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Chapter 2

Diu Indo-Portuguese at present

This chapter draws a picture of the present-day use of DIP and SP within the territory of
Diu. When dealing with statistics of language use, it is inevitable to speak of DIP and SP
together for a number of reasons:

a) O�cial statistics and censuses do not distinguish the two registers;

b) It is not uncommon for speakers of DIP to have some knowledge of SP;

c) Prestige asymmetries between the two registers and some speci�c sociolinguistic dy-
namics among the speech community mean that precise quanti�cation of DIP speakers
vis-à-vis SP speakers is virtually unattainable.

I will therefore begin by describing the distribution of knowledge of Portuguese (as a
cover term for both the standard variety and the local variety), attempting to �ne-tune
the distribution of one or the other registers whenever possible. Next, I will explore the
ways in which speakers of DIP relate to other languages present in the territory and/or
historically relevant, including standard Portuguese, Gujarati, Daman Indo-Portuguese,
Hindi and English. Finally, I will describe to what extent both the distribution of DIP/SP
across the Diuese population and the relative prestige assignment are products of the is-
land's recent past.

2.1 Demographics

All across modern India, religion is one of the most fundamental ethnological variables,
which determines several social manifestations (e.g. rituals, social relations, marriage,
language, dress, cuisine), and Diu is not an exception. The major religious groups in Diu
are - in descending numerical order - Hindus, Muslims and Christians (Roman Catholics),
and as it turns out the various communities relate di�erently to what is widely interpreted
as the language of the former colonists. In addition, census information - in particular of the
colonial period - is very often organised along religious lines, which makes it advantageous
to break up this demographic section accordingly.
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I shall begin with the Catholic section of the population for the very speci�c reason
that the Catholics are presently the only native speakers of DIP, and the population at
large tends to associate Portuguese (both DIP and SP) with the local Christians.

2.1.1 Roman Catholics

The Christian community in Diu is entirely Roman Catholic, which is not surprising given
the fact that the evangelisation of the island has been, since the 16th century, the pre-
rogative of the staunchly Catholic Portuguese. The Portuguese were responsible for the
introduction of Christianity in Diu as soon as they gained control over the fort (see 3.2.3)
and, even today, the Christians are widely seen as their cultural descendants; among the
Diuese, it is common for the Portuguese language to be called the `language of the Chris-
tians'. While both DIP and SP are to be found among other communities, this epithet
is partially justi�ed. In fact, the Christians are, grosso modu, those for whom DIP is a
�rst language; unlike any other community, the vast majority of Christians use DIP in
everyday life and within a family context. If we approach the distribution of DIP from a
generational perspective, we observe that the only children and youngsters who speak DIP
at all are those of Christian descent.

During the colonial period, the Christians had particularly privileged access to admin-
istrative posts and Portuguese-medium education, with the consequence that they enjoyed
relatively high social status at the time. This is not necessarily the case at present. Singh
et al. (1994), referring indiscriminately to both Diuese and Damanese society, write that

They [the Christians] enjoyed high social position during the Portuguese regime being placed
high in administration. Presently, they perceive their position as inferior to the Brahman,
Vania, Koli Patel, Kamli, Bhandari, Sagar and Bari, and superior to the Machhi, Mangela,
Mitna, Dhodia, Dubla, Momin and Mahyavanshi [caste distinctions external to Christianity].
(Singh et al. 1994:51)

It is not clear whether ranking the Christians in relation to the local Hindu caste hier-
archies is an entirely sound approach, but the point to be retained is that of a certain social
decay following the 1961 integration in India. Nonetheless, one still has the impression that
the Christians of Diu have a social visibility incommensurate with their numbers, which
is probably a result not only of the jobs they mostly take up (administration, health-care
and teaching) but also because they tend to cluster in a particular area of Diu Town1 (pop.
21,576 in 2001). Furthermore, the various churches and public Christian celebrations are
very conspicuous on the island, and there is a prestigious Christian school with branches in
Diu Town, Vanakbara and Goghla. The fact that the historical signi�cance of former Por-
tuguese rule has to some extent been transferred onto the Christian population is probably
not alien to the enhanced attention this small community enjoys in the territory.

1The Christians have since 1961 converged exclusively into Diu Town, whereas earlier there were Chris-
tian pockets in other villages of the territory, notably Fudam and Vanakbara; a small Christian population
is reported for Vanakbara in Brito (1998), a survey of the territory made in the 1950s. This small exodus
was reported by some of the oldest members of the Christian community, some of whom spent their early
years outside Diu Town, and is evidenced by the various churches and chapels outside the town.
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O�cial census data from 1991 and 2001 is not ideal in the sense that they refer to both
Daman and Diu and the �gures for the two territories are not always provided separately.
The total population �gures for the territory of Diu are 39,488 in 1991 and 44,110 in 2001.
However, the same censuses fail to discriminate between the Damanese and Diuese �gures
concerning the division according to professed religion; in 1991, the Christian population
of the two territories numbers 2,904 people, but the fact that this �gure lumps together
the communities of Diu and Daman makes it impossible to get a precise impression of the
local Diuese picture. One is therefore left to rely on data provided by the parish priests,
who report that at present about 250 Christians, divided over some 35 households, reside
in Diu. Assuming the population of Diu has not changed signi�cantly since 2001, the
approximate percentage of Christian residents is 0.6%.

Whereas most Christians are native Diuese, Diu has also witnessed the more or less
recent settlement of some Damanese and Goans - either spouses of local Diuese or part of
entirely non-Diuese families - as well as some Catholics from other areas of India, mostly
from southern India (Kerala and Tamil Nadu in particular) and the Mumbai region. Of
the 250-odd Christians estimated in Diu at present, around 50 are originally from areas
other than the former Portuguese colonies of Diu, Daman or Goa; they tend to have no
knowledge of DIP or SP. Of the remaining 200, one must allow for a small margin of those
who, for one reason or another, have little knowledge of any of these languages. Overall,
it can safely be advanced that around 170 of the Diuese Catholics use DIP or SP, or both,
as their everyday language(s).

2.1.2 Remaining population

According to the 1991 census, some 93% of the Diuese population was Hindu, whereas the
Muslim community made up nearly 6% of a population of 39,488. The �gures therefore
approach 37,000 for the Hindus and 3,400 for the Muslims, in 1991. There is also a small
Jain2 community, and the last Diuese Parsis3 are said to have left the territory only around
1950.

All throughout the colonial history of Diu, many non-Christians have used what is
referred to in various sources as Portuguese which once again leaves us wondering what
register is being referred to. Close to the end of the 19th-century, Quadros says the fol-
lowing concerning the role of Portuguese in Diu:

O idioma de que usam os não christãos são o guzerathe e o mussulmano, havendo alguns que

2Jains are the followers of Jainism, a religion which originated in the Indian subcontinent around the
3rd century BCE. Although Jains reside all throughout India and abroad, it is the northwestern states of
Gujarat, Maharashtra and Rajasthan which host the largest communities. It is not clear how many live
in Diu at present, but the 1920 census counts a population of 142 (quoted in Delduque 1928).

