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Chapter four

The Economics of Social Marginalisation 1
The previous chapter dealt with the importance of land "ownership" in the context of
establishing free descent identity. Restrictions on land acquisition deprived migrants from
acquiring a family tomb in the Marovato region. Clearly, land is the cornerstone of identity
construction and social classification. Naturally, land also plays a key role in the economic
configurations of the villages in the extreme Southern Highlands.
The socio-economic relations of Marovato resemble those of six other migrant villages in
the Marovato region. My examination of economic life in Marovato will initially review the
means of production and the division of labour. Secondly, I will discuss production and
consumption patterns of the villagers.
4.1

Land allocation as a political instrument

The inhabitants of Marovato engage in both agriculture and cattle-breeding. 2 The
organisation of economic life is grounded upon principles of prestige and authority which
mirror the social hierarchy of its various status groups. Tompon-tany families dominate the
economic processes of production and distribution.
In Madagascar, the Betsileo have the reputation of principally being rice-cultivators. This is
certainly true with respect to the Northern Betsileo. From Ambositra to Ambalavao (see
map), the landscape is dominated by rice-paddies. However, further South, the rice paddies
give way to hills which have undergone serious erosion, thereby making rice cultivation
difficult to impossible. Inhabitants of the extreme Southern Highlands constantly complain
that the rainy season, historically from November to March, has been commencing later
each successive year. For the last ten years, the first rains have only arrived in December.
They nevertheless continued cultivating rice at the Zomandao riverbanks, although
production continued to decline. Tompon-tany Andriabe stated: "If it had not been for
Ratema, we would have been in real trouble. Only the rice paddies close to the river
brought us some rice. The rest of our land, we no longer cultivated. We desperately needed
other crops that could replace rice."
As mentioned in chapter two, when Ratema migrated to Marovato in 1965, he offered the
villagers a solution to this problem. He started cultivating manioc on a strip of land that
nobody had yet claimed because it was too far from the river. Rafidy Andriana: "I knew
about manioc, but never thought that it would be suited for us. But when Ratema showed
us, we all wanted manioc. This was also the time of the first land conflicts. Everybody
wanted as much land as possible. People called themselves totnpon-tany over land that
already belonged to others. I united the members of tompon-tany village councils from all
over the region to see what could be done." Rafidy Andriana continued: "Apart from some
inferior land near the mountains, all land had been claimed. It was more than we would
ever be able to cultivate. We decided that selling land should be forbidden (faay). It would
show disrespect towards our ancestors. Whenever new migrants arrived we would meet to
see which tompon-tany leased out the land."

This chapter is principally based on my 1992 field work.
Cattle-breeding in Marovato is primarily oriented on zebus.
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The regional tompon-tany meeting allegedly was held in Marovato during 1967. At this
gathering, all unclaimed land was divided between the tompon-tany. Although the tompon-tany
claim to land is considered legitimate by the villagers, they rarely officially register their
land. I discovered this while examining the cadastre ('land register") of the firaisana
Vohitsaoka, which includes Marovato. The cadastre only makes reference to ancestral land
(fanin-dra~and) having an average area of one hectare. So the tompon-tany claim to ownership
of the land is not backed by the state.'1 This is possible, because the region is still relatively
unfettered by state regulation. When the tompon-tany are asked why they do not officially
register their land, they say there is no need for it. In the perception of both tompon-tany and
migrants (mpiaty), the tomb constitutes sufficient evidence of tide to the land.
Before the 1967 meeting, however, quite a few land ownership disputes broke out between
tompon-tany families. These conflicts are still not an uncommon occurrence today. The other
source of disputes arises within tompon-tany families, usually between brothers contesting
their father's heritage. These cases rarely make it as far as the official legal system and
commonly are setded by either conciliation or intervention of local ombiasy ("traditional
healer"). N o ownership claims are asserted by the mpiaty. They all accept the reality that
they have to lease land from the tompon-tany.
Between 1990 and 1995, prices increased by 25%. These figures are far from astronomical
by Western standards, but more dian sufficient to seriously restrict or eliminate the
migrants' chances of leasing quality land. In January 1995, one hectare of rice-paddy at the
riverbanks was priced at 200,000 FMG to 300,000 F M G per year. Manioc fields of good
quality were valued at approximately 75,000 FMG to 150,000 FMG per hectare. 6 These
prices are largely theoretical, since tompon-tany wish to keep prime land within proximity of
the village for themselves. All the productive rice-paddies near the river are cultivated by
tompon-tany families. In reality, migrants lease manioc land for amounts ranging from 25,000
FMG to 100,000 F M G per hectare per year, depending on location and quality of land.
Tompon-tany Andriabe commented on this point: "The rice fields we need ourselves. And it
never is a good idea to give the best away to people you do not even know."
This statement is not insignificant, as it indicates that the deliberate leasing of poor quality
land is no accident of marketplace economics, but an instrument of socio-economic policy
to prevent migrants, with whom tompon-tany share no social bond, from gaining access to
3

The firaisana is an administrative unit of the state composed of its fokon-tany, which might be one village or a
combination of a few villages. This is the case for Marovato which is part of a fokon-tany with two
neighbouring villages.
4

