce reactions. 

Without meaning to attach too much value to the age factor in explaining political attitudes 

towards academic scholarship, generational experiences of intellectuals have doubtlessly 

contributed to the ways they reacted to the post-1978 reforms. "Generation" here refers to 

commonly acknowledged important historical events that have been of formative influence on the 

social character of individuals in a certain age group, especially in adolescence.54 The largely 

uneducated generation of founding revolutionaries, the "Old Guard," or "Long March" generation, 

by now over the age of 70 (bom around 1915), had been used to a system in which individuals were 

expected to mould their thinking and behaviour according to instructions received from the Party 

leadership. The ideal of the Yan'an model, based on ideological unity forged by Party discipline, and 

53 White III & Li Cheng 1988: 54. 
5 4 For a discussion of the generational concept and its relevance to the Deng-generation, see Cherrington 

1997. 
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still alive among the elders, in the 1980s clashed with the growing diversity of societal ideals and 

plurality of interests among younger generations.55 Many leaders in their sixties, of whom many 

had enjoyed foreign education, are more flexible in their attitude toward adjusting Marxist theory 

to modern needs. In solving problems of modernizing socialism, however, like their elders, they 

look for solutions in the field of morality and institutional leadership. Those born after 1935, who 

lived their adult life under the PRC and often enjoyed a technical education, tended toward 

pragmatic support for modernization and a revision of Marxism, and seemed to be more eager to 

accept loosely defined versions of Marxian national ideology. This "pessimistic generation," 

brought up under high expectations and acceptance of Communist Party authority, is thought to 

have been disappointed by the initial results of communism and its treatment of intellectuals. They 

were succeeded by the "political generation" brought up under the Cultural Revolution. This so-

called "lost generation" of Red Guards [weihongbing 3>äl^] was encouraged to eradicate the 

"subversive elements" of socialism. The activism of this poorly educated generation ended in 

disillusionment, which is thought to account for their, generally, more open attitude to "Western" 

forms of organizing society. It tends not to have many qualms about shaping society on the basis of 

modern scientific insights. This generation is often associated with both political radicalism and 

"Western liberalism" but, among them, there are many who eschew any political activism.56 It has 

been the younger "reform generation" that had least scruples about going out onto the streets to 

demonstrate in pursuit of their ideals. After the Cultural Revolution and the death of Mao and Zhou 

Enlai, they experienced the beginning of a "new age" of reform and expectations. To those who 

chose to put their money on education in the hope of climbing the ladder of social mobility, the delay 

of desired socio-economic advantages and political influence in the reconstruction of China may 

account for a great deal of the growing frustration in the latter half of the 1980s with the pace of 

the reforms among this, thought of as, "unscarred generation." Looking to the West, to Chinese 

tradition or to the so-called Asian miracles for solutions to the perceived predicament of the 

Chinese Nation may have been one way of dealing with this frustration. A host of new liberal 

intellectual journals, founded in the latter half of the 1980s, seemed to reflect this trend.57 

5 5 The two-three years of Yan'an rectification after 1942 produced the slogan of "harsh criticism and lenient 
treatment." Indirectly referring to the present of 1986, Yan Xiu complains in the People's Daily (May 20, 1986) that if 
'"harsh criticism' is applied" without restraint and pushed to the limit, its scientific nature will be obliterated and its 
abuses will be appalling," while "the so-called 'lenient treatment' became a haven protecting the villains, harbouring 
the lawless and the economic criminals." Yan suggests that "from now on we forget that phrase." ['"Harsh criticisms' 
should be laid to rest," Renmin Ribao, May 20 1987]. Such veiled critical discourse is a common method of attacking 
dominant views. 

5 6 Xiao Ping states that "today's open-minded liberals (rebels), no matter whether they are free or in jail, at 
home or abroad, all carry a Red Guard past; owing to extraordinary social conditions it formed their initial stage as 
democracy fighters." [Xiao Ping 1986: 160] 

5 7 Some of the well-known liberal journals founded in the latter half of the 1980s were Zouxiang weilai 
[Striving towards the future] (1986); Wenhua: Zhongguo yu shijie [Culture: China and the World] (1987); Xin qimeng 
[New Enlightenment] (1988); Sixiangjia [Thinker] (1989); Du Shu [Readings] (old liberal monthly). 
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China's particularity 

It is in this period of a rapidly growing interest in foreign culture, that a renewed interest in the 

particularity of Sinitic culture began to lead to an extremely great diversity of interpretations of 

the Chinese historical heritage. In the late-1970s, the discovery that China in comparative global 

terms was economically backward was a heavy blow to the national pride of many. When the 

reforms were not happening fast enough and did not pay up, intellectuals increasingly tried to find 

its causes in cultural backwardness. This resulted in the Culture Fever [wenhua re] of the mid-

1980s. To many intellectuals, it was a search for Chinese identity in an interdependent world of 

global communication and commerce. Criticizing Chinese traditional culture [fanchuantong zhuyi ixfê 

^ i X ] enabled academics to be critical of contemporary policy without attacking the leadership 

directly, and to some extent this tactic succeeded at keeping up critical discussion while avoiding 

immediate repercussions. Saying that Chinese traditional culture was backward, really was a 

euphemistic way of criticizing political institutions. These views were applied to and combined with 

modern ideas of science, socialism and modern society to form a plethora of perspectives on how to 

turn China into a strong and prosperous State. The aim of a strong China, of course, is an old one 

but the avalanche of ideas seeking to rebuild China In so many different ways was a combined result 

of the conditions created by the relatively recent measures of reform, taken by the leadership 

itself, and the liberating effect of sudden exposure to fresh ideas from other parts of the world, in 

which the green grass was imagined an improvement on the sultry atmosphere at home. The role of 

the political leadership itself in moulding the new academic setting, however, should not be 

underestimated. After all, the social sciences were officially rehabilitated, recreated and 

supported along guidelines that encouraged the absorbtion of foreign and the generation of new 

ideas. The problem was, however, that its agents, the intellectuals, were meant to come up with to 

the leadership agreeable theoretical tools applicable in political practice. In the politicized 

atmosphere surrounding key social-scientific debates, it was unavoidable that newly expressed 

academic views were replete with controversial political implications, even if they were not 

always intended as such. 

Nevertheless, debates around increasingly sensitive issues of, for instance, the 

characteristics of "Western culture," "Chinese culture," and "socialist civilization," and on 

whether to establish Chinese rule "by man", "by the People" or, "by law" could proceed in 

relative freedom, and without the direct imposition of official views. The relaxation of Party 

control over ideology and intellectual activity opened up opportunities for non-official journals, 

study groups and think-tanks, some of which served as informal channels used by policy-makers. 

However, these newly filled niches of intellectual freedom, remained existing alongside "forbidden 

zones" [jinqu t j IK] or areas that could be interpreted as forming a challenge of the Party 

leadership and Leninist political system. The reaction to those "challenges" during this period, 

were no longer accompanied by mass-rallies or indiscriminate persecution such as was the case 
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during the Cultural Revolution, but were limited to specific works of a small number of individuals. 

Nevertheless, by mid-1985 an increase in attacks against Spiritual Pollution and "worshipping 

foreign things" pressurized several intellectuals into withdrawal. The work of CASS historian Li 

Honglin, who dedicated a greater part of his professional life to protect history research from 

crude views of class struggle, is one example. Li, who in 1978 was still regarded as a pro-Deng 

polemicist, attacked simplistic views of class struggle and their critique of historicism as 

bourgeois.58 In the 1980s, he increasingly resisted the prevailing view among intellectuals that 

denied effective political representation to all social groups, including peasants. After an attack by 

Deng Liqun, he was transferred from the Beijing CASS to a Fujian branch; Yu Haocheng, who 

criticized the practice of rule without trial that had been made possible by the legal perspective 

based on class struggle, felt forced to take an early retirement from his position as chief-editor of 

the Masses Publishing House.59 

CASS leaders [1985- 1988] 

In 1985, the CASS leadership introduced reforms in its election system. This had been made 

possible by the document on "The Reform of China's Education Structure," issued by the Ministry 

of Education in 1984. Higher civil servants were to be elected instead of appointed by the Party. 

The CASS's President and Vice-Presidents, as before, were appointed by the Party leadership or in 

euphemistic Party jargon "chosen by the People" [renmin xuande ÀRuâèÎJ] but some of the Heads 

of CASS institutes now were elected by their peers, usually for five years. In two Institutes Heads 

were chosen that would not have been appointed by the People. One of them was the literary critic 

Liu Zaifu, who was elected Head of the Institute of Literature [Wenxue Yanjiusuo J^Çf^EM] at the 

age of forty-four. He was associated with the network of Hu Yaobang, and one of the few (with, for 

instance, Ba Jin and Wang Ruoshui) who during the early 1980s accepted some responsibility for 

the excesses of Mao Zedong during the Cultural Revolution. He was a specialist on Lu Xun and active 

in academic political movements, but not generally liked by the People above him. He was active 

during the movement against Spiritual Pollution, the Campaign against Bourgeois Liberalization and 

June Four Movement, as were Su Shaozhi and Yan Jiaqi [b. 1942]. Yan, at the age of 45, became 

Head of the controversial new Institute of Political Science, in charge of studying the international 

5 8 Li Honglin in the September 1978 issue of Lishi Yanjiu, strongly repudiated historian Jian Bozan's 
critics, who had branded historicism as a uniquely bourgeois principle. Li asserted that historicism and the class-
struggle approach constituted a "unity of opposites" within Marxist historical theory. Reaffirming the principles of 
objectivity, faithfulness to evidence and context, and balanced judgement, Li claimed Jian had been correct in rejecting 
a simplified class viewpoint that "denies everything" and in demanding that historians carry out "concrete analysis" 
consistent with the conditions of the time. Li regarded Jian's historicism as consistent with the Party spirit as it was 
based on taking a class stand and on objective analysis [Edmunds 1987: 95]. 

5 9 In spite of his retirement, he became active in the relatively uncontrolled Chinese Law Society [Goldman 
1994: 153-4]. 
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political system and translating Western theories and ideas on politics.60 

The third batch of Administrative leadership, appointed in June 1985, included Honourary 

President Hu Qiaomu, President Hu Sheng and Vice-Presidents Zhao Fusan, Qian Zhongshu, Liu 

Guoguang, Li Shenzhi, and Ru Xin. Hu Sheng, Zhao Fusan and Li Shenzhi were newly added to the 

Presidium. 

Hu Sheng: 

Hu Sheng [1918-] in 1985, became the third President of CASS and would keep the post for 

thirteen years until February 1998. As a close associate of Hu Qiaomu, who stayed on as 

Honourary President, he had been involved in setting up CASS. Hu is known as a historian and 

philosopher, specialized in modern history and Party history. From 1935 onward he has been active 

in cultural movements, especially as an editor for journals on resistance and revolution, such as 

Xin Zhishi [New Knowledge], Jiu Zhongguo [Save China], and Quanmin Kangzhan [Resistance War of 

the Entire People]. After 1949, he continued his editorial work as the Head of the Editorial Office of 

the Propaganda Department of the CCP Central Committee until 1955, when he became Deputy Chief 

of the Political Office of the CCP Central Committee, and deputy main-editor of the Red Flag [Hong 

Qi]. In 1975, he began serving in the State Council Political Research Office and in the Small Group 

for Editing Mao Zedong Selected Works, after which he became the Vice-Chief of the commission for 

editing Mao Zedong Works and the CCP Central Committee for Documents. He served at the Research 

Office of the Central Party Secretariat, and in 1982 became the Head of the Party History 

Research Centre of the CCP Central Committee. Apart from beginning his post as CASS President in 

1985, he also started to work on the Commission for Drafting a Legislature for Hong Kong. In 1991, 

he was to edit the Concise History of the Communist Party of China, a well-known authority on 

Party history.61 Additionally, he worked for many committees and associations, and wrote 

extensively on issues dealing with culture, philosophy and history from a Marxist point of view. 