3The Parsis descend from a group of Zoroastrians who migrated from Persia to Western India sometime
between the 8th and 10th century AD. Although the circa 75,000 strong community is present in several
areas of South Asia, there is a particularly high concentration around the city of Mumbai (Bombay) and
the South Gujarat region centered around Surat. In 1920, according to the census (quoted in Delduque
1928), 74 Parsis resided in Diu. For the particular link of the Parsi community to the island of Diu, see
section 3.2.3.
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fallam, lêem e escrevem o portuguez. (Quadros 1899:97)

`The language used by the non-christians are gujarati and muslim, some of them being able
to speak, read and write portuguese.'

The reference to mussulmano is somewhat puzzling. The author might be referring to
Urdu. At present, the native language of the overwhelming majority of the population
(Muslim or Hindu) is Gujarati, and the non-Christians who speak DIP or SP do so non-
natively. A common claim among middle-aged to senior Muslim citizens is that most of
their generation are able to speak Portuguese, which is partly echoed by the corresponding
Hindu generation although with less assertiveness. Meaningful though it is, this claim
unfortunately does not clarify what degree of pro�ciency is being referred to, or whether
the language mentioned is SP or DIP.

Muslims and Hindus, unlike Christians, live in the villages of the territory as well as Diu
Town. Some of the speakers of Portuguese encountered were inhabitants of the villages,
in particular Goghla, Vanakbara, Fudam, Bucharwada and Gandhipara (outside the city
walls, see Map 1.2). The village of Fudam is noteworthy because a signi�cant part of its
population (overwhelmingly Hindu) has emigrated to Portugal. The Diuese who can prove
that their families lived in Diu before 1961 are still entitled to a Portuguese passport, which,
despite the chronic moroseness of the bureaucratic process, has led to massive migration
to Portugal. Given that most of the island's population is Hindu, this is also the most
signi�cant parcel of the emigrant population (see Lourenço 2005). During Portuguese rule,
mobility between the di�erent colonies under Portuguese rule was relatively easy, and the
Estado da Índia established a close link with Mozambique. Among the Hindus, migration to
Portugal has recently replaced the previous pattern of migration to Mozambique. Those
who have settled in Portugal do return regularly to Diu, in particular to participate in
ceremonies such as weddings. It is certainly an interesting observation that, particularly
in the months of December through March, the territory witnesses a signi�cant in�ux of
families who ally obvious wealth to (near-)native pro�ciency of standard Portuguese. The
sociolinguistic implications of the fact are explored in section 2.2.1.2 below. The Muslim
community also has a long history of emigration (mostly to Mozambique), often not for
life. It is not uncommon for native Diuese Muslims to settle back in Diu after a period of
emigration.

Prior to 1961, many Hindu and Muslim citizens also attended Portuguese-medium
schools. In fact, among the older Hindus and Muslims who experienced the colonial rule,
primary education is the reason most frequently invoked for their command of Portuguese.
The prototypical employment of Muslim men in Diu is that of shopkeepers and, in this
capacity, they reportedly interact in SP or DIP with some of their customers, in particular
the Christians. This claim has been bourne out by observation: in the traditional market
area of Diu Town, many older Muslim shopkeepers were conversant in Portuguese, and
their �uency ranged from basic and formulaic to near-native.

This description of the distribution of language knowledge must remain impressionistic
given that, during �eldwork, it was not possible to carry out a full survey of language use
on the island. In the absence of o�cial statistics concerning the use of Portuguese among
the Hindu and Muslim communities, it is therefore very di�cult to advance any concrete
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�gures.

2.2 Multilingualism

From a linguistic point of view, Diu is a highly diverse ecology - as are many communities
across India (see e.g. Pandit 1979, Annamalai 2003, Saxena 2005) -, and DIP speakers
relate in various ways to the various languages in their linguistic environment. Chief among
these is Gujarati, the main language of the region and native language of the overwhelming
majority of the Diuese population. In addition, Hindi and English have recently gained
prominence in the territory, as they have in most of India. There is also a very close
historical connection - political as well as cultural and religious - between the territories
of Diu and Daman; population movements and intermarriage, among other things, have
resulted in close linguistic contact between the Indo-Portuguese variety of Diu and that of
Daman, which at present are actively used in each other's traditional territories. Finally,
there is a long - and crucial - history of SP being used in Diu, which remains to this day.

Approaching language use in a multilingual space begs the concession that linguistic
behaviour (including linguistic allegiance and purism) is instrumental in de�ning, blur-
ring or manipulating identity and social structures (e.g. Foley 2005, Saxena 2005). Labov
(1972:111) recognises the usefulness of language production as a `sensitive index of many
[. . . ] social processes', and one which is malleable to some extent. He observes

Variation in linguistic behavior does not in itself exert a powerful in�uence on social devel-
opment, nor does it a�ect drastically the life chances of the individual; on the contrary, the
shape of linguistic behavior changes rapidly as the speaker's social position changes. (Labov
1972:111)

The notion that linguistic behaviour accompanies social change is crucial when ap-
proaching social settings which have witnessed a sudden rede�nition of power, such as
postcolonial societies.

2.2.1 Diu Indo-Portuguese and Standard Portuguese

I will begin the discussion of multilingualism among DIP speakers with the linguistic equa-
tion which is arguably the most complex, viz. that pertaining to DIP and SP. Part of the
complexity of this question stems from the fact that, sociolinguistically, the two are often
subsumed under a single category. As a result, SP is allowed to retain a certain norma-
tive power even among speakers with little or no contact with it. When combined with
historical qualitative notions of asymmetric prestige, this brings about some interesting
sociolinguistic patterns which are explored in section 2.2.1.2. Section 2.2.1.1 accounts for
the synchronic role of SP in Diu.
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2.2.1.1 Modern sources of SP

We have established before that the speakers of DIP assign their language relatively low
overt prestige (cf. the language's depreciative epithets reported in section 1.3) and also
that standard Portuguese is held as a norm. It is common for those who, by virtue of
family tradition or education, have knowledge of SP to regard their own use of DIP as
a communicative concession, and there is a general wish for further access to SP; in this
equation, DIP is widely regarded as `incorrect Portuguese'.

The present-day relevance of SP in Diu has a number of di�erent causes. Despite the
transfer of sovereignty in 1961, the cultural ties between Diu and Portugal have not been
entirely suppressed, as evidenced by the possibility for many Diuese to obtain a Portuguese
passport (see section 2.1 above). Both the more recent wave of migration to Portugal and
the longer-standing connection with Mozambique (where many Diuese families are still
represented) are e�ective sources of contact with SP. So is, to a lesser extent, migration to
Goa, where a small portion of the (Catholic) population still speaks a variety of Portuguese
very close to the European standard. For the past few years, Diu has also received a
Portuguese television channel through cable.