Whenever I speak of ownership of land, I am using die villagers' concept of ownership as die tombs
legitimise such claims. The legal owner of the land, however, is the Malagasy state. This reality can trigger
drastic consequences as I observed in subsequent research on die socialist co-operative of SahanalaZomandao (cf Evers 1997). This is about 20 kilometres to the Southwest of Marovato. In 1975, the Ratsiraka
government granted 300 hectares of land to migrants who entered the co-operative. The local Bara, who
claim that diis is their ancestral land, are entangled in a bitter dispute with the migrants over die land. This
often leads to cow-thefts. The land disputes are not brought before die court.
5

The ombiasy seek advice from the ancestors concerning these conflicts. However, many ombiasy operate in
the region and often the family ombiasy of two parties take contradictory positions. In such cases, solutions are
found in the realm of sorcery (Janafody gasyj or even actual poisoning. I will elaborate on diese issues in
chapter eight.
6

The rising cost of leasing land was also exacerbated by die devaluation of die Franc Ma/gacbe (FMG). In
1994, 1,000 FMG was the equivalent of Dfl 1,- (one Dutch florin), whereas in January 1995 the FrancMalgache
had devaluated to 2,300 FMG for one Dfl 1,-.
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good land. This is particulady true for the andevo of Western Marovato. Anckvo land is for
the most part near the northern Ifaha mountain range, at distances of between one to five
kilometres from the village. As the table below shows, andevo and households of mixed
aiidei'o/bct origin cultivate an average of 0.10 hectare per person. Compare this with the
average allocation for toinpon-tanj families of 0.38 per person.
Table 1: to/npon-tany land use, the amount of fallow land9 a n d land leased in h e c t a r e s ' "
nee
manioc/maize
total
additional land in
lease
tompon-tany
nobihtv:
farmland
24.5
36.7
61.2
12.5
fallow land
7.7
20.2
12.5
tompon-tany
commoner descent:
farmland
9.8
39.8
49.6
20.3
fallow land
3.3
17.5
20.8
total farmland
total tallow land

34.3
11.0

76.5

110.8
41.0

30.(1

32.8

Table 2: migrant {f/rpiaiy) land use and the amount of fallow land inhectares
nee
total
manioc/maize
households of free
descent:
Farmland
fallow land
andevo
households:
farmland
fallow land
andevo/free descent
households:
farmland
fallow land
total farmland
total fallow land

4.5
4.5

23.5
1.5

28.0
6.0

none
none

3.0
none

3.0
none

none
none

1.8
none

1.8
none

4.5
4.5

28.3
1.5

32.8
6.0

7

In his book on Betsileo villages near Ambalavao, Kottak observes that andevo there also are prohibited from
buying land. Tompon-tany only allow them to lease land Usufruct rights are passed on from father to son but
the tompon-tany can reclaim the land whenever he feels like it. This is also the case in Marovato. In addition
Kottak concludes that andevo generally cultivate 0.45 hectare per holding whereas tompon-tany exploit more
than twice that: 1.2 hectares per holding. The term "holding" lacks precision in my view as it is unclear how
many people live and cultivate each unit of land. Kottak also states that this land is not sufficient to support
the andevo (Kottak 1980:135,163).
8

Tompon-tany (including both andriana and olompotsy families) have 110.8 hectares of land. This breaks down to
0.38 hectares per person (110.8 h.: 292 p.). Free descent migrants lease 0.25 hectares per person (28 h.: 116
p.). Andevo and mixed andevo/free descent households lease 0.10 per person (4.8 h.: 50 p.). In these
calculations children are included
9

Fallow land is included in calculations of total farm land. So, out of 24.5 hectares of rice land belonging to
andriana tompon-tany, 1.1 lays fallow.
10

This table is based on my own measures (1992) and information provided by thefiraisanaVohitsaoka.
53

Tables one and two disclose that tompon-tany leave more than onc-diird of their land fallow-,
whereas most migrants exploit virtually all land leased from the tompon-tany. Migrants of
free descent lease land for rice cultivation despite all the evidence against the wisdom of
doing so. For years, the lands have produced nothing, principally due to the distance from
the river and the lack of rain. They display the stubbornness of losing gamblers, refusing to
give up the land in the hope that rain will soon fall abundantly. Migrants of free descent
who have little patches of land set aside for rice cultivation always proudly stress this fact.
Prestige would appear to be the prime motivation. They try to measure up to the to/apontany, who also are very proud of their rice land. They refuse to cultivate any other crop on
the land, even if that means leaving it uncultivated for years. Almost one-third of the
tompon-tany rice land lays fallow. Tompon-tany lease out some of the remaining fallow manioc
land to migrants. Aiidevo and households of mixed free./andevo origin cultivate all of the land
they lease. As Ratsimbazafy explained: "Even if we cultivate it all, we still cannot make a
living from it. But, this is how things go in Marovato. The best get the best. Tompon-tany say
that we get what we deserve. Did you see the miserable state our land is in?" Ratsimbazafy
seems to imply that land division reflects the social hierarchy of Marovato. This would
appear to be true. Tompon-tany o f noble descent cultivate the largest and choicest tracts of
land, particularly the highly coveted rice-paddies. The andevo are left with arid plots.
Tompon-tany family leaders use closeness of social relations as dieir primary criterion in
determining the allocation of land. The tompon-tany family leader manages the ancestral
family land (tanin-dra^and) and the agricultural fields. Ancestral land refers to the plots of
land where the parental house and the family tomb are located. This land may not be
divided and is carefully protected by the totnpon-tany family leader. Farmland is divided more
or less equally between him and his brothers. They either cultivate it with their children or
lease it out to other relatives. When sons marry, parents bestow farmland as a gift to die
newly-weds. Daughters do not enjoy the same privilege, as they become part of the
economic unit of die family they marry into. There are exceptions. If a prospective bride
intends on remaining in the region, her parents may grant her usufruct rights over land if
the groom's family does not have sufficient land. This may also occur when a tompon-tany
daughter marries a migrant. But generally, land succession passes through the male line.
The first part of the heritage passes by inter vivos gift, which is called lora voalohany (the "first
heritage"). This heritage system fragments the family land. Tompon-tany Rafidy Andriana
recognised this as problematic: "I have to oversee the fair division of land in my family.
Ever)' generation we have to divide it between more people. I can hardly control it. This is
why my father advised me to take as much land as possible, even if we cannot cultivate it.
All tompon-tany families did this, since there was lots of land at the time. Now we use this
land to practice taty and to earn money by leasing it out to migrants.""
Like the decision to admit or refuse migrants as setders in Marovato, land leasing to
migrants is a communal decision taken by the members of the tompon-tany village council.
As member Ratema put it: "No migrant can buy land. It is ours and will remain ours. But
we do lease them land. We divide the migrants between us." Migrants in East Marovato
who can demonstrate free descent lease their land from either Rafidy Andriana or Ratema.
The two Antaisaka households were allowed to lease land from Mitsiky. In addition, each
member of the tompon-tany village council leases out land to andevo and mixed origin