His main works include Imperialism and Chinese Politics [Diguozhuyi yu Zhongguo Zhengzhi] and 

From the Opium War to the May Fourth Movement [Cong Yapian Zhanzheng dao Wusi-Yundong]. He 

also edited What is Socialism, How to Establish Socialism? [Shenmo she shehuizhuyi, ruhe jianshe 

shehuizhuyi?].62 

60 Yan had majored in physics at China's University of Science and Technology in 1964. When Yu 
Guangyuan noticed his work on philosophy in support of Wang Ruoshui's 'The Philosophy of a Table," he encouraged 
him to become a graduate student at CAS under him. Yan, however, soon became tired of the dialectics of nature and 
decided to study history through the works of Marx and Engels, after which he decided to become involved in the 
science of politics. From 1982 onward, Yan served as de facto Head of the CASS Institute of Philosophy [Hua Sniping 
1994: 101-3]. 

6 1 The original Chinese edition was published by the Party History Research Centre in August 1991 to mark 
the seventieth anniversary of the founding of the CCP. 

6 2 Cf: www.CASS. net.cn, 12 April 2000. 

http://www.CASS
http://net.cn
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Li Shenzhi: 

The international affairs expert, Li Shenzhi, became Vice-President in 1985 and stayed on until he 

was removed from his post in August 1990 for his role in the democracy movement. Li personally 

built up the CASS Institute for American Studies, established in 1981. As a former aide to Zhou 

Enlai, he drew upon his Yanjing University connection (a source of many leading Americanists) and 

other connections [guanxi] to attract high-quality researchers.63 

Zhao Fusan: 

Another sign of increased tolerance was that reform leaders allowed a Christian into the leadership 

group of CASS: Zhao Fusan had relatively unorthodox views on religion and a predilection for 

cultural diversity. Vice-President Zhao Fusan [Feb 1985 - Jan 1990] is an openly Christian scholar 

who knew how to combine the policy of socialist reform with religion and culture, without drawing 

attention to its clash with more orthodox Marxist views. In the mid-1980s, he categorically 

dismissed the interpretation of religion as the opiate of the People if opium was to be regarded as 

an addictive, intoxicating and mind-obfuscating drug. Instead, Zhao argued that Marx had really 

meant that the pain-relieving, analgesic aspect of opiates could be of no help In solving structural 

problems of society. In fact, it had been the ruling elite that had befuddled the minds of the religious 

subjects.64 

Relaxation and some major hic-ups 

The atmosphere at CASS brightened up further in August, when Zhu Houze replaced Deng Liqun as 

Head of the Propaganda Department, though Deng remained in charge of intellectual matters in the 

Secretariat. There were several other signs. Research institutes were given more financial 

independence and ideological freedom in their curriculums. Moreover, academic research was again 

emphasized to be essential to economic progress in general. Wan Li [b. 1916], a member of the 

Politburo and the Secretariat since the Twelfth Party Congress, at the May 1985 Conference on 

National Education emphasized the importance of education in Confucian China. He must have been 

thinking about the Chinese present in particular as he considered the emulation of the, presumably 

Confucian, tactic of assigning a major role to academic projects in economic development 

programmes, a measure that had been found successful in Japan and Singapore. Furthermore, at 

CASS relatively young scholars were replacing elderly ones in important positions. Additionally, 

formally purged dissenters returned in public and resumed their criticism of the Party leadership. 

Wang Ruoshui, who had been relieved of his post in 1983 for being "a source of Spiritual Pollution" 

63Shambaugh 1991: 13. 
6 4 Zhao Fusan E1986: 34; 41. 
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and "having illicit relations with a foreign country," reappeared in public discussions.65 He also 

taught a graduate course for editors and journalist at the Institute of Journalism at CASS. While 

Wang again ventured to criticize Hu Qiaomu's rejection of humanism, Su Shaozhi and Zhang Xianyang 

from the Marxism-Leninism-Mao Zedong Thought Institute renewed their call for ideological 

pluralism. 

In between signs of ideological relaxation "academic" controversy did not cease to lead to 

political tensions. Ma Ding [Song Longxiang], a philosopher cum economist from Nanjing University 

in November 1985 criticized the role of ideology in building a socialist economy and the trend of 

making a fetish of the GNP in the offical newspaper Renmin Ribao [Worker's Daily]. According to 

Ma, it prevented economists from improving their understanding of theories from the West, such as 

Keynesian theory, neoclassical theory, and the application of quantitative methods of input-output 

analysis and linear programming. Only after the article was criticized in a New York Chinese-

language newspaper Central News [Zhong Bao] and relayed back to Beijing, an attack ensued against 

fawning on foreign theories.66 The atmosphere deteriorated further when Beijing University 

students took to the streets to protest against Japanese goods and the disputed visit of Japan's 

Premier Nakasone Yasuhiro. Hu Yaobang had enraged various leaders by inviting Premier Nakasone 

for an official stay in China and organizing a Welcome Committee for him. An especially tender 

issue was Nakasone's 1985 visit to the controversial Yasukuni Shrine, at which he had payed his 

respects to the war victims.67 Though the demonstrations were tolerated initially, when they 

spread to Tiananmen and to universities nationally, the demonstrations were defused by means of 

propaganda and persuasion by Hu Qjli and others.68 Nevertheless, a group of conservatives, 

including Chen Yun, Hu Qiaomu, Deng Liqun, and Secretariat member Li Peng, arranged for critical 

articles on Ma Ding's views to be published in the media, including a reprint of the Central News 

65 Cf. Xsiao Ch'eng-hsiang 1986. "Recent Developments Concerning the Philosopher Wang Ruoshui," 
Hong Kong Ching Pao [The Mirror], No. 9, September 1985, pp. 18-19, JPRS-CPS 86001, 15 January 1986. 

6 6 Goldman 1994: 162. 
6 7 Nakasone & Umehara 1996: 91. 
Hu Yaobang, had been in favour of an improvement of relations with Japan, and was known to have friendly 

ties with the Japanese Prime Minister Nakasone Yasuhiro. The fact that Nakasone in 1985 had made a controversial 
visit to the Yasukuni shrine was seen as a betrayal of war history and of China: the shrine harbours class-A war 
criminals whose aggressive behaviour of 1937-45 seemed to be celebrated still. Especially conservatives, such as 
Chen Yun, utilized this incident to air their criticism of relatively progressive reformers such as Hu Yaobang. When 
Nakasone visited China in November 1986, Hu Yaobang had organized a welcome-to-China meeting. In January 1987 
he was dismissed from his post as Party Chairman. Hu was accused of complacency regarding the struggle against 
bourgeois-liberalism and acting on his own authority by inviting 3.000 Japanese to China and later on Nakasone, 
without consulting the Party. 

6 6 Democracy was a topic only sparsely mentioned during the early demonstrations. It soon was linked to a 
wide number of issues found problematic by students, for example rote-learning, repetitive study materials in 
textbooks, a lack of modem equipment, knowledge, and information [Zhang Xuequan 1987: 68-9; Yang Deguang 1987: 
71-2]. Most criticism pertained to teaching methods, and the great emphasis on discipline and obeyance, instead of on 
originality, competition, creativity and independent thought [Kang Wandong & Xie Jinglong 1987: 44-7]. During the 
1986/87 demonstrations the link between dissatisfaction with teaching methods and facilities and democracy was 
considerably stronger. 
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article on March 6, entitled "Marxist Economics has Great Vitality."69 Counter-attacks followed: 

Zhao Ziyang criticized the corruption of Hu Qiaomu's son; Yu Guangyuan argued for the need for 

studying Western philosophy and economic theory as well as Western science and technology, and 

Zhu Houze called for further explorations in ideology. 

Another controversy, which began in early 198G, centred around Liu Zaifu, the newly 

elected Head of the CASS Institute of Literature. Liu had urged students to express their subjective 

views, and had encouraged the introduction of literary theories such as semiotics, deconstruction, 

structuralism, and psychological analysis. One of Liu's speeches was attacked by former 

Secretariat member Chen Yong for his lack in revolutionary spirit in Guangming Daily on February 

1986, and other attacks followed. However, the attack turned out to be short-lived when 

theoretical exploration and creativity were defended in the May 12 People's Daily and underwritten 

by Propaganda Chief Zhu Houze.70 

In April 1986, Deng Xiaoping repeated his 1980 call for administrative reform and the 

elimination of bureaucratic obstructions and corruption, while stressing the separation of Party 

from government. For a while, it seemed that the Hu Yaobang network of reformers was gaining the 

upper hand in public discussions on political reform, the revision of Marxism and institutional 

change. One of the major encouragements for intellectuals to participate in political discussion was 

the closing speech by Politburo member Wan Li at the National Forum of the State Science and 

Technology Commission [SSTC] on Research in the Soft Sciences In July 1986. He recommended the 

use of the soft sciences (systems engineering, operations research, information theory, 

cybernetics, computers) in scientific policy-making.71 This line of policy linked up with Zhao 

Ziyang's efforts in the early 1980s to establish think-tanks and encourage their staff to base 

advising activities on modern scientific analysis. Wan Li also spoke about the necessity of 

protecting policy researchers by law. 