Additionally, the Catholic priests operating in Diu are mostly Goa-educated. Until
recently, all priests were �uent in SP and conducted mass in this language. Lately, only
some of the priests assigned to the parish of Diu speak Portuguese, and even though most
ceremonies are now conducted in English, religious service is still delivered in Portuguese
once a week at least. Besides, in the recent past it was not uncommon for Goan civil
servants and military to be stationed in Diu, so that there was a constant contact with Goan
Portuguese, which has the peculiarity of having borrowed various words from Konkani. It
is therefore not surprising that the DIP lexicon contains a signi�cant Konkani element (see
section 8.7.2); Goan Portuguese, rather than European Portuguese, may well be the actual
and most accessible standard recognised by speakers of DIP.

It may be striking that, in a postcolonial society, the language of the former rulers
should still play such an active role. The following section will try to clarify that not just
the role of SP but also the connotations of this language are an ongoing re�ection of a
sociolinguistic situation set up during the colonial rule.

2.2.1.2 Language maintenance in a postcolonial society

Bourdieu (1982, 1991) approaches linguistic practice in society from the perspective of
an economic metaphor in which di�erent languages are assigned di�erent relative values,
expressed in terms of putative correctness or prestige. In his model, the processes of
value assignment are socially and politically motivated and depend on notions of power
asymmetry. These considerations are particularly relevant for postcolonial societies, given
that the moment of decolonisation (by whatever means) normally involves, if not a reversal,
at least a rede�nition of power. In the case of Diu, and with regard to the fate of the
Portuguese language, decolonisation resulted in complete lack of o�cial support for the
maintenance of the language of the former colonists. It is not an exaggeration to state that,
given the general lack of distinction between SP and DIP, the local variety has su�ered
by proxy: the anti-colonial sentiment of certain sections of Indian society is tendentially
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adverse to any reminder of what is considered a period of European occupation. In such
a scenario, long-term maintenance of both DIP and SP was only possible because they
commanded strong allegiance.

On the part of the native speakers of DIP, who are most aware of the distinction be-
tween their language and SP, allegiance to one and the other probably works di�erently.
Historically, the relative prestige of DIP and SP have been fundamentally di�erent, with
SP clearly taking the upper hand during the colonial period as a) the language of edu-
cation, and in particular of higher education in Goa or Portugal, b) the language of the
emigrants, c) the language of the Church authorities and, crucially, d) the language of the
ruling elite and those with close contact therewith. Cultured people in the Estado da Índia
seem to have had some contempt for DIP. This is patent in the following opinion expressed
by Jeronymo Quadros, a learned man acquainted with the Diuese reality and otherwise
relatively supportive of Schuchardt's (1883) documentation e�ort:

Os usos e costumes dos christãos de Diu são os mesmos ou quasi mesmos, que os dos christãos
de Goa e Damão. Fallam o portuguez, mais ou menos correctamente, não sendo todavia raros
certos idiotismos, solecismos e barbarismos intoleraveis. (Quadros 1899:98)

`The habits and traditions of the christians of Diu are the same or nearly the same as those
of the christians in Goa or Daman. They speak Portuguese, more or less correctly, though
certain intolerable idiocies, solecisms and barbarisms are common.'

The situation seems to have been comparable elsewhere in the Indo-Portuguese-speaking
regions. Concerning the dialects of the Bombay area in 1906, Dalgado is quite explicit
about this issue:

As classes ilustradas manifestam desamor à sua língua materna, pela consciência e pejo que
têm da sua corrupção, e procuram descartar-se dela, servindo-se ou do português legítimo ou
do inglês, língua o�cial, principalmente em Bombaim e nos subúrbios. (Dalgado 1906)

`The educated classes reveal lack of love for their mother tongue, because of their conscience
of its corruption and their disdain for it, and they attempt to distance themselves from it,
using instead either legitimate portuguese or english, the o�cial language, particularly in
Bombay and its suburbs.'

Interestingly enough, the prestige that SP enjoyed in Diu in light of the circumstances
of colonialism - comparable to the situation just described in early 20th-century Bombay
- has not been dispelled since 1961. The present vitality of this concept allows the notion
of SP as an indicator of education and wealth to go on structuring the very community of
native speakers of DIP. In other words, among the Diuese Christians, pro�ciency in SP is
still an index (if not a pre-requisite) of high social status.

On the other hand, social status is clearly not the only connotation of SP. Some schol-
ars are acutely aware of the fact that language use and social factors interact in multiple
domains. This is particularly evident in the following observation:
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[n]ational, ethnic, racial, cultural, religious, age, sex, social class, educational economic, ge-
ographical, occupational and other groupings are all liable to have linguistic connotations.
The degree of co-occurrence of boundaries will vary from one society to another, the percep-
tion of the degree of co-occurrence will vary from one individual to another. (LePage and
Tabouret-Keller 1985:248)

An additional proposal of these authors, as evident from the previous quote, is that
not only do di�erent societies express di�erent combinations of these domains through
language use, but there is also variation concerning the interpretation of these social man-
ifestations on an individual level. The challenge then is to produce an inventory of social
variables for which allegiance to (Indo-)Portuguese is relevant and attempt to explain it
with reference to past colonial structures and policies. The following have been identi�ed
through observation of distribution and use of both DIP and SP in present-day Diu:

a) Religion: this is by all accounts the social domain within which the strongest conno-
tation of Portuguese operates, in Diu; as mentioned in section 2.1.1, Portuguese is widely
considered `the language of the Christians'4, and there are various logical reasons for that.
On the one hand, Christianity is intricately connected to colonial rule because it was prop-
agated in the territory during that period and by its perpetrators. Catholicism has also
been construed as a de�ning trait of the Portuguese, and nowadays Portugueseness is seen
as a de�ning trait of the Catholics; to the extent that the Christian community has since
1961 inherited the role of upholders of this culture, so have they also inherited the as-
sociation with native use of the colonial language. On the other hand, it is indeed the
Catholics who speak DIP natively. Certain members of this community also claim direct
descent from the European settlers.5 Language is absolutely instrumental in setting the
boundaries of the Christian community and enforcing the notion of its separate identity
with regard to the rest of the population.6 These considerations are, of course, more appli-
cable to families which experienced Portuguese rule (be it in Diu, Daman or Goa) than to
those Catholics who settled in Diu after 1961 from various parts of India (see section 2.1.1).

b) Social status: the territory's colonial history has enforced an association between
the Portuguese language and administration, and more generally between the Portuguese
language and a ruling elite. Administration was not exclusively carried out by Christians -
at least in the period immediately preceding decolonisation - nor is it at present but, as we
have seen, they remain well represented in minor administrative posts. It is perhaps not
surprising that the centres of the territory's administration (Collector's o�ce and depen-

4The identi�cation of (restructured) Portuguese with the Christians as an ethnic division is not inci-
dental or unique. The Portuguese-lexi�ed Creoles of Daman, Macau and Malacca are similarly interpreted
by the societies in which they are embedded; this is particularly evident from the local appellation of the
creole of Malacca as well as its speakers, who are known as Kristang `Christian' (see Baxter 1983, 1988).