11
Tompon-tany alternate fallow land with land currendy under cultivation. Each year, just before the rainy
season starts, villagers burn their land. They call this practice taty. Villagers do this either as preparation for
the new agricultural season or to set off a tract of land as fallow for some years or simply to assert continued
ownership. It should be understood, however, that there is no real land shortage in the Marovato region. The
tompon-tany artificially created it in their 1967 meeting.

5-1

households (cf. tables three and four)
Table 3: Marovato tenant relations of tompon-tany with migrants of free descent related to
labourers above 13 years
leased land in
hectares
tompon-tany and
tenant households:
Rafidy Andriana
five households
Ratema
twelve households
Mitsiky
two households
total

male

female

total labourers

6.0

11

6

17

19.25

22

25

47

2.75

2

3

5

28.0

35

34

69

Table 4: 1992 tenant relations of to»ipon-tany with andevo migrants and migrant households
of mixed origin (mixed free and slave origin) related to labourers above 13 years
leased land in
hectares
tompon-taiiy and
tenant households:
Rafidy Andriana
three households
Ratema
three households
Andriabe
one household
Mitsiky
two households
Ragaby
one household
total

male

female

total labourers

2.3

2

7

9

1.0

6

8

14

0.25

1

0

1

0.75

4

3

7

0.5
4.8

1
14

0
17

1
32

Tenancy agreements concluded with tompon-tany pass from one generation to the next.
Children inherit usufruct rights from their parents as part of the heritage, but also incur any
debts accumulated. The debt is often more than the children can handle. Migrants arrive
with little, and conditions scarcely improve as time goes on. The dream of quick riches
based on manioc crops quickly fades. Upon arrival, migrants are unable to pay for the land
immediately. The tompon-tany postpone payment until after first harvest. Further credits are
needed just to seed the land. Here again, the tompon-tany are ready to help. So, any potential
harvest profits are mortgaged well in advance. The cycle immediately renews itself. As soon
as one production season ends, the cultivators have to invest in the next by buying new
seeds and fertilisers, which of course are supplied by the tompon-tany. Rafidy Andriana: "All
migrants owe us debts, especially those in Western Marovato. You see they need us; what
would they become without us?" Thus, these leases, despite being oral agreements which
are not formally ratified, are key instruments used by the to/npon-tany to create a structure of
economic dependence.
Migrants in Marovato principally cultivate manioc, maize, cabbage and tomatoes. If they
sell some of their harvest, the money is commonly used to buy soap, oil, petrol and other
household items. Tompon-tany families also produce rice, principally for their own needs.
Over the past decades, however, it is manioc which has emerged as a cash crop for the
tompon-tany.
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4.2