The spring of 1986 brought a national avalanche of meetings on political and legal reform at 

universities, CASS, professional organizations and even the Central Party School, while articles on 

political reform flooded the major Party newspapers and academic journals. Nevertheless, at a 

forum of newspaper editors convened by the Propaganda Department in Harbin, the request for the 

establishment of semi-official newspapers was rejected by Deputy Head of Propaganda Teng Teng 

(who in 1993 would become Vice-President of CASS).72 However, Teng Teng's rejection was 

neglected by several organizations, such as the All-China Federation of Trade Unions, the Youth 

69 Goldman 1994: 162. 

70 Goldman 1994: 164-5. 

71 Speech delivered at a National Forum of the SSTC on 31 July 1986, translated in FBIS, 19 August 1986, 
pp, K 22-3. 

7 2 Goldman 1994: 171-2. 
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Federation and professional organizations.73 Furthermore, in 1986 the World Economic Herald [est. 

in 1980 by Qin Benli] became a semi-official forum for views that supported political reform, 

complementing the reforms of the economic base of society. It had the protection of Premier Zhao 

Ziyang, and included former CASS Vice-Presidents Yu Guangyuan and Huan Xiang on its board. The 

World Economic Herald gave space to daring views, such as that of historian Li Honglin. Li aired a 

view rarely heard among intellectuals: that peasants have a right to political power. By contrast, 

reformists such as Yu Guangyuan and Su Shaozhi still focused on inner-Party democracy as a 

condition for the one-Party State to spread democracy over the entire political system 

The renewed relaxation of ideological controls prompted academics to organize 

commemorative meetings centred around historical occasions important to the treatment of 

intellectuals. One such occasion was the commemoration of the thirtieth anniversary of the "double 

hundred" policy (May 1 6, 1956). Yu Haocheng and Wang Ruoshui reasoned that the Double- Hundred 

policy in 1956 failed because it had not been fully implemented due to the lack of legal protection of 

free expression and political democracy.74 Yu argued for the adoption of a concept of civil law 

designed to protect rather than to punish people, and insisted that law is not just determined by 

class, but also by Its social character (e.g. laws that protect the public), or by no character at all 

(laws on hygiene and pollution).75 He boldly invoked an old saying about the emperor in defense of 

democratic law: "It is enlightening to hear all sides, otherwise you will be uninformed." But the 

emperor himself, he argued, was not enlightened: "This is why," Yu explains by digging up the 

words of Deng Xiaoping, "to safeguard people's democracy, the rule of law must be 

strengthened."76 Wang Ruoshui, in his quest for socialist emancipation, began to argue for the need 

of an institutional change that would make intellectuals responsible for their attained freedom, 

instead of forging a moral leadership that would allow freedom of thought through discipline.77 

Furthermore, he argued against Hu Yaobang's 1986 speech on the requirement of reporting 

optimistic news, and criticized Hu Qili's concept of "Freedom of Creation" as something bestowed 

7 3 It was reported that the 1986 statistics for Liaoning Province alone uncovered 800 illegal publications 
(often published under regular book titles), prosecuted 30 Units (some of which were nonexistent, or operated under a 
false name), suppressed over 400 unlicensed dealers (who deal after dark), and confiscated over 200 publications (of 
harmful contents). [Xue Jiannongl986: 29-30] 

7 4 Yu Haocheng 1986: K10; Wang Ruoshui 1986: 25-6. 
7 5 Yu Haocheng E1986c; Yu Haocheng E1986b: 45-50. 
7 6 Ibid.: 44. 
7 7 Wang argues that the important question in this debate is who decides what is who's freedom, and what are 

its limits. He points out that the Constitution is not clear about it: "The exercise by citizens of the PRC of their 
freedoms and rights may not infringe upon the interests of the State, of society, and of the collective, or upon the 
lawful freedoms and rights of other citizens." (Article 51); 'The personal dignity of citizens of the PRC is inviolable. 
Insult, libel, false charge or frame-up directed against citizens by any means is prohibited." (Article 38) [Wang Ruoshui 
1986: 79.] 
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upon the People, instead of a civil right.78 These arguments where all based on Wang's 

interpretation of Marx, as was his assertion that "The free development of each individual is the 

condition for the free development of all men."79 Wang expressed his conviction that Marx was 

against all forms of alienation, including that of economic and ideological alienation in Chinese 

society.80 

The commemoration of the Double-Hundred policy was used by academic organizations also 

to appeal for support for the Double-Hundred policy in close coordination with the theoretical 

break-through the CCP's reform faction was trying to achieve. On 29 May, a discussion meeting on 

the Double Hundred was held by the Marxism-Leninism Institute of CASS, the Society of Marxism-

Leninism-Mao Zedong Thought, the Chinese Writers Association, the Society of Political Science, 

the Federation of Economics Organization and the Dialectics of Nature Society. More than 250 

scholars attended, including Zhu Houze, the Director of the Propaganda Department. As was common 

in discussions of a sensitive nature, contention and complaints were couched in mild or vague 

terms. Nevertheless, it was unusual that critical discussions took pace in the presence of a Chief of 

Propaganda, Zhu Houze, though Zhu had a sympathetic ear.81 Some participants said that owing to 

the absence of an environment in which academic freedom Is guaranteed, they have to put "other 

considerations" above the desire to pursue truth. Others suggested that the "double-hundred" 

policy is really a policy for democracy in the political-ideological sphere, and therefore "letting a 

hundred schools of thought contend" should Include, too, the discussion of political issues. Several 

other meetings on political reform were held. A forum organized by graduate students of the 

Central Party School (supported some of its leaders), discussed Deng Xiaoping's 1980 speech on 

the "excessive concentration of power." In the spirit of the meeting, Propaganda Chief Zhu Houze 

urged the study of political reform in Eastern Europe and the West and the revitalization of 

ideology; and the Marxism-Leninism Institute of CASS decided to hold a symposium on the reforms 

of the East European political system on which it based its discussions of political reform in China. 

In the summer of 1986, Yan Jiaqi and his associates at the Institute of Political Science not 

only promoted the concept of political reforms as forming a set with economic reforms, but also 

called for the establishment of external restraints on Party power. In June, at a meeting of "young 

social scientists," sponsored by the CASS journals and the Institute of Political Science, Yan 

7 8 Directed at Hu Yaobang's speech, which demanded the publication of predominantly positive news, Wang 
hinted "[Writers] should sing the praises of the bright side and expose the dark side as they really are in reality " [Wang 
Ruoshui E1986b: 83] 

Ibid.: 78. 
7 9 Report "Wang Ruoshui Publishes Article on Marx' Philosophy of Man," Hong Kong Zhongguo Xirmen 

She [China News Agency], 1430 GMT, 18 July 1986, JPRS-CPS 86072, pp. 20-1. 
8 0 Interview by Wang Jian 1987. 
8 1 Zhu himself was a proponent of revising Marxism, and advocated a strategy of learning from the reforms 

in Eastern Europe [Goldman 1994: 181]. 
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openly called for the participation of all citizens in political decision-making and argued for the need 

of protection against errors in the political leadership.82 Even when Party elders at the sixth 

plenum of the Twelfth Central Committee in September 1986 demanded an end to public discussions 

of political and legislative reforms and its Resolution appropriated the democratic reforms by 

defining them as "the development and perfection of the socialist system, socialist legality 

(embodying the will of the People), the Party, and the State leadership system by the Central 

Committee,"83 discourse on democracy continued to spread. In the same month, Yan Jiaqi 

criticized "Chinese strategies of resisting alien culture," such as the pretext of defending the 

purity of Marxism against democracy and science. Referring to "interference by Marxist 

epistemology in various disciplines of science," he asked "How can we expect so much as that 

Marxism will help to solve specific problems of all disciplines of science?"84 Not only could Yan 

not justify the role of Marxism in science, neither could he defend its function of "serving the 

People" in the Party-State. Arguing against Mencius' concept of "benevolent rule" (but in fact 

criticizing the concept of a corrupt and illegitimate Party-State), Yan asserted that the existence 

of government in itself proved that people are not all good. And if some people in government are 

bad, It is clear that good laws and a separation of powers is required to prevent the combination of 

"evil human nature" and "power," and to protect the People against government.85 Though the 

State is protected by law against counterrevolutionaries, it is not clear what protects the People 

from getting labelled counterrevolutionary.86 

More value was attached also to the role of culture in economic development. Yu 

Guangyuan, for instance, stressed the importance of cultural economics and cultural management in 

the reforms. Furthermore, he did this by using scientistic terminology.87 In May 1986, a forum on 

cultural development strategy generated debates on the need for new ideological concepts and 

further political and legal reforms, and the guarantee of intellectual freedom to fulfil these needs. 

The urban reformer and member of the CCP Central Committee's Political Secretariat, Hu Qili, 

supported this trend and so did the Head of Propaganda, Zhu Houze. The reasons for advocating 

S2 China Daily, 9 June 1986, FBIS, June 11 1986. 
8 3 Resolution on the Guiding Principles for Building a Socialist Society with an Advanced Culture and 

Ideology 1986: 3, 12-4. 
8 4 Yan Jiaqi E1986a: 18-9. 

«5 Yan Jiaqi E1986b: 61-3. 
8 8 Article 102 of the Criminal Code of Law lent itself to equating a counterrevolutionary behaviour with any 

act or opinion diverging from State or Party policies: "Whoever for the purpose of counterrevolution commits any of 
the following acts is to be sentenced to not more than five years of fixed-term imprisonment, criminal detention, 
control or deprivation of political rights; ringleaders or others whose crimes are monstrous are to be sentenced to not 
less than five years of fixed-term imprisonment: 1. Inciting the masses to resist or to sabotage the implementation of 
the State's laws or decrees; and 2. Through counterrevolutionary slogans, leaflets or other means, propagandizing for 
and inciting the overthrow of the political power of the dictatorship of the proletariat and the socialist system" [(The 
Criminal Law and The Criminal Procedure Law of the People's Republic of China) FLP1984: 38]. 

87 Cf. Yu Guangyuan 1986; 1987. 



culture were not even veiled in a hidden message. Liu Zaifu, for example, proposed to change the 

traditional dragon boat festival (the fifth of the fifth lunar month) into China's culture day as part 

of China's modernization programme. In a broad sense, Liu argued, culture includes science, 

technology, literature and education. Apart from commemorating the great patriotic poet Qu Yuan, 

Liu said, the "celebration of culture day will help raise the prestige of scientists, teachers, 

writers and art ists."8 8 Liu's wish to openly deal with the guilt left over from the Cultural 

Revolution and his sense of national consciousness prompted him to urge for a public form of 

introspection. By the political move of only condemning a few people for their crimes committed 

during the Cultural Revolution, he insisted, the Nation was robbed from the opportunity to 

collectively repentance.89 This plea was subsequently rebutted in the new journal Literature and 

Art Theory and Comment by Chen Yong, an associate of Deng Liqun in the Secretariat. While he was 

getting at Liu for his encouragement of nonrealistic styles in literature, he also called for a more 

open intellectual environment so that the voices of the conservative elders could be heard, too.90 

Stronger rebuttals, such as Wu Jianguo's "Reflections on the Question of Freedom," sparked off 

further attacks and counterattacks. Wu's article made a distinction between political freedom 

(social freedom) and philosophical freedom (based on epistemology), arguing that without a Marxist 

world outlook there can be no creative freedom.91 Therefore freedom was relative. The article was 

edited by Hu Qiaomu and reprinted in the national press. One of the many indignant scholars, Yu 

Haocheng, protested that the two freedoms should not be confused as it would result in a situation 

in which scientists would be persecuted, just as were Copernicus, Galileo and Bruno by the Church 

in medieval dark ages.92 

Tying down Bourgeois Liberalization 

In September the stream of reformists articles in the official press on political reform thinned out. 

Complaints multiplied about discussions around a multi-party system, many of which especially 

targeted the World Economic Herald, and Central Party School President Wang Zhen at the opening 

ceremony of the school warned the students against newly appointed young leaders placed in high 

positions. At the Sixth Plenum of the twelfth in September, Deng Xiaoping included a statement 

against bourgeois liberalization, but as the documents were initially kept for internal circulation, 

8 8 Qu Yuan was the hero philosopher who gave his life after his remonstrations with the Emperor had failed. 
Guo Moruo wrote a play about Qu Yuan's wisdom and patriotism. [Cf. Guo Moruo 1984] 

Liu Zaifu E1986. 
8 9 Others, such as Minister of Culture Wang Meng, Wang Ruoshui, and Liu Binyan [see below] made a similar 

point by also delegating responsibility to The People for their part in the Cultural Revolution [Goldman 1994: 184]. 