5This claim is not easy to verify in all cases. The fact that the Catholics have Portuguese family names
is usually invoked as evidence of descent, but it is also known that, in the past, Christian converts would
normally adopt a new surname, often modelled on that of a prominent Christian �gure, the missionary or
someone else responsible for the conversion.

6It must be mentioned that, alongside religion and language, other cultural manifestations ultimately
traceable to Portuguese presence are characteristic of the Diuese Christians, such as clothing, certain food
items, songs and dance, etc.
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dencies, court) are nowadays places where it is easy to �nd �uency in Portuguese, among
Christians as well as non-Christians. This particular connotation of Portuguese is likely to
be weakened by the fact that high administration posts now require �uency in both Hindi
and English.7 If at all, the social status association of Portuguese may be upheld through
contingent notions such as wealth or education. At present, the correlation of SP with
social rank also applies to the community of DIP native speakers. Although �uency in SP
per se does not determine someone's status, it is true that the most in�uential among the
Christian community are generally those with better knowledge of the standard norm.

c) Ideology: nostalgia for the past is not devoid of signi�cance when addressing the
maintenance of both DIP and SP. The Christians feel a particular cultural bond with Por-
tugal, but signi�cant nostalgia for the colonial era is also to be found among members of
the Hindu and Muslim communities. This attitude towards the past is highly localised:
it appears that those able to manifest themselves in the colonial language are generally
those who feel particularly close to the colonial era, re�ecting a particularly privileged
relationship with the Portuguese social structure (among those who experienced it), either
by means of employment, education or simple proximity to the foreign elite or the local
Christian community. As far as the community of native speakers of DIP is concerned,
it is quite clear that the younger speakers feel weaker a�ection for the colonial past than
their elders.

d) Age: the integration of Diu in India sparked a process of cultural acculturation with
very clear linguistic consequences. Re�ecting the chronology of the island's decolonisation,
knowledge of DIP and SP is much more widespread among the older generation, followed
by the middle generation and very little among the younger generation. The only members
of the younger generation with pro�ciency in DIP are the Christians, as this is their com-
munity's �rst language. Among the Muslim and Hindu children and teenagers, knowledge
of either DIP or SP does not go beyond some formulas, unless they have recently experi-
enced a period of emigration to a Portuguese-speaking region.

e) Economic a�uence: the considerations made above concerning the correlation be-
tween knowledge of Portuguese and social status are intimately connected to the issue
of economic a�uence. Chapter 3 will make it clear that, although trading was largely
dominated by local tradesmen rather than Europeans throughout the colonial period, the
regulatory power of the colonial authorities meant that commercial success depended on
keeping good relations with the ruling elite. On the other hand, emigration was from very
early on a common route to a�uence, and it still is. Crucially, many of the preferred
destinations for Diuese emigrants (Mozambique, Portugal, Goa) have provided close con-
tact with SP. The link between �uency in Portuguese and economic a�uence is certainly
reinforced by the fact that many of these families, whose children have in some cases grown
up speaking SP, regularly return to Diu. The correlation between economic a�uence and
a higher degree of education is self-evident. In the case of 20th-century Diu, education

7Daman and Diu being part of a Union Territory, under the direct dependency of the central govern-
ment, these are the o�cial languages of bureaucracy with o�cial institutions. Gujarati, however, does play
a central role in communication with the population at large.
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higher than basic had (and still has) to be attained outside the territory, and before 1961
that usually meant Goa or Portugal.

f) Education: as mentioned in section 2.1.2, Portuguese-medium (primary) education is
largely responsible for the Portuguese pro�ciency of many members of the older generation.
According to regular reports of the colonial administration, in the 19th and 20th centuries
there were several Gujarati-medium schools in the territory and two Portuguese primary
schools (e.g. Nunes 1898, Moura 1901), both located in Diu Town. Portuguese-medium
education was not meant exclusively for the Christian population. It is unclear what the
policy of admission to this school was, and therefore it is not possible to explore the in-
teractions between Portuguese-medium education and other variables, such as economic
a�uence or social status. This connotation of Portuguese is less relevant for the younger
generations, as Portuguese-medium education was discontinued after 1961, although Por-
tuguese courses continue on o�er until the 1980s. An anonymous report on the state of
Portuguese teaching in a 1986 Goan journal8 indicates that only one school o�ered Por-
tuguese as an optional subject in Diu and that, in the academic year 1984/1985, only 5
students (all of the 9th grade) attended Portuguese classes.

2.2.1.3 Consequences of Standard Portuguese prestige

The high prestige value attributed to SP among the speakers of DIP, described in the
previous section, grants it the status of a norm. What is interesting to observe is that,
given the limited role of SP in present-day Diu, this norm is not entirely available to
speakers of DIP. As such, it seems to be nothing but a latent force for the everyday use of
DIP. Certain situations, however, may re-ignite the conscience of the prestige asymmetry,
such as for instance the presence of a dignitary and/or a (native) speaker of SP.9

One of the concrete consequences that have been observed in such situations is height-
ened self-conscience and a diminution of verbal con�dence, most notably on the part of
those who dominate SP the least. Feelings of inferiority on the part of DIP speakers may
cause them to speak extremely cautiously or ashamedly towards an interlocutor associated
with SP, or not at all. Some may feel more comfortable in another language (e.g. English),
so as to attenuate the social asymmetries implied by the DIP-SP contrast. It is under-
standably easier to gather samples of the vernacular from children or relatively unschooled
speakers, as their access to SP is/was less extensive than for other members of the com-
munity; this usually correlates with a minor awareness of the di�erences between the two
registers and less hesitation in speaking DIP. Children in particular are very unashamed
about exhibiting vernacular features.10

8Revista da Academia da Língua e Cultura Portuguesa, vol. 6.12, p. 12.
9This fact poses important challenges to the task of language documentation, as it has the potential to

enhance the e�ects of the inescapable observer's paradox. These issues are dealt with in section 4.1.
10This may give the impression that their register is intrinsically more `creole-like' than that of adults.

Tomás (1992:65) hypothesises that the speech of children is recreolising due by contact with Gujarati,
and yet one must entertain the possibility that it is precisely the children's lesser skill or will in reverting
to SP which is responsible for the perceived di�erences. My observation indicates that even the features
which older speakers attribute exclusively to the speech of children (e.g. the semantic extension of bunit
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In such situations, DIP speakers will revert to SP or variable approximations of it
whenever possible. Some families often attempt to correct the most salient DIP features in
the speech of their members, particularly th children. Many speakers attempt to implement
what they consider to be corrections to their own speech. Among the most recurrent is
the expression of verbal morphology to indicate person categories, which I will describe as
illustration.

Observation of free-�owing DIP interaction makes it possible to �rmly establish that
DIP, despite its high level of di�usion, does not mark person distinctions on the verb (see
section 6.2 for a full account). Obligatory expression of person through verbal morphology,
on the other hand, is a very salient characteristic of SP, which may explain why this feature
is so often targeted in normative self-corrections. The two contrasting sentences in (1) were
uttered in quick succession by a young male speaker during an elicitation session, when
asked to translate the sentence `I don't know'. The sentence in (1a) is the standard con-
struction in DIP, as con�rmed by various other collaborators, whereas in (1b) the speaker
employs a �rst person singular present verb form, following SP:

(1) a. yo
1s

nã
NEGcl

sab.
know.NPST

`I don't know.'

b. yo
1s

nã
NEGcl

sey.
sey

`I don't know.'