U s i n g the harvest to e n h a n c e social status

For the most part, totnpon-tany families cultivate their lands using their own work force. At
harvest time, the migrants are mobilised. The division of labour during harvest time is
organised along lines of family ties and tenant affiliation. The organisation of labour
recruitment is most visibly evident at manioc harvest time during the months of June and
July. Taking the 1992 harvest of Rafidy Andriana as an example, I will describe labour
relations in Marovato.
June 25. Early morning. Outside my hut, Ramosa is masking his impatience with
difficulty: "Mademoasgty, 1 mought you wanted to participate in my father's manioc
harvest? Well, hum- up then, everybody is already present."
Fifteen minutes later, I have joined a group of children and adults on Rafidy
Andriana's manioc field. They seem to be in good spirits. Rafidy Andriana asks
loudly whether I have overslept. The crowd bursts into hilarious laughter. It appears
that joking about the va^ciba will be the game of the day. Rafidy Andriana makes a
short speech, thanking everyone for coming. Later, as he divides the tasks for the
day, I notice that some villagers wait to be given their tasks a few metres from the
crowd.
The gathered crew now scatters and sets to work. I am not quite sure where I am
wanted. Rafidy Andriana notices my uncertainty, approaches me and states: "You
will join the children. Their job will be difficult enough for you." I ignore the next
peal of laughter from his audience, and join the children. My only hope for credibility
now is long and hard work. Migrant men and Rafidy Andriana's sons uproot the
manioc. The group of children, sorts the manioc by size. The women of Rafidy
Andriana's family remain in the village to prepare midday meals for the workers. The
selection of manioc is not too difficult, and leaves me sufficient time to converse
with the men and children I enjoy the relaxed atmosphere and ask numerous
questions about the manioc harvest. 1 inquire why some people work at the opposite
end of the field. The m e n turn back to their work, as if on signal. Their silence
provides me with the answer. Andevo. I casually mention that I may cross the field to
get the answer to my question. That comment earns me a silent glare. I leave with the
knowledge that the gossip circuit will be working overtime today.
I discover the group consists of Western Marovato dwellers. Contrary to the group I
have just left, work on this side of the field does not appear to be organised along age
and sex lines. Whereas tompon-tatiy women prepare the food, here the women dig up
manioc alongside the men. Judging by the piles of manioc, they work hard. I propose
to assist in sorting the manioc for them. They gladly accept my services, which
provides me with the opportunity to spend some time with them.
The work party is comprised of only two men: Sambo and the son of Bia. Bia herself
is absent due to illness. Her daughter is also there, as are Vita, Jana and Mamy,
respectively daughter and stepsisters of Sambo. The team is completed by Kazy (she
is the mother of Sambo, Jana and Mamy) and her third daughter Vavy. Vavy's two
children, one of whom is lashed to her back with a piece of cloth, are screaming and
crying.
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Even the simple task of sorting manioc becomes unbearable beside these screaming
children under the midday sun. It is far worse for those who must lift the manioc.
They do not complain, however. Their conversation is limited to the work at hand.
This notably contrasts with the other group where jokes and laughter are the rule.
It is not long before the heat and back-breaking work makes me feel as miserable as
my co-workers. As I stretch in order to relieve some of the pain from the hours of
work, I notice the large group leaving the field in the direction of Marovato. I assume
they are going for lunch in the village. They wave me to follow. While walking away,
I inform die others that it is time for lunch. They continue working, pretending not
to have heard me. Thinking it is the cries of Vavy's children that prevent them from
hearing me, I walk back to them and say again: "Lunch-time!" Only Sambo stops
working for a moment: "We will not go to the village, we are too busy. You go." I
am torn between this situation and hunger. "Okay, I will go, but I will get back as
soon as I can with food for you."
O n my way to the village, I encounter the youngest daughter of Rafidy Andriana. She
is carrying a pan of rice. Only then do I realise that their refusal to come is due to the
fact that they are not welcome at the communal lunch. Upon arriving in the village, I
am greeted by the laughter of the villagers. Before even sitting down on a grass mat
outside Rafidy Andriana's house, I am given a plate of white rice. Rafidy Andriana's
wife offers some pork but I politely decline. I know that, the previous day, one of
Rafidy Andriana's pigs died of a mysterious disease that has been decimating the pig
population of Marovato for a number of weeks.
After half an hour, lunch is over and people return to the field. I rejoin the group
that was left behind, wondering what they have to say about it. The pan is empty and
they have resumed their digging activities. I ask Sambo whether they were offered
pork as well, since I know that most villagers commonly follow a vegetarian diet and
only eat meat at ceremonies or on occasions when an animal dies naturally. Sambo
replies: "No, we did not get meat, but we got rice which, as you know, we rarely eat.
It is mosdy manioc for us." End of discussion. We return to our work, and a long
hard afternoon, mosdy on hands and knees, doing our part to bring in the manioc
harvest.
The working day is called to an end by Rafidy Andriana at sunset. He awaits us at the
edge of the field, where he is seated behind a small table transported from his house
to the field. It is time to pay the workers. Each worker is called in turn by name and
handed a 1,000 FMG banknote. There is a clear hierarchy to the order of payment.
His own children come forward first, from oldest to youngest, followed by his
relatives. He then hands 1,000 FMG to each of the East Marovato migrants. Finally,
he orders his youngest daughter to give a 100 FMG coin to each member of the
andevo group. I am intrigued by the payment system and inquire as to why people
from Western Marovato get only 100 FMG. It is clear that Rafidy Andriana does not
appreciate my ongoing interrogations, particulady of this nature, but I nevertheless
raise them during our walk back to the village, Rafidy Andriana replies: "Made/noa%elj,
you ask too much. If you remember, I have told you so before. There is still much
you need to learn before you will understand xhtfombagasy. I do not need to pay the
atidevo at all. You know that I am andriana. That is why I can always ask the andevo to
work for me. That is it. G o to sleep. You must be tired."
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The lands of the various households in the tompon-tany family are harvested concurrently
and every family member helps. Relying on this principle, Rafidy Andriana was already able
to recruit over seventy workers, but he remarked: "We are many, but when it is harvest
time we still need more, so I call on everybody who lias my land." As I discovered in the
fields, the tenant work force was divided into two sub-groups, the first made up of East
Marovato migrants of free descent, and the second of Western Marovato migrants, labelled
andevo. Whereas East Marovato tenants are integrated with tompon-tany workers during the
harvests, the andevo are sent to work at the far reaches of the field. Ramisa, a migrant from
East Marovato, explained: "You see we are olona madio just like the tompon-tany so there is no
danger in us working side by side with them. The people of Western Marovato always have
to keep a safe distance from us and the tompon-tany. I think you know why." This "safe
distance", I learned over time, is a metaphor applicable to even' aspect of the andero's social
position on the margins of society.
During subsequent harvests of tompon-tany families, I continued to observe migrants of
Western Marovato labouring at the far reaches of the fields. My questions about labour
recruitment in general and the position of the andevo in particular often met the fomba gasy
"wall". Tompon-tany Ratema's response was typical: "It is fomba gasy, that is all you need to
know."
The general atmosphere and work ethic varied dramatically between the work units of
tompon-tany and migrants of free descent on the one side and andevo on the other. Tompontany and migrants of East Marovato perceive harvests as a joyous time, an opportunity to
strengthen their social bonds. The andevo hardly communicate with each other, so harvests
have little social significance for mem, and the sombre ambiance is a reflection of this.
Sambo provided equally valid, more tangible reasons: "It is too hot. You have to dig too
deep and the ground is too solid. There is no fun in it." When I asked him why members
of the other group are always laughing so loudly, Sambo replied: "To let us know that they