90 Goldman 1994: 186. 
9 1 Wu Jianguo's "Reflections on the Question of Freedom" was published in the Party journal Red Flag of 

September 1, No 17, 1986. Wu Jianguo was on the journal's board. 
9 2 Yu Haocheng E1987: 13-7. 
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calls for political reforms continued. Though Hu Yaobang was replaced as leader of the CCP Central 

Committee's Central Commission on Political Structural Reform by Zhao Ziyang, new reformist 

members such as Yan Jiaqi [Sept 1986 - Oct 1987] joined the group.93 Renewed calls for opening 

up to Western ideas invoked the examples of "Confucian" Korea, Taiwan and Japan to show that 

economic success can be acquired without losing one's national characteristics. Furthermore, Yu 

Guangyuan reinterpreted the call for "spiritual civilization" by the conservatives at the Sixth 

Plenum as being open to the outside world and assimilating foreign culture. 

Demonstrations in late-1986 ensued from the increased impatience with the slow pace of 

political reforms. Though the demonstrations had potential for escalation, they were successfully 

halted by diplomacy and threat. The way the demonstrations were dealt with has been compared to 

the Party style of the Cultural Revolution, as, again, negative examples were made in the Press, 

and were criticized as a warning for others. However, the treatment of targets was relatively 

lenient, and the campaigns were short-lived. The Party in 1987 would single out three intellectuals 

as the instigators of the December demonstrations: writer Wang Ruowang, journalist Liu Binyan, 

and astrophysicist Fang Lizhi. All three of them had greatly suffered during the Cultural Revolution 

and had built up high hopes for the post-1978 reforms. When their hopes for Party-initiated 

reforms were frustrated, and they felt that their efforts at changing the system from within were 

ineffective, they took to openly criticizing the Party and expressing their views directly to their 

respective constituencies in, mainly, intellectual circles. 

Wang Ruowang: 

Wang Ruowang at the Fourth National Congress of Literature and Art Workers showed himself to be 

a true liberal by employing the Taoist formula "rule by non-action" [Wu wei er zhi ? G ä M & J t 0 

criticize Chen Yi of his Leftist tendencies, and had no scruples about advocating a free market, 

welcoming millionaires (which actually would be condoned explicitly by Deng himself: "some may 

become rich first") and recommending democracy.94 

9 3 This Office was a research group established to provide political reform plans for the Thirteenth National 
Party Congress to be held in October 1987. Other high profile members of its Committee were Zhao Ziyang, Bo Yibo, 
Hu Qili, Tian Jiyun and Peng Chong. Though Yan was known as a reformist, his reform proposals until 1987, when he 
left the Commission, did not divert from the belief that reform should be handled by the Party. Furthermore, he was a 
great believer in a rational approach to human affairs by means of rules and regulations. [Hua Sniping 1994: 104] 

9 4 Literary scholar Wang Ruowang (b. 1918), like other critics, has often wrote himself into trouble: after 
the Double-Hundred policy in 1957 for his article "Building Walls Everywhere," in which he accused the Party of 
separating itself from the People by means of walls; and in 1962, for his article 'The History of One Big Pot," in which 
he wrote on the absurdity of the primitive metal ovens used during the Great Leap [Schell 1988: 168-9). In 1979, Wang 
was rehabilitated and was returned his Party membership. Though Wang had been active in communist propaganda, had 
supported the Communist China's participation in the Korean War and condemned imperialism, after 17 years of labour 
camp, he decided to write again, but this time against the injustice and imitations of Marxism-Leninism. In the 1980s 
he found himself in trouble again. He had been chosen as Vice-President of the editorial board of Shanghai Literature. 
He protested against reporting only the happy side of daily events, and engaged in exposing research on which he 
based his many critical essays. 

Wang in January 1985, at the fourth National Congress of Literature and Art Workers had criticized Chen Yi (a 
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Liu Binyan: 

Liu Binyan [b. 1925], a well-known journalist employed by the People's Daily, sought to be an 

upright communist, despite his long history of persecution.95ln 1976 Liu was rehabilitated and re

entered the Party, and in 1978 he was given a position in the CASS Institute of Philosophy. In 

November 1979, at the Fourth National Congress of the Literature and Art Workers in Beijing, Liu 

spoke of political injustice and the need to clarify the past. He thought of literature as a mirror of 

life: unpleasant things do not disappear by smashing the mirror. In 1979 he went to Heilongjiang to 

expose the corruption of a cadre, Wang Shouxin, and wrote his "People or Monsters" in which he 

discussed the conditions that facilitated corruption. This made him renowned as a moral hero.96 In 

the 1980s, he continued to use his own style of "reportage literature" [baogao wenxue Ä f Ü ^ ] to 

expose corruption. Liu was protected by some leaders though he was critical of them, too. Although 

Liu was chosen Vice-President of the Writers Association and enjoyed the support of Wan Li and Hu 

Yaobang, he still had important enemies in the Party. In 1982 he went to the US, where he became 

aware that newspapers are not necessarily a mouth-piece of those in power. This awareness made 

him sensitive to Hu Yaobang's speech in 1985 on the propagandist function of news, and aggravated 

his disappointment with the regime. Liu Binyan's most daring work was "A Second Kind of Loyalty" 

[Di er zhong zhongcheng $ r # & M ] . It was published in Kaituo [Opening up ?f&] in 1985, and 

banned nearly immediately. It claimed that there is a more noble kind of loyalty than obedience to 

the Party. To Liu, true loyalty meant spiritually suffering for the sake of the Party by means of 

loyalty to one's own principles, going against the censorship and the will of the Party, even if it 

member of the Shanghai Party Committee), who according to Wang, suffered from the same Leftist tendencies as had 
the Gang of Four. Wang also cynically advised the Communist Party to apply the Taoist formula "rule by non-action" 
[Wu wei er zhi]. He believed that China needed the capitalist mode of production to develop and promised 'If I am not 
given freedom, I will fight for it" [Schell 1988: 171]. Although according to Deng Xiaoping, it was all right for "some 
people get rich before others," Wang crossed the limit of political tolerance by maintaining that class polarization was 
an unavoidable and logical outcome of the free market. In any case, he rated it was higher then communist poverty. 
Between 1979 and 1986 Wang wrote over 200 articles, among which some had provoking titles such as "Good 
Feelings About Myself," and "Meritorious Worker or a Criminal?" He started to lecture throughout China and claimed 
that "the import of science and technology without ideology is like importing a computer without soft-ware" [Schell 
1988: 173; 175]. At the end of 1986, Wang called upon intellectuals to convene a meeting in February 1987, to 
commemorate the anniversary of Mao's Double-Hundred movement. Secretariat member Hu Qili, an associate of Hu 
Yaobang, criticized him for "advocating bourgeois liberalism and whipping up expanded freedom of speech." The CCP 
was especially concerned about his claims that ordinary people were unduly punished. On 14 January 1987 the 
Shanghai Disciplinary Inspection Commission decided to expel him from the Party in order to purify the Party. Wang 
was accused of stirring up the masses against the Party, a crime equal to betraying China [Schell 1988: 266]. 

9 5 In 1951, Liu Binyan started to work with the China Youth Daily, where he held various editorial posts. In 
July 1957, he was accused of being a Rightist, and expelled from the Party; during the Great Leap and the 
communalization he was sent as a class enemy to Shanxi and Shandong. After three years he returned to the China 
Youth Daily, and wrote about life in the Soviet Union In 1966, his Rightist label was removed, and he was rehabilitated 
into the Party. Two months later, again, he was labelled a Rightist, was put into isolation for two years, and in 1969 
was sent to the May Seventh Cadre School for re-education through labour for the seven years that followed. [Schell 
1988: 147]. 

9 6 "People or Monsters," originally published as "Renyao zhi jian," in Renmin Wenxue [People's Literature], 
Sept 1979, No. 9; for a translation into English of Liu's most well-known articles, see People or Monsters? And Other 
Stories and Reportage from China after Mao (ed. Perry Link, Bloomington: Indiana University Press, 1983). 

Schell 1988: 149-51; MokKa-ho 1998: 115. 
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would mean losing one's life. In other words: critical loyalty. Precisely because he deals with the 

ways in which "the Party failed as a result of rigidity and paranoia," Liu insists on the superiority 

of his loyalty to the Party. It is a loyalty reminiscent of Bai Hua's Unrequited Love for the 

Motherland, as it refuses to be servile to a bureaucratic Party without a heart. 

In 1985, the Central Discipline and Inspection Committee investigated Liu's dissident 

behaviour. Nevertheless, in 1986, Liu, Fang Lizhi and Xu Liangying (the Head of the Institute for the 

History of Natural Science at CASS, and translator of Einstein's complete works) organized an 

investigation into the relation between the victims of the Anti-Rightist Campaign and the Party. Liu 

asserted that the lack of democracy and a proper legal system and the existence of privilege on the 

mainland stems from the expansion of class struggle: it had resulted in ruined lives and deep 

distrust and hatred. Liu sought justice for the countless cases of "persecuted proletarians in the 

name of the proletariat, and common people in the name of the common people, and schemes to 

advance counterrevolutionary in the name of revolution." The positive correlation implied a 

"divorce between Party and people" during the Cultural Revolution. Liu insisted that such research 

and its critical results could help the Party and the system.97 Liu was removed from the 

Communist Party on 23 January 1987 for following the "capitalist road." 

Fang Lizhi: 

Fang Lizhi [b. 1936], sometimes called China's Sakharov, initially supported the Dengtst reforms, 

stemming from the wish to build a social and political atmosphere conducive to science.98 As early 

as December 1980, Fang in a speech given to the Second National Conference on the Science of 

Science held in Hefei, Anhui Province, expressed his discomfort with developments in the academic 

world that prioritized modernization or reforms just for the sake of raising the status of science or 

strengthening the leadership. He feared that Marxist leaders, such as the reformist Zhao Ziyang 

would want to establish a Marxist version of the "three studies," i.e. human potential studies, 

9 7 Schell 1988: 160. 
9 8 Fang Lizhi graduated from the Physics Department of Beijing University in 1956, after which he was 

assigned work in the Department of Modern Physics of CAS. Because he advocated educational reforms that would 
ensure research independent from politics he was expelled from the Party as a "quasi-Rightist" [zhun you pai]. Though 
he refused to acknowledge his "mistake," he did not yet lose his faith in Mao, and remained loyal to Marxism in the 
1950s. As he was a promising scientist, he was allowed to keep his job and help to set up the Department of Physics at 
the University of Science and Technology, where he taught quantum mechanics and conducted research into solid state 
and laser physics. During the Cultural Revolution he was labelled "counterrevolutionary," and was locked up in a cow 
pen as were many other intellectuals, otherwise known as the "stinking ninth category." [Schell 1988: 124; Mok Ka-
ho 1998: 79] When Fang was sent down to work in the mines of Anhui he managed to take a book with him by the 
Soviet physicist Lev Landa, The Classical Theory of Fields. This is how he discovered modem cosmology, commonly 
based on general relativity. Fang returned to the Chinese Science and Technology University in the early 1970s. But 
because relativity theory was banned during the Cultural Revolution, Fang's attempts to practice cosmology in the 
early 1970s at Hefei University for Science and Technology got him entangled in (political) polemics overs science. 
[Miller 1996: 214-5] 
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science of science, and futurology." Following this speech, the President of the SSTC, Fang Yi, 

cautioned him against making public statements about this brand of Marxism. It was his first 

confrontation with Party officials during the Deng era. In 1978, he had been fully rehabilitated as 