The crucial element here, one which con�rms that person marking on the verb plays
no role in DIP, is that these corrections are often implemented variably at di�erent steps
of the discourse, or they may extend beyond what would be dictated by the norm; this
is the phenomenon known as hypercorrection. A few minutes later, the same speaker of
the sentences in (1) produced the following translation of the sentence `We don't know if
Ashley is here':

(2) nOs
1p

nã
NEGcl

sey
sey

si
if
Ashley
A.

sta
sta

aki.
here

`We don't know if Ashley is here.'

The fact that the same form sey is employed in this case, in which the subject is �rst
person plural and not singular, is an instance of hypercorrection which reveals hesitation
as to the use of the targeted SP form. Sta is also a form modelled on SP está, the third
person singular present form of the stage-level copula, which would normally be the DIP
form te in unconstrained DIP interaction.11

`beautiful' to cover the meaning `tasty') are to be found in both the middle and older generations as well.
11If I am right in interpreting this form sta (or ista) as an instance of normative correction, then it

must be conceded that it is a very widespread one, as more speakers have implemented it in the course of
recording sessions.
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Another instance of correction in the speech of the same collaborator is given in (3).
It must be the case that, for this speaker, the second person DIP possessive duse must be
�agged as distinctly non-SP, and he therefore avoids using it when translating these two
sentences. The forms he employs instead, however, are all di�erent from each other: the
two forms tyo and tew are evidently modelled on SP teu `your.m.s', although in the �rst
case SP morphology would require additional gender marking; the form syos, possibly from
seus `your.m.p' with what appears to be an SP plural su�x, would also not be allowed
with a singular object; sua and su are apparently modelled on SP sua `your.f.s':

(3) a. faz
do.NPST

favor
favour

chama
call.INF

tyo
tyo

mãy.
mother

`Please call your mother.'

b. õd
where

sta
sta

tew
tew

irmãw?
brother

`Where is your brother?'

c. õd
where

sta
sta

syos
syos

irmãw?
brother

`Where is your brother?'

d. de
give.IMP

es
DEMp

kart
letter

p-@k@l
DAT-DEMd

piso
person

k�e
REL

faz
make.NPST

l�ipez
cleanliness

d@
of

sua
sua

kaz.
house

`Give this letter to the person who cleans your house.'

e. yo
1s

�ek@tr-o
meet-PST

su
su

mãy
mother

oj.
today

`I met your mother today.'

Various such examples could be given to illustrate the phenomenon of (hyper)correction.
Recognising the phenomenon is more essential than one might imagine. Given that my
purpose is to achieve an accurate grammatical description of DIP in its unconstrained type,
it is imperative to be able to �lter out instances of hypercorrection from the analysable
corpus. On the other hand, it is essential not to mistake irregular corrections spurred by
normative pressure with simple variation, which is not always an easy task. For descriptive
purposes, I have either disregarded or approached very critically data from speakers who
revealed a) strong hesitation and self-conscience, and/or b) widely varying or inconsistent
use of certain constructions/forms (in particular if the alternatives involved showed clear
in�uence of SP). See chapter 4 for further details.
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2.2.2 Diu Indo-Portuguese and Daman Indo-Portuguese

The connection between Diu and Daman is a long-standing one, not only on account
of their relative physical proximity but also because, ever since they both came under
Portuguese control, they have always been part of the same political unit. In the early
days of the Estado da Índia, the administrative unit known as the Província do Norte
`Northern Province' (see section 3.1) - which included a stretch of coast from Daman to
Chaul - extended to include Diu across the Gulf of Cambay. After the integration into
India in 1961, the three former Portuguese colonies of Goa, Daman, Diu, Dadra and Nagar-
Haveli integrated a single Union Territory governed from Goa. With the proclamation of
the state of Goa in 1987, the Union Territory was reduced to Daman, Diu, Dadra and
Nagar-Haveli.

The crucial issue for us is that this political closeness has been accompanied by strong
cultural and linguistic ties. Virtually every Christian family in Diu extends to Daman,
as a result of the old practice of intermarriage between the Catholics of both territories.
At present, several native Diuese live in Daman and vice-versa, and it is common for
people from one territory to visit friends and relatives in the other. One should not think,
however, that population interchange is balanced. Daman, with a vibrant industrial scene,
is much more attractive to the Diuese than Diu is to the Damanese. Furthermore, the
Catholic community of Daman (and therefore the community of native speakers of Daman
Indo-Portuguese) is much larger than that of Diu, numbering around 4000 (Clements and
Koontz-Garboden 2002). Most of the Damanese residing in Diu, whether or not married
to local Diuese, have been assigned there on some o�cial duty.

Linguistically speaking, the two territories also share a number of similarities. To begin
with, they are both located within the Gujarati-speaking area, surrounded by the state
of Gujarat. On the other hand, the Indo-Portuguese varieties of Diu and Daman are mu-
tually intelligible and very similar in many respects. The strong similarity between the
two varieties is commonplace among their speakers, not just at present but in the past as
well. In his 1903 study of Daman IP, Dalgado (an external observer) makes the following
observation:

O dialecto de Damão, junto com o de Diu, de que muito se aproxima, pode bem ser con-
siderado como um dos subdialectos do crioulo norteiro ou, como é denominado na Índia,
português dos norteiros, que os tem muitos, com variantes de maior ou menor importância,
na presidência de Bombaim. (my emphasis, Dalgado 1903)

`The Daman dialect, together with the one from Diu, to which it is very similar, can prop-
erly be considered one of the subdialects of the norteiro creole or, as it is known in India,
portuguese of the norteiros, of which there are many, with more or less important variants,
in the Bombay presidency.'

As a result, and considering that DIP is rather a di�use variety with little normative
power, one begins to understand why speakers of Daman Indo-Portuguese residing in Diu
do not necessarily need to adjust to DIP, even if they eventually do.12

12Unfortunately, I am not acquainted with the situation of the Diuese residing in Daman and whether
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The apparent lack of normative pressure imposed on Daman IP speakers by DIP speak-
ers in Diu gives rise to interesting patterns of variation which reveal strong family e�ects
in language transmission. One consistent grammatical di�erence between DIP and Daman
IP, one which is even pointed out by DIP speakers as a stereotypical trait of Daman IP,
refers in particular to the expression of progressive actions: DIP employs an in�nitival verb
form modi�ed by an imperfective auxiliary (4a), whereas Daman IP makes use of a gerun-
dive verb form also modi�ed by a similar auxiliary (4b). Example (4b) was taken from
Clements and Koontz-Garboden (2002:215), including original orthography and glosses
(`PRES' stands for Present and `PROG' for Progressive):

(4) a. Leslie
Leslie

t@
IPFV.NPST

kãt-a.
sing-INF

`Leslie is singing.'

b. Joyce
Joyce

te
PRES

kantan
sing-PROG

agOr.
now

`Joyce is singing right now.'