are having fun. To tell us that we are shut out. We share nothing with them." Unsure of
what exactly he means, I ask him to elaborate. He responds with considerable irritation:
"You and your questions. They always say that we are different from them. They just do
not care about us. That is why they do not share with us. Others get things; we don't. If we
are very lucky, as today, we get their leftovers. But did you ever see them sharing a meal
with us?" 12
Sambo referred to another example of how the inhabitants of Western Marovato are
reminded of their marginal social position. Meals are an important status symbol for a
tompon-tany, especially during harvest time. He expresses his elevated status by treating his
workers to a meal of rice and meat. He only shares this meal with villagers deemed to be
socially worthy of him. In the Marovato socio-economic configuration, these are the
villagers of free descent. The tompon-tany family leaders' admission of this, however, was
implicit. Rafidy Andriana: "It is fomba gasy that my family offers all the workers that belong
with us a good meal. We eat it together at noon in the village."13 But who arc tiiese workers
12
Sambo in this conversation, as in many before, phrased his sentences in "we" (i^ahay) and "they" (i^areo).
Although he never cared to explain this in detail, it was quite obvious to me that "they" were the tompon-tany
and "we" the alleged andevo. Other inhabitants of Western Marovato also often spoke in those terms.
13
Tompon-tany often used sentences like andevo "are not the same as us" (tsy mitoiy aminay) or they "do not
belong with us" {tsy miarakatf.wj»<7>)."Belongwith" here is meant in die sense that "pure people" (plana madio)
belong together whereas the "impure people" (olona maloto) are seen as a separate grouping that does not
"belong with" die villagers of free descent
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"who belong with us", I asked. Obviously they are not Western Marovato workers. Rafidy
Andriana: "Well they, they do not belong with us; they just work for us. But they eat the
same thing, just not with us." Actually they do not eat the "same thing" {gavatra mitoiy), I
stated, immediately regretting my words. The andevo at Rafidy Andriana's harvest received
only a pan of rice and were not offered pork. Rafidy Andriana: "I must have forgotten
then." It is, however, noteworthy that at all other tompon-tany harvests I witness andevo are
always "forgotten" when meat is distributed.
The most crucial difference between workers of free origin and the andevo during the
harvest becomes obvious at the end of the day when the workers are paid. Generally,
lompon-tanj relatives receive 1,000 FMG. If their kinship to the tompon-tany family leader is
proximate, diey also receive part of the harvest. This amount is not fixed. It depends
largely on the generosity of the individual tompon-tany family leader. Migrant tenants of East
Marovato are also offered 1,000 FMG. The andevo, however, are sent home with 100 FMG
by the tompon-tany. Only Ratema on occasion, gives the andevo workers one sack of manioc
per household.
Another significant distinction concerning remuneration is made between the tompon-tany of
free descent [olompotsy) and those of noble descent [andriana). Rafidy Andriana hinted at this
during harvest, "I do not need to pay the andevo at all. You know that I am andriana. That is
why I can always ask the andevo to work for me." Subsequent field work confirmed this
practice. Rafidy Andriana, Andriavola and Andriabe often called upon the andevo to
perform work which the andriana perceived to be beneath their social status. Andriabe
explained: "We are proud to work our land. Rafidy Andriana and I work as hard as all the
others. But some tasks should not be done by us, or by our children or relatives. We have
the andevo for this. Mostly, these are jobs like cleaning the catde corral or digging holes. We
can ask any andevo to do this for us since they are olona makt o anyway." In daily life, Rafidy
Andriana and Andriabe principally call upon their own andevo tenants to work for them.
But all andevo are recruited for communal work. I witnessed one of these occasions eady
during my 1992 research, before I had gained a fuller understanding of the general schema
of division and allotment of labour:
Day after day, the villagers work the fields. The labourers are mosdy women and
children. Some men help on a daily basis but most, especially youngsters of tompontany families, prefer to occupy themselves with the zebus. I share in the women's
tasks, rising at 5:00 to obtain our daily water supply at the Zomandao river. Back in
the village, the women prepare breakfast and leave for their fields at about 7:00. By
then, my arm muscles already ache and the day has barely commenced.
One morning, I decide to dig a well in the village. I approach Rafidy Andriana to
discuss the matter with him. I have two main reasons for doing so. The first reason,
which I express to Rafidy Andriana, is based on the mere difficulty of transporting
water, both for me and the other women. But, more importantly, water from the
river is contaminated. Rafidy Andriana likes my proposal: "That is a very good idea.
If you pay for the material I will get you the workers. Ask the other tompon-tany also
so that we will have many." All tompon-tany are enthused by the idea and promise to
co-operate. Only Andriabe is too busy to recruit his own workers. He nevertheless
provides me a list of names: "They all live over there", he says, pointing in the
direction of Western Marovato.
In the end, it becomes clear to me that, without exception, the workers appointed by
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the tompon-tany dwell in Western Marovato.
My experience and participation in Marovato life led me to the conclusion that labour
recruitment in the village is based on two basic principles: tenancies and status group
affiliation. During harvest, ever)' tenant, whether of free or slave descent, works for the
tompon-tany who leases him land. It is only outside of harvest season that special obligations
of the anckvo become apparent. They have to work for free whenever the tompon-tany of
noble descent, Rafidy Andriana, Andriavola and Andriabe, require their services. That is
not to say that the tompon-tany of free descent do not have their andevo tenants work for
them outside the harvest season. They also ask them to perform their "dirty work" (asa
maloto), but always reward them with some manioc or maize. Ratsimbazafy from Western
Marovato stressed this difference: "My family is better off. We can lease some land from
Ratema. He is not andriana. When we do jobs for him we always get manioc. Those who
have to work for Rafidy Andriana and Andriabe get nothing at all."
Since land tenancy provides the tompon-tany of Marovato with the extra workers they need
during harvest time, they feel n o need to hire labourers from outside Marovato. Ratema
explained: "I have enough land leased out to have sufficient labourers during harvest time.
Even so, there still is a lot of land that I do not cultivate right now. I will use it for taiy
later." Most of the fallow land is of poor quality, either arid due to overcultivation or
located in less favourable areas. Land near the Ifaha mountains to the north of Marovato is
in particularly poor condition. It is dry, and characterised by many stones. Fields worked by
the migrants of East Marovato are relatively tillable, while the andevo cultivate the almost
barren strips of land near the mountains. They often complain that their hard work on the
fields is barely worthwhile. T h e tompon-tany are indifferent to complaints. As Rafidy
Andriana says: "take it or leave it."
Thus, tenancy and labour recruitment are used strategically by the tompon-tany through the
link of subordination between migrants and tompon-tany, who have carefully divided the
migrant households among themselves. This is done to ensure that all tompon-tany can rely
on a sufficient number of tenant labourers during harvest time (cf. tables three and four
supra). Tompon-tany know in advance which labourers they can recruit based on their tenant
relations with die migrants in Marovato. Possible conflicts between tompon-tany over access
to labour in the village are avoided due to universal acceptance of the tenancy system.
T o conclude, harvest time is a significant event in the social life of Marovato. It is the
collective expression of social hierarchy and intra-family solidarity. Every villager knows his
pre-conceived position in the work process and is well aware who shares in the fruits of the
harvest. For tompon-tany family leaders, harvests represent a great opportunity to reaffirm
their elevated social status in the village. The more benefits a family leader hands out to his
children and relatives, the more he is appreciated and praised. In sharp contrast with his
explicit superiority stands the inferior position of andevo. These periods are publicly
humiliating reminders of their "polluted" identity. They are displayed as "impure people"
who are socially unfit to work alongside the "pure people", and are excluded from the
communal meals or from sharing in the harvest benefits of the tompon-tany.