Party member and became Beijing University's youngest Professor, and in 1980 he became Head of 

the Department of Fundamental Physics. His political outspokenness, however, raised the Party's 

suspicion, leading to secret investigations that for a few years barred his promotion to the post of 

Vice-President of the University of Science and Technology [Keda]. Fang has been significantly 

influenced by his research visits to Europe and Japan, where his research received awards.100 

Especially on his visits to Italy in the early 1980s, he reflected on history, culture, and 

modernization and its goals.101 

In 1979, Fang in the Beijing Journal of Science & Technology had argued that science and 

philosophy are interconnected. He opined that scientists should make known their view of society, 

as they are the first to foresee crises. This link between science, philosophy and society was 

clearly demonstrated in debates prevalent at the time in major academic journals. Scientific 

debates seemed to parallel discussions on political issues, and Fang was to play an important role in 

them, even after he had long since fled the country in the 1990s. Fang also believed that many 

social problems only can be understood by people with a certain scientific or educational 

background. In his 6 November 1986 speech on "Intellectuals and Chinese Society" at Jiaotong 

University In Shanghai, Fang argued that history and science proved that not the workers, but the 

intellectuals are the "most advanced force of society." As the "conscience of society," they 

possessed the equipment to combat evils in society, and therefore were obliged to contribute to 

society.102 Fang was convinced that freedom and democracy were essential to the development of 

new theories. Because Fang spoke about these issues freely in public, he was criticized, and 

particularly for his claim that socialism as national ideology in China was outdated. Nevertheless, 

99 Speech given to the Second National Conference on the Science of Science, Hefei, Anhui, in December 
1980. [Fang Lizhi 'The end of old thinking" in Fang Lizhi E1990: 92-4] 

1 0 0 In 1985, Fang and Fumitaka Sato (Kyoto University) received the U.S. International Gravity Foundation 
Award for their article "Is the Periodicity in the Distribution of the Quasar Red-shift an Evidence of the Multiple 
Connected Universe." [Schell 1988: 125-6] 

1 ° ! See Fang's essays and letters published in Fang Lizhi, Bringing Down the Greal Wall. New York, London 
1990: W.W. Norton & Company. Pp. 50-84. Also, see Fang Lizhi E1987. 

1 0 2 Fang Lizhi E1987: 129. 141-2. 
Fang's views on intellectuals is perhaps best captured by the following passage from an interview conducted 

by Dai Qing in September 1986: 
Those people who have received the best that human civilization has to offer and who posses the knowledge and 
information which can propel society forward, their hearts are always relatively noble, their minds better formed, 
and their methods of thinking relatively scientific. Thus, they have a strong sense of responsibility to society, 
even to the degree of sacrificing their own lives. They also have complaints and grievances, but these concern the 
advancement of society.not their own personal interests. [Tai Ch' ing (Dai Qing) "Intellectuals and intellectuals' 
consciousness - Interview with Fang Li-chih [Fang Lizhi]," Guangming Daily, September 22, 1986, cited in Ch'en 
Chang-chin, E1987: 54] 
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in 1984, he was elected Vice-President of the University of Science and Technology. Fang and the 

President of the University of Science and Technology [Keda], Guan Weiyuan, and three other 

professors designed a programme for academic reforms at Keda under the aegis of the Central 

Committee's Ministry of Organization, CAS, and the Anhui Province Party Committee.103 

Fang was the only academic leader who openly gave his support to the 18 September 1985 

student demonstrations against "the second (economic) invasion of Japan" at Beijing University. 

During the 4 November 1985 demonstrations, Fang gave a speech in support of the students' 

demands for the free expression of opinion and increase of foreign communication. In October and 

November, even the People's Daily praised the reforms at Keda. Fang publicly violated the Four 

Cardinal Principles by openly declaring his view of young intellectuals as a "check against Party 

power," and introducing four new ones: science, democracy, creativity and independence.104 The 

student demonstrations of late-1986 began first at Fang's university, Keda. Fang's motto 

"Democracy is not a favour bestowed from above; it should be won through people's own efforts" 

became known in academic circles all over China. When the reformist Wan Li came to Hefei to 

restrain the demonstrations through disciplinary measures, he was ridiculed for his shabby 

understanding of democracy.105 It is doubtful, however, whether many of the students had more 

profound views on the subject. Even their leaders had a rather narrow view of democracy, usually 

reserved for a limited group of an educated elite. Fang's views of scientists as the best equipped 

truth-seekers was perhaps used provocatively, but it must have been flattering and encouraging to 

gullible and/or elitist students. 

Most students left the meaning democracy had to them undefined and vague, being especially 

concerned with matters closer to their personal interests. For several years they had put up wall-

posters, complaining about the food, the adminstration, and education methods. In some universities 

the students had obtained a say in the leadership as part of the President's advisory council. Some 

university bodies withdrew the policy of making campus cafeterias financially self-sufficient, and 

made improvements in administration and services.106 Other concerns were study fees, the 

reorganization of examination methods and evaluation systems, the facilities and rules in living 

1 °3 Fang en Guan Weiyuan proposed a plan that stressed horizontal organization and a radical redistribution 
of power in the university [Schell 1988: 128].Decision making on funds, promotions, and graduation were to be 
shifted from civil servants to special committees and departments, as "absolute power led to absolute corruption." (a 
phrase borrowed from Montesqieu and made known in China by Fei Xiaotong] To check power, faculties and staff 
required the right to sit in at all administrative meetings. 

104 Fang accused of corruption the Vice-Mayor of Beijing, Zhang Baifa, as he unduly took part in a 
conference on synchrotron radiation in New York. Hu Qiaomu demanded an apology which Fang was not prepared to 
make. As a result. Fang was not allowed to go to Princeton in January 1986. Henceforth, the Zhang Baifa affair became 
symbolic for corruption [Schell 1988: 129-39]. 

1 0 5 Ch'en Chang-chin 1987: 58; Goldman 1994: 200. 
106 Cf. Mok 1998: 27; Schell 1988. 
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quarters. "Democracy" was used to popularize student demands against authorities, and to acquire 

a bigger say in decisions concerning student matters. In Hefei, the students' demand of nominating 

their own candidates for the elections of the local People's Congress was satisfied, and its success 

inspired students in other universities.107 Though Deng Xiaoping, at a meeting of the Military 

Affairs Commission in early December, had urged Hu Yaobang to stop the demonstrations from 

spreading further, Hu defied Deng's orders by his refusal to arrest the demonstrators in December 

and early January. His policy of inaction included his refusal to purge Fang Lizhi and Wang Ruowang. 

In turn, Propaganda Chief Zhu Houze restrained the propaganda apparatus, and Ruan Chongwu 

tempered the public security forces. But when Deng Xiaoping ordered the students to return to the 

class room they obeyed, and the movement lost its vigour. Students that had been active were 

criticized and subjected to sessions of political re-education; some were sent to "learn through 

labour" on farms and in factories in the summer break. 

Repercussions 

On January 16 1987, an enlarged meeting of the Politburo forced Hu Yaobang to resign from his 

post as general Secretary.108 The meeting had been construed In such a way that the votes of the 

retired CAC members were crucial to Hu's removal. The retired military officers blamed Hu for 

cutting their budget, while several elders such as Peng Zhen and Hu Ojaomu were upset about Hu's 

launch of the 1986 Anti-Corruption Campaign in which their children had been implicated. Not only 

the conservative faction of Deng Liqun, Hu Qiaomu, Wang Zhen and Bo Yibo wanted to see Hu out of 

the way, Zhao Ziyang and Hu Ojli, too, had turned against Hu for his interference with the economic 

realm. Several Central Documents listing Hu's crimes were distributed. Central Document no. 3 

charged Hu with major crimes, such as opposing the Campaigns against Spiritual Pollution and 

Bourgeois Liberalization; failure to uphold the Four Cardinal Principles; repudiation of the left but 

not the right; and, putting forward the slogan of high consumerism and committing the mistake of 

adventurism in the economy.109 Central Document no. 8 blamed him for stopping the campaign 

against Bai Hua and his failure to prevent the election and breeding of liberal elements in the Fourth 

1 0 7 Schell 1988: 217. Other demands were made too, for more independent student unions, more control over 
student newspapers, better living conditions, and general demands for democracy, human rights and freedom of the 
press. Most leaders of the student movement had a few years of experience in informal discussion groups and forums 
established in most campuses of universities. Though not formally organized, they were linked up in larger networks of 
contacts, keeping everyone involved up-to-date with recent developments. 

108 The enlarged meeting of the Politburo included twenty members (two alternate members), four members 
of the Secretariat, seventeen members of the Central Advisory Commission [CAC], and two members of the Central 
Disciplinary Inspection Commission and a number of other relevant persons. [Wu An-chia E1987: 13. In 1982, the 
twelfth Party Congress had set up the Central Advisory Commission, with subordinate commissions at the provincial 
level. The commission gave supposedly retired Party veterans the opportunity to intervene directly in current affairs, 
and it functioned as a focal point for opposition to rapid change making possible Hu's removal in 1987. The 
commissions were abolished by the 14th Party Congress in 1992. [Saich 1995: 44]. 

1 °9 Wu An-chi E1987: 15-6. 
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Congress of the Chinese Writers Association in December 1984.110 

Hu's removal made possible the revival of methods associated with Maoism by the "old 

guard," now stationed in the Secretariat's Policy Research Centre and headed by Deng Liqun. 

"Western" technologies and capital were still welcome, but "Western" individualism, humanism 

and political ideas were rejected. To counter the interest of intellectuals in Western ideas, the 

interest in Chinese tradition and patriotism was encouraged. Bo Yibo, Zhao Ziyang, and in particular 

Wang Zhen, repeatedly reminded intellectuals that China possessed a glorious and superior ancient 

tradition of science. Rather than become Western nihilists, intellectuals were urged to revive this 

tradition. More fierce were the exhortations against preaching Western political concepts, such as 

a multi-party system and the separation of powers. Some leaders, such as Deng Xiaoping, thought 

that a multi-party system would weaken China, while others argued that China already had a 

separation of powers: a legislative power exercised by the National People's Congress, an 

executive power by the State Council, and a judicial power by the courts.111 

On January 12, the CCP's Central Committee and the State Council jointly decided that Fang 

Lizhi and Guan Weiyuan were to be dismissed from their respective posts as Vice-President and 

President of the University of Science and Technology In Hefei. The stated reason for Fang's 

dismissal was that he had spread erroneous opinions about Bourgeois Liberalization, and deviated 

from the Four Cardinal Principles.nz On January 13, the Central Discipline Inspection Commission 

issued a notice to all Party members on the necessity for CCP members to abide by the Party 

Constitution. It warned that breach of political discipline or deviation from the Four Cardinal 

Principles, and advocating Bourgeois Liberalization would lead to disciplinary action.'13 Wang, Liu 

and Fang were deprived of their Party membership, and newspapers, such as the People's Daily and 

the Liberation Daily, launched attacks on them. To Fang this was not a great problem. Although he 

had encouraged students to become Party members in order to change the Party from within, by 

1987, he had openly renounced his belief in the Party, and resolutely rejected the communist 

philosophy of class struggle in favour of science and democracy (though he did not mind being called 

'10 Goldman 1995: 209. 