Gerund forms - some of which do occur marginally in DIP (see section 7.1.5) - are
constructed with the su�x -n. The corpus recorded in Diu for the present description did
contain several instances of gerundive forms expressing progressive actions, some of which
are transcribed below:

(5) a. Armando
A.

kai-w
fall-PST

i
and

p@
DAT

el
3s

te
IPFV.NPST

chur-an.
cry-PROG

`Armando fell and he is crying.'

b. i
and

yo
1s

te
IPFV.NPST

kure-n.
run-PROG

`And I am running.'

It turns out that the speakers who employ gerundive verb forms are either Daman
natives or direct descendants of Damanese. This observation simultaneously reveals two
interesting facts concerning the relationship of DIP and Daman IP, viz. that the two codes
can coexist relatively stably within the same territory and small social circle, and also
that families play a decisive role in transmitting language, even when their variety is not
dominant in their environment.13

One further issue surrounding the relationship between the two varieties of IP has to
do with the very frequent claim, pronounced as a truism and with much pride by speakers

or not they feel much pressure to assimilate Daman Indo-Portuguese features into their speech, so that it
is not possible to provide the logical counterpoint here.

13See also section 7.9.1 and chapter 7 fn. 37 for a similar case involving a particular discourse marker.
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of DIP, that their variety is closer to SP than Daman IP is. It is di�cult to measure the
truth of this perception, but it is interesting that we can �nd close repetitions of the claim
in the literature:

Aí, tal como em Goa (e muito mais do que em Diu), veri�quei que a situação linguística
actual resultou, antes do mais, dos �processos de confronto� e de �aculturação (recíproca)�
entre a língua portuguesa, nos seus variados dialectos naquelas paragens, e outras línguas
que prolifera(va)m na costa hindustânica, tocada muito particularmente pelas nossas gentes
e pela nossa cultura. (Matos 1987:327)

`There [Daman], just as in Goa (and much more than in Diu), I have veri�ed that the present
linguistic situation resulted, above all, from the �processes of confrontation� and �(recipro-
cal) acculturation� between the portuguese language, in its various dialects of those lands,
and other languages which proliferate(d) on the hindustani coast, especially touched by our
people and our culture.'

One possible reason why a visitor, upon super�cial observation, might have this im-
pression may have to do with the vast quantitative di�erence between the speakers of DIP
and those of Daman IP. Another possibility might be that, overall, the native speaker
community of DIP might be more pro�cient in SP than the speakers of Daman IP, which
says nothing about the typological distance between SP and the language they speak in
unconstrained situations. Such claims raise more doubt than certainty, and accurate com-
parative research is required before this myth can be either debunked or con�rmed.

2.2.3 Diu Indo-Portuguese and the languages of India

Of all the languages o�cially recognised in India, three are particularly relevant in the
context of modern Diu: a) Gujarati, the state language of the surrounding state of Gujarat,
b) Hindi, the national language of India, and c) English, recognised as an o�cial language
of the country.

Although Diu integrates a separate administrative unit, the island is part of the cultural
landscape of the state of Gujarat. Gujarati is the native language of the Hindu and Muslim
communities, and was so during Portuguese rule as well. Classes in the government-run
schools in the territory are taught in Gujarati and in English-medium schools Gujarati is
still one of the compulsory courses. The DIP-speaking population is extremely �uent in
Gujarati, as it is necessary for daily life, social interaction and commercial exchange. The
fact that Gujarati is an additional common language to all native speakers of DIP (from
early childhood) results in a particularly high resort to the Gujarati lexicon in DIP dis-
course. The �rst illustrative example below was uttered by a male child, who employs the
Gujarati word kanjus `avaricious, miser' within a DIP matrix; (6b) includes the Gujarati
grammatical word av�u `so, thus'; (6c), spoken by a female child, exempli�es the participa-
tion of the Gujarati word pech�u `squashy' in a DIP conjunct verb (see section 7.1.4 for a
de�nition of the term and full description):
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(6) a. el
3s

fal-o
say-PST

yo
1s

E
COPi.NPST

kanjus.
kanjus

`He said: "I am avaricious".'

b. es
DEMp

E
COPi.NPST

av�u
av�u

piken.
small

`It is this small'.

c. el
3s

t@
IPFV.NPST

faze
make

pech.
pech

`He is squashing (it).'

Given that Gujarati was an essential participant in the contact situation resulting
in DIP, and considering that contact with Gujarati has been a historical constant, it is
not surprising to encounter striking parallels between the two languages on various levels
(phonological, syntactic, lexical, pragmatic). These are dealt with in the chapter 9, but
with regard to the lexicon it is important to concede at this point that it is often di�cult
to ascertain whether or not a word of ultimate Gujarati origin - such as the ones in (6)
- should be treated as a borrowing or as a component of the DIP lexicon. Seeing as we
are dealing with the linguistic production of members of a speech community which is
at least bilingual in DIP and Gujarati, this is perhaps a non-question, even normative in
nature. Yet, in practical terms, it is inescapable if our purpose is that of describing one of
the two codes pro�ciently used by the community. Chapter 8 indicates some methodolog-
ical considerations adhered to in response to this issue and approaches the issue from an
ecological perspective according to which lexemes from various sources, often semantically
equivalent, constitute a relatively unstructured pool from which the speakers are able to
select during linguistic production.

Hindi, though not indigenous to the area, has a very prominent role in the Indian me-
dia and the national discourse. Although virtually all the speakers of DIP have at least
passive knowledge of Hindi, it is the young and middle generations in particular who tend
to master this language, also taught as a compulsory subject in school. A similar situation
obtains concerning English, which has �rmly taken up the role of a pan-Indian language; in
Diu it attracts strong allegiance among the DIP-speaking children and youngsters (its role
in nationwide business, as well as tourism locally, is perhaps involved in this preference).
All the children, teenagers and the middle generation who speak DIP natively attend or
have attended the English-medium Catholic school, and they are increasingly exposed to
this language in religious ceremonies as well. As such, these speakers attain extremely high
pro�ciency in (Indian) English. Just like Gujarati, and much more than Hindi, English
provides many lexical items to the everyday discourse of DIP speakers. Consider for in-
stance the following utterance, in which a young female collaborator circa 30 attempts to
retrieve a Portuguese word and, failing to do so, resorts to an English equivalent:

(7) �u
one

di
day

faz-e
make-INF

es
DEM

bridge,
bridge

uki
what

dig?
say.NPST
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`One day they made this bridge, how do you say it?'