14
After a struggle of six weeks Marovato finally had its well. It had been build exclusively by workers from
Western Marovato. None of the tompon-tany showed any interest during its construction. It was only
afterwards that they proudly announced that their well was finished. They took "their well" literally, Rafidy
Andriana explained to me that it was fomba gasy that only "pure people" could make use of it. I protested,
saying that without the work of the people from Western Marovato there would be no well. Rafidy Andriana:
'This is how thefombagasy prescribes it and so it will be." The andevo actually never used the well.
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4.3

Production and consumption

Over the past decades, manioc has replaced rice as the primary crop. Tompon-tany families
are particulady skilled in the production of manioc. Despite the fact that 39.2 per cent of
their unleased land lays fallow, they are able to achieve high yields. In 1992 and 1993,
average tompon-tany production was 1.800 kilos per hectare. At the borders of the manioc
fields, villagers cultivate maize, which is harvested in June or July, approximately the same
time as manioc. During the 1992 and 1993 harvests, the tompon-tany obtained a satisfactory
yield of maize, the equivalent of approximately one tonne of maize per hectare. Rice
currently is the third most important crop in Marovato. Only tompon-tany who have rice
fields at the Zomandao riverbanks are able to achieve reasonable production. But, despite
the favourable location of the fields, lack of rainfall translates into a meagre average
production of 0.5 tonne per hectare (1992-1993).15
Production results of the tompon-tany must be placed within the context of food prices in
the Marovato region. Manioc is sold in bulk and costs an average price of 175 FMG per
kilo. Whenever villagers sell or buy maize, rice or beans, they measure them by kapoaka. A
kapoaka is a tin which measures 6 centimetres wide by 10 centimetres long. Four kapoaka is
the equivalent of one kilo of rice, maize or beans. In the Marovato region, villagers
cultivate mainly two kinds of beans, tsaramaso and voanjo bory. They cost 1,000 F M G per
kilo. Maize is much cheaper, priced at approximately 200 FMG per kilo. The villagers' diet
is composed of manioc, beans and maize and rice for those who can afford it. Rice is seen
as a superior food, and supposedly very good for your health. Every villager has the
ambition to eat rice at least once per day. It is a wish beyond the means of most, as rice is
both scarce and expensive. Rice sold is categorised as either paddy (akotry) or white rice
{fotsimbary). Villagers pay 200 FMG per kilo for paddy and 1,000 F M G per kilo for white
rice. Table five summarises prices of other products sold in the local épiceries ("grocery