111 Constitutionally, the highest organ of State power is the National People's Congress (NPC). It has 
begun to meet annually and has produced a stream of legislation. Its Standing Committee has been given legislative 
power and the power to supervise the enforcement of the Constitution. The Standing Committee can examine and 
approve partial adjustment of the State plan and budget when the NPC is not in cession. The highest organ of State 
administration remains the State Council, which is the executive organ of the NPC. In theory, it is responsible and 
accountable to the NPC and its Standing Committee, and is the government of China. Its work is presided over by an 
executive board composed of the Premier, Vice-Premiers, State Councillors, and the Secretary-General. Under the State 
Council are the various ministries, commissions and od hoc organisations that administer China's economic and social 
life [Saich 1995: 45]. Though the NPC had been given more autonomy under Peng Zhen, its purpose was not to check 
the leadership, but the limit the reforms. Nevertheless, some reform bills, such as the direct elections to the People's 
Congresses in December 1986, have passed. 

1l2ChouYu-sunl987:7. 

' 13 Ch'en Chang-chin 1987: 63-5. 
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a "socialist believer"). ' ] 4 About a month after Fang had been arrested, copies of his speeches and 

articles circulated around limited Party circles for the purpose of study and criticism.115 Public 

criticism was expressed by some intellectuals, such as the philosophers Ru Xin and Xing Bensi, who 

had earlier turned against Wang Ruoshui. However, others such as Wang Meng and Liu Zaifu refused. 

Instead, Wang and Liu handed in their resignations as Minister of Culture and editor of the journal 

Literary Commentary [Wenxue Pinglun i ^ f f i f e ] . 

Other intellectuals linked to Hu Yaobang's network were criticized: not in public, but behind 

closed doors. Among the criticized, several targets were associated with CASS, such as Yu 

Guangyuan, Liu Zaifu, Li Honglin, Su Shaozhi, Yan Jiaqi, and Zhang Xianyang, and others indirectly 

associated with CASS, such as Wang Ruoshui and Yu Haocheng. Yu Guangyuan was criticized by Hu 

Qiaomu for his emphasis on market economy, which Hu regarded as Party opposition. Yan Jiaqi 

decided to withdraw from the political reform group, after his and Gao Gao's (his wife) History of 

the Ten-Year Cultural Revolution was banned in early 1987.116 Hu Yaobang's intellectual network 

and intellectuals associated with the three main targets of the Campaign were attacked by Deng 

Liqun and Hu Qiaomu who arranged for a critical compilation of parts of their speeches and works, 

which they distributed over the country. They also paid writing groups to criticize Hu's associates. 

Hu Yaobang's protegees Zhu Houze, Head of the Propaganda Department, and Ruan Chongwu, 

Minister of public security were dismissed for failing to deal with the demonstrations, and refusing 

to conduct self-criticism. They were succeeded by Wang Renzhi and Wang Fang. Wang Renzhi was a 

close associate of Deng Liqun and a former deputy editor of Red Flag.^7 Li Tieying replaced 

Premier Zhao as the new Minister of the State Commission for the Restructuring of the Economic 

System, the most important post in the field of economic policy-making.118 Other reformist 

associates of Hu Yaobang, such as Wan Li and Hu Qili, conducted self-criticism and kept their 

position. The press was also attacked for giving a voice to bourgeois views. Papers associated with 

the views of Fang Lizhi, such as the Anhui Science Journal and Anhui Journal of Science News, 

were closed down; the World Economic Herald came under pressure but was not closed, probably 

thanks to the support of Zhao Ziyang. In late 1987, the State Media and Publications Office was set 

up, headed by Du Daozheng, an associate of Deng Liqun. It pressured People's Daily to criticize 

itself for its positive support of Fang Lizhi's efforts for educational and political reforms, and 

aimed at reducing the thousands of illegal publishing houses and individual book peddlers. 

1 1 4 Mok Ka-ho 1998: 80-1; 96. 
1 1 5 Schell 1988: 302-3. 
1 ! 6 Instead of just criticizing the Cultural Revolution for the chaos it has been equated with, Yan and Gao 

describe the power struggles among senior leaders, and the personality cult of Mao as a typical characteristic of 
Chinese politics. This pronunciation had clear implications for the present. [Mok Ka-ho 1998: 51] 

1 1 7 In 1991 Wang Renzhi became Secretary general of the CASS Party leadership. 
1 1 8 Volkskrant, April 4, 1987. 

In 1998 Li Tieying became President of CASS. 
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The swaying leadership of Hu Sheng 

Periods of tightening and loosening the ideological atmosphere were not only reflected in the 

publications and activities of ordinary academics but also in the ambiguous attitude taken by CASS 

President Hu Sheng. CASS President Hu Sheng added confusion among intellectuals by allowing 

himself to be swayed by the political mood of the time in intellectual circles. In the relatively 

relaxed academic atmosphere of 1986, Hu appeared to follow a reformist line. For example, on the 

occasion of the Party's May 1986 celebration of the thirtieth anniversary of the Hundred Flowers 

Movement, Hu Sheng took a liberal stance in the Red Flag: "There are no forbidden zones in 

academic research." He argued that the Party should not make decisions on the rights and wrongs 

of controversial views in the social sciences.119 Hu also delivered a reformist speech in June, in 

which he pointed out that although after 1956 the major task was no longer revolution ("destroying 

the old world"), China had failed in building a new world by stressing the social sciences.120 

Arguing for using the materials collected by bourgeois sociology, he ventured to ask: "Can we not 

also learn something from the harmonious movements in certain fields of the capitalist 

society?"121 After the Sixth Party Plenum, Hu combined the Plenum's resolution against bourgeois 

liberalization and Spiritual Pollution with a pragmatic tolerance for non-Marxist ideas. But In the 

early months of 1987, he declared that Marxism was to be the supreme guiding authority in 

academic endeavour. In the Red Rag of February 1, Hu declared that no free rein should be given to 

all schools of thought; the study of Marxism in the classroom was to continue.122 

Hu Sheng in his December 29 1986 speech delivered at the "National Conference on 

Planning for Philosophy and Social Science During the Seventh 5-year Plan" combined the 

conservative resolution against Spiritual Pollution of the Sixth Plenum with calls for further 

openness in the social sciences.123 Hu links the struggle against Spiritual Pollution to moral, 

pedagogic, cultural, and philosophical aspects of research: 

Social sciences are closely related to the building of spiritual civilization. Many problems need to be studied 

in this aspect. For example, the changes in the value concept, the moral concept, and the outlook on life in 

119 Edmunds 1994: 99. 
1 2 0 This speech was meant to promote sociology, and was based on his conversations with Fei Xiaotong, 

China's famous "anthropologist" and then-President of the Chinese Society of Sociology. [Hu Sheng E1986: 11-7] 
1 2 1 Ibid.: 13; 14-5. 
Hu Sheng explains that the purpose of bourgeois sociology is to find a method for attaining a benign cycle in 

society under the capitalist system and enabling various social sectors to develop harmoniously. Such knowledge was 
of no use in a period of revolution. But as China now is studying the questions of how to attain a benign cycle of the 
entire society under the socialist system, there is common ground between the purpose of the two sociologies. Hu 
encouraged the CASS Institute of Sociology to establish relations with other universities, but discourages uncritical 
copying of foreign sociology. [Ibid.: 14-6] 

1 2 2 Hu Sheng in Li Jinkun & Cao Xiurong 1987: K16. 
1 2 3 Hu Sheng 1987:62-71. 
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reforms and opening up, the issue of socialist lifestyle, the issue of socialist humanism, the issue of how 

Marxism should deal with traditional and foreign cultures, the issue of the strategy for cultural development, 

the development of patriotism [...] of the cultivation of lofty ideals, moral integrity, cultural 

accomplishments, and discipline and the all-round development of man, and the issue of political and 

ideological education in the new period. Philosophy and all branches of social sciences are closely related to 

research on these issues.124 

Hu had followed Deng Xiaoping in stressing administrative reforms and economic development and 

legal regulations, quality control of the population, social stability, and containing minority 

regions.125 At the same time, he followed up Wan Li's call in April for developing "soft science," 

"which renders service to decision making, and is characterized by mutual infiltration between 

natural and social sciences, as well as joint research in a variety of branches of learning."126 This 

required the use of foreign technologies and scientific theory. An important task, therefore, was 

the translation, introduction and editing of scientific imports "from all over the world."1 2 7 Though 

Hu urges following the Party line, he also cautions against using Marxism in a dogmatic way, which 

would not be conducive to mastering the ideological weapon of Marxism [sicf]. Instead, Marxism 

should be approached with creativity because "deduction based on Marxist tenets cannot help solve 

any problems." Furthermore, Hu advised against forcing scholars to accept Marxism by 

administrative means. "True Marxism [shows] respect toward all research work and 

accomplishments that are significant for the development of science and culture."128 When it 

comes to the "Double-Hundred" policy, however, Hu works himself into knots. On the one hand, he 

refers to the Constitution when pointing out the need for implementing academic freedom, freedom 

of writing and discussion, and the freedom of criticism and counter-criticism. On the other hand, Hu 

refers to the Sixth Plenary Session, when urging the adherence to the Four Cardinal principles, and 

l2« Ibid.: 65. 
1 2 5 According to Hu, problems demanding research are: "the essential characteristics of socialist economy, 

the operative mechanism of socialist commodity economy [shangpin jingji SfSJISSF] [as it was defined at the Plenum 
(MS)], the structures and forms of ownership systems in socialist society, the formation and development of the 
socialist market system, changes in the economic structural pattern, macroscopic regulation and microscopic 
invigoration of economic control, the reforms of the price and distribution systems, socialist democratic and political 
structural reforms, the reforms of the State administrative and personnel systems, the exploration in ways of 
development in the rural areas, urban adminstration, population control and the upgrading of population quality, social 
service and security, urbanisation and the development of small towns, the changes in the social structure, the theory, 
approach, and patterns for prediction, legal issues involving foreign relations, legal issues in the course of structural 
reforms, and the economic development and the exploitation of intelligence in national regions." [Hu Sheng E1987: 
64]. 

1 2 6 Ibid.: 66. 
1 2 7 "... it is imperative to thoroughly overcome the hindrance of conservative ideas of all descriptions, to 

change the self-seclusion of research work in the past, and to boldly import academic ideas of all countries in the 
worked, while distinguishing, selecting, criticizing, absorbing, and digesting them on the basis of ample study." 
[Ibid.: 69] 

1 2 8 Ibid.: 66-8. 
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the policies of reform and opening up.129 Hu concludes that: 

the questions of how to correctly distinguish right and wrong in academic an theoretical issues and how to 

correctly unfold academic discussion and criticism are crucial to the implementation of the Double-Hundred 

policy. [ ] The end of the debate is a clear understanding of truth; however, unity must be achieved between 

opponents, and attention must be paid to broad unity. Criticism should be constructive, and based on 

developing science and culture; it should not result in satisfaction at "overthrowing" an opponent, and all the 

more should we refrain from the motive of "attacking" others.130 

In other words, the policy of both seeking "truth" and "broad unity" remains contradictive, not 

just as a result of academic disagreement, but because of political interference. 