The particular adhesion of DIP speakers to English is perhaps not unexpected, even if
one discounts the obvious economic advantages it promises in modern-day India. All over
the country, Christian communities traditionally show the same tendency to use English
not merely as a professional tool but also as an in-group language, which grants them par-
ticularly high pro�ciency in this language.14 This is true of the Anglo-Indian communities,
most prominent in South India, some of which were originally Indo-Portuguese speaking
(e.g. in Cannanore and Cochin). More recently, the same can be observed among the
Catholics of Goa, and it is particularly telling that in both Daman and Diu church services
are now mostly conducted in English rather than Portuguese or Gujarati. A related ob-
servation is that, although English-medium schools and colleges now proliferate in India,
the earliest and most prestigious such institutions are Christian-run. This is the case, in
Diu, of the Nirmala Mata Catholic school, which is attended by all DIP-speaking children.
In the case of modern-day Diu, it will not be surprising if, as SP and DIP partially lose
vitality, English should come to replace them in various domains, as this language retains
the same associations of foreignness and, perhaps, Europeanness.

2.3 Variation

The distinction between variation and (hyper)correction is an essential one. By (hy-
per)correction, I refer to the type of changes implemented by speakers in their own speech
under normative pressure, typically in interaction with speakers of SP, often resulting in
inconsistent and hesitant production of the type described in more detail in 2.2.1.3. I
interpret variation, on the other hand, as the spontaneous and natural selection of com-
peting linguistic forms, structures and strategies, either by di�erent speakers or in the
speech of a single speaker. This does not mean that normative pressure is irrelevant to
issues of variation. In fact, out of the pool of (nearly) equivalent possibilities available to a
given speaker, some may have more or less strong associations with a norm and therefore
see their selectability enhanced whenever external circumstances dictate that normative
pressure applies.

Given the heterogeneous multilingual environment in which DIP evolved and presently
operates, it is not surprising that individual speakers have at their disposal a highly com-
plex pool of competing possibilities from di�erent sources. Furthermore, the fact that SP
congregates the characteristics of linguistic norm - SP being something of a removed (and
unknown, for many) standard - in turn means there is no local norm, and the result is a
rather di�use linguistic variety.

Even if one discounts the fact that the vast majority of the Diuese population has
always been Gujarati-speaking, normal linguistic interaction on the island must always

14This preference for English is not a prerogative of the Christian communities in India, but can be
observed among other minorities who need to highlight separate identity or consider themselves in some
fundamental way displaced. The case of the Parsi community is a classical example, as is that of the
Marwari diaspora.
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have included several varieties of Portuguese (including SP and other varieties of Indo-
Portuguese), several degrees of pro�ciency in the language, L2 types of transfer, formulaic
speech, as well as the di�erent registers available to the native speakers themselves. Vari-
ation, therefore, is likely to have been the norm throughout the history of the language.

The descriptive chapters discuss various instances of modern-day variation, but I will
mention some here as illustration of what has just been said. The �rst example concerns
NP-coordination (see 7.9.1), for which DIP can employ any of the following conjunctions:
a) i (from Ptg. e `and'), also used for clausal coordination (8a); b) ku (from Ptg. com
`with'), also a comitative and instrumental marker, disallowed in clausal coordination(8b);
and, rarely, c) may (from Ptg. mais `together with, (more)'), similar to the disjunctive co-
ordinator and a comparative quanti�er/intensi�er, disallowed in clausal coordination (8c):

(8) a. Conchita
C.

i
i
Bal�na
B.

E
COPI .NPST

mEdroz.
fearful

`Conchita and Bal�na are very easily frightened.'

b. crocodile
crocodile

ku
ku

makak,
monkey

Steven
S.

kõt-o
tell-PST

istOr.
story

`Steven told the story of the crocodile and the monkey.'

c. yo
1s

may
may

doy
two

rapas
boy

t@
IPFV.NPST

trab@y-a.
work-INF

`Me and two boys work (here).'

The option for one or the other does not depend on the syntactic role of the enti-
ties making up the NP. To illustrate the co-availability of the various forms to the same
speaker, a short dialogue is transcribed in (9) showcasing the free distribution of i and ku.
C signals the utterances of the collaborator, in this case a male teenager, and R refers to
the researcher, who asks for clari�cation of a particular sentence:

(9) C n@
LOC

Go
Goa

yo
1s

te
have.NPST

bastãt
many

cousin
cousin

i
i
auntie.
auntie

`I have many cousins and aunties in Goa.'

R [te bastãt . . . ?]

C cousin
cousin

ku
ku

auntie.
auntie

`Cousins and aunties.'

In the case of NP coordination, it seems that speakers are familiar with all possible
strategies (though perhaps with idiolectal preferences), so that communicative success is
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not hindered by any particular choice. The same holds true for the variation observed
in the form of inde�nite pro-forms (see 6.6.5). DIP has two distinct series of inde�nite
pro-forms, one negative and one non-negative. As far as non-negative inde�nite pro-forms
are concerned, the only self-standing pro-form is the pronoun aNe `somebody', whereas
all other instances of inde�nite reference employ an analytical structure consisting of an
inde�nite element and a generic nominal (such as `time', `place', `people' or `thing'). The
inde�nite element may be one of three: a) aNu, from Ptg. algum `some', by the far the
most common of the three possibilities; b) kwOlki, from Ptg. qualquer `any'; or c) sErt,
from Ptg. certo `a certain', the least common of the three. For the purpose of forming
inde�nite pro-forms, the three are equivalent, and the selection of one or the other is purely
arbitrary. The elicitation of the same sentence from various collaborators resulted in the
variation recorded in (10):

(10) aNu/kwOlki/sErt
some

j�et
people

p@d
can.NPST

abr-i
open-INF

kok
coconut

s�e
without

fak.
knife.

`Some people can open coconuts without a knife.'

One �nal example of variation, on a phonetic level, concerns the optional insertion of
a glide preceding stressed mid-high and mid-low vowels: a palatal approximant [j] before
front vowels [E] and [e], and a labial-velar approximant [w] before back vowels [O] and [o]
(see 5.1.2). The words below (given in their phonological form) therefore admit two pho-
netic realisations:

- /papEl/ `paper' - [pa'pEl]
[pa'pjEl]

- /mem/ `EMPH' - [mem]
[mjem]

- /fOrt/ `strong' - [fOrt^]
[fwOrt^]

- /kojz/ `thing' - [kojs]
[kwojs]

These are not instances of geographical variation; the physical territory of DIP is much
too small to allow for regional variation, in particular since the Christian population con-
centrates exclusively in Diu Town.15 The examples provided in this section show that

15On the other hand, if one were to consider DIP and Daman IP to be variants of the same language,
it would result that the language does indeed show regional variation. In addition, that variation would
manifest itself in the very territory of DIP through the in�ux of speakers of Daman IP; cf. also the
considerations around the instances of morphological progressive marking in the corpus of spoken language
collected in Diu, section 2.2.2.
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variation can be widespread even in a small, tight-knit language community, a�ecting such
seemingly stable elements as grammatical items.