shops").
Table 5: The average price of staple food products' 6 available in Marovato épiceries in 1993.
product
butter

oil
milk
coffee
tea
maize
manioc
beans
rice (paddv)
rice (white)
tobacco

price in FMG
not for sale
3,500 FMG per litre
1,000 FMG per Utre
1,250 FMG per kilo
750 FMG per package
200 FMG per kilo
175 FMG per kilo
200 FMG per kilo
200 FMG per kilo
1.000 FMG per kilo
4,000 FMG 10 dried leaves

product
sugar
salt
beef (fat)
beef (meagre)
pork (fat)
pork (meagre)
chicken
duck
fish (average size)
egg (chicken)
egg (duck)

price in FMG
1,500 FMG per kilo
150 FMG
5,000 FMG per kilo
3,000 FMG per kilo
4,000 FMG per kilo
2,000 FMG one
2,000 FMG one
1,300 FMG one
1,000 FMG one
150 FMG one
200 FMG

The four Marovato épiceries serve both as bars and restaurants. This might leave the
15

Production results are based on the information the villagers gave me, my own observations and data from
the firaisana Vohitsoaka.
16

Vegetables are not cultivated in quantity in Marovato and therefore arc not marketed in the village itself.
Everybody grows some tomatoes, cabbage and carrots for their own use and they cook the leaves of the
manioc to go with the rice. Fruit consumption depends upon die season. Bananas (which are sold for about
250 FMG per five) and mangoes arc grown in the region. There are so many mango trees that everybody just
picks them of the tree when they are ripe in December. Even andevo do this, although they mostly discretely
plucked them after sunset
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impression that they are quite sophisticated, but the contrary is true. Shop shelves are
scarcely stocked. Most of the year, they only offer cooked manioc, beer and toaka gasy (a
local brewed spirit). Customers drink and eat outside, since the shop usually is litde more
than a hut of a few square metres. It is only after harvest season, when the owners can
invest part of their harvest profits, that one finds other products such as candles, matches,
petrol etc. The variety of goods offered at this time of the year is higher since villagers have
more cash on hand. Two épiceries are owned by Andriabe and his son Andriamarolahy. They
claim to be tompon-tanj of andriana descent. The third epicene belongs to Andriamena, who is
a member of one of the small tompon-tany families of andriana origin.' The fourth épicerie is
owned by Talata. H e established it with the financial support of his tompon-tany father
Ratema. So, all shop owners are members of tompon-tany families.
The case of Rafidy Andriana is an example of tompon-tairy purchasing power. In 1993,
Rafidy Andriana harvested 2,000 kilos of manioc per hectare. His 10 hectare yield therefore
produced 3,500,000 FMG (20,000 kilos x 175 FMG). Out of this sum, he requires about
5% to pay for seeds for the coming season, leaving a remainder of 3,325,000 FMG. Rafidy
Andriana commonly invests part of this money in daily expenses, the maintenance of his
house and the family tomb. Some money is set aside for ceremonies in the following year
such as births, circumcisions, marriages and funerals. He then uses the bulk of his profits
to buy zebus. In 1993, for example, he bought seven zebus calves for a total of 560,000
FMG.
Table 6: Zebus per status group {andriana, hova, olompotsy, andevo, other) and settlement
status.
tompon-tany.
andriana
olompotsy
total
mpiavy.
free descent
andevo/tree descent
andevo
two Antaisaka households
total

number of zebus

number of persons

194
104
298

159
133
292

18
3

109
17
30
10
166

(l

6
27

Tompon-tany are keen on investing in zebus, a highly visible manifestation of social status
(cf. table six), Rafidy Andriana said: "Tompon-tairy need to outnumber the migrants in zebus.
They should never become more important than us by having more zebus. Andriana have
the most zebus in Marovato. Andriabe's and my family together have almost two hundred.
You see? That is how important we are." 18
The fact that tompon-tany insist on eating rice three times a day is another affirmation of
their elevated status, and one which consumes a substantial part of their budget. For
17

Due to its limited size this family is not represented in die tompon-tany village council and, just like the other
two small tompon-tany families, it does not lease out any land to migrants. These families do, however, ask
andevo to work for them when defiling work needs to be performed.
18
Zebu herding is not covered in this chapter, since for the tompon-tany they principally have a socio-culrural
value. Next to giving them prestige, they consider the zebus to be the intermediary between die living and the
dead. They would only slaughter a zebu for offerings to the ancestors or during funerals. A more detailed
discussion of the role of die zebu in ceremonial life can be found in chapter seven.