Hu's ambiguous reaction to the changes in the political atmosphere in 1986/7 created 

uncertainty among intellectuals until, in 1989, he was no longer taken seriously and lost his 

authority among both reformists and conservatives. The controversial nature of the position of 

academics, such as that of the Christian Vice-President, Zhao Fusan, was only exacerbated by such 

an uncertain atmosphere. Even though Zhao himself had definite opinions on religion as serving as an 

"anesthetic" against "the People's pain" and the ruling elite as the "befuddler of the People's 

minds," he could not entirely escape the influence of the political elite over his writings. Zhao had 

participated in a comparative research project on Chinese and Western culture, which started in 

November 1986. Zhao's views, however, were published only in April 1987 by the CASS Journal 

of the Graduate School [CASS Yanjiusheng Xuebao], just after the peak of the Campaign against 

Bourgeois Liberalisation and before the Zhuozhuo conference that attempted to revive it. To 

understand Western culture, Zhao argued, one has to understand the origins of its thought of which 

one part lies in Christianity. Zhao also made a rarely seen attempt to explain the distinction 

between individuality and egocentricity [ziwo-zhongxinzhuyi eft«t><fr±jt]. The concept of 

individuality, Zhao explains, recognizes the importance of the individual, but that is not the same as 

self-aggrandizement [zigao-zida SÄE;* : ] . He also rejected the view that Western culture only 

values material things.131 Surprisingly, a few weeks prior to the publication of these views, in two 

People's Daily articles on March 23 and 24, he asserted that "the ideology of individualism only 

corrodes social ethics and morality [...] and will eventually and surely develop to the extent that 

people become selfish"132 and, "The pursuit of individual freedom has brought about the 

individual's spiritual loneliness."133 Perhaps Zhao had adjusted his public views to the political 

1 2 9 For the Four Cardinal Principles, Cf. Inden. 
130lbid.:68. 
1 3 1 Zhao Fusan 1987: 9-10. 
1 3 2 Renmin Ribao, March 23, 24, 1987. 
1 3 3 Goldman 1994: 213. 
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atmosphere of the times by keeping a politically correct version for ideologically tight periods such 

as at the height of the Campaign against Bourgeois Liberalisation in February and others ready for 

publication in brighter periods such as in April 1987. 

Compromise or co-option? 

In January 1987, again, Zhao Ziyang had tried to protect the fields of economy, and science and 

technology from the Campaign by giving directives for the draft of Document No. 4, issued on 

January 28, 1987. Again, in People's Daily and Guangming Daily articles had appeared that 

rejected Western economic theory, statistics and other quantitative methods in favour of Marxist 

economics. Compilations of such articles against bourgeois liberation were distributed over 

educational and Work Units.134 Concern for China's image in the international community also kept 

reformers from giving in to conservatives, which would cause China's reforms to lag behind those 

of Eastern Europe and the Soviet Union; not only would it cause China's economic prosperity to 

contrast even more starkly with that of Taiwan, its political system would also seem antiquated 

compared to that of Taiwan, which was just moving toward abandoning martial law. But in April 

1987, a conservative back-lash, in the form of the Zhuozhuo Conference, supported by the Red 

Flag, Guangming Daily, Literature and Art Theory and Comment, and the Propaganda Department, 

solicited more payed critical articles on reformers such as Hu Yaobang and Liu Zaifu. This time Zhao 

Ziyang became the target of criticism for the economic reform policies opposed by the seniors. 

Zhao's counterattack in his May 13 speech, however, brought the Campaign against Bourgeois 

Liberalization to a final close. The speech was written by the political reform group headed by Zhao' 

Secretary and an affiliate of CASS, Bao Tong,135 and became known as Document No. 13. Bao Tong, 

and other intellectuals associated with Zhao's report, such as Wu Guoguang and Gao Shan stressed 

the need to institutionalize political activity and provide effective legal guarantees to writers. This 

younger group of Bao Tong, who were in their thirties and forties, attacked the anti-reformist 

views of the group associated with Deng Liqun, who were around 20 years older and had graduated 

from university before the Cultural Revolution. 

Later in the year, Zhao succeeded in removing the Deng Liqun group from the Policy 

Research Office. Presumably to maintain political balance, Zhao gave in to the demand made by the 

134 Some titles (translated) illustrate the messages of this genre of propaganda: 'The Flag Clearly Opposes 
Bourgeois Liberalization," [Renmin Ribao, 6 January 1987], 'The Reform of the Political System Can Only Proceed 
Under the Leadership of the Party" [Renmin Ribao 25 December 1986] "Big Character Posters Do Not Receive Legal 
Protection" [Beijing Ribao, 29 December 1986], and "Resolutely Oust from the Party the Bourgeois Liberalization 
Supporting Bigwig Fang Lizhi" [Anhui Ribao 20 January 1987] [Compiled in Gongqingtuan zhongyang bangongting 
1987]. 

1 3 5 Bao Tong had been Director of research in the Party's Organization Department. After Mao's death he 
became Deputy Director of the SSTC. He also helped to draft Deng Xiaoping's 1977 speech on science and technology 
[Goldman 1994: 227]. The activities of the political reform group that Bao headed are described by Wu Guoguang, one 
of the group's members. See Wu Guoguang E1995: 24-38. 
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group of Hu and Deng of punishing five out of a list of ten dissidents. The five were Zhang Xianyang 

who had already been expelled from the Party and removed from his post as Head of the Marx-

Engels Research Office of the CASS Institute of Marxism-Leninism before in 1982, Su Shaozhi, 

Wang Ruoshui, Sun Changjiang and the playwright Wu Zuguang. In August, they were all advised to 

give up their Party membership, but only Wu responded. Su Shaozhi managed to retain his Party 

membership, but was removed as Head of the CASS Marxism-Leninism Institute. The group of Deng 

Liqun and Hu Qjaomu even contemplated to abolish the institute at CASS in the summer of 1987, but 

thanks to Zhao Ziyang's delaying tactics, in May 1988, when the political influence of Deng and Hu 

had diminished, Hu Sheng made known the institute would be kept under CASS.136 

Ironically, in October 1987, when Zhao Ziyang was chosen as the new Party general 

Secretary at the Thirteenth National Party Conference and Su Shaozhi removed from his Institute, 

Zhao accepted the notion of underdevelopment, developed by Su Shaozhi, Feng Lanrui and Yu 

Guangyuan, as the official Party doctrine of the first stage of socialism.137 Though Zhao was more 

open to political reform than was Deng Xiaoping, he had no independent power base, and was unable 

to deal with the demands for political change reported by newly established university polling 

agencies. Zhao did not go further than proposing a separation of Party and government activities at 

county and enterprise levels under CCP leadership, though in the Report to the Congress China for 

the first time was acknowledged to be a pluralistic society, consisting of different social groups 

with their own needs and interests.138 In virtually the same words as the purged intellectuals, Zhao 

defined the People in a socialist democracy as masters of their country, genuinely enjoying all 

citizens's rights.139 Just as Yan Jiaqi had, Zhao recommended ways to strengthen the National 

People's Congress. At the Congress, Deng Xiaoping set an example to the elders (in particular 

President Li Xiannian, and Party economist Chen Yun and Peng Zhen) by his retirement from the 

Central Committee and its Politburo Standing Committee, though he remained Chairman of the 

Military Affairs Commission, which had been made possible by an alteration of the Constitution.140 

The Congress resulted in a departure of nearly half of the 209 full members of the Central 

Committee and the election of younger members. As Deng Liqun and Hu Qiaomu failed to be elected in 

the Central Committee, Chen Yun proposed their election in the Central Advisory Commission [CAC] 

along with Wang Renzhi, the Propaganda Chief. Here they continued to wield influence on ideological 

matters and Party documents. Shortly after Zhao assumed Hu Yaobang's post as Party general 

1 3 6 Su Shaozhi 1995: 116-7. 

1 3 7 Su Shaozhi and Feng Lanrui in 1979 had defined the transition to communism in three stages. The first 
stage, the transition to socialism, consists of two phases - the transition from the old society and undeveloped 
socialism. The second phase is developed socialism, and the third stage is communism [Brugger & Kelly 1990: 33-4]. 

138 Volkskrant, October 26 1987. 

13* Beijing Review, November 9-15, 1987, p. Xvii. 
1 4 ° Volkskrant, October 31, 1987. 
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Secretary, Li Peng became Premier. In short, Zhao Ziyang introduced proposals for political reform 

at the Thirteenth Party Congress in September 1987. These proposals sought to redistribute power 

both horizontally to State organs and vertically to lower level Party and State organs, and created 

room for limited political pluralism under the leadership of the CCP.141 But before these ideas could 

be implemented, the economic austerity measures took priority over political reform and the 1989 

demonstrations led to his dismissal. 

The First Decade: The Domest icat ion of Culture in a Social ist Nat ion-State 

The period of 1985 to 1988 was one of relative freedom of publication and speech and saw a 

growing variety of theoretical perspectives on the relationship between culture, society, economy 

and technology. This was not only due to the growing proportion of scholars with tertiary education 

at government posts and in the Party, but also to a gradual replacement of the Old Guard by a 

younger generation of intellectuals more open to the reform of Marxism and society. Conflict came 

about through disagreement on the extent of the reforms, in the economy, and especially in the 

political system. The growing interest in foreign culture (Culture Fever, foreign literature, and art 

forms), modern science (systems fever, Philosophy of science, history of science) and post-

modernistic currents (e.g. futurology, neo-structuralism, neo-Marxism, Alvin Toffler's concept of 

the "third wave", and symbiotics) was related to several changes in Chinese society, not just a 

"bourgeois-liberalist" fashion of painting Chinese culture as backward among intellectuals. The 

growing attention for culture took place in several political circles, over a wide range of 

disciplines, and also among scientists and orthodox Marxists. Even those who believed that culture 

is ultimately determined by the economy looked for a solution to China's economic problems in the 

"culture" of science and technology. And because science and technology had not progressed or 

even kept up with that of the capitalist countries, something had to be done about "feudal" 

elements in Chinese culture, education and the legal system. Therefore, it was not some bourgeois-

intellectual Culture Fever that turned against the so-called backwardness of Chinese culture, but a 

broad agreement in all circles on the need for cultural change itself. Rather, the dispute centred on 

the question of how to change it, and of who could be trusted with the task of planning the change 

and implementing it: "an enlightened leader," "the People," or "law." Though this question seems 

to focus on the discipline of law, the debate flourished in many fields of research and took on 

various forms in for example systems science, history, philosophy, economics and political 

science. Though the contents of the required cultural change was disputed, love for the Nation was 

appointed as the rational for cultural change by all participants in the Culture Fever debates. 

Compared to the Mao era, the three targets of the Campaign against Bourgeois 

Liberalization, Wang Ruowang, Liu Binyan and Fang Lizhi, were treated leniently. They were not 

1̂ 1 Cf Saich 1995: 36-7. 
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sent to a labour camp, but were put under house-arrest, had their phones tapped and were banned 

from work. International pressure and the statements of students overseas and scholars may have 

contributed to the mild treatment of the three, but the controlled nature of public attacks, the 

continuation of their work, and the early reappearance of the three at public gatherings shows that 

the mechanisms of discursive control of the Mao-era had differentiated into more subtle operations 

of steering discourse in the 1980s. It is not sure exactly why Wang, Liu, and Fang were singled out 

as instigators of the student demonstrations, as there were many like-minded intellectuals, such as 

Yan Jiaqi and Wang Ruoshui, who engaged in similar activities. It is plausible, however, that their 

open recalcitrancy and refusal to bend to Party criticism in combination with their driven spirit and 

influence on their respective audiences were perceived as a threat to Party authority. All three had 

been devoted Party members, but only Liu had kept up his faith in the Party's capacity to improve 

itself. The experience of Liu and Fang of staying in "capitalist countries" had given them additional 

confidence in the feasibility of the dreams they cherished of a China free from censorship and 

authoritarian rule. All three openly criticized the Party for being corrupt and undemocratic. Fang's 

concept of democracy, however, was based on the participation by a small educated elite; Liu 

limited his short-term hopes to Internal Party democracy; while only Wang showed himself as an 

all-round liberal. Liu's insistence on his loyalty to the Party, which he deemed corrupt, incurred 

him accusations of unpatriotic behaviour; Wang was deemed unpatriotic as he was thought to sell 

out China to the West; and, Fang Lizhi was regarded as a traitor as he was found guilty of setting up 

students against the socialist Motherland. Ironically, by supporting the anti-Japanese 

demonstrations of late-1985, Fang could not have taken a more "patriotic" line than the one taken 

by official Party Policy, and from which Hu Yaobang had diverted by inviting Premier Nakasone 

Yasuhiro.142 The late-1986 demonstrations were far more explicit in favour of democratic 

reforms and the autonomy of science, and were directed against Party interference with science 

and the slow speed of the reforms. 

Although a few steps in the direction of academic autonomy were made (the election by 

peers of Heads in some CASS institute), the leadership of CASS in the period from 1985 to 1988 

was ambivalent as can be deduced from President Hu Sheng's swaying public views from liberal in 

1985, to cautious in 1986, after the Twelfth National Party Conference, and, again, to 

conservative in early 1987. He took refuge into the official jargon of patriotism, morality and 

spiritual civilization in order to guide social science away from the abyss of Spiritual Pollution. 

Furthermore, vice President Zhao Fusan, who was known as a reformist felt compelled to use a 

simplistic dichotomous view of an individualist West and socialist China in favour of the latter, and 

1 4 2 In his 1981 memoir and letters written on his visit to Japan, Fang clearly expresses a degree of 
chauvinism ("The Japanese copied Chinese culture to an amazing extent; you could even say that it was only under our 
tutelage that they became civilized at all." [Fang Lizhi E1990: 60]), although he jokes about China's unique qualities 
for avoiding the global plague of modernization. [Fang Lizhi E1990: 60; 63] 
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against his better knowledge. Both newly elected Heads of the Institute of Political Science, Yan 

Jiaqi, and the Institute of Literature, Liu Zaifu found themselves in political trouble, as did other 

leading intellectuals from CASS, such as Su Shaozhi, Yu Guangyuan, Liu Zaifu, Li Honglin, Yan Jiaqi, 

and Zhang Xianyang. If we regard the view of the establishment as opposed to democratic reforms, 

then it is possible to say that most intellectuals at the time were anti-establishment intellectuals. 

However, such an interpretation is too simplistic. First of all, the concept of democracy during this 

period was generally interpreted in its narrow sense of democracy for the political and intellectual 

elite. Second, political leaders such as Hu Yaobang, and Zhao Ziyang to a lesser extent were also in 

favour of political reforms that would lead to a political democracy, and these leaders have to be 

included into the concept of establishment. Third, one could argue that, considering the functions 

and status assigned to CASS as think-tank to political leaders and as prestigious academic institute 

directly under the State Council, CASS intellectuals would act out of character if they did not 

conform to the rules set by the political establishment. This argument is too crude, however, as 

ambiguity may be used by the political establishment as a tactic to make academics conform to 

whatever is the current policy on academic research, without telling them explicitly what to do or 

how to do it.143 Policies require intellectuals themselves to expound on the concrete meaning of 

vague guidelines. In this way the work of intellectuals is steered loosely, without giving 

intellectuals the feeling they are alienated from official policies. This argument explains also that 

CASS intellectuals served as speech writers for both conservatives, such as Deng Liqun and Hu 

Qiaomu (consortium) and for the technocrat-reformist Zhao Ziyang. One could argue that the 

patronage enjoyed by intellectuals under Hu Yaobang, and after Hu Yaobang's forced resignation, 

under Zhao Ziyang, had made possible the protest of intellectuals against the regime. This is why 

the two patrons had to be purged. 

Though efforts had been made at improving "socialist democracy" and strengthening 

"socialist legality," the principle of Party leadership of the legal system still remained: the 

Party's Political and Legal Affairs Committee and the Party Core Group are still in charge of the 

state judicial and legislative institutions.144 In other words, China has moved from arbitrary rule, 

1 4 3 This form of manipulation in the academic bureaucracy will be elaborated on below. 
1 4 4 Peng Zhen (Director of the NPC Legislative Affairs Committee) in his report to the NPC in June 1979 

declared that everyone is equal before the law. Zheng Sniping argues there were four main motives for the switch to 
"rule by law": revulsion of the State of anarchy during the Cultural Revolution (and before); the need for legal 
protection of economic interests; the need for social stability and order; and, it could serve as a new source of 
legitimacy [Zheng Sniping E1997: 161-90]. See also Deng Xiaoping's speech of 18 August 1980 "On the Reform of 
the System of Party and State Leadership," in which he sums up the objectives of reforms in the political sphere: to 
practise people's democracy (the right of the People to organize State affairs at the grass root level, and the rights of 
citizens); to perfect the revolutionary legal system; to handle contradiction among the People correctly; to crack down 
on all hostile forces and criminal activities; to arouse the enthusiasm of the People and to consolidate and develop a 
political situation marked by stability , unity and liveliness [Deng Xiaoping E1984: 304]. Deng Xiaoping had 
explicitly argued his proposals for changes in the leadership of the State Council which came down to a greater 
separations between Party and State. The reasons he offered, in short, were: "first, it is not good to have an excess of 
concentration of power"; "second, it is not good to have too many people holding tow or more posts concurrently or to 
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class struggle and mass-campaigns to rule by law under the control of the Party, not under the 

exclusive authority of an independent system of laws. Similarly, the reorganization of government 

administration into State institutions independent from Party units had only succeeded partly. In the 

years following the reforms of 1978, the number of State institutions (agencies, bureaus, 

ministries, offices, and commissions) increased fast enough for Deng Xiaoping to call the process to 

a halt in 1982. While State institutions were recuperating after the Cultural Revolution, the Party 

lost no time in regaining control through the CCP Secretariat (February 1980) and the departments 

of the Party Central Committee. In 1977, the CCP reestablished the Party Core Group system, 

which has Party Core Groups and Party Work Committees organized parallel with and in State 

institutions. Although the Party stressed that government issues should be decided on by the State 

council or local governments, the Party Central Committee after 1980 continued to circulate Party 

documents and circulars with the State Council. As in the 1950s, this new State system suffered 

from a confusion between responsibilities and interests between Party and State. Though the 

number of interlocking posts was drastically reduced, the double organizational structure still 

continued to exist. Nevertheless, during some periods more power and responsibility was assigned 

to administrative institutions than in others. For example, in CASS, the administrative leadership 

had considerably more authority and decision-powers after 1982 than it had before, and even re-

delegated powers to the lower level institutes in 1984, making possible democratic elections among 

peers. However, the increased academic freedom also gave political leaders more leeway to put 

together their own research-advisor groups among intellectuals, so that an adherence to Party 

decisions made place for more flexible networks tied to powerful political patrons. Another reason 

for the lack of success in separating Party and State function lay in the motivation of this reform. 

The objectives of the new system were defined directly in reference to the competition between 

capitalism and China as a socialist system: 

In the drive for socialist modernization, Our objectives are: economically, to catch up with the 

developed capitalist countries; and politically, to create a higher level of democracy with more 

substance than that of capitalist countries. We also aim to produce more and better-trained professionals 

than they do. It may take us different lengths of time to attain these three objectives. But as a vast 

socialist country, we can and must attain them. The merits of Our Party and State institutions should 

be judged on the basis of whether or not they help us advance towards Our objectives [Deng Xiaoping, 

"Reform system of Party and State Leadership," Selected Works of Deng Xiaoping (1975-1982). 

Beijing: FLP, 1984, p. 305] 

have too many deputy posts"; "third, it is time for us to distinguish between the responsibilities of the Party and those 
of the government"; and "fourth, we must take the long-term interest into account and solve the probe of the succession 
in leadership." [Ibid.: 303] A major effort to strengthen State organs is clearly expressed in the 1982 State 
Constitution, that confirmed the State Council as the highest executive organ of State, assigns it administrative 
authority over the formulation of national economic, social, military and administrative policy-planning, and holds it 
accountable to the NPC (not to the Party). 
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The establishment of State institutions independent from the Party had not been the first or main 

objective, but a means to a greater purpose: becoming better than the capitalists. The rules 

protecting the independence of State institution therefore were bound to be bent to harbour the 

needs of a desired strong Party-State. When in the 1980s it became clear that Party Power could 

grow independently from Party Ideology, socialist ideology started experimenting with updating 

itself by incorporating imported theories and ideas and concepts from Chinese tradition in its 

propaganda repertoire. But when in 1987 intellectuals increasingly slurred Chinese tradition and 

advertized Western liberalism and democracy as a method to become a strong and prosperous 

Nation-State, Party seniors were robbed of their capitalist enemy, and were deprived of China's 

tradition and revolutionary legacy. Resulting frictions between conservatives and reformers 

eventually led to Hu Yaobang's departure, and brought Deng to give Premier Zhao Ziyang an 

opportunity to prepare another reform package for his presentation at the Thirteenth Party 

Congress.145 In it he reiterated the arguments for separating Party from State: the need for a 

different Party role in a decentralizing economic, and inefficiency and unsuitability of Party 

organisations taking on administrative functions, stemming from a fundamental difference in the 

nature of Party and State. As a result, Zhao argued, neither State nor Party do a proper job: 

conflicts and incompetence come about especially as a result of interfering Party departments and 

Core Groups in government, and therefore must gradually be reduced or abolished. 

Though these policies were implemented gradually, they remained incomplete. Though 

efforts at democratization in the Party Congresses were put into practice, this only happened at 

the lower levels of the hierarchy. Though Deng Xiaoping lowered the age of retirement 

substantially, he himself held on to the influential post of Chairman of the Central Military 

Commission by changing the Constitution. And though a beginning of a separation between State and 

Party institutions had been made, after 1989 the policies of Party withdrawal were to be 

reversed. Though CASS had achieved an advanced degree of separation between Party groups and 

Leadership, as was apparent from, for example, the growing number of institutes without a Party 

Committee, in the 1990s this process was to be reversed, and the "nation" was to be 

reappropriated by a renewed version of socialism, now on its way to include aspects of the legacy 

of Chinese tradition. 