2.4 Vitality and maintenance

The observed vitality of DIP and the size of the L1-speaking community encountered is in
contrast with previous accounts, which classi�ed the language as extinct (v. Smith 1995)
or spoken only by a very small number of people (Tomás 1992), estimated at around 15 in
Clements (1991:351). Nonetheless, the future of the language is still quite unpredictable.
In this section, I will explore some of the factors which may impact positively or negatively
on the language's long-term maintenance, based on my observation of patterns of language
use, as well as sociolinguistic and o�cial attitudes to the language.16

One preliminary observation is that the long-term survival of DIP among its L1 speak-
ers will probably pro�t from the maintenance not just of cultural ties with Portugal and
the Portuguese-speaking world, but also of a more or less prominent role of SP in the ter-
ritory. The Portuguese language and culture, whether encountered in religious ceremonies,
through contact with foreign and emigrant visitors or otherwise, is an essential component
of the Catholics' sense of identity, as is their particular connection to both Daman and
Goa. On the other hand, L1 speakers of DIP declare that, if they were to have access to
education in SP, they would switch and adopt the norm in detriment of DIP. One should
not be surprised at this claim, in view of the prestige asymmetry between DIP and SP
described in 2.2.1.3, but it is di�cult to predict what actual threat such a situation would
pose to the survival of DIP. The local code is, after all, endowed with considerable a�ective
value, which is favourable to its maintenance among the Catholics.

Another favourable factor is that, as a result of the above, the transmission of DIP
has not been discontinued. Most Catholic families still prefer DIP as their in-house and
in-group language. As such, the children acquire DIP as their native language, even before
they begin to acquire Gujarati (which happens very early on) or English (upon starting
their education).

Considering the dearth of native speakers, the closeness of the ties linking Diu and
Daman, in which Daman IP is spoken by nearly 4000 people, is crucial. The role of Goa in
this respect is less signi�cant for two reasons. On the one hand, among the Goan Catholics,
Konkani is much more prominent as a native language than Portuguese is. In addition, the
population exchange between Goa and Diu is presently less signi�cant than that between
Diu and Daman.

The reduced size of the native speaker population is perhaps the greatest challenge to
the survival of DIP: at less than 200, the community is too small to ensure stability; it
would be vulnerable, for instance, to a signi�cant wave of migration. In addition, despite
a moderate in�ux of people from other regions, the Christian population in Diu has been
progressively declining for over a century. With respect to this issue, it is interesting to
notice the o�cial report of the Governor of Diu, João Herculano Rodrigues de Moura,
concerning the year 1900. The statistics provided in this document clarify the situation

16For suggestions of concrete interventions aimed at potentiating maintenance, see Cardoso (2006a).
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concerning the Christians:

O total da população catholica do districto é de 361 almas, 30% das quaes não são naturaes de
Diu, são militares e funcionários de Goa aqui destacados. [. . . ] devo considerar 240 christãos
naturaes de Diu para a sua população catholica.

`The total catholic population of the district numbers 361 souls, 30% of which are not na-
tives of Diu, they are military and administrative personnel from Goa assigned to come here.
[. . . ] among the catholic population I should count 240 christians as natives of Diu.' (Moura
1901:40)

Considering the present Catholic population of Diu, numbering circa 250 out of which
less than 200 are natives of the territory, the decrease of the community looks rather slight.
But the document makes another interesting comment which reveals the trend had started
earlier than 1900 (see section 3.2.3.1):

A marcha da população christã é em Diu negativa, apezar de se considerar os obitos de
cholera á parte. A raça não está parada, tende a desapparecer, e em um futuro não muito
longo. Continuando as cousas como até aqui em menos de 20 annos o norteiro de Diu será
para a ethnographia o que é hoje o máoris da Nova Zelandia!

`The growth of the christian population in Diu is negative, even if we count the cholera ca-
sualties separately. The race is not static, it tends to disappear, and not in such a faraway
future. If things remain as they are, within 20 years the Diuese norteiro will become, for
ethnography, what the New Zealand maoris are nowadays!' (Moura 1901:40-42)

The survival of DIP among non-Christians is an entirely di�erent matter. With no
e�ective transmission onto the youngsters, knowledge of DIP seems destined to die out
within two generations at most. Some DIP or SP formulae may last longer, but no �uency
is to be found among the younger Muslims and Hindus. The in�ux of SP through migration
to and from Portugal and Mozambique (in particular among the Hindu population) may
secure some vitality of this variety in the territory for a long time, but DIP is likely to be
abandoned.

In Diu, the institutional relevance of both DIP and SP has been minimal since de-
colonisation.17 The colonial undertones of the Portuguese language, which a�ect DIP by

17Speakers and policy-makers are allowed some degree of manipulation over a language's ecology, which
is particularly evident in moments of power reversal such as decolonisation; whether the process is peaceful
or not makes no de�nitive predictions as to the degree of support the new institutions will assign the former
colonial language. One of the most decisive variables for the maintenance of an endangered language is
indeed o�cial recognition. Giles et al. (1977) include institutional support in the inventory of factors
contributing to language vitality, alongside demographic and other sociolinguistic considerations:

Institutional Support variables refer to the extent to which a language group receives formal
and informal representation in the various institutions of a nation, region or community. The
vitality of a linguistic minority seems to be related to the degree its language is used in
various institutions of the government, church, business and so forth. (Giles et al. 1977:309)
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proxy, have resulted in a very low level of interest - not to say an active e�ort of demotion
- on the part of the political authorities. With no o�cial role in the administration of
Diu, Portuguese presently plays a role in one institution only, viz. the Catholic Church.
Most services and special celebrations were traditionally conducted in Portuguese (SP for
the most part); recently, however, the parish has seen a period of services exclusively
in English. The main reasons behind this change had to do with the appointment of a
new generation of Goan-educated priests with no knowledge of Portuguese, as well as the
need to accommodate the non-Portuguese-speaking section of the Catholic community.
Portuguese liturgy was recently resumed, by popular demand, alongside more frequent
services in English.

There seems to be a renewed interest in minority languages in India (see Annamalai
2003, Abbi 2008, Bhatt and Mahboob 2008), which is helping �ne-tune the country's lan-
guage inventory. Romaine reports a revealing discrepancy in the most recent national
censuses:

In the 1981 census in India 107 mother tongues were reported. Only 20 years later, however,
1,652 mother tongues were reported. The discrepancies here are due to a number of factors.
One is that a given mother tongue may be called by as many as 47 di�erent names depending
on the ethnic, religious and other a�liation of the person who claims it. Out of all these
varieties, however, only 15 mother tongues are recognized as 'major languages' by the Indian
government. (Romaine 1995a:27)

Given that minority languages are particularly vulnerable as far as their long-term
survival is concerned, this new trend is, from a pluralistic perspective, undoubtedly positive.
With respect to its consequences for the o�cial recognition and maintenance of DIP, one
needs to be less optimistic. In order for DIP to pro�t from this new interest, it will
need to be dissociated in the o�cial and scienti�c discourse from Portuguese, with its
negative colonial echoes, and legitimised as a uniquely Indian language. This constitutes
an additional hurdle on the way to acceptance which most minority languages of the
country do not face.

It is clear that the long-term maintenance of DIP is faced with signi�cant frailties. If
we take into account the various indicators discussed in this section, it emerges that DIP,
notwithstanding present signs of vitality and continued transmission, must be treated as a
seriously endangered language.
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