62

example, a household of four persons who eat white rice three times a day requires one kilo
per day, which costs 1,000 FMG. In order to avoid this prohibitive cost, tompon-tatiy
generally refuse to sell their rice harvests, and safeguard it for their own consumption, but
this still does not provide them with sufficient rice for the whole year. The average
tompon-tany family spends 250,000 FMG of its manioc harvest profits to purchase rice.
Andriabe explained this: "Rice suits us best. Everybody who cannot eat it admires us for
the fact that we can afford it. I insist that everybody in my family eat rice. Except Soja. I do
not help to achieve this." 19 Rice is generally served with vegetables or cooked manioc
leaves. O n special occasions, a small portion of meat may be included.
A daily rice diet is inconceivable for migrant households. Some manage to eat rice a few
times a week but the staple is generally maize or manioc. Andevo households in Western
Marovato cannot afford rice. They already find it difficult enough to pay for manioc and
maize. As their own production is insufficient for personal needs, they require money to
buy additional food. And therein lies the core of their dilemma. Ratsimbazafy commented:
' W e only spend, that is to say we only make debts. I always buy seeds from Ratema. I hire
his plough and zebus to work my land. I have to pay 1,000 FMG for this. How will I find
that kind of money? My debt is growing, I give him some of my manioc at harvest time. I
am always worried how to feed everybody. We are too many."
Inhabitants of Western Marovato are not the only chronic debtors of the tompon-tany as a
result of the land-leasing system. As migrant Rasolo (36) related: "Every migrant has debt
because they need to get their land from the tompon-tany. But pure people, like myself, can
always earn some extra money by working for tompon-tany. I often do. I get 1,000 FMG per
day and sometimes some manioc, but this depends on the season. The money is never in
my hands for very long. As soon as they give it, the tompon-tany will remind you of the debt
you still have with him and you feel obliged to give back the money straight away."
Rasolo made an important point, stating that "pure people" can earn money by selling their
labour. Andevo do not enjoy this right. As Sambo explained: "Did you ever hear of olona
ma/oto? That is what tompon-tany say we are. It is bad being an olona maloto. We have to be
available for the tompon-tany nobility all the time. Whatever they want us to do, we do it.
There is never any money involved. And if we refuse ... veloma." With veloma ("goodbye")
Sambo refers to an extreme sanction which weighs constandy on the andevo. If they refuse
to put their services at the disposal of the tompon-tany of noble descent, they risk being
thrown out of Marovato. For Rafidy Andriana, this is completely logical: "We have to be
strict with them, they are so lazy. They should work for me for free, but when you look at
it, this is not at all what they do. Most of them have borrowed seeds from me. I have to
charge them for this, but they never have money. So their work is just to compensate for
this. Sometimes I think that I am too kind to them. I should not give them the seeds at all,
since they should work for my family at all times. This fomba gasy goes back a long time. I
do not need to give them anything in return. If they do not appreciate my kindness and
refuse to work for me, I will no longer allow them to stay in Marovato. I am sure that is
how the ancestors would want it."
The words of Rafidy Andriana raise the question of how andevo meet daily subsistence
needs. First, they try to make the best of the low-grade lands they lease for cultivation. Any
additional income is gained from other legal and illegal activities. Women often weave grass
mats, which do not fetch a high market price.

His brother Soja married an andevo against the wishes of his brother, cf. chapter three.
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It is more lucrative to make money on the black market: brewing alcohol {toaka gasy) and
selling tobacco (paraky). Sambo is the village specialist in marketing a tobacco of his own
confection. In fact, he mixes tobacco with the leaves of a hemp plant (rongony), producing a
narcotic which he also ca]h paraky. You can either chew or smoke this paraky. Sambo buys
the paraky and rongonj from Antandroy living in nearby hamlets, who receive it from family
members in Southern Madagascar. Sambo: "I get along well with the Antandroy.
Everybody thinks they are violent and are afraid of tiiem. I know better. But it is good that
everybody think this. It is good for business." Sambo has had many encounters with the
police in the town of Ambalavao where he also does his ''business", and has spent
considerable time in the Fianarantsoa prison. This does nothing to lessen his
determination. Every time he returns to Marovato, he picks up where he left off. Sambo
explains: "I need to. I see it as the only way to make a living here in Marovato. One must
either leave or do things that others fear. I prefer making money this way."
In this chapter, I have tried to explain that the andevo label is not only a parameter in the
social setting of Marovato. The ideological aspect of the social position of the andevo is
supported by intertwining patterns of economic division and political influence. This makes
it difficult for die andevo to escape their inferior position in society, since tompon-tany prevent
this. The tompon-tany, and especially the andriana, told me that they "will do their best to
continue protecting their superior social standing." 20 This, according to Rafidy Andriana is
what the ancestors expect from diem: "My forefathers see to it that I follow the Malagasy
customs. When I am dead myself, I will see to it that my children will also live according to
the Malagasy customs." 21

20

As it was stated for example by Andriabe: "Ny toeran'nyfiarabamoninai^ay efa ambony dia Miamafisinay araka
i^ay tratry ny ainay."
21
"Ireo ra^ana dia antoka I» alyfa i^ao no Jomba gasy. Koa raba maty koa aho dia antoka ho an'ireo ^anako Ixaina ny
jomba gasy ihany koa."
